

































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































	The Works of Thomas Goodwin (Volume 8)
	Table of Contents
	A Preface to the Reader
	Of the Object and Acts of Justifying Faith
	Part I: Of the object of faith.
	Book I: The mercies in God's nature the object, and support, and encouragement of faith. How we are to act faith thereon.
	1. The words of the text opened. That the mercies in God's heart and nature are a fundamental object and support of faith. Presumption thereon beaten off. (Psalm 130:7)
	2. An explication how this assertion is to be understood: 1. On the negative. Not as if alone considered, the mercies in God (as they are abstractly in God's nature) were a sole foundation for faith, but as being joined with an indefinite declaration of his good will to us men; and in that conjuncture all the mercies that are in God do flow in to support our faith. This negative part of this explication confirmed from the instance of the devils, and of our first parents, until God's revelation of his good will to mankind made to them. 2. The positive ground of faith laid open, and the reason why a declaration of his will is necessary. Two premissory cautions more added, for the understanding the assertion.
	3. The proofs of this assertion: 1, by Scripture, and afterwards by reasons. One Scripture above all other singled forth, and that alone, Exodus 34:6–7. This made a new text for the subsequent discourse. The grand assertion resolved into two heads, both of them distinctly drawn out, and proposed to be proved out of the text. The eminency of this one Scripture is commended thereby to all our faiths. Old Testament faith, and New, one and the same.
	4. That the mercies of God's heart and nature are the prime object of faith. The first proof drawn from some special observations upon this proclamation of mercy, Exodus 34:6–7; and upon the story, occasion, occurrences, circumstances, end, and purpose of it by God. The issue and effect of it, and the use Moses made of it; which, as they exceedingly exalt the grace and mercy proclaimed, so do greatly commend it to our faith, for the support of it.
	5. That the mercies of God's nature, as they are proclaimed in Exodus 34, are a prime object and support of faith. That this name of God, Exodus 34:6–7, was an asylum or strong tower, unto which the faith of the most eminent saints of the Old Testament had recourse, especially for forgiveness; and the evidence hereof carried through the times of the Old Testament, from Moses, by a cloud of witnesses, as Moses, David, Nehemiah, and the prophets.
	6. What is imported by the name Jehovah made use of in this proclamation of mercy, Exodus 34:6–7. That as it signifies God's infinite essence, it denotes the subject of all those mercies which are in him. That this name of God, Jehovah, doth best suit, and is most fitly joined with those epithets merciful and gracious. What supports of faith may be derived from these two, Jehovah and merciful, joined together.
	7. The other name of God, אל, El, used in this proclamation of mercy, Exodus 34:6–7. This name imports that all the three persons are merciful, which is particularly proved concerning the Holy Ghost. This name El also imports an attribute in God, his strength and power, and that it is in conjunction with mercy. How much this hath an influence to make mercy effectually prevailing, and to conquer all difficulties which lie in the way of its acting.
	8. The next word in this proclamation of Exodus 34:6–7, explained; merciful—from whence mercy ariseth in God.
	9. The other part of the proclamation of the mercies of God's nature in Exodus 34 explained. The meaning of those words, Jehovah, pardoning iniquity, transgression, and sin, shewed by the explication of another text, Psalm 89:30–37. That the covenant of grace in Christ is the substantial scope and design of the psalm. That the promises of God's pardoning mercies do concern, and are made unto Christ's spiritual seed. That there is such an amplification of grace in them as to extend to the worst cases they can possibly be supposed to be in. That they are strengthened by the firmest engagements.
	10. Of the mercies of God's heart and nature. That mercy and grace are true essential properties in the divine being. That there are some that deny this. This head discoursed in three branches: 1. An explication; 2. The proofs out of the text; 3. Answers to the principal objections. 1. The explanation: 1st, How it is to be understood that mercy, or any other attribute, is the nature of God ; 2dly, Of the difference between those mere similitudinary attributes borrowed from man, as sorrow, repenting, etc., and those substantial attributes in God, the likeness whereof are communicated to man, and so attributed both to God and also to man, such as holiness, goodness, mercy. The state I put the question into, for the proofs of the assertion.
	11. That mercy and grace in God are properties of his divine being and glory. No other proof alleged but from the text, Exodus 34:6–7.
	12. Some of the principal objections why mercy should not be a natural attribute of the Divine nature, answered out of the proofs and parallels in the foregone chapter.
	13. That in every object there is some special attractive to affect the faculties and principles in man's heart, to excite them to act on it.— That litis general maxim holds true, as to all the main acts of faith, for forgiveness: and that the mercies of God have the most proper influence into the faith of forgiveness of sins, of all other attributes of God. This assertion carried through, and made good, in all the eminent acts of faith.
	14. The uses of the doctrine. That the thoughts of the mercies in God's nature should encourage us to come to him for salvation and life. That the consideration of them should cause any soul to hope that God will pardon him in particular.
	15. That God, considered as justifying the ungodly, is the object of faith. How we may be said to be justified from eternity. In what sense it is to be understood that we were justified upon the resurrection of Christ. How we are said to be justified when we believe. Romans 8:33.

	Book II: The second object of faith, Jesus Christ. Of our being drawn to him by the Father, and our treating with him for an interest in his person and salvation by him. That Christ as God-man in one person is the object of our faith. That as a spiritual Messiah and Saviour he is propounded to our

faith. That not only Christ in his person, but in all that he hath done and suffered for our salvation, and now doth for in heaven, is the object of our faith.
	1. That the mercies in God's nature are not the object of our faith, but as they are considered together with Christ. That God's mercies and Jesus Christ are accordingly propounded jointly to our faith.
	2. That when we come to Christ, and believe on him, there is a concurrence and consent of all the three persons in the Godhead unto that great work. John 6:44,65.
	3. The uses of the doctrine. We should consider faith on the Lord Jesus as a matter of the greatest importance, since all the persons of the Godhead concern themselves in it. We should not neglect this great business of believing. We should glorify all the three persons for the great things which they do for us at the time of our believing.
	4. Of a believer's being drawn unto Christ by the Father. The reasons why it is the proper work of the Father to draw the soul unto Christ. John 6:44.
	5. That the Father teacheth us to know Christ as the great object of our faith. That he instructs us that eternal life is to be found and obtained only in Christ his Son. That he teacheth us to seek this life only in him. That he teacheth us to look to the person of Christ, and to seek and desire an interest in himself, as well as salvation by him. How God the Father teacheth us to know Christ his Son, and what are the effects which his instructions have upon us.
	6. Christ our Saviour typified by Noah's ark. As Noah was instructed by God to enter into the ark for his safety, so God in the covenant of grace teacheth us to know Chnst, and to come to him for salvation. That our faith looks both to the free grace of God bringing us to Christ, as well as to Christ. Without Christ the grace of God doth not, nor can, save us; and therefore it is necessary that we explicitly act faith on him for salvation. Isaiah 54:9–13.
	7. That Jesus is proposed to our faith as a spiritual Christ and Saviour. That unless he was the Son of God, he could not be a quickening Spirit to us.
	8. That Christ represented as a quickening Spirit is a proper object of our faith.
	9. That Christ's person, as Son of God, in one person with the man Jesus, is the prime object of faith, and taught by the Father, as the truth is in Jesus.
	10. The uses of the foregoing doctrine. How we are to exercise faith on the person of Christ, God-man.

	Book III: The free grace of God, as declared and proposed in the covenant, is the object of faith. Of the soul's applying itself unto the free grace of God, and treating with it for its salvation. That the absolute declarations of this free grace, or the absolute promises of the gospel, are the object of faith of recumbence, or adherence. That election-grace, and the immutability of God's counsel, as indefinitely proposed in the promises, are also the object of faith. How the believing soul may consider and regard God's absolute decree of election.
	1. How the soul may for its salvation treat with the free grace of God as declared in the covenant.
	2. What high regards the faith of the apostle Paul had to the free grace of God the Father as the object of it. How he magnifies and celebrates this free grace discovered to his apprehensions and thoughts. 1 Timothy 1:13–14.
	3. That absolute declarations about God and Christ, and absolute promises of salvation, are the most proper and only objects of that act of application of faith we call faith of recumbency or adherence.
	4. What act of faith it is which those that want assurance may exercise upon such absolute declarations and promises, and of the suitableness between that act and such objects.
	5. That election-grace, and the immutability of God's counsel indefinitely proposed in the promises, is the object of faith. Hebrews 6:13–20.
	6. How absolute election and absolute promises are the ground of faith of recumbency.
	7. How the faith of a believer should depend on electing grace for salvation.


	Part II: Of the acts of faith.
	Book I: The acts of faith in the understanding is a sight of Christ, a discerning and knowledge of his excellencies, and a hearty assent to the truths of the gospel concerning him. That this mere assurance of the object, or a general assent to the truth of the promises, is not the act of faith justifying, but an application is necessary. What the acts of the will are, which are exercised on Christ in believing.
	1. That faith in the understanding is a spiritual sight and knowledge of Christ. That it is a sight distinct from bodily sense, and from reason, and other ways of knowledge. That this sight hath the greatest certainty in it, and realiseth to the mind the things believed. That the true believer sees the spiritual excellency and glory that is in Christ, so as to have his heart affected with it. That he sees an all-sufficiency of righteousness in Christ. That he is persuaded of Christ's readiness to save sinners, with some secret intimation that there is mercy for himself, though a sinner. John 6:40.
	2. That the mere assurance of the object, or a general assent to the truth of the promises, is not the act of faith justifying, but application is necessary. This proved by several reasons.
	3. What the nature is of this special faith of application. That besides a spiritual faith or wisdom to know all other divine truths savingly, there in a special faith on Christ and God's free grace for justification; or, that God in Christ, as a saviour and justifier, is the object of that special faith which is justifying. 2 Timothy 3:15.
	4. That a special act of faith on the free grace of God as justifying sinners, and on the blood and righteousness of Christ, is the only true justifying faith. This proved by several arguments. What are the reasons why God hath singled out this special faith to be that faith upon which he justifies. The uses.
	5. The acts of faith in the will. The believing soul trusts in Christ alone for help. That this confiding in Christ is the act of faith which justifies. The nature and properties of a true confidence in Christ.
	6. That where there is true and unfeigned faith, the soul is prevailed on to consent to give itself to Christ in all services and obedience. That yet this choosing of Christ to be our King and Lord, and submitting to him accordingly, is not that act of faith which justifies a man.
	7. What the errors are to which men are obnoxious in believing. How the fatal mistakes are to be rectified. Hebrews 3:10.

	Book II: Of faith of assuranee. That all justifying faith is not assurance of our personal interest in Christ. That yet assurance of salvation may be obtained. How assurance is caused by three witnesses in heaven, and three on earth, and of the difference of their testimony. The discoveries and manifestations which Christ makes of himself to the soul. Of joy in the Holy Ghost. Directions unto the faith of such who want assurance how to take in, and to make use of God's eternal, electing love, in believing with comfort.
	1. That justifying faith is not assurance of our personal interest in Christ, though it be an assurance of the truth of the promise. 1 John 5:12.
	2. The reason why there may be true justifying faith in a man, and yet he want assurance.
	3. That Assurance of Salvation may be obtained. 1 John 5:13.
	4. The objections against assurance answered.
	5. How assurance is produced in the heart of a believer, by three witnesses in heaven, and three witnesses on earth. The different nature of the testimony which they give. 1 John 5:7–8.
	6. That since assurance is attainable, it is our duty earnestly to desire and endeavour the attainment of it.
	7. Christ's discovery of himself to the soul, instanced in the example of Christ's manifesting himself to Mary Magdalene, after his resurrection, as a pattern of his like dealings with believing souls, seeking him now after his ascension into heaven. John 20:16–17.
	8. Of joy in the Holy Ghost; that it springs from our communion with God the Father, Son, and Holy Ghost. 1 John 1:4.
	9. Directions unto the faith of such as want assurance: how to take in and make use of God's eternal, electing love in believing with comfort.

	Book III: Of the actings of faith in prayer. That we are not bound to pray with assurance of obtaining the very particular blessing which we ask. That God, neither in the revelation of himself and of his attributes, nor in his promises, hath obliged himself to give us the very particular blessing which we ask. That the essential acts of faith in praying do not necessarily require that we should have such a certain particular persuasion. How we are in prayer to act faith upon temporal promises, and how upon spiritual.
	1. That God hath not, by any revelation of himself or attributes, engaged himself to give us the very particular blessing which we ask, and therefore we are not bound to pray with faith of assurance of obtaining it. James 1:6–8.
	2. That God hath not in his promises obliged himself to give us the very particular blessing which we pray for, and therefore we cannot pray with assurance of obtaining it.
	3. That the essential acts of faith in prayer are such as do not necessarily require a certain persuasion of obtaining the very particular blessing for which we pray.
	4. How we are in prayer to act faith upon temporal promises.
	5. Concerning praying, and faith in prayer, for performance of promises purely spiritual. A division of spiritual promises into three sorts. A discussion concerning absolute promises. How this maxim is to be understood, that absolute promises are to be absolutely sought by us. With what manner of faith in prayer any soul may deal with God for the performance of those promises.


	Part III: Of the properties of faith.
	Book I: Of the excellence and use of faith. That good works are not slighted by exalting faith. Of the excellence of faith, in that it gives all honour to God and Christ; and that for this reason, God hath appointed it to be the grace by which we are saved. Of the excellency of faith, as it hath a general influence on all our graces.
	1. The excellency of faith displayed in several particulars.
	2. The excellency of faith shewed in farther instances. That it is ordained to give all the glory to God, and therefore God puts the greatest honour upon that above any other grace. 1 Peter 1:7.
	3. The excellence of faith, in that it is most active, and hath the greatest influence in the whole course of our salvation from first to last.
	4. How good works are not slighted by exalting faith alone to have an interest in our justification.

	Book II: The difficulty of faith. That it is above all the powers and faculties in man. That all which is in man is so far from enabling him to believe, that it doth withstand his believing. That faith is the work of the alone mighty power of God.
	1. Of the difficulty of faith; how hard it is to attain to believe.
	2. That all the faculties and powers in man do not afford him abilities to believe. That all human wisdom is so far from promoting faith, that it sets itself against it. Ephesians 2:8.
	3. That all the workings of a natural conscience will not help a man to believe; but that, on the contrary, they withstand faith.
	4. That all the powers of a man's will cannot enable him to believe. That faith therefore is an effect of the infinite power of God alone.
	5. That all in man's will is opposite to faith, and withstands his believing.

	Book III: Though faith be a difficult work, yet we ought to use our endeavours to believe. What those endeavours are. Cautions about using them.
	1. Though faith be a difficult work, yet we are to use endeavours to believe. What those endeavours are.
	2. That the resting in our holy duties and endeavours is an hindrance unto faith; but a right performance of them is very well consistent with it, and needful.
	3. Cautions about using our endeavours to believe. We must act in subordination to God's power, as working in us both the will and the deed. We must also renounce all ability in ourselves. Philippians 2:12–13.
	4. We must use our endeavours to believe, being fearful of doing anything to offend that God upon whose power we depend to work faith and all other things in us.
	5. We ought to use our endeavours to believe, being very watchful not to neglect any gracious opportunities which God affordeth us.

	Book IV: Though faith be a difficult work above our power, yet God commands us to use our utmost endeavours to believe. The reason why God commands us so to do, and how the infinite power of God in working faith, and our own endeavours, are very well consistent together. Discouragements removed, which may arise either from our own unability to believe, or from the sense of our great sinfulness, or from the thoughts of an absolute decree of election, resolving to save only some particular persons. Directions to guide us in our endeavours to believe.
	1. Though faith be a difficult work above all our abilities, yet God commands us to use our utmost endeavours to believe, and it is our duty so to do. The reasons of it assigned. Hebrews 4:11.
	2. Discouragements against using our endeavours to believe, which arise from the thoughts of the difficulty of faith, as being above our own power, considered and answered.
	3. That the sense of heinous sins is another great hindrance of faith, which disheartens men from endeavouring to believe. These discouragements answered and removed.
	4. That men should not be discouraged from believing by the doctrine, of ejection. That the consideration of God's having, by his electing decree, appointed only some few, chosen by him unto salvation and eternal life, ought to be no discouragement to obstruct our endeavours to believe.
	5. Some general considerations premised to open a way for the following directions to guide us in our endeavours to believe.
	6. Directions given to guide us in our endeavouring to believe. That we ought to furnish our thoughts with all such considerations as are motives and encouragements of faith, and lay them up in our hearts, and meditate often upon them. That we should attempt to exercise the very act of believing itself. Objections answered.







