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Spirit of God by which you are piuided and led, is tliat divine and potent

Spirit that raised up Christ's dead body out of the grave ;
and if you

be led and governed by him, you shall be raised by the power of the

same Spirit that raised Christ's body ; his power is the cause, but your

right is by his sanctification.

Use 3. Use your bodies well
;
possess your vessel in sanctification

and honour : 1 Thes. iv. 4.

[1.] Ofi'er up yourselves to God. For every temple must be dedi-

cated : Rom. xii. 1, ' I beseech you therefore, brethren, by the mercies

of God, that ye present your bodies a living sacrifice, holy, acceptable

unto God, which is your reasonable service;' Eom. vi. 13, 'Neither

yield ye your members as instruments of unrighteousness unto sin, but

yield yourselves unto God, as those that are alive from the dead.

'

[2.] When devoted to God, take heed you do not nse them to

sensuality and filthiness ; which wrong the body here and hereafter

;

the pleasures of the body cannot recompense the pains of your surfeit

or intemperance, much less eternal torments ; for what will be the

issue ? ' If you live after the flesh (Rom. viii. 13), you must die ;
' there-

fore you should daily keep the flesh in a subordination to the spirit

:

1 Pet. ii. 11, ' I beseech j'ou as strangers and pilgrims, that ye abstain

from fleshly lusts.' To please and gratify the flesh, is to wrong
the soul.

[3.] We should deny our.selves even lawful pleasures, when they

begin to exercise a dominion over us : 1 Cor. vi. 12, ' All things are

lawful for me, but I will not be brought under the power of any.' It

is a miserable servitude to be brought under the power of any pleasui'e,

either in meat, drink, or recreations ; enchanted with the witchery of

gaming, though it grieve the Spiiit, wrong the soul, defraud God of his

time, rob the poor of what should feed charity, yet they are enslaved.

SERMON XV.

Therefore, h-ethren, we are debtors, not to the flesh, to live after theflesli.

—Rom. viii. 12.

In the words we have,

1. A note of inference.

2. The truth inferred. In this latter we find,

fl.] A compellation—Brethren.

[2.] An assertion that we are debtors.

[3.] An instance or exemplification, to whom we are debtors. The
negative is expressed, 'not to the flesh, to live after the flesh ;' and
the affirmative is implied, and must be supplied out of the context,
' to the Spirit,' to live in obedience to the Holy Spirit.

1. The inference, ' therefore '—he reasoneth from their privileges ; the

privilege is asserted ver. 1, ' There is no condemnation to them that are

in Christ, who walk not after the flesh, but after the Spirit.' It is



28 SERMONS UPON ROMANS Till. [SeR. XV.

applied to the clnistian : Rom. v. 9, ' But ye are not in the flesh, but
in the Spirit.' These reasonings are pertinent and insinuative from
the privilege asserted ; exhortation must follow doctrine, for then it

pierceth deeper, and sticketh longer. On the other side, doctrine

becoraeth more lively, wlien there is an edge set upon it by exhortation,

from the privilege implied ; certainly privileges infer duty, and there-

fore, having comforted them with the remembrance of their condition,

he doth also mind them of their obligation, ' Ye are not in the flesh,

but in the spirit
;

'
' therefore we are not debtors to the flesh, to walk

after the flesh
;

' but to walk after the Spirit.

[1.] The truth inferred. Where first, observe the compellation,

—

'Brethren,'—a word of love and equality ; of love, to sweeten the exhor-

tation ; for men are unwilling to displease the flesh ; of equality, for he

taketh the same obligation upon himself ; this debt bindeth all, high

and low, learned or unlearned, ministers or people
;
greatness doth not

exempt from this bond, nor meanness exclude it.

[2.] The assertion, that we are debtors. Man would fain be sui juris,

at his own disposal ; affecteth a supremacy and dominion over his own
actions : Ps. xii. 4, ' Our tongues are our own, who is lord over us ?

'

But this can never be; we were made by another, and for another,

therefore we are debtors, d(f)ei,\iTai, ea-fiev.

[3.] The exemplification, to whom. (1.) Negatively, not to the flesh
;

this is expressly denied for two reasons, because the flesh maketh a

claim upon us. It hath a double claim, one by usurpation ; when God
is laid aside, self interposeth as the next heir ; and that which we count

ourself, is the flesh, which doth all in all with men. The other is in

pretence ; it seemeth to challenge a right by God's allowance ; some-

thing is due to the body, and no man ever yet hated his own flesh.

But we must distinguish of flesh, as it is taken for the body and natural

substance ; so we are debtors to the body by necessity of nature, for

we owe it food, and physic, and raiment. As it is taken for corrupt

nature, which inclineth us to seek the happiness of the body and bodily

life without God, and apart from God ; so we owe nothing to the flesh,

so as to obey its lusts, or frame our lives according to the desires of it

;

we owe it hatred, but not obedience ; the motions of corrupt nature

tend to feed the habits of sin, sensuality, pride, worldliness ; thence

come ignorance, unbelief. (2.) Positively, we are debtors to the Spirit,

to be led by the Spirit, ver. 14. The Spirit mindeth us of our duty,

externally, by the word ; internally, by his sacred motions and inspira-

tions, restraining us from sin : Rom. viii. 13, ' If ye through the Spirit

do mortify the deeds of the body, ye shall live ;
' quickening us to

holiness: Gal. v. 25, ' If we live in the Spirit, let us also walk in the

Spirit.'

Boot. That believers are debtors, not to the flesh, but to the Spirit.

I shall prove it by considering them in a double capacity.

1. AVith respect to the order of nature.

2. Or the condition of their spiritual being. Take them as men (»r

christians. If you look upon them as men, they are debtors to God
for all they have ; if you look upon them as christians that have

received the faith of Christ, they are much more debtors not to the

flesh, but to the Spirit
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1 . With respect to the order of nature ; man is a debtor, for he is a

dependent creature ; not an owner or a lord, but a steward. I prove

it by two arguments. We depend upon God for being and preserva-

tion, and therefore we are debtors to God for all that we have.

Secondly, depending upon God, we are accountable to him. Or thus

:

God that is a creator and preserver, is therefore an owner ; and being

an owner, is therefore a governor and ruler, and, by consequence, a

judge; his being a creator goeth before his being an owner; and his

being an owner goeth before his being a ruler, and is the foundation of

it ; for his absolute propriety in us giveth him a power and dominion

over us ; and there are two parts of his governing power,—legislation

and execution, or judgment.

[1.] His being a creator maketh him an owner. We have nothing

but what we have from God ; nothing that we ourselves can keep one

moment without God ; and therefore we have nothing but what is for

God ; for we hold it at his will and pleasure : Ezek. xviii. 4. ' All

souls are mine
;

' and Prov. xvi. 4, ' God hath made all things for

himself
;

' and Kora. xi. 36, ' For of him, and to him, and through him
are all things.' Among men, whosoever maketh anything by hi.s

own proper art and labour, and that of his own stuff, must needs have

a full right to it, and a full power to dispose of it. No man ever made
anything but of matter pre-existing, but God made all things out of

nothing ; and therefore if he that planteth a vineyard hath right to

eat of the fruit thereof, certainly he that gave us life and being, and
made us after his own image to serve and worship him, hath a full

right in man, to dispose of man and all the rest of his creatures, as

being the work of his hands. He that gave them their being when
they were not, and still supporteth them now they are, hath an un-

doubted just right to order them according to his own will and pleasure.

[2.] His being an owner qualifieth him for being a ruler. For the

dominion of jurisdiction is founded in the dominion of property ; we
are his own, therefore we are his subjects : Mat. xx. 15, ' Is it not lawful

for me to do what I will with my own ?
' Surely he that possesseth

all things, hath full right to govern all things ; as parents have an
authority over their children, who are a means under God to give them
life and education. The most barbarous nations have acknowledged the

authority of parents ; how mucli greater then is the authority of God,

who hath given us life and breath, being and well-being, and all

things ? He created us out of nothing ; and being created, he pre-

serveth us, and giveth us all the good things which we enjoy, and
therefore we are obliged to him to be subject to him, and to obey all

his holy laws, and to be accountable to him for the breach thereof.

The supereminent excellency of his nature giveth him a sufficiency for

the government of mankind ; and creation and preservation give him
a full right to make what laws he pleaseth, and to call man to an
account whether he hath kept them, yea or nay. The right of God is

greater than the right of parents ; for in natural generation they are

but instruments of his providence, acting only by the power which God
giveth them ; and the parents propagate to the children nothing but

the matter of the body, and such things as belong to the body, called

therefore the ' fathers of our flesh
:

' Heb, xii. 9. Yea, in framing the
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body, God hath a greater hand than they, for they cannot tell whether
the child will be male or female, beautiful or deformed ; know not the
number and posture of the bones, and nerves, and arteries and sinews

;

God formeth these things in the womb: Zech. xii. 1, 'And formed
the spiiit of man within iiim.' All that they can do, cometh to nothing
without God's blessing ; so that God is the governor of all creatures,

visible and invisible, from whose empire and jurisdiction they neither

can nor ought to exempt themselves.

[3.] There are two parts of government or jurisdiction—legislation

and judgment—as the Lord is called, Isa. xxxiii. 22, 'Our king, our
lawgiver, our judge.' First, as the lawgiver, he by his precepts showeth
what is due from man to God: Micah vi. 8, ' He hath showed thee,

man, what is good, and what the Lord thy God requireth of thee.'

The way of pleasing God is clearly revealed. Many things the light

of natural conscience calleth for (Rom. ii. 14) ; but the light of the holy

scripture much more : Ps. cxlvii. 19, 20, ' He hath showed his word to

Jacob, his statutes and judgments to Israel ; he hath not dealt so with

any nation.' If we are contentious and obey not the truth, and against

the light of scripture and reason gratify our brutish lusts, we disclaim

God's authority, and do not carry ourselves as debtors to the Spirit, but
the flesh. Secondly, judgment or execution. God's laws are not a vain

scare-crow ; we are accountable for our obedience or disobedience to

them. Two things come into the judgment ; the laws, the benefits and
advantages given us to keep them. First, the laws : 2 Thes. i, 8,

' In flaming fire, taking vengeance on them that know not God, and
obey not the gospel ;

' and Eom. ii. 12, ' For as many as have sinned

without law, shall also perish without law ; and as many as have sinned

iu the law, shall be judged by the law.' Secondly, benefits and abilities

given us to keep them : Luke xix. 23, ' Wherefore then gavest not

thou my money into the bank, that at ray coming I might have required

my own with usury ?
' Every benefit we receive from God, increaseth

the debt ; we are accountable for all these gifts of grace we have

received from God ; they are bona, things good in their own nature

;

they are dona, things freely given and delivered to us ; and talenta, a

trust for which we are to be accountable ; not as money is given to a
beggar, but as an estate put into the hands of a factor. As bona, we
must esteem them according to their just value ; as dona, with thank-

fulness ; as talenta, with faithfulness. Well then, since we have received

our whole being from God, with all the appendant benefits, and since

we have it for his use and service, we have all that we have upon these

terms, to use it for his glory ; it clearly followeth that we are debtors

not to the flesh, which iuclineth us to please ourselves, but to the Spirit,

which inclinetli us to please God.

[4.] I shall add one proposition more, that this debt and obligation

cannot be dissolved ; for as long as we depend upon God in being and
operation, so long we are bound to God. Man hi\i\\principmm etfintm,

a principle upon which he dependeth, and an end to which he is

appointed ; a superior to whom he is subject, and to whom he must
give an account.

(1.) This power and right cannot be alienated by us, or vacated and
made void by our sin ; we indeed sold ourselves for nought, but that
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was to our own loss, uot to God's : Isa. lii. 3. He hath a full right to

command us to keep the law, whether we be faulty or innocent. A
di'unken servant is a servant, though disabled to do his master's work

;

no man's right can be vacated without his consent ; for the default of

another doth not make void our right, especially if inferiors ; as the

rebellion of the subject doth not exempt him from the power of his

prince.

(I.) God doth not make it away by bestowing his gifts on the

creature ; for he hath given us only dispensationem, the employment
of these things ; not dominium, the sovereign power over them ; man
hath nothing that is his own, but as he hath it from God, so for God

;

as to life, man is not dominus vitce, but custos ; this is true not only of

life, but of time, wealth, strength, parts, yea, of all that we have and
are. There is a higher lord, to whom by the law of our creation we
owe the debt of duty, love, and obedience ; and to whom we are account-

able for the mercies of his daily providence
; and who hath an absolute

and uncontrollable right in all that we have and are ; all our owning
is but a stewardship : Luke xvi. 2. We have a right to prevent the

encroachment of our fellow creatures, but not a right to exclude our
accountableness and obligation to God ; we have a right by way of

charge and trust, as a steward in things committed to him, or a factor

in the estate consigned to his hands, or a workman in his tools and
instruments, which the master giveth him to do his work withal; but
not an absolute independent right ; they are not ours to use as we think

meet. When God disposed his gifts, he did not dispossess himself

;

as the husbandman doth not intend to throw away his seed, when he
scattereth it in the furrows of the earth, but soweth it to receive it

again with increase.

(3.) This right in us is so inherent in God, and proper to him, that

God himself cannot communicate it to another ; for he hath told us
that he will not give his glory to another; to make the creature

independent, is to make it no creature. God is God still, and the
creature is the creature still, obnoxious to the law of its creator, or else

to his punishment for the breach of it. It implieth a contradiction

that he should cut off the creature from dependence upon himself, and
therefore from subjection to himself; while God is God, and we are

creatures, there will be a debt due from us to him, because we depend
upon him for our being and preservation ; our petty interests may be
alienated, as a lord may make his vassal absolutely free, or a ))rince his

subject ; as Saul proclaimed, that whosoever encountered Goliah, he
would make his house free in Israel, 1 Sam. xvii. 25 ; that is, free

from taxes, imposts, services in war, but not free from being a subject

;

but no creature can be exempted from duty to God, or made free from
his debt ; for dependence upon God, and our subjection to him, are so

twisted together, tliat the one cannot be without the other ; we wholly

depend upon him for being and all things else, and therefore we must
be wholly subject to him. Well then, consider man in the order of

creation, and he is a debtor to God, not to his own flesh ; bound to

refer his service, strength, time, care, life, and love to him from whom
he received them ; these are sound reasonings not to be reproved.
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2. By the condition of their spiritual being, so they are much more
debtors to God : and therein consider,

—

[1.] The foundation on whicli this new estate is built, and that is our
redemption by Christ. This doth infer the debt mentioned in the text,

whether we respect the state from whence we were redeemed, the price

paid for us, or the end why we were redeemed. The state from whence
we were redeemed, was a state of woful captivity ; from God's debtors

we became Satan's slaves. Now if a captive were ransomed by another

man's money, his life, service, and strength did belong to the buyer,
' for he is his money :

' E.Kod. xsi. 21. Christ hath bought us from a
worse slavery, tlierefore all that we have belongeth to him ; we are

debtors. So for the price that was paid for our ransom ; as from the worst

slavery, so with the greatest price : 1 Pet. i. 18, ' We are not redeemed
with corruptible things, such as silver and gold, but with the precious

blood of Christ' Now this maketh us debtors, and destroyeth all right

and property in ourselves : 1 Cor. vi. 19, 20, ' Ye are not your own,

ye are bought with a price, therefore glorify God with your bodies and
souls, which are God's.' Take in the end, and the argument is the

more conclusive ; he hath redeemed us ' to God :

' Kev. v. 8 ; Rom.
xiv. 4, ' For to this end Christ both died, and rose again, and revived

;

that he might be Lord both of dead and living.' Well then, we are

not to live as we list, but to live unto God ; not debtors to the flesh, to

live after the flesh, but debtors to the Spirit, to be led by the Spirit of

God ; ex ordinejusticice, justice requireth this, we are the Lord's.

[2.] The benefit of this spiritual new being itself, or our regeneration,

inferreth it; for we are justified and sanctified, and by both obliged,

and also inclined to live unto God. Obliged, for these benefits of

Christ's righteousness and Spirit given to us, are such excellent benefits,

that for them we owe our whole selves to God. If Paul could tell

Philemon, ' thou owest thyself to me :

' Pliil. i. 9, because he had
been an instrument in converting him to God ; how niucli more is our

obligation to Christ, who is the principal author and proper efficient

cause of this grace ! Surely we owe our whole selves, and strength, and
time, and service to \i\m,jure heneficiario, as God's beneficiaries. We
are in debt to him as our benefactor ; and not only obliged but inclined

by the giit of Christ's righteousness and Spirit ; he hatli formed us for

this very thing, and fitted us to perform the more easily what we owe to

God. Everything is fitted for its use, so we are prepared and fitted

for the new life, and all the duties that belong thereunto : Eph. ii. 10,
' We are his workmanship in Christ Jesus, created unto good works.'

The new creature is put by its proper use, if we live after the flesh ;

for all this cost and workmanship is bestowed upoa us in vain, if it

dotli not fit us to live unto God.

[3.] Our own vow and covenant sworn and entered into by baptism.

Baptism doth infer this debt, for there we renounced the flesh, and
gave up ourselves to God as our proper lord. Baptism is a vowed
death to sin, and a solemn obligation to live unto God ; therefore every

christian must reckon himself dead to sin: Eom. vi. 11, 'Likewise

reckon ye also yourselves to be dead unto sin, but alive unto God :

'

and Col. iii. 3, 5, ' Ye are dead, therefore mortify your members
;

' and
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Eora. vi. 2, ' How shall ye that are dead unto sin, live any longer

therein ?
' He argueth not ah impossihili, but ab incongruo ; for

a baptized person, or one that is entered into the oath of God. And
being made servants of God, we are bound to live in all new obedience

:

1 Pet. iii. 21, ' The like figure whereunto, even baptism doth now save

us ; not the putting away the filth of the flesh, but the answer of a

good conscience towards God.' The answer of a good conscience savetli.

[4.] In regard of the benefits we do hereafter expect from Christ

;

cur resuri-ection and glorious estate in heaven. That is mentioned
ver. 2, as binding us to the spiritual life. Certainly where we have
received good, and expect more good things, we are the more obliged

to obedience. From the flesh we can look for nothing but shame and
death ; but from the spirit, life and peace. Therefore in jirudence we
are bound to make the best choice for ourselves, and to live not carnally,

but spiritually. Sin never did us any good office ; nor can you expect

anything from it for the future ; it hath never done you good, and will

<lo you eternal hurt ; and are you so much in love with sin, as to

<lisplease your God, and lose your souls for it, which miglit otherwise

be saved in a way of obedience to the Spirit's sanctifying motions?
This arguuient is again repeated in the 13th. ver, ' If ye live after the

flesh, ye shall die,' that we might seriously consider it. Can the flesh

give you a sufficient reward to recompense the pains you incur by
satisfying it ?

The first Use is information. It informeth us of divers truths.

[1.] If your obedience be a debt, then there can be no merit in it

;

for what is dehitmn is not meritorium : Luke xvii. 10, ' When ye have
<!one all that is commanded you, say, We are unprofitable servants ; we
have done that which was our duty to do.' We owe ourselves, and all

that we have, are, and possibly can do, to God, by whom we live and
are ; and therefore deserve no further benefit at his hands. Put case

we should do all, yet in how many things are we come short ? There-
fore, surely God is not bound to reward us by any right or justice arising

from the merit of the action itself, but only he is inclined so to do by
bis own goodness, and bound so to do by his free promise. The
creature oweth itself wholly to God, who made it ; and God standeth

in such a degree of eminency, so far above us, that we can lay no obli-

gation upon him. Aristotle said well, 'That children could never

merit of their parents
;

' and all their kindness and duty they perform
towards them, is but a just recompence to them from whom they

received their being. If no merit between children and parents; surely

not between God and men.

[2.] When a believer gratifieth the flesh, it is not of right, but
tyrannous usurpation. For he is not a debtor to the flesh, he oweth it

no obedience. ' Let not sin reign in your mortal bodies
:

' Eom. vi.

11,14. Sin shall not reign; it may play the tyrant. Chrysostom
saith, that a child of God may be overtaken through inadvertency, or

overborne by the impetuous desires of the flesh, and do something which
his heart alloweth not ; his sins are sins of passion rather than design ;

and though the reign of sin be disturbed, yet it is not cast off. Our
lives should declare whose servants and debtors we are ; for whom do
you do most? Your lives must give sentence for you, wliether you

vol.. xu. c
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are debtors to the flesh, or to the spirit. If you spend your time iu

making provision for the flesh, to fulfil the hists thereof, Eom. xiii.

14, you are debtors to the flesh. If you check the flesh, and tame it,

cut off its provisions, though now and then it will break out, you are

not debtors to the flesh, but the Spirit. The flesh may rebel for a
time, but the grace of the Spirit reigneth. Some are wholly governed

by their fancies and humours, or the passions, appetites, and desires of

the flesh ; are carried on headlong by their own carnal and corrupt

inclinations to every sense-pleasing object, are not masters of themselves

in anything, but serve divers lusts aud pleasures, against the dictates

of tlieir own reason and conscience. Now, it is easy to pronounce
sentence concerning them. Others are led by the Spirit of God
to tlie earnest pursuit of heavenly things. Now these, though so often

fomented to self-pleasing and compliance with their lusts and corrupt

inclinations, yet the heavenly mind hath the mastery ; they complain of

this tyranny, are grieved for it, troubled, and do by degrees overcome it.

[3.] It informeth us what answer we should make when we are

tempted to please the flesh. Say, ' We are not debtors.' When Satan
tempteth, or sin enticeth, say, ' I owe thee nothing, I have all from
God ; ' if the flesh tempteth to neglect your callings, to mis-spend your
time, say, ' This time is the Lord's

;

' as the Apostle : 1 Cor. vi. 15,
' Shall I take the members of Christ, and make them the members of

an harlot ? ' Lutlier speaketh of a virgin that would answer all tempt-

ations with this, ' Baptizata sum, I am baptized.' So the faithful hath

but this to answer to every tempter and temptation, I am dedicated

to God; or, I am the Lord's. This soul, this body, this time, this

strength is his; my business is not to please the flesh, but to please

the Lord. Nothing will be such a help in defeating temptations, as

to consider his full right and interest in us, and how justly he may
expect fidelity from us, from whom we receive and expect all things.

The second Use is, to exhort us to pay the debt of obedience.

Common honesty requireth that eVery man pay his debts. Now we are

debtors unto God.

[1.] Consider how reasonable this debt is, that creatures should serve

their creator ; that those that cannot live of themselves, should not live

to themselves ; and not do what they please, but what they ought. If

God should put us to preserve ourselves, or keep ourselves but for one
day, how soon should we disappear, and return into our original

nothing ! As God sendeth his people to their idols for deliverance

:

Judges x. 14, ' Go and cry to the gods which you have chosen, let

them deliver you in the time of tribulation.' This would make the

case sensible ; if you can keep yourselves, please yourselves. As
protection draweth allegiance, so doth dependence enforce subjection.

Since therefore in him we live, and move, and have our being, let us
live to him and for him.

[2.] Consider how unavoidable it is. You are the Lord's whether
you will or no. No creature is free from this debt. Not the angels,

who have many immunities above us
;
yet Ps. ciii. 20, 21, ' Bless the

Lord, ye his angels that excel in strength, that do his commandments,
hearkening to the voice of his word ; bless ye the Lord all ye his hosts,

ye ministers of his that do his pleasure.' Not the human nature of
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Christ, Gal. iv. 4. The devil and wicked men are, but it is against

their wills ; but his people are a voluntary people : Ps. ex. 3. They
own Grod's right in them ; his they are, and him they will serve : Acts
xxvii. 23.

[3.] How comfortable the debt is made by God's new title of

redemption. The former ceased not, but will continue whilst there is

a relation between the creature and the creator. But this is a power
cumulative, not destructive, but superadded to the former ; and it is

more comfortable and beneficial to us, that Christ would set us in joint

again, and restore the creature to a capacity of serving and pleasing

God. what a blessed thing is it to take a law of duty out of the

hand of a mediator ! A double advantage both to assistance and
acceptance ; now God will help us, and will accept of it, as we cau
perform it ; from the Mediator we have his Spirit and his righteous-

ness. First, his Spirit to help us, and give us grace to serve God
acceptably, to break the bondage of sin : Kom. viii. 2 ; to help us against

it all along, ver. 13, And by his Spirit of grace we are enabled to love

him, and serve him :
' Whom I serve in the Spirit

;

' and the more we
use this grace, the more it is increased upon us ; and the more we pay
this debt, the more we are enabled to pay : Prov. x. 29, ' The way of

the Lord is strength to the upright.' We grow the richer for paying,

for we pay God out of his own exchequer : 1 Chron. xxix. 14, ' Of thine

own have we given thee.' 1 Cor. xv. 10, ' But by the grace of God I

am what I am, and his grace which was bestowed upon me was not in

vain ; but I laboured more abundantly than they all
;
yet not I, but the

grace of God which was with me. ' The laborious, diligent soul hath
more abundance of his Spirit. Secondly, As we have his righteousness.

God accepts of our imperfect endeavours : Eph. i. 6, ' He hath made
us accepted in the beloved :

' Mai. iii. 17, ' I will spare them as a man
spareth his own son that serveth him.' This double comfort we have

by the Mediator.

[4.] The debt is increased by every benefit which we receive from
God : Luke xii. 48, ' To whom much is given, of him shall much be
required ; and to whom men have committed much, of him will they

ask more.' As our gifts increase, so doth our debt ; as our debt, so

doth our account ; they that have received most, are bound to love him
more, and serve him better, because they are more in debt than others.

[5.] How necessary it is for us to be debtors to God. If not debtors

,

to God, we are debtors to the flesh ; there is no medium ; and if debtors

to the flesh, servants to every base lust : Tit. iii. 3, ' Serving divers

lusts
;

' quam rnultos Jiahet dominos qui unum liahei-e nevult ! We are

slaves to everything, if not debtors to God, and behave ourselves as

such. Every fancy and humour captivateth us.

[6.J By paying this debt, we receive more than we pay, in present

comfort and peace, but certainly in future glory and blessedness : Eom.
vi. 22. ' Ye have your fruit to holiness, and the end everlasting life.'

The fruit of holiness for the present is peace ; no greater comfort than

in the discharge of our duty : Gal. vi. 16, 'As many as walk according

to this rule, peace and mercy be upon them.

7. If we pay not the debt of obedience, we incur the debt of punish-

ment : Mat. vi. 11, 'And forgive us our debts, as we forgive our
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debtors
;

' and Eom. vi. '23, ' Tlie wages of sin is dealli.' A man by-

pleasing the tiesb runneth liimself further into debt than all the gain

he gets by sin doth amouut unto, be it ever so pleasing and profitable

;

he runneth in debt to God's justice, which at length will take him by
the throat, and say, Pay what thou owest ; it will cast you into the

prison of hell, and you shall not depart thence till you have paid the

utmost mite : Luke xii. 59. For the present it bringeth yon trembling

of conscience, and hereafter eternal vengeance ; these things .should be
minded ; because the devil gets into our hearts by the back-door of

sensual affections ; he doth not bring the temptation to our reason. To
consider it as a remedy,—

(1.) Own the debt by directing yourselves to God. Every one should

liave his own
;
give unto Ciesar the things that are Cassar's, and to

God the things that are God's : Mat. xxii. 21. Nothing more reasonable

than that God should have his own: 2 Cor. viii. 5, 'They first gave
themselves to the Lord.'

(2.) Keep a constant reckoning how you lay out yourselves for God

:

Phil. i. 21. ' To me to live is Christ,' Neh. i. 11 :
' The Lord show me

favour in the sight of this man, for I have been the king's cupbearer.'

(3.) Pray God to bless you, and ever keep in remembrance the

former debt : 1 Cor. vi. 15, ' Know ye not that your bodies arc the

members of ClirLst ? Shall I tlien take the members of Christ; and
make them the members of an harlot ? God forbid.'

SERMON XVI.

If ye live after the flesh ye shall die.—Rom. VIII. 13.

Here is another reason rendered why christians should not live after

the flesh ; before, a dehito ; now a damno ; or if you will take the

whole verse, you have the danger of the carnal life, and the benefit of

the spiritual ; both propositions are hypothetical or conditional, both

include perseverance in either course. The apostle saith not, ' If you
have lived after the flesh, ye shall die.' All have lived after the flesh

before they lived after the Spirit ; and in the other jjart, if ye go on

to mortify in the one branch, the doom is heavy death, not only tem-

poral, but eternal ; in the other, the boon or benefit is as much as we
can desire, and far more than we can ever deserve or requite ; both

have their use, for man is apt to Ije moved by hope or fear ; if honesty

and duty will not persuade us, yet danger and benefit may have an
influence upon us.

Let us now consider the first clause, where death is propounded as

the necessary consequent of carnal living ; we need not only milk, but

salt ; as milk to nourish the new creature, so salt to fret out the cor-

ruption of the old man. A sore penalty is threatened to them that

fulfil the desires and inclinations of the flesh ; we buy carnal delights

at too dear a rate, when we must die eternally to enjoy them.
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