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Dolatry is twofold; either Spiritual and Internal, reſ

ding in the Affections and Diſpoſition of the Soul; .

which we are guilty of when we devote our ſupream Love,

Fear, and Dependance unto any created Being, which are

due only unto the true and only God. And this Idola

try is forbidden in the firſt Commandment, as we have al

ready ſeen.

Or elſe it is more Groſs and External, conſiſting in a

viſible Adoration of any thing beſides God; who as he

challengeth the Affections of the Soul, ſo requires alſo the

- º- ~ Homage
-
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II.

III.

Homage and Reverence of our Bodies,in thoſeServices which

we perform unto him. And this Idolatry is particularly

forbidden in this ſecond Commandment, which I have now

read unto you. -

In which we have theſe three Parts:

Firſt, The Precept itſelf, which runs negatively, and is

branched forth into two ſeveral Prohibitions; but both

tending to the ſame end and effect: The one forbidding

Images to be made, Thou ſhalt not make to thee any graven

image, or any likeneſ of any thing; the other forbidding

them to be worſhipped, Thou ſhalt not bow down thy ſelf

Žefore them, mor ſerve them.

Secondly, Here is added a ſevere Comination againſt

thoſe that ſhall preſume to violate this Command, I the

Lord thy God am a jealous God, viſiting the ſins of the fa

thers upon the children, unto the third and fourth generati

0/?. -

Thirdly, Here is likewiſe for the incouragement of Obe

dience, the addition of a gracious Promiſe of, Shewing mer

cy unto thouſands that love God, and keep his command

2/16/?? 5. - - - -

I ſhall begin with the Command, or Prohibition, which

is twofold: Thou ſhalt not make Images; Thou ſhalt not

worſhip them. Not that the Carvers or Painters Art, but

only the Peoples Idolatry; not the Ingenuity in making,

but the Stupidity in worſhipping thoſe dumb Repreſentati

ons, is here forbidden. The brazen Serpent in the Wil

derneſs, the Cherubims, and other Reſemblances in the

Temple, are a ſufficient proof and evidence of this. *

This Prohibition therefore muſt be interpreted accord

ing to the ſubjećt matter which is here ſpoken of; and

that being only Divine Worſhip, it is plain that it is not un

lawſul to repreſent to the cye any viſible thing by an arti

- ficial
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ficial Image of it: but only when God ſaith, Thou ſhalt

not make; and, Thou ſhalt not worſhip; the meaning is,

thou ſhalt not make anything with an intention of Wor

ſhip; and thou ſhalt not worſhip any thing which thou,

or others have made. But concerning the Prohibition of

this Command, I ſhall ſpeak more hereafter.

Now for the more full and clear underſtanding of this

Precept, I muſt deſire you to recal to mind one of thoſe

ſeveral general Rules which I formerly gave you, as help

ful to inſtruct you in the due Extent and Latitude of the

Commandments; and that was, That the Negative Com

mands do all of them include the Injunction of the contra

ry poſitive Duties; as when God forbids the taking of his

• Name in vain, by conſequence he commands the hallow

ing and ſanétifying of his Name; where he forbids Mur

der, he commands all lawful care and endeavour to pre

ſerve our own, and the life of others; where in the firſt

Precept he forbids the owning and cleaving unto any other

God beſides himſelf, he injoyns us to acknowledge him as

our God, to love, fear, and hope in him only : So here in

this ſecond Command, where he forbids the worſhipping

of Images, by conſequence he requires to worſhip him

according to the Rules which he hath preſcribed us. And

therefore as under the firſt Command is comprehended

whatſoever appertains to the Internal Worſhip of God; ſo

under this ſecond is comprehended whatſoever, appertains

to the External and Viſible Worſhip of God. ... . .

... Now here I ſhall firſt ſpeak concerning the External

Worſhip of God; and then of thoſe Sins which are con

trary unto it, and condemned in this Commandment.

Concerning the Worſhip of God I ſhall lay down the fol

lowing Propoſitions: - - -->

Firi, The true and ſpiritual Worſhip of God in the ge

neral, is an Action of a pious Soul, wrought and excited

in us by, the Holy Ghoſt, whereby with godly Love and
• - R Fear

I-2 I
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Fear we ſerve God acceptably according to his Will reveal

ed in his Word; by Faith embracing his Promiſes, and in

Obedience performing his Commands, to his Glory, the

Edification of others, and our own eternal Salvation. This

is the true ſpiritual Worſhip of the true God, who is a Spi

rit; and it comprehends in it both the inward Worſhip of

our Hearts and Souls, and likewiſe the outward Worſhip of

holy and religious Performances; of which I am now par

ticularly to treat.

Secondly, Therefore this external Worſhip of God is a

ſacred Action of a pious Soul, wrought and excited by the

Holy Ghoſt, whereby with all reverence we ſerve God

both in Words and Deeds according to his revealed Will,

in partaking of his Sacraments, attending on his Ordinan

ces, and performing thoſe holy Duties which he hath re

quired from us, to his Glory, the Edification of others, and

our own eternal Salvation. This Worſhip of God altho' it

be external, is nevertheleſs ſpiritual; for it proceeds from

the Spirit of God exciting our Spirits to the performance

of it, and is directed by a ſpiritual Rule, unto a ſpiritual

End, the Glory of God, and our own Salvation.

Thirdly, The parts of this external Worſhip are divers

and manifold; whereof the moſt principal and eſſential

are the Celibration of the Sacraments, Solemn Prayer, and

Solemn Praiſe and Thankſgiving: But beſides theſe, there

be many other things which belong to the Service of God,

yea, as many as there are Duties of Religion and Piety;

ſuch are a free, open, and undaunted profeſſion of the Truth,

a religious Vowing unto God things that are lawful, and in

our own power, an Invoking of the Teſtimony of God to

the Truth of what we aſſert, or to the faithful Diſcharge

of what we promiſe, when we are duly called to do it b

lawful Authority; a diligent reading of the Word of God,

and a conſtant and reverent Attendance on it when it is

read and preached; and divers other Duties too long to be

here
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here particularly enumerated; ſome of which belong to the

proper Worſhip of God, immediately as parts of it, others

mediately, as means and helps to it.

Fourthly, Although God doth eſpecially delight in the

ačts of our internal Worſhip, and principally regards the e

ſteem and veneration that we have for his great and glo

rious Majeſty in our Hearts; yet this alone ſufficeth not,

without the performance of thoſe parts of external Worſhip

and viſible acts of Piety and Religion, which may to the

Glory of God expreſs the devout diſpoſitions of our Souls.

The inward ačts of Piety are thoſe of Faith in believing, of

Hope in expecting our Reward, of Charity in loving both

God and our Neighbour, of Fear in reverencing him, of

Patience in a contented bearing whatſoever burdens it ſhall

pleaſe the All-wiſe Providence of God to lay upon us, and

of a chearful Willingneſs to perform all the Duties of Obe

dience which he injoyns us. Theſe belong to the internal

Worſhip and Service of God, and are eſpecially pleaſing

and acceptable unto him. And indeed without theſe alſo

ther acts of Worſhip are both dead and unſavoury: for as

the Spirit of a Man is his Life, ſo the internal and ſpiritual

Piety of the Heart, our Love, Fear, and Reverence of God is

the Life of all our Duties, without which they are but as

a dead Carcaſs, ſo far from being a ſweet-ſmelling ſavour,

that they are noiſon and offenſive to that God to whom we

offer them. . -

But of this internal Worſhip I have already ſpoken.

That which we are now to conſider, is the external

Worſhip of God, which he hath abſolutely required from

'us, when we have ability and opportunity to perform it.

For although there need no overt-aētions to make the

fincerity of our affections and intentions known unto God,

yet it is neceſſary for his Glory, and the good Example of

others, to declare that to the World by viſible Signs and
R 2. Expreſ
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Expreſſions, which was before known unto him in the ſt

cret Purpoſes and Thoughts of our Hearts.
-

For firfi, God hath no leſs ſtrictly injoyned his exter

nal Worſhip, than he hath his internal: What can be more

external than the Ceremonial part of the Evangelical Law,

the Participation of Baptiſm and the Lord's Supper ? Both

of which are yet moſt expreſly commanded, Matth, 28.

19. Go teach aſ nations, baptizing them in the name of the

Father, and of the Son, and of the Holy Ghoff. Aćis the

2.38. Repent, and be baptized every one of you in the name

of Jeſus Christ. And for the Communion of the Body

and Bloud of Chriſt, ſee Luke 22, 19. Do this in remem

&rance of me. Which Command they do heinouſly vio

late, and refuſe to give the moſt evident Sign and Teſlera

that they are Chriſtians, who either totally neglect, or elſe

very ſeldom attend this moſt Holy and Spiritual Ordi
'IlariCC.

- - a

Secondly, We find that God doth ſeverely both threaten

and puniſh ſuch as give external Worſhip unto any other

but himſelf: How often are the Iſraelites reproved for

bowing the Knee to Baal, for baking Cakes to the Queen

of Heaven : Yea, and very uſually liolatry is ſet forth in

Scripture by ſome of thoſe viſible Actions which ſome of

theſe falſe Worſhippers uſed to expreſs their Devotion to

wards their falſe Deities, as bowing the Body unto them;

jaſh. 23. 16. Served other gods, and bowed your ſelves unto

them. judges 1.12, 17, &c. Kiſſing the hand unto them in

token of reverence. job 31, 26, 27. If I beheld the ſun when

it ſhined, or the moon walking in brightneſſ; and my heart

hath been ſecretly inticed, or my mouth hath kiſſed my hand:

Zhis alſo were an imiquity to Če puniſhed by the judge ; for
I ſhould have denied the God that is above. So likewiſe

bowing the Knee to any Idol, and kiſſing it; Hoſ. 13. 2.

Let the men that ſacrifice, kiſſ the calves. • And ſo when

Elijah complained of the total defection of the Iſraelites

from
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from the Service of the true God, unto Idolatry; God to

comfort and encourage him, tells him, That he alone was

not ſingular, but that there were ſeven thouſand in Iſrael,

a/ the knees that had not bowed unto Baal, and every mouth

which had not kiſſed him, I Kings 19. 18. And therefore

certainly ſince he makes ſo punctual a Computation of

thoſe who had not alienated their Bodily Worſhip to the

Service of an Idol, he doth reſpect and accept thoſe who

in Faith and Sincerity tender it to himſelf.

Thirdly, God hath created the whole Man, both Soul

and Body for himſelf, and he ſuſtains both in their being;

and therefore he expects Homage and Service from both :

from the Soul as the chief ſtat of Worſhip, from the Bo

dy as the beſt Teſtimony of it. - -

Fourthly, Not only our Souls, but our Bodies too are

redeemed by Chriſt; and therefore both ſhould be im

ployed in his Worſhip and Service: The whole Man is

bought with a Price, the whole is juſtified, the whole is

ſanctified; yea, our very Bodies are ſaid to be the Temples

of the Holy Ghoſt, I Cor. 6, 19. And where ſhould God

be worſhipped, or that Worſhip appear, but in his Temple?

And therefore upon the account of that Purchaſe which

Chriſt hath made of us to himſelf, the Apoſtle draws this

Inference, in the aforementioned place, Te are not your own,
tłº, are ſought with a price; wherefore glorifiegod in your

bodies, and in your ſpirits, which are God's.

Fifthly, The Body is likewiſe to partake of the Bleſſings

of Obedience, and therefore it is but reaſonable it ſhould

partake of the Service of Obedience. Many Bleſſings are

promiſed to our outward Man here in this life, and here

after it is to be made a glorious and incorruptible Body,

like unto the Body of our Lord Jeſus Chriſt: it is to be

cloathed with Light, and crown'd with Rays; never more

to ſuffer Injuries without, or Diſeaſes within ; and there

fore certainly Duty belongs to it, ſince ſo many great and

- unſpeak
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unſpeakāble Priviledges belong unto it.

... Thus you ſee how reaſonably God requires from us the

Service not only of the inward, but of the outward Man:

And therefore we are not to ſlight that outward Reverence

which is neceſſary to teſtifie a due fence of his glorious Pre

ſence when we come before him: neither muſt we rob him

of any part either of his Service, or of his Servant, but ſä

crifice ourſelves intirely unto him; our Bodies upon the Al

tar of our Souls, Hearts and Affections, and both Soul and

Body upon that Altar which alone can make both accept

able, even the Lord Jeſus Chriſt. -

This is a fourth Poſition.

Fifthly, All that outward Reverence which we ſhew to

wards God in his Worſhip and Service, muſt be meaſured

and eſtimated according to theCuſtoms and Uſage of Places.

and Countries; ſo that what they uſe as a ſign and expreſ:

ſion of Honour to their Superiours, they ought much more

to uſe it in the preſence of the great God, the King of

Kings, and Lord of Lords. And therefore uncovering of

the Head, bowing of the Body, an humble ſubmiſs and

ſetled compoſure of the whole Man, which among us are

but fitting ſigns of Reſpect and Reverence, when we appear

in the preſence of thoſe who are much our Superiours,

ought likewiſe to be uſed by us in the preſence of God, who

is infinitely ſuch, not indeed that they are eſſential parts of

Worſhip, but Signs and Teſtimonies of it.

Sixthy, The laſt Poſition is this: We ought not to wor

ſhip God with any other external Worſhip, than what him

felf hath commanded and appointed us in his holy Word.

The Scripture hath ſet us our Bounds for Worſhip, to which

we muſt not add, and from which we ought not to diminiſh;

for whoſoever doth either the one or the other, muſt needs

accuſe the Rule either of Defect in things neceſſary, or of

'Superfluity in things unneceſſary: which is an high Affront

to
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to the Wiſdom of God, who as he is the Objećt, ſo he is

the Preſcriber of all that Worſhip which he will accept and

reward. -

I well know that this Rule hath given (I cannot ſa

Cauſe, but) Occaſion to many hot Diſputes about ...

aſtical Rites and Conſtitutions; ſome condemning whatſo

ever is preſcribed or uſed in the Service of God, beſides

things expreſly commanded in Scripture, for Incroach

ments upon the Authority of God, and Additions unto his

Worſhip, which he requires to be performed according to

the Pattern in the Mount, and the Model he hath delnia

ted for it: Others again maintaining the Priviledge and

Authority of the Church in ordaining ſome things for the

more decent and reverend performing of the Service of

God, which are not particularly required in the holy Scri

tures. -

p I ſhall not plunge myſelf into this angry and quarrelſom

Controverſy: only give me leave to ſay, and ſadly to la

ment, That the Seamleſs-Coat of Chriſt is rent in pieces a

mong them, whilſt ſome think it more decent to ſew on

Loops and Fringes to it, and others will have none. And

truly I think our Differences are of no greater importance

in themſelves, though too woful in their Conſequents, than

this amounts unto. I ſhall clearly expreſs my ſence of

this Matter in a few words, without any Reflection or Bit

terneſs, and ſo leave it to the Judgment of every ordinary

Diſcretion. - --

* Things which belong to the Worſhip of God, may be

conſidered either as Parts of that Worſhip, or only as Cir

cumſtances and Modifications of it.

First therefore, Whatſoever is impoſed on us as a ſub

ſtantial part of the Worſhip of God, if it be not expreſly

required of us in the holy Scriptures, is to be not only re

fuſed, but abominated: For this is a plain Addition to what

God hath commanded, and by it we lay an Imputation up

-
On
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on him, as though he wanted Wiſdom to ordain what is

neceſſary for his own Service. - -

Then, and then only is any Conſtitution of Man impo

ſed for a part of Divine Worſhip, when Obedience unto it

is urged upon us, not only from the Authority enjoyning

it, but alſo from the Neceſſity of the thing conſidered ſim.

ply and nakedly in its own Nature: For as it is with God's

Laws, ſome things are commanded becauſe they are good,

and ſome things are good only becauſe they are command.

ed; ſo is it with Laws and Impoſitions of Men about Mat

ters of Religion and Worſhip, ſome things they command

us toobſerve, becauſe they are in themſelves neceſſary an:

tecedently to their Command, as enjoyncd us before by

God; and therefore this is no Ordinance or Doctrine of

Man, but of God; unto which the Magiſtrate, who is the

Guardian of both Tables, doth well to add the Sanétion of

Secular Rewards and Puniſhments: Other things are ne

ceſſary for our Obſervance, only becauſe they are com

manded by their Authority, to whom we owe conſcienci

ous Obedience in things lawful and indifferent. But we

utterly deny that the impoſition of any ſuch things makes

them any parts of Worſhip, of which they are only Cir

cumſtances; or that theſe Obſervances are neceſſary to us,

or acceptable to God antecedently to the command of Au,

thority; or that the Worſhip of God were imperfect, defe

Čtive, unacceptable, and invalid to the ends for which it is

appointed, were not theſe Obſervances commanded, and

performed: If indeed we thought otherwiſe, the bittereſt

of all their Invectives, and the ſoudeſt of all their Exclama

tions in calling our Worſhip, Superſtition, Will-Worſhip,

and Idolatry, would not ſhew ſo much Paſſion, as a juſt

and rational Zeal. But God for ever forbid that any ſuch

Ordinances of Man ſhould be introduced into our Church.

We all joyn in this Vote; and do utterly renounce any

ſuch, Authority, and deny any ſuch Practice. We uſurp
- - InOt
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not upon the Conſciences of any, nor indeavour to per

ſwade them that that is in it ſelf neceſſary, which is not ſo

by God's Commands, or the Law of Nature; or that that

is unlawful which is not condemned by either. We indea

vour to keep ourſelves and you as much from a Poſitive,

as a Negative Superſtition: we indeavour to put due

bounds between things ſimply neceſſary, either by the

Command of God, or their own natural Reaſon and Good

neſs, and ſuch as are in themſelves indifferent. We ſay,

that nothing is a part of Worſhip, but what belongs to

the former; but ſome things that belong to the latter may

be uſed in Worſhip as fit and decent Circumſtances: And

when ſuch things are impoſed, they become neceſſary;

not indeed in themſelves sº no Humane Authority can

alter the nature of things) but to our Pračtice, and our

Conſciences are obliged to them: But how 2 not indeed

ſimply and abſolutely, ſo that it ſhall never be lawful to o

mit them; but only in two Caſes, in caſe of Scandal, and

Contempt. We ought not to omit them, if we judge any

Offence will be taken by others at our Neglect: we ought

not to omit them at any time out of a Contempt and Diſ.

reſtgeºt towards them. And thus you ſee we put a vaſt

difference between that which is a part of Worſhip, and

that which is but a Circumſtance of Worſhip: If anything

be commanded us by Men, as a part of Worſhip, which is

not commanded us by God, we ought not to ſubmit unto

it. But, " . . . . . . . . . . . . . . . .

Secondly, If any thing be impoſed on us not as a part of

Worſhip, but as a Circumſtance and Modification of Wor

ſhip, we may and we ought to ſubmit unto it.

-º- ºr ºf . ," !' . . . . . . . . . .

ºf Firft, "If the things ſo impoſed be in themſelves law

ful and honeſt; which they are, if not condemned by the

Scripture. . . . -

S Secondly,
--

- -
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2. Secondly, If they tend to Order and Decency in the

Church. Of which certainly they are as fit to be Judges

who have Authority both in Church and State, as every

private, and perhaps leſs-knowing Chriſtian, -

Zhirdly, If they are impoſed by the Command of a law.

ful Power, to whom we ought to ſubmit in all things that

are lawful. * - - - -

Fourthly, If they are ſuch as neither for their levity nor

number eat out or diſtraćt the Seriouſneſs and Devotion of

our Spiritual Worſhip: Which I think cannot juſtly be im

puted to the Obſervances of our Church, being very few

for Number, and very grave and modeſt for Uſe. -

, If ſuch things as theſe be impoſed upon us, the Worſhip

of God is not thereby either changed or adulterated, nei

ther is there any addition made unto it; but the Subſtance

of that Worſhip is ſtill in Conformity to God's Laws,

when yet the outward and indifferent manner of it is in

Conformity to Man's. Certainly it is no addition to Bap

tiſm, to give a Name to the Baptized, though we find no

expreſs command for it. And I much wonder among our

carping Brethren, ſome or other had not ſcrupled this, as

well as another Obſervance. It is no addition to the Crdi

nances of Jeſus Chriſt, to appoint at what hour they ſhall

be celebrated, or in what Garment, or in what decent Po

ſture; for all theſe things are extrinſical to the Worſhip of

God, and fall under the Cognizance and Direction of our

Superiours.

Certainly did we but rightly weigh what is required as a

part of Worſhip, and what only as a Circumſtance of Wor

ſhip, a great deal of Heat, and Contention, and unchari

table Prejudice would be removed and prevented. It is

true our Saviour, Matth. 15. 9. condemns the Scribes and

Phariſees, that taught for Dočtrines the Commandments

of Men: that is, they taught thoſe things which were

- but
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but the Traditions and Ordinances of their Elders, to be

in themſelves abſolutely neceſſary to the ſerving and wor

ſhipping of God. But certainly this Reproof falls not up.

on theſe, who though they do injoyn what they judge

fit for Order, yet do not teach them for Dočtrines; and

are ſo far from thinking their Commandments an aſſential

part of Worſhip, that they would Abhor and Anathema

tize all thoſe that do ſo. Neceſſary they are to be ſubmit.

ted unto, and praétiſed, becauſe injoyned by that Autho

rity to which God hath committed the Care of the firſt

Table, as well as the ſecond; but not neceſſary in them

ſelves as any part of the Worſhip and Service of God, with.

out which, although they were not impoſed by Men, it

would be unacceptable to him : And whoſoever thinks ſo,

let him be accurſed. - -

And now that I have delivered my Judgment without

Bitterneſs, give me leave to make ſome few Lamentations .

in the Grief and Bitterneſs of my Soul: Is it not to be bit

terly lamented, that in a Reformed and Orthodox Church

there ſhould be ſuch Schiſms, Rents, and Diviſions; Altar.

againſt Altar, Pulpit againſt Pulpit, and one Congregation ...

againſt another? And what is all this Contention and Sepa

ration for? Oh, they will tell you, it is for the Purity of

Religion, for the true and ſincere Worſhip of God, that

they may ſerve him purely without Humane Additions or

Inventions. Thus goes the Cry; and a company of poor

ignorant well-meaning Souls, becauſe it is very demurely

and gravely ſpoken, take it up, and joyn with it, never

examining the grounds and bottom of it; but conclude,

that theſe muſt needs be in the right, who complain of

Corruptions, and pretend to a happy and glorious Refor

mation. Alas, my Brethren, was there ever any Schift:

it the World that did not plead the ſame * Did not others

upon the ſame Pretenees ſeparate from their Communion;

upon which they new ſeparate from curs?' Aſſiſ may not

. ...192 S 2. ' - the
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the ſame Argument ſerve to crumble them into infinite

Fraćtions and Sub-diviſions 2 till, at laſt we come, to have

almoſt as many Churches as Men, and ſcarce, a Man con

ſtant and coherent to himſelf. º -

But what is it in our Worſhip which they diſlike The

Subſtantials of it are all the ſame with their own: We ut

terly diſavow that we make that any part of Worſhip, which

the Scripture hath not ; and I think that Man very much

forſaken of Reaſon and common Underſtanding, who ſhall

indeavour to perſwade us, that we intend. Worſhip, when

we ourſelves moſt earneſtly and ſeriouſly profeſs the con

trary. . . . . . . . . . . . . . . . .'; ... tº . ; ; ; ; , ; 2 - . . .

. Is it then that we differ about meer Accidents and Cir

cumſtances? I confeſs we do: but aſſert withal, that theſe

- things are not a juſt Cauſe of Separation

* Ali jejunant Sabbato; a from us. * If we look back upon the
hi ver, non; alii quotidié com

municant corpori & ſanguini

Dominico ; alii certi; diebus ac

cipiunt : allibi nulus dies inter

mittitur quo non offeratur; all

bi ſalbato tantum & Dominico.

Aug. Ep. ad Januarium Ep.

I 18. -

Primitive Times, we ſhall find that al

moſt every Church had its different Rites

and Obſervances; and yet under that Di

verſity maintained Unity and Communi

on : Yea, and at this day, the reformed

Churches obſerve different Cuſtoms one

2. . . . . from another, and yet they inviolably

hold Communion together, and we with them. The Gal.

lican, Belgick, Helvetian, and German Churches reječt us

not, nor we them, although we differ in Rites and Diſci

pline, and thoſe things which are left to the prudence of

every Church to conſtitute as they ſhall judge moſt neceſ:

ſary for Order and Édification. Now certainly if theſe

different Rites and Obſervances be no ground for one Na

tional Church to ſeparate from the Communion of ano

ther, they can be no ground for private Perſons to ſepa

rate from the Communion of that Ghurch to which they

belonged. Nay, although they might with reaſon diſlike

many Uſages either as trivilous or incongruous, yet it be.

. . - - - COIIles.
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comes the temper and modeſty of a pious Chriſtian, in

things mecrly circumſtantial, to ſubmit his Practice to

the Judgment of that Authority under which he lives, and

not to ſeparate from the Communion of the Church, to

forſake its Aſſemblies, to diſown its Adminiſtrations, only

becauſe he thinks ſome things might be more conveniently

ordered, according to the Model of his own, or other Mens

apprehenſions; Which in the Folly and ſad Conſequen

ces of it, would be to att, like him who took up a Beetle,

and ſtruck with all his force, to kill a Flie that he ſaw on

his Friend's forehead...What elſe were this but to rend the

Body of Chriſt by an angry contending about the Faſhion

of its Garments; and to tear away its Limbs by a violent

ſtriving to ſtrip off thoſe Cloaths which they think inde

cent? For my part I freely profeſs, That were my Lot caſt

among any of the Reformed Churches beyond the Seas, I

would preſently joyn in their Communion, and not at all

ſcruple to conform myſelf to their received Cuſtoms, al

though perhaps in my own private Perſwaſion I may judge

ſome of them to be leſs ſerious, and leſs reverent than thoſe

of the Church of England, which are now ſo paſſionately

decried and condemned. ” I have ever venerated that O. , Nº.

racular Advice of St. Ambroſe to St. Auſtin : ‘If thou wilt diſciplina

“neither give Offence, nor take Offence, conform thyſelfia eit in

“to all the lawful Cuſtoms of the Churches where thou;º:
& comeſt. - - r -- Henrique

Chriſtiano, quam ut eo modo agat, quo agere viderit Eccleſiam adjuam cunque fortt deve

nerit. Quodenim neque contra fidem, neque contra bonos mores injungitur, indifferenter.

eft hubendum, & pro eorum inter ques vivirur ſocietate ſervandum eit. —Mater mea

Mediolanum me conſecuta, invenir Eccleſiam Sabbato non jejunantem; ceperie perturba

ri, & fluêuare quidagerit, cºm ego talia non curabam, ſed propter ipſam conſului de häc

re beatiſme memoria virum Ambroſium; reſpondit ſº nihil docereme poſſe nift quodipſe

faceret, quia ſi melius noſet, idpetii's obſervaret. Cumque ego putaſſem, nullá reditá re

pione, autonitate ſolº ſuff, not voluiſe admonere ne Sabbato, jejunaremie, ſºlſtatus eit &

ait mihi ; Cumni Rºma veniajejuno Sabbato cimbic ſim nonjejuna Sic etiam tu, ad

quam forte Eccleſiam veneri, ejuſ morem ſerva, ſi cuiquam nonvis eſſe ſcandalo, nee quen

Żuam tibi. —Ego very dehác ſententia etiam atque etiam cºgitans, itā ſemperhabuifan

Tuam eam celefti oraculoſuſceperim. Aug. ad Jan. Ep. 118. But
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But I will not farther inlarge on this cholorick and tou

chy Controverſy; only I pray, that our wanton Diſſenti.

ons about theſe leſs important Matters, may not provoke

God to deprive us of the Subſtance and Eſſentials of our

Religion; and reduce us to ſuch a condition wherein we

ſhould be heartily glad, could we enjoy the Liberty of the

Goſpel, and the Ordinances of our Lord Jeſus Chriſt, un

der any of thoſe Forms of Adminiſtration, which are now

ſo furiouſly debated amongſt us. It were juſt with God

to extinguiſh the Light of his Goſpel, when we uſe it.

not to work by, but all our ſtudy and ſtrife is how to ſhuff

it. -' . . . . . . . . . . ſiſ. . . . . . . . . .

And thus much in the general, touching the External

Worſhip of God required in this Commandment. . . . .

The Sins forbidden by it are two: - . . . . . .

Contempt of the Worſhip of God; and

Superſtition in performing it. **

Concerning the former, I have already ſpoken largely,

in giving you the Charaćters of a Prophane Perſon.

I ſhall therefore at preſent ſpeak onely ef Superſtiti

Oſl. -

Concerning the Etymology of the Word, both Tu/y

and Laëtantius are agreed, that it is derived from Superft.

cicers de tes, Survivers ; but about the reaſon of the Notion they

*Pººr much differ: Tally ſaith, Qui rotos dies precabantur & in:

lib. 2. ' molobant, ut fibi% liberi ſuperſtites eſſent, ſuperſtitioſ ſant

appellati: i. e. They who immoderately prayed and ſa.. .

crificed, that their Children might ſurvive them. But La

-- &lantius is not content with this reaſon, and therefore gives

Laflamº another: Superſtitiof autem vacantur, non qui flies ſuo's ſº

ºftºp perſ?ites optant (omnes enim optamus, fed aut. ii gui ſuper

*** ſitem memorian defundiorum colunt; aut qui parentibus ſai;

ſuperſtites celebrant) imagines earum domiſtanquam Deos
- - - Pena
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Penate; i.e. Men Were called ſuperſtitious not from de

ſiring that their Children might ſurvive them, but becauſe

they celebrated the ſurviving memory of the Dead; or

becauſe that ſurviving, their Parents they worſhip: their
Images as their Houſhold Gods. - . . . . . .

But whatſoever be the Etyº of the Word, we may -

take this ſhort Deſcription of it, That it is a needleſ; and

erroneous Fear in Matters of Religion; and this is twofold,

either Negative or Poſitive. -

... Negative Superſition is, when Men do fearfully abſtain

from, and abhºr thoſe things as wicked and abominable,

which God hath not forbidden, and therefore are in them.

ſelves lawful and harmleſs... And thoſe who are biggoted

With this Superſtition, will be ſure to cry out againſt all

that do, obſerve ſuch things as they condemn, for miſer

ably ſeduced, and ſuperſtitious Souls. Which is the exact

humour of the Men of our Days, who (as Diogenes is ſaid
to haveº: upon Plato's Pride with far greater Pride)

ſo theſe exclaim againſt Superſtition with far greater St.

perſtition. For Superſition is not either the obſerving, or

not obſerving of ſuch things, but the doing of either with

an erroneous fear leaſt God ſhould be diſpleaſed and pro
voked if we did otherwiſe: He is therefore negatively Su

perſtitious who makes the not doing of that which is law

ful and harmleſs, a matter of Conſcience, and of Religi

". . . . . . . . . . . . . . .

- Poſitive Superſtitionis, when Mendo fearfully obſerve

and perform thoſe things which either are forbidden, or at

leaſt no where commanded by God: Or if you will, it is

a reſtleſ; far of the Mind, putting Men upon Acts of Reń.

gion which are not due, or not convenient. . " " ".

Now this Poſitive Superſtition expreſſèth it ſelf two

ways: . For ſometimes, if gives Divine Honours to that

which is not God: And ſometimes it performs needleſ; and

ſuperfluous Services to the true God. Both theſe *i.the
- GITC
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effects of Superſtition; but are commonly known by their

proper names, the one being Idolatry, and the other Will

Worſhip. And both theſe are forbidden in this Command

InCIlt : - -

First, Idolatry is a part and ſpecies of Superſtition; ſo

we find it expreſly Acis 17. 16. compared with Verſe 22.

In the 16 it is ſaid, That Paul's ſpirit was ſtirred in him,

when he ſaw the city of Athens wholly given to idolatry.

And in the 22 it is ſaid, That Paul reproved them as be

ing too ſuperſtitious. And therefore though all Superſti

tion be not Idolatry, yet all Idolatry is Superſtition, yea,

and the blackeſt kind of it. - -

Now Idolatry is nothing elſe but the giving of religious

Worſhip unto an Idol: and an Idol is not only an artificial

Image or Repreſentation of any thing, whether real or fi

ctitious, ſet up to be worſhipped, but any Creature of

God, whether Angels or Men, Sun, or Moon, or Stars,

&c. to which we give any religious Honour and Service.

The worſhipping of any Creature, whether in Heaven a

‘bove, or in the Earth beneath, or in the Water under the

Earth, is Idolatry; which is particularly and by name for

bidden in this Commandment. And indeed this is a Sin

ſo abſurd and ſtupid, that it is a wonder it ſhould ever be

ſo bewitching as to inveigle the far greater part of the

World. The Prophet Iſaiah doth very frequently deride

the folly and madneſs of Idolaters, eſpecially Chap. 44. 16.

He burneth part of his wooden God in the fire; he roſt.

eth his meat with it, and is ſatisfied; he warmeth himſelf;

and the reſidue thereof he maketh a God, he falleth down

unto it and worſhippeth it, and prayeth unto it, and ſaith,

Deliver me, for thou art my God. A moſt groſs and bea.

ſtial Stupidity; as if there were more Divinity in one end

of a Stick than the other; and yet a Sin moſt ſtrangely be.

witching, after which all the Heathen World ran a Who

ring; and from which all the Remonſtrances and Threat.

nings
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-

nings which God makes to histown People of Iſrael, could
not reſtrain them : yea, and ſo ſtrangely belotting is it,

that a very great part even of thoſe who profeſs the Name

and Dočtrine of Jeſus Chriſt, are moſt foully guilty of it;

I mean the Papiſts; who to hide their ſhame in this parti

cular from the notice of the People, have covered it with

a greater, and thought fit rather to Expunge this ſecond

Commandment, than to leave their Image-Worſhip to be

cenſured and condemned by it: For in all their Cate

chiſms and Books of Devotion, which they have publiſht

for the uſe of the Vulgar, they have ſacrilegiouſly omitted

this ſecond Commandment, as fearing that the Evidence

of it would convićt, and condemn them of Idolatry in the

Conſciences of the moſt ignorant and illiterate that ſhould

but hear it rehearſed. . . º.º. ºf "º * : * *

, Let us now proceed to conſider who may juſtly be

condemned of Idolatry, and the Violation of this Pre
CCDt.'" * > º ‘. . . - º -

-
*H, He is an Idolater that prays unto any Saint or

Angel; for he aſcribes that unto the Creature which is an

Honour due only unto God the Creator. Our Faith and

our Invocation ought to be terminated in the ſame Obječt;

Rom. Io. rºt. How ſhall they call on him in whom they have
mat iº. And therefore if we cannot without Bla

ſphemy ſay, that we believe in ſuch a Saint, or Angel, nei

ther can we without Idolatry pray unto that Saint or An
--- -------'

el. J. : : ºf foſi . .

* Secondly, The moſt execrable Idolatry that is, is that of

entering into League and Correſpondence with the Devil;

to conſult and invoke him, and by any wicked Arts im

plore, or make-uſe of his help and aſſiſtance. Arid of this

are thoſe guilty in the higheſt-degree, who enter into any

expreſs Compačt with the Devil; which is always ratified

with ſome Homage of Worſhip given to him : And in a

ſecondary and more low degree, thoſe who apply them

.*.*

; , , - T ſelves



138 2ſit ºppoſition upott

ſelves to ſeek help from ſuch forlorn Wretches, ſuch as uſe

Traditionary Charms and Incantations, or any vain iOb.

ſervances, to free them from Pains and Diſeaſes, or other

Troubles that moleſt them. For all thoſe things which

have not a natural Efficiency to produce that Effect for

which they are uſed, may very reaſonably be ſuſpected to

have been agreed on formerly between the Devil and ſome

of his eſpecial Servants, and that all the Vertue they re

tain is only from that Compačt; which as it was Explicite

in thoſe that made it, ſo it is Implicite in thoſe that uſe

them; for they ſtill act in the power of that firſt Stipula

tion and Agreement. , , . . . . .

Thirdly, Whoſoever bows down his Body in religious

Adoration of any Image, or other Creature, is guilty of I

dolatry; and doth moſt expreſly tranſgreſs the very Let

ter of this Command, Thou ſhalt not bow down before them,

nor worſhip them. It is but here a vain Refuge unto which

the Papiſts betake themſelves, when they excuſe them

ſelves from being guilty of Idolatry, becauſe although they

...? Images, yet they worſhip the True GOD by
them. - - 2 - . . . . - º, i-i

For, firff, they worſhip the Images of very many Crea

tures, both Men and Angels. "För me now, to examine

their Evaſion concerning Azºrest, 38x12, and jurºpèexte,

would perhaps be as improper in this Auditory, as the Di

ſtinétion itſelf is vain and frivolous. - , , , , , ;

Secondly, Whereas they pretend to worſhip the true

God by an Image, we reply, That it is moſt impious to

attempt to repreſent God by any viſible Reſemblance, and

therefore much more to worſhip him, could he be ſo re

reſented. For God who is infinite, cannot be circumſcri

ed by Lines and Lineaments; and being inviſible cannot be

reſembled: And therefore God doth again and again incul

cate it upon the Iſraelites, that when he delivered the Law

unto them, he appeared not in any ſhape, that they might

ſlot
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not audaciouſly attempt to deliniate him, and ſo be inticed

to Idolatry: Thus Deut. 4, 12. Te heard the voice of words,

but ſaw no ſimilitude. only ye heard a voice. And Verſe 15,

Take ye therefore good heed unto yourſelves, (for ye ſaw no

mammer of'...}}.} in the day that the Lord ſpake unto you

in Horeb, out of the midff of the fire) left ye corrupt your

ſelves, and make you a graven image, theſº Pany
fgare. When therefore they plead, That they worſhip

the onely true God by Images; this is no better than
to excuſe one horrid Sin; by the commiſſion of ano.

ther, v. ºf . " -º º . . . . . . . . . . .

- Thirdly, To worſhip the true and onely God by an I

mage, is groſs Idolatry: Thisthe Papiſts deny;;
Idolatry inwº of Images ſet up to; falſe

and fiétitiºus Gods; or elſe in worſhipping m with a
belief that they themſelves are Gods. But, ºf vº

First, Upon the ſame account the Iſraelites were not

Idolaters in worſhipping the Golden Calf: for they were

not ſo brutiſh as to believe that Calf itſelf to be their God:

Nay, it is moſt evident, that they intended to worſhip the

true God under that Repreſentation. See Exod. 32.4, 5.

Theſe be thy gods, O Iſrael, which brought thee out of the land

of Egypt. '#; could not be ſo ſtupid as to think that

that very Calf which they themſelves had made, had de

livered them from Egypt; but they worſhipſ the true God

who had given them that great Deliverance, under this

Hieroglyphick Sign and Reſemblance; which appears Verſé

the 5th, Aaron made proclamation and ſaid, To morrow is

Žižºj
per and incommunicable Name of the true God.” And yet

that this Worſhip of theirs althou h directed untº the true

God, wasº Idolatry the Scripture abundantly tº

ſtifies, verſe 3i.ºOh, this peºple.have fineda great#:

LGor; 16. 7. Weiherºe #fff; ºttere ſome of them ;

aſ it is wrham, The people fat dºwº iºdºh ſº
...[iſ] T 2.

- a
tº . . . .
--

-

- - - -

Ö- - -

3
-

.*Yº,

.di º

-e 2.8

roſe



q 40 º:3tu (ºrpoſition upon

---

roſe up to play. Aéts 7.41. They made a calf in thoſe days

--- *::::::,ºr“”.
2. ' Again, ſecondly, Micah and his Mother were certainly

guilty of Idolatry in making and worſhipping their Images:

and yet that they were made to be Symbolical Repréſen

tations of the true God, and erected to this very purpoſe,

that he might be worſhipt by them, appears clearly from

the Hiſtory, as we have it recorded judges the 17. 3, 4. I

bad, whº dedicated (faith ſhe) the ſilver unto the Lºrd,

(Jehova hebr.) for my ſon, tº make 4 graven and a moulto,

image: Which when he had done he hired a Levite to be hiſ

prief?...And inſº of the*. of ſo much Pie

ty, concludes,Vºiſe i3. That certainly won the Lord jeho

º;#iºgood. Nothing canğ.

£r then that all this Worſhip was intended by bim to the
true and on y God; yet being performed by Images, it was

no better than rank idolatry. . . . . . . . …

3: ... Thirdly, If the Papiſts in worſhipping the true God by

Images be, not. then, neither was fºreheam who

made Iſrael to ſºn, an Idolater, in ſetting up his Calves at

Dan and Bethel.….For. ſoever, rationally conſiders the

occaſion and, Political grounds of this, Innovation, muſt

needs concl e, that jeroboam intended not to introduce a

new God, (wh *::::: have made the People to falſº

ºf from him than Tyranny and Qppreſſion did from Re

%am) butº up ſome viſible Signs, and Repre

ſentatiºns of. - le, true God, and, to perſwade, the People

that they need not go to jeruſalem to, ſeek his Preſence,

gºſph. and to offer their Giffsiand Sacrifices; for the ſame God

Zºº, was as much preſent with them in thoſe Figures as he

# *was at the Temple offeraſalem between the Cherubims.
* And therefore we find that the Idolatry of jeroboam is di.

ſtinguiſhed from the Idolatry of thoſe who worſhipped Baal.

and other falſe Gods: See the§§6–3, where God

ſpeaks concerning ºila, as if it had been a light*:t

º, : I
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º

be Gods, and ſo to worſhip them, yet their wiſe and learn

ed Philoſophers were far enough from ſuch a ſenceleſs Er

him to walk in the ſins of jeroboam the Son of Nečar, he

went and ſerved Baal, and worſhipped him. . . . . . ;

Nay, fourthly, although ſomeamong the Heathens might 4.

be ſo groſly ſtupid as to ſuppoſe the Images themſelves to .

rour; yea, they were forced to uſe as many Diſtinétions

and ſubtil Evaſions concerning their worſhipping of Images,

as now the Papiſts do; and truly moſt of them are the

very ſame, and ſeem but borrowed out of the Schools of

the Heathens. But eſpecially they inſiſt on this, That

they venerated not their Statues, not as they were made of

ſuch or ſuch Materials, but, only as they,
t

were the Houſes and Bodies of Goj,i ... Non her viſibik cºlo, ſºme
where his Preſence reſided, and by which ...,*E. ilāº

his Power was manifected: That they *::::::: ºf:
worſhipped not the viſible Sign, but the ceban: ; mec#. 7tec

inviſible. Deity by it. And what doth º: colo, ſºd per effigiem.

the Papiſt ſay more than this, viz. That :"...º.".
they worſhip the Images of God, not as nob ibºg. . .

if they were themſelves God, but only

as they are the viſible Signs and Symbols of the Divine

Preſence; and ſo all their Worſhip is directed unto God

thorough them. So that in matters of Idolatry, I profeſs I Die

can find no difference at all between Heathens and Papiſts: ºſ.

for as the more learned. Papiſts do profeſs that they wor'."º

ſhip the true God by the Image; ſo likewiſe did the more deprint

* learned Heathens. And for the ignorant and vulgar Pa-º.”

piſts, I am very apt to ſuſpect that they do, as the ignorant”

Heathen, terminate and limit their Worſhip in the very . Tº 3
- - - - - . - - ... '" ean awm

yºng-Tºrº ºf ſº, º ºxe Bºy draftan, gaydaatu. Celſie orig, cont. Celſ

lib. 7. Where he likewiſe proves, that it is lawful to make Images of God, becauſe
.ºº::º;º*. to º
own Image:, The very Argument urged by the Fa iſts, and made uſe, thezºº ***: : by

.*, *. . . ." “. . . Imagesw -

. \ swº’.
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images before which they fall proſtrate, eſteeming them to

have Divine Power and Vertue of their own. For they

are moſt groſly blinded and infatuated in this their Imagé.

Worſhip, and may as well take a Stone or a Block to be

Eſtienne a God, as the great Dragon to be a Saint; as the poor

... Woman did, who offered one Candle to St. Michael, and

Hºrodote another to his Dragon, that is, the Devil. And therefore

certainly if the Heathen World were ever guilty of Idola

try, ſo is now the Popiſh Church, their Worſhip, and aff

the Reaſons of it being ſo exactly parallel. "

And thus much concerning the firſt Branch of Superſti.

- tion, which is Idolatry. . . . . . . . . . . . .

. . . The ſecond is Will-worſhip: Concerning this I ſhall ſpeak

but very little, having already prevented myſelf. Now

Will worſhip is nothing elſe but the inventing and aſcri

- bing any other Worſhip unto God, beſides what he hath

- been pleaſed to command and inſtitute; God will not be

worſhipped according to our fancies, but his own appoint

. . . ment: For as we muſt have no other God beſides the true,

ſo that God muſt have no other Service performed unto

him, beſides what himſelf hath required and preſcribed:

for this were to impute folly and weakneſs unto him, as if

indeed he would have Servants, but knew not what ſervice

* ... to injoyn them. ... . . .

And thus we have finiſht the Prohibition, Zhou ſale
. . . not make unto thee any graven image, &c. u.

º, Let us now conſider the Sanétion of this Precept; and

that is twofold: . . . . . . . . . . . . " :
* -- º º ºf - : , ; , " ... . . . . … → ...ſi'ſ . . . . . . *- :

i..., Firff, By denouncing a ſevere and fearful Threatning a

gainſt all thoſe who ſhould preſume to violate this Precept:

... . .'; sº For I the Lord thy Godam a jealous God, viſiti the inigui

- * : ty'of the fathers ſpon the children*...º.º.generation of them that hate me. .*.*.* Io II 2.jrø L. i. ºux

- -,-- Secondly,
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-
ºSecondly, By making a gracious Promiſe of Mercy to

the careful and conſciencious Obſervers of this Precept:

Shewing mercy unto thouſands of them that love me, and keep

my commandments.

In the Threatningwe have theſe things conſiderable:

rº, Who it is that denounceth it: I the Lord thy
God. ...,

ſ Secondly, What it is that he denounceth and threatens:

To viſit the iniquity of the fathers upon the children.

. Thirdly, The Perſons againſt whom this Threatning is

directed: Thoſe that hate him. And by the Context

they are ſuch as contemning the only true God, pro

, , ſtitute themſelves unto Idols.

- Fourthly, The Duration and Continuance of that Ven

geance which he will take upon them: It ſhall be to

the third and fourth generation. His wrath ſhall ex

tend to their Children, and their Childrens Chil

- dren. . . . . . . . . ! - - - - - - -------

- Firſt, Let us conſider who it is that denounceth this

Threatning ; I the Lord thyGod am a jealous God: So moſt

read the words as our Engliſh Tranſlation renders them.

But others no leſs rightly read them thus: For I the Lord

thy God am ſtrong, and jealouſ For the word El, which

is here uſed, ſignifies the mighty God. ... And according to

this Acception, the words contain in them a Deſcription

of God. . * - . . -

Firff, By his relation to us, Thy God; a God who hath

ſeparated thee from all People of the Earth, to be his pe.

culiar Treaſure; who hath brought thee near unto him

ſelf, even into the Bondof the Covenant; who hath be

trothed thee in Righteouſneſs, and is not only thy Maker;

but thy Husband, as the Prophet ſpeaks, Iſai, 54.5. 3.
… } Go

2 *
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God it is who commands thee faithfully to perform the

Marriage-vow that is between thee and him; and not to

go a Whoring after the Vanities of the Gentiles, nor to ex

poſe thy ſhame and nakedneſs before any Falſe or Idol

God. For Idolatry is Spiritual Adultery, and moſt fre

quently ſet forth under that Name and Notion in the Holy

Scriptures. -

Secondly, Thy God is deſcribed by the mightineſs of

his Power : He is El kama, a ſtrong and jealous God; able

to revenge any diſhonour that is done him by thy unchaſt

lewdneſs. - . . . . . . . . . . . . . . . . .

Thirdly, He is deſcribed by that violent Paſſion which

in Men is called Jealouſy: I the Lord thy God am ſtrong

and jealous. Now Jealouſy is an affection or paſſion of the

Mind, by which we are ſtirred up and provoked againſt

whatſoever hinders the enjoyment of that which we love

and deſire: The Cauſe and Original of it is Love; and

the Effect of it is Revenge. Now God to deter the Iſrae

lites from Idolatry, ſets forth himſelf as a ſtrong and jea

lous God, that they might be aſſured not to eſcape Puniſh

ment; for he is ſtrong, and therefore can inflićt it, and he

is jealous, and therefore will inflićt it, if they ſhall dare to a

buſe and injure that love which he hath placed upon them. .

. Now this Jealouſy is not to be aſcribed unto God, as if

there were properly any ſuchweak and diſturbing paſſion

in him, but only by way of accommodation and ſimilitude;

ſpeaking after the manner of Men: So that there is not i.

dem affectus, but idem effečius; not the ſame inward affe

&tion, but the ſame outward effect. And ſo likewiſe is it to

be, underſtood when God is ſaid to be. to be grieved

to rep ent, &c. that is, his actions towards us are like the a

Čtions of one that is angry, or grieved, or repents, althou

the infinite Serenity of the Divine Eſſence is not liable to be

diſcompoſed or ruffled by the tempeſts of any ſuch like paſ.

fions as are incident to us mutable Creatures. . . . . "

º Now
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Now the reaſon why God calls himſelf here a jealous God,

ou will find in theſe following Particulars:

Firff, Jealouſy is diſtruſtful and ſuſpicious: it dares not

rely upon the truth and fidelity of the Perſon of whom

we are jealous, but is full of miſgiving doubts and fears.

And ſo God (although in propriety of Speech he can doubt

nothing, nor fear anything, yet) is pleaſed to expreſs his

Jealouſy by ſuch ſpeeches as intimate diſtruſt and diſh

dence. And therefore when the Iſraelites made that ſo

lemn Promiſe to the Lord, Deut. 5, 27. All that the Lord

our God ſha/ſpeak unto us, we will hear it and do it. God

returns anſwer, as one that miſdoubted the real perform

ance of ſo fair a Promiſe, Verſe the 28 and 29. I have

heard the voice of the words of this people; they have ite/

ſpoken all that they have ſpoken : 0 that there were ſuch an

heart in them, that they would fear me, and keep all my

commandments always, that it might be weſ, with them, and

with their children for ever.
-

Secondly, Jealouſy is ſearching and inquiſitive: It is an

hard matter to eſcape the diſcovery of a jealous Eye, which

is ſtill prying and ſeeking after that which it would be

loth to find. So the Eye of the all-ſeeing and all-knowing

God is continually upon us; hej obſerves every

look, and every kind of glance that we. upon ourſelves;

Not the leaſt motion of our hearts, not the leaſt twinkling

of our thoughts can eſcape his notice and cenſure. And of

all ſins, there is none that God doth more jealouſly obſerve

than that of Idolatry; for this is the violation of that Mar

riage-Faith which we have plighted to him. And there

fore we find that the idolatrous Iſraelites, as though they

were conſcious of the great Abuſe they offered to their

Maker, their Husband, (as the Prophet ſtiles God, Iſai. 54.

5.) ſought out dark and obſcure Groves to act their Wick

edneſs in ; that although they were not chaſt, yet they

might ſeem to be cautious. But in vain is it to draw the

V Cur

145
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Curtains of a thin Shade about them; a few Leaves could

not cover their Shame, nor their Nakedneſs from him,

who is all Eye every-where, and whoſe Eye is every.

where light to itſelf: God is light, and in him there is no

darkneſſ at all, 1 John I. 5. It is not poſſible to conceal

from him the proſtitution of an unchaſt and impudent I

dolatry. And therefore ſaith the Pſalmiſt, Pſal. 44. ...o,

21. If we have forgotten the name of our God, or ſtretched

forth our hands to a falſe God: ſhall not God ſearch out this 2

for he knoweth the ſecrets of the heart.

3. Thirdly, Jealouſy as it is ſearching and inquiſitive, ſo it

is an angry and revengeful paſſion: And therefore Solomon

* Prov. 6, cºils it, The rage of a man”; therefore he will not ſpare in

34. the day of vergeance. . And Cant.8.6. jealouſy is cruel as

the grave; the coals thereof are as coals of fire, which have

a mość vehement flame. For as Love is the moſt ſoft and

tendereſt affection of Humane Nature, ſo Jealouſy, which

is the ſowring of Love, and turning it into Vinegar, is the

moſt wild and furious.

Now God is pleaſed to ſtile himſelf a Jealous God, to ex

preſs the heat of his Wrath and Indignation againſt Sinners.

So Deut. 29. 20. 7 he Lord wiſ, not ſpare him, but the an

ger of the Lord, and his jealouſy ſhall ſmoke againſt that man,

and all the curſes that are written in this book ſhall lie upon

him, and the Lord ſhall blot out his name from under heaven.

See what dreadful effects this ſmoking Jealouſy hath, when

it breaks forth into a flame: Zeph I. 18. Neither their

ſilver nor their gold ſhall be able to deliver them in the day

of the Lord's wrath, but the whole land ſhall be devoured

ty the fire of his jealouſy; for he ſhall make a ſpeedy riddance

even of all that direll in the land. And what ſignal revenge

this devouring Jealouſy of the Almighty God hath taken

upon Sinners, the whole World is full of ſad Inſtances:

This Fire hath kindled the eternal and urkuenchable Flames

of Hell. When the proud and rebellious Angels aſpired to

- - - be
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be Gods, God turned them into Devils, and theſe Devils

into Hell; for his Jealouſy could not indure to have Ri

vals in his Glory. All the Ruines and Calamities that have

ever hapned to Perſons or Nations, are but the effects of

God's Jealouſy againſt Sin. And of all other Sins, his jea

louſy takes moſt remarkable Vengeance againſt Idolatry;

for this is ſpiritual Whoredom, a provocation which thejea

lous God can leaſt indure, ſee Deut. 32.16, 17, 19. They

provoked him to jealouffe with ſtrange gods ; they ſacrificed

to devils, not to God; to gods whom they knew ngt, to new

gods that came newly up : And when the Lord ſaw it, he ab

horred them, becauſe of the provoking of his ſons, and of his

daughters. And Verſe 2.1. They have moved me to jealouffe

with that which is not god, they have provoked me to anger

with their vanities : A fire is kindled in mine anger, and

ſhall burn to the lowełł hell, and ſhall conſume the earth with

her increaſe, and ſet on fire the foundations of the mountains.

And ſo in the following Verſes God exaggerates thoſe ſore

and heavy Judgments which he would bring upon them in

the fury of his Jealouſie, becauſe of this heinous Sin of I

dolatry.

And thus we have ſeen in what reſpectsGod is ſaid to be

a Jealous God, . . . . " . . " ... ºf

What remains now, but that Expoſtulation of the Apoſtle,

1 Cor. Io. 22, Do we provoke the Lord to jealouſe 2 are we

fronger than he * We who are but as duſt before the Whirl

wind, and as dry ſtubble before the conſuming Fire, ſhall

we dare by our ſins to affront and challenge that God who

hath ſaid, Pengeance is mine, and I will repay it 2 And yet

ſuch is the madneſs of every deſperate Sinner, that he ruſh

eth upon God's neck, and upon the thick boſſes of his Buck

ler, and daily provokes him who is infinitely able to de

ſtroy both Body and Soul in Hell-fire: Indeed Jealouſe of

itſelf, without power to wreak Revenge, is but a weak and

contemptable paſſion; but when it is armed with Almigh
- - V 2. ty
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ty Strength, it is juſtly terrible: Now the Lord thy God

is sºp's, a ſtrong and jealous God. Every ſin thou com

mitteſt is an horrid wrong done unto him, and a violation

of that Faith which thou oweſt him: He hath woed thy

affections, ſought thy conſent; and this thou haſt vowed un

to him in thy Baptiſm; and yet thou perfidiouſly followeſt

other Lovers, and giveſt thy heart unto the World and the

Devil, which are God's greateſt Corrivals. The higheſt

indignity that can be done againſt Love, is to contemn

and ſlight it, and to imbrace thoſe who are far more baſe

and ſordid : And how notoriouſly then doſt thou affront

Gód, when thou deſpiſeſt his Love, and thy own Faith, to

caſt thyſelf into the imbraces of every vile Luſt, which now

pollutes thy Soul, and will hereafter damn it O fooliſh

and unkind that thou art, to neglect the love of the Great

King of Heaven and Earth, and to make choice of the Devil,

who is but the Slave of God, and ſolicites thee only to make

thee his Slave Yet were it ſomewhat if thou couldeſt de

fend thyſelf, and maintain thy choice againſt the jealouſe

and wrath of the great God whom thou thus deſpiſeſt and

provokeſt. But aſſure thyſelf, his wrath and his jealouſe

will ſmoke againſt thce; yea, kindle upon thee, till it hath

burnt thee down to the loweſt Hell: and that day is com

ing wherein he will expoſe thy nakedneſs and thy ſhame

before Men and Angels, and upbraid thee with the folly, as

well as wickedneſs of thy Choice; and then condemn

thce to be an eternal Conſort with thoſe Devils whom thou

haſt preferred before himſelf. Believe it, it is a ſad and

fearful thing to fall into the hands of the Living God, for

he is a Jealous God, and a Conſuming Fire, as Moſes ſpeaks,

Deut. 4. 24. -

And thus much for the firſt Obſervable in this Commina

tion, viz. Who it is that denounceth it, I the Lord thy God

am a jealous God; or, I the Lord thy God am ſtrong and jea

lous. -

Secondly,

*
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Secondly, The next thing conſiderable is, what Judgment 2.

this ſtrong and jealous God threatens to inflićt; and that is,

To viſit the iniquity of the fathers upon the children.

Now viſiting is a figurative expreſſion: And in the ge

neral God is ſaid to viſit when after a long ſpace of time, in

which he ſeemed to have forgotten, or taken no notice of

Men, he declares by his Providence that he hath ſtill obſer

ved their ways and doings. And this word of viſiting may

be taken either in a good, or in an evil part; in a good part, e.g.,
when God beſtows great Mercies and Salvation upon his ſº." "

People, he is ſaid to viſit them; and thus it is frequently Luke 1.

uſed in the Scripture. In an evil part, God is ſaid toº 3.23.
when he rewards thoſe ſins at which he ſeemed to connive, Čc.

with deſerved, puniſhments; So Pſal. 89.32. I will viſit

their tranſgreſſion with the rod, and their imiquity with ſtripes.

And jer. 5: 9. Shall I not viſit for theſe things 2 ſaith the

Lord'; and ſhall not my ſoul be avenged on ſach a mation as

this 2 And in this ſence is the word to be taken here, P. G.

fiting the iniquity of the fathers upon the children; that is, --

puniſhing the Fathers iniquity in their Children and Poſte.

ſterity: And thus we have it interpreted jer. 31. 18. Thou

recompenſe; the iniquity of the fathers into thei. of their

children after them. - - -

Now here ariſe two important Queries to be reſolved:

Firff, Whether it be juſt with God, and conſiſtant with 1.

the Divine Veracity to puniſh the ſins of the Fathers upon
the Children: a

Secondly, Whether God doth always obſerve this method 2.

of revenging the Fathers crimes upon their Poſterity and

Off.ſpring? -

Firff, For the former Query: There ſeems ſome diffi. 1.

culty in reconciling Scripture to itſelf in this particular,

and in recoaciling ſuch a proceeding to Juſtice and Equity;

for ſometimes the Scriptures do expreſly mention the pun

iſhment of Parents ſins to be inflićted upon their Children,

- Exod.
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Exod. 34.7, jer. 32. 18, &c. And when God commands

Paul utterly to deſtroy Amalek, he gives this reaſon of his

Injunétion, 1 Sam. 15. 2. Remember that which Amalek did

unro Iſrael, how he laid wait for him in the way when he came

ap from Egypt. And yet almoſt four hundred Years were

paſt between the Journey of the Iſraelites from Egypt, and

the iſſuing forth of this Command: and therefore it is not

probable, that any of thoſe Amalekites who oppoſed them

in their way, were then alive to bear the puniſhment of

that Offence. Yea, and our Saviour threatens the jews of

his time, Matth. 23. 35. That upon them ſhould come all the

righteous bloud ſhed upon the earth, from the bloud of righ

teous Abel, unto the bloud of Zachariah ſon of Barachias,

whom they ſlew between the temple and the altar. That is,

the ſins of their Progenitors from the beginning of the

World, unto that very Age when they murthered Zacha

ry the * Father of john the Baptiff, in the Court of the

Temple, ſhall be puniſhed in this Generation.

And yet again we read as expreſly, Ezek. 18. 20. The

ſoul that ſinneth, it ſhall die; the ſon ſhall not bear the ini

quity of the father, neither ſhall the father lear the iniquity

of the ſon; the righteouſneſ of the righteous ſhall be upon

him, and the iniquity of the wicked ſhall be upon him. Ånd

again, jer. 31. 29, 30. In thoſe days they ſhall ſay no more,

The fathers have eaten ſowre grapes, and the children's teeth

are ſet on edge ; But every one ſhall die for his own iniqui
fy. . . .

And indeed this ſeems moſt agreeable to the Rules of Ju

ſtice, that the Innocent ſhould not be puniſhed for the ſins

of the Nocent and Guilty. * -

Now to ſolve this Difficulty, and reconcile this ſeeming

Contradićtion, I ſhall premiſe ſome Diſtinctions, and then

draw from them ſome Concluſions ſatisfactory to the Que

{tion propounded. . . . . . . - - - - -

- . . . . - - Puniſh

* Vide

Baron.

Annal.

An. I.

Seč.52,

&c.

t . . . .
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* Puniſhments are either Temporal, ſuch as befal in this

preſent life; or elſe Eternal, ſuch as are reſerved to be in

flićted upon all impenitent and diſobedient Sinners in the

World to come.
-

Again, Children may be conſidered either as imitating

the Crimes and Tranſgreſſions of their Parents, or repent

ing of them, and reforming from them, and ſo not walking

in their Fathers ſteps, but in the ways of God's Command.

InentS.

Now, first, Certain it is that God never viſits the iniqui

ty of the Fathers upon repenting and reformed Children

with eternal puniſhments. And in this fence it is everlaſt

ingly true, That the ſon ſhall not bear the iniquity of his fa
ther; but the ſoul that ſinneth, it ſhall die; ..., Mang

fhall bear his own burden.
-

! But ſome may ſay, Are we not made liable even to eter

nal Death, only by the ſin of another 2 Hath not the ſin of

our firſt Father brought condemnation upon all his Poſteri

ty And therefore how is it true, that the Son ſhall not in

this reſpect bear the iniquity of his father 2

To this I antwer, It is not his fin conſidered perſonally as

his, that hath made us obnoxious unto eternal Death; but it

was our ſin as well as his : for in him we all ſinned and fell.

Adam was our federal Head and common Repreſentative,

and his Sin was legally ours, even as his Obedience would

have been, had he perſevered in it. But now the Caſe of

Adam is ſingular, and much different from that of interme

diate Parents; they indeed are our natural Heads, but not

our federal Heads as Adam was ; their actions are onely

their own, and not ours, and have no influence at all upon

the determining of our eternal ſtate and condition: and

therefore we ſhall not be accountable to God at the laſt

Day for what they have done, but only for what we our

ſelves have done in the Body, whether it be good or evil.

Yet, ... ." -

- Secondly,
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2.
Secondly, If the Children imitate the wickedneſs and -

crimes of their Fathers, it is but juſt and righteous with

God to puniſh them with eternal Death and Damnation for

them : It is but fit that they ſhould inherit their Fathers

Damnation, who inherit their Fathers Tranſgreſſions. But

in this caſe it muſt be obſerved, that God puniſheth them

not becauſe they are their Fathers ſins, but becauſe they are

their own. .

Thirdly, God may, and often doth viſit the Iniquity of

the Fathers upon the Children with Temporal Puniſhments,

whether the Children imitate the Offences of the Fathers, or

elſe reform from them. And theſe Temporal Puniſhments

are many times very ſore and heavy ; languiſhing Diſeaſes,

racking and tormenting Pains, loſs of Eſtate, ſometimes ra.

viſht from them by violence, ſometimes melting away in

ſenſibly : The Father poſſibly by his unjuſt Oppreſſion and

Extortion, intails a Curſe upon his Eſtate, which like a Can

ker, eats it out and conſumes it in his Son's days; ſo that

nothing is left in his hands but Shame and Poverty, altho'

perhaps he might never know the ſins for which God blaſts

him: "Yea, we find that God doth inflićt Temporal Death

on the Child for the Offence of the Parent; thus, 2 Sam.

12. 14, in Nathan's Meſſage to David, Becauſe by this deed

thou ha§ given great occaſion to the enemies of the Lord to

Alaſpheme, the child alſo that is born unto thee, ſhall ſurely

die. -

Thus God doth very frequently inflict Temporal Pun

iſhments upon the Children for the Fathers Tranſgreſſions:

- Nor is it at all hard to reconcile this with the meaſures of

Juſtice and Equity, becauſe of that near relation which they

bear unto their Parents; for certainly it is juſt with God

to puniſh a Sinner in all that is related unto him : now

Children are parts of their Parents, yea, their Parents

live and ſurvive in them ; and therefore certainly God in

puniſhing them, may juſtly ſtrike what part of them he

-- pleaſeth.

*.
-

~*
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-

ſeth. And this even Plutarch, an Heathen, could ob-Plutar. de

ferve, ſpeaking how God did often inflict grievous Judge-ſ.”
ments on the Poſterity of lewd and wicked Men, he tells tº.

us, cºy &rary 3, we'vov &rts ºwn tº twelvar, it is nothing

ſtrange and abſurd for thoſe who are theirs to ſuffer what

belongs to them.

And thus we have briefly vindicated the Juſtice of God,

in viſiting the Imiquity of the Fathers upon their Children.

But then, ſecondly, another Queſtion is, Whether God 2.

doth always obſerve this Method of revenging the Offen

ces of Fathers upon their Children in Temporal Puniſh
inents 2 ->

To which I anſwer, No, he doth not : neither doth this

Threatning in the Commandment oblige him to do it, but

only ſhews what their ſins do deſerve, and what he might

juſtly do if he pleaſed to uſe his Power and Prerogative.

And therefore we read of the Children of wicked Parents,

who yet were both pious and proſperous; ſuch were Heze

kiah, and joſiah, the one the Son of Ahaz, the other of A

mow. But moſt commonly we may obſerve it in the courſe

of Divine Providence, that the Poſterity of wicked Parents

pay off their Fathers ſcoars to Divine Juſtice, in the Tem

poral Evils and Calamities that are brought upon them:

But yet if they themſelves be pious and holy, this may be

for their comfort, that whatſoever Afflićtions they lie un

der, ſhall be for their benefit and advantage; and they are

not Puniſhments to them, but onely fatherly Correótions

and Chaſtiſements: for the verythings which they ſuffer

may be intended by God as a puniſhment to their Ance

ſtors, but a fatherly correction to themſelves; and what to

the one is threatmed as a Curſe, to the other may prove a

Bleſſing and an Advantage, as it gives them occaſion of

exerciſing more Grace, and ſo of receiving the greater Glo

ry, º' gº tº . . . . . . . . s

2 . . . . .';..." … . . . . is . . . . . X -'-- Suffer
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Suffer me to cloſe up this with one or two PračticalMe

ditations. -

Firfi, If it be the uſual method of Divine Providence

to viſit the iniquity of the Father upon the Children, ſee

then what great reaſon Parents have to beware they do not

lay up a ſtock of Plagues and Curſes for their Poſterity, nor

clog the Eſtate they leave them, with ſo many Debts to be

paid to the Juſtice of God, as will certainly undo them :

Thou who by Fraud and Cozenage heapeſt together ill

gotten Wealth, thinkeſt perhaps of leaving ſo many hun

dreds, or thouſands to thy Children, but conſidereſt not

withal, how many Curſes thou putteſt into the Bag, Cur.

ſes that in time will rot and eat out the very bottom of it:

- Thou who by this, or by any other way of Wickedneſsei

rSwearing, or Drunkenneſs, or Uncleanneſs, provokeſt

e Holy and the Jealous God, doth it nothing grieve thee

to think that thy fins ſhall be puniſht upon thy poor Chil.

drens backs: Poſſibly thou art ſo fondly tender of them,

that thou art loth to chaſtiſe them when they really de

ſerve it for their own faults; yet art thou ſo cruel to them,

as to abandon them over to the Juſtice of God, to be ſe.

Verely ſcourged for faults which are not their own, but

hine. Whoſe heart would not yearn, and whoſe bowels

wºuld not be turned within him, to go into an Hoſpital,

and there view, over all thoſe Scenes of Humane Miſèry and

wj. which are preſented to us; the Blind, the

Lame, the Deaf, the Dumb, the Maimed, the Diſtraćted, the

ulcerated and loathſome Leaper, and thoſe ſeveral Maps of

Man's Woes and Torments that are there exhibited? Think

then with thyſelf, this is the Inheritance, this is the Portion

bequeathed them by their accurſed Parents. And as thou

wouldeſt have thine own Children to be made the ſame

d Spectacles of Divine Wrath and Vengeance, ſo go and

n them into the ſame condition. Certainly Wolves and .

Tigers are more merciful to their Off-ſpring, thanwº
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ed Man! It is thou thyſelf, O cruel Man! who haſt crip

led, and maimed, and tormented, and beggered, and undone

thine own Children; and perhaps every in thou commit

teſt either murders, or tortures a poor helpleſs Infant, one

whoſe greateſt miſèry it is, that ever he was born of thee.

I beſeech you Chriſtians think ſeriouſly of this thing; ard

as ever you would wiſh well to thoſe dear Pledges which

are as your own bowels, ſo beware how ever you provoke

the holy andjealous God, by any known and wilful ſin, who

will be ſure to repay it home, either in your own Perſons

by his immediate Judgments upon yourſelves, or that which

will go as near the heart of every tender and compaſſionate

Parent, by his ſore Judgments on the poor Children and

Poſterity. - º

Secondly, See here what great reaſon thou haſt to render

Thanks and Praiſe unto God, that thou art born of holy

and pious Parents; ſuch as treaſure not up Wrath for thee,

World; but yet they have bequeathed thee a rich Patrimo

ny, and made God Executor, who will faithfully, diſcharge

his Truſt, if thou diſcharge thy Duty, and give thee a Bleſ:

ſing poſſible in this life, but certainly in the life to come.

Let others boaſt their Blood, and their Parentage, and reck

on up a long row of Monuments and Anceſtors, if they have

been wicked, lewd, and ungodly, but thine vertuous, and

the ſincere Servants of God, they poſſibly may be the laſt

of their Family, and thou the firſt of thine: Howſoever, know

that it is far more Noble to be born of thoſe that have been

born of God, than to be the Grand-children of the Devil:

Thou haſt better Blood running in thy Veins, even the

Blood of them whom Chriſt hath judged worthy to be re.

deemed, and waſhed with his own Blood, whoſe Names

are written in Heaven in the Lamb's Book of Life; a great

er Honour and Dignity, than if they were written in the

Worm-eaten Pages of idle Heraldry: And if thou followeſt

X 2. their

but Prayers: Poſſibly they were but poor and low in the
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their good Examples, thy Relations, and Portion too are

greater and richer, for thou haſt God for thy Father, Chriſt

for thy Brother, and the whole Heaven of Stars for thime

Inheritance.
-

And thus much for the ſecond General, what is here

threatned in the Commandment, viz. The ºfting the of .

miquity of the fathers upon the children I ſhall be more brief

in the two remaining. Therefore,

Thirdly, Let us conſider the Perſons againſt whom this

Threatning is denounced, ºftting the iniquity ºf the ſº

thers upon the children of thoſe that hate me? And who

thoſe are, is explained in the Antitheſis ſubjoyned, Keeping

mercy for thouſands of thoſe that lºve me, and keep mytom.

mandments. If then thoſe that keep God's Commandments

are Lovers of God, (which our Saviour expreſly affirms,

john 14. 21. He that hath my commandments, and keeper;

them, he it is that loveth me;) by direét conſequeñée it

follows, that thoſe who tranſgreſs the Commandments of

God, are Haters of God. And what worſe can be ſaid of

the very Devil himſelf, kºt them preteñd never ſo fair, and

ſpeak words full of reſpećt and reverence, yet bring them to

this Tryal, do they obſerve and keep the Commandments

of God or no? If not, they are Haters of God and Good

neſs. And indeed it is impoſſible, that thoſe who are diſ;

obedient and rebellious ſhould love God; for can they love

him who hath required from them what they do ſo extream

ly loath? Can they love him whom they muſt needs appre

hend armed with wrath and vehgeance to puniſh and tor

ment them everlaſtingly for their ſins? Can'they love him,

who if they have any conſciences in them, they muſt needs

know hates them with a perfect hatred, andwill beavenged
on them in their eternal'ruine and deſtruction * Certainly

if we love God, becauſe he firſt loved us, theſe cannot but

hate him, to whom their owh conſcietices muſt needs at

teſt, that God hates both them and their ways.

-- - - Fourthly,
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Fourthly, Conſider the Duration and Continuance of that

Vengeance which God will take upon thoſe who thus hate

him. On their own perſons he will revenge himſelf eter

nally, and be ever ſatisfying his wronged Juſtice in their

inſufferable Torments: But on their Poſterity he will be

avenged unto the third and fourth Generation. And yet

even in this very Threatning there is Mercy contained;

Mercy it is that ſuch a wicked and accurſed Race, are not

cut off, and caſt out of his ſight and grace for ever; and

that where once the wrath of God hath ſeized on any Fa

mily, it doth not burn down and conſume the whole be

fore it: But he graciouſly ſtops its courſe, and gives not

way to all his fury; and in this Mercyº itſelf a

gainſt Judgment, in that he ſheweth Mercy unto Thou

ànds, but viſiteth Iniquity only unto the third and fourth

Generation.

The

4.
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