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'HE Commandments of the Second Table, do all of

them immediately reſpect that Duty which we owe

unto Men; whom we may conſider, either, as under ſome

seculiar Differences; or elſe in their common Nature. We

É.already ſpoken concerning the Duties that belong unto

them under the firſt Acception, as they are differenced into

Superiours, and Inferiours. There are other Duties which

º

appertain univerſally unto all, under what Difference ſoever,

they may be conſidered; whetherthey be Superiours, or In

feriours, or Equals among themſelves; and theſe are contai

ned in the five following Precepts; all which concern our.

Neighbour, either in his Perſon, or inhis exteriour Gifts, of .

h -
- - - yāi- ." ---

cally: .turally, as he is this individual Man; and ſo the

Wealth, or Good Name. . . . . . . . . . . ºf

His Perſon is to be conſidered, either naturally, or

* -

SixthCommandment provides for his Security: Zhou ſhale.

not kill. Myſtically, as her is in the ſtate of Marriage;

which, of Two, makes up one Myſtical Perſon: And ſo

Care is taken for him in the Seventh; Thou ſhalt not commit
- - - - -

-

- - f, "' . .
* * *

Adultery. "...º.º.º.º. º. 2:9
if we confider him in his External Giſts, ſohis Eſtate and

Subſtance is ſafeguarded by the Eighth Commandment;

Thou ſhalt not ſteal: ; His Reputation, and good Name by

- -
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the Ninth; Thou ſhalt not bear falſe witneſs againſt thy Neigh

Zoar.------ - ------

- And as a ſtrong Fenee ſet about him, and alſo about the

other Laws, that neither of them be violated, God hath not

only prohibited the outward Aéts of groſs and flagitious

Crimes, but the inward, and lurking Motions unto Evil, in.

our Thoughts and Affections; and this, in the Tenth Com
-

mandment: 7}ou ſhalt not covet.** *** *

* I ſhall begin with the firſt of theſe; which takes care for

the Security, and Indemnity of our Perſons; Thou ſhalt moș.

{z/. And this forbids that barbarous and inhumane Sin of

Murther, that Firſt-born of the Devil, who was a Martherer

from the beginning; the firſt branded Crime that we read of,

wherein natural Corruption, contračted by the Fall, vented.

its Rancour and Virulence, the Sin of Cain, that great In

ſtanée of Perdition, whoſlew his Brother Akel, becauſe his

Brother's Works were righteous, and his own evil, tºº. . .

Neither doth this Precept confine it ſelf only to forbid.

the actual Sin of Murther; but all Degrees, and all Cauſes

of it; as Hatred, and raſh Anger, Revenge, and Slanders,

and falſe. Accuſations, and whatſoever may prejudice the

Safety of our Neighbºur, or tempt us to ſet him periſh, when:

it is in our power to reſcue, and relieve him. … . . . . . .

•Mani. Some old. Hereticks "extended the Senſe of this Prohibi

ºf Aug. tion, Zhou ſhale not kill, even unto. Brute. Creatures them

f...?" ſelves; holdingitualawful tº ſlay any of them for the Uſe

º," " and Service of our LifePoſſibly indeed,Uamercifulneſs even,

* towards them, and a cruel tormenting of them, not to ſa-.

tisfie our Occaſions, and Neceſſities, but, our unreaſonable.

Paſſions, may be reducible as a Sin againſt this Command

ment, (for all Aéts of Cruelty are ſo;) but ſimply to kill

them for our Neceſſity, cannot tº God,the univerſal Lord'

both of them, and us, hath granted us; this Prerogative in

our Charter, to have the Power of Life and Deathover them.
Gem.
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Gen. 9. 3. Every moving Thing that liveth; ſhall be Meat far

you. And doubtleſs we may put them to any kind of Death,
that the neceſſity either of our Food or Phyſick will require.

This Killing therefore, forbidden in the Text, ºrcſers only

unto Men, like ourſelves; and therefore it is very properly

rendred by others, Thou ſhalt do no Marther. - --

Yet neither is every killing of a Man Murther: For there

are ſeveral Caſes, wherein, although one kill another, yet he

is no Murtherer: As, - - - *.

Firſt, In the Execution of Juſtice. Magiſtrates, and

ſuch who have lawful Power and Authority, may, and ought

to put capital Offenders to Death, and if they do not, God

will charge it upon them as their Sin. . It is an ancient Law

upon Record, Gen.9.6. Whoſoever ſheddeth Man's Bloud, ly,

Man ſhall his Bloud be ſhed; as if there were no other way

for Expiation, no other Method to waſh away the ſtain and

guilt of Bloud, but only byhis who unjuſtly ſpilt it.' And

Again, Deut. 19. 21. Thine Eye ſha/ not pity; but Life ſhad

go for Life. And indeed, if we rightly conſider it, thisis

not to Butcher up Mankind, but to preſerve them. God

hath commanded Magiſtrates to kill, *: he might prevent.

Murther: For our Nature is ſo extreamly corrupt, that there

is no other effectual way to hinder us from killing, but by:

enjoyning the Magiſtrates to do it. And therefore as Phy

ſicians, in caſes of violent, and immoderate Bleeding, do off

ten open a Vein in another part of the Body, as the beſt.

Method to ſtop it by Revulſion; ſo when the Body Poſt

tick bleeds by private rage and revenge, guſhing out into

- Murthers, the way to ſtop this Bloud, is to ſhed Bloud.

Neither doth our Saviour's Command, not to reſt evil,

Matth, 5.39. gainſay this legal and punitive way of Bloud-.

ſhedding: For thoſe words do only forbid private Revenge,

not publick. We muſt notbe Judges in our own Cauſes, nor

when we apprehendourſelves wronged, carve out to our

ſelves what Meaſures of Revenge our Wrath and Fury ſhall.

A a a 2. dićtate;
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dištate; wewho have no Authority, or Commiſſion, ought

not to take Life for Life, nor Eye for Eye, nor Tooth for

Tooth, much leſs Life for an Injurious Word, or an idle

Quarrel; we muſt not repay with the leaſt revenge, thoſe

who have done us the greateſt wrongs; in which ſenſe, we

muſt not reſiſt evil; but if we have in any thing ſuffered

wrong, we ought to bring all our Cauſes and Complaints

to the Magiſtrate; for into his Hands hath God put the

Sword of juſtice, Rom. 13. 4. Revenge is ſo ſacred a thing,

that none ought to intermeddle with it but thoſe whomGod

hath appointed; for he hath ſolemnly aſcribed it to him

ſelf, Heb. 10. 30. Pengeance belongeth unto me; I will re

compenſe, faith the Lord. And he hath conſtituted the Ma

giſtrate, as his Deputy, in this Workand Office; and there.

fore he only ought to revenge, by Puniſhment proportiona

ble to the nature of the Crimes committed:, . So that to

ſpeak properly, it isonly God, and not-Man, that ſheds the

Éloud of wicked Perſons. The Magiſtrate receives hisCom

miſſion from God, and doth it as his Miniſter, and Servant;

yea, and in doing it, is ſo far from doing a cruel and unjuſt

Aćt, an Aćt that will either pollute his Hands, or ſtain his

Conſcience, that it makes him the more holy and pure: And,

therefore,when Moſes called the Levites to ſlay thoſe Idola

ters that had worſhipped the Golden Calf, he ſpeaks of it, as

an holy Function, Exod. 32.29. Conſecrate yourſelves to

day unto the Lord; every. Man upon his Son, and upon

his Brother, that be may beſtow upon you a Bleſſing this

day. - i t . . . . . . . .

*and , There may be Bloud-ſhed in a juſt and lawful

War, without the charge or crime of Murther. Indeed we

are commanded tofollow Peace with all Men, and as much as

lies in us, and, if poſſible, to have Peace with all Men, Rom.

12. 18. But ſometimes, through the Ambition, and turbu

lent Spirits of others, through their politick Deſigns of pick

ing unjuſt Quarrels, it may be no longer poſſible to main
º - tain
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tain Peace; and in this caſe, where we have Right, andE

quity on out ſide, it is lawful to wage War : , I ſpeak not

now of private Differences between Perſon and Perſon; but

of publick, between Nation and Nation: In which Caſe,the

Supreme Magiſtrate hath the power of making. War, and

proclaiming Peace. .

There are ſome who decry this Aſſertion, and thinkitoon

trary to the Temper of a Chriſtian, who is a Son of Peace,

to be a Man of War. I confeſs, there is nothing that can

juſtifie Wär againſt another Nation, but either,

Firſt, Neceſſary Defence againſt an unjuſt Invaſion. Or, -

Secondly, Recovery of what is unjuſtly taken away. Thus

David purſued the Amalekites, who had carried his Wives

away Captives: , Or, s , . . . . . . . . . . . .

Thirdly, The puniſhing of ſome great Injury and Wrong.

Thus David likewiſe wars againſt the Ammonites, for the

contumelious Uſage of his Ambaſſadors.

. But where the Cauſe is juſt, the Manner in which we pro

ſecute it is warrantable, the Authority which engageth us

in it, being rightly conſtituted over us, I ſee.
that it is very fit, when it is very neceſſary, to take up Arms,

and in a publick War to right ourſelves upon injurious Ene

mies: For, as there may be many wrongs done by one Park

ty againſt another, who muſt be judged by the Law.com.

monto them both; ſo there may be many wrongs by one

Nation againſt another; which, if they will not conſent to

redreſs, there being no common Magiſtrate, nor common

Law over them both, (except the Law, and Right of Nati

ons, of which, the more powerful uſually make little ac,

count;) in this caſe, certainly the injured may very juſtly

have recourſe to War.: For, what Law, is to Perſons of the

fame. Nation, that War is to Perſons of a different, Na

tion.
-

- Wºe.

ng but
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We read, That among thoſe many Penitents that cameto

john the Baptiſt, for Inſtruction, when Soldiers alſo came,

he did notbid them lay down their Arms, or their Commiſ

ſion : He preach'd not to them, Fight no more, Will no

AMan; but gives them directions how they ſhould demean

themſelves in their Calling: Which he would not have done,

if he thought their Calling it ſelf unlawful. He bids them

do no violence, accuſe no man falſly; but be content with your

Pay, or Wages, Luke 3. 14. Neither did our Saviour, when

he ſo highly commended the Centurion for his Faith, rebuke

him for his Profeſſion; but extolls him for taking the Ground

and Argument of his Faith, from his Military Calling, Luke

7.8. I am a Man under Authority, having Soldiers under

me; and Iſay unto one go, and he goes ; and to another come,

and he comes; and to my Servant, do this, and he doth it.

This very Calling of his he urgeth Chriſt with,and makes it

an Argument to ſtrengthen his Faith, that certainly Chriſt

was able to cure his ſick Servant; becauſe, if he, who was but

a Captain, had ſuch Authority over his Soldiers, to com

mand them to come, and to go at his Word; how much

more abſolute Power had Jeſus, as Lord both of Life

and Death, over all Bodily Diſeaſes, to command them to

come, and to go at his pleaſure. This I take to be the Force

and Reaſon of his Words: Upon which Chriſt gives him this

large Teſtimonial and Encomium, Verſe 9. When jeſus heard

theſe things, he mo: velled, and turned him about, and ſaid

unto the People, i have not found ſo great Faith, no, not in

Iſrael. But not to multiply more Inſtances, that one Place

may ſeem fully convincing and ſatisfactory, john. 18. 36.

When Chriſt was examined concerning his Kingdom, he

anſwereth, My Kingdom is not of this World; if my Wingdom

were of this World, then would my Servants fight, that I

ſhould not be delivered unto the Jews: Which clearly im

plies, That although Wars, and Fightings were not proper

* Means to advance the Spiritual Nature of the Kingdom of

Chriſt,
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Chriſt; yet if the Methods of his Humiliation had permitted

him to aſſume the Royal Sceptre, his Servants and Followers

might lawfully have fought to defend his Claim and Title.

But enough of this. -

. Thirdly, A Man may ſhed Blood in the neceſſary. De

fence of his Perſon , without being guilty of Murther,

when he is ſuddenly aſſaulted by thoſe who attempt to.

take away his Life, and hath no other means left him

to ſecure it. In this caſe, there being no Poſſibility of

having recourſe to a Magiſtrate for Protection, every Man is

a Magiſtrate to himſelf. But here (becauſe all Caſes of Blood

are tender) let me caution you, that it is not enough the

Danger be impending, but it muſt be inſtant and preſent,

ſuch whereina Man's Life is in all Probability loſt, if he doth.

not ſtand upon his Defence. For in Dangers that are only

threatmed and approaching, we ought to truſt Providence,

and to uſe our beſt diligence to work our eſcape from them.

But if the Aſſault be ſudden, and no way of Eſcape viſible,

we may lawfully take away the Life of him who unjuſtly

z.

ſeeks to take outs; for this is not a deſign to kill him, but -

to preſerve ourſelves. ; , . . . . . .

Yea we find Exod. 22.2. that God allows the killing of a

Thief, if he break into a Man's Houſe by Night; but not.

ſo if he attempted it by Day. And poſſibly: theißeaſon of

this Law might be, becauſe when any cometh upon another

in the Night, it might be preſumed that he takes the Advan

tage of the Darkneſs, not only to ſteal his Goods, but to

miſchief his Perſon: And therefore God,allows it as lawful

to kill ſuch an one, as a part of neceſſary. Defence. . From

which I think we may ſafely conclude, that it is lawful alſo.

to kill thoſe who attempt upon our Goods, when we have:

reaſon to fear they may likewiſe deſign upon our Perſons. …

& Fourthly, There is yet one Caſe, more, and that is acci--

dental:Blood-ſhedding,which is notchargeable withMurther;

when Blood is ſhed without any Intention or Purpoſe of
--

doing,
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doing it. Such a Caſe we find mentioned in Scripture; as -

when in hewing of Wood from a Tree, the Ax ſhould ſlip,

and by chance kill a Man's Neighbour, Deut. 19.5. And

therefore for ſuch innocent Man-ſlayers, God himſelf ap

pointed Cities of Refuge, that they might fly unto them,

and be ſafe from the Avenger of Blood. But here we muſt

look to it, that we be employed about lawful things; other

wiſe, if we be doing that which is unjuſtifiable, which acci

dentally proves to be the Death of another, this cannot be

excuſed from Murther; and I am ſure God exačts the ſame

Puniſhment for it: And therefore it is ſaid, Exod. 21. 22.

That if Men ſtrive among themſelves, and hurt a Woman

that ſhe die, though it was not intended by them; yet Life

#hall go for Life, becauſe their Strife and Contention between

themſelves is an unlawful Aétion. . There ought alſo to be a

due Care taken, to avoid any Miſchief, that may happen

upon doing of a lawful Aétion; by giving notice to thoſe

who come in the way of Danger, and forbearing to do it

whilſt they are there. But in all Caſes, where the Death of

another is intended, (let it be upon never ſuch violent and

ſudden a Paſſion,) although there were no prepenſed, and

rancouring Malice born towards them before, howſoever our

Laws may be too favourable to it, and call it Man-ſlaughter;

yet doubtleſs it is in Conſcience, and in the Sight of God,

wilful Murther. For the Man-ſlayer, whom the Scripture

mentions diſtinct from the Murtherer, is only he who ſays

his Neighbour accidentally, not] deſigning nor intending

him any harm: This is the only Man-ſlaughter, which our

Law is pleaſed to call Chance Medley; and whatſoever is

not this, is Murther, and ought as ſuch to be puniſh'd,

. Now Murther may be either of a Man's ſelf, or of another.

Both of them are moſt black and heinous Crimes. ;

Firſt, As for Self-murther; Many of the ancient Heathens

thought it the moſt heroick and gallant way of dying, and

would have recourſe unto it upon very ſlight Occaſions; ac

counting
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counting it an univerſal Remedy that Nature had put into their

hands,to rid themſelvesofany Trouble which they were lotli to

bear. Yet ſome,even amongthe Heathens, have very ſharply,as

well as juſtly taxed this wicked Cuſtom; among whom that - -

ſaying of “Ariſtotle, in his Athicks, is very conſiderable: For ...”.

a Man to die, only that he may avoid Poverty, or Croſſes, is ..."

not Gaſantry, but meer Cowardice; and declares, that he ºriar, i.

wants Courage to encounter them. In which Particular, this,º

Heathen had a better Illumination than the Author of the ...;...

Book of Maccabees; who very unworthily commends oncº gº

Aºazis a Jew, for chuſing rather to deſtroy himſelf, than 'º';

yield to his Enemy. Which Paſſage, beſides divers, others, i.e."
do evidently prove thoſe Books not to belong to the Canon A. this

of Scriptures; but deſerve to be called, as they are, Apo-ji.

chryphal. And truly,Self-murther, next to the unpardonable zºº gº.

• Sin againſt the Holy Ghoſt, is, I think, the moſt dangerous, ...;

and moſt deſperate that can be committed : and becauſe it ji.

leaves ſo little room for Repentance, it leaves but very little

for Hope and Charity. Thoſe wretched Creatures whom

God hath ſo far abandoned, as to permit them to fall into

this horrid Crime, had they but any the leaſt Care of their

Eternal Salvation, they would certainly tremble,when they

are offering Violence to themſelves; conſidering that they

muſt inſtantly appear before God, and lift up thoſe Hands at

his Great Tribunal, which they but a minute before imbrued

in their own Blood: It is aSin, which when the Devil tempts

Men unto, he cannot make uſe of his moſt prevailing Wile

and Stratagem. For when he tempts to other Sins, he ſtill

drills on the Sinner with Hopes of living to repent and re

form, and promiſeth him Mercy and Forgiveneſs: But this

of Self-murther precludes all ſuch Hopes and Expectations;

For they die in their Sins; yea, their Death is their Sin;

and what a forlorn Eſtate are they in, who reſolve that their

laſt Aét ſhall be a damnable Sin? Theſe are Self-Murtherers

to Purpoſe, and deſtroy not only their Bodies, but their Souls

too. * , B bib Con
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Conſider again, that it is a Sin committed againſt the very

Standard andRule of our Love to others: For God hath com

manded us to love others as our ſelves ; and therefore as we

may not murther another, ſo much leſs may we murther our

ſelves. And thoſe who are hurried to this impious Aół, as

they do ačtually deſtroy themſelves, ſo they do virtually and

interpretatively murther and deſtroy the whole World; and

are as guilty before God,as if, together with themſelves, they

had murthered their Parents, their Children, their neareſtRe

lations, and all Mankind beſides; and that becauſe they

deſtroy that Fundamental Law which ſhould regulate.

their Love to their Neighbours ; and which is the

ſtated Rule, according to which they ſhould endeavour after

their Welfare and Preſervation. And therefore, if ever the

Devil work upon thy melancholy and diſcontented Pride,...to

tempt thee to this damnable and almoſt unpardonable Sin, be

ſure to collect all thy Strength unto thee; and, with infinite

abhorrence of it, command him to avoid: Let not any

Shame, or Poverty, or Horrors of Conſcience, faſten this

Helliſh Temptation upon thee; for know aſſuredly, that if

thou hearkeneſt unto them, and putteſt them in Execution,

there is no Probability, but that thou muſt £aſs from Tem

poral Sufferings to Eternal Torments; which, be thy Condi

tion in this Life never ſo deplorable and wretched, thou haſt

no Reaſon to haſten, but wilt, in Hell, think that they came

too ſoon upon thee.

Secondly, The Murthering of another, is a moſt heinous

and black Sin, a Sin, that God doth uſually by ſome won

derful Method of his Providence detect, and bring to Pu

niſhment; and which dogs the Conſciences of thoſe who are

guilty of it, with horrid Affrights and Terrors, and hath

ſometimes extorted from them a Confeſſion of it, when

there hath been no other Proof nor Evidence. The two

greateſt Sinners that the Scripture hath ſet the blackeſtBrand

upon, were both Murtherers, Cain and judaſ; the one, the

- Murtherer
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Mürtherer of his Brother; the other, firſt of his Lord and

Maſter, and then of himſelf. And God ſo infinitely hates

and deteſts it, that although the Altar were a Refuge for

other Offenders,yet he would not have a Murtherer ſhelter'd

there; but he was to be dragg'd from that unviolable San

Čtuary unto Execution, according to that Law, AExod. 21. 24.

If a Man come preſumptuouſly upon his Neighbour, and ſlay him

with Guile, thou ſhalt take him from nine Altar that he may

die...And accordingly we read, I Kings 2. 30. That when

joab had fled, and taken hold on the Horns of the Altar, ſo

that the Meſſengers who were ſent to put him to Death,

durſt not violate that Holy Place by ſhedding his Blood,

Solomon gives Command to have him ſlain even there, as if

the Blood of a wilful Murtherer were a very acceptable Sa

crifice offered up unto God. And indeed in the firſt Prohi

bition of Murther that we meet withal, God ſubjoins a very

weighty Reaſon why it ſhould be ſo odious unto him, Gen.

9. 6. Whoſo ſheddeth Man's Blood, by Man ſhall his Blood

be ſhed; for in the Image of God made be Man, So that

Homicidium eſt Deicidium; to ſlaughter a Man, it is to ſtab

God in Effigie: For though the Image of God's Holineſs

and Purity be totally defaced in us ſince the Fall ; yet ſtill

every Man, even the moſt wicked and impious that lives,

bearsſome Strićtures of the Image of God in his Intellectuals,

the Freedom of his Will, and his Dominion over, the

Creatures: And God will have every part of his Image ſo re

vered by us, that he who aſſaults Man, is eſteemed by him.

as one who attempts to aſſaſſinate God himſelf. .

This of Murther is a crying Sin; Blood is loud and cla

morous: The firſt that ever was ſhed, was heard as far as

from Earth to Heaven, Gen. 4. Io. The Poice of thy Brother’s

Blood crieth to me from the Ground: And God will certainly

hear its Cry, and Avenge it. . . . *** - -

But notonly he whoſe Hands are imbrued in the Blood of

others; butthoſe alſo whoare Acceſſory,are guilty of Murther.

As, Bbb . . . . . Firſt,
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Firſt, Thoſe who command or counſel it to be done:

Thus David became guilty of the Murther of innocent.

zºriah ; and God, in drawing up his Charge, accuſeth him.

with it, 2 Sam. 12.9. Thou haſ ſlain him with the Sword of

the children of Ammon. -

Secondly, Thoſe who conſent to Murther, are guilty of it.

Thus Pilate, for yielding to the clamorous Out-cries of the

Jews, Crucife him, Crucife him ; though he waſhed his

Hands, and diſavowed the Fact, yet was as much guilty as

thoſe who nailed him to the Croſs.

Thirdly, He that concealeth a Murther, is guilty of it.

And therefore we read, Deut. 2. I. 6, 7. That in caſe a Man.

were found ſlain, and the Murtherer unknown, the Elders.

of that City were to aſſemble, and waſh their Hands, and

proteſt, That they hadnot ſhed this Blood, neither had their.

Eyes ſeen it. Intimatingthat if they had ſeen and concealed,

it, they had thereby become guilty of the Murther,

Fourthly, Thoſe who are in Authority, and don't puniſh:

a Murther, when committed and known, are themſelves

guilty of it. Thus when by the wicked Artifice of jezebel,

Naboth was condemned to die, although Ahab knew nothing

of the Contrivance till after the Execution; yet becauſe, he

did not vindicate that innocent Blood when he came to the

Knowledgeof it, the Prophet chargeth it upon him, I Æings

1.1. 19. Haſt thou killed, and alſo taken Poſſeſſion. The

Guilt lay upon him, and the Puniſhment due to it overtook

him; although we do not read, that he was any otherwiſe

guilty of it, than in not puniſhing thoſe who had committed

it. And thoſe Magiſtrates, who upon any Reſpect whatſo

ever, ſuffer a Murther to eſcape unpuniſhed, are ſaid to pola

lute the Land with Blood, Namb. 35. 31, 31, 33. Te ſhall

fake no ſatisfaction for the Life of a Murtherer, but he

fhall ſurely be put to Death. . So ſhall ye not pollute the Land

wherein ye are; for Blood deftleth the Land: And the Land

cannot be cleanſed of the Blood that is ſhed therein, but by the

Blood of him that ſhed it. But
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But in this Commandment, not only the Perpetration of

Murther, and the actual imbruingour hands in the Bloud of

our Brother, is prohibited; but likewiſe all Cauſes and Oc

caſions leading to it : A's, -
º

Firſt, Envy; which is the Ruſt of a cankered Soul, a

foul, meagre Vice, that turns the Happineſs and Welfare of

others, into our Miſery and Torment. Thus Cain firſt en

viouſly repined at the Succeſs and Acceptation of his Bro

ther's Sacrifice, and this quickly prompted him to Murther.

Secondly, Unjuſt, and immoderate Anger; which if it be

ſuffered to lie feſtering in the heart, will turn into the Ve

nom of a perfeót hatred. This is not only a Cauſe, but a

Degree of Murther; and as ſuch, it is accounted by our Sa

viour, who is the beſt Expoſitor of the Law, Matth. 5. 22.

Tou have heard, that it was ſaid by them of old time, Thou

ſhalt not kill; but I ſay unto you, that whoſoever is angry with

his Brother without a cauſe, is in danger of the judgment,and

whoſoever ſhall ſay unto his Brather, Racha, ſhall be in dan-, -

ger of the Councel; but whoſoever ſhall ſay,Thou Fool,ſhall be ºr “”

in danger of Hell-fire. Which Paſſage I have formerly at large

explained to you; and therefore I ſhall at preſent wave it.

Now Anger is not as Envy, ſimply and in itſelf unlawful :

for there may be a vertuous Anger, as well as vicious;, an

Anger that merits Praiſe and Commendation, and is ſo far

from being a Sin, that it is a noble and generous Grace. To..."

be moved with indignation for the Cauſe of God, when his

Glory is eclipſed, his Name diſhonoured, his Ordinances

profaned, his Sanétuary polluted, his People vilified; this is

an holy Anger, and may well loſe that common and vulgar

Appellation of Anger, and paſs under the Name of Zeal.

Such was our Saviour's againſt thoſe that defiled the Tem-.

ple, when with a miraculous Authority, he whipp'd them

out, and vindicated the Houſe of God unto the Worſhip of

God, from the uſurpation of the God of this World, Mam

mon. And therefore we find that Paſſage, Pſal, 59, applied

-

to,-
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to this Aétion of Chriſt, The Zeal of thine Houſe hath eaten

me up. So likewiſe, whenby their hypocritical Silence they

ſeemed to diſcountenance and diſallow the curing of a Man

on the Sabbath Day,it is ſaid. He looked roundabout upon them.

º being grieved for the hardneſs of their hearts,

Mark 3. 5.

2. #in. There is alſo an innocent and allowable Anger,

when we have juſt provocation unto it; for Religion doth

not utterly root out and deſtroy the natural Paſſions; but

only moderate, and regulate them. We may be angry, but

we muſt not ſin in our Anger, Epheſ. 4. 26. Be angry, but ſie

not. And, -

3. There is a vicious and ſinful Anger ; which is a

-xº~ raſh and fooliſh Paſſion, a ſhort Phrenſe, that puts a man

...” for the preſent quite beſides himſelf, and ſo agitates the Spi

3:... rits, that the Bloud boils about the Heart, and ſends up ſuch

iºnºsº ſooty Fumes, as darken the Underſtanding, and deprive him

iſ..." of the uſeand benefit of his Reaſon,

The Two Ingredients that make up Anger, are Grief for

fome Injury conceived to be done unto us; and Deſire of

Revenge, to diſcharge our Gall and Choler upon thoſe that

have wronged us; as if we gave our ſelves eaſe by laying

1oad upon others.

And there are Two Things that make Anger to be evil
and ſinful.

1. When it is without Cauſe.

2. When it is without Bounds.

Firſt, Cauſleſs Anger is a kind of Murther ; when Men

will fret and rage, although there be no provocation at all

given them. Some Men's Galls overflow ſo much, that up

on every trivial occaſion,or perhaps when there is none, but

only theirown Umbrage and Suſpicion, they fly out intoin

temperate
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temperate Speeches, and revengeful Aéts, and are preſent

ly all in a Flame and Combuſtion, when there is nothing

to irritate them, but their own cholerick Fancies ; like:

Clouds that break out in Thunder and Lightning, when all

the Fire and Sulphur is bred only in their own Bowels. See:

this teſty Spirit in jouah, who, though he were an holy,

yet it ſeems by his Hiſtory, he was a very paſſionate Man:

Firſt, he is angry that God would ſpare Nineveh, after he had:

propheſied. Ruine and Deſtruction to it: He grows into a

Pet, even with, the Mercy of God, as if he circumvented:

him, and deſigned to make him accounted a falſe Prophet.

jomah 3, 1. It diſpleaſed jonah exceedingly, and he was very

angry. jamah is angry becauſe God is appeaſed: The frop

piſhman thinks the Almighty too eaſie; and can hardly for

give that Mercy, which ſo readily forgave the Ninevites.

And again, when God had cauſed a Worm to deſtroy the

Gourd which he had prepared to ſhade this hot and angry.

Head, jomah falls into another Fit of bitter Paſſion for the

loſs of ſo poor a thing as his Gourd: And when God meek

ly expoſtulates the cauſe with him, Doſt thou we/ to be angry.

for the Gourd 2 His Paſſion ſo far tranſports him, that he

dares to return this malapert Anſwer, even to the great God,.

Tea, I do well to be angry to the very death. See Berehow his

Gall overflows,and taints both his Reaſon and his Religion: He

hurls his Fury about againſt God and Men; and (as he ſits:

in his Booth, looking, and praying, daily that Fire and

Brimſtone might come down from Heaven to conſume that:

great City, ) when he ſaw his Expediation fruſtrated, and

the Date of his Prophecy expired, without the Accompliſh

ment of it, he quarrels with God, ſtorms againſt every,

thing, is weary of his Life, and could rather have fired it:

himſelf, than it ſhould have eſcaped.
-

secondly, As Cawleſs, Anger, ſo immoderate Anger is a

great Sin, and a committing of Murther in our hearts,

NOW,
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Now Ager may be immoderate two ways; either in the

Degree, or in the Continuance and Duration of it.

Firſt, In the Degree, when it is vehement and exceſſive,

tranſporting us beyond our due Bounds and Temper. I know

no Law that forbids a Chriſtian to reſent an Injury. Our

Saviour Chriſt himſelf, when he was buffeted, was ſenſible

of, and reproves that Inſolence. john 18.23. If I have ſpo

£en evil, bear, witneſs of the evil; but if well, why ſniteſ?

thou me 2 Chriſtianity doth not make Men Stocks, but

keeps them from being Furies; it doth not root up, but only

pruneour Anger, and cuts off all ſuperfluities of Naughtineſs

from it. It may, when juſt cauſe is given, warm, but not

fire our Spirits: But when it breaks forth into reviling

Speeches, or into revengeful Aétions, be ſure it hath catch'd

fire then, and isenkindled of Hell. -

And yet the juſt Anger of Superiours, as Magiſtrates, or

Maſters, or Parents, may lawfully break forth upon Inferi

ours, in inflićting due puniſhments. Nor will this fall un

der the guilt of a ſinful Revenge, but a juſt Reward, whilſt

they are careful that the Puniſhment exceed not the Fault

and Crimeoommitted.

But for thoſe who have no Authority over others, to ſeek

revenge upon them, either by railing or defaming Speeches,

or by repaying Injury for Injury, is a Tranſgreſſion of this

Commandment, the Effect ofimmoderate Anger, and a kind

of Murther in them. " .

Secondly, Anger may be immoderate in the Continuance

and Duration of it: For Age will ſowr it into Hatred, and

turn what was Wine into Vinegar: And therefore the Apo

ſtle counſels us, Be angry, and ſºn not. But how may that

be done? Let not the Sun, ſaith he, go down upon your wrath,

Eph. 4, 26. And indeed he that goes to Bed, and ſleeps with

Anger boiling in his Breaſt, will find the Scum of Malice

upon it the next Morning. This is a Paſſion, which if it be

dongcheriſh'd, will excatere Spiritum, drive away the Spirit.

For
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For how canſt thou think that the Dove-like Spirit of God.

will reſide where the Heart remains full of Gall; or,that the

Celeſtial Flame of Divine Love ſhould burn bright and clear,

where there are ſo many thick Fumes and Vapours continu

ally riſing up to damp and choak it How dareſt thou be

take thy ſelf to Reſt without firſt invoking the great God,

and locking up thy ſelf by Prayer into his cuſtody and

ſafe tuition And how dareſt thou pray, whilſt Wrath

eſtuates and rancles in thy Breaſt Canſt thou in Faith pray

for Forgiveneſs, who doſt not thy ſelf forgive : Our Saviour

hath expreſly told us, that if we forgive not Men their Treſ:

paſſes, neither will our Father which is in Heaven forgive us.

our Treſpaſſes : And therefore as long as Anger and Deſire of

wreaking our Revenge upon thoſe that have wronged us, are

entertained by us, ſo longwe invalidate our own Prayers, by.

not performing that Condition, without which, God will.

never hear nor accept them.And therefore be ſure you be no.

longer angry than you may lawfully abſtain from Prayer.For

we are commanded to lift up holy hands without wrath,

1 Tim.2.8. For certainly Diſſention and Animoſity with

Men, is no fittemper to prepare us to hold communion with

God. And therefore, though thy Gift be ready to be laid

upon the Altar, remember thy ſelf, look inward, and ſee.

whether affºdie and calm herº iſºgº.g.,
no anger againſt thy Brother: If thou findeſt any, either go

firſt, and actually reconcile thy ſelf unto him, or if oppor-.

tunity will not ſuffice for that, purge out the Leaven of

Wrath and Malice, and reconcile thy ſelf unto him in thine

own heart; for under the Law, no. Offering of the Lord was

to be mingled with Leaven; and now under the Goſpel, God

will accept of no oblations that are offered up unto him with

the Ferment of Wrath and Paſſion: Although it may ſur
•.

prize us, yet let it not poſſeſs us. See what the Wiſe Man . . .

counſels us, AEccl. 7.9. "Be not haſty in thy Spirit to be angry:

Or if through haſte and incogitancy, it may ſeize upon you, º

C cc yet
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yet ſet it not dwell there; for he adds, Amgen diveſeth in the

Åoſome of Fools. And certainly the calm and peaceable Spirit

of God will-net dwell in that Houſe where there are per

petual Tumults and Diſcords, and where our unruly Paſi

ons make ſuch a Noiſe and Uproar, that his ſecret Whiſpers,

and Suggeſtions cannot be kid, “ . .

And thus you ſee what kind of Anger is ſinful; that which

is cauſleſs, and that which is immoderate, either in Degrees,

or in Euration: 2nd. Pikewiſe what Anger is lawful; that.

which is zealous for God's Glory, and that which is rightly

tempered, for our own, and our Neighbour's Good. Tº

fetus, in the next place, confiderwhence ſinful and un

warrantable Anger deth uſually proceed. You ſhall find:

this bitter Fruit to have likewiſe its Root of Bitterneſs. The.

€duſes of it are commonly theſe; ºr ºf ºzoº º

Firſº, Pride, and an over-weening conceit of ourſelves.

Pride is the fruitful Mother of many Vices; but it marſeth

tione with more eareand tenderneſs than this of Anger; and

therefore the Wiſe Man tells us, Prov. 3, 10. That

from Pride cometh Contentian ; and indeed, as the Philoſo

..º. pher" obſerves, Anger uſually ariſeth from an Opinion that

.." we are deſpiſed and contemned. Now the proud Man thinks

ºws mus- every one contemns him, that doth not value himas highly

jº as he values himſelf; that is, beyondaff reaſon; and if he
..., cannot meet with ſuch Fools, the grows angry, and diſcon

tºpºeia, tented with all the World. Proud Fleſh about a Sore, is ah

..",".. ways tender, and cannot bear the leaſt Tough; and ſo proud.

Jºſé prá, Perſons, if they be never ſo little touch'd, preſently grow.

***'. enraged, and think they have a great injury done them, if
7&g. A- ºr *, * . -- - - - -

..". Others do not as much admire and reſpect them asthey do.
l. 2. c. 2. ; : . . . . . " ... iſ Jº 3:

-

, 'Awadiº, 74% ºxisºrg Stºfºrin xiºn, ºu, º ºxazalº isºlarlºs ºs ad
'.iéfor vis iméº &iºn ºz tº 414fºrêwººgixºw wačºyfrºw. Plut. de Ira co

- -º them
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themſelves. Whoſoever is much a Self:Lover, cºnsot ſail of

frequent occaſions to make him*ś Now the proud

Man is the greateſt Self-Lover in the World ; ; and the Miſe

ry is,that he uſually loves himſelf withouta Rival; and if all

do not veil tohim, to ſay what he ſhall didate, and to think

what he ſhall determine, and to do what he ſhall preſcribe,

he takes it for an high. Affront; and as he hath given him

ſelf an Authority over others, looks that they ſhould ſub

mit to it, and acknowledge it: And others, perhaps, having

no leſs Pride, or, poſſibly, more Reaſon, refuſing to gratifie :

his vain and arrogant humour;Quarrels and Diſſentions ariſe,

and endleſs Jarsand Diſcords. . . . . . . . . . .

Secondly, Another Cauſe of this Paſſion, is the Weakneſs,

and Feebleneſs of Nature : And therefore it is truly obſerved

by Plutarch”, that thoſe who are of the infirmeſtNatures, Mº,

and weakeſt Conſtitutions, are moſt harraſs'd with it; as, *:::::

Children more than Men; old Age more than the ſtaid part ‘....

of Life; and ſick perſons more than thoſe that are in Health: * * *

For Anger is a great Weakneſs, and therefore lodgeth moſt.

in the weakeſt; Ants, and Piſmires, and ſuch little Crea- x&tº 3

tures are moſt buſie with their Stings; whereas ſtrong and º.

generous Creatures muſt be much provok'd before they will ::::::::
be injurious. . . . . e. fl; 24

- tašártºv,

There are many other Cauſes of the violent ſtirring of ºil,
this exorbitant#. ; as over-much Love of vain Trifles; ºvºxº-.

which, if they come to any Miſchance, as uſually they do, ºp.

we are apt to bediſturbed at it; eaſineſs tobelieve at the firſt jºb.

Recommendation, and engaging our Affections in things be- -

fore we have had Trial and Experience of them; which, af.

terwards proving quite contrary to our Expectations, the Diſ.

appointment will excite our Choler, &c. But I ſhall not in

ſiſt on theſe. . . . . . . - -

CC c 1 Let
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Let us therefore proceed to lay down ſome Rules for the

reſtraining, and moderating of Anger: ; And that,
- :- - - - 1. - ** {- . . . -

. . . Firſt, In Others. - - -

Secondly, Inour Selves.
-

- . . . . . . . . . * . . . . . .

Firſt, In Others It is anhelliſh Sport for us to irritate and

ftir up Anger in others, only for us to laugh at, or to make

cur Advantages by it : Scarce a leſs Sin than to make them

drunk, that we may abuſe them : For prevailing Paſſion is,

for the time, a kind of Drunkenneſs; and both are a degree

of Frenzy and Madneſs. Thou oughteſt not therefore un

neceſſarily to exaſperate thy Brother, whom thou knoweſt

prone to this great Weakneſs. Otherwiſe be aſſured that all

his intemperate Speeches, and raſh Aëtions, ſhall be imputed

unto thee, and are thy Sins as well as his ; and whatſoever

Revilings he diſchargeth againſt thee, ſhall at laſt alſo be

charged upon thee: And what a fooliſh thing is it for thee

to bear the ſting of them here, and the puniſhment of them

hereafter The Wiſe Man hath told us, Prov. 14.9. That

they are Fools who make a mock at Sin. And if thou, for

thy Recreation, provokeſt any to an undecent and misbe

coming Paſſion, know that ſuch Laughter is deadly to thy

ſelf, andthou artlike thoſe poiſoned Perſons who laughthem

ſelves to Death.

Secondly, To prevent, and ſuppreſs it in thy Self, (for

there it doth moſt hurt, ſince another Man's Anger is none

of my Guilt, if I have neither been faulty in ſtirring it up,

nor too eaſie to catch the Flame from him,) take theſe fol

Howing Rules and Direáions: -

- Firſt, Labour and pray for a meek and humble Spirit.

Think lowly of thy ſelf; and then certainly thou wilt not

be angry, if others conſpire with thee in thinking and ſpea

#ing of thee as thou doſt of thy ſelf. Moſt commonly An

gor
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ger (as I have ſaid) proceeds from an Opinion of being de

fpiſed : Now do thou firſt of all deſpiſe thy ſelf; and then

all Reproaches and Injuries will ſignifie no more to three,

than that other Men approve thy Judgment; and that cer.

tainly can be no Cauſe of Anger. Thou wilt not be angry

for want of a Ceremony,or Demonſtration of Reſpect, which

othersimpoſe or exačt; nor wilt thou quarrel with any, for

not relying on thy Judgment, or contradićting thy Senti

ments, when thou ſhalt refle&t upon thine own Ignorance

and frequent Miſtakes. They are the high Hills, whoſe

Heads are wrapp'd about with Clouds and Tempeſts, when

the humble Valleys, are calm and ſerene: So humble Souls,

that lie low in their own Eſteem, remain undiſturbed, when:

lofty Perſons are ſtill moleſted with the Tempeſts of their

own Paſſions. - - - . . .

- Secondly, Conſider how often thou giveſt God occaſion to

be angry with thee; which if he ſhould take, thou wert for

ever undone. He bears many Affronts and Indignities at

thy Hands. And who art thou? A poor vile Worm. And

who is he Even the great Almighty God, the univerſal

King of Heaven and Earth, that he ſhould put up ſuch

Wrongs at thy Hands. And ſhall God daily take Injuries.

from ſuch a wretched nothing as thou art, God, who is thy

Lord and Maſter; and wilt not thou bear them patiently

from thy Fellow-Servant, who, it may be, is in every reſpect

equal to thee; but only inferior to thee in this, that he pro

vokes thee unjuſtly 3. Certainly were we as tender towards.

tour Brethren, as we all deſire God ſhould be towards us;

could we forbear others, as we our ſelves would be forborn,

there would never be any Quarrel commenced; or if it were,

it would be ſoon compounded. What ſaith the Pſalmiſt,

Pſal. 103.9. He will net always thide, neither, will he keep.

his Anger for ever. He hath not dealt with us after our Sins,

nor rewarded us according to our Iniquities. Let this great

Example be ours, not to be ſoon moved to Anger, or quick

- - ly,

/
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!y to free our ſelves from it. Indeed many there are that are

ſlow to Anger, and in that they imitate God; but then they

are tenacious and retentive of Wrath, and hardly placable

again. Their Anger is like an Impreſſion upon ſome hard

Metal, very difficultly made, and as difficult to be effaced.

Let ſuch conſider what would becomeof them,if Gödſhould

be as ſlow to be reconciled to them, as they are to their

Brethren: Nay, he is infinitely more wronged by you than

you can be by them; and yet he ſo far condeſcends, as firſt

to ſeek Reconciliation. And although he be infinitely able

by the leaſt expreſſion of his Wrath and Power for ever to de

flroy you; yet herein God commandeth his Love unto you,

that when you were Enemies, ye were reconciled unto him

by the Death of his Son Certainly whoſoever doth but ſeri

riouſly reflect upon the infinite Patience and Forbearance of

God, if he hath any Sweetneſs diffuſed into his Soul by that

Conſideration, if he hath any Conſcience of imitating his

Heavenly Father, in that which is his moſt adorable Attri

bute, if hehath any care to aſcertain unto himſelf the Pardon

and Remiſſion of his own Offences, will therein find a power

ful Influence to ſway him to the like Acts of Mercy andFor

giveneſs.

Thirdly, Another Rule is, bewareof Prejudice againſt thy

Brother; for Prejudice is a very ill Interpreter of A&tions,

and will be ſure to expound them in the worſt Senſe. Be

not eaſie to believe, that thoſe who offend thee do it with

deſign, or that they deſpiſe and undervalue thee : Rather

think it any thing elſe than Contempt of thee: Believe that

his Offences proceed rather from his Folly and Indiſcretion,

or that he is forced and neceſſitated to do it, that others have

put him upon it. . If they be thy Friends that wrong thee,

ſuppoſe it to beonly a Fault of their too great Familiarity,and

a miſgoverned Intimacy. If they be ſuch as are ſubječt to

thee, believe that ſince they know thou haſt Power to cha

itiſe them, they would not do it purpoſely to provoke*:
* - I
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:

If they be vile and ſordid Perſons, trouble not thy ſelf with

their Affronts; for thy Reputation is above them. Thus I

ſay, incline to believe it any thing rather than a deſign'd,

Abuſe. "For though a ſtriºt Jealouſie over our Reputation,

and an Aptneſs to think our ſelves wronged, ſeem to proceed

from Generouſneſs, and a Senſe of Honour; yet indeed it

proceeds only from Baſeneſs and Weakneſs of Mind. Who

foever accounts himſelf defoiſed by another, is in a Senſe leſs

than he, and confeſſeth himſelf his Inferior. He is the no

ble, and heroick Spirited Perſon, who is unſhaken with the

petty Affronts and Injuries of others; and hath ſo much ſta

ble Confidence in the integrity of his Aétions, that he can

not believe any can traduce him, or them; whereas to be.

angry at them, dothbut in a ſort juſtifie Slanders, and will;

begeta Belief, that that is not all together groundleſs,where

at he ſhews himſelf ſo much concerned. It is an old Maxim,

of Prudence; Camvitia: ſtiraſºare, agnita videntur ; Spreta,

exoleſtunt ; If you be angry at Railings, you ſeem to acknow

ledge them; if you contemn them, they vaniſh,
-

Fourthly, Be not familiar with any angry Perſon : For as.

ene Fire will kindle another, ſo it is likely that his Choler"

will kindle thine, till both flame into an inordinate and ex--

travagant Paſſion. See the Direétion expreſly given us,

Prov. 21. 14, 15. Make nº Friendſhip with an angry Man;

and with a furious Man thoa ſhall not go, left thouſearn his

Ways, and get a Saare to thy Soul. Indeed there is no,

ſuch Fuel to Wrath, as Wrath; and it is a very hard Matter
to, refrain being angry with him, who will cauſleſly

be angry with us. And as thon muſt ſhun the Company

and Acquaintance of cholerick Perſons, ſo likewiſe of Scof-.

fers: For a Scofi and a Jeer is many times more provoking

thana Blow ; and nothing will ſooner kindle the Coals of

Contention than a biting Taunt. …And therefore Solomon-ad

*

t

wifechus, Pruv.z1, zoo C4% owt the Scorner, and Contention,

ſhall gº out; Jea, Strife and Reproach ſhall ceaſe,

- * * * * Fifthly,

a
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º, Fifthly, It is very good Counſel, if thou feeleſt any Mo

tions of this unruly Paſſion begin to ſtir in thine Heart, that

thou arreſt it for ſome time, before thou either ſpeak or ad.

Let this Mud have ſome time to ſettle again, that Reaſon

may in the mean while recover its Throne, and direét thee

how to govern thy ſelf like a wiſe Man and a Chriſtian.

Speak not whilſt thou art in the impetuous Hurries of thy

'**'. Paſſion: For it was well ſaid of “Plutarch, that it is good

*...* in a Fever, but much better in Anger, to have the Tongue

ºãº º kept clean and ſmooth. Put an Interval of time between thy

...?" Anger and thy Actions. For thoſe who ad in the Violence

3. and Paroxiſms of their Anger, do either they know not what,

$xer 9 or elſe what they may have Reaſon to repent of And there

†., fore Solomon tells us, that the Diſtretion of a Man deferreth

Jr.; cabib. kis Anger, Prov. 19. 11. and the beginning of Strife is as

when one letteth out Maters, Prov. 17. 14. At firſt, when

a Man cutteth the Bank of a River, the Paſſage is but little,

and the Stream may be eaſily flopp'd. But by continual

running, it will wear away the Earth, and widen the gap;

and whole Floods and Currents will pour out, where but

£ome few Drops were intended.

Sixthly, and laſtly, Contemplate the huge Uglineſs and

Deformity of this Sin in others; how it makes Men brutiſh

in their Souls, and deformed likewiſe in their Countenance.

It inflames theFace, fires the Eyes, and makes a Man look

like a Fury, deaffens the Ears, froths the Mouth, makes the

Heart beat and pant, the Tongue ſtammer, the Voice harſh

and rough, the Speech precipitate, and oftentimesridiculous;

briefly, it puts the whole Man into a preternatural Fever,

and transforms the Body into a Monſter, and the Man into

a Devil. . . -

º And what! Shall I give way to Paſſion, ſo uncomelya Paſ

fion, that will make me ſcorned, when I would ſeem

moſt terrible? Certainly, were there no other thing where

of to accuſe this immoderate Anger, it were enough to

* - - render
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