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BOOK IV.

THE

POSITIVE WORK OF THE SPIRIT

IN THE

SANCTIFICATION OF BELIEVERS.

CHAP. VI.

Differences in the acts of sanctification as to order. The manner of the

communication of holiness by the Spirit. The rule and measure whereof

is the revealed will of God. As the rule of its acceptance is the covenant

of grace. The nature of holiness as inward. Righteousness habitual

and actual. False notions of holiness removed. The nature of a spi-

ritual Jiabit. Applied unto holiness, viith its rules and limitations.

Proved and confirmed. Illustrated and practically improved. The pro-

perties of holiness as a spiritual habit, declared. I. Spiritual disposi-

tions unto suitable acts. How expressed in the Scripture. With their

effects. Contrary dispositions unto sin and holiness how consistent. 2.

Power : the nature thereof; or what power is required in believers unto

holy obedience ; with its properties and effects in readiness and facility.

Objections thereunto answered, and an inquiry on these principles, after

true holiness in ourselves, directed. Gospel grace distinctfrom morality,

and all other habits of the mind ; proved by many arguments, especially

its relation unto the mediation of Christ. The principal difference be-

tween evangelical holiness and all other habits of the mind, proved by the

manner and way of its communication from the person of Christ, as the

head of the church, and the peculiar efficiency of the Spirit therein.

Moral honesty not gospel holiness.

1. HE distinction we make between the acts of the Holy
Ghost in the work of sanctification, concerneth more the

order of teaching and instruction, than any order of prece-

dency that is between the acts themselves. For that which

we have passed through, concerning the cleansing of our

natures and persons, doth not, in order of time, go before

those other acts which leave a real and positive effect upon

the soul, which we now enter upon the description of; nor

VOL. III. B



2 THE POSITIVE WORK OF THE SPIRIT

absolutely in order of nature. Yea, much of the means

whereby the Holy Ghost purifieth us, consisteth in this

other work of his which now lies before us. Only we thus

distinguish them and cast them into this order, as the Scrip-

ture also doth, for the guidance of our understanding in

them, and furtherance of our apprehension of them.

We, therefore, now proceed unto that part of the work

of the Holy Spirit, whereby he communicates the great, per-

manent, positive effect of holiness unto the souls of believers,

and whereby he guides and assists them in all the acts,

works, and duties of holiness whatever, without which, what

we do is not so, nor doth any way belong thereunto. And
this part of his work we shall reduce unto two heads, which

we shall first propose, and afterward clear and vindicate.

And our first assertion is. That in the sanctijicatiou of be-

lievers, the Holy Ghost doth work in them, in their whole souls,

their minds, wills, and affections, a gracious cupernatural habit,

principle, and disposition of living unto God, wherein the substance

or essence, the life and being, of holiness doth consist. This is

that spirit which is born of the Spirit, that new creature,

that new and divine nature, which is wrought in them, and

whereof they are made partakers. Herein consists that

image of God, whereunto our natures are repaired by the

grace of our Lord Jesus Christ, whereby we are made con-

formable unto God, firmly and steadfastly adhering unto

him through faith and love. That there is such a divine

principle, such a gracious supernatural habit, wrought in all

them that are born again, hath been fully proved in our as-

sertion and description of the work of regeneration. It is

therefore acknowledged, that the first supernatural infusion

or communication of this principle of spiritual light and

life, preparing, fitting, and enabling all the faculties of our

souls unto the duties of holiness, according to the mind of

God, doth belong unto the work of our first conversion.

But the preservation, cherishing, and increase of it belongs

unto our sanctification, both its infusion and preservation

being necessarily required unto holiness. Hereby is the

tree made good, that the fruit of it may be good, and with-

out which it will not so be. This is our new nature, which
ariseth not from precedent actions of holiness, but is the

root of them all. Habits acquired by a multitude of acts.
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whether in things moral or artificial, are not a new nature,

nor can be so called, but a readiness for acting from use and

custom. But this nature is from God its parent, it is that

in us which is born of God. And it is common unto, or the

same in, all believers, as to its kind and being, though not as

to degrees and exercise. It is that we cannot learn, which

cannot be taught us but by God only, as he teaches other

creatures in whom he planteth a natural instinct. The

beauty and glory hereof, as it is absolutely inexpressible, so

have we spoken somewhat to it before. Conformity to

God, likeness to Christ, compliance with the Holy Spirit,

interest in the family of God, fellowship with angels, sepa-

ration from darkness and the world, do all consist herein.

Secondly, The matter of our holiness consists in our ac-

tual obedience unto God, according to the tenor of the cove-

nant of grace. For God promiseth to write his law in our

hearts, that we may fear him and walk in his statutes. And
concerning this, in general, we may observe two things

:

1 . That there is a certainfixed rule and measure of this obe-

dience, in a conformity and answerableness whereunto it doth

consist. This is the revealed will of God in the Scripture

;

Micah vi. 8. God's will, I say, as revealed unto us in the

word, is the rule of our obedience. A rule it must have,

which nothing else can pretend to be. The secret will or

hidden purposes of God are not the rule of our obedience

;

Deut. xxix. 29. much less are our own imaginations, incli-

nations, or reasons so ; neither doth anything, though never

so specious, which we do in compliance with them or by
their direction, belong thereunto; Col. ii. 19—22. But the

word of God is the adequate rule of all holy obedience. (1.)

It is so materiallj/. All that is commanded in that word
belongs unto our obedience, and nothing else doth so.

Hence are we so strictly required neither to add unto it, nor

to diminish or take any thing from it; Deut. iv. 2. xii. 32.

Josh. i. 7. Prov. xxx. 6. Rev. xxii. 18. (2.) It is so for-
mally ; that is, we are not to do only what is commanded,
all that is commanded, and nothing else, but whatever we do
we are to do it because it is commanded, or it is no part of
our obedience or holiness ; Deut. vi. 24, 25. xxix. 19.

Psal. cxix. 9. I know there is an in-bred light of nature as

yet remaining in us, which gives great direction as to inoral
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4 THE POSITIVE WORK OF THE SPIRIT

good and evil, commanding the one and forbidding the

other; Rom. ii. 14, 15. But this light, however it may be

made subservient and subordinate thereunto, is not the rule

of gospel holiness as such, nor any part of it. The law

which God by his grace writes in our hearts, answers unto

the law that is written in the word that is o;iven unto us;

and as the first is the only principle, so the latter is the only

rule, of our evangelical obedience. For this end hath God
promised that his word and his Spirit shall always accom-
pany one another, the one to quicken our souls, and the

other to guide our lives; Isa. lix. 20. And the word of

God may be considered as our rule in a threefold respect

:

(1.) As it requires the image of God in us. The habitual

rectitude of our nature with respect unto God, and our living

to him, is enjoined us in the word, yea, and wrought in us

thereby. The whole renovation of our natures, the whole

principle of holiness before described, is nothing but the

word changed into grace in our hearts ; for we * are born
again by the incorruptible seed of the word of God.' The
Spirit worketh nothing in us, but what the word first re-

quireth of ub. It is, therefore, the rule of the inward prin-

ciple of spiritual life, and the growth thereof is nothing but

its increase in conformity to that word. (2.) With respect

unto all the actual frames, designs, and purposes of the

heart, all the internal actings of our minds, all the volitions

of the will, all the motions of our affections, are to be regu-

lated by that word which requires us to love the Lord our

God with all our minds, all our souls, and all our strength.

Hereby is their regularity or irregularity to be tried. All

that holiness which is in them consists in their conformity to

the revealed will of God. (3.) With respect unto all our out-

ward actions and duties, private, public, of piety, of righ-

teousness, towards ourselves or others ; Titus ii. 12. this is

the rule of our holiness. So far as what we are, and what we
do, answers thereunto, so far are we holy and no farther.

Whatever acts of devotion or duties of morality may be per-

formed without respect hereunto, belong not to our sancti-

fication.

2. As there is a rule of our performance of this obedience,

so there is a rul^of the acceptance of our obedience with God.

And this is tht; ten6r of th^ new covenant; Gen. xvii. 1.
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What answers hereunto is accepted, and what doth not so is

rejected, both as to the universality of the whole, and the sin-

cerity that accompanies each particular duty in it. And
these two things, universality and sincerity, answer now, ag to

some certain ends, the legal perfection at first required of us.

In the estate of original righteousness, the rule of our accept-

ance with God, in our obedience, was the law and covenant of

works. And this required that it should be absolute, perfect

in parts and degrees, without the least intermixture of sin

with our good, or interposition of it in the least instance,

which was inconsistent with that covenant. But now, al-

though we are renewed again by grace in the image of God
really and truly, yet not absolutely nor perfectly, but only in

part. We have yet remaining in us a contrary principle of

ignorance and sin, which we must always conflict withal
;

Gal. V. 16, 17. Wherefore, God in the covenant of grace is

pleased to accept of that holy obedience which is universal

as to all parts, in all known instances of duty, and sincere as

to the manner of their performance. What, in particular, is

required hereunto, is not our present work to declare. I only

aim to fix, in general, the rule of the acceptance of this holy

obedience. Now the reason hereof is not, that a lower and

more imperfectkind of righteousness, holiness, and obedience,

will answer all the ends of God and his glory now under the

new covenant, than would have done so under the old. No-

thing can be imagined more distant from the truth, or more

dishonourable to the gospel, nor that seems to have a nearer

approach unto the making of Christ the minister of sin. For

what would he be else, if he had procured that God would

accept of a weak imperfect obedience, accompanied with

many failings, infirmities, and sins, being in nothing com-

plete, in the room and stead of that which was complete,

perfect, and absolutely sinless, which he first required of us ?

Yea, God having determined to exalt and glorify the holy

properties of his nature, in a more eminent and glorious man-

ner under the new covenant than the old, for which cause

and end alone it is so exalted and preferred above it, it was
necessary that there should be a righteousness and obedi-

ence required therein, far more complete, eminent, and glo-

rious, than that required in the other. But the reason of this

difference lies solely herein, that our evangelical obedience
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which is accepted with God, according to the tenor of the

new covenant, doth not hold the same place which our obe-

dience should have had under the covenant of works. For

therein it should have been our righteousness absolutely be-

fore God, that whereby we should have been justified in his

sight, even the works of the law, and for which, in a due pro-

portion of justice, we should have been eternally rewarded.

But this place is now filled up by the righteousness and obe-

dience of Christ our mediator, which, being the obedience of

the Son of God, is far more eminent and glorious, or tends

more to the manifestation of the properties of God's nature,

and therein the exaltation of his glory, than all that we
should have done had we abode steadfast in the covenant of

works. Whereunto then, it may be some will say, serves our

holiness and obedience, and what is the necessity of it? I

must defer the answering of this inquiry unto its proper place,

where I shall prove at large the necessity of this holiness,

and demonstrate it from its proper principles and ends. In

the mean time, I say only, in general, that as God requireth

it of us, so he hath appointed it as the only means whereby
we may express our subjection to him, our dependance on
him, our fruitfulness and thankfulness, the only way of our

communion and intercourse with him, of using and improv-
ing the effects of his love, the benefits of the mediation of

Christ, whereby we may glorify him in this world, and the

only orderly way whereby we may be made meet for the in-

heritance of the saints in light, which is suflticient, in gene-
ral, to manifest both its necessity and its use. These things

being then, in general, premised, I shall comprise what I have
farther to offer in the declaration and vindication of gospel-

sanctification and holiness, in the two ensuing assertions.

I. There is wrought and preserved in the minds and souls

of all believers, by the Spirit of God, a supernatural princi-

ple or habit of grace and holiness, whereby they are made
meet and enabled to live unto God, and perform that obedi-

ence which he requireth and accepteth through Christ in the

covenant of grace, essentially or specifically distinct from
all natural habits, intellectual and moral, however or by what
means soever acquired or improved.

II. There is an immediate work or effectual operation of

the Holy Spirit by his grace, required unto every act of holy
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obedience, whether internal only in faith and love, or exter-

nal also; that is, unto all the holy actings of our understand-

ings, wills, and affections, and unto all duties of obedience in

our walking before God.

The first of these assertions I affirm not only to be true,

but of so great weight and importance, that our hope of life

and salvation depends thereon, and it is the second great

principle constituting our Christian profession. And there

are four things that are to be confirmed concerning it. 1.

That there is such a habit or principle supernatural, infused

or created in believers by the Holy Ghost, and always abid-

ing in them. 2. That, according to the nature of all habits, it

inclines and disposeth the mind, will, and affections, unto acts

of holiness suitable unto its own nature, and with regard unto

its proper end, and to make us meet to live unto God. 3. It

doth not only incline and dispose the mind, but gives it poioer,

and enables it to live unto God in all holy obedience. 4.

That it differs specifically from all other habits, intellectual or

moral, that by any means wc may acquire or attain ; or spi-

ritual gifts that may be conferred on any persons whatever.

In the handling of these things, I shall manifest the dif-

ference that is between a spiritual supernatural life of evange-

lical holiness, and a course of moral virtue, which some, to

the rejection of the grace of our Lord Jesus Christ, do en-

deavour to substitute in the room thereof. Such a spiritual,

heavenly, supernatural life, so denominated from its nature,

causes, acts, and ends, we must be partakers of in this

world, if ever we mind to attain eternal life in another.

And herein we shall take what view we are able of the

nature, glory, and beauty of holiness, and do confess, it is

but little of them which I can comprehend. It is a matter

indeed often spoken unto ; but the essence and true nature

of it, are much hidden from the eyes of all living men. The

sense of what the Scripture proposeth, what I believe, and

what I desire an experience of, that 1 shall endeavour to de-

clare. But as we are not in this life perfect in the duties of

holiness, no more are we in the knowledge of its nature.

First, therefore, I say, it is o. gracious supernatural habit, or

a principle of spiritual life. And with respect hereunto I

shall briefly do these three things : 1. Shew whati mean
by such a habit. 2. Prove that there is such a habit re-



8 THE POSITIVE WORK OF THE SPIRIT

quired unto holiness, yea, that the nature of holiness consists

therein. 3. Declare, in general, theproper//es of it.

]. Our first inquiry is after the essence andform of holi-

ness, that from which any one is truly and really made and
denominated holy ; or what is theformal reason of that holi-

ness which our nature is partaker of in this world. This must
be something peculiar, something excellent and sacred, as

that which constitutes the great and only difference that is

between mankind, on their own part, in the sight of God,
with respect unto eternity. Every one that hath this holiness

pleaseth God, is accepted with him, and shall come to the

enjoyment of him. And every one that hath it not, is re-

jected of him here and hereafter.

And this holiness, in the first place, doth not consist in any
single acts of obedience unto God, though good in their own
nature, and acceptable unto him. For such acts may be per-

formed, yea many of them, by unholy persons, with examples
whereofthe Scripture aboundeth. Cain's sacrifice and Ahab's
repentance, were signal single acts of obedience materially

;

yet no acts of holiness formally, nor did either make or deno-

minate them holy. And our apostle tells us, that men may
give ' all their goods to the poor, and their bodies to be
burned,' and yet be nothing ; 1 Cor. xiii. yet in single acts

who can go farther 1 Such fruits may spring from seed that

hath no root. Single acts may evidence holiness, as Abra-
ham's obedience in sacrificing his son, but they constitute

none holy ; nor will a series, a course, a multiplication, ofacts

and duties of obedience either constitute or denominate any
one so ; Isa. 1. 11— 15. All the duties, a series and multi-

plication whereof are there rejected for want of holiness, were

good in themselves, arid appointed of God. Nor doth it con-

sist in an habitual disposition of mind unto any outward

duties of piety, devotion, or obedience, however obtained or

acquired. Such habits there are both intellectual and moral.

Intellectual habits are arts and sciences. When men by
custom, usage, and frequent acts in the exercise of any
science, art, or mystery, do get a ready facility in and unto
all the parts and duties of it, they have an intellectual habit

therein. It is so in things moral, as to virtues and vices.

There are some seeds and sparks of moral virtues remaining
in the ruins of depraved nature, as of justice, temperance.



IN THE SANCTIFICATION OF BELIEVERS. 9

fortitude, and the like. Hence God calls on profligate sin-

ners to remember and shew themselves men, or not to act

contrary to the principles, and light of nature, which are in-

separable from us as we are men ; Isa. xliv. 8. These prin-

ciples may be so excited in the exercise of natural light, and

improved by education, instruction, and example, until per-

sons, by an assiduous diligent performance of the acts and

duties of them, may attain such a readiness unto them and

facility in them, as is not by an outward means easily changed

or diverted ; and this is a moral habit ; in like manner, in

the duties of piety and religion, in acts of outward obedi-

ence unto God, men by the same means may so accustom

themselves unto them, as to have an habitual disposition

unto their exercise. I doubt not but that it is so unto a

high degree with many superstitious persons. But in all

these things, the acts do still precede the habits of the same

nature and kind, which are produced by them and not other-

wise. But this holiness is such a habit or principle as is

antecedent unto all acts of the same kind, as we shall prove.

There never was by any, nor ever can be, any act or duty of

true holiness performed, where there was not in order of na-

ture antecedently a habit of holiness in the persons by whom
they are performed. Many acts and duties, for the substance

of them good and approveable, may be performed without it,

but no one that hath the proper form and nature of holiness

can be so. And the reason is, because every act of true ho-

liness must have something supernatural in it, from an in-

ternal renewed principle of grace, and that which hath

not so, be it otherwise what it will, is no act or duty of true

holiness.

And I call this principle ofholiness a habit; not as though

it were absolutely of the same kind with acquired habits, and

would in all things answer to our conceptions and descrip-

tions of them : but we only call it so, because, in its effects

and manner of operation, it agreeth in sundry things with

acquired intellectual or moral habits. But it hath much more

conformity unto a natural unchangeable instinct, than unto

any acquired habit. Wherefore, God chargeth it on men,

that in their obedience unto him they did not answer that in-

stinct which is in other creatures towards their lords and

benefactors ; Isa, i. 3. and which they cordially observe

;

Jer. viii. 7. But herein God ' teacheth us more than the
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beasts of the earth, and maketh us wiser than the fowls of

heaven;' Job xxxv. 11.

This, therefore, is that which I intend ; a virtue, a power,

a principle, of spiritual life and grace, wrought, created, in-

fused into our souls, and inlaid in all the faculties of them,

constantly abiding, and unchangeably residing, in them,
which is antecedent unto, and the next cause of, all acts of

true holiness whatever. And this is that, as was said, wherein

the nature of holiness doth consist, and from which, in those

that are adult, the actual discharge of all duties and works
of holiness is inseparable. This abideth always in and with
all that are sanctified, whence they are always holy, and not
only so when they are actually exercised in the duties of
holiness. Hereby are they prepared, disposed, and enabled,

unto all duties of obedience, as we shall shew immediately,

and by the influence hereof into their acts and duties do they
become holy, and no otherwise.

For the farther explanation of it, I shall only add three

things.

(1.) That this habit or principle, thus wrought and abiding
in us, doth not, if I may so say, firm its own station, or abide
and continue in us, by its owai natural efficacy, in adhering
unto the faculties of our souls. Habits that are acquired by
many actions, have a natural efficacy to preserve themselves,

until some opposition that is too hard for them, prevail

against them, which is frequently (though not easily) done.

But this is preserved in us by the constant powerful actings

and influence of the Holy Ghost. He which works it in us,

doth also preserve it in us. And the reason hereof is, be-

cause the spring of it is in our head Christ Jesus ; it being
only an emanation of virtue and power from him unto us by
the Holy Ghost ; if this be not actually and always con-

tinued, whatever is in us would die and wither of itself. See
Eph. iv. 16. Col. iii. 3. John iv. 14. It is in us as the fruc-

tifying sap is in a branch of the vine or olive. It is there

really and formally, and is the next cause of the fruit-bear-

ing of the branch. But it doth not live and abide by itself,

but by a continual emanation and communication from the

root. Let that be intercepted and it quickly withers. So
it is with this principle in us, with respect unto its root

Christ Jesus.

(2.)Though this principle or habit of holiness be of the same
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kind or nature in all believers, in all that are sanctified, yet

there are in them very distinct degrees of it. In some it is

more strong, lively, vigorous, and flourishing, in others more

weak, feeble, and inactive, and this in so great variety, and

on so many occasions, as cannot here be spoken unto.

(3.) That although this habit and principle is not acquired

by any or many acts of duty or obedience, yet is it in away
of duty preserved, increased, strengthened, and improved therehy.

God hath appointed that we should live in the exercise of it,

and in and by the multiplication of its acts and duties, is it

kept alive and stirred up, without which it will be weakened

and decay.

2. This being what I intend as to the substance of it,

we must, in the next place, shew, that there is such a, spiritual

habit or principle of spiritual /i/e wrought in believers, wherein

their holiness doth consist. Some few testimonies of many
shall suffice as to its present confirmation.

The work of it is expressed, Deut. xxx. 6. ' The Lord

thy God will circumcise thy heart, to love the Lord thy God
with all thy heart, and all thy soul, that thou mayest live.'

The end of holiness is, that we may live, and the principal

work of holiness is, to love the Lord our God with all our

hearts and souls. And this is the effect of God's circumcis-

ing our hearts, without which it will not be. Every act of

love and fear, and consequently of every duty of holiness

whatever, is consequential unto God's circumcising of our

hearts. But it should seem that this work of God is only a

removal of hinderances, and doth not express the collation

of the principle which we assert. I answer, that although

it were easy to demonstrate, that this work of circumcising

our hearts cannot be effected without an implantation of the

principle pleaded for in them, yet it shall suffice at present

to evince from hence, that this effectual work of God upon

our hearts is antecedently necessary unto all acts of holiness

in us. But herewithal, God writes his law in our hearts

;

Jer. xxxi. 33. * I will put my law in their inward parts, and

write it in their hearts.' The habit or principle which we
have described, is nothing but a transcript of the law of

God, implanted and abiding on our hearts, whereby we com-

ply with, and answer unto, the whole will of God therein.

This is holiness in the habit and principle of it. This is more
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fully expressed, Ezek. xxxvi. 26, 27. * A new heart will I

give you, and a new spirit will I put within you, and cause

you to walk in my statutes, and ye shall keep ray judgments

and do them/ The whole of all that actual obedience, and

all those duties of holiness which God requireth of us, is

contained in these expressions ;
' ye shall walk in my sta-

tutes, and keep my judgments to do them.' Antecedent here-

unto, and as the principle and cause thereof, God gives a

new heart and a new spirit. This new heart is a heart with

the law of God written in it, as before mentioned ; and this

new spirit is the habitual inclination of that heart unto the

life of God, or all duties of obedience. And herein the whole

of what we have asserted, is confirmed ; namely, that antece-

dently unto all duties and acts of holiness whatever, and as

the next cause of them, there is, by the Holy Ghost, a new
spiritual principle or habit of grace, communicated unto us,

and abiding in us, from whence we are made and denomi-

nated holy.

It is yet more expressly revealed and declared in the

New Testament; John iii. 6. There is a work of the Spirit

of God upon us in our regeneration, we are ' born again of

the Spirit.' And there is the product of this work of the

Spirit of God in us, that which is born in this new birth,

and that is spirit also. It is something existing in us, that

is of a spiritual nature and spiritual efficacy. It is some-

thing abiding in us, acting in a continual opposition against

the flesh or sin ; as Gal. v. 17. and unto all duties of obe-

dience unto God. And until this spirit is formed in us, that

is, our whole souls have a furnishment of spiritual power

and ability, we cannot perform any one act that is spiritually

good, nor any one act of vital obedience. This spirit, or

spiritual nature, which is born of the Spirit, by which alone

we are enabled to live to God, is that habit of grace or prin-

ciple of holiness which we intend. And so also is it called a

new creature. ' He that is in Christ is a new creature
;'

1 Cor. v. 17. It is something, that by an almighty creating

act of the power of God by his Spirit, that hath the nature

of a living creature, is produced in the souls of all that are

in Christ Jesus. And as it is called the new creature, so it

is also a divine nature ; 2 Pet. i. 4. and a nature is the prin-

ciple of all operations ; and this is what we plead for. The
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Spirit of God createth a new nature in us, which is the prin-

ciple and next cause of all acts of the life of God. Where
this is not, whatever else there may be, there is no evange-

lical holiness. This is that whereby we are enabled to live

unto God, to fear him, to walk in his ways, and to yield

obedience according to his mind and will. See Eph. iv. 23,

24. Col. iii. 10, 11. This the Scripture plentifully testifieth

unto ; but withal I must add, that as to the proper nature

or essence of it, no mind can apprehend it, no tongue can

express it, none can perfectly understand its glory ; some
few things may be added to illustrate it.

( 1 .) This is that whereby we have union with Jesus Christ,

the head of the church. Originally and efficiently the Holy

Spirit dwelling in him and us, is the cause of this union.

But formally, this new principle of grace is so. It is that

whereby we become ' members of his bones and of his flesh ;*

Eph. V. 30. As Eve was of Adam ; she was one with him,

because she had the same nature with him, and that de-

rived from him, which the apostle alludeth unto, so are we
of him, partakers of the same divine nature with him. Thus,

he that is 'joined unto the Lord is one spirit;' 1 Cor. vi. 17.

that is, of one and the same spiritual nature with him ; Heb.

ii. 11. 14. How excellent is this grace, which gives us our

interest in, and continuity unto, the body of Christ, and to

his person as our head. It is the same grace in the kind

thereof, which is in the holy nature of Christ, and renders

us one with him.

(2.) Our likeness and conformity unto God consists herein.

For it is the reparation of his image in us; Eph. iv. 23, 24.

Col. iii. 10. Something, 1 hope, I apprehend concerning

this image of God in believers, and of their likeness unto
him, how great a privilege it is, what honour, safety, and se-

curity depend thereon, what duties are required of us on the

account thereof: but perfectly to conceive or express the na-

ture and glory of it, we cannot attain unto, but should learn

to adore the grace whence it doth proceed, and is bestowed
on us, to admire the love of Christ, and the efficacy of his

mediation, whereby it is renewed in us ; but the thing itself

is ineffable.

(3.) It is our life, our spiritual life, whereby we live to

God. Life is the foundation and sum of all excellencies :
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without this, we are dead in trespasses and sins, and how

we are quickened by the Holy Ghost, hath been declared.

But this is the internal principle of life, whence all vital acts

in the life of God do proceed. And, whereas, we know not

well what is the true form and essence of life natural, only

we find it, discern it, and judge of it by its effects ; much

less do we know the form and essence of life spiritual, which

is far more excellent and glorious. This is that life which

is ' hid with Christ in God;' Col. iii. 3. In which words,

the apostle draws a veil over it, as knowing that we are un-

able steadfastly to behold its glory and beauty.

But before I proceed unto a farther description of this

principle of holiness in its effects, as before laid down, it

may not be amiss practically to call over these general con-

siderations of its nature ; and our own concernment in this

truth, which is no empty notion, will be therein declared.

And,

First, We may learn hence, not to satisfy ourselves, or

not to rest, in any acts or duties of obedience, in any good

works, how good and useful soever in themselves, nor how-

soever multiplied by us, unless there be a vital principle of

holiness in our hearts. A few honest actions, a few useful

duties, do satisfy some persons, that they are as holy as they

should be, or as they need to be. And some men's religion

hath consisted in the multiplying of outward duties, that

they might be meritorious for themselves and others. But

God expressly rejecteth not only such duties, but the greatest

multitude of them, and their most frequent reiteration; if

the heart be not antecedently purified and sanctified, if it

be not possessed with the principle of grace and holiness in-

sisted on; Isa. i. 11— 16. Such acts and duties may be the

effects of other causes, the fruits of other principles. Mere

legal convictions will produce them, and put men upon a

course of them. Fears, afflictions, terrors of conscience,

dictates of reason improved by education, and confirmed by

custom, will direct, yea, compel men unto their observance.

But all is lost, men do but labour in the fire about them, if

the soul be not prepared with this spiritual principle of ha-

bitual holiness, wrought in it immediately by the Holy

Ghost. Yet we must here observe these two things :

1. That so far as these duties, be they of morality or re-
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ligion, of piety or divine worship, are good in themselves,

they ought to be approved, and men encouraged in them.

There are sundry ways, whereby the best duties may be

abused and misappHed, as when men rest in them, as if they

were meritorious, or the matter of their justification before

God . For this, as is known, is an effectual means to divert

the souls of sinners from faith in Christ for life and salvation
;

Rom. ix. 31, 32. x. 3, 4. And there are reasons and causes,

that render them unacceptable before God, with respect unto

the persons by whom they are performed ; as when they are

not done in faith, for which Cain's sacrifice was rejected
;

and when the heart is not previously sanctified and prepared

with a spiritual principle of obedience. But yet, on neither

of these grounds or pretences can we, or ought we to, con-

demn or undervalue the duties themselves, which are good

in their own nature, nor take off men from the performance

of them
;
yea, it were greatly to be desired, that we could see

more of the fruits of moral virtues, and duties of religious

piety, among unsanctified persons than we do. The world

is not in a condition to spare the good acts of bad men.
But this we may do, and as we are called we ought to do :

when men are engaged in a course of duties and good works,

on principles that will not abide and endure the trial, or for

ends that will spoil and corrupt all they do, we may tell

them (as our Saviour did the young man, who gave that

great account of his diligence in all legal duties), ' one thing

is yet wanting unto you ;' you want faith, or you want Christ,

or you want a spiritual principle of evangelical holiness,

without which all you do will be lost, and come to no ac-

count at the last day. The due assertion of grace never

was, nor ever can be, an obstruction unto any duty of obe-

dience. Indeed, when any will give up themselves unto

such works or actings, under the name of duties and obedi-

ence unto God, which, although they may make a specious

show and appearance in the world, yet are evil in them-

selves, or such as God requireth not of men, we may speak

against them, deny them, and take men off from them. So

persecution hath been looked on as a good work, men sup-

posing they did God good service when they slew the dis-

ciples of Christ; and men giving their goods unto pious uses,

as they were called (indeed impious abuses), to have others
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pray for their souls, and expiate their sins, when they were

gone out of this world. These, and the like other innume-

rable'pretended duties, may be judged, condemned, exploded,

without the least fear of deterring men from obedience.

2. That wherever there is this principle of holiness in the

heart, in those that are adult, there will be the fruits and
effects of it in the life, in all duties of righteousness, god-

liness, and holiness. For the main work and end of this

principle is, to enable us to comply with that grace of God,
which teacheth * us to deny all ungodliness and worldly

lusts, and to live soberly, and righteously, and godly, in this

present world;' Tit. ii. 11,12. That which we press for, is

the great direction of our Saviour, make ' the tree good, and

the fruit will be so also.' And there can be no more vile

and sordid hypocrisy, than for any to pretend unto inward

habitual sanctification, whilst their lives are barren in the

fruits of righteousness and duties of obedience. Wherever
this root is, there it will assuredly bear fruit.

Secondly, It will appear from hence, whence it is that

men propose and steer such various courses with respect

unto holiness. All men who profess themselves to be Chris-

tians, are agreed, in words at least, that holiness is abso-

lutely necessary unto them that would be saved by Jesus

Christ. To deny it, is all one as openly to renounce the

gospel. But when they should come to the practice of it,

some take one false way, some another, and some actually

despise and reject it. Now all this ariseth from ignorance

of the true nature of evangelical holiness on the one hand,

and love of sin on the other. There is nothing wherein we
are spiritually and eternally concerned, that is more fre-

quently insisted on, than is the true nature of sanctification

and holiness. But the thing itself, as hath been declared,

is deep and mysterious, not to be understood without the

aid of spiritual light in our minds. Hence some would have

moral virtue to be holiness, which, as they suppose, they can

understand by their own reason, and practise in their own
strength, and I heartily wish that we could see more of the

fruits of it from them. But real moral virtue will hardly be

abased into an opposition unto grace ; the pretence of it will

be so easily, and is so every day. Some, on the other hand,

place all holiness in superstitious devotions, in the strict
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observance of religious duties, which men and not God have
appointed. And there is no end of their multiplication of

them, nor measure of the strictness of some in them, Tlie

reason why men give up themselves unto such soul-deceiving

imaginations, is, their ignorance and hatred of that only true

real principle of evangelical holiness which we have dis-

coursed. For what the world knoweth not in these things
it always hateth. And they cannot discern it clearly, or in

its own light and evidence ; for it must be spiritually dis-

cerned. This the natural man cannot do; 1 Cor. ii. 14. And
in that false light of corrupted reason, wherein they discern

and judge it, they esteem it foolishness or fancy. There is

not a more foolish and fanatical thing in the world with
many, than that internal habitual holiness which we are in

the consideration of. And hence are they led to despise and
to hate it. But here the love of sin secretly takes place, and
influenceth their minds. This universal change of the soul

in all its principles of operation into the image and likeness

of God, tending to the extirpation of all sins and vicious

habits, is that which men fear and abhor. This makes them
take up with morality and superstitious devotion, any thing

that will pacify a natural conscience, and please themselves

or others with a reputation of religion. It is, therefore,

highly incumbent on all that would not wilfully deceive their

own souls unto their eternal ruin, to inquire diligently into

the true nature of evangelical holiness, and above all, to take

care that they miss it not in the foundation, in the true root

and principle of it, wherein a mistake will be pernicious.

Thirdly, It is, moreover, evident from hence, that it is a
greater matter to be truly and really holy, than most persons
are aware of. We may learn eminently, how great and ex-

cellent a work this of sanctification and holiness is, from the

causes of it. How emphatically doth our apostle ascribe it

unto God even the Father ; 1 Thess. v. 23. * Even the God
of peace himself sanctify you.' It is so great a work, as that

it cannot be wrought by any but the God of peace himself.

What is the immediate work of the Spirit therein, what the in-

fluence of the mediation and blood of Christ into it, hath been
already in part declared, and we have yet much more to add
in our account of it. And these things do sufficiently mani-
fest, how great, how excellent, and glorious a work it is. For

VOL. III. c
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it doth not become divine and infinite wisdom, to engage the

immediate power and eflScacy of such glorious causes and

means, for the producing of any ordinary or common effect.

It must be somewhat as of great importance unto the glory

of God, so of an eminent nature in itself. And that little

entrance which we have made into an inquiry after its na-

ture, manifests how great and excellent it is. Let us not,

therefore, deceive ourselves with the shadows and appear-

ances of things in a few duties of piety, or righteousness ;

no, nor yet with many of them, ifwe find not this great work
at least begun in us. It is sad to see what trifling there is

in these things amongst men. None, indeed, are contented
to be without a religion, and very few are willing to admit
it in its power.

Fourthly, Have we i-eceived this principle of holiness, and
of spiritual life, by the gracious operation of the Holy Ghost;
there are, among many others, three duties incumbent on us,

whereof we ought to be as careful as of our souls. And the

first is, carefully and diligently by all means to cherish and
preserve it in our hearts. This sacred depositum of the new
creature, of the divine nature, is intrusted with us, to take

care of, to cherish and improve. If we willingly, or through

our neglect, suffer it to be wounded by temptations, weak-
ened by corruptions, or not exercised in all known duties

of obedience, our guilt is great, and our trouble will not be

small. And then, secondly, it is equally incumbent on us,

to evidence and manifest it by its fruits in the mortification

of corrupt lusts and affections, in all duties of holiness,

righteousness, charity, and piety, in the world. For that

God may be glorified hereby, is one of the ends why he en-

dues our natures with it. And without these visible fruits,

we expose our entire profession of holiness to reproach.

And in like manner is it required, that we be thankful for

what we have received.

Secondly, As this principle of inherent grace or holiness

hath the nature ofa habit, so also hath itthe properties thereof.

And the first property of a habit, is, that it inclines and dis-

poseth the subject wherein it is, unto acts of its own kind, or

suitable unto it. It is directed unto a certain end, and in-

clines unto acts or actions which tend thereunto, and that

with evenness and constancy. Yea, moral habits are nothing
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but strong and firm dispositions and inclinations unto moral

acts and duties of their own kind ; as righteousness, or tem-

perance, or meekness. Such a disposition and inclination,

therefore, there must be in this new spiritual nature, or prin-

ciple of holiness, which we have described, wherewith the

souls of believers are inlaid and furnished by the Holy Ghost

in their sanctification. For,

1. It hath a certain end, to enable us whereunto it is be-

stowed on us. Although it be a great work in itself, thatwhere-

in the renovation of the image of God in us doth consist, yet

is it not wrought in any but with respect unto a farther end

in this world. And this end is, that we may live to God
;

we are made like unto God, that we may live unto God. By
the depravation of our natures, we are 'alienated from this

life of God,' this divine spiritual life ; Eph. iv. 18. we like

it not, but we have an aversion unto it. Yea, we are under

the power of a death, that is universally opposed unto that

life ; ' for to be carnally minded is death ;' Kom. viii. 6. that

is, it is so wnth respect unto the life of God, and all the acts

that belong thereunto. And this life of God hath two parts.

(1.) The outward duties of it. (2.) The inwardframe and act-

ings of it. For the first
;
persons under the power of cor-

rupted nature may perform them, and do so, but without

delight, constancy, or permanency. The language of that

principle whereby they are acted is, * Behold what a weari-

ness it is ;' Mai, i. 13. and such hypocrites will not pray al-

ways. But as to the second, for the internal actings of faith

and love, whereby all outward duties shall be quickened and

animated, they are utter strangers unto them, utterly alien-

ated from them. With respect unto this life of God, a life

of spiritual obedience unto God, are our natures thus spiri-

tually renewed, or furnished with this spiritual habit and prin-

ciple of grace. It is wrought in us, that by virtue thereof

we may * live to God,' without which we cannot do so in any

one single act or duty whatever. For, they that are in the

flesh cannot please God ; Uom. viii. 8. Wherefore, the first

property and inseparable adjunct of it is, that it inclineth

and disposeth the soul wherein it is, unto all acts and du-

ties that belong to the life of God, or unto all the duties of

holy obedience, so that it shall attend unto them, not#from

conviction or external impression only, but from an internal

c2
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genuine principle so inclining and disposing them thereunto.

And these things may be illustrated by what is contrary unto

them. There is in the state of nature a carnal mind ; which

is the principle of all moral and spiritual operations, in them

in whom it is ; and this carnal mind hath an enmity, or is

enmity, against God ;
' it is not subject unto the law of God,

neither indeed can be ;' Rom. viii. 7. that is, the bent and

inclination of it lies directly against spiritual things, or the

mind and will of God, in all things which concern a life of

obedience unto himself. Now as this principle of holiness

is that which is introduced into our souls in opposition unto,

and to the exclusion of, the carnal mind ; so this disposition

and inclination of it, is opposite and contrary unto the en-

mity of the carnal mind, as tending always unto actions spiri-

tually good, according to the mind of God.

2, This disposition of heart and soul, which I place as the

first property or effect of the principle of holiness, before de-

clared and explained, is in the Scripture called,fear, love, de-

light, and by the names of such other affections as express a

constant regard and inclination unto their objects. For
these things do not denote the principle of holiness itself,

which is seated in the mind, or understanding, and will,

whereas they are the names of affections only ; but they

signify the first way whereby that principle doth act itself in

a holy inclination of the heart unto spiritual obedience. So

when the people of Israel had engaged themselves by solemn

covenant, to hear and do whatsoever God commanded, God
adds concerning it, ' O that there were such a heart in them,

that they would fear me, and keep all my commandments
always ;' Deut. v. 29. that is, that the bent and inclinations

of their hearts were always unto obedience. It is that which

is intended in the promise of the covenant; Jer. xxxii.

39. ' I will give them one heart, that they may fear me,'

which is the same with the new spirit; Ezek. xi. 19. The
new heart, as hath been declared, is the new nature, the new
creature, the new spiritual supernatural principle of holi-

ness. The first effect, the first fruit hereof is, the fear of God
always, or a new spiritual bent and inclination of soul unto

all the will and commands of God. And this new spirit, this

fearof God, is still expressed as the inseparable consequent

of the new heart, or the writing of the law of God in our
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hearts, which are the same. So it is called, ' fearing the

Lord and his goodness ;' Hos. iii. 5. In like manner it is

expressed by love, which is the inclination of the soul unto

all acts of obedience unto God and communion with him,

with delight and complacency. It is a regard unto God and

his will, with a reverence due unto his nature, and a delight

in him suited unto that covenant-relation wherein he stands

unto us.

3. It is, moreover, expressed by being spiritually minded:

' to be spiritually minded is life and peace ;' Rom. viii. 6.

that is, the bent and inclination of the mind unto spiritual

things, is that whereby we live to God, and enjoy peace

with him, 'it is life and peace.' By nature we savour only

the things of the flesh, and mind earthly things ; Phil. iii.

19. our minds or hearts are set upon them, disposed towards

them, ready for all things that lead us to the enjoyment of

them, and satisfaction in them. But, hereby we mind the

things that are above, or set our afTections on them ; Col.

iii. 3. By virtue hereof David professeth, that his soul fol-

lowed hard after God ; Psal. Ixiii. 8. or inclined earnestly

unto all those ways whereby he might live unto him, and

come unto the enjoyment of him : like the earnestness which

is in him who is in the pursuit of something continually in his

eye, as our apostle expresseth it 5 Phil. iii. 13, 14. By the

apostle Peter it is compared unto that natural inclination

which is in those that are hungry unto food ; 1 Pet. ii. 2.

' As new-born babes desire the sincere milk of the word,

that you may grow thereby ;' which is a constant unalter-

able inclination.

This, therefore, is that which I intend. Every nature

hath its disposition unto actings suitable unto it. The prin-

ciple of holiness is such a nature, a new or divine nature
;

wherever it is, it constantly inclines the soul unto duties

and acts of holiness ; it produceth a constant disposition

unto them. And as by the principle itself, the contrary

principle of sin and flesh is impaired and subdued, so by

this gracious disposition, the inclination unto sin which is

in us, is weakened, impaired, and gradually taken away.

Wherefore, wherever this holiness is, it doth dispose or

incline the whole soul unto acts and duties of holiness: and

tliat, (1.) Universally, or impartially. {2.) Constantly, or evenly.




