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PREFACE.

' ——tli——

THE subject of the ensuing discourses is of that inestimable ex.
cellency and importance, that it deserves our deepest reflections
and care to consider and apply it: it is the great mystery of godli-
ness, the design of eternal wisdom, the chiefest of all God’s works,
that contains the glorious wonders of his mercy and power, wherein
he renders himsel most worthy of our supreme vene:ation and af.
fection. Our most raised thoughts are infini'ely beneath its digni.
ty. Though the ligh: of the gospel hath clearly revealed so much
of it, as is requisite to be known in our earthly state, yet the sub.
limer parts are still secret, and reserved for a full discovery, by the
brightoess of our Saviour’s appearance. Now if the excellency of
things excites our spirits to be attentive in searching into their na.
tare, this divine object should awaken all our powers, and arrest
our minds, in the serious steady contemplation of it, being alone
capable to satisfy their immortal appetite.

The importance of it is correspondent to its excellency ; for it is
no less than the recovery of us from extreme and eternal misery, and '
the restoring of us to the enjoyment of the blessed God ; a felicity
without comparison or end. 1f we have any regard to salvation,
(and who would be so unhappy as to neglect it for unconcerning
frivolous vanity ?) it will be delightful to know the means by which
we may obtain it; and to employ the flying moments of our short
time, in those things that are profitable for our last end, that we
may not lose temporal and eternal life together.

Many of the ancient and modern divines have written of this no.
ble argument, from whom 1 have received benefit in the following
composure; but none, as I know, hath considered all the parts to,
gether, and presented them in one view. There still remains a rich
abundance for the perpetual exercise of our spirits. The eternal
word alone was able to perfect all things by once speaking. Hu.
man words are but an echo that answers the voice of God, and can.
not fully express its power, nor pass so immediately through the
sense to the heart, but they must be repeated. May these discoar-
ses be effectaal to inflame us with the most ardent love to our Sa.
viour, who ransomed us with the invaluable price of his own blood ;
and to persuade us (o live for heaven, the purchase of that sacred
treasure, I shall for ever acknowledge the divine grace, and obtain
my utmost aim.
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The Introduction, A short view of man’s primitive state. His conformity
to God ; natural, moral, and in happiness and dominion over the creatures,
The moral resemblance, as it refers to all the faculties, The happiness of
man, with respect to his sensitive and spiritual nature, Of all sublunary
creatures he is only capable of a law. What the law of nature contains,
God entered into a covenant with man. The reasons of that dispensation,
The terms of the covenant were becoming God and man. The special
clause in the covenant concerning the tree of knowledge of good and evil,

. The reasons of the prohibition,

THE felicity which the Lord Jesus procured for believers, in-
cludes a perfect freedom from sin, and all aflictive evils, the just
consequences of it: and the fruition of righteousness, peace and
joy, wherein the kingdom of God consists. In this the evangelical
covenant excels the natural; the law supposes man upright, and
the happiness it promises to exact obedience, is called life; it re-
wards innocgnce with immortality: but the blessedness of the
- gospel is styled salvation, which signifies the rescuing of lapsed
man from a state of misery, and the investing of him with uppe-
rishing glory.
"In order to the discovering of the excellency of this benefit,
and the endearing obligations laid on us by our Redeemer, it is
M3



182 THE HARMONY OF CHAP. 1.

necessary to take a view of that dreadful and desperate calamity
which seized upon mankind: the wretchedness of our captivity
illustrates the glory of our redemption. And since the misery of
man was not the original condition of his nature, but the effect
of his guilty choice, it is requisite to make some reflection upon
his first state, as he came out of the pure hands of God; that
comparing our present misery with our lost happiness, we may
revive in our breasts the affectipns of sorrow, shame and indigna-
tion against ourselves; and considering that the heavenly Adam
hath purchased for us a title to a better inheritance than was
forfeited by the earthly one, we may, with the more affectionate
gratitude extol the favour and power of our Redeemer.

God who is the living fountain of all perfections, spent an en-
tire eternity i thé contemplation of his own excellencies, before
any creature was made. In the moment appointed by his wis-
dom, he gave the first being to the world. Three distinct orders
of natures he formed, the one purely spiritual, the other purely
material, and between both one mixed, which unites the ex-
tremes in itself. This is man, the abridgement of the universe,
allied to the angels in his soul, and to material things in his bo-
dy, and capable of the happiness of both; by his internal facul-
ties enjoying the felicity of the intellectval, and by his external
tasting the pleasures of the sensitive world. Man’s greatest ex-
ccllency was a perfect conformity to the divine pattern. ¢ God
created man in his own likeness, in the image of God created he
him.” This includes,

First, The natural similitude of God in the substance of the
soul, as it is an intelligent, free, spiritual and immortal being.
This is assigned to be the reason of the law, that ¢ Whoso sheds
man’s blood, by man shall his blood be qhed for in the image of
God made he man.”” Gen. 9. 6.

Secondly, A moral resemblance in its qualities and perfections.

Thirdly, That happiness and dignity of man’s state, which
was the consequent and accession to his holiness. The natural
resemblance I shall not insist on. For the distinct illustration of
the other, we must consider God in a threefold respect.

1. In respect of his absolute holiness, unspotted purity, infi-
nite goodness, incorruptible justice, and whatever we conceive
under the notion of moral perfections.

2. With respect to his complete blessedness, (the result of his
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infinite excelleneies; as he is perfectly. exempt from all evile

which might allay and lessen his felicity, and enjoy those plea-
sures which are worthy of his pure nature and glorious state.

3. In regard of his supreme dominion, which extends itself to
all things in heaven and earth. Now in the participation of
these the image of God did principally consist. The holiness of
man was the copy of the divine purity; his happiness a re-
presentation of the divine felicity; and his dominion over the -
lower world the resemblance of God’s sovereignty.

I will take a particular survey of them.

1. Man was conformed to God im holiness. Thls appears by
the expressions of the apostle concerning the sanctification of
corrupt man, which he sets forth, by the ¢renewing of him in
knowledge, righteousness and holiness, after the image of the
Creator.” The renovation of things is the restoring of them ta
their primitive state, and is more or less perfect, by its propor-
tion to, or distance from the orignal. Holiness and righteousness
are the comprehensive sum of the moral law, whnch not only re-
presents the will, but the nature of God in his supreme excellen-
cy, and in conformity to it the divine likeness eminently appear-
ed. Adam was created with the perfectlons of grace: the pro-
gress of the most excellent saints is mcomparably short of his
begmmng by this, we may, in part, conJecture at the beauty of
holiness in him, of which one faint ray appearing in renewed per-
sons is so amiable. This primitive beauty is expressed in scrip-
ture by rectitnde:  God made man upnght There was an
universal entire rectitude in his faculties, disposing them for their
proper operations.” This will more fully appear by considering
the distinct powers of the soul, in their regular constitutions.

1. The understanding was ennched with knowledge. Nature
was unveiled to Adam, he entered into its sanctuary, and disco-
vered its mysterious operations. When the creatures came to
pay their homage to him, ‘“ whatsoever he called them, that was
the name thereof,” Gen. 2, 19. And their names expressed
their natures. His knowledge reached threugh the whole com-
pass of the creation, from the sun the glorious vessel of light, te
the glow-worm that shines in the hedge. And this knowledge
was not acquired by study, it was not the fruit of anxious inquiry,
'but as the-illumination of the air is in an instant by the light of

M 4 '



184 THR HARMONY OF CHAP. I.

the morning, so his understanding was enlightened by a pure
beam from the Father of lights. :

Besides, he had such a knowledge of the Deity, as was suffi-
cient for his duty and felicity. His mind did not stick in the
material part of things, but ascended by the several ranks of
beings to the universal cause. He discovered the glory of the
divine essence and attributes by their wonderful effects.

(1.) Almighty power. When he first opened his eyes, the
stupendous fabric of heaven and earth presented itself to his view,
and in it the most express and clear characters of that glorious
power which produced it. For what could overcome the infinite
distance between not being and being, but infinite power? As
there is no proportion between not being and being, so the cause
which unites those terms, must be without limits. Now the di-
vine word alone (which calls the things that are not, as if they
were) caused the world to rise from the abyss of empty no-
thing. At God's command the heavens and all their host
were created.” And this led him to consider the immensity of
the divine essence; for infinite power is incompatible with a finite
éssence, and by the consideration of the immensity he might
ascend to the eternity of God. To be eternal without beginning,
and infinite without bounds, infer one another, and necessarily
exist in the same subject. For it is impossible that any thing
which is formed by another; and hath a beginning, should not be
limited in its ‘nature by the cause that produced it. Therefore
the apostle declares, Rom. 1. 20. that the eternal power of God
is set forth in the creation of the world; joining with the disco-
very of his power, that of his etermity. :

(2.) Admirable wisdom appeared to man in the creation. For
by considering the variety and union, the order and efficacy, the
beauty and stability of the world, he clearly discerned that wis-
dom which so regularly disposed all. It is thus that wisdom
speaks, Prov. 8. 27, 28, 29. ¢ When he prepared the heavens,
I was there: when he set a compass upon the face of the depth:
when he established the clouds above: when'he strengthened the
fountains of the deep: when he gave the sea his decree, that the
waters should not pass his commandments: when he appointed
the foundations of the earth; I was with him,” contriving all in
the best manner for ornament and use. The knowledge of this
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filled his soul with wonder and delight. The psalmist breaks
forth with astonishment, as one in the midst of innumerable mi-
racles, Psal. 104. 24. “O Lord, how manifold are thy works!
in wisdom hast thou made them all.” And if he discovered suck
wonderful and divine wisdom in the works of God, when the vi-
gour of the human understanding was so much impaired by the
fall; how much rhore did Adam, who perfectly understood uni-
versal nature, the offices of its parts, the harmony of the whole,
and all the just laws of union, by which God hath joined toge-
ther such a multitude of beings so distant and disagreeing, and
how the public peace is preserved by their private enmity? This
discovery caused him to acknowledge, that ¢ great is the Lord,
and of great power: his understanding is infinite.” N
- (3.) Infinite goodness shined forth in the creation. This is
the leading attribute, that called forth the rest to work. As
there was no matter, so no motive to induce God to make the
world, but what arose from his goodness: for he is an all-suffici-
ent being, perfectly blessed in himself. His majesty is not in-
creased by the adoration of angels, nor his gréatness by the obe-
dience of nature; neither was he less happy, or content, in that
eternal duration before the existence of any creature, than he is
since. - ‘Hi» original felicity is equally incapable of accession, as
of diminution. It is evident therefore, -that only free'and unex-
eited goodness moved him to create all things, that he might im-
part being and happiness to the creature, not enrich his own.
And as by contemplating the other works of God, so especi-
ally by reflecting upon himself: Adam had a clear sight of the
divine attributes which concurred in his creation. Whether he
considered his lowest part, the body, it was formed of the earth,
the most artificial and beautiful piece of the visible world. *# The
contrivance of its parts was with that proportion and exactness,
23 most conduced to comeliness and service. Its stature was
-erect and raised, becoming the Lord of the creatutés, and an ob-
server of the heavens. A divine beauty and majesty was shed
upon'it. And this was no vanishing ray, soon eclipsed by a dis-
ease, and extinguished by death, but shined in the counténance
without any declination. The tongue was man’s peculiar glory,

* Difficile.est expedire utrum species an utilitas major sit. Lact, de Opis
Hom, - .
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being the interpreter of the mind, and capable to signify all the
affections of the soul. In short, the body was so framed, as to
make a visible discovery of the prerogatives of his creation. And
when he reflected upon his soul that animated his dust, its ex-
cellent endowments wherein it is comparable to the angels, its
capacity of enjoying God himself for ever, he had an iaternal and
most clear testimony of the glorious perfections of his Creator.
For man, who alone admires the works of God, is the most ad~
mirable of all. *

2. The image of God was resplendent in man’s conseience, the
seat of the practical knowledge, and treasury of moral principles.
The directive faculty was sincere and uncorrupt, not infected with
any disguising tincture: it was clear from all prejudices, which
might tender it an incompetent judge of good and evil. It in-
structed man in all the parts of his relative obligations to God,
and the creatures. It was nqt fettered and confined, fearfully re-
straining from what is lawful; nor licentious and indulgent in
what is forbidden. Briefly, conscience in Adam upright, was a
subordinate god, that gave laws, and exacted obedience to that
glorious being who is its superior.

3. There was a divine impression on the will. Spiritual rea-
son kept the throne, and the inferior faculties observed an easy.
and regular subordination to its dictates. The affections were
exercised with proportion to thé quality of their objects. Reason
was their inviolable rule, love the most noble, and master-affec-
tion, which gives being and goodness to all the rest, even to ha-
tred itself; (for so much we hate an object, as it hinders our en-
joyment of the good we love:) this precious incense was offered
up to the excellent and supreme being, which was the author of
his life. Adam fully obeyed the first and great command, of lo-
ving the Lord with all his heart, soul and strength. His love to other
things was regulated by his love to God. There was a perfect
accord between flesh and spirit in him. They both joined in the,
service of God, and were naturally moved to their happiness. As
the two eyes consent in their motion, so reason and sense agreed
for the same end. . In short, the image of God in Adam, was a
living, powerful -principle, and had the same relation to the soul
which the soul hath to the body, to animate and order all its

¢ Miratar alia bomo, cam sit ipse mirator maximem miraculum, ug.
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faculties in their offices and operations, according to the will of
his Creator.

The image of God consisted (though in an inferior degree)
in the happy state of man. Herein he resembled that infinitely
blessed being. This happiness had relation to the two natures,
which enter into man’s composition: . ,

1. To the animal and sensitive, and this consisted in twe
things. 1. In the excellent disposition of his organs. 2. In the
enjoyment of convenient objects. .

(1.) In the excellent disposition of the organs. His body was
formed immediately by God, and so not liable to these defects
which proceed from the weakness of second causes. No blemish,
or disease, which are the effects and footsteps of sin, were to be
found in him. His health was not a frail inconstant disposition,
easjly ruined by the jarring elements, but firm and stable. The *
humours were in a just temperament, to prevent any distemper
which might tend to the dissolution of that excellent frame.
Briefly, all the senses were quick and lively, able to perform with
facility, vigour and delight, their operations.

(2.) There were convenient objects to entertain his sensitive
faculties.

He enjoyed nature in his original purity, crowned with the be-
nediction of God, before it was blasted with the curse. The
world was all harmony and beauty, becoming the goodness of the
Creator; and mot as it is since the fall, disordered and deformed
in many parts, the effect of his justice. The earth was liberal to
Adam of all its treasures, the heavens of their light, and sweetest
influences. He was seated in Eden, a place of so great beauty
and delight, that it represented the celestial paradise which is
refreshed with rivers of pleasure. And as the ultimate end of the
creatures was to raise his mind, and inflame his beart with the
love of his great benefactor ; so their first and natural use was the
satisfaction of the senses, from whence the felicity of the animal
life did proceed. ‘ .

2. His supreme happiness consisted in the exercise of his most
noble faculties on their proper objects. This will appear by con-
sidering, that as the spiritual faculties have objects. which infi-
- nitely excel those of the sensitive; so their capacity is mare en-
larged, their union with objects is more intimate, and their per-
ception is with more quickness and vivacity: and thereby are

)
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the greatest instruments of pleasure to the rational being. Now
the highest faculties in man are the understanding and will, and
their happiness consists in union with God by knowledge and
love.

(1.) In the knowledge of God. As the desire of knowledge is
the most natural to the human soul, so the obtaining of it pro-
duces the most noble and sweetest pleasure. And proportionably
to the degrees of excellency that are in objects, so much of ra.
tional perfection and satisfaction accrues to the mind by the
knowledge of them. The discovery of the works of God greatly
affected man, yet the excellencies scattered among them are but
an imperfect and mutable shadow of God’s infinite and unchange-
able perfections. How much more delightful was it to his pure
understanding, tracing the footsteps and impressions of God in

* patural things, to ascend to him who is the glorious original of
all perfections! And though his finite understanding could not
comprehend the divine excellencies, yet his knowledge was an-
swerable to the degrees of revelation wherein God was manifest-
ed. He saw the admirable beauty of the Creator through the
transparent veil of the creatures. And from hence there arose in
the soul a pleasure pure, solid and satisfying, a pleasure divine;
for God takes infinite contentinent in the contemplation of him-
velf, o -

(2.) The happiness of man consisted in the love of God. It
was not the naked speculation of the Deity that made him hap-
py, but such a knowledge as ravished his affections: for happi-
ness results from the fruitions of all the faculties. It is true, that
by the mediation of the understanding the other faculties have
access to an object; the will and affections cannot be inclined to
any thing, but by virtue of an act of the mind which propounds
it as worthy of them: it follows therefore that when by the dis-
eovery of the transcendent excellencies in God, the soul is exci-
ted to Jove and to delight in him as its supreme good, it is then
really and perfectly happy. Now as Adam had a perfect know-
ledge of God, so the height of his love was answerable to his
knowledge, and the completeness of his enjoyment was according
to his love. All the divine excellencies were amiable to him.
The majesty, purity, justice, and power of God, which are the
terror of guilty creatures, secured his happiness whilst he continued
in his obedience. His conscience was clear and calm, no unquiet
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fears discomposed its tranquillity, it was the seat of innocence and
peace. Briefly, his love to God was perfect, (1 John 4. 10.) with-
out any allay of tormenting fear; and delight, its inseparable
attcndant, was pure, without the least mixture of sorrow.

3. There was in man’s dominion and power over the creatures
a shmmg part of God’s image. He was appointed God’s lieute-
nant in the world, and adorned with a flower of his crown. God
gave him the solemn investiture of this dignity, when he brought
the creatures to receive their names from him, (Peal. 8. 5, 6.)
which was a mark of their homage, and a token of his supreme
empire to command them by their names. As this dominion was
established by the order of God, so it was exercised by the me-
diation of the body. In his face and words there was something
so powerful, as commanded all the hosts of the lower world.
And as their subjection was most easy without constraint or re-
sistance, so0 it was most equal without violence and oppression.

Thus holy and blessed was Adam in his primitive state. And
that he might continue so, he was obliged for ever to obey the
will of God, who bestowed upon him life and happiness. By the
first neglect of his duty he would most justly and inevitably incur
the loss of both. This will appear by considering the design of
God in the creation. :

God did not make the world and man for the mere exercise of
his power, and so left them ; but as the production of all things
was from his goodness, so theirresolution and tendency are for his
glory. He is as universally the final, as the efficient cause of all
creatures. For that which receives its being from another, can-.
not be an end to itself ; for the prevision of the end in the mind
of the Creator sets him a work, and is antecedent to the being
of the creature. Therefore the wise man tells us, Prov. 16. 4.
that ¢ God made all things for himself.” And the apostle, Rom.
11. 36. That ¢ of him, and to hlm, and through him are all
things ; to whom' be glory for ever.”” The lower rank of crea-
tures objectively glorify God, as there is a visible demonstration
of his excellent attributes in them : man is only qualified to know
and love the Creator. And as the benefit of all redounds to him,
it is his duty to pay the tribute for all. By his mouth the world
makes its acknowledgment to God. He is the interpreter of the
silent and. uninterrupted praises, which the full choirs of heaven
and earth renders to him. ¢ O Lord, all thy works praise thee,
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Psal. 145. 10. (from the most noble to the least worthy) < thy

-saints bless thee.” Thankfulness is the homage due from under-
standing creatures.

And from hence it follows, that man only was in a state of
‘moral dependance, and capable of a law. For a law being the
declaration of the superior’s will requiring obedience, and threat-
ening punishment on the failure thereof, there must be a princi-
ple of reason and choice in that nature that is governed by it,
1. To discover the authority that enjoins it. 2. To discern the
matter of the law. 3. To determine itself out of judgment and
election to obedience, as most excellent in itself, and advantage-
-ous to the performer.

Now all inferior creatures are moved by the secret force of
natural inclinations ; they are insensible of moral engagements,
and are not wrought on in an illuminative way by the foresight of
rewards and punishments : but man who is a reasonable creature,
owes  a reasonable service,” Rom. 12. 1. And it is impossj-
ble that man should be exempt from a law, for as the notion of
a God, that is, of the first supreme Being, excludes all possibi-
lity of obligation to another, ¢ Who hath first given to the Lord,
and it shall be recompensed to him again?”’ Rom. 11. 35. And
of subjection to a law ; for supremacy and subjection are incom-
patible ; so the quality of a creature includes the relation of de-
pendance and natural subjection to the will of God. This is
most evident from that common principle which governs the in-
telligent creation : it is a moral maxim to which the reasonable
nature necessarily assents, that the dispensing of benefits acquires
to the giver a right to command, and lays on the receiver an
obligation to obey; and these rights and duties are measured by
the nature of the benefits as their just rule. This is visible in
that dominion which is amongst men.

If we ascend to the first springs of human laws, we shall find
the original right of power to arise either from generation in
nature, or preservation in war, or some public good accruing to
‘the society by the prudent care of the governor. Now the being
and blessedness of the creature are the greatest and most valu-
able benefits that can be received ; and in the bestowing of them
is laid the most real foundation of power and authority. Upon
this account man, who derives his life and felicity from God, is
under a natural and strong obligation to comply with his will.
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From this right of creation God asserts his universal dominion :
¢ ] have made the earth, and created man upon it, even my
hands have stretched out the heavens, and all their hosts have I
commanded,” Isa. 45. 12. And the psalmist tells us, Psal. 100.
3. ¢« Know ye that the Lord he is God, it is he that made us,
and not we ourselves ; we are his people, and the sheep of his
pasture.”” His jurisdietion is grounded on his propriety in man ;
and that arises from his giving being to him. Isa. 44. 21. ¢ Re-
member, O Israel, for thou art my servant, I have formed thee.”
From hence he hath a supreme right to impose any law, for the
-performance of which man had an original power. Universal
obedience is the just consequent of our obligations to the divine

Suppose that man were not the work of God’s hands, yet the
infinite excellency of his nature gives him a better title to com-
anand us, than man hath upon the account of his reason to go-
vern those creatures that are inferior to him. Or suppose that
God had not created the matter of which the body is composed,
but only inspired it with a living soul, yet his right over us had
been unquestionable. * The civil law determines, that when
an artificer works on rich materials, and the engraving be not of
extraordinary value, that the whole belongs to him who is the
owner of the materials: but if the matter be mean, and the
workmanship excellent, in which the price wholly lies; asif a
painter should draw an admirable picture on a piece of canvass,
the picture of right belongs to him that drew it, instit. Justin.
So, if according to the error of some philosophers, (Plato) the
gnatter of which the world was made had been eternal, yet God
baving infused a reasonable soul into a piece of clay, which is
the principle of its life, and gives it a transcendent value above
all other beings which were made of the same element, it is most
just he should have a property in him, and dominion over him.

The law of nature, to which man was subject upon his crea-
dion, coutains those moral principles concerning good and evil,
which have an essential equity in them, and are the measures of
his duty to God, to himself, and to his fellow-creatures. This
was published by the voice of reasem, and is “ holy, just and

i . 8i plos sit pnﬁi is opere quam in materia, domicium est ejus qui spe-
vlum fecisset; queniam quod pluris est, id prevalentia sua qnod minus est ad
os trahat. Comnan.
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good.” Rom. 7. 12. Holy, as it enjoins those things wherein
there is a conformity to those attributes and actions of God which
are the pattern of our imitation: so the general rule is, ¢ be
holy, as God is holy, in all manner of conversation,” 1 Pet. 1.
15. And this is most honourable to the human nature. It is
just, that is exactly agreeable to the frame of man’s faculties,
and most suitable to his condition in the world. And good, that
is, beneficial to the observer of it; ¢ in keeping of it, there is
great reward.” Psal. 19. 11. And the obligation to it is eternal;
it being the unchangeable will of God, grounded on the natural
and unvariable relations between God and man, and between man
and the creatures.

Besides the particular directions of the law of nature, this ge-
neral principle was planted in the reasonable soul, to obey God
in any instance wherein he did prescribe his pleasure.

Moreover, God was pleased to enter into a covenant with
Adam, and with all his posterity naturally descending from him.
And this was the effect,

1. Of admirable goodness: for by his supremacy over man,
he might have signified his will merely by the way of empire, and
required obedience ; but he was pleased to condescend so far as
to deal with man in a sweeter manner, as with a creature capa-

- ble of his love, and to work upon him by rewards and punish.
ments congruously to the reasonable nature.

2. Of wisdom, to secure man’s obedience: for the cavenant
being a mutual engagement between God and man, as it gave
him infallible assurance of the reward to strengthen his faith, so
it was the surest bond to preserve his fidelity. It is true, the
precept alone binds, by virtue of the authority that imposes it, .
but the consent of the creature increases the obligation ; it twists
the cords of the law, and binds more strongly to obedience.
Thus Adam was God’s servant, as by the condition of his nature,
so by his choice, accepting the covenant, from which he could
not recede without the guilt and infamy of the worst perfidi-
ousness,

The terms of the covenant were becoming the parties con-
eerned, God and man; it established an inseparable connexion
between duty and felicity. This appears by the sanction, Gen.
2. 17. “ In the day thou eatest of the forbidden fruit, thou shalt
die:” in that particular species of sin the whole genus is in-
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cluded; according to the apostle’s exposition, Gal. 3. 10.
¢ Cursed is every one that doth not continue in all the works of
the law to do them.” The threatening of death was expressed,
it being more difficult to be conceived : the promise of life upon
his obedience was implied, and easily suggested itself to the ra-
tional mind. These were the most proper and powerful motives
to excite his reason, and affect his will. For death primarily sig-
nifies the -dissolution of the vital union between the soul and
body, and consequently all the preparatory dispositions thereunto,
diseases, pains, and all the affections of mortality, which termi-
nate in death as their centre. This is the extremest of temporal
evils, which innocent nature shrunk from, it being a deprivation
of that excellent state which man enjoyed. But principally it
signified the separation of the soul from God’s reviving presence,
who is the only fountain of felicity. Thus thelaw is interpreted
by the Lawgiver, ¢ the soul that sins shall die,” Ezck. 18. 4.
Briefly, death in the threatening is comprehensive of all kinds
and degrees of evils, from the least pain to the completeness of
damnation. Now, it is an inviolable principle deeply set in the
human nature, to preserve its being and blessedness; so that
nothing could be a more powerful restraint from sin, than the
fear of death, which is destructive to both.

This constitution of the covenant was founded not only in the
will of God, but in the nature of things themselves; and this ap-
pears by considering,

1. That holiness is more excellent in itself, and separately con-
sidered, than the reward that attends it. It is the peculiar glory
of the divine nature, ¢ God is glorious in holiness.” And as he
prefers the infinite purity of his nature, before the immortal
felicity of his state; so he values in the reasonable creature the
virtues by which they represent his holiness, more than their
perfect contentment by which they are like him in blessedness.
Now God is the most just esteemer of things, his judgment is
the infallible measure of their real worth; it is therefore, ac-
cording to natural order, that the happiness of ‘man should de-
pend upon his integrity, and the reward be the fruit of his obe-
dience.

And though it is impossible that a mere creature in what state
soever, should obtain any thing from God by any other title but
his voluntary promise, the effect of his goodness, yet it was such

N
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goodness as God was invited to exereise by the consideration of
man’s obedience. And as the neglect of his duty had discharged
the obligation on God’s part, so the performance gave him a
claim by right of the promise to everlasting life.

2, As the first part of the alliance was most reasonable, so
was the second, that death should be the wages of sin. It is not
conceivable that God should continue his favour to man, if he
turned rebel against him : for this were to disarm the law, and
expose the authority of the lawgiver to contempt, and would re-
flect upon the wisdom of God. Besides, if the reasonable crea-
ture violates the law, it necessarily contracts an obligation to
punishment. So that if the sinner who deserves death, should
enjoy life, without satisfaction for the offence, or repentance to
qualify him for pardon, (both which were without the compass
of the first covenant) this would infringe the unchangeable rights
of justice, and disparage the divine purity.

In the first covenant there was a special clause, which re-
spected man as the inhabitant of paradise, that he should ¢ not
eat of the tree of knowledge of good and evil’”” upon pain of
death, Gen. 2. 17. And this»prohibition was upon the most wise
and just reasons.

1. To declare God’s sovereign right in all things. In the
quality of Creator he is supreme Lord. Man enjoyed nothing
but by a derived title from his bounty and allowance, and with
an obligation to render to him the homage of all. As princes,
when they give estates to their subjects, still retain the royalty,
and receive a small rent, which, though inconsiderable in its
value, is an acknowledgment of dependance upon them : so when
God placed Adam in paradise, he reserved this mark of his so-
vereignty, that in the free use of all other things, man should
abstain from the forbidden tree.

2. To make trial of man’s obedience in a matter very congru-
ous to discover it. * If the prohibition had been grounded on
any moral internal evil in the nature of the thing itself, there
had not been so clear a testimony of God’s dominion, ner of
Adam’s subjection to it. But when that which in itself was in-

* In minimis obedientiz periculum faciunt legislatores, quia legislatoris
ad obedientiam obligantis potius habenda est ratio, quam rei de qua lex
lata est,
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different, became unlawful merely by the will of God, and when
the command had no other excellency but to make his authority
more sacred ; this was a confining of man’s liberty, and te ab-
stain was pure obedience.

Besides, the restraint was from that which was very grateful,
an alluring to both the parts of man’s compounded nature. The
sensitive appetite is strongly excited by the lust of the eye; and
this fruit being beautiful to the sight, (Gen. 3. 6.) the forbear-
ance was an excellent exercise of virtue in keeping the lower ap-
petite in obedience. Again, the desire of knowledge is extremely
quick and earnest, and, in appearance, most worthy of the za-
tional nature ; nullus animo suavior cibus. Lactant. It is the
most high and luscious food of the soul. Now the tree of know-
ledge was forbidden; so that the observance of the law was the
more eminent, in keeping the intellectual appetite in mediocrity.
In short, God required obedience- as & sacrifice. For the prohi-
bitron being in a matter of natural pleasure, * and a curh ta
curiosity, which is the lust and concupiscence: of the mind after
things concealed ; by a reverend regard to it, man presented his
soul and body to God as a living samﬁee, which was his reason~
able service. Rom. 12. 1.

* Obsequil gloria est in eo-majos, quod quis minus velit. Plin.
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CHAP. II.

Man's natural state was mutable. The devil, moved by hatred and envy,
attempts to seduce him. The temptation was suitable to man’s compound-
ed natare, The woman being deceived, persuades her husband. The
quality of the first sin. Many were combined in it. Tt was perfectly ve-

. luntary. Man had power to stand. The devil could ouly allure, not
compel him. His understandiog and will the causes of his fall. The pu
nishment was of the same date with his sin. He forfeited his righteoosness
and felicity. The loss of original righteousness, as it signifies the purity
and liberty of the soul. The torment of conscience that was consequent to
sin. A whole army of evils enter with it into the world.

IMIAN was created perfectly holy, but in a natural, therefore
mutable state. He was invested with power to prevent his fali-
ing, yet under a possibility of it. He was complete in his own
order, but receptive of sinful impressions. An invincible perse-
verance in holiness belongs to a supernatural state ; it is the pri-
vilege of grace, and exceeds the design of the first creation.

The rebellious spirits, who by a furious ambition bad raised a
war in heaven, and were fallen from their obedience and glory,
designed to corrupt man, and to make him a companion with
them in their revolt. The most subtile amongst them sets about
this work, urged by two strong passions, hatred and envy.

1. By hatred. For being under a final and irrevocable doom,
he looked on God as an irreconcilable enemy: and not being
able to injure his essence, he struck at his image : as the fury of
some beasts discharges itself upon the picture of a man. He
singled out Adam as the mark of his malice, that by seducing
him from his duty, he might defeat God’s design, which was to
be honoured by man’s free obedience, and so obscure his glory
as if he had made man in vain.

2. He was solicited by envy, the first native of hell : for ha-
ving lost the favour of God, and being cast out of heaven, the
region of joy and blessedness, the sight of Adam’s felicity exas-
perated his grief. That man, who by the condition of his nature, '
was below him, should be prince of the world, whilst he was a
prisoner under those chains which restrained and tormented
him, the power and wrath of God, this made his state more in-
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tolerable. His torment was incapable of allay, but by rendering
man as miserable as himself. And as hatred excited his envy, so
envy inflamed his hatred, and both joined in mischief. And thus
pushed on, his subtilty being equal to his malice, he contrives a
temptation, which might be most taking and dangerous to man in
his raised and happy state. He attempts him with art, by pro-
pounding the lure of knowledge and pleasure, to inveigle the spi-
ritual and seusitive appetites at once. And that he might the
better succeed, he addresses to the woman, the weakest and most
liable to seduction. He hides himself in the body of a serpent,
which before sin was not terrible unto her: and by this instru-
sent insinuates his temptation. He first allures with the hopes
of impunity, ¢ ye shall not die;”” then he promiseth an universal
hnowledge of ““ good and evil.”” By these pretences he ruined in-
nocence itsélf. For the woman deceived by those specious allec-
tives, swallowed the poison of the serpent, and having tasted
death, she persuaded her htisband, by the same motives, to de-
spise the law of their Creator. Thus sin entered, and brought
confusion into the world. For the moral harmony of the world
consisting ifi the just subordination of the several ranks of beings
to one another, and of all to God; when man who was placed
next to God broke the union, his tall brought a desperate disorder
into God’s government.

And though the matter of the offence seems small, yet the dis-
obedience was ifinitely great; it being the transgression of that
command, which was given to be the instance and real proof of
man’s subjection to God. Totam legem violavit in illo legalis
obedientie® precepto. Tertul. The honour and majesty of the
whole law was violated in the breach of that symbolical precept.
It was a direct and formal rebellion, a public renunciation of
obedience, an universal apostacy from God, and change of the
last end, that extinguished the habit of original righteousness,
Many sins were combined in that single act.

1. Infidelity: this was the first step to ruin. It appears by the
order of the temptation : it was first said by the devil, ¢ ye shall
not die,” to weaken their faith; then, ¢ ye shall be like gods,” to
flatter their ambition. The fear of death would have controlled
the efficacy of all his arguments; till that restraint was broke, he
could fasten nothing upon them. This accoumt the apostle gives
of the fall, 1 Tim, 2, 14, ¢ The woman being deceived, was in’

N3 '
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the transgression.” As obedience is the effect of faith, so disobe-
dience of infidelity: and as faith comes by hearing the word of
God, so infidelity by listening to the words of the devil. From
the deception of the mind proceeded the depravation of the will,
the intemperance of the appetite, and the defection of the whole
man. Thus as the natural, so the spiritual death made its first
entrance by the * eye. And this infidelity is extremely aggrava-
ted, as it implies an accusation of God both of envy and false-
hood.

.1. Of envy; as if he had denied them the perfections becoming
the human nature, and they might ascend to a higher orb than
that wherein they were placed, by eating the forbidden fruit.
And what greater disparagement could there be of the divine
goodness, than to suspect the Deity of such a low and base pas-
sion, which is the specml character of the angels of darkness?

2. It was equally i 1n3unons to the bonour of God’s truth. For
it is not easy to conceive, that Adam, who was so lately the ef-
fect of God’s omnipotence, should presently distrust it as unable
to ioflict the punishment threatened, but his assent was weaken-
ed as to the truth of the threatening: he did not believe the dan-
ger to be so great or certain upon his disobedience. And he that
¢ helieves not God, makes him a liar.” 1 John 5. 16. An impie-
ty not to be thought on without horror. And that which heightens
the affront, is, that when he distrusted the fountain of truth, he
gave credit to the father of lies; as appears by his tompliance,
the real evidence of his faith. Now what viler contumely could
be offered to the Creator?

2. Prodigious pride: 1 he was scarce out of the state of no-
thing, no sooner created, but he aspired to be as God. Not con-
tent with bis image, he affected an equality, to be like him in his
inimitable attributes. He would rob God of his eternity to live
without end; of his sovercignty, to command without depend-
ance; of his wnsdom to know all things without reserve. Infinite
insolence! and worthy of the most fiery indignation! That man,
the son of the earth, forgetful of his original, should usurp the
prerogatives which are essential to the Deity, and set up-himself

# Primi in homfine monentur oculi, Plin.
+ The promise of the tempter that they should not die, encouraged him to
Selieve that be should enjoy an immortality, not depending on God's will,
bt gbsolute; which is proper to God alone.
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a real idol, was a strain of that arrogancy which corrupted the
an

gehHomd mgramude he was appointed heir apparent of all
things; yet undervaluing his present portion, he entertains a pro-
Ject of improving his happiness. The excellent state newly con-
ferred upou him, was a strong obligation to pay so small an ac-
knowledgment to his Lord. The use of all the garden was al-
lowed to him, only a tree excepted. * Now in the midst of such
variety and plenty, to be inflamed with'the intemperate appetite
of the forbidden fruit, and to break a command so equal and
easy, what was it but a despising the rich goodness of his great
benefactor? Besides, man was endued with a diviner spirit than
the inferior order of creatures: reason and liberty were the spe-
cial privileges of his nature; and, to abuse them to rebellion, ren-
ders him, as more unreasonable, so more disingenuous than the
creatures below him, who inflexibly obey the will of God.

4. The visible contempt of God’s majesty, with a slighting his
justice. For the prohibition was so express and terrible, that till
he had cast off all respects to the Lawgiver, it was not possible
he should venture to disobey him. The sin of Adam is therefore
called by the apostle, disobedience, Rom. 5. 19. as eminently
such; it being the first and hlghest instance of it, and virtually a
breach of all the laws at once in that contempt of the Lawgiver.
It was the profanation of paradise itself, the place of God’s spe-
cial presence: there he fell, and trampled on God’s command be-
fore his face. What just cause of astonishment is it, that a rea-
sonable creature should bid open defiance to the Author of its
life! That a little breathing dust should contemn its Creator!
That man should prefer servile compliance to the will of the
tempter, before free subjection to his father and sovereign! To
depose God, and place the devil in his throne, was double trea-
son, and provoked his infinite jealousy. -

5. Unaccountable and amazing folly. What a despicable ac-
quisition tempted him out of happiness! If there had been any
possible comparison between them, the choice had been more

®* Preceptum de uno cibi genere non edendo ubi aliorum tanta copia sub-
jacebat, tam leve ad observandum, tam breve ad memoria retinendum, ubi
preesertim nondum voluntati cupiditas resistebat, tanto majori injustitia vio-
latum est, quaato faciliori posses observantia custodiri. Aug. de civit, Dei
kb, 14,
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excusable. But that the pleasures of taste and curiosity should
outvie the favour of God which is better than life; that the most.
pernicious evil, gilded with the thin appearance of good, should
be preferred before the substantial and supreme good, is the re-
proach of his reason, and makes the choice so criminal. And
what less than voluntary madness could incline him to desire
that, which he ought infinitely to have feared, that is, the know-
ledge of evil? for nothing could destroy his happiness but the ex-
perience of evil. What a wilful distraction could induce him to
believe, that by defacing God’s image, he should become more
like him? Thus “man being in honour, but without under-
standing, became like the beasts that perish.” Psal. 49. 12.

6. A bloody cruelty to himself, and to all his posterity. When
God had made him a depository, in a matter of infinite momeat,
that is, of his own happiness, and all mankind’s, this should have
been a powerful motive to have kept him vigilant: but giving &
ready ear to the tempter, he betrayed his trust, and, at once,
breaks hoth the tables of the law, and becomes guilty of the
highest impiety and cruelty. He was a murderer before a pa-
rent, he disinherited all his children before they were born, and
made them slaves before they knew the price of liberty.

And that which increases the malignity of this sin, and adds
an infinite emphasis to it, is, that it was perfectly voluntary, his
will was the sole eause of his fall. And this is evident by consi-
dering ;

1. That Adam ianocent had a sufficient power to persevere in
his holy state. There was no substraction of any grace which
waa requisite to his standing; he left God before he was forsaken
by him. * Much less was there any internal impulsion from
God. It is inconsistent with the divine purity to incline the
creature to sin: as God cannot be tempted to evil, neither tempts
he any man. It is injurious to his wisdom, to think that God
would spoil that work, which he had composed with so much de-
sign and counsel. And it is dishonourable to his geodness; he
loved his creature, and love is an inclination to do good; it was
impossible therefore for God to induce man to sin, or towithdraw
that power which was necessary to resist the temptation, when
the consequence must be his inevitable ruin.

¢ Deseruit, & desertus est. Aug.
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2. The devil did only allure, he could not ravish his consent.
Though his malice is infinite, yet his power is so restrained, that
he cannot fasten an immediate, much less an irresistible impres-
sion on the will: * He therefore made use of an external object
to invite him. Now objects have no eonstraining force, they are
but partial agents, and derive all their efficacy from the faculties
to which they are agreeable. And although since sin hath dis-
ordered the flesh, there is difficulty in resisting those objects
which pleasantly insinuate themselves; yet such an universal rec-
titude was in Adam, and so entire a subjection in the sensual ap-
petite to the superior power of reason, that he might have ob-
tained an { easy conquest. A resolute negative had made him
victorious: by a strong denial he had baffled that proud spirit.
As the heavenly Adam, when he, who is only rich in promises,
offered to him the monarchy of the world with all its glory, dis-
dained the offer, and cast off satan with contempt. The true
rock was. anmoved, and broke all the proud waves that dashed
againatit. . .

3. It will fully appear that the disobedience was voluntary, by
eomldering what denominates an action to be so. The two
springs of human actions are the understanding and will; and as
there is no particular good but may have the appearance of some
difficult unpleasant quality annexed, upon which account the will
may reject it; so any particular evil may be so disguised by the
false lustre of goodness, as to incline the will to receive it. This
is clearly verified in Adam’s fall. For a specious object was con-
veyed through the unguarded eense to his faney, and from that to
his understanding, which, by a vicious carelessness, neglecting to
consider the danger, or judging that the excellency of the end
did out-weigh the evil of the means, commended it to the will,
and that resolved to embrace it. It is evident therefore, that the
action which resulted from the direction of the mind, and the
choice of the will, was absolutely free.

Besides, as the regret that is mixed with an action, is a cer-
tain character that the person is under constraint; so the de-
light that attends it is a clear evidence that he is free. When

* In merito examipanda veniunt, c‘nu que impulit, causa que retrahere
debuit, & personz idoonietas ad utrumque. Grot,

+ Quanto potestas vitandi fuit facilior, tanto contumacia crimine oneratur
Difficilium facilis venia, Zertul, 1. 2. ad uxor,
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the appetite is drawn by the lure of pleasure, Jam. 1. 14. the
more violent, the more voluntary is its motion. Now the repre-
sentations of the forbidden fruit were under the notion of plea-
sure. The woman saw the *fruit was good for food, that is,
pleasurable to the palate, and ¢ pleasant to the eyes, and to be
desired to make one wise.”” Gen. 3. 6. That is, to increase
knowledge, which is the pleasure of the mind, and these allec-
tives draw her into the snare. Adam with complacency received
the temptation, and by the enticement of satan, committed adul-
tery with the creature, from whence the cursed race of sin and
miseries proceed.

Suppose the devil had so disguised the temptation, that not-
withstanding all circumspection and care, Adam could not have
discovered its evil; his invincible ignorance had rendered the ac-
tion involuntary: but Adam was conscious of his own action,
there was light in his mind to discern the evil, and strength in
his will to decline it. For the manner of the defection, whether
it was from affected ignorance, or secure neglect, or transport of
passion, it doth not excuse: the action itself was of that moment,
and the supreme Lawgiver so worthy of reverence, that it should
have awakened all the powers of his soul to beware of that which
was rebellion against God, and ruin to himself.

Or suppose he had been tried by torments, whose extremity
and continuance had vehemently oppressed his nature; this had
only lessened the guilt, the action had still been voluntary: for
no external force can compel the will to choose any thing but un-
der the notion of comparative goodness, Job 36. 2I. Now to
choose sin rather than pains, and to prefer ease before obedience,
is highly dishonourable to God, whose glory ought to be infinite-
ly more valuable to us than life, and all its endearments. And
though sharp pains, by composing the body, make the soul unfit .
for its highest and noblest operations, so that it cannot perform
the acts of virtue with delight and freedom; yet then it may ab-
stain from evil. But this was not Adam’s case: the devil had no
power over him (as over Job, who felt the extremity of his rage,
and yet came off more than conqueror) to disturb his felicity, he
prevailed by a simple suasion. Briefly, though Adam had
strength sufficient to repel all the powers of darkness, yet he was
vanquished by the assault of a single temptation. Now that man
so richly furnished with all the perfections of the mind, and the
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excellent virtues of which origninal righteousness was composed ;
that endued with knewledge to foresee the incomparable evil that
would redound to himself, and the universal to his posterity by
his disobedience; that being so well tempered in his constitution,

of exquisite beauty devoured by a cancer, how doth it move com-
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+ passion? But were the natural eye heightened, to that clearnesy
and perspicacity, as to discover the deformity which sin hath
brought upon the soul, how would it strike us with grief, horror
and aversion?

(2.) He was deprived of his dominion and liberty: the under-
standing was so wounded by the violence of the fall, that not on-
ly its light is much impaired, but its power is so weakened, as to
the lower faculties, that those, which according to the order of
nature, should obey, have cast off its just authority, and usurp the
government. The will hath lost its true freedom, whereby it was
enlarged to the extent and amplitude of the divine will, in loving
whatsoever was pleasing to God, and is contracted to mean and
base objects. What a furious disorder is in the affections? The
restraint of reason to check their violent course, provokes themy
to swell higher, and to be more impetuous; and the more they
are gratified, the more insolent and outrageous they grow.

The senses, whose office is to be intelligencers of the soul, to
make discovery, and to give a naked report, without disturbing
the higher faculties, they sometimes mistake disguised enemies
for friends; and sometimes by a false alarm move the lower ap-
petites, and fill the soul with disorder and confusion, that the
voice of reason cannot be heard. By the irritation of grief, the
insinuation of pleasure, or some other perturbation, the soul is
captivated and wounded through the senses. In short, when
man turned rebel to God, he became a slave to all the creatures.
By their primitive institution they were appointed to be subser-
vient to the glory of God, and the use of man, to be motives of
Jove and obedience to the Creator: but sin hath corrupted and
changed them into so many instruments of vice, they are made
subject to vanity.” Rom. 8.20. And man is so far sunk into
the dregs of servitude, that he is subject to them. For by forsa-
king God, the supreme objeet of love, with as much injustice as
follv, and choosing the creature in his stead, he becomes a ser-
vant to the meanest thing upon which he places an inordinate af-
fection. :

Briefly, man, whe by his creation was the Son of Ged, is
made a slave to satan that damned spirit and most. cursed crea-
ture. Deplorable degradation! and worthy of the deepest shame
and sorrow. :

2. Man lost his felicity, Besides the trouble that sin hath in
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its own nature, which I have touched on before, there is a con- -
sequent guilt and torment attends it. Adam whilst obedient en-
joyed peace with God, a sweet serenity of mind, a divine calm in
the conscience, and full satisfaction in himself. But after his
sin, he trembled at God’s voice, and was tormented at his pre-
sence. ‘I heard thy voice, and was afraid,” saith guilty Adam,
Gen. 3. 10. He looked on God as angry, and armed against
him, ready to execute the severe sentence. Conscience began an
early hell within him: paradise with all its pleasures could not
secure him from that sting in his breast, and that sharpened by
the hand of God. What confusion of thoughts, what a combat
of passions was he in? When the temptation which deceived
him vanished, and his spirit recovered out of the surprise, and
took a clear view of his guilt in its true horror, what indignation
did it kindle in his breast? How did shame, sorrow, revenge,
despair, those secret executioners, torment his spirit? The in-
telligent nature, his peculiar excellency above the brutes, armed
misery against him, and put a keener edge to it: 1. by reflecting
upon the foolish exchange he made of God himself for the fruit
of a tree; that so slender a temptatxon should cheat him of his
blessedness, His present misery is aggravated by the sad com-
parison of it with his primitive felicity. Nothing remains of his
first innocence, but the vexatious regret of having lost it. 2. By
the foresight of the death he deserved. The conscience of his
crimes racked his soul with the certain and fearful expectation of
Jjudgment.

Besides the inward torment of his mind, he was exposed to
all miseries from without. Sin having made a breach into the
world, the whole army of evils entered with it ; the curse extends
itself to the whole creation. For the world being made for man,
the place of his residence, in his punishment it hath felt the
effects of God’s displeasure. The whole course of nature is set on
fire. Whereasa general peace and amicable correspondence were
established between heaven and earth, whilst all were united in
subjection to the Creator : sin that broke the first union between
God and man, hath ruined the second. As in a state when one
part of the subjects fall from their obedience, the rest which are
constant in their duty, break with the rebels, and make war up-
on them till they return to their allegiance: so universal nature
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was armed against rebellious man, and had destroyed him with-
out the merciful interposition of God.

The angels with flaming swords expelled him from paradise.
The beasts who were all innocent, whilst man remained innocent,
espouse God’s interest, and are ready to revenge the quarrel of
their Creator. The insensible creation which at first was alto-
gether beneficial to man, is become hurtful. The heavens some-
times are hardened as brass in a long and obstinate serenity :
sometimes are dissolved in a deluge of rain: the earth is barren,
and unfaithful to the sower, it brings forth thoms and thistles’
instead of bread. Gen. 3. 17, 18. In short, man is an enemy to
man. When there were but two brothers to divide the world,
the one stained his hands in the blood of the other. And since
the progeny of Adam is increased into vast societies, all the dis-
asters of the world, as famine, pestilence, deluges, the fury of
beasts have not been so destructive of mankind, as the sole ma-
lignity of man against those that partake of the human nature. *

To conclude, who can make a list of the evils to which the
body is liable by the disagreeing elements that compose it? The
fatal seeds of corruption are bred in itself. Itis a prey to alt
diseases, from the torturing stone to the dying econsumption. k¢
feels the strokes of death a thousand times before it can die once,
At last, life is swallowed up of death. And if death were a de-
liverance from miseries, it would lessen its terror, but it is the
consummation of all. The first death transmits to the second.
As the body dies by the soul’s forsaking it, so the soul, by sepa-
tion from God, its true life, dies te its well being and happiness
for ever.

* Ferarum iste couventus est, nisi quod ille inter se placide sunt, morse-
que similinm abstinent, bi mutua laceratione satiantur. Semece de Pe.
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CHAP. l1II.

All mankind is involved in Adam’s guilt, and under the penal consequences
that follow upon it., Adam, the natural and moral principle of mankind.
An hereditary corruption is transmitted to all that are propagated from
him. The account the scripture gives of the conveyance of it. It is an in-
nate habit. It is universal. Corrupt nature contains the seeds of all sins,
though they do not shoot forth togetber, It is voluntary and cuipable.
The permission of the fall is suitable to the wisdom, holiness, aed goodness
of God. The imputation of Adam’s sin to his posterity is consistent with
God’s justice.

"THE rebellion of the first man against the great Creator was a
sin of universal efficacy, that derives a guilt and stain to mankind
in all ages of the world. The account the scripture gives of it,
is grounded on the relation which all men have to Adam, as their
natural and moral principle.

1. Their natural. God created one man in the beginning,
from whom all others derive their beings: and that the unity
might be the more entire, he formed of him that aid which was
necessary for the communicating his kind to the world. ¢ He
made of one blood all nations of men, to dwell on the face of the
earth.” Acts 17. 26. And as the whole race of mankind was
virtually in Adam’s loins, so it was presumed to give virtual con-
sent to what he did. When he broke, all suffered shipwreck,
that were contained in him as their natural original. The angels
were created immediately and distinctly, without dependance up-
on one another, as to their original; therefore when a great
number revolted from God, the rest were not complicated in
thejr sin and ruin. But when the universal progenitor of men
sinnred, there was a conspiracy of all the sons of Adam in that
rebellion, and not one subject left in his obedience.

- 2. He was the moral principle of mankind. In the first treaty
between God and man, Adam was considered not as a single per-
son, but as caput gentis, and contracted for all his descendants

_ by ordinary generation. His person was the fountain of theirs,
and his will the representative of theirs. From hence his vast
progeny became a party in the covenant, and had a title to the
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benefits contained in it upon his obedience, and was liable to the
curse upon his violation of it. Upon this ground the apostle in-
stitutes a para.llel between Adam and Christ, Rom. 5. 19. ¢« That
as by one man’s disobedience, many were made sinners, so by the
obedience of one, many were made righteous.” As Christ in
his death on the cross did not suffer as a private person, but as &
surety and sponsor representing the whole church ; aecording to
the testimony of scripture, ¢ If one died for all, then all were
dead,” 1 Cor. 5. 15. so the first ¢ Adam, who was the figure of
him that was to come,” Rom. 5. 14. in his disobedience was
esteemed a public person representing the whole race of mankind ;
and by a just law it was not restrained to himself, but is the sin
of the common nature. Adam broke the first link in the chain,
whereby mankind was united to God, and all the other parts
which depended upon it are necessarily separated from him.
From hence the scripture saith, that “ by natare we are children
of wrath,” Ephes. 2. 3. that is, liable to punishment, and that
hath relation to guilt.
 And of this we have convincing experience in the common evils
which afflict mankind, before the commission of any actual sin.
The cries of infants who are only eloquent to grief, but dumb to
all things else, discover that miseries attend them. The tears
which are born with their eyes, signify they are come into a state
of sorrow. How many troops of deadly diseases are ready to seize
on them immediately after their entrance into the world? which
are the apparent effects of God’s displeasure, and therefore argue
man to be guilty of some great crime from his birth. * The ig-
norance of this made the heathens accuse nature, and blaspheme
God under that mask, as less kind and indulgent to man than to
the creatures below him. They are not under so hard a law of
coming into the world. They are presently instructed to swim,
to fly, to run for their preservation. They are clothed by na-
ture, and their habits grow in proportion with their bodies, some
with feathers, some with wool, others with scales, which are
both habit and armour : but man who is alone sensible of shame,
is born naked, and though of a more delicate temper, is more
exposed to injuries by distempered seasons, and utterly unable to

* Ut non sit estimare pdarens meltor homini, an tmtior noverca faerits
Prin, Prel, 1. 1.
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repel or avoid the evils that encompass him. Now the account
the seripture gives of original sin silences all these complaints,
Man is a transgressor from the womb ; and how can he expect a
favourable reception into the empire of an offended God ? Briefly,
sometimes death enters into the retirements of nature, and
changes the womb into a grave; which proves, that as soon as
we partake of the human nature, we are guilty of the sin that is
common to it;  for the wages of sin is death.” Rom. 6. 23,
Adam, in his innocent state, had the privilege of immortality,
but by him “ sin entered into the world, and death by sin, and
80 death passed upon all men,” Rom. 5. 12, 14, 17. as a just
sentence upon the guilty, for that all men have sinned.

2. An hereditary corruption is transmitted to all that naturally
descend from him. If Adam had continued in his obedience, the
spiritual as well as the natural life had been conveyed to his chil-
dren; but, for his rebellion he lost his primitive rectitude, and
contracted an universal corruption; which he derives to all his
posterity. And asin a disease there is-a defect of health, and a
distemper of the humours that affects the body; so in the de-
pravation of nature, there is not the mere want of holiness, but
a strong proclivity to sin. This privation of original righteous-
ness, considered as a sin, is naturally from Adam, the principle
of lapsed and corrupt nature: but, as a punishment, it is merito-
riously from him, and falls under the ordination of divine justice.
Man cast it away, and God righteously refuses to restore it. It
is a solicitous impertinency, to inquire nicely about the manner
of conveying this universal corruption. For the bare knowledge
of it is ineffectual to the cure. And what greater folly than to
make our own evils the object of simple speculation? I shall
consider only that general account of it which is set down in the
scnpture.

It is the universal and unchangeable law of nature, that every
thing produce its like, not only in regard of the same nature,
that is propagated from one individual to another, without a
change of the species, but in respect of the qualities with which
that nature is eminently affected. This is visible in the several
Kkinds of creatures in the world, they all preserve the nature of
the principle from whence they are derived, and retain the vein
of their original, the quality of their extraction. Thus our Sa-
viour tells us, Mat. 7. 18, that ¢ the fruit partakes of the rot-

o
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tenness of the tree:” and ¢ whatever is born of the flesh, is
flesh.” John. 3. 6. The title of flesh doth not signify the mate-
rial part of our humanity, but the corruption of sin with which
the whole nature is infected. This is evident by the description
the apostle gives of it;  that the flesh is not subject to the law
of God,” Rom. 8. 7. and that which aggravates the evil is, that
it cannot be. Sinful corruption is expressed by this title, partly
in regard it is transmitted by the way of carnal propagation;
¢ Behold, I was shapen in iniquity, and in sin did my mother
conceive me.”” Psal. 51. 5. And partly in regard it is exercised
by the carnal members. This corruption is a poison so subtle,
that it pierces into all the powers of the soul ; so contagious, that
it infects all the actions ; so obstinate, that only ommpotent grace
can heal it. More pamcularly,

. Itis an innate habit, not merely acquired by imitation.
The root of bitterness is planted in the human nature, and pro-
duces its fruits in the various seasons of life. No age is free from
its working ; “ Every imagination of the thoughts of man’s heart
is only evil, and continually evil.” Gen. 6.5. We see this
verified in children, when the most early acts of their reason, and
the first instances of their apprehenmon are in sin. If we ascend
higher, and consider man in his infant state, the vicious inclina-
tions which appear in the cradle, the. violent motions of anger
which disturbs sucklings, their endeavour to exercise a weak
revenge on those that displease them, convince us that the cor-
ruption is natural, and proceeds from an infected original.

2. As it is natural, 8o universal. ¢ Who can bring a clean
thing out of an unclean?” Job 14. 14. That is, how can a
righteous person be born of a sinner? The answer is peremptory,
Not one. The fountain was poisoned in Adam, and all the
streams partake of the infection. All that are derived from him
in a natural way, and have a relation to him as théir common
father, are sharers in this depravation. What difference soever
there is in their climates, colours, and external conditions of life,
yet the blood from whence they spring taints them all.

3. Corrupt nature is pregnant with the seeds of all sin, though
they do not shoot forth together : and for this several accounts
may be given. 1. Though all sins agree in their cause and end,
yet some are contrary in their exercise: 2. The human spirit is
not capable of many passions in their height at thg same time;
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and it is the art of our spiritual enemies to suit their temptations

r—----

1. In some respects it is voluntary: 1. in its principle and
cause, the will of ‘Adam that orignally was ours. All habits re-
ceive their character from those acts by which they are produ-
ced; and as the disobedience of Adam was voluntary, so is the
depravation that sprung from it. 2. Itisinherentin the will. If
Adam had derived a leprosy to all men, it were an involuntary
evil; because the discases of the body are foreign to the soul :
but when the corruption invades the internal faculties, it is deno-
minated from the subject wherein it is seated. 3. It"is volunta-
ry in its effects, the numberless actual sins proceeding from it:
and if the acts that freely flow from this corruption are voluntary,
the principle must be of the same nature.

02
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2. It is culpable. The formality of sin consists in its opposi-
tion to the law, according to the definition of the apostle, ¢ sin
is a transgression of the law.” Now the law requires an entire
rectitude in all the faculties. It condemns corrupt inclinations,
the originals as well as the acts of sin. Besides, concupiscence
was not inherent in the human nature in its creation, but was
contracted by the fall. The soul is stripped of its native righ-
teousness and holiness, and invested with contrary qualities.
There is as great a difference between the corruption of the soul
in its degenerate state, and its primitive purity, as between the
loathsomeness of a carcass, and the beauty of a living body. Sad
change! and to be lamented with tears of confusion. -

That the sin of Adam should be so fatal to all his posterity, is
the most difficult part in the whole order of divine providence.
Nothing more offends carnal reason, which forms many specious
objections against it. I will briefly consider them.

Since God saw that Adam would not resist the temptation,
and that upon his fall the whole race of mankind, which he sup-
ported as the foundation, would sink into ruin, why did he not
confirm him against it? Was it not within his power, and more
suitable to his wisdom, holiness and goodness?

Ta this I answer,

1. The divine power could have preserved man in his integri-
ty, either by laying a restraint on the apostate angels, that they
should never have made an attempt upon him; or by keeping the
understanding waking and vigilant to discover the danger of the
temptation, and by fortifying the will, and rendering it impene-
trable to the fiery darts of satan, without any prejudice to its
freedom. For that doth not consist in an absolute indifference,
but in a judicious and deliberate choice; so that when the soul is
not led by a blind instinct, nor forced by a foreign power, but
embraces what it knows and approves, it then enjoys the most
true liberty. * Thus, in the glorified spirits above, by the full
and constant light of the mind, the will is indeclinably fixed up-
on its supreme good, and this is its crown and perfection.

2. It was most suitable to the divine wisdom, to leave man to

* Quando anima tanta satiabitur visione, & tanta inflammabituar charitate
superioris boni, ut ad scipsam sibi placendo deficere ab illius delectione non
possit, Aug, lib. 4. cont. Jul,

i
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stand or fall by his own choice; 1. To discover the necessary
dependance of all second causes upon the first. - No creature is
absolutely impeccable, but the most perfect is liable to imper-
fection. He that is essentially, is only unchangeably good. ln-
finite goodness alone excludes all possibility of receiving corrup-
tion. The fall of angels and man convinces us, that there is one
sole Being immutably pure and holy, on whom all depend, and
without whose influence they cannot be, or must be eternally
miserable.

2. It was very fit that Adam should be ﬁrst in a state of mal,
before he was confirmed in his happiness. The reason of it is
clear, he was left to his own judgment and election, that obe-
dience might be his choice, and in the performance of it he might
acquire a title to the reward. A determinating viitue over him
bad crossed the end of his creation, which was to glorify God
in such a free manner. Therefore in paradise there were amiable
objects to allure the lower faculties, before they were"disordered
by him. The forbidden fruit had beauty to invite the eye, and
sweetness to delight the palate. Andif upon the competition
of the sensual with the intellectual good, he had rejected the one
and chose the other, he had been raised to an unchangeable
state; his innocence had been crowned with perseveraiice. As
the angels who continued in their duty, when the rest revolted,
are finally established in their integrity and felicity. And the
apostle gives us an account of this order, when he tells us, 1
Cor. 15. 46. “ That was first which was natural, then that which
is spiritual and supernatural.”” Man was created in a state of
perfection, but it was natural, therefore mutable; the confirm-
ing of him immediately had been grace, which belongs to a more
excellent dispensation, Now to bring man from not being toa
supernatural state, without t1ial of the middle state of nature,
was not so congruous to the divine wisdom.

S. The permission of the fall doth not reflect on the divine
purity; for,

1. Man was made upright; he had no inward corruption to
betray him ; there was antidote enough in his nature to expel the
strongest temptation,

2. God was not bound to hinder the commission of sin: itisa
true maxim, that in debitis causa deficiens ‘efficit moraliter : but
God is not only free from subjection to a law, as baving no su-

o3
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perior, but was under no voluntary obligation by promise to
preveut the fall. |

8. Neither doth that first act of sin reflect on God’s unspotted
providence which suffered it, as if sin were in any degree allowed
by him. The holy law which God gave to direct mao, the ter-
rible threatening annexed to warn him, declare his irreconcilable
batred against sin, = He permits innumerable sins every day, yet
be is as jealous of the honour of his holiness now, as in the be-
gioning. It is the worst impiety for the sinner to * think God
Jike himself,” Psal. 50, 21. as if he took complacency in sin,
because he is silent for a time, and suffers the commission of it.
In the next state he will fully vindicate his glory, and convince
the whole world of his eternal aversion to sin, by inflicting on
sinners the most dreadful and dugable torments.

3. The goodness of God is not disparaged by permitting the
fall : this appears by considering,

1. That God bestowed on man an excellent being, and a
bappiness that might satisfy his nature, considered as human, or
boly. But he perverted the favours of God to his dishonour,
and this doth not lessen the goodness that gave them. It is vo~
reasonable to judge of the value of a benefit, by the ungrateful
abuse of the receiver, and not from its own nature. It isa
chosen misery that is coine upon man, and not to be imputed to
any defect of the divine goodness.

2. God is infinitely good, notwithstanding the entrance of
sio and misery into the world. We must distinguish between.
patural and voluntary agedis. Natural agents have no power to
suspend their acts, but are entirely determined, and their ope-
rations are ad extremum virium, to the utmost of their efficacy.
If there were infinite degrees of heat, there would be no cold,
it being overcome by the force of its contrary. But God isa
wise and free agent, and as he is infinite in goodness; so the
exercise of it is voluntary, and ounly so far as he pleases.

3. God is an omnipotent good, and it is his peculiar glory to
bring good out of evil, that by the opposition and lustre of con-
traries his goodness might be the more conspicuous. To speak
strictly, sin is the only evil in the world; for all the rest which
appear 5o to our fancies and appetites, are either absolutely
good, or upon the supposal of sin, viz. either for the reforma-
tion of sinners, or for the ruin of the obstinate. Now the evil
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of sin God permitted as a fit occasion for the more glorious dis-
covery of his attributes, in sending his Son into the world (o re~
peir bis image which was defaced, and to rwise man {rom an
earthly to celestial happiness, Ishall conclude with the excel-
lent answer of St. Austin to the adversary of the law and pros
phets: * Quibus autem videtur sic hominem fieri debuisse ut
peccare nollet, non eis displiceat sic esse factum, ut non peccare
posset, si nollet. Nunquid enim si melior esset qui non posset
peccare, ideo non benefactus est qui posset & non peccare? An
vero usque adeo desipiendum est, ut homo videat melius aliquid
JSieri debuisse, & hoc Deum vidisse non putet ? Aut putet vidisse
& credat facere noluisse? Aut voluisse quidem & minime potu-
wse? Avertat hoc Deus a cordibus piorum. The substance of
which is this, That it is an impious folly to imagine that God was
either defective in wisdom, not to know what was the best state
for man i bis creation; or defective in goodness, that knowing
it, he would not confer it upon him ; or defective in power, that
willing, he was unable to make him better.

There is another objection vehemently urged, that the impu.
tation of Adam’s sin to all his posterity, who were not existent
at that time, and did not give their personal consent to the
treaty between God and him, is inconsistent with justice. To
this I answer : o

1. The terms of the first covenant are such, thatthe common
reason of mankind cannot justly refuse. For suppose all the
progeny of Adam had appeared with him before their Creator,

" and this had been propounded, that God would make an agree-
ment with their common father on their behalf, that if he cou-
tinued in his obedience, they should enjoy a happy immortality ;
if he declined from it, they should be deprived of blessedness :
what shadow of exception can be formed agaiost this proposal ?
For God who is the master of his own favours, and gives them
upon what terms he pleases, might upon their refusal have justly
annihilated them. The command was equal, and bis obedience
for all was as easy, as that of every particular person for himself.

Besides, Adam was as much concerned to observe the con-
ditions of the covenant, for securing his own interest, as theirs,
and after a short time of trial they should be confirmed in theiv

# Contra adver Leg. & Proph, Lib. 1. c. M4,
o4
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blessedness. By all which it is apparent how reasonable the
conditions of the original agreement between God and man are.

2. God hath a power over our wills superior to that we our«
selves have. If God offers a covenant to the creature, the terms
being equal, it becomes alaw, and consent is due as an act of
obedience. And if a community may appoint one of their num.
ber to be their representative, to transact affairs of the greatest
moment, and according to his management, the benefit, ot
damage, shall accrue to them, because be is reckoned to per-
form the wills of them all ; may not God, who hath a supreme
dominion over us, constitute Adam the representative of man-
kind (Vid. Ward de peccat. Origin) and unite the consent of all
in his general will, so that as he fulfilled or neglected his duty,
they should be happy or miserable? This consideration alone,
that the first covenant was ordered by God, may perfectly satisfy
all inquiries. As Salvian having confessed his ignorance in the
reason of some dispositions of providence, silences all objections
with this; Nihil in hac re opus est aliquid audire, satis sit pro
universis rationibus author Deus. (Salv, lib. 3. de Prov.) Nei-
ther is this a mere extrinsic argument, as authority usually is,
because there is an intrinsic reason of this authority, the abso-
lute rectitude and justice of God’s nature, ¢ who is righteous in
all his ways, and holy in all his works.” Psal. 145. 17.
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CHAP. IV.

The impossibility of man’s recovery by bis natural.power. He cannot res
gain his primitive holiness. The understanding and will the superior fa-
culties are depraved. The mind is ignorant and irsensible of our corrup-
tion, The will is more depraved than the mind. It embraces only sensual
good. Carnal objects are wounding to the conscience, and unsatisfying to
the affections, yet the will eagerly pursues them. The moral impotence,
that ariseth from a perverse disposition of the will, is culpable. Neitber

. the beauty nor the reward of holiness can prevail upon the unrenewed will.
Gallty man cannot recover the favour of God. He is unable to make sa-
tisfaction to justice. He is incapable of real repentance, which might
qualify him for pardon,

WHEN Adam was expelled from paradise, the entrance was
guarded by a flaming sword; to signify, that all hopes of return
by the way of nature; are cut off for ever. He lost his right,
and could not recover it by power. The chiefest ornaments of
paradise are the image and favour of God, of which he is justly
deprived: and there is no possibility for him to regain them.
What can he expect from his own reason, that betrayed him to
ruin? If it did not support him when he stood, how can it raise
him when he is fallen? If there were a power in lapsed man to
restore himself, it would exceed the original power he had to will
and obey: it being infinitely more difficult for a dead man to rise,
than for a living man to put forth vital actions.

For the clearer opening of this point, concerning man’s abso-
lute disability to recover his primitive state, I will distinctly con-
sider it, with respect to the image and favour of God, upon which
his blessedness depends.

1. He cannot recover his primitive holiness. This will appear
by considering, that whatsoever is corrupted in its noble parts,
can never restore itself; the power of an external agent is requi-
site for the recovering of its integrity. This is verified by innu-
merable instances, in things artificial and natural. If a clock be
disordered by a fall, the workman must mend it, before it can be
useful.  If wine that is rich and generous, declines by the loss of
spirits, it can never be revived without a new supply. In the
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human body, where there is a more noble form, and more power-
ful to redress any evil that may happen to the parts; if a gan-
grene seize on any member, nothing can resist its course but the
application of outward means; it cannot be cured by the internal
principles of its constitution. And proportionably in morat
agents, when the faculties which are the principles of action are
corrupted, it is impossible, without the virtue of a divine cause,
they should ever be restored to their original rectitude. As the
image of God was at first imprinted on the human nature by
creation, (Ephes. 4. 24.) so the renewed image is wrought in
him by the same creating power. This will be more evident, by
considering, that inward and deep depravation of the understand-
ing and’ will, the two superior faculties which command the
rest.

1. The understanding hath lost the right apprehension of
things. As sin began in the darkness of the mind, so one of its
worst effects is, the increasing that darkness which can only be
dispelled by a supernatural dight. Now what the eye is to the
body, that is the mind for the directing the will, and conducting
the life. <¢ And if the light that is in us be darkness, how great
isthat darkness.” Mat. 6. 23. How irregular and .dangerous
must our motions be? Not only the lower part of the soul is
under a dreadful disorder; but the ¢spirit of the mind,” the di-
vinest part, is depraved with ignorance and error. Ephes. 4. 23.
The light of reason is not pure; but as the sun, when with its
beams, it sends down pestilential influences, and corrupts the air
in the enlightening it, so the carnal mind corrupts the whole
man, by representing good as evil, and evil as good. The “ wis«
dom of the flesh is enmity against God.” - And the apostle de-
scribes the state of the Gentile world, * Ephes. 4. 11. ¢ That
their understandings were darkened, being alienated from the life
of God, through the ignorance that is in them, because of the
blindness of their hearts,” The corruption of their manners pro-
ceeded from their minds. For all virtues are directed by reason
in their-exercise, so that if the undersundmg be darLened, all
virtudus operations cease. .

Besides, corrupt man being without light and hfe can neither
discern, nor feel his misery; the carnal mind is insensible of its
infirmity, ignorant of its ignorance, and suffers under the incura-
ble extrerues of being blind, and imagining that it is very clear-
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sighted. More particularly, the reasons why the carnal mind
hath not a due sense of sinful corruption, are, :

1. Because it is natural, and cleaves to the principles of our
being, from the birth and conception, and natural things do not
affect us.

2. It is confirmed by custom, which is a second nature, and
hath a strange power to stupify conscience, and render it insensi-
ble. As the historian observed concerning the Roman soldiers,
that by constant use their arms were no more a burthen to them
than their natural members.

3. In the transition from the infant state, to the age of discern-

ing, man is incapable of observing his native corruption: since at
first he acts evilly, and is in constant conversation with sinners,
who bring vice into his acquaintance; and, by making it fami-
liar, lessen the horror and aversion from it. Besides, those cor-
rupt and numerons examples wherewith he is encompassed, call
fotth his sinful inclinations, which, as they are heightened by re-
peated acts, and become more strong and obstinate, so less sen-
sible to him. And by this we may understand, how irrcoverable
man is by his own reason. The first step to our cure is begun in
the knowledge of our disease, and this discovery is made by the
understanding, when it is seeing and vigilant, not when it is
‘blind. A disease in the body is perceived by the mind; but
when the soul is the affected part, and the rectitude of reason is
lost, there is no remaining principle to give notice of it. And as
that disease is most dangerous which strikes at the life, and is
without pain, for pain is not the chief evil, but supposes it, it is
the spur of nature urging us to seek for cure: so the corruption
of the understanding is very fatal to man; for although he labours
under many pernicious lusts, which, in the issue, will prove
deadly, yet he is insensible of them, and from thence follows a
carelessness and contempt of the means for his recovery. v
- 2. The corruption of the will is ‘more incurable than that of
the mind. For it is full not only of impotence, but contrariety .
to what is spiritunlly good. There are some weak strictures of
truth in lapsed man, but they die in the brain, and are powerless:
and ineffectual as to the wifl, which rushes into the embraces of
worldly objects. This the universal experience of mankind, since
the fall, doth evidently prove, and the account of it is in the fol-
lowing considerations.
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1. There is a strong inclination in man to happiness. This
desire is born and brought up with him, and is common to all
that partake of the reasonable nature. From the prince to the
poorest wretch ; from the most knowing to the meanest in under-
standing, every one desires to be happy: as the great flames and
the little sparks of fire, all naturally ascend to their sphere.

. 2. The constituting of any thing to be our happiness, is the
first and universal maxim, from whence all moral consequences
are derived. It is the rule of our desires, and the end of our ac-
tions. As in natural things, the principles of their production
operate according to their quality, so in moral things, the end
is as powerful to form the soul for its operations in order to it.
Therefore as all desire to be happy, so they apply themselves
to those means, which appear to be convenient for the obtaining
of it. .

3. Every one frames a happiness according to his temper.
The apprehensions of it are answerable to the dispositions of the
person. For felicity is the pleasure which arises from the har-
monious agreement between the object and the appetite. * Now
man by his original and contracted corruption is altogether car-
pal, he inherits the serpents curse to creep on the earth, he
cleaves to defiling and debasing objects, and is only qualified for
sensual satisfactions. The soul is incarnated, and it shapes &
happiness to itself, in the enjoyment of those things which are
delicious to the senses. The shadow of felicity is pursued with
equal ardour, as that which is real and substantial. The su-
preme part of man, the understanding, is employed to serve the
lower faculties, reason is used to make him more ingenious and
luxurious in sensuality: so much more brutish than the brutes is
he become, when besides that part which is so by its natural con-
dition, the most noble part is made so by unnatural choice and
corruption. From hence the apostle gives an universal character
of men in their corrupt state, Tit. 3.3. ¢ That they are fool-
jish and disobedient, deceived, serving divers lusts and pleasures.”
This pursuit of sensual pleasure is the service of a slave, which
hath no other law of his life but the will of his master. The ser-
vitude is divers, but all are slaves; the chains are not the same,

* ‘0 x0iQ xof #xas®’ i TowwTo Xe0®' TO TEAQ Paweras AvTG,
MArist, Lib, 8. Ethicke
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some are more glittering, but not less weighty, and every one is
deprived of true hberty
But the bondage is so pleasing, that corrupted man prefers it
before spiritual and real freedom. Sensual lusts blind the under-
standing, and bind the will so, that he is unable, because unwil-
ling, to rescue himself. He is deluded with the false appearance
of liberty, and imagines that to live according to rule is a slavish
confinement. As if the horse were free, because his rider allows
him a full career in a pleasant road, when the bridle is in his
mouth, and he is under its imperious check at pleasure: or a
galley-slave were free, because the vessel wherein he rows with so
much toil, roams over the vast ocean. And whereas there are
two considerations which are proper to convince man that the
full and unconfined enjoyment of worldly things cannot make him
happy, because they are wounding to the conscience, and unsatis-
fying to the affections; yet these are ineffectual to take him off
from an eager pursuit of them. I will particularly consider this,
to show how unable man, in his lapsed condition, is to disentan-
gle himself from miserable vamtxes, and consequently to recover
his lost holiness.
1. Sensual pleasures are wounding to the conscience. There
is a secret acknowledgment in every man’s breast of a superior
_power, to whom he must give an account; and though consci-
ence be much impaired in its integrity, yet sometimes it recoils
upon the sinner by the foulness of his actions, and its testimony
brings such terror, as makes sin very unpleasant. The poet tells
us, that of all the torments of hell, the most cruel, and that
which exceeds the rest, is,

Nocte dieque suum gestare in pectore testem.

And how can the sinner delight freely in that which vexes and
frets the most vital and tender part? He cannot enjoy his
charming lusts without guilt, nor embrace them without the re-
luctancy of a contradicting principle within him. As the fear of
poison will imbitter the sweetest cup, so the purest pleasures are
allayed with afflicting apprehensions -of the future, and the pre-
sage of judgment to come. Now man, in his sensual state, tries
always to disarm conscience, that he may please the lower appe-
tites without regret. 1 will instance in the principal.
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1. He uses many pleas and pretexts to justify or extenuate
the evil, and, if possible, to satisfy carnality and conscience too.
Self-love, which is the eloquent advocate of sense, puts a varnish
upon sin, to take off from its horrid appearance; and endeavours
not only to colour the object, but to corrupt the eye by a dis-
guising tincture, that the sight of things may not be according
to truth, but the desire. Thus the heathens allowed intemper-
ance, uncleanness, and other infamous vices, as innocent gratifi-
cations of nature. Now if the principles in man are poisoned, so
that evil is esteemed good, he then lives in the quiet practice of
sin without reflection or remorse. There is no sting remains to
awaken him out of security. But if he cannot so far bribe con-
science, as to make it silent, or favourable to that which delights
the sense, if he cannot escape its internal condemnation, the next
method is by a strong diversion to lessen the trouble.

2. When the carnal mind sees nothing within but what tor-
ments, and finds an intolerable pain in conversing with itself, it
runs abroad, and uses all the arts of oblivion to lose the remem-
brance -of its true state. As Cain, to drown the voice of consci-
ence, fell a building cities; and Saul, to dispel his melancholy,
called for musie. The business and pleasures of this life are dan-
gerous amusements to divert the soul, by the representation of
what is profitable or pleasant, from considering the moral qua-
lities of good and evil. Thus conscience, like an intermitting
pulse, ceases for a while. Miserable consolation! which doth
not remove, but conceal the evil till it be past remedy. But if
conscience, notwithstanding all these evasions, still pursues a
sinner, and, at times, something disturbs his reason and his rest,
yet he will not part with carnal pleasures. For being only ac-
quainted with those-things that affect the senses, and having no
relish of that happiness which is sublime and supernatural, if he
part with them, he is deprived of all delight, which is to him a
state more intolerable than that wherein there is a mixture of
delight and torment. From hence it appears that the interposi-
tien of conscience, though with a flaming sword, between man
camnal, and his beloved objects, is not effectual to restrain him.

* 2, All worldly things are unsatisfying to the affections. There
are three considerations which depreciate and lessen the value of
any goed.

1. The shortness of its duration.
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That the whole world seemed to him as a narrow prison, where-
in he was miserable, and as it were suffocated, is true of every
one. If the world was seated in the heart of man, it can no
more satisfy it, than the picture of a feast can fil the stomach.
Besides, vexation is added to the vanity of worldly things. And
that either because the vehement delights of sense corrupt the
temperament of the body, in which the vital complexion consists,
and expose it to those sharp diseases, that it may be said with-

* Sxa’s ovag a'vIpwx@. Pindar.
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out an hyperbole, that a thousand pleasures are not equal to one
hour’s pain that agtends them : or, because of the inward torture
of the mind, arising from the sense of guilt and folly, which is
the anticipation of hell itself, the beginning of eternal sorrows.

Now these things are not obscure articles of faith, nor ab-
stracted doctrines, to be considered only by refined reason, but
are manifest and clear as the light, and verified by continual ex-
perience : it is therefore strange to amazement, that man should
search after happiness in these things where he knows it is not to
be found, and court real infelicity under a deceitful appearance,
when the fallacy is transparent. Who from a principle of reason
would choose for his happiness a real good, which after a little
time he should be deprived of for ever? or a slight good for
ever? as the sight of a picture, or the hearing of music. Yet
thus unreasonable is man in his corrupt state, whose soul is truly
immortal, and capable of infinite blessedness, yet he chooses
those delights which are neither satisfying nor lasting. And be-
cause the human understanding from time to time is convinced
of the vanity of all sublunary things, therefore to lessen the vex-
ation which arises from disappointment, and that the appetite
may not be taken off from them, corrupted man tries,

1. By variety of objects to preserve uniformity in delight.
The most pleasing, if confined to them, grow nauseous and in-
sipid ; after the expiring of a few moments there remains nothing
but satiety and sickly resentments ; and then changes are the re-
medies, to take off the weariness of one pleasure by another.
The human soul is under a perpetual instability of restless desires,
it despises what it enjoys, and values what is new, as if novelty
and goodness were the same in all temporal things. And as the
birds remain in the air by constant motion, without which they
would quickly fall to the earth as other heavy bodies, there being
nothing solid to support them; so the spirit of man, by many
unquiet agitations and continual changes, subsists for a time,
till at last it falls into discontent and despair, the centre of cor-
rupt nature.

~ 2. When present things are unsatisfactory, he entertains him-
self with hope: for that heing terminated on a future object,
which is of a double nature, the mind attends to those arguments-
which produce a pleasant belief, to find that in several objects,
which it cannot in any single one, and to make up in number,
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what is wanting in measure, whereas the present is manifest, and
takes -away all liberty of thinking. Upon this ground sensual
pleasure is more expectation than fruition : for hope by a mar-
vellous enchantment, not only makes' that which is future pre-
sent, but representmg in one view that which cannot be enjoyed
but in the intervals of time; it unites all the successive parts in
one point, so that what is divided and lessened in the fruition,
which is always gradual, is offered at once and entire. Thus
man carnal, deceived by the imperfect light of fancy, and the
false glass of hope, chooses a fictitious felicity. ¢ Man walks in
a vain show.” Pial. 8. 6. His original error hath produced this
in its own image. And although the complacency he takes in
sensual objects, is like the joy of a distracted person, the issue of
folly and fllusion, and- experience discovers the deceit that i¢ in
them; as smelling to an artificial rose undeceives the eye; yet
he mll embrace his error. Man is in a voluntary dream, which
represents to him the world as his happiness, and when he is
awakened, he dreams again, choosing tobe deceived with de-
light rather than to discover the truth without it. This is set
forth by the prophet, Isa. 57. 10. “ Thou art wearied in the
greatness of thy way, vet saidst thou not, there is no hope:”
that is, thou art tired in the chase of satisfaction from one thing
to another, yet thou wouldest not give over, but still pursuest
those shadows which can never be brought nearer to thee. And
the true reason of it is, that in the human nature, there is an in-
tense and continual desire of pleasure, without which life itself
hath no satisfaction. Fer life consisting in the operations of the
soul, either the external of the senses, or the internal of the mind,
it is sweetened by those delights which are suitable to them.
So that if all pleasant operations cease, without possibility of re-
turning, death is more desirable than life. And in the corrupt
s.ate there is so strict an alliance between the flesh and spirit,
that there is but one appetite between them, and that is of the
flesh. ’

All the designs and endeavours of the carnal man are by fit
means to obtain satisfaction to his senses: as if the contentment
of the flesh and the happiness of the soul were the same thing;
or as if the soul were to die with the body, and with both, all
hopes and fears, all joys and sorrows were at an end. The ﬁesh
is now grown absolute, and hath acquired a perfect empire, and

P
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taken a full possession of all the faculties. For this reason the
apostle tells us, Rom. 8. 7, 8. ¢ They that are in the flesh, can-
not please God. And the camal will is enmity against God,
it is not subject, neither can it be.”” It is ensnared in the cords
of concupiscence, and cannot recover itself from its foolish bond-
age. DBut that doth not leseen the guilt ; which will appear by
considering there is a twofold impotence.

1. There is a natural impotence which protects from the se-
verity of justice. No man is bound to stop the sum in its course,
or to remove mountains: for the human nature was never en-
dued with faculties to do those things. They are inculpably
without our power. - Now the law enjoins nothing but what man
had in his creation an original power to perform.

2. There is a moral impotence, which arises from a perverse
disposition of the will, and is joined with a delight in sin, and a
strong aversion from the holy commands of God; and the more
deep and inveterate this is, the more worthy it is of punishment.
Aristotle asserts, Ethic 3. That those who contract invincible
habits by custom, are inexcusable, though they cannot abstain
from evil. For since liberty consists in doing what one wills, this
impossibility doth not destroy liberty; the depravation of the
faculties doth not hinder their voluntary operations. The under-
standing conceives, the will chooses, the appetite desires freely.
A distracted person that kills, is not guilty of murder, and there-
“fore secure from the sentence of the law. For his understanding
heing distempered by the disorder of the images in his fancy, it
doth not judge aright, so that the action is involuntary, and
therefore not culpable. But there is a vast difference between
the causes of distraction, and those which induce a carnal man
tosin. The first are seated in the distemper of the brain, over
which the will hath no power: whereas there should be a regular
subjection of the lower appetite to the will enlightened and di-
rected by the mind. The will itself is corrupted and brought
into captivity by things pleasing to the lower faculties: it cannot
disentangle - itsclf, but its impotence lies in its obstinacy. This
15 the meaning of St. Peter, speaking concerning unclean per-
sous,  that their eyes are full of adultery, and they cannot cease
from sin.” It is from their fault alone that they are without
power.  Therefore the scripture represents man to be A%wy's
and &o:3y’s, weak, but wicked. His disability to supernatural
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good arises from an inordinate affection to that which is sensual.
So that it is so far from excusing, that it renders inexcusable,
being voluntary and vicious. And in this the diseases of the bo-
dy are different from those of the soul. In the first the desire of
healing is ineffectual, through want of knowledge or power to
apply the sovereign remedies: whereas in the second, the sincere
desire of their cure is sufficient, for the diseases are corrupt de-
sires. '

The natural man is wholly led by sense, by faney, and the
passions, and he esteems it his infelicity to be otherwise ; as the
degenerous slave, who was displeased with a jubilee, and refused
liberty. Servitade is his sewsuality. He is not only in love with
the unworthy object, but with the vicious affection, and abhors

. the cure of it. As one in the poet that was so delighted in bis
pleasant madness, that he was offended at his recovery;

Cui sic extorta voluptas
Et demptus per vim mentis gratissimus error.’

This is acknowledged by St, Austin in his confessions, where
he describes the strife between couviction and corruption in his
soul. He tells us in the conflict between reason and lust, that
he had recourse to God, aud his prayer was, Da mihi continen-
tiam, sed noli modo, he desired chastity, but not too'soon, he
was afraid that God should hear his petition, it being more bitter
than death to change bis custom. This is the gencral sense,
though not the general discourse of men. As the sick person
desired his physician to remove his fever, but not his thirst,
which made his drink very pleasing to him: so man, in his sen-
sual state, would fain be freed from the ®stuations of consci-
ence, but he cherishes those carnal desires which give a high
taste to objects suitable to them. 1'rom hence it appears, that
though in the corrupt nature there is no liberty of indifference to
good and evil, yet there is a liberty of delight in evil; and though
the will in its natural capacity may choose good, vet it is morally
determined by its love to evil. *

In short, there is so much power not to sin as is sufficient to
sin; that is, that the forbidden action be free, and so become a

* Inter catera mortalitatis incommoda, hoc est, errandi necessitas, & er-
roris amor. Senc
r2
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sin. Which strange combination of liberty and necessity is ex-

cellently expressed by St. Bernard; * ¢ That the soul which

fell by its own choice, cannot recover itself, is from the corrup--
tion of the will, which, overcome by the vicious love of the bo-

dy, rejects the love of righteousness; so that, in a manuer, 8s

strange as evil, the will being corrupted with sin, makes a neces-

sity to its self, yet so, the necessity being voluntary, doth not ex-
cuse the will, nor the will being pleasantly and powerfully allu-
red, exclude necessity.” The law therefore remains in its full
force, and God is righteous in the commanding and condemn-
ing sinners. From all that hath been discoursed, it is evident,
how impossible it is for corrupt man to recover his lost holiness:
for there are only two motives to induce the reasonable creature
to-seek after it. '

1. Its beauty and loveliness.

2. The reward that attends it.  And both these arguments are
ineffectual to work upon him,

1. The beauty of holiness, which excels all other created per-
fections, it being a conformity to the most glorious attribute of
the Deity, doth not allure him: for, unusquisque ut affectus est
ita judical ; man understands according to his affections. The
renewed mind can only see the essential and intimate beauty of
holiness. Now in fallen man the clearness of the discerning
power is lost.  As the natural eye, till it is purged from vicious
qualities, cannot look on things that are bright and sublime, and
if it hath been long in darkness, it suffers by the most pleasing
object the light: so the internal eye of the mind, that it mayv see
the lively lustre of holiness, it must be cleansed from the filthi-
ness of carnal affections, and having been so long under thick
darkness, it must be strengthened, before it can sustain the
brightness of things spiritual. Till it be prepared, it can see no-
thing amiable and desirable in the image of God.

2. The reward of holiness hath no attractive power on the
carnal will ; because it is future and spiritual.

* Quod sargere anima per se non potest, que per se cadere potuit, volun-
tas in causa est, que corrapte corporis vitioso amore laoguescens, & jacens,
amorem justitize non admittit: ita vescio quo pravo, sed miro modo, ipea sibi
voluntas, peccato quidem in deterius mutato, necessitatem facit, ut nec ne-
cessitas cum voluntaria sit, excusare valeat voluntatem, nec voluntas com sit
illecta, excludere necessitatem,
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(1.) It is future, and therefore the conceptions of it} are very
dark and imperfect : the soul is sunk down into the senses, and
- they are short-sighted and cannot look beyond what is present 1o
the next life. And as the images of things are weakened and
confused proportionably to their distance, and make a faiuter im#
pression upon the faculty; so the representation of heaven and
blessedness as a happiness to come hereafter, and therefore res
mote, doth but coldly affect the will. A present vapity, in the
judgment of the carnal soul, outweighs the most glorious futuri.
ty. Till there be taken from before its eyes (in Tertullian’s lan-
guage *) the thick curtain of the visible world, it cannot discern
the difference between them,. nor value the reward for its excel-
lency and duration.

(2.) It is spiritnal, and there must be a divine disposition of the
soul before it is capable of it.” “The pure in heart can only
see the pure God.” Mat. 5. 8. The felicity above is that which
“ eye hath not seen, nor ear heard, neither hath it entered into
the beart of man to conceive.” 1 Cor. 2. 9. Now the carnal
man is only affected with gross and corporeal things. The cer-
tainty, immensity, and immortality of the heavenly reward doth
not prevail with him to seek after it. He hath no palate for
spiritual pleasuares, it is viciated by luscious vanities, and cannot
relish rational joys. Till the temper of the soul be altered, the
bread of angels is distasteful to it. For the appetite is accord-
ing to the disposition of the stomach, and when that is corrupt-
ed, it longs for things hurtful, and rejects wholesome food. If
a carnal man were traoslated to heaven, where the love of God
reigns, and where the brightest and sweetest discoveries of his
glory appéear, be would not fiud paradise in heaven itself. For
delight arises not merely from the excellency of the object, but
from the proportionableness to the faculty. Though God is an
finite good in himself, yet if he is not conceived as the supreme
good to man, he cannot make lum happy.

Suppose some slight convictions to be in the mind, that hap-
piness consists in the enjoymént of God, yet this Leing offered
upon the terms of quitting all sensual lusts, the carnal man
esteems the condition impossible, and therefore is discouraged
from using any endeavours to obtain it. For to excite hope, it

* Quee illi dispositioni ®ternitatis, auleel vice oppansa est. Lpoleg.
P3
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is not sufficient to propose a reward that is real and excellent,
but that is attainable. For although hope hath its tendency t0 a
difficult good, as its proper object, and the difficulty is so far
from discouraging, that it quickens the soul, and draws forth all
the active powers, by rendering it greater in our esteem; yet
when the difficulty is excessive, and contines upon. impossibility,
it dejects the soul, and iuclines it to despair. Thus when the
condition of obtaining some good 1s necessary, but msuﬂ'erable
it takes off from all endeavours in order to it.

- To consider it in a temporal case, will make it more clear.
As ove that labours under a dropsy, and is vexed with an into-
lerable aud insatiable thirst, if a physician should assure him of
cure upon condition he would abstain from drinking, he could
not conceive any real liope of being healed, judging it impossi-
ble to resist the importunity of his drought; he therefore neglects
the means, he drinks and dies. Thus the corrupt beart of man,
that is under a perpetual thirst of carnal pleasures, and is more
inflamed by the satisfaction it receives, judges it an insuperable
condition to. part with them for the acquiring of spiritual happi-
ness: and this sensual and soutish despair causes a total neglect
of the means. It is thus expressed by the Israclites, when God
commanded them to return from the evil of their ways in order
to their happiness, and they said, *‘ there is no.hope, but we will
walk after our own devices, and we will every one do the imagi-
nation of his evil heart.” _dbstinere. nequeo. Grot.. Jer. 18,
12. . They were slaves to their domineering appetites, aud re-
solved 1o make no trial about that they judged impossible.
Briefly, in falten man there is something predominant, which he
values above the favour and fruition of God, and that is the
world.  As iu the parable, where bappiness is set forth under
the familiar. representation of a feast, those who were iovited to
i, excuse themselves by such reasons as clearly discover that
some amiable lust charmed them so strongly, that in the compe-
tition it was preferred before livaven. * One saith, 1 have
bought a piece .of ground aud 1 must needs go see it; and
another, I bave bought a yoke of oxen, and I must go.to prove
them ; and a third, 1 have married a wife, and cannot come.”
Luke 14. 18. 'The objects of their passions are different, but
they all produce the same effect, the rejection of happiness.
The sum of all is this, that as man fell from his obedience, and
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lost the image of God, by seeking perfection and satlsfactmn,
that is, happiness in the creature; so he can never return to his
obedience, and acknowledge God as his supreme Lord, till he
chooses him for his happmess And this he can never entirely
do, till he is born again, and hath a new principle of life that
may change the complexion of the soul, and qualify it for those
deltghts which are sublime and spiritual.

Secondly. Fallen man can never recover -the favour of God;
and this is evident upon a double account.

" 1. Heis not able to make satisfaction to God’s justice for the
dishanour brought to him.

2. He is incapable of real repentance, which might qualify
him for pardon.

First, He is unable to satisfy justice for his offence, either
by exaoct obedience for the future, or by enduring the punishment
that is due to sin,

1. Supposing that man -could perform- exact obednence after
his fall, yet that could not be satisfaction. It is -essential to
satisfaction, that the action by which it is made, be in the power
of the - person that satisfies. A servant, as a servant, cannot
make satisfaction for an injury done to his Lord, for whatsoever
service he performs was due before the offence, and is not pro-'
perly a restitution, because it is not of his own. - Now the com-
plete abedience of the ereature is due to God. He is the Lord:
of all our actions, and whatever man doth is but the payment of
the original debt. The law requires a perpetual reverence of the’
Lawgiver, and express obedience to his will in all things.” So
that it is impossible that the highest respect to it afterwards,
should compensate for the least violation of it. '

- Besides, to make satisfaction for a fault, it is necessary the’
offender do some voluntary act, that may be as honourable to
the person, and as much above what he was before obliged to,
as_the contempt was dishonourable, and below that which was.
due. - Unless God reeeive that which is as estimable in the nature
of obedience, as the injury he received is in the nature of con-
tempt, there can be no satisfaction. Now there Is a greater dis-
honour brought to God by the commission of one sin, than there
is honour by the perfect obedience of all the angels : for, in their:
obedience, - God is preferred by the creature, before things in-
P4
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finitely beneath him, which is but a small honour; but by one
sin he is disvalued in the comparison, which is infinite contempt.

2. Man cannot make satisfaction by suffering. For the pu-
nishment must be equal to the offence, which derives its guilt
from the dignity of the person offended, and the indignity of the
offender. Now God is the universal king, his justice is infinite,
which man hath injured, and his glory, which man hath ob-
scured ; and man is finite. And what proportion is there be-
tween finite and infinite? How can a worthless rebel, that ia
hateful to God, expiate the offence of so excellent a majesty?
If he sacrifice himself, he can never appease the divine displed-
sure ; for what doth he offer but a lump of rebellion and ingrati-
tude ? He can make no other satisfaction but thag of the devils,
which continues for ever, and is not completed.

Secondly. Fallen man, considered only in his corrupt and mi-
serable state, is incapable of real repentance, which is a necessary
condition to qualify him for pardon. For, whereas repentance
includes an ingenuous sorrow for sin past, and a sincere forsaking
of it, he is utterly indisposed for both.

1. He cannot be mgenuously sorrowful for his pﬁ'emce Jeis
true, when the circumstances are changed, that which was plea~
sing will cause trouble of spirit; as when a malefactor suffers for
his crimes, he reflects upon his actions with sorrow. But this,
hath no moral worth in it: foritis a forced act, (Ao xard
Jesv. 2. Cor. 7. 10.) proceeding from a violent princjple, and is
consistent with as great a love to sin as he had before, and is en-
tirely terminated on himself. But that grief which is divine, and
is accompanied with a change in heart.and life, respects the stain
more than the punishment of sin; and arises from love to God,
who is disobeyed and dishonoured by it: now it is_not concei-
vable, that the guilty creature can love God, whilst he looks on:
him as an irreconcilable enemy. Distrust of the favour of a pes-:
son, which is a degree of fear, is attended with coldness of affec-
tion: a strong fear, whichstill intimates an,uncertainty in the
event, inclines to hatred: hut. when fear is turned juto despair,
it causeth direct - hatred. . An, instance of this we. have in the.
devils, who curse the fountain of blessedness. If the evil be past.
remedy, the sense of it is attended with rage, and transports of
blasphemy against God himself . A despairing sinaer begins in,

s 4
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this life the gnashing of teeth against his judge, and kindles the
fire that shall torment him for ever. Rev. 16. 21.

It is for this reason the scripture propounds the goodness of

God, as the most powerful ¢ persuasive to lead men to repent-

’ Rom. 2.4. There can be no kindly relentings without
ﬁlial aﬂ'ection, and that is always tempered with the expectation
of favour. Without hope of pardon all other motives are ineffec+
tual to melt the heart. .

Now-the first covenant obliged man to obedience or punish-
ment: it required innocence, and did not accept of repentance.
The final voice of the law is, do, or die, Guilty man cannet
look on God with vomfort under the notion of a holy Creator;
that -delights to view his own resemblance in the innocent crea-
tur¢, nor of a compassiopate father that spares an offending.son,
but apprehends him to be an inexorable judge, who hath right
and power to avenge the disobedience. He can find.no expe-
dient for his deliverance, nor conceive how mercy can save him
without the violation of justice, an attribute as essential to the
divine nature as mercy. And what .can induce him .to make an
bumble confession of his fault, when he expects nothing but an ir«
revpcable doom ? An instance of this we have in Adam, who
being. under the conviction of his sin, and apprehension that
God would be severe, did not solicit for mercy, but endeavoured
to transfer the guilt on God himself. ¢ The woman thou gavess
me, she gave me of the tree, and I did eat.” Gen. 3. 12. Asif
she had been designed for a snare, and not to be an aid in his
innocent state.

2. A sincere resolution to forsake sin is built on the hopes of
mercy. Till the reasonable creature knows that heaven is open
to repentance, to his second and better thoughts, he is irreclaim-
able. He that never hopes to receive any good, will continue in
doing evil. Despair of mercy causeth a despising of the law.
The apostate angels, who are without the reserves of pardon, are
confirmed in their rebellion : their guilt is mixed with fury, they
persist in their war against God, though they know the issue
will be deadly to them. And had there not been an early reve-
lation of mercy to Adam, he had been incorrigibly wicked as the
- devils. For despair had inflamed his hatred against God, which
is of all the passions the most incurable. Those vicious affec-
tions that depend on the humours of the body which are muta-
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ble, alter with them : but hatred is seated in the superior part of
the soul, which is of a spiritual nature, and diabolical in obsti-
nucy.

In short, When the reasonable creature is guilty and vicious,
and knows that God is just and holy, and that he will be severe
in revenging all disobedience, he hath no care nor desire to re-
form himself. He will not lay a restraint on his pleasing appe-
tites, when he expects no recompence : he esteems it lost labour
to abstain: and all his design is, to allay and sweeten the fear of
future evils by present enjoyments. When he is scorched with
the apprehensions of wrath to come, he plunges himself into sen-
sunl excesses for some relief. He resolves to make his best of
sin for a time : according to the principle of the epicures, ¢ Let
us eat and drink while we may, to morrow we shall die.” 1
Cor. 15.

The sum of all is this, that an unrelenting and unreformed
sinner is incapable of pardon; for unless God should renounce
his own nature, and deny his deity, he cannot receive him to
favour. And it is inconceivable how the rational creature once
lapsed, should ever be encouraged to repentance without the ex-
pectation of mercy : and there being an inseparable alliance be-
tween the integrity and felicity of man by the terms of the first
covenant, the one failing, he could not entertain the least degree
of hope concerning the other. By all which it appears, he is
under an invincible necessity of sinning and suffering for ever}
his misery is complete and desperate.
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CHAP. V.

Of the divine wisdom in the contrivance of man's redemption. Understand-
ing agents propound an end, and choose means for the obtaining it. The
end of Ged is of the highest consequence, his own glory and man’s reco-
very, The difficulty of accomplishing it, The means are proportionable.
The divine wisdom glorified in taking occasion from the sin and fall of
man to bring glory to God, and to raise man to a more excellent state, It
appears in ordaining such a Mediator, as was fit to reconcile God to man,

. and man to God. It is discovered in the designation of the second person
2o be our Saviour, And making the remedy to bave a proportion to the
cause of our ruin. It is visible in the manner whereby our redemption is
accomplished. And in the ordaining such contemptible means to produce
such glorjous effects. And laying the design of the gospel, 50 as to provide
for the comfort, and promote the holiness of man. :

Giop b by his infallible prescience (to which all things are
eternally present) viewing the fall of Adam, and that all man-
kind lay bleeding in him, out of deep compassion to his creature,
* and that the devil might not be finally victorious over him, in
his council decreed the recovery of man from his languishing and
miserable state. - The design and the means are most worthy of
Ged, and in both his wisdom appears.
* This will be made visible, by considering, that all understand-
ing agents first propound an end, and then choose the' means for
the obtaining of it. And the more perfect the understanding is,
the more excellent is the end it designs, and the more fit and
convenient are the means it makes use of for the acquiring it.
‘Now, when God, whose understanding is infinite, (and, in com-
parison of whom, ‘the most prudent and advised are but as dark
shadows) when he determines to work, especially in a most glo-
rious manner, the end and the means are equally admirable.
First. The end is of the highest consequence. Were it.some
low inconsiderable 'thing, it were unworthy of one thought of
" God for the effecting it. To be curious in contriving how to ac-
complish that which is of no importance, exposes to a just im-
putation of folly: but when the most excellent good is the end,
and the difficulties which hinder the obtaining of it ‘are insupe-
rable to a finite understanding, it then becomes the ¢ only wise



236 . THE HARMONY OF " CHAP, V.

God” (1 Tim. 1. 17.) to discover the divinity of his wisdom, in
making a way where he finds none. And such was the end of
God in the work of our redemption: this was declared by the
angels, who were sent ambassadors extraordinary to bring tidings
of peace to the world. ¢ They praised God, saying, glory to
God in the highest, and on earth peace, good will towards men.””
Luke 2. 13, 14.

- The supreme end is his own glory; and, in order to it, the
salvation of man hath the nature and respect of a medium.

The subordinate is the recovery of the world from its lapsed
and wretched state.

1. The supreme end is the glory of God. This signifies prin-
cipally his internal and essential glory: and that consists in the
perfections of his nature, which can never be fully conceived by
the angels, but qverwhelm, by their excellent greatness all created
understandings. But the glory that results from God’s works is
properly intended in the present argument, and implies,

2..The manifestation whereby he is pleased to represent him-
self in the exercise of his attributes. As the divine nature is the
primary and complete object of his love, so he takes delight in
those actions wherein the image and brightness of his. own virtues
appear. Now in all the works of God there is an ¢yidence of his
excellencies. But.as some stars shine with adifferent glory, se
there are some noble effects, wherein the divine attributes are
so couspicuous, that in comnparison with them, the rest of God’s
works are but obscure expressions of his greatness. The prin-
cipal are creation and redemption, ‘ the heavens declare the
glory of God, and the firmament his handy-work.” Psal. 19. 1.
And when God surveyed the whole creation, and ¢ saw. all that
which he made was good,” Gen. 1. he ordained a sabbath, to
signify the content and satisfaction he had in the discovery of his
eternal perfections therein.

But especially his glory i is most resplendent in the work of re-
demptwn, wherein more of the divine attributes are exercised
than in the creation, and in a more glorious manner. It is here
that wisdem, gnodness, justice, holiness and power, are united in
their highest- degree and exaltation. Upon this account the
~ apostle useth that expression, 1 Tim, 1. 11. “.the glorious gos-
pel of the blessed God:” it being the clearest revelation of his
gxcellent attributes, the unspotted mirror wherein the great aud
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wonderful effects of the Deity are set forth. 7a pryarsia T8 ey,
Acts 2. 11.

3. The praise and thanksgiving that ariseth from the disco-
very of his perfections by reasonable creatures, who consider and
acknowledge them. When there is a solemn veneration of his
excellencies, and the most ardent affections to him for the com-
munication of his goodness, Thus in God’s account, ¢ whoso
offers praise, glorifies him.” Psal. 50. 23. An eminent examplé
of this is set down in Job. 38. 7. when at the birth of the world;
“the moming stars sang together, and all the sons of God
shouted for joy.”” And at its new birth, they descend and make
his praise glorious in a triumphant song. It will be the eternal
exercise of the saints in heaven, Psal. 66. 2. where they more
fully understand the mystery of our redemption, and consider
every circumstance that may add a lustre to it, to aseribe ¢ bless-
ing, honour, glory and power to him that sits on the throne, and
unto the Lamb for ever and ever.” Rev. 5. 13.

Secondly. The subordinate end is the restoring of man: and
this is inviolably joined with the other. It is expressed by
* peacé on earth, and good will towards men.” Sin hath broke
that sacred alliance which was between God and man: and ex-
posed him to his just displeasure. A misery inconceivable. And
what is more becoming God, who is the Father of mercies, than
to glorify his dear attribute, “ God is love,” 1 John 4. 9. and
that which in a peculiar manner characterizes his nature, by the
salvation of the miserable? What is more honourable to him,
than by his almighty merey to raise so many monuments from
the dust, wherein his goodness may live and reign for ever > Now
for the accomplishing of these excellent ends, the divine wisdom
pitched upon those means which were most fit and congruous,
which I shall distinctly consider.

The misery of fallen man consisted in the corruption of his
nature by sin, and the punishment that ensues: and his happi-
ness is in the restoring him to his primitive holiness, and in re-
conciliation to God, and the full fruition of him. The way to
effect this was beyond the compass of any finite understanding.

That God, who is rich in goodness, should be favourable to
the angels who serve him in perfect purity, we may easily con-
ceive ; for though they do not merit his favour, yet they never
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provoked his anger. And it is impossible but that he should love
the image of his holiness wherever it shines.

- Or suppose an innocent creature in misery, the divine mercy
would speedily excite his -power to rescue it: for God is love to
all his creatures, as such, till some extrinsical cause intervenes,
which God hates more than he loves the ereature, and that is
sin; which alone stops the effusion of goodness, and opens a wide
passage for wrath to fall upon the guilty. But how to save the
creature that is undone by its own choice, and is s sinful as
miserable, will- pose the wisdom of the weorld. Heaven itself
seemed to be divided. Mercy inclined to save, but justice inter—
posed for satisfaction. Mercy regarded man with respect to his
misery, and the pleas of it are, shall the Almighty build to ruin?
Shall the most excellent creature in the lower world perish, the
fault not being solely his? Shall the enemy triumph for ever,
and raise his trophies from the works of the Most High?- Shall
the reasonable creature lose the fruition of God, and God the
subjection and service of the creature, and all mankind be made
in vain? Justice considered man as guilty of a transcendent
crime, and it is its nature to render to every one what is due;
now ¢ the wages of sin is death,” and shall not the judge of
the world do right?  All the other attributes seemed to be at-
tendants on justice. The wisdom of God enforced its plea, it
being most indecent that sin which provokes the execution should
procure the abrogation of the law; this would encourage the
commission of sin without fear. The majesty of God was con-
cerned, for it was not becoming his excellent greatness to treat
with defiled dust, and to offer pardon to a presumptuous rebel
immediately after his offence, and before he made supplieation
to his judge. The holiness of God did quicken his justice to
execute the threatening, ¢ for he is of purer eyes than to behold
iniquity.” Habak. 1. As goodness 8 the essential object of his
will, which he loves unchangeabl) wherever it is, so is sin the
eternal object of his hatred, and where it is found- in the love of
it, renders the subject odious to him. ¢ He will not take the
wicked by the hand.” Job. 8. 20 * The law of contrariety for-

" bids purity and pollution to mix together. And the veracity of
God required the inflicting the punishment. For the law being

* 06 Yepiloy 1 ph xadagd, xadags iparlerSar
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a declaration of God’s will; according to which he would dis-
pense rewards and punishments, either it must be executed upon
the offender, or if extraordinarily dispensed with, it must be upon
such terms, as the honour of God’s truth may be preserved.
This seeming conflict was between the attributes.
- The sublimest spirits in heaven were at a loss how to unravel
the difficulty, and to find out the miraculous way to reconcile in-
finite mercy with inflexible justice; how to satisfy the demands
. of the one, and the requests of the other. God was to over-
come himself before he restored man. In this exigence his mer-
cy excited his wisdom to interpose as an arbiter, which, in the
treasure of its incomprehensible light, found out an admirable ex-
pedient to save man, without prejudice to his other perfections :
that was by constituting a mediator both able and willing, be-
- tween the guilty creature and himself: that by transferring the
punishment on the surety, he might punish sin, and pardon the
sinner. .And here, the more severe and rigorous justice is, the
more adenirable is the mercy that saves. In the same stupen-
dous sacrifice he declared his respect to justice, and his delight
in mercy. The two principal relations of our Redeemer are, the
one of a gift from God to man, the other of an oblation for men
to God. By the one, God satisfies his infinite love to man,
and, by the other, satisfies his infinite justice for man. Neither
is it unbecoming God to condescend in accepting the returning
sinner, when a Mediator of infinite dignity intercedes for favour.
The divine majesty is not lessened, when * God is in Christ re-
conciling the world unto himself.” 2 Cor. 5. Neither is the
sanctity of God disparaged by his clemency to sinners, for the
Redeemer is the principle and pattern of holiness to all that are
saved. The same grace that inclined God to send his Son to die
for us, gives his spirit to live in us, that we may be revived and
tenewed according to his image, and by conformity to God be
prepared for communion with him. Here is a sweet concurrence
of all the attributes, “ Mercy and truth are met together, righ-
teousness and peace kiss each other.” Psal. 85. 10. Who can
count up this heap of wonders? Who can unfold all the trea-
sures of this mysterious love? The tongue of an angel cannot
explicate it according to its dignity: it is the fairest copy of
the divine wisdom, the consummation of all God’s counsels,
wherein all the attributes are displayed in their brightest lustre:
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it is here the manifold wisdom of God appears.”. Ephes.
3. 10. The angels of light bend themselves with extraordi-
nary application of mind, and ardent affections to study the
rich and unsearchable variety that is in it, 1 Pet. 1. 12. xagaxi-
Yas an allusion “to the posture of the cherubims looking into
the ark.” Only the same understanding comprehends it which
contrived it. But as one that views the ocean, though he can<
not see its bounds or bottom, yet he sees so much as to know
that that vast collection of waters is far greater than what is
within the compass of his short sight: so though we cannot un-
derstand all the depths of that immense wisdom, which ordered
the way of our salvation, yet we may discover so much, as to
know with the apostle, that it surpasses knowledge, Eph. 3.
He that is the brightness of his Father’s glory, and the light of
the world, so illuminate our dark understandings, that we may
conceive aright of this great mystery.

The first thing that offers itself to consideration, is, the com-
pass of the divine wisdom, in taking occasion from the sin and
fall of man to bring more glory to God, and to raise him to a
more excellent state, Sin, in its own nature, hath no tendency to
good, it is not an apt medium, hath no proper efficacy to promote
the glory of God: so far is it from a direct contributing to it,
that, on the contrary, it is the most real dishonour to him. But
as a black ground in a picture, which, in itself, only defiles,
when placed by art, sets off the brighter colours, and heightens
their beauty; * so the evil of sin, which, considered absolutely,
obscures the glory to God, yet, by the overruling disposition of
his providence, it serves to illustrate his name, and, to make it
more glorious in the esteem of reasonable creatures. Without
the sin of man there had been no place for the most perfect ex-
ercise of his goodness, O felix culpa que tantum & talem me-
ruit habere Redemptorem. + Happy fault, net in itself, but by
the wise and merciful counsel of God, to be repaired in a way so
advantageous, that the salvation of the earth is the wonder of
heaven, the redemption of man ravishes the angels.

- The glory of God is more visible in the recovery of lapsed
man, than if the law had been obeyed, or executed. If Adam

¢ In pictura lumen non alia res quam umbra commendat. Plin,

+ Non specie, sed ordine placent. Jwg.
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had persevered in his duty, the reward had been from grace, for
owing himself to God, he could receive nothing but as a gift from
his bounty; so that goodness only had then been exercised, and
not in his highest and most obliging acts, which are to save the
guilty and miserable; for innocence js incapable of mercy. If
the sentence had been inflicted, justice had been honoured with
a solemn sacrifice; but mercy, the sweet, tender, and indulgent
attribute had never appeared. But now the wisdom of God is
eminent in the accord of both these attributes. God is equally
glorious, as equally God, in preserving the authority of his law
by an act of justice upon our surety, as in the exercise of mercy
by remitting the punishment to the offender.

And it is no less honourable to God’s wisdom to restore man
with infinite advantage. It is a mystery in nature, that the cor-
ruption of one thing is the generation of another; it is more mys-
terious in grace, that the fall of man should occasion his more
noble restitution. Innocence was not his last end, his supreme
felicity transcends the first. The holiness of Adam was perfect,
but mutable: but holiness in the redeemed, though in a less
degree, shall be victorious over all temptations: for they are
joined to the heavenly Adam in a strict and inviolable union.
And those graces are acted by them, for the exercise of which
there were no objects and occasions in innocence; 1 Pet. 2. 20,
as compassion to the miserable, forgiveness of injuries, fortitude
and patience; all which, as they are a most lively resemblance of
the divine perfections, 1 Pet. 4. 14. so an excellent ornament to
the soul, and infinitely endear it to God. And the happiness of
our renewed state exceeds our primitive felicity. Whether we
consider the nature of it, it is wholly spiritual ; or the place of it,
heaven the sanctuary of life and immortality; or the constitution
of the body, which shall be clothed with celestial qualities: but
this will be particularly discussed in its proper place.

These are the effects of -infinite wisdom, to the production of
which sin affords no casualty, but hath merely an accidental re-
spect. As the apostle interprets the words of David, Rom. 3. 4.
¢ Against thee only have [ sinned, that thou mightest be justified
in thy sayings, and overcome when thou judgest.” Which doth
vot respect the intention of David, but the event only. The
greater his m_|ust1ce was in the commission, the more clear would
God's justice be in the condemnation of his sin,

Q
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2. The wisdom of God appeared in ordaining such a Mediator,
who was qualified to reeoncile God to man, and man to God.
The first and most admirable article in the mystery of godliness,
and the foundation of all the rest is, that ¢ God is manifest in
the flesh.,” 1 Tim. 3. 16. The middle must equally touch the
extremes. A mediator must be capable of the sentiments and
affections of both the parties he will reconcile. He must be a
just esteemer of the rights and injuries of the one and the other,
and have a common interest in both. The Son of God assuming
the human nature, perfectly possesses these qualities, he hath zeal
for God, and compassion for man. He hath taken pledges of |
heaven and earth; the supreme nature in heaven, and the most
excellent on the earth, to make the hostility cease between
them. He is Immanuel by nature and office. And if no less
than an inspired wisdom could devise how to frame the earthly
tabernacle, Exod. 36. wherein God dwelt in a shadow and
typical manner, what wisdom was requisite to frame the hu-
man nature of Christ, wherein the ¢ Deity was really to dwell?”
John 1.

Now to discover more clearly the divine msdom, in uniting the
two natures in Christ, to qualify him for his office, Colos. 1. it
is requisite to consider, that the office of mediator hath three
charges annexed to it ; the priestly, which respects God; the pro- -
phetical and kingly, whlch regard men. These have a respect to
the evils which oppress fallen man; and they are guilt, ignorance,
sin, and death. Man was capitally guilty of the breach of God’s
law, and under the tyranny of his lusts, in the issue liable to
death.

The Redeemer is made to him wisdom, righteousness,  sancti-
fication, and redemption. These benefits are dispensed by him
in his threefold office; as a priest he expiates sin, as a prophet
he instructs the church, as a king he regulates the lives of his
subjects, delivers them ‘from their enemics, and makes them hap-
py- Now the divine and human nature are requisite for the
performance of all these. For nothing is effectual to an end, but
what is proportionable and commensurate thereunto; and to pro-
portion excesses as well as defects, are opposite. This will ap-
pear by taking a distinct view of the several offices of our me-
diator.
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1. The priestly office- hath two parts.

. 1. To make expiation for sin.
2. Intercession for sinners,

Now for the making expiation for sin, there was a necessary
concurrence of the two natures in our Redeemer. He must be
man; for the Deity was not capable of those submissions and suf-.
ferings which were requisite to expiate sin. And he must be
man, that the sinning nature mnght suffer, and thereby acquire a
title to the satisfaction that is made. The meritorious imputa-
tion of Christ’s sufferings to man, is grounded on the union be-
tween them, which is as well natural in his partaking of flesh and
blood, as moral in the consent of their wills. As the apostle ob-
serves, Heb. 2. 11. “That he who sanctifies, and they that
are sanctificd are all one:” so he that suffers, and they for whom
he suffers, must have communion in the same nature. For this
reason, God having resolved never to dispense mercy to the fallen
angels, the Redeemer did not assume the angelical nature, but
the seed of Abraham.

And as the human nature was necessary to qualify him for suf-
ferings, and to make them suitable, so the divine was to make
them sufficient. The lower nature considered in itself, could
make no satisfaction: the dignity of the divine person makes a
temporal punishment to be of an infinite value in God’s aceount.
Besides, the human nature had sank under the weight of wrath,
if the Deity had not been personally present to support it.
Briefly, to perform the first part of his office, he must suffer, yet
be impassable; die, yet be immortal; and undergo the wrath of
God, to deliver man from it. *

2. To make intercession for us, it was requisite that he should
partake of both natures, that he might have credit with God, and
compassion to man. The Son hath a prevailing interest in the
Father, as he testifies, * I know thou hearest me always,”
John 11. 42. A privilege which neither Abraham, Moses, nor
any other who were the most favoured saints, enjoyed. And, as
Man, he was fit for passion and compassion. The human nature

* Solus deus sentire, solus homo superare mortem non potuit, quam P"
dobhs ohire debuit. :
Q2
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is the proper subject of feeling pity, especially when it hath felt
misery. God is capable of love, not in strictness of compassion.
For sympathy proceeds from an experimental sense of what one
hath suffered, and the sight of the like affliction in others, revives
the affections which were felt in that state, and inclines to pity.
The apostle offers this to believers as the ground of comfort,
that he who took our nature, and felt our griefs, intercedes for us,
¢ For we have not an High-Priest that caunot be touched with
the feeling of our infirmities, but was in all things tempted as we
are, yet without sin, Heb. 4. 15. that with an humble confidence
we may come to the “throne of grace.” He hath drunk deepest
of the cup of sorrows, that he may be an all-sufficient comforter
to those that mourn. He hath such tender bowels, we may trust
him to solicit our salvation. In short, it is the great support of
our faith, that “we have access to the Father by the Son,”
Ephes. 2. 18. and present all our requests by a Mediator so wor-
thy and so dear to him, and by one who left the joys of heaven,
that by enduring affliction on earth, his heart might be made tu.
nable to the hearts of the afflicted.

Secondly. For the discharge of the prophetical office, it was
necessary the Mediator should be God and man.

1. He must be God, that he might deliver his counsels with
more authority and efficacy than any mere creature could. He
must be a teacher sent from heaven that reveals to us the will of
God concerning the way thither, and the certainty and excellen-
cy of that state. Now Christ is the original of all wisdom; it is
not said the word of the Lord came to him, as to the prophets;
he is the fountain of all sacred knowledge. The Son came from
the ““bosom of the Father,”” John 1. 18. the seat of his counsels
and compassions, to reveal those secrets which were concealed
from the angels, in that light which is inaccessible. And it is
God alone can teach the heart, and convince the conscience, so
as to produce a saving belief of the heavenly doctrine, and a
- delight in the discovery, and a resolution to follow it wherever it
directs.

2. It was fit he should be man, that he might be familiarly
conversant with us, and convey the counsels of God in such a
way as man could receive. All saving truth comes from God,
and it follows, by just consequence, that the nearer he is to us,
the better we are like to be instructed. Now there are twe
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things which render sinful man incapable of immediate converse
with God. '

. L. The infirmity of his nature.
2. The guilt that cleaves to him.

First. The infirmity of man’s nature cannot endure the glory
of God’s appearance. When the law was delivered on Mount
Sinai, the Israelites were under great terrors at the sights and
prodigies which accompanied the divine presence, and they desi-
red that God would speak to them no more in his ¢ majesty and
greatness, lest they should die.” Deut. 5. 25. ‘There is sueh 2
disproportion between our meanness and his excellencies, that
Daniel, though a favourite of heaven, yet his comeliness was
turned into corruption at the sight of a vision. Dan. 10. 17.
And the beloved disciple “fell down as dead at the appearance
of Christ in lis glory.” Rev. 1. 17. When the eye-gazes on
the sun, it is more tormented with the brightness than pleased
with the beauty of it; but when the beams are transmitted
through a coloured mediam, they are more temperate and. sweet-
ened to the sight. The eternal word shining in his full glory,
the more bright, the less visible is he to mortal eyes; but the in-
carnate word is eclipsed and allayed by  a veil of flesh,” Heb.
10. 20. and so made accessible to us. God, out of a tender
respect to our frailty and fears, promised to  raise up a prophet
clothed in our nature,” Deut. 18. 15. that we might comfortably.
and quietly receive his instructions.

2. Guilt makes us fearful of his presence. The approach of
God awakens the conscience, which is his spy in our bosoms,
and causes a dreadful apparition of sin in its view. When one
beam of Christ’s dmmty broke forth in the miraculous draught
of fishes; Peter cries out, * depart from me, for I am a sinful
man, O Lord.” Luke 5.8. Holiness armed with terror strikes
a sinner into consternation. .Now when the mind is shaken with
a storm of fear, it cannot calmly attend to the counsels of wis~
dom. But the Son of God appearing in our nature, to expiate
sin, and appease divine justice, we are encouraged to draw near
to him, and sit at his feet, to hear the “words of eternal life.””
Thus God complied with our necessity, that with a freer dnspenv
sation we might receive the counsels of our Saviour,

Q3
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3. He is qualified for the kingly office, by the union of the
two natures in him. He must be God to conquer satan, and
convert the world. As eminent an act of power was necessary
to redeem, as to create. For although the supreme Judge was
to be satisfied by humble sufferings, yet satan, who usurped the
right of God (for man had no power (John 12. 20.) to alienate
himself) was to be subdued: having no just title, he was to be
cast out by power. Luke 11. 38. And no less than the divine
power could accomplish our victorious rescue from him. In his
love he pitied us, and ¢ his holy arm got him the victory.” Isa.
63. 9. He is the author of eternal salvation,” Heb. 7. 23,
which no inferior agent could ever accomplish. It is God alone
¢ can overcome death,” and him that had ¢ the power of death,”
and bring us safely to felicity.

Besides, our king wmuyst be man, that by the excellency of his
example, he might lead us in the way of life. The most rational
method to reform the world, is, not only to enact laws to be the
rule of virtuous actions, but for lawgivers to make virtue ho-
nourable and imitable by their own practice. Aud to encourage
us in the holy war against our enemies visible and invisible, it
was congruous that the prince of our salvation should take the
human nature, and submit to the inconveniences of our warfaring
state. As kings, when they design a glorious conquest, ge forth
in person, and willingly endure the hardships of a military con-
dition, to animate their armics. The apostle tells us, Heb. 2,
10. that it “became him, for whom ate all things, and by
whom are all things, in bringing many sons to glory, to make
the captain of their salvation perfect through sufferings.” God,
the great designer of all thmgs, foreseeing the sufferings which
the godly would be exposed in the world, ordained it as most
convenient, that the author of their deliverance, should, by suf-
ferings, obtain the reward, that, by his example, he might
strengthen and deliver those that suffer to the end. Again, the
Son of God entered into our family, and is not ¢ ashamed to call
us brethren.”” Heb. 2. 11. To make his sceptre amiable to us,
he exerciseth his dominion with a natural and sensible touch of
pity, he pardons our failings, and puts a value on our sincere
though mean services, as an honour done to him. Briefly, in
bim there is a combination of power and loye; the power of the
Deity with the tenderness and clemency of the human uature.
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¢ He is the mighty God, and-prince of peace.” Isa.6.9. ¢ He
is a king just and powerful against our enemies, -but mild and
gentle to his people.” Zec. 9. He is willing to remove from us

" all the evils we cannot endure, our sins and sorrows; and able to
convey to us all the blessings we are capable to enjoy. In all
his glory he remembers that he is our Saviour. At the day of
judgment (Tit. 2. 13.) when he shall come with a train of migh-
ty angels, he will be as tender of man, as when he suffered on
the cross. And from hence we may discover the excellency of
God’s contrivance in uniting the divine and human nature in our
Redeemer, that he might have ability and affection to qualify him
for that great and blessed work.

Thirdly. The divine wisdom appears in the designation of
the person. For God resolving to save man in a way that is ho-
nourable to his justice, it was expedient a person in the blessed
Trinity should be put into a state of subjection, to endure the
punishment due to sin; but it was not convenient the Father
should: for,

1. He must then have been sent into the world which is in-
congruoias to the relations that are between those glorious per-
sops. For as they subsist in a certain order, so their operations
are according to the manuer of their subsistence. The Father is
from himsglf, and the first motions in all things are ascribed to
him; the Son is from the Father, and all his actions take their
rise from him. ¢ The Son can do nothing of himself, but what
he seeth the Father do.” John 5. 19. The effecting our re-
demption is referred to the Father’s will as the supreme cause :

- our Saviour, upon his entrance into the world, to undertake that
work, declares, I come to do thy will, O God.”” Heb. 10. 7.
Upon this account the apostle addresses his thanks to the Father
as the first agent in our salvation, Col. 1. 12. which is not to
lessen the glory of the Son and spirit, but to signify, that in the
accomplishment of it, their working follows their being,

2. It was not fit that the Father should be incarnate, for he
must then have sustained the part of a criminal, and appeared in
that quality before the supreme Judge: but this was not conso-
nant to the order among the persens. For glthough they are of
equal majesty, being one God, yet the Father is the first person,
and to him belongs most congruously to be the guardian of the

e4

.



248 - THE HARMONY OF €HAP. ¥,

laws and rights of heaven, to exact-satisfaction for offences, and
to receive intercessions for the pardon of the penitent.

3. Neither was it fit that the third person should undertake
that work. For besides the sacrifice of propitiation, it was ne-
cessary the divine power should be exerted, to enlighten the
minds, and incline the wills of men to receive the Redeemer, that
the henefits of his death might be applied to them. * Now the
Redeemer is considered as the object, and the Holy Spirit as the
disposer of the faculty to receive it. And in the natural order of
things, the object must exist before the operation of the faculty
upon it. There must be light before the eye can see. So't the
disposition of the causes of our salvation, the Redeemer must be
ordained, and salvation purchased, before the divine power is
put forth to enable the soul to receive it; and accordingly it is
the office of the Spirit, who is the ¢ power of God,” Luke 1.
35. and by whom the Father and the Son execute all things, to
render effectual the redemption procured by the Son.

Briefly, the mission of the persons is according to their prin--
ciple. The Father sends the Son to require salvation for- us,
John 3. 17. the Son sends the Spirit to apply it. John 16. 7.
Thus there is no disturbing of their sacred order ; more particu-’
larly in appointing the Son to assume the human nature, and to
restore lapsed man, the wisdom of God is evident : for, by that,

1. The proﬁerti& of the sacred persons are preserved entire :
the same title is appropriated to both natures in our Mediator.
His state on earth corresponds with his state in heaven. He is
the only Son from eternity, and the first born in time: and the
honour due to the eternal and divine, and to the temporal but
supernatural sonship, is attributed to him.

.2, To unite the glorious titles of Creator and Redeemer in the
same person. The Father made ¢ the world by the Son.” Heb.
1.-2.- By this title he had an original propriety in man, which
could not be extinguished : though we had forfeited our right in
him, he did not lose his right in us. Our contract with satan
could not nullify it. Now it was cpnsonant that the Son, should
be employed to recover his own, that the Creator in the begin-
ning should be the Redeemer in the fulness of time.

# Yid.. Amyr. de Trin,
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3. Who could more fitly restore us to favour, and the right of
children, than the only begotten and only beloved Son, who is
the singular and everlasting object of his Father’s delight? Our
relation to God is an imitation and expression of Christ’s. He is
a son by nature, a servant by condescension, we are servants by
nature, and sons by grace and favour. Eph. 1. 5. Our adoption
into the line of heaven is by the purchase of his blood. The
eternal Son  took flesh, and was made under the law, that we
might receive the adoption of sons.” Rom. 8.29. Who was
more fit to repair the image of God in man, and beautify his
nature, that was defiled with sin, than the Son who is ¢ the ex-
press image of his Father’s person,” Heb. 1. 3. and brightness
and beauty itself? Who can better communicate the divine
counsels to us, than the Eternal Word ?

4. The wisdom of God appears in making the remedy to have
a proportion to the cause of our ruin; that as we fell in Adam-
our representative, I Cor. 15. 22. so we are raised by Chmt, the
head of our recovery. The apostle makes the comparison be-
tween the first and second Adam; Rom. 5. 18, 19. ¢ Therefore
as by the offence of one, judgment came upon all to condemna-
tion, even 80 by the righteousness of one, the free gift came upon
all men to the justification of life. For as by one man’s disobe-
dience many were made sinners, so by the obedience of one
many shall be made righteous.” * They are considered as cau-
ses of contrary effects. The effects are sin and righteousness,
condemnation and justification. As the disobedience of the first.
Adam is meritoriously imputed to all his natural posterity, and
brings death upon all ; so the righteousness of the second is me-
ritoriously imputed to all his spiritual progeny, to obtain life for
them. The carnal Adam having lost original righteousness, de-
rives a corrupt nature to all that descend from him. And the
spiritual having by his obedience purchased divine grace for us,
(that being the price without which so rich a treasure as holi-
ness could not be obtained) conveys a vital efficacy to renew his
people. The same spirit of holiness which anointed our Re-
deemer, does quicken all his race, that as ¢ they have borne the

image of the earthly, they may bear the image of the heavenly
Adam.” 1 Cor 15. 49,

# ZEmula ratione recuperavit nos Deus. Tertul,
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5. The divine wisdom is visible in the manner whereby our re-
demption is accomplished ; that is, by the humiliation of the Son
of God, By this he did counterwork the sin of angels and man,
* Pride is the poison of every sin, for in every one the creature
prefers his pleasure, and sets up his will above God’s: but it
was the special sin of Adam. The devil would have levelled
heaven by an unpardonable usurpation ; he said, * I will be like
the Most High:” and man infected with his breath, (you shall
be like God) became sick of the same disease. Now Christ that
by the quality of the remedy he might cure our diseasc in its.
source and cause, applied to our pride an unspeakable humility,

Man was guilty of the highest robbery in affectipg to be’equal
with God, and the eternal' Son, who was ¢ in the foym of God,
and equal to him” in majesty and authority, Phil. 2. 6. without
sacrilege or usurpation, he emptied himself by assuming the
human nature in its servile state,  The Word was made flesh,”
John 1. 14. the mpanest part is specified, to siguify the greatness
of his abasement.. There is such an infinite distance between
God gnd flesh, that the condescension is as admirable as the cop-
trivance. So great was the malignity of our pride, for the curg
of which such a profound hymility was requisite. By this he
destroyed the first ¢ work of the devil,” 1 John 3. 8.

6. The wisdom of God appears in ordaining such contempti-
ble, and in appearance, opposite means, to accomplish such
glorious effects. The way is as wonderful as the work. That
Christ by dying on the crgss, a reputed malefactor, should be
made our eternal righteousness ; that descending to the grave, he
should bring up the lost world to life and immortality, is so in-
credible to our narrow understandings, that he saves us, and
astonishes us at once. And in nothing it is more visible, “ that
the thoughts of God are as far above our thoughts, and his ways
ahove our ways, as heaven is above the earth.” Isa. 55. 8. It is
a secret in physic to compound the most noble remedies of things
destructive to nature, and thereby make one death victorious over
another: but that eternal life should spring from death, glory
from ignominy, blessedness from a curse, is so repuguant to hu-
man sense, that to render the belief of it easy, it was foretold by
many prophecies, that when it came to pass, it might be looked

. Unum-quodq‘ue eodem modo dissolviter, quo copstituitur,
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on as the effect of God’s eternal counsel. The apostle tells us,
1 Cor. 1. 23. that ¢ Christ crucified was to the Jews a stum-
bling-bleck, and to the Gentiles foolishness.” The grand So-
phies of the world esteemed it absurd and unreasonable to be-
lieve, that he who was exposed to sufferings, could save others:
but those who are called, discover that the doctrine of salvation,
by the cross of Christ; which the world counted folly, ver. 24. is
the great ¢ wisdom of God,” and most convenient for his end,
A double reason is given of this method.

1. Because the heathen world did not find and own God in
the way of nature.  For after that, in the wisdom of God, the
world by wisdom knew not God, jt.pleased God by the foolish-
ness of preaching, to.save them that believe.” 2 Cor. 1. 21.
The frame of the world is called the wisdom of God; the name
of the cause is given to the effect, in regard the divine wisdom is
80 clearly discovered there, as if it had taken a visible form, and
presented itself to the view of men. But those who professed
themselves wise, did not acknowledge the Creator: for some
conceited the world to be eternal, others that it was the product
of chance, Rom. 1. 22. and became gilty of the most absoluté
contradiction to reason. For who can believe that one who is
blind from his birth, and by consequence perfectly ignorant of al
colours, and of the art of painting, should take 3 bundle of pen-
cils into his hand, and dipping them in colours mixed and cor-
supted, paint a great battle with that perfecti¢on in the design,
propriety in the colours, distinction in the habits and counte-
nauces, as if it were not represented but present to the specta-
tors? Who ever saw a temple, or palace, or any regular build-
ing, spring from the stony bowels of a mountain? Yet some
famous philosuphers ¢ became thus vain in thejr imaginations,”
Ro. 1. 21. fancying, that the world proceeded from the-casua
concourse of atoms. And the rest of them neglected to know
God so far as they might, and to honour him so{ar as they knew.
They debased the Deity by unworthy conceptions of -his nature,
and by performing such acts of worship, as were not fit for a ra-
tional spirit to pffer, nor for the pure majesty of heaven to re-
ceive. Besides, they ascribed his name, attributes, and honour
to creatures : not only the lights of heaven, and the secret powers
which they supposed did govern them ; not only kings, and great
men, whe were, by their anthority, raised above ethers, but the
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most despicable things in nature, beasts and birds were the ob-
jects of their adoration. ¢ They changed the glory of the in-
corruptible God, into an image made like to a corruptible man,
and to birds, and four-footed beasts, and creeping things.” Rom.
1. 23. A sinso foul, that it betrayed them to brutish blindness,
and to the most infamous lusts, natural and unnatural. Now
since the most clear and open discovery of God’s wisdom was in-
effectual to reclaim the world, he was pleased to change his
method. They neglected him appearing in his majesty, and he
now comes clothed with infirmities: and since by natural light
they would not see God the Creator, he is imperceptible to the
light of nature as Redeemer: the discovery of him depends on
revelation. The wisdom of God in making the world is evident
to every eye, but the gospel is ¢ wisdom in a mystery.” 1 Cor.
2.7. The Deity was conspicuous in the creation, but concealed
under a veil of flesh when he wrought our redemption. He was
more easily discovered when invisible, than when visible : he
created the world by power, but restored it by sufferings.

2. That the honour of all might solely redound to him. ¢ God
hath chosen the foolish things of the world to confound the wise;
aud the weak things of the world to confound the things that are
mighty ; and base things of the world, and things which are de-
spised God hath chosen; yea, and things that are not, te bring
to nought things that are, that no flesh should glory in his pre-
sence.” 1 Cor. 1. 27, 28,29, Thus Moses, the redeemer of
Israel, was an infant exposed to the mercy of the waters, drawn
forth from an ark of bulrushes, and not employed whilst he
lived in the splendour of the court, but when banished as a
criminal, and deprived of all power. And our Redeemer took
not on him the nature of angels, egual to satan in power, but
took part of flesh and blood, * the more signally to triumph
over that proud spirit in the human nature which was inferior to
his, and had been vanquished by him in paradise. Therefore he
did not immediately exercise omnipotent power to destroy him,
but managed our weakness and mﬁrmlty to foil the roaring lion.
He did not enter into the combat in the glory of his Deity, but
disguised under the human nature, which was subject to mor-

® Non ei majestate nature suw, sed habitn nostre congrediens, & nihil el
extorquens violento dominatu, sed supreans lege justitie. Paulin,
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tality. And thus the devil is overcome in the same manner as
he first got the victory: for as the whole race of man was capti-
vated by him in Adam the representative ; so believers are vic-
torious over him as the tempter and tormentor, by the conquest
that Christ their representative obtained in the wilderness, and
on the cross. And as our ruin was effected by the subtilty of
satan, so our recovery is wrought by the wisdom of God; who
takes ¢ the wise in their own craftiness.” 1 Cor. 1. The devil
excited Judas by avarice, the Jews by malice, and Pilate from
reason of state, to accomplish the death of Christ; and he then
seemed to be victorious. Now what was more honourable to the
Prince of our salvation, than the turning the enemy’s point upon
his own breast, and by ¢ dying, to overcome him that had the
power of death?” Heb. 2. 14. This was signified in the first
promise of the gospel, where the salvation of man is inclosed in
the curse of the serpent, that is, the devil clothed with that
figure, ¢ it shall bruise thy head, and thou shalt bruise his heel.”
Gen. 3. 15. That is, the Son of God should, by suffering in
our. flesh, overcome the enemy of mankind, and rescue innume-
rable captives from his tyranny : here the events are most con-
trary to the probability of their cause. And what is more worthy
of God, than to obtain his ends in such a manper, as the glory
of all may be in solidum ascribed to him ?

7. The divine wisdom appears, in laying the d&slgn of the
gospel in such a manner, as to provide for the comfort, and pro-
mote the holiness of man. This is God’s signature upon all
heavenly doctrines, which distinguishes them from carnal inven-
tions; they have a direct tendency to promote his glory, and
the real benefit of the rational creature: thus the way of salvation
by Jesus Christ, is most fit as to reconcile God to man by se-
curing his honour, so to reconcile man to God by encouraging
bis hope. Till this be effected, he can never be happy in com-
munion with God: for that is nothing else but the reciprocal
exercise of love between God and the soul. Now nothing can
represent God as amiable to a guilty creature but his inclination
to pardon. Whilst there are apprehensions of inexorable seve-
rity, there will be hard thoughts burning in the breast against
God : till the soul is released from terrors it can never truly love
him. To extinguish our hatred, he must conquer our fears, and
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this he hath done by giving us the most undoubted and con-
vincing evidence of his affections. ‘

* 1. By contracting the most intimate alliance with mankind:
In this God is not only lovely, but love, 1 John 4.8, 9. and his
love js not only visible to our understandings, bat to our senses :
the divine nature in Christ is joined to the human, in an union
that is not typical or temporary, but real and permanent. ¢ The
Word was made flesh.” John 1. ¢ And in him dwells the ful-
ness of the Godhead bodily.” Col. 1. Now as love is an affec<
tion of union, so the strictest union is an evidence of the greatest
love. The Son of God took the seed of Abraham, Heb. 2. the
original element of our nature, that our interest in him might be
more clear and certain. He stooped from the height of his glory
to our low embraces, that we might with more confidence lay
hold on his mercy.

2. By providing complete satisfaction to offended justice. The
guilty convinced creature is restless and inquisitive after a way
« to escape the wrath to come.” For being under the apprehen-
sion that God is an incensed judge, it is very sensible of the
greatness and nearness of the danger, there being nothing be-
tween it and eternal torments, but a thin veil of flesh. Now an
abundant satisfaction is made, that most effectually expiates and
abolishes the guiltiof sin: that is a temporary act, but of infinite
evil, being committed against an infinite object; the death of
Christ was a temporary passion, but of infinite value, in respect
of the subject ; the honour of the law is fully repaired, so that
God is justly merciful, and dispenses  pardon to the glory of
his righteousness. He hath set forth his Son to be a propitiation
through faith in his blood, to declare his righteousness, that he
might be just, and the justifier of him who believes in Jesus.”
Rom. 3. 25. And what stronger security can be given, that God
is ready to pardon man, upon his accepting the terms of the gos-
pel, than the giving his Son to be our atonement? If the stream
swell so high as to overflow the banks, will it stop in a descend-
ing valley? Hath he, with so dear an expence, satisfied his
justice, and will he deny his mercy to relenting and -returning
sinnérs? This argument is powerful enough to overcome the
most obstinate infidelity. :

* 3. By the unspeakable gift of his Son, he assures our hopes
of heaven, which is a reward so great and glorious, that our
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guilty hearts are apt to suspect we shall never enjoy it. We are
secure of his faithfulness, having his infallible promise; and of
his goodness, having such a pledge in our hands. As the apostle
argues, Rom. 8. 22. ¢ If he hath given us his Son, will he not
with him give us all things?”> Will he give us ‘the tree of life,
and not permit us to eat of its fruit? Is it conceivable, that
having laid the foundation of our happiness in the death of his
Son, an act, to which his tender affection seemed so repugnant,
that he will not perform the rest, which he can do by the mere
gignification of his will? It is an excellent encouragement St.
Austin propounds from hence ; Securus esto accepturum te vitam
fpsius, qui pignus habes mortis ipsius, &c. Be assured thou
shalt partake of his life, who hast the pledge of it in his death,
He hath performed -more than he promised. It is more incre-
dible, that the eternal should die, than that a mortal creature
should live for ever.

In short ; since no mortal eye can discover the heavenly glory,
to convince us of the reality of the invisible state, and to support
our departing souls in their passage through the dark and terrible
valley, our Saviour rose from the grave, ascended in our nature
to heaven, and is the model of our happiness: he is at the right
hand of God to dispense life and immortality to all that believe
on him. And what can be more comfortable to us, than the
assurance of that blessedness, which, as it eclipses all the glory
of the world, so it makes death ltself desirable in order to the

enjoyment of it.

2. As the comfort, so the holiness of man is most promoted in
this way of our redemption. Suppose we had been recovered up-
on easier terms, the evil of sin would have been lessened in our
€steem ; (we are apt to judge of the danger of a disease from the
difficulty of its cure ) hunger is reputed a small trouble, (although
if it be not satisfied it will prove deadly) because a small price will
procure what may remove it ; and the mercy that saves us, had
not appeared so great. He that falls into a pit, and is drawn
forth by an easy pull of the hand, doth not think himself greatly
obliged to the person that helped him, though if he had remained
there-he must have perished. But when the Son of God had
suffered for us, more than ever one friend sufféred for another, or
a father for a son, or than the strength and patience of an angel
can endure ; who would not be stn}ck with horror at the thoughts
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of that poison which required such a dreadful cure? And the

benefit we receive in so costly a way, is justly magnified by us.
Now what is more apt to inflame our love to God, than the ad-
mirable expression of his love to us, in that with the most pre-
cious blood he ransomed us from hell? How doth it endear obe-
dience, that God hath sacrificed his Son, to keep us from acts of
hostility > So that the grace of the gospel is so far from in-
dulging sin, that it gives the most deadly wound to it. Especi-
ally when the tenor of the new covenant is, that the condemned
creature, in order to reccive pardon, and the benefits that are .
purchased, must receive the benefactor, with the most entire con-
gent, for his Prince and Saviour. The law of faith requires us to
submit to his sceptre, as well as to depend upon his sacrifice.
The gospel is a conditional act of oblivion, that none may ven+
ture to sin upon confidence of pardon.

And since the occasion of the fall was from a conceit, that
man could better his estate by complying with the tempter, and
obtain a more desirable heappiness in the creature, than in the fa-
vour of God : his recovery is by revealing to him wherein true
blessedness consists ; and giving him an assurance that he may
obtain it. For man will never subject himself to God as his
highest Lord, till he looks on him as his last end, and sovereign
good. Now the gospel offers to us the most effectual means, to
convince man of the folly of his choice, in making the creature
his happiness. For, the Son of God, who was heir of all things,
during his continuance in the world, was in the perpetual exercise
of self-denial. He lived a despised life, and died an ignominious
death, to discover to us, that as the miseries of this life cannot
make us truly miserable, so the prosperities of it cannot make us
truly happy. Besides, how is it possible that the wretched en-
joyment of this world, should be the blessedness for which he
spent his sweat, his tears, his blood? The rich price he laid
down doth most powerfully convince us, that our felicity is in-
finitely more valuable than all earthly things, and can be no less
than the fruition of God himself. Thus the divine wisdom hath
so ordered the way of our salvation, that as mercy and justice in
God, so holiness arid comfort may be perfectly united in the
reasonable creature,
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CHAP. VI

Practical inferences. A superlative degree of praise and thaokfulness due
to God for the revelation of the gospel. It is not discovered by the crea-
tion, It is above the reach of matural reason. The beathen world is en~
tiraly igoerant. of it. 1t is pure.grace that distinguishes one nation from
anotber, insending the gospel. Evangelical knowledge deserves our most
serious study. The gospel exceeds all contemplative and practical scien-

“ces. Contemplative in the greatness of its object, and the certainty of its

.. ptinciple. Practical, in the excellency of its end, and the efficacy of the

means,

L WHAT a superlative degree of praise and thankfulness is
due to God, for revealing his eternal and compassionate counsel
in order to our salvation? The fall of man was so wounding and
deadly, that only an infinite understanding could find out the
means for his recovery. And if that mercy which moved the
Lord to ordain the remedy, had not discovered it, a thick cloud
of despair had covered mankind, - being for ever unable to con-
ceive the way of our redemption. It is a mystery ¢ which eye
hath not seen, nor ear heard, nor hath entered into the heart of
man to conceive,” 1 Cor. 2. All human knowledge is acqui-
red by two sorts of faculties; the external and internal. Of the
first, sight and hearing are the most spiritual, and convey the
knowledge of the most worthy objects. They are the senses of
discipline, the other three are immersed in matter, and are inca-
pable to make:such clear discoveries. Besides those impressions
that are made on the senses, we may form some ideas in the
imagination ; upon which the mind reflecting may argue and dis-
course: thus far the light and vigour of the understanding can
only go. So that the apostle declares, that the whole plot of
the gospel was without the compass of our most searching facul-
ties. This will be evident by considering,

1. There was no discovery of it in the creation: the voice of
the heayens instructs us concerning the being of God, but not in
the secrets of his will. The economy of man’s redemption is the
merciful design of God, which hath no connexion with the exist-
ence of the creatures, but depends only upon his good pleasure,

R
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It is as impossible to read the divine decrees in the volume of the
world, as for the eye to discover a sound, which hath neither
figure, colour, nor visible motion. Besides, the glorious nature
of God in three persons, which is the foundation of this mysteri-
ous mercy, is not made known by the visible frame of the uni-
verse. It is true, in all external works the three persons arg
equally concerned: being of one essence, they are of one efficacy;
and the essential perfections of the Deity as they concur, so they .
are evident in the production of all things. The first motive is
goodness, Rom. 1. 20. that which orders and directs is wisdom,
that which executes is power. And the several ranks of crea-
tures, according to their state, reflect an honour on their author.
Things endued with life, declare him to be the fountain of life,
and intellectual creatures represent him to be the Father of
lights. But the personal being, as personal, operating nothing
out-of the divine nature, there is no resemblance in the world
that expresses the distinction, propriety, and singularity of the
persons, so as to discover them to the human understanding.
‘Those deeper mysteries of the Deity are only made known by the
word of God.

2. It is ahove the strain and reach of natural reason to attain
to the knowledge of it. There are seminal sparks-of the “law in
the heart of man, Rom. 2. 15. some common principles of piety,
justice and charity, without which the world would soon disband
and fall into confusion; but there is not the least presumption or
conjecture of the contrivance of the gospel. Though misery
sharpens the mind, and makes it more ingenious to find out ways
of deliverance, yet here reason was utterly at a loss. How could
it ever enter into the thoughts of the Israelites, that by erecting
a brazen serpent on a pole, and looking towards it, the wounds
made by the fiery serpents should be healed® And how could
guilty man find out a way to satisfy infinite justice by the suffer
fngs of a Mediator, and to heal the wounded spitit by believing
on him? The most inquiring reason could never have thaught
of the wonders of the incarnation, that a virgin should conceive,
and a God be born; nor of the death of the Prince of life,  and
the resurrection, and ascension of the Lord of glory. We may
see how impossible it is for the natural understanding to discover
the mystery of -redemption, when those that had-the highest re-
putation for wisdom were ignorant of the creation. The philos
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sophers were dividéd in nothing more, than in their account of
the world’s original. * Some imagined it to proceed from water,
others from fire; some from order, others from confusion; some
to be from eternity, others in time. If the soul’s eye be so
weakened as not to see that eternal power, which is so apparent
in its effects, much less could it pierce into the will, and free de-
terminations of God, of which there is not the least intimation or
shadow in the things that are made. This wisdom comes from
above, and “was hidden from ages and generations.” Rom.
16. 5. It is called the “ mystery of Christ,” Ephes. 3. 4. He
is the object, and revealer of it: the *“mystery of faith,” 1 Tim.
3. 9. the discovery of which was by pure revelation: the ¢ mys-
tery of his will,” Ephes. 1. 9. an inviolable secret, till he was
pleased to make it known. Were the human understanding as
clear as it is corrupt, yet jt cannot, by the strength of discourse, .
arrive at the knowledge of it. Supernatural revelation was ne-
cessary to discover it to the angels. 'The thoughts of men are a
secret, into which the Creator alone had right to enter, 2 Chron.
6. 30. it being his prerogative to search the heart; the angels
conjecture only, from the dispositions of men, from outward cir-
cumstances, from the images in the fancy, and from material im-
pressions on the blood and spirits, what are the thoughts of the
heart: and much less can they discover the counsel of God him-
self. The apostle tells us, Ephes. 3. 10. ¢ To principalities
and powers in heavenly places, by the church, the manifold wis-
"dom of God is made known.” By the first coming of Christ,
and the conversion of the world, the depths of the divine wisdom
were opened, and there remains much undiscovered, which his
second coming shall gloriously make known. Before the first
they understood not the foundation; till the second, not the per-
fection of our recovery. Briefly, the spirit that searches the
mysterious counsels of God,” 1 Cor. 2. 10. is the alone intelli-
gencer of heaven, that reveals them to the world. And the more
to incite us with sincere and humble thankfulness to acknow-
ledge this invaluable mercy, it will be useful to reflect on the
state of the heathen world, who are entirely ignorant of this mys-

The apostle describes the case of the Gentiles in such terms as

# Facills jnter horologis yuam inter philosophos conveniet, Sence,
R 2
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argue it to be extremely dangerous, if not desperate, Ephes. 2,
12. ¢ Their understandings were darkened, being alienated from
the life of God, through the ignorance that is in them. They
were without Christ, aliens from the commonwealth of Israel,
strangers from the covenant of the promise, without hope.” They
had no sense of their misery, no expectation, nor desire of mer-
ey. Not only the barbarous and savage, but the polished and
civilized nations are called a'3s0s, being without the knowledge of
the true God, and of a Saviour. Philosophy never made- one be-
liever. And as the want of a sovereign remedy exposes a man
that hath a mortal disease to certain ruin; so the single igno-
rance of the gospel leaves men in a state of perdition. It is true,
where the faculties are not capable, or the object is not revealed,
God doth not impute the want of knowledge as a crime. But
salvation is .obtained only by the covenant of grace, which is
founded in the satisfaction of the Redeemer. And it is by “the
knowledge of him that he justifies many,” Isa. 53. 11. God
would have ¢“all men saved by coming to the knowledge of the
truth,” 1 Tim. 2. 4. that is the doctrine of the. gospel, so
called in respect to its excellency, being the most profitable that
ever was revealed. The infants of believers are saved by special
privilege, for the merits of Christ, without any apprehension ef
him. But others, who are come to the use of reason, are made
partakers of blessedness by the knowledge of God in Christ.
4¢ This is life eternal, to know thee to be the only true God, and
Aesus Christ whom thou hast sent.” John 17. 3. The sun quick-
ens some creatures by its vital influences, which are buried in the
caves of the earth, and never see the light, but the Sun of Righ-
teousness illuminates all whom he saves. What degree of know-
ledge is necessary of the dignity of his person, and the efficacy of
his mediation, 1 cannot determine: but that the heathens, who
are shsolutely strangers to.the holy means of our recovery, and
do not believe an God reconciled in the Son of his love, should-
partake of saving mercy; I do not see any thing in the gospel
{which is the reyelation of God’s will coneérning our salvation)
upon which to build a rational hope. Indeed, if any heatiren
were seriously penitent, God is so merciful, that he would rather
dispatch an angel from heaven, saying, ¢ deliver him from going
down into the pit, I have found a ransom;” or by some extraor-
dinary way instmict him in the necessary knewledge of our Savi-

-~
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our, than suffer him to perish. But repentance as well as for-
giveness is purchased and dispensed alone by our Saviour, Acts
5.31. And that any receive this benefit, who are entirely ig-
norant of the benefactor, we cannot tell. Now this should raise
eur esteem of the discriminating favour of God to us.

What -a fleod of errers and miseries covered the earth, when
the “grace of God that brings salvation firit appeared? The
-deluge:was universal, and so was the destruction. Those that
were most renowned for wisdom, the philosophers of Greece, and
the orators of Rome, were swallowed up, only the church of
Christ is triumphant over the merciless waters. When Noah,
from the top of the mountain, saw the sad remains of that dread-
ful inundation, what a lively sense of joy possessed his breast?
As misery is heightened, so happiness is set off by comparison: #
not that there is any regular content to see the destruction of
others; but: the sense of our own preservation from a common
ruin, raises our joy to its highest elevation. The first work of
Noah, after his deliverance, was to build an altar, on which to
oﬂnrd:esamﬁeesofﬂnnksgwmgtohupreserver + We should
imitate- his example.

. How many nations, unknown to our world, remain in the dark:
ness:aiyd shadow of death, now ¢ the day-spring from on high
hath visited us?”” This special favour calls for special thankful-
ness. Were there any qualities in us to incline Ged to prefer s
before others, it would lessen our esteem of the benefit. Bat
this distinguishing mercy is one of those free acts of God, for
which there is no reasan in the ohjects on which they are exer-
cised. St. Awstin calls it, profundum crucis.  As the Jowest
part of the cross is ynder gronnd unseen, but the upper part is
exposed to sight: 80 the effects of the divine predestination, the
fruits of the cross, are visible, but the reasens are net within our
view; -When < God divided the world,” and ehose Israel for his
hentage to' neeexve t.hc pmmseof the Memah, and left the nesq

Y Bot mbq memo. nisi comparzates,

+ Noo quin yexari quenquan.est sincern . volaptass sed qm’bm ipe -ﬂﬂ
careas, quia cernere suave e, - Luret.

1 Quare ergo illi datum est, & uli pon datum? Non me piget dicere, Mn
est profundum crucis. Admiratione exclamare possum, disputatione demon-
itrare non possum, quam mgnmcla sunt opera tua, deminel Aug. de: Vorb.
Apostel. . Serm. * P .
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in thick and disconsolate darkness, there was no apparent cause
of this inequality; for they all sprang from the same corrupt root,
and equally deserved a final rejection. There was no singular
good in them, nor transcendent evils in others. The unaccount-
able pleasure of God was the sole motive of the different dispen-
sation. Our Saviour breaks forth in an ecstacy of joy, 1 thank
thee, O Father, Lord of heaven and earth, that thou hast hid
these things from the wise and prudent, and revealed them unto
babes; even so, father, for so it seemed good in thy sight.” It
‘is the prerogative of God to reveal the secrets of the kingdom to
whom he pleases. Mat. 13. 11. It is an act of pure grace, put-
ting = difference between one nation and another, with the same
liberty; as in the creation of the same indigested matter he form-
ed- the earth, the dregs of the universe, and the sun and stars the
ormaments of the heavens, aud the glory of the visible world.
. How can we reflect on our spiritual obligations to divine grace
‘without a rapture of soul? The corruption of nature was uni-
versal, our ignorance as perverse, and our manners as profane as
of other nations, and we had been condemned to an eternal
night, if the light of life had not graciously shined upon us.
This should warm our hearts in affectionate acknowledgments to
God, “who hath made known to us. the riches of the glory of
this mystery, amongst the Gentiles,” Col. 1. 26, 27. and with
that revelation the concomitant power of the spirit, to translate
us “from the kingdom of darkness into the kingdom of his dear
Son.”  If the publication of the law by the ministry of angels to
the Israelites were such a privilege, that it is reckoned their pe-
culiar treasure: “he hath showed his statutes unto Israel; he
tath not dealt so with any nation.” Psal. 147. 19, 20. What is
the revelation of the gospel by the Son of God himself? For
although the law is obscured and defaced since the fall, yet there
are some ingrafted notions of it in the human nature, but there
is not the least suspicion of the gospel. The law discovers our
misery, but the gospel alone shows the way to be delivered from
it. If an advantage so great and so precious doth not touch our
hearts; and in possessing it with joy, if we are not sensible of the
engagement the Father of mercies hath laid upon us, we shall be
the ungratefullest wretches in the world. -
II. This incomprehensible mystery is worthy of our most seri-
ous thoughts and study, that we may arrive to a fuller knowledge
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of it. And to incite us, it will be fit to consider thuse excellen-
cies, which will render it most desirable. Knowledge is a quality
so eminent, that it truly ennobles one spirit above another. As
reason is the singular ornament of the human nature, whereby it
excels the brutes; so in proportion, knowledge, which is the per-
fection of the understanding, raises those who are possessors of
it, above others that want it. The testimony of Solomon con-
firms this, Eccles. 2. 13. ¢ Then I saw that wisdom excels folly
as far as light excelleth darkness.” And according to the nature
and quality of knowledge, such is the advautage it brings to us.
Now the doctrine of the gospel excels the most noble sciences, as
well contemplative as practical: it excels the contemplative in
the sublimity of the object, and in the certainty of its principle. '
- 1. In the sublimity and greatness of the object: and it is- no
less than the highest design of the eternal wisdom, the most glo-
rious work of the great God. In the creation his footsteps ap-
pear, in our redemption his image: in the law his justice and ho-
liness, but in the gospel all his perfections shine fosth in their
brightest lustre. The bare theory of this enriches the mind, and
the contemplation of it affects the soul, that is conversant about
it, with the highest admiration, and most sincere and lasting de-
ight. : : :
lls(l.) It affects the soul with the highest admiration. The
strongest spirits canmot comprehend its just greatness: the un-
derstanding sinks under the weight of glory. * The apostle who
had seen the light of heaven, and had such knowledge as never
any man before ; yet upon considering one part of the divine wis-
dom, breaks:forth in astonishment, ¢ Oh the depth of the riches
of the wisdom and knowledge of God! How unsearchable are
his decrees, and his ways past finding out!”” It is fit when we
have spent the strength of our minds in the consideration of this
excelling objeet, and are at the end of our subtilty, to supply the
defects of  our understandings with admiration. As the psalmist
expresses himself, “ Lord, how wonderful are thy thoughts to
us-ward!” . The angels adore this glorious mystery with an hum-
ble reverence, 1 Pet. 1. 12, The admiration that is caused by

® Neque enim'quicquam habet in se, hujus materim tractatione pulchrins,
cum cuncta habeat futara usui, quam quod homines maguificantia sua deti-
set, aoc mercede sed miraculo colitur.  Sensa,
R4
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it, is a principal delight of the mind: it is true the wouder that
proceeds from ignorance (when the cause of some visible effect is
not known) is the imperfection and torment of the spirit; but
that which ariseth from the*knowledge of those things which are
most above our eonception and our hope, is the highest advance-
ment of our minds, and brings the greatest satisfaction to the
soul. Now the contrivance of our redemption, was infinitely
sbove the flight of reason, and our expectation. * When the
Lord turned the captivity of Sion, they were as in a dream,”
Psal. 126. 1. The way of accomplishing it was so incredible,
that it seemed rather the picture of fancy, than a real deliver-
ance. And there is far greater reason that she rescuing of us
from the powers of hell, and the restoring us to liberty and glory
by Christ, should raise our wonder. - The gospel is called a mar-
vellous light, 1 Pet. 2. 9. upon the account of the objects it dis-
covers. But such a perverse judgment is in men, that. they neg-
lect those things wlvich deserve the highest admiration, and spend
their wonder on meaner things. Art is more admired than ma-
ture: a counterfeit eye of crystal, which hath neither sight nor
motion, than the living eye, the sun of the littte world, that di+
reets the whole man. And the effects of nature are more admi-
" red, than the sublime and supernatural works of grace. . Yet
these infinitely excéed the other. The world ‘is the work of
- God’s hand, but the gospel is his plot, and the chiefest of all his
ways. What a combination of wonders is there in the greet
mystery of godliness! That he who fills heaven and earth,
should be confined to the virgin’s womb; that life should die,
~ and being dead revive! that mercy should triumph without any
disparagement to justice! These are miracles that transcend all
that is dome in nature. And this appears, by the jydgment of
God himself, who best knows the excellency of his awn works,
For whereas upon the finishing the first creation, he ordained the
seventh day, that reasonable creatures might more. solemnly
ascribe to him the glory of his attributes, which are visible in the
things that are made; he hath upon.the eompleting our redemp-
tion, by, the nising of Christ from the dead, made the first day
sacred for his service and praise, there being the clearest illustra-
tlon of his perfectjons in that blessed work. God is more pleaged
in the contemplation of the new world, than of the old. The
latter by its extraordinary magnificence hath lessened the digity
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ef the farmer, as the greater light obscures the less. Therefore
the sabbath is changed into the Lord’s-day. And what a just
reproach is it to man that he should be unobservant and un~
affected with this glorious mercy, wherein he may always find .
new cause of admiration? ¢ O Lord, how great are thy worke?
and thy thoughts how deep! A brutish man knoweth not,
neither doth a fool understand this,” Psal. 92. 5,6. The ad<
miring of any other thing:in comparison of this mystery is the
effect .of inconsideration, or mﬁdehty

(2.) It produces the most sincere and lasnngpkasure As th.
taste is to meat, .to allure us to feed for the support of our bodies 3
that .is delight to knowledge, to excite the mind to seek after it.
But its vast capacity can never be satisfied with- the khowledge of
inferior thimgs. The pleasure is more in the acquisition, than
in the possession of it.. For the mind is diverted in the search,
but having attained to that knowledge which cannot fill the ra-
tional appetite, it is disgusted with the fruits of its travel, and
seecks some other object to relieve its languor. From hence it is,
that variety is the spring of delight, and pleasure is the product
of novelty. We.find the pleasare.of the first taste in leaming
lomet.hing new, is-always most sensible. The most.clegant com-
positions, .and ‘excellent diseourses, which ravished at the first
feading, ‘yet repested often, are :nauseous and irksome. The
exercise of the mind on an-objeet fully known, is unprofitable,
and therefore tedious. Whaereas by tuming the thoughts on
something else, it may acquire new knowledge. But the apostle
tells that the mystery of our redemption contains all the  trea-_
sures of wisdom and knowledge,” Col. 2. to signify their excel-
lenee, and abundance: the - unsearchable riches of graec are
laid up in it.”” There is infinite variety, and perpetual matter
for the mqmty of the most excellent understanding : ne ereated
reason is able-to reach its height, or sound its depths: by the
continual study, and increase in the knowledge of it, the mind
enjoys a persevering pleasure, that far exceeds the short vehe~
mence of sensual. dehght.s

2. It excels other sciences in the uenmnt.y of its prmctple,
which is divine revelation. Human scienees aré built upon un«
certain mexims, which being admitted with precipitation, and
not eonfirmed by sufficient experiments, the mind is satisfied
with appearances, -instead of real certainty. And-from hence it
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is, that upon severe inquiry into matters of fact, those doctrines
which were received in one age, are discovered to be false in ano-
ther. Modemn philosophy discards the ancient; but the doc-
trine of salvation is the “ word of truth,” that came from heaven,
and bears the characters and marks of its divine descent. It is
confirmed by the ¢ demonstration of the spirit, and of power.” }
Cor. 2. 4. It is always the. same, unchangeable as God the
author, and Christ the object of it, who is the same  yester<
day, to day, and for ever.” Heb. 13. And the knowledge which
the sincere and enlightened mind hath of it is not uncertain
opinion, but a clear, solid and firm apprehension. It is a “ con-
templation of the glory of God with open face.” 2 Cor. 3..18.
This appears by the effects it produces .in those that have re-
ceived the true tincture of it in their souls, they despise all things
which carmal men admire, in comparison of this inestimable

. treasure.

The doctrine of the gospel exceeds all practieal sciences in
the excellency of its end, and the efficacy of the means to ob-
tain it. :

1. The end of it is, the supreme happiness of man : the restoring
him to the innocence and excellency of his first:state. And the
means are appointed by infinite wisdom, so that the most insu-
perable obstacles are removed : and these are the justice of God
that condemns the guilty, and that strong and obstinate aversion
which is in corrupted man from true felicity. Here is a Media-
tor revealed, who is ¢ able to save to the uttermost,” Heb. 7.
25. who hath quenched the wrath of God by the blood of his di-
“vine sacrifice : who hath expiated sin by the value of his death,
and purifies the soul by the virtue of his life, that it may consent
to its own salvation. No less than a divine power could perform
this work. From hence the superlative excellency of evangelical
knowledge doth arise : all other knowledge is unprofitable with-
out it, and that alone can make us perfectly blessed ; ¢ this is
life eternal, to know thee, and Jesus Christ whom thou hast
sent.” John 17.3. I will briefly consider how ineffectual . all
other knowledge is, whether natural, political, or moral, to re-
cover us from our misery.

(1.) The most exact insight into natural things leaves the mind
blind and poor, ignorant of happiness, and the way to it. Solo-
mon, who had an extraordinary measure of natural knowledge,

\
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and was able to set a just price upan it, tells us, that the ¢ in-
crease of knowledge was attended with proportionable degrees of
sorrow.” Eccles. 1. For the more a man knows, the more he
discerns the insufficiency of that knowledge to supply his defects,
and satisfy his desires. He was therefore weary of his wisdom,
as well as of his folly. The devils know more than the profound-
est philosophers; yet their knowledge doth not alleviate their
torments. It is not only insufficient to prevent misery, but will
more expose to it by enlarging the faculties, and making them
more capable of torment. It is the observation of St. Ambroee,
that when God discovered the creation of the world to Moses,
he did not inform him of the greatness of the heavens, the num-
ber of the stars, their aspects and influences; whether they de-
rive their light from the sun, or have it inherent in their own
bodies; from whence eclipses are caused; how the rainbow is
painted ; how the winds fly in the air, or the causes of the eb-
bing and flowing of the sea: but so much as might be a foun-
dation of faith and obedience, and left the rest, quasi marce-
scentis sapientie vanitates, as the vanities of perishing wisdom.
(Ambros. p. 6. Hexam, c. 2.) The most knowing philosopher,
though encompassed with these sparks, yet if ignorant of the
Redeemer, shall lie down in sorrow for ever.

(2.) And as natural, so political knowledge, in order to the go-
verning of kingdoms and states, hath no power to confer happiness
upon man. It concerns not his main interest, it is terminated
within the compass of this short life, and provides not for death,
and eternity. The wisdom of the world is folly in a disguise, a
specious ignorance, which, although it may secure the temporal
state, yet it leaves us naked and exposed to spiritual enemies
“ who war against the soul.”” And all the moral knowledge
which is treasured up in the books of the heathens, is insufficient
to restore man to his original integrity and felicity. Reason sees
that man is ignorant, and guilty, mortal and miserable ; that he
is transported with vain passions, and tormented with accusations
of conscience, but it could not redress these evils. Corrupt na-
ture is like an imperfect building that lies in rubbish, the imper-
fection is visible, but not the way how to finish it: for through
the ignorance of the first design, every one follows his own fancy ;
whereas when the architect comes to finish his own project, it
appears regular and beautiful, . Thus. the various directions of
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philosophers to recover fallen. man out of his ruins, and to raise
" him to his first state, were vain. Some glimmerings they had,
that the happiness of the reasonable nature consisted in its union
with God ; but in order ta this, they propounded such mesns as
were not only ineffectual, hut opposite. Such is. the pride and
folly of carnal wisdom, that to bring God and man together, it
advances man, and depresses God. The Stoics ascribed.t»
their wise man * those prerogatives whereby he equalled their
supreme god. They made him the architect of his virtue and
felicity, aud to vie with Jupiter himself, to be one of his peers.
Others reduced the gods to live like men, and men like beasts,
by placing, happiness in sensnal pleasures. Thus, instead of cu-
ring, they fomented the hereditary and principal diseases of man-
kind, pride and concupiscence, which, at first, caused the sepa-
ration of man from God, and infinitely increase the distance
between them. For what sins are more contrary to the majesty
and puwrity of God than pride, which robs him of his honour;
and carnal lust, which turns a man into a beast? Besides, all
their inventions to expiate sin; to appease the Deity, and make
him favourable, to celm the conscience, were frivolous and un-
profitable. And. their most generous principles, and acearate
precepts, were short of that purity and perfection wherewith
moral duties are perfotmed to God end men. Briefly, they
wasted their candle in vain, in searching for the way to true hap-
piness. But God who created man for the enjoyment .of himsel,
hath happily accomplished his eternal decree, by the work of
our redemption, wherein his own glory is most visible. And the
gospel which reveals this to us, bumbles whom it justifies, and
comforss those that were condemnéd : it abases more than the
law, but without despair; and advaness more than nature eould,
but without presumption. The Mediator takes away the guilt of
our old sinis, and our inclination to mew sins: we.are mot only
restored, but exalted, made heirs of God, joimt-heirs with
Christ.” Rom. 8. 17. For these reasans the apostle sets-so high
a value upon the heavenly doetrine, that reveals.a Savivur to the
andane world. ¢ He désired to know nothing but Jesus Christ,
and him crucified.” 1 Cor. 2.2. He despiseth’ all pharissical

* Saplens cum diis ex pari vivit. Deorum socius, non supplex contre-
eminm facit diis de felicitate. Sensc. .



CHAP, VI THE DIVINE APTRIBUTES, 269

and philosophical [earning ¢ in comparison of the excellency of
the knowledge of Christ Jesus.” Phil. 3. 8. Other knowledge
swells the m’md, and increases the esteem of ourselves, this gives
us a sincere view. of our state. It discovers our misery in its
causes, and the almighty merey that saves us. Other knowledge
enlightens the understanding, without changmg the heart, but
this inspires us'with the love of God, with the hatred of sin, and
makes us truly better. In seeking after other knowledge, the
mind is perplexed by endless inquiries: here it is at rest, as the
wavering meedle is fixed wlhen tumned to its beloved star. : Igno-
rance of other things may be without any real damage to us;
for we may be directed by the skilful how to preserve Efe and
estate.  But this knowledge is absolutely necessary to justify,
sanctify, and save us. All other knowledge is useless at the
hour of desth, Isa. 53. then the richest stock of learning is lest,
the vessél being split wherein the treasure was laid ; but this
pearl of inestimable price is beth the omament of cur proeperity,
and the support of our adversity. A little ray of this is mfmitely
ware desirable, than the light of all huwman sciences in their
lusre and perfection.

- 'And what an-amazing folly is it, that men, who are possessed
with an earriest passion of knowing, should waste their time and
strength in searching after things, the knowledge of :which can-
pot remdve the evils that oppress them, and be careloss of the
saving knowledge of the gospel? Were there no other reason
to diminish the esteem of earthly knowledge, but the difficulty
of its dcquisition, that error often surprises those who are search-
ing after truth, this might. check our intemperate pursuit of it.
Sin hath not only shertened our understandings, but our lives,
that we cannot arrive to the perfect discovery of -inferior objects,
But suppose that one, by his vast mind, should eomprehend all
creatéd things, from ‘the centre of the earth to-the circumference
of the heavens, and were not savingly enlightened in the miys:
tery of our redemption, with all his knowlédge 'he would be &
prey to satan, and increase the triumphs of hell. The historian
upbraids the Roman luxury, that with se much eost and hazard
they should send to fereign parts, for trées that were bemstiful
but barren, and produced a shadow. only without fruit. * With

. Qou non miretur umbrm tantum gratia clleno ex petitam orbe? Plin,
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greater reason we may wonder, that men should, with the ex-
pence of their precious hours purchase barren curiosities, which
are unproﬁtable to their last end. How can a condemned crimi-
nal, who is in suspence between life and death, attend to study
the secrets of nature and art, when all his thoughts are taken up
how to prevent the execution of the séntence? And it is no less
than a prodigy of madness, that men, who have but a short and
uncertain space allowed them to escape the wrath to come,
should rack their brains in studying things impertinent to salva-
tion, and neglect the knowledge of a Redeemer. Especially
when there is so clear a revelation of him: ¢ the righteousness
of faith doth not command us to ascend to the heavens, or de-
scend into the deep to make a discovery of it; but the word is
nigh us, that discovers the certain way to a happy immortality.”
Rom. 10. 6,7. Seneca, a philosopher, and a courtier, valued
- his being in the world only upon this account, that he might
contemplate the starry heaven. (Senec. pref. l. nat. quast.) He
only saw the visible beauty of the firmament, but was ignorant of
the glory within it, and of the way that leads to it ; yet, to our
shame, he speaks, that the sight of it made him despise the
earth, and without the contemplation of the celestial bodies, he
esteemed his eontinuance in the world not the life of a man, but
the toil of a beast. * But what transports had he been in, if
he had been acquainted with the contrivance of our redemption,
the admirable order of its parts, and the beauty that results from
the compesition of the whole? ¢ But we that with open face
may in the glass of the gospel behold the glory of the Lord, turn
away our eyes from it to vanity.” 2 Cor. 3. 18. Here the com-
plaint is more just, Ad sapientiam quis accedit? quis dignam
Judicat nisi quam in transitu noverit? We content ourselves
with slight and transient glances, but do not seriously and fixedly
consider this blessed design of God, upon which the beginning of
our happiness in this, and the perfection of it in the next life is
built. Let us provoke ourselves by the example of the angels,

® Quid erat cur in numero viventium me positum ese ganderem ? an ut
cibos & potum percolarem? ut hoc corpus casurum, ad finidum, periturum-
que pisi subinde impleatur, farcirem ? & viverem wgri minister? ut morti
timerem cui omnes naicimur? Detrahe hoc inestimabile bonum, non est
vita tanti ut sudem, ut mstuem, O quam contempta res est homo nisi supra
bumana se erexerit!
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who are not concerned in this redemption as man is; for they
continued in their fidelity to their Creator, and were always hap-
py in his favour; and where there is no alienation between par-
ties, reconcilement is unnecessary; yet they are students with us
in the same book, and unite all their powers in the contemplation
of this mystery: they are represented stooping to pry into these
secrets, 1 Pet. 1. 12. to signify their delight in what they know,
and their desire to advance in the knowledge of them. With
what intention then should we study the gospel, who are the sube
Jject and end of it}

- CHAP. VIIL.

The simple speculation of the gospel vot sufficient withont a real belief, and
cordial acceptance. The reasons why the Jews and Gentiles conspired in
the contempt of it, How just it is to resign up the understanding to reve-
lation. God kmows bis own natare and will, and cannot deceive us. We
must believe the things that are clearly revealed, though we do not under-
stand the manner of their existence: although they are attended with
seeming contradictions. No article of faith is really repugnant to reason.
‘We must distinguish between things incomprehensible and inconceivable,
Between corrupt and right reason. How reason is subservient to faith,
Humility and holiness qualify for the belief of the gospel-mysteries. A
naked belief of supernatural truths is vnprofitable for salvation. An effec-
tual assent that prevails upon the will, and renders the whole man obse-
quiouy, is due to the quality of the gospel-revelation,

THE gimple speculation of this glorious mystery, will be of no
profit without a real belief of it, and a cordial acceptance of sal-
vation, upon the terms which the divine wisdom prescribes. The
gospel requires the obedience of the understanding, and of the
will; unless it obtains a full possession of the soul, there is no
saving efficacy derived from it. And such is the sublimity and
purity of the object, that till reason is sanctified and subdued, it
cannot sincerely entertain it, I.will therefore distinctly consider
the oppesition- which carnal reason hath made against it; and
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show how just it is that the human understanding should, with
reverence, yield up itself to the word of God, that reveals this
great mystery to us.

The apostle tells us, 1 Cor. 1. That Jews and Gentiles con-
spired in the contempt of the gospel. Reason cannot hear with-
out great astonishment, for the appearing contradiction between
the terms, that God should be made man, and the eternal die.
The Jews esteemed it an intolerable biasphemy, and without any
process of law were ready to stone the Lord Jesus, ‘“‘that being
a man, he should make himself equal with God.”” John 10. 83.
And they upbraided him in his sufferings that he could not save
himself. ¢ If he be the king of Israel, let him come down from
the cross, and we will helieve on him.” Mat. 27. 42. The Gen-
tiles despised the gospel as an absurd ill-contrived fable, 1 Cor.
1. 23. For what in appearance is more unbecoming God, and
injurious to his perfections, than to take the frail garment of
flesh, to be torn and trampled on? * Their natural knowledge
of the Deity inclined them to think the incarnation impoesible.
There is no resemblance -of it- in the whele compass of nature.
For natural union supposes the parts incomplete, and capable of -
perfection by their joining together: but that a being infinitely
perfect should assume by personal union a nature inferior to it-
self, the heathene looked on it as a fable, forged according to the
model of the fictions conceming Danae and Antiope. Orig.
cont. Cels. And the doctrine of our Saviour’s death on the cross
they rejected, as an impiety contumelious to God. They judged
it inconsistent with the majesty and happiness of the Deity, to
ascribe to him that which is the punishment of the most guilty
and miserable. In the account of carnal reason, they thought
more worthily of God by denying that of him, which is only due
to the worst of men. Celsus, (Orig. contra Cels. lib. 1.) who,
with as much subtilty as malive, urges all, that with any appear-
ance, could be objected against our Saviour, principally insists
on his poverty and sufferings, the meanness and misery of his
condition in the world. It was fit, saith he, . that the Son of
Gog shquld appear as the sun, which renders itself conspicuous
by its own light:” but the gospel having declared the word to be

© & Negant 826 dighum, ut honio feti vellet; seque infirmitate carnis oners-
Wreiy ut pagiedihog ut doboritys; ut-morth sé-ipes subjiseret. Laot
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the Son of God, relates, that he was a man of sorrows, that had
no power to defend himself, and was deserted by his Father and
followers, scourged with rods, and shamefully executed. * - He
‘eould not reconcile so many things that seemed utterly incompa-
tible, as sovereignty and servitude, innocence and punishment,
the lpwest of human miseries, death, with the highest of divine
honours, adoration. Briefly, nothing was more contrary to flesh
and blood, than to believe that person to be the Redeemer of the
.world, who did not rescue himself from his enemies; and to ex-
-pect immortality from him that was overcome by death. Now
the causes of this infidelity are,

1. The darkness of the mind, which is so corrupted by origi-
‘nal pravity, that it cannot behold heavenly mysteries .in their
proper light, so as to acquiesce in the truth of them. ¢ The na-
tural man receives not the things of the spirit of God; for they
are foolishness to him; and he cannot know them, because they
are spiritually discerned.” 1 Cor. 2. 14. The apostle takes no-
tice of the disaffection of the heart, and the incapacity of the
mind, not prepared and illustrated by grace, to embrace and dis-
cern spiritual things in their verity and beauty. There is a great
disproportion between the natural understanding, though elevated
-and enlarged by secular learning, and supernatural truth.---For
though the rational soul is a spirit, as it is distinguished from
corporeal beings; yet till it is purged from error, and vicious af-
fections, it can never discover the divinity of things spiritual, so
as to embrace them with certainty and delight. As there must
be a spirit of revelation to unveil the object, so of wisdom to en-
lighten the eye, that it may be prepared for the reception of it.
As heaven is ouly seen by its own light, so Christ is by his own
spirit. Divine objects, and faith that discerns them, are of the
same original, and of the same quality. The natural under-
standing, as the effects declare, is like the funeral lamps, which,
by the ancients, were put into sepulchres, to guard the ashes of
their dead friends, which shine so long as they are kept close, a
thick moist vapour feeding them, and repairing what was con-
sumed : but, in opening the sepulchres, and exposing them to the
free air, they presently faint and expire. Thus natural reason,
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whilst conversant in things below, and watching with the dead;

«that is, in the phrase of the ancients, studying the books of mgn
who have left the world, it discovers something, although it isva-
ther twilight than clear; but when it is brought from the narrow
sphere of things sensible, to contemplate the immensity of things
spiritual and supernntural, its light declines, and is turned into
darkness.

2. The pride of the human undentmdmg which disdains to
stoop to those great and heavenly mysteries. * K is observable,
that those who most excelled in natural wisdom, were the great-
est despisers of evangelical truths. + The proud wits of ‘the
world choose rather to be masters of their own, than scholars to
another. They made reason their supreme rule, and philosophy -
their highest principle, and would not believe what they could
not comprehend. § They represented christians under seornful
titles, as captives of a blind belief, and derived their faith as the
effect of folly; and rejected revelation, the only means to convey
the knowledge of divine mysteries to thend. They presumed by
the light and strength of their own reason and virtue to acquire
felicity, and slighted the doctrine that came from heaven, to dis-
cover a clear way thither, and divine grace that was necessary to
adsist them. Therefore the apostle, by way of upbraiding, en-
quires, 1 Cor. 1. 19, 20. ¢ Where is the wise man? Where is
the scribe? Where is the disputer of the world? God hath
made the wisdom of the world foolishness.” As those who are
really poor, and would appear rich in the pomp of their habits
and attendants, are made poor by that expence; so the philoso-
phers, who were destitute of true wisdom, and would appear wise
in making reason the judge of divine revelation, and the last re-
solution of all things, by that false affectation of wisdom, became
more foolish: by all their disputes against the apparent absur-
dities of the christian religion, they were brought into a more
learned darkness.

3. The prejudice which arose from semual lusts hindered the

* Porphyrius, Juliaous, Maximus, Hierecles. Soli rationt cedo.
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belief of the gospel. As the carnal understanding rebels against
.the sublimity of its doctrine, so the carnal appetite against the
purity of its precepts. And according to the dispositions of

men from whence they act, such light they desire to direct them
in acting. The gospel is a mystery of godliness, and those who
are under the love of sin, cherish an affected ignorance, lest the
light should enflame conscience, by representing to them the
deadly guilt that cleaves to sin, and thereby make it uneasy.
This account our Savipur gives of the infidelity of the world,
John 3. 19. ¢ That men love darkness rather than light, ber
cause their deeds are evil.”” And that this was the real cause
whatever was pretended, is clear, in that the Gentiles, who opr
posed Christ, adored those impure deities, whose infamous lysts
were acknowledged by them. And with what colour then could
they reject our Redeemer because crucified?  As if vice were not
.more incompatible with the Deity, than sufferings.

Now, thaugh reason, enslaved by prejudlce, and corrupted by
passion, despises the gospel; yet when it is enlightened by faith,
it discovers such a wise economy in it, that, were it not true, it
would transcend the most noble created mind to iuvent it: it is
s0 much above our most excellent thoughts, that no human yn-
derstanding would ever attempt to feign it, with confidence of
persuading the world into a belief of it. How is it possible that
it should he contrived by natural reason, since no man can be-
lJieve it sincerely when it is revealed, without a supematurul
£aith? To-confirm our belief ‘of these great and saving myste-
ries, I'will show how just it is, that the understanding should re-
sign itself to divine revelation, which hath made them known.

In order to this, we must consider,

(1.) There are some doctrines in the gospel, the understanding
could not discover ; but when they are revepled, it hath a clear
apprehension of them. upon a rational account, and sees the char
racters of _ truth visibly stamped on theit forehead. As the doc-
trine of satisfaction to divine justice, .that pardon might be dis-
pensed to repenting sinners. For our natural conception of Ged
igcludes his infinite purity and justice ; and when the design . of
the gospel is made known, whereby he hath provided abundantly
for the honour of those attributes, so that he doth the greatest
good without encouraging the least evil, reason acquiesces and ac-

s 2 o
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knowledges. This I sought, but could not find. Now although
the primary obligation, to believe such doctrines, ariseth from re-
velation, yet being ratified by reason, they are embraced with
more clearness by the mind.

(2.) There are some doctrines, which, as reason, by its light,
could not discover; so when they are made known, it cannot
‘comprehend, but they are by a clear necessary connexion joined
‘with the other that reason’approves. As the mystery of the Tri-
‘nity, and the incarnation of the Son of God, which are the foun-
‘dations of the whole work of our redemption. The nature of
God is repugnant to plurality, there can but be one essence; and
the nature of satisfaction requires a distinction of persons: for he
that suffers as guilty, must be distinguished from the person of
the judge that exacts satisfaction ; and no mere creature is able,
by his obedient sufferings, to repair the honour of God: so that
a divine person assuming the nature of man, was alone capable to
make that satisfaction, which the gospel propounds, and reason
consents to. Now according to the distinction of capacities in
the Trinity, the Father required an honourable reparation for the
breach of the divine law, and the Son bore the punishment in
the sufferings of the human nature; that is peculiarly his own.
Besides, it is clear, that the doctrine of the Trinity, that is of
three glorious relations in the godhead, and of the incarnation,
are most firmly connected with all the parts of the christian reli-
gion, left in the writings of the apostles, which, as they were
confirmed by miracles, the divine signatures of their certainty, so
they contain such authentic marks of their divinity, that right
reason cannot reject them. :

(3.) Whereas there are three principles by which we apprehend
things, sense, reason and faith, these lights have their different
objects that must not be confounded. Sense is confined to
things material ; reason considers things abstracted from matter;
faith regards the mysteries revealed from heaven : and these must
not transgress their order. Sense is an incompetent judge of
things about which reason is only conversant. It can only make
a report of those objects, which, by their natural characters are
exposed to it. And reason can only discourse of things within its
sphere ; supernatural things which derive from revelation, and are
purely the objects of faith, are not within its territories and ju-
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risdiction. Those superlative mysteries exceed all our intellec-
tual abilities. :

It is true, the understanding is a rational faculty, and every
act of it-is really, or in appearance, grounded on reason. But
there is a wide difference between the proving a doctrine by rea-
son, and the giving a reason why we believe the truth of it.- For
instance, we cannot prove the Trinity by natural reason ; and the
subtilty of the schoolmen, who affect to give some reason of all
things, is here more prejudicial than advantageous to the truth :
for he that pretends to maintain a point by reason, and is unsuc-
cessful, doth weaken the credit which the authority of revelation
gives. And it is considerable, that the scripture in' delivering
supernatural truths, produces God’s authority as their only proof,
without using any other way of arguing : but although we cannot
demonstrate these mysteries by reason, yet we may give a ra-
tional account why we believe them.

Is it not the highest reason to believe the discovery that God
hath made of himself, and his decrees? For he perfectly knows
his own nature and will; and it is impossible he should deceive
us: this natural principle is the foundation of faith. When God
speaks, it becomes man to hear with silence and submission.
His naked word is as certain as a demonstration.

And is it not most reasonable to believe, that the Deity cannot
be fully understood by us? The sun may more easily be inclu-
ded in a spark of fire, than the infinite perfections of God be
comprehended by a finite mind. The angels who dwell so near
the fountain of light, cover their faces.in a holy confusion, not
being able to comprehend him. How much less can man in this
earthly state, distant from God, and oppressed with a burthen of
flessh? Now, from hence, it follows;

lst. That ignorance of the manner, how divine mysteries exist,
is no sufficient plea for infidelity, when the scripture reveals that
they are. For, reason that is limited and restrained, cannot
frame a conception that is commensurate to the essence and
power of God. This will appear more clearly by considering the
mysterious excellencies of the divine nature, the certainty of
which we believe, but the manner we cannot understand : as that
his essence and attributes are the same, without the least sha-
dow of composition ; yet his wisdom and power are, to our ap-
prehensions, distinct, and his mercy and justice in some manner

s3 *



-

278 THE HARMONY OF CHAP, VII,

opposite. ¥ That his essence is entire in all places, yet not ter-
minated in any. That he is above the heavens, and beneath the
earth, yet hath no relation of high or low, distant or near. That
he penctrates all substances, but is mixed with none. That he
understands, yet receives no ideas within himself; that he wills,
yet hath no motion that carries him out of himself. That in him
time hath no succession, that which is past is not gone, and that
which is future, is not to come. That he loves without passion,
is angry without disturbance, repents without change. Thesé
perfections are above the capacity of reason fully to understand,
et essential to the Deity. Here we must exalt faith, and abase
Teason, Thus in the mystery of the incarnation, 1 Tim. 3. 16.
that two such distant natures should compose one person, with-
out the confusion of properties, reason cannot reach unto, but it
is clearly revealed in the word: John I. 14. here therefore we
must obey, not inquire.

Thie obedience of faith is, to embrace an obscure truth with a
firm assent, upon the account of a divine testimony. If reason
will not assent to the revelation, till it understands the manner
how divine things are, it doth not obey it at all. The under-
standing then sincerely submits, when it is inclined by those mo-
tives, which demonstrate that such a belief is due to the autho-
tity of the revealer, and to the quality of the object. To believe
only in proportion to our narrow conceptions, is to disparage the
divine truth, and debase the divine power. We cannot know
what God can do; he is omnipotent, though we are not omni-
scient ; it is just we should humble our ignorance to his wisdom,
#¢ And that every lofty imagination, and high thing that exalts
itself against the knowledge of God, should be cast down, and
every thought captivated into the obedience of Christ.”” 2 Cor.
10. 5. It is our wisdom to receive the great mysteries of the
gospel in their simplicity : for in attempting to give an exact and
curious explication of them, the understanding, as in an hedge of
thorns, the more it strives, the more it is wounded and entan-
gled. ¢ God’s ways are far above ours, and his thoughts above
ours, as heaven is aiove the earth.” To reject what we cannot
comprehend, is not only to sin against faith, but against reason,

. Inﬁmtm,.immemm & soli sibi tantus, quantus est notus, nobis vero ad
intellectum pectus angustum est, & ideo sic eum digne estunamus, cum iges
fimabilem dicimus. Min, Fel
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which acknowledges itself finite, and unable ¢ to search out the
Almighty to perfection.” Job 11.7.
2dly. We are obliged to believe. those mysteries that are plainly
delivered in seripture, notwithstanding those seeming contradic-
tiors wherewith they may be charged. In the objects of sense,
the contrariety of appearances doth not lessen the certainty of
things. The stars, to our sight, seem but glittering sparks, yet
_ they are immense bodies. And it is one thing to be assured of &
truth, another to answer to all the difficulties that encounter it :
a mean understanding is capable. of the first ; the second is so
difficuls, that in clear things the profoundest philosophers may
not be able to untie all the intricate and knotty objections which
may be urged against them. It is sufficient the belief of super-
natural mysteries is built on the veracity and power of God,  this
makes them prudently credible. This resolves all doubts, and
produces such a stability of spirit, as nothing can shake. A sin-
cere believer is assured, that all opposition against revealed truths
is fallacious, though he cannot discover the fallacy. Now the
transcendent mysteries of the christian religion, the trinity of
persons in the divine nature, the incarnation of the Son of God,
are clearly set down in the scriptute. And although subtile and
obstinate opponents have used many guilty arts to dispirit and
enervate those texts by an inferior sense, and have racked them
with violence, to make them speak according to their prejudices,
yet all is vain, the evidence of truth is victorious. A heathen,
who considers not the gospel as a divine revelation, but merely
as a doctrine delivered in writings, and judges of its sense by na-
tural light, will acknowledge, that those things are delivered in
it. And notwithstanding those who usurp a sovereign authority
to themselves, to judge of divine mysteries according to their
own apprehensions, deny them as mere contradictions, yet they
can never conclude them impossible} for no certain argument
can be alleged against the being of a thing, without a clear
knowledge of its nature: now although we may understand the
nature of man, we do not the nature of God, the economy. of
the persons, and his power to unite himself to a nature below
him.
- It is true, no article of faith is really repugnant to reason;
for God is the anthor of natural, as well as of supernatural light,
and he cannot contradict ‘himself: they are emanations from
s 4
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