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T is a known Rule, that all the Precepts of the Law
reſpect either thoſe Duties which we owe immediate.

ly unto God, or thoſe which we owe immediately unto
Man, the former conſtitute the firſt, the latter the ſecond

Table. The Commands of the firſt Table are preſcribed
us, for the regulating our Divine Worſhip; which is either
internal and more ſpiritual, or external and more viſible,
The internal Worſhip of God, with the humbleſt venerati

on of our Souls, and moſt ſincere affections of our hearts,
is required of us in the firſt Commandment, as I have aſ:
ready declared. The external Worſhip of God conſiſts of
three parts, Proſtration of the Body; Profeſſion of the
Mouth; and the Obſervation of prefixed Time. And each
of theſe hath a particular Command to injoyn them.

The firſt of theſe, viz. Proſtration of the Body, is re
quired in the ſecond Commandment; of which I have ſpo
ken.

*

*

.

-

... The ſecond, viz. Profeſſion of the Mouth, comes next

to be conſidered. And to guide and regulate this, we have
our Rule preſcribed in the third Precept of this Table: "º

-: Thou ſhall not take the name of the Lord thy God in vain,

&c. In which words we have:
Firff,

º

16o

2in ºppoſition upon
Firff, A Prohibition, Thou ſhalt not take, &c.
Secondly, A Commination or Threatning, For the Lord
will not hold him guiltleſ that, &c.

In the Prohibition three things are to be inquired into:
First, What is meant by the Name of God?
Secondly, What it is to take the Name of God

Thirdly, What it is to take God's Name in vain?
... Firff, What is meant by the Name of God? “
I anſwer, The Name of God hath ſundry Acceptations
in the Scripture:

... First, Sometimes it is taken for the Nature and Being
of the Deity itſelf. Nor is it an unuſual Figure to put
Name for that Thing or Perſon that is expreſſed by it; as
Revel. 3. 4. Thou haft a few names in Sardis, that have not
deftled their garments; and they ſhallwalk with me in white;
that is, thou haſt a few Perſons in Sardis. So likewiſe we

may obſerve it to be frequently uſed when the Scripture
ſpeaks of God, and Chriſt, Pſal. 20. 1. The name of the God
of jacob defend thee; that is, let the God of jacal himſelf,
who is the only True and Almighty Potentate, be thy Shield
and thy Defence. Pſal. 135. 3. Sing praiſes unto his name;
that is, offer your returns of Thanks and Praiſes unto that

God from whom you have received your Mercies and Sal
vation. So Pſal. 115. 1. Not unto us, O Lord, mat unto us,

4at to thy name give glory; that is, let the glory which is
due unto thee be intirely aſcribed unto thyſelf. : And ſo
concerning Chriſt, Lake 24.47. Repentance and remiſian ºf

ſºns are to be preached to all nations in his name ; that is,
through him. And john I. 12. He gave power to become

the ſons of God, to as many as believed in his name; that is,
to as many as believed in him. “And thus it is uſed in in
!
-- - - - - - i.' . . . .
numerable places.
Secondly,
*-

-
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Secondly, Sometimes the Name of God is taken for the 2.
whole Syſtem of Divine and Heavenly Doctrine revealed
to us in the Scriptures: Thus the Pſalmiſt, I will declare Pſal, 22.

thy name unto my brethren. Which the Apoſtle cites as ſpo-”
kén in the perſon of Chriſt, Heb. 2: 12. and the meaning

is, That Chriſt ſhould declare and make known to the
World, a true ſpiritual Dočtrine, and way of Worſhip; and

teach them a Religion which ſhould both perfeót their Rea
ſon, and ſave their Souls. And as a Teſtimony of the ac

compliſhment of this Propheſie, our Saviour himſelf tells

us, john 17.6. I have manifeſted thy name unto the men whom
thougaveft me. And v.3.6. Ihave declared unto them thyname,
and will declare it ; that is, I have inſtructed them in the

true Religion, and right Worſhip of the great God. And

ſo it is taken likewiſe Micah 4.5. All people will walk every
one in the name of his God, and we will walk in the name of
the Lord our God for ever and ever: That is, we will walk
in that way of Worſhip and Religion which is appointed and
approved by the Lord our God.

Thirdly, The Name of God is taken for that whereby
God is called, and by which his Nature and Perfections are
made known unto the Children of Men: For Names are

impoſed to this very intent, that they might declare what
the thing is to which the Name doth belong. Thus when
God

.#

created Adam, and made him the Lord of this.

viſible World, he cauſed the Beaſts of the Field, and the

Fowls of the Air to paſs before him, both to do Homage
to their new Soveraign, and likewiſe to receive Names'
from him, which according to the perfection of his know
ledge, did then aptly ſerve to expreſs their ſeveral natures,
and were not only Names, but Diffinitions too: And ſo

when we read of the Names of God in Scripture, they all
ſignifie ſome expreſſions of his Infinite Eſſence, in which he
is pleaſed to ſpell out himſelf unto us, ſometimes by one Per
feótion, and ſometimes by another.
Y

-
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Now theſe Names of God, are either his Titles or his At

tributes. Concerning which I have formerly treated at:

large in expounding to you the firſt Petition of the Lord's
Prayer, Hallowed be thy name; and therefore ſhall here one
ly mention them, and ſo proceed. . .
Firff, His Titles are his

Name: And they are ſome of

them Abſolute; and ſuch are thoſe glorious Titles of jah, jehovah, God, I Am, I Am hath ſent thee, faith God to Mo-'
Jes. And theſe are Names altogether incomprehenſible and
ſtupendious ; others are Relative, reſpecting us. So his

Name of Creator, denotes his infinite Power in giving Be
ing to all things: Lord, and King, ſignific his Dominions
and Authority in diſpoſing and governing all that he hath.
made: Father ſignifies his Care and Goodneſs in providing
for us his Off-ſpring: Redeemer, his Mercy in delivering
us from Temporal Evils and Calamitics, but eſpecially from
Eternal Death and Deſtruction, Theſe, and other ſuch-like:
Titles God doth aſſume unto himſelf, to expreſs in ſome
meaſure, as we are able to bear, what he is in himſelf. . .
2.

Secondly, His Attributes alſo are his Name: , Some of

which are incommunicable, as his Eternity, Immenſity, Im
mutability, Simplicity, &c. which are ſo proper to the Di
vine Nature, that they belong to no created Being; others
are communicable, and ſo Mercy, and Goodneſs, and Holi
neſs, and Truth, &c. are the Attributes of God: Commu
nicable they are, becauſe ſome Rays of them may be found
in the Creatures; but yet in that infinite-degree and excel
lency which they have in God, ſo they are incommunica
ble, and proper only to the Deity. And therefore tho' An

gels or Men may be ſaid to be holy, or juſt, or good, yet
none of them are ſo originally; none are ſo infinitely and •
unchangeably, none are ſo ſimply, and in the abſtraćt, but
only God himſelf.
-

-

Theſe then are the Names of God.
And

tijt 3Cffitt Commandment,

163

And here in the Text, Thou ſhalt not take the name of the
Lord thy God in vain; we muſt underſtand it concerning
the Name of God in this laſt exception, that is, for any
Name of his whereby he is pleaſed to reveal himſelf unto
us; whether it appertain to his Titles, or to his Attributes;

º

neither of theſe muſt be taken in vain.

Secondly, Let us conſider what it is to take the Name of

**

* God. I anſwer briefly: To take the Name of God is no o
ther than to make uſe of it, either as the Object of our

Thoughts, or the Subject of our Diſcourſes: And ſo we
find this Phraſe uſed, Pſal. 16.4. I wiſ, not take up their
names into my lips. And Pſal. 5o. 16. What haft thou to

do, that thou ſhouldii take my covenant in thy mouth? That
is, that thou ſhouldſt ſpeak, or make mention of it.
that to take God's Name is to ſpeak, or mention it.

So

Thirdly, Let us conſider what it is to take God’s Name
in vain. To this I anſwer: God's Name
is then
taken in
. . . . . .
ri
-

vain,
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Firſt, When it is uſed without propounding to ourſelves
. . . .
.
. .
.
. .
Secondly, When it is uſed without due conſideration and

a due end.

reverence. . . . . . . . . . " " ' " " '
" º ..
Thirdly, When it is uſed in an undue and unlawful atti
-On , . . .
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Firff, When it is uſed without propounding to ourſelves
a due end: The end ſpecifies the action: if the end be vain
the action muſt be ſo too. Now there are but two ends

that can juſtifie and warrant the uſe of any of God's Names,
either his Titles or his Attributes; and they are,
Firff, The Glory of God. And,
Secondly, The Edification of ourſelves and others. What
ſoever is beſides theſe, is light and frivolous, and can be no
good ground to us to make any mention of his great and
terrible Name, which is ſo full of Glory and Majeſty, that
-

it ſhould never be uttered, but where the ſubject of
- -
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Diſcourſe is ſerious and weighty. I will not now ſpeak of

thoſe who vend the holy and reverend Name of God with
Oaths and Blaſphemies; a ſin by ſo much the more heinous
and abominable, by how much leſs temptation there is to it,
either of pleaſure or profit; this is an Iniquity to be puniſht

by the Judge: And would to God Laws were put in ſevere
execution, to cramp the black Tongues of all ſuch prophane
Wretches, whoſe number ſo abounds and ſwarms, that we
can no where walk the Streets, without being aſſaulted with
whole vollies of Oaths and Curſes.

But for others who

are of more blameleſs Converſation, may it not be obſer

ved how their Diſcourſes and familliar Tattle are filled up

with the Name of God and Lord: Ibeſeech you conſider,
what end do you propound to yourſelves in thus uſing the
great and terrible Name: Are all your Diſcourſes ſo ſeri
ous as to bear the burden of that great Name? Are they all
immediately, directed to the advancement of his Glory :
Or do they all promote the benefit and welfare of thoſe
who hear them? If ſo, than indeed the Name of God can

never be more ſeaſonably uſed: But if you make the high
eſt Lord, ſerve only to expreſs ſome ſmall Wonderment, or
the great God only an expletive to fill up a gap in your
Speeches; certainly theſe are ſuch low and mean ends, that
God will not hold thee guiltleſs. He accounts himſelf con
temned when you mention his Name to ſuch idle purpoſes,
and will revenge the diſhonour that you do him by it.
Secondly, The Name of God is taken in vain, when it is
uſed without due conſideration and reverence: Whenſoever

we make mention of him, we ought ſeriouſly to ponder his
infinite Greatneſs and Glory, and to bow our hearts in the
deepeſt proſtration before that Name, to which all the Pow
ers in Heaven and Earth bow down with moſt humble Ve

neration. But is it poſſible for thoſe who ſpeak of God
promiſcuouſly and at random, is it poſſible that they ſhould
utter his Name with Reverence, when all the reſt of the
Diſ.
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Diſcourſe is nothing but Froth and Levity Nay, if they
be reproved for it, will they not alledge that for their Ex
cuſe that which is their very Sin, That they did not conſi
der it? And what! will you dare to bolt out the great
Name of the great God without conſidering it? Is that a
Name to be ſported with, and to be toſt too and fro upon

every light and vain Tongue? The tongue of Man is cal
led his glory, Pſal. 57 8. Alsake up my glory. And ſhall

the glory of Man, be the diſhonour of God? ſhall that
which was created to be a principal Inſtrument of magni

fying and exalting God's Name, run it over without affecti
on or reverence Thoſe things which we moſt of all con
temn and deſpiſe, we uſe as by-words and lay no great ſtreſs
nor ſence upon them. And truly when we ſpeak of God,
without conſidering how great, how glorious and excellent
a Being he is, how holy, juſt, and powerful, we do but make
him a by-word, which is the higheſt contempt and indig

nity that can be caſt upon him. And therefore the beſt
means that can be uſed to ſecure us from that Habit and

wicked Cuſtom, that many of us have inured ourſelves un

to, of taking God's Name in vain, is ſeriouſly to conſider
whoſe Name it is, even the Name of the great God who is
preſent with thee, and hears thee pronounce it: That God

to whom the greateſt and moſt glorious Things compared,
are baſe and vile Nothings: That God who is jealous of his
Honour, and will dreadfully revenge himſelf upon the Con

temners of it. And if thou haſt but wrought theſe Conſ:derations into thine heart, and habituated them to thy

thoughts, thou wilt for ever be afraid to ſpeak of his Ma
jeſty vainly and irreverently.

Thirdly, The Name of God is taken in vain when it is
uſed to an undue and unlawful ačtion, eſpecially when it is

brought to confirm a Falſhood either in Perjury or Hereſie,
which is a moſt horrid Impiety: And therefore it is obſer
ved, that the ſame word which is here reſidered Vain, ſig sº
nifies
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nifies alſo Falſe or Deceitful: So that this Precept, Zhou

ſhalt not take the name of the Lord thy God in vain, may
be rendered alſo, Thou ſhalt not take the name of the Lor/
thy God in falſhood. Not that this is the only unlawful u

ſing of it, but that this is the chief and moſt notorious a
buſing of it: And indeed what greater ſin can there be, than
to bring God to be a Witneſs to our Lye to make him

who is truth itſelf atteſt that which is Falſhood and be.'
ceit. And therefore Proverbs 3o. 9. Agur prays againſt
pinching Poverty, as well as ſuperfluous Riches, Leśī, faith

he, I le poor, and ſteal, and take the name of my God in vain.
That is, leſt Poverty compel me to ſteal, and fear of Shame
or Puniſhment tempt me to Swear by the Name of the

great God, that I have not done it. This indeed is to take
God’s Name in vain in the worſt and higheſt ſence.

Suffer me now to cloſe up this with ſome Practical Ap
plication of it to your Conſciences: , " : " . "
Firfi, Let this convince you of the greatneſs and hei
nouſneſs of this Sin, and deeply humble you that have been
guilty of it. I well know, that the commonneſs, whether
of God's Mercies towards us, or of our Sins againſt him,
takes off much from our Obſervation, and abates them
both in our Eſtimate: And becauſe this is ſo common a Sin

almoſt in the mouths of all Perſons, our ears are ſo beaten

to it, that we now little regard it. Poſſibly ſhould we hear
a Devil incarnate bclch out ſome direful Oath, we ſhould
ſtart and tremble at it : but when we hear the Name of the

great God, and our only Lord, ſlip along in ſome trifling
and impertinent Diſcourſe, this we take no notice of; and
the commonneſs of the Sin hath almoſt ſtifled all Reproofs:
I beſeech you Chriſtians conſider,
Firſt, That we are not to weigh Sins by the Opinion of
Men, but by the Cenſure and Sentence of God: He hath
no more allowed you to take his Name in vain, than he

hath to blaſpheme it: The irreverent uſing of it is as ex
preſly

-
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• preſly forbidden, as the abjuring and curſing of it: And when
the Law of God hath not diſpenſed with us, it is moſt in

tolerable preſumption that we ſhould dare to diſpenſe with
ourſelves.

Again conſider, thou that ſporteſt away the Name of 2.
---

God in thy ordinary Prattle, what wilt thou have to relie

upon in thy greateſt diſtreſſes: The wiſe Man tells us, Prº.
18. Io. The name of the Lord is a ſtrong tower; the righte

ous runneth unto it and is ſaved. But alas, what comfort

canſt thou find in the Name of God in thy greateſt neceſ:
ſities, ſince it is the ſame Name thou haſt uſed and worn

out before in the meaneſt and moſt trivial concerns: Thou

haſt already talkt away the ſtrength and vertue of it, and
'.

wik hardly find more ſupport from it in thy Tribulation,
than thou gaveſt reverence unto it in thy Converſation.
Let us then be more cautious than to ſpend ſo excellent a
Remedy againſt all Fears, and Sorrows, and Afflićtions, vain

ly and unprofitably: 7by name, faith the Spouſe, is an on-canº.i.a.

ment poured farth. But certainly if upon every ſlight oc.
caſion we break the Box, and expoſe the Name of God to
common Air, it will in time loſe its ſcent and Vertue, and
z

when we have moſt need of it, ſhall find no refreſhment,
no comfort in it.' Beſides,

•

-

ºſhindly, This common and irreverent uſing of the Name

of God, will inſenſibly over-ſpread as with a Špirit of pro.
phaneneſs; we ſhall by degrees arrive to a plain

contempt

of God, whom we thus hourly and unneceſſarily take into
our mouths: For what elſe is this but to make ourſelves

rude and familliar with that infinite Majeſty, towards whom
|

the profoundeſt teſtimonies of reſpect and reverence muſt
fall infinitely ſhort of expreſſing our due diſtance. But by
uſing his Name vulgarly and ptomiſcuouſly, what do we

elſe, but make it our ſport, and blow it up and down with
every idle breath, as Children do bubbles in the Air? . . . .
* * * * * * *s, *, *, *
Again,
-,

-

..
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Again, canſt thou in Duty eaſily compoſe thyſelf to re
verence the holy and dreadful Name of God, when thou

haſt thus accuſtomed thyſelf to name him without any ve
neration or reſpect in thy common Diſcourſes? Certainly
it is the hardeſt thing imaginable to make the heart fall
down proſtrate before that God whom thou invokeſt in,

Prayer, when once thou art uſed to invoke him ſlightly in
thy ordinary Converſe.

Let me therefore beſeech you, O Chriſtians, as you ten
der his Glory, of which he isjealous, whenſoever you ſpeak
of God, or but mention his Name, you would do it with

an holy Awe and Dread of his Divine Majeſty; that you:
would ſeriouſly conſider, that that Name to which every

Knee bows, both of things in Heaven, and things on Earth,
and things under the Earth, whether they be Angels or De
vils, requires from you more reſpect and honour than to be
idly blurted out with every raſh and fooliſh expreſſion. . .
And you who are Maſters of Families, and have Chik
dren and Servants committed to your Care, beware that
you ſtop this growing Sin in them betimes. It is the ſºn

and ſhame of Parents, that they ſuffer little Ones to liſp the
Name of God, and to learn the firſt ſyllables and rudiments

of Oaths and Curſes before they can well ſpeak, whereby
they lay a deep foundation for their future Impiety, and
thereby bring the guilt of the next Generation upon us,
who by indulging them in theſe young ſins, do but intro
duce thoſe habits of Wickedneſs into them, which perhaps

can never afterwards be rooted out.
There is alſo another kind of taking the Name of God
in vain; and that is in our Duties and holy Performances.
And this is done two ways:
-

Firff, When in our Prayers we ask thoſe things of God
which are unlawful, or unwarrantable; as when we pray
on the behalf of our Luſts, to obtain proviſion to fulfil them,

jam. 4.3. Teak amiſ, that ye may conſume it upon your lºfts.
f

When
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When we pray out of Envy, Malice, and Revenge, that God
would make himſelf a Party in our unreaſonable and an

gry Quarrels. Such Prayers as theſe are vain; for what
we thus deſire either ſhall not be granted unto us, or if it be
ſhall be granted unto us in wrath.
Secondly, When we perform holy Duties ſlightly, and

2.

without affection, we then likewiſe take the Name of God

in vain: and therefore all Hypocritical Services, all Batto
logies, and heartleſs Ingeminnations, are vain, and God's
Name is not ſančtified, but abuſed in them.

For whatſoe

ver we do in ſuch a manner as we may be certain God will
not accept, is done in vain: Now God will accept of no Per
formance which is not accompanied with the Heart, and fil
led with moſt devout Affections; and therefore they are

performed in vain, and to no other effect, but to increaſe
our guilt and our condemnation. Such Invocations are but

Scofings of God; and all the motions of our Lips, without
the correſpondent motion of our Hearts, is no better than

making Mouths at God.

-

Thirdly, There is alſo another kind of prophaning the

3.

Name of God, and taking it in vain, which is of a far high
er and more heinous nature, and that is by unlawful Oaths
and Execrations.

-

Now an Oath in the general is a Confirmation of our
Speeches, by calling in God to witneſs and atteſt the truth

of them. Called therefore by Tully a Religious Affirmati-D, off.
on.' And it is of two kinds,
1.3.
Aſſertory, and
Promiſlory.

. .. .
-

-

-

The former, when we aſſert that ſuch a thing either hath
been, or is ; or the latter, when we ingage that for the fu
ture it ſhall be, and be performed by us; which Oath we
do ſufficiently, and with a good conſcience keep, if we uſe
our utmoſt indeavours to accompliſh what we have thus

ſworn, although the cffect may be impeded by many i.
-

Z

cible.
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cible Obſtacles intervening.

Now becauſe a Spirit of Errour and Giddineſs hath ſei
zed on ſome Perſons, who think that every Oath is unlaw

ful, and the taking of the holy and reverend Name of God
in vain, and ſo a violation of this Commandment; I ſhall
therefore briefly ſtate that much-controverted Queſtion,
Whether at any time, or in any circumſtances it be lawful
for a Chriſtian to aſſume the Name of God in an Oath

and then I ſhall proceed to ſhew you what Oaths are unlaw
ful, and execrable Sins.

For the firſt, I aſſert, That an Oath is ſo far from being
always ſinful; that it is ſometimes a Duty, yea,an Aćt of Re

ligion, and part of the Service and Worſhip of God; and
therefore not onely lawful but neceſſary. This we find
Deut. 6, 13. Thou ſhalt fear the Lord thy God, and ſerve
him, and ſhalt ſwear by his name. Yea, the Pſalmiſt men
tions it as a matter of Exultation, as if ſome notable Service
Pſal, 63.
II,

were done by it unto God, Every one that ſweareth by him
ſha/ glory. And if we conſult the approved Examples of
holy Mén in Scripture, we ſhall frequently find them ei
ther exacting Oaths from others, or elſe themſelves invo
king the Teſtimony of the moſt high God, to confirm the
Truth of what they ſpeak; the places are too numerous to
be cited, and too well known to need it : But becauſe the

great Cavil againſt theſe, is that they are only Authorities
produced out of the Old Teſtament, and we are now o
bliged by the Precepts of a Superiour Law-giver, the Lord
Jeſus Chriſt; therefore, I ſay, in anſwer, That the Obječti
on argues too great a vilifying and contempt of thoſe Sa
cred Oracles, which were given to the Church, by the
hand of Moſes; and that things of a Moral nature, as an
Oath is, cannot in one Age of the World be a Duty, and in
another a Sin, when it is attended with the ſame Circum

ſtances.

And yet further, for their ſatisfaction, let us ſee

what is ſpoken concerning Oaths in the New Teſtament, or
III
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in the Old relating to it: In the Old we have a Propheſy of
what ſhould be hereafter in the times of the Goſpel; Iſai.

45. 23. I have ſworn by myſelf, the word is gone out of my
mouth in righteouſneſſ, and ſha/ not return, that unto me eve

ry knee ſhal bow, and every tongue ſha/ ſwear. And again,

jer. 12, 16. And it ſha/come to paſſ, if they wiſ' diligently
learn the ways of my people, to ſwear by my name, then ſhi/
they be built in the midst of my people. But yet if neither
of theſe will ſuffice, let us ſee ſome more immediate con
firmation of this out of the New Teſtament itſelf: We find

St. Paul himſelf more than once atteſting the truth of thoſe
grave and weighty Matters which he delivers in his E
piſtles, by calling God to witneſs, which is the very form
and nature of an Oath: So 2 Cor. I. 23. I call God for a

record upon my ſoul, that to ſpare you I came not as yet to co
rinth. And ſo again Phil. 1.8. God is my record, how
greatly I long after you aſ,

And what other than a kind of

Oath is that vehement Aſſeveration of the ſame Apoſtle,
I Cor. 15. 31. I proteit 'by your rejoycing which I have in
chrift jeſus, I die daily. And again Rom. 9. 1. I ſay the
truth in Chriſt, I lie not.

And if you would yet have an

Example ſomewhat more perfect, we may ſee it in the pra

étice of an holy Angel, Revel. 19. 6. The angel flood upon
the ſea, and º the earth, and lifted up his hand to heaven,

and ſware by him that liveth for ever and ever, who created
heaven, and earth, and the things in them, that there ſhould
be time no longer. So that you do abundantly ſee by all

theſe Inſtances, that it is not ſimply and univerſally unlaw
ful to aſſume the holy Name of God in an Oath, and to call
him in to be a Witneſs to the Truth of what we affirm.

The grand Objećtion that lies againſt this, is taken from
two places of Scripture; the one is that of our Saviour,
Matth. 5. 34, 35. But I ſay unto you, Swear not at all; nei

ther by heaven, for it is God's throne : nor by the earth, for
it is his footſtool : neither by jºyº, for it is the city 7.
-

2.

f//e
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the great King. Neither ſhalt thou ſwear by thy head, le.
cauſe thou canº not make one hair white or black.

But ſee

your commnication be, Tea, yea; Nay, may : for whatſoever
is more then this, cometh of evil. Can any thing be more
expreſs againſt all manner of Oaths than this, where we
have a cautious Enumeration of many of them which were

moſt vulgar and common

The other place is that of St.

James, Chap 5, 12. But above all things, my brethren, firear
not, neither by heaven, neither by the earth, neither Ay any o
ther oath; but let your yea, Če yea, and your may, may ; left
you fall into condemnation. Can anything be more expreſs,
or more commanding than this, Above all things, my bre
thren; and, Leif you fall into condemnation 2
But for Anſwer to this, we muſt know, That our Sa

viour, and his Apoſtle, do not here ſimply and abſolutely
condemn all Oaths, but onely, that common and profuſe
ſwearing which the Scribes and Phariſees taught corruptly

to be no ſin: For in this point of Oaths they had divulged
among the People three falſe Traditions; the one was, That
it was lawful for them to ſwear commonly, and without re

ſtraint, by any Creature. The other was, That that was .
no binding Oath, wherein the Name of God was not expreſ:
ly uſed; and therefore though they ſhould ſwear by Crea
tures, yet were they not perjured, although they ſhould
not perform what they thus uttered; except ſome few Ca
ſes wherein Intereſt made them conſciencious.

This we

have Matth. 23. 16, 17, 18. Wo unto you, ye blind guides,

which ſay, Whoſoever ſhall ſwear by the temple, it is nothing.
and whoſoever ſhall ſwear by the altar, it is nothing. That
is, they taught that ſuch an Oath was not obligatory, be
cauſe it was only by Creatures. And yet even here they
excepted ſuch Oaths as were conceived and uttered by the
Gold of the Temple, or the Gifts on the Altar, out of a

po

litick Covetouſneſs; that by ſo great a reverence ſhewn to
the Gifts that were offer'd, the People might be induced to
offer
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offer more freely, and by that means their ſhare of them
might.be the larger.
A third falſe Dočtrine that they taught, was, That com
mon ſwearing was no ſin, although it were by the great
God, if what they ſware were true. And by this they give
ſcope and liberty to confirm all that they ſaid with an Oath,
if they only took care to utter nothing that was falſe.
Now only againſt theſe three corrupt Traditions, are our
Saviour's, and the Apoſtle's words directed:

1. For it is Perjury to violate an Oath conceived by
Creatures, and that becauſe of the near relation that all
Creatures have unto God the great Creator. This reaſon
our Saviour mentions in the fore-named place, Swear not

by heaven, for it is God's throne; nor by the earth, for it is

his footſtool; nor by jeruſalem, for it is the city of the great
Aïng. And more expreſly Matth. 23. 22. He that ſhall
ſwear by heaven, ſweareth by the throne of God, and him that

ſtreth thereom's even as he who ſhall ſwear by the temple,
ſweareth by it, and by him that dwelleth therein. And ſo
by the ſame proportion of reaſon, whoſoever ſhall ſwear

by any Creature, doth alſo virtually ſwear by the Almigh
ty Creator of it: And therefore it is as much Perjury to

falſify an Oath made by any of the Creatures, as though it
were made by the great God himſelf; becauſe the Örea
tures are all of, and from God.

And,

2. Although it be Perjury to falſify an Oath taken by a
ny Creature, yet it is a ſin likewiſe, and utterly unlawful
to make any ſuch Oath, inſomuch as it is an idolatrous
aſcribing a Religious Worſhip unto the Creature which is

due to God only. And in this ſence eſpecially, I under
ſtand theſe words of our Saviour, Swear not at all ; i. e.
by any Creature. "And this the following Enumeration of

Heaven, and Earth; and jeruſalem, and their Head, which
were the uſual forms

of their Caths, and by which our Sa

viour forbids them to ſwear, doth clearly prove to be lis
true meaning.
3. Theſe
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3. Theſe places teach that it is a ſin to ſwear at any time,
or by any thing, although the great God himſelf, unneceſ:
ſarily and arbitrarily : And therefore ſwear not at all, un
leſs ſome juſt reaſon, and cogent necedity conſtrain you
to call in ſo great a Teſtimony to confirm the truth of

what you ſpeak: For common and quotidian ſwearing is

an high contempt and irreverence ſhewn to the Majeſty of
that God whom we bring in to atteſt to every trifle and
frivolous thing we utter. And this I take to be the true
ſence and meaning of theſe places of Scripture; and that
they do not ſimply and abſolutely condemn all manner of
Oaths, but the corrupt Doctrine of the Scribes and Phari

ſees, and the corrupt Practice of their Diſciples, who thought
it no ſin to ſwear familliarly, if ſo be that they did not ſwear
falſly. So that the meaning of Swear not at all, is, Swear.
not unneceſſarily and voluntarily.
Now to make an Oath lawful, it muſt have theſe three

Qualifications mentioned by the Prophet, jer. 4. 2. Thou
fhalt ſwear, the Lord liveth, in truth, in judgment, and in
righteouſneſ.

Firfi, A warrantable Oath muſt be accompanied with
Truth, for it is taken in the Name of the God of Truth:
Iſai. 69. 15. He that ſweareth in the earth, ſhall ſwear b
the God of truth. And therefore it behoves him to conſi
der, whether what he depoſeth be Truth, or not; yea,
moreover, we muſt be fully certain, that the thing is as we

atteſt it: For a Man may be guilty of Perjury in ſwearing
that which is true, if he either believe it otherwiſe, or be

doubtful of it. And therefore he that is called to give his
Oath, muſt look to theſe two things:
1. That his Words agree with his Mind.
2. That the Thing agree with his Words.
-

He who fails in the ſecond, is kºopmos, a falſe Swearer:
He who fails in the firſt, is iriopnoº, a Forſwearer; and in
both is a perjured Perſon.

Secondly,
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Secondly, A lawful Oath muſt be taken in judgment, diſ.
creetly and deliberately, adviſing and pondering with our
ſelves before we ſwear: And here we muſt conſider both

the Matter, whether that be right and good; and the Ends,
whether they are duly propounded by us. And there aré
but two Ends that can warrant an Oath; one is the Bene

fit of ourſelves or others: the other is the Glory of God.
And whoſoever ſhall ſwear without a due conſideration of

theſe Ends, and an holy and ſincere deſire to accompliſh
them by his Oath, he ſwears raſhly and unwarrantably.
Thirdly, A lawful Oath muſt be taken in Righteouſneſs
and Juſtice: And therefore it is very wicked to bind our
ſelves by an Oath, or Vow, to do things that are either im
poſſible or ſinful.

Firff, The Matter of a juſt Oath ought to be poſſible;
and therefore we ſee how cautious Abraham's Servant was,
when his Maſter made him ſwear, to take a Wife for his

Son Iſaac, of his Kindred, Gen. 24. 5. Peradwenture the wo
man will not be willing to follow me into this land. And ſo
ſhould we in all our promiſſory Oaths, caution and limit
them with thoſe reaſonable Exceptions, of as far as we know,
and can lawfully indeavour.

Secondly, The Matter of a juſt Oath muſt be not only
poſſible, but lawful and honeſt too; for if it be unlawful,
we are neceſſarily inſhared in ſin; for either we muſt vio
late God's Command, or our own Oath. And therefore it

was a moſt wicked Qath in the jews, who combined toge
ther againſt Paul, and bound themſelves under a Curſe, that
they would neither eat nor drink, till they had killed him.
And ſo every Oath which ingageth Men to Sedition, di
ſturbance of Government, and Rebellion, is in itſelf an un

lawful Oath, and obligeth them to nothing but to repent of
it, and renounce it.

According to theſe three Qualifications muſt every Oath
be regulated, elſe it is not a lawful Oath, but an horred
Con

2*
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Contempt of God, and taking of his Name in vain.
But to ſpeak no more concerning lawful Oaths, let us
now conſider thoſe which are too common among us; ſuch
I mean which are apparently unlawful and ſinful.

Two things make an Oath unlawful;
Falſhood, and
Raſhneſs.

-

-

-

-

First, When it is Falſe: And this indeed is a moſt de
ſperate ſin, to vouch a Lye upon God's credit, and to fa

ther a Falſhood upon him who is the God of Truth, yea,
Truth itſelf. This manifeſts the higheſt Contempt of God,
when we call him to witneſs that which the Devil prompt
ed us to ſpeak. Should not we ourſelves take it for an
high Affront and Indignity, to be made Vouchers of other
Mens Lyes, and Tales and Properties to put off their Falſ.
hoods : How much more then, is it a moſt helliſh Wicked

neſs, committed againſt the great God, to aſſert a known
Lye, and then call in God to atteſt it for a truth? Which is
no other but to father a Brat of the Devil, who is a Lyer,
and the Father of Lyes, upon God, who hates Lyers, and
hath appointed ſevere Torments for them: See how dread
fully God is incenſed by this Sin, jer, 7.9, 15, 16. where

he ſpeaks of it as almoſt an unpardonable Offence, Willye
feal, and murder, and ſwear falſy 2 Therefore will I caff you
out of my ſight, as I caff out your brethren. Pray not thou
for this people, neither left up a cry nor prayer for them, mei
ther º interceſſion to me : for I will not hear thee. And
ſo Zech. 5.4 ſpeaking of the Curſe that ſhould go forth over
the face of the whole Earth, I will bring it forth, ſaith the
Lord of hoffs, and it ſhall enter into the houſe of the thief, and

into the houſe of him that ſweareth fally by my name : and it
ſhall remain in the mid:# of his houſe, and it ſhall conſume it,
with the timber thereof, and with the ſtones thereof.

Secondly, As falſe Swearing is a notorious prophaning of
the Name of God, ſo likewiſe raſh Swearing in our common
and
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and ordinary Diſcourſes: A fin that generally abounds and
prevails amongſt us; almoſt every mouth is black with
Oaths; and we may ſee the very Soot of Hell hang about

Mens lips: Nay, I have obſerved it, eſpecially in theſe parts,
to be not only the ſin of more lewd and proffligate Wretches,
who mouth their Oaths with found and cadence, but of thoſe

too who would be thought very ſevere and ſtrict Chriſtians,
who ſcarce ſpeak a word without a Drawle, or a ſentence
without an Oath, and who will pule and whine even in

Swearing itſelf. If theſe Men ſeparate to be better inſtruct
ed, I wiſh with all my heart their Teachers would be plea
ſed ſo far to condeſcend from their higher Speculations, as

to inſtruct them, that to atteſt any thing by their Faith, or
by their Truth, is a wicked Oath. For all Oaths which
are conceived by any other thing beſides the great God,
how modeſt ſoever they may be in their ſound, yet are
more impious in effect, than thoſe louder ones, which im

mediately call: God himſelf to witneſs: and therefore the
Prophet ſpeaks of it as a moſt heinous, and almoſt unpar
donable, ſin, jer. 5.7. How ſhall I pardom thee for this 2
thy children have forſaken me, and ſworn by them that are no
gods. For ſince an Oath is a ſacred thing, and part of Di

vine Worſhip, thoſe that ſwear by any created Being (as
certainly their Faith, and Truth, and Conſcience is, if they
have any) are guilty not only of vain Swearing, but of I
-

dolatry too.
. But, ſome will

-

-

fly, what ſo great Evil can there be in .

an Oath, as long as it is Truth:which they aſſert by it?
This I know is the common Reply and Excuſe of thoſe who
are guilty of this Sin, and reproved for it.
… To this I anſwer; Firff, Although it may be true that “r.
they ſpeak, yet it is a moſt provoking fin, ſo far to de- ..., ; :
*

> . . .

baſe the holy and reverend:Name of God, as to bring it to
atteſt every trivial and impertinent thing they utter; and if
it be by any Creature, it is by ſo much the worſe. No Oath
A a

…, 4
~

is

. .-
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is in itſelf ſimply good, and voluntarily to be uſed; but

gro; only as Medicines are.” in caſe of neceſſity. But to uſe.
ſºaſº it ordinarily and indifferently, without being conſtrained
*

tum mihi by any cogent Neceſſity, or called to it by any lawful Au

**), thority, is ſuch a ſin as wears off all Reverence and Dread:
...}..." of the great God; and we have very great cauſe to ſu
cºmpulſiu; ſpect, that where his Name is ſo much upon the Tongue,
ckm vide there his Fear is but little in the Heart.
ro 770m 2774

bi credi nift faciam, & ei qui mihi non credit non expedire quºd non credit. Aug. Serm.
28. de verb. Apoſt.

•
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Secondly, Though thou ſweareſt that which is true, yet
cuſtomary Swearing to,” Truths will inſenſibly bring thee

2.

*

>
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to ſwear Falſhoods; for when once thou.
art habituated to it, an Oath will be more

º: º %º ready to thee than a Truth; and ſo when
h. him, Men to ſwear com. thou raſhly, bolteſt out ſomewhat that is
'mºny, that they may not either doubtful or falſe, thou wilt ſeal it.
ſwear falſy, oftw:33, m- up, and confirm it with an Oath, before
show,” tº dº sº, e.g. thou haſt had time to conſider what thou

***** Hi haſt ſaid, or what thou art ſwearing: For
erocles in Caº Pyºh
thoſe who accuſtom themſelves to this
tºº,jºº* Vice, loſe the obſervation of it in the fre
-

quency; and if you reprove, them for

Swearing, they will be ready to ſwear again, that they did
Aug. ad not ſwear. And therefore it is well obſerved of St. Au
Hildreum ſtine : Melius nec verum juratur quam jurandi conſaetadine,

#.

& in perjuriam ſepe caditur, & ſemper perjurio propinqua

... " tur : We ought to forbear Swearing that, which is Truth,
for by the cuſtom of Swearing, Men, often times fall into
Perjury, and are always in danger of it. Now
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Now to dehort you from this Sin of common Swearing,
conſider,

First, That it is a Sin which hath very little or no temptation to commit it. The two great Baits by which the

1.

Devil allures Men to Wickedneſs, are Profit and Pleaſure :

But now this common raſh Swearing is the moſt unprofi
table barren Sin in the World: What Fruits brings it forth,

but only the Abhorrence and Dcteſtation of all ſerious Per
ſons, and the tremendous Judgment of God 2 The Swear

er gains nothing by it at preſent, but only the reputation
of being a Devil incarnate ; and for the future, his gains
ſhall be only the torments of thoſe Devils and damned Spi

rits, whoſe Language he hath learnt and ſpeaks. He that
ſows the Wind of an Oath, ſhall reap the Whirlwind of
God's Fury.

'

-

-

Again, what Pleaſure is there init; which of hisſenſes doth
it pleaſe and gratifie? Were Ian Epicure (“faith one) I would “ Her

bate Swearing. Were Men reſolved to give themſelves up to bert's
all manner of ſenſual Delights, yet there is ſo little that can :*

be ſtrained from this common Sin, that certainly unleſs they “”
intended to do the Devil a pleaſure, rather then themſelves,
they would never ſet their blackmouths againſt Heaven, nor
blaſpheme the great God who ſits inthroned there. Ask

them why they indulge themſelves in ſuch a provoking Sin;
Why, ſome cannot forbear out of meer cuſtom; and others
are pleas'd with the lofty ſound, and gentile phraſe of an Oath,

and count it a ſpecial grace and ornament of Speaking:
And what? are theſe temptations? are theſe ſuch ſtron
and mighty provocations, that you cannot forbear 2 §

the holy Name of the great God be torn in peices by you
only to patch and fill up the rents of your idle Talk’? If

this be the motive and inducement that makes you com
mit ſo great a Sin, (as commonly there is no other) know,
that you periſh as Fools periſh, and ſell your Souls to Dam
A a 2.

nation
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nation and Eternal Perdition, for very Nothing.

Others perhaps will plead for their Excuſe, That they
never uſe to ſwear, but when they are vext, and put into a

paſſion. But what a madneſs is this, when Men anger
thee, to ſtrike at God, and to provoke him far more than

others can provoke thee: If thou art never ſo highly in
cenſed, why ſhouldſt thouthrow thy poiſonous foam in God's
face? Haſt thou no other way of venting thy paſſion, but
to flie in God's face, and to revenge thyſelf on him, when
Men have injured thee : Certainly thy paſſion can be no
more a temptation to do this, than it would be to ſtab thy
Father, becauſe thine Enemy hath ſtruck thee.
* .

Secondly, It is a moſt fooliſh Sin, becauſe it contradićts
the very end for which they commit it : The common
Swearer perhaps thinks that he ſhall be much the ſooner
believed for his Oaths; whereas with all ſerious and judi
cious Perſons there is nothing that doth more lighten the

credit of his Speeches, than his raſh binding and confirm
ing the truth of them by ſwearing. For what reaſon have

I to think that Man ſpeaks truth, who doth ſo far ſuſpect
himſelf, as to think what he relates is not credible, unleſs
he ſwear to it: And certainly he that owes God no more

reſpect, than to violate the ſanótity and reverence of his
Name upon every trifling occaſion, cannot eaſily be thought
to owe the Truth ſo much reſpect as not to violate it, e

ſpecially conſidering that there are far ſtronger temptati
ons unto Lying than unto Swearing

.

.

.

. .

."

Thirdly, Conſider that the Devil is the Author and Fa
ther, not of Lying only, but of Swearing alſo: Let your yea,
and your may, may ; faith our Saviour, for whatſoever
is more than theſe, cometh of evil, Mat. 5.37. ix. 78 wwnpā āt;

/e yea;

# e. it corneth of the Evil One, who is ſtill prompting the

Swearer, and putting Oaths upon the tip of his Tongue.
I
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I ſhall now give you ſome Rules and Directions, by the
Obſervance of which you may avoid this too common Sin,
and ſo conclude this Subject.

First, Beware of the firſt rudiments and beginnings of
Oaths, if thou wouldſt not learn them. And ſuch are a
company of idle words frequently uſed in the mouths of
many, which formerly were bloudy Oaths, but are now

worn to raggs, and diſguiſed into imperfect ſounds and
nonſence: few that ſpeak them know what they mean ;
but if they did, certainly they would tremble at ſuch ex
ecrable words that hide and diſſemble the moſt horrid Oaths

that can be uttered: Some of them being blaſphemous, as
thoſe that are conceived by the Limbs of God; and others

being idolatrous, as thoſe which are conceiv'd by Creatures;
as in that ordinary By-word of Marry, which is no leſs
than ſwearing by the Virgin Mary. And it is a notable
Artifice of the Devil to bring ſuch fooliſh and maſqued
words into common uſe, that both they may ſwear that uſe
them, although they know it not; and that by uſing them
ſelves to unknown Oaths, they may be brought in time to
take up thoſe that are known.

. . .. . . . ..

.. .

Again, all vehement Aſſeverations have in them ſome
what of the nature, and are dangerous beginnings of Oaths:
And thoſe who do accuſtom themſelves to them, will in
time think them not forcible enough to confirm their
Speeches, and ſo be brought to atteſt them by Oaths:
Make nothing therefore the pawn and pledge of a Truth,
but ſpeak it out ſimply and nakedly as it is in itſelf; and

this will ſooner conclate belief, than the moſt ſtrong and
binding Aſſeverations that thou canſt invent. This Sin of

Swearing is ſtrangly growing and thriving; for by a cu

ſlomary uſing of Åſeverations, we ſhall inſenſitly upon e
very occaſion be tripping upon an Oath; and a cuſtom of
Swearing will at length bring in Perjury; and a cuſtom of .
Per
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3In ºppoſition upon Perjury, Blaſphemy, and make them deny that God by
whom they have ſo often forſworn themſelves, and yet go

unpuniſht. Beware therefore that you allow not your
ſelves any form of Aſſeveration ; but let your yea, le yea,
, and your nay, may; proceed no further, for Chriſt hath al
lowed you no more.
II.

Secondly, Subdue as much as you can, all inordinate paſ:
ſon and anger: For anger is uſually the cauſe and
cation of Oaths and Blaſphemics,

provo

Anger is a fire in the

heart, and ſwearing is the ſmoke of this fire that breaks
forth at the mouth : And thoſe who are violently hurried
with this paſſion, do uſually find nothing ſo ready at hand
as an Oath; which, if they cannot be revenged on him

whom they conceit to have done them the injury, they
fling againſt Heaven itſelf, and thereby ſeem to take an im
pious revenge upon the Almighty God.
III.

Thirdly, Labour to poſſeſs thy heart, and over-awe it
with the moſt ſarious conſiderations and apprehenſions of

the Greatneſs and Majeſty of God. This will be a good
Preſervative to keep thee from abuſing and prophaning his
Name in common and raſh Swearing: Is he the great and

terrible God of Heaven and Earth, and ſhall I put that In
dignity upon him, to call him from his Throne to witneſs
every Vanity and Trifle that I utter : Would I ſerve any
mortal Man ſo, whom I reſpečt or would not he account
it an Affront and Injury done him? How much more then

will the great God be provoked, who is ſo great and glo
rious, that it tires the conceptions of Angels to apprehend
his Majeſty, how much more will he be provoked to have
his Name, which he hath commanded to be ſacred and re

verend, daily rub'd and worn out between thoſe lips that

talk ſo many light, fooliſh, and impertinent Vanities.
There

tºt 1Eijitt Commanbment,
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There are ſeveral other Violations of this third Com

mandment; as Blaſphemy, raſh Vows, unneceſſary Lots,&c.
which being chiefly to be condemned upon the ſame ac
count as Swearing, and a vain irreverent Invoking the Name
of God, I ſhall not treat of them particularly, but leave the

ſins and guilt of them to be eſtimated, together with a due
conſideration of the ſeveral circumſtances that attend them.

The great poſitive Duty required in this Command, is
the reverencing and ſanétifying the Name of God, whenſo

ever we make mention of him, or of any thing that relates
unto him. But becauſe I have in a former Treatiſe ſpoken on the ſº

concerning that Subject, I ſhall therefore wave it at preſent, cond P#.
and here put an end to the Expoſition of this Third Com- £3%;
mandment.

Prayer.

The

