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	The Works of Thomas Goodwin (Volume 10)
	Table of Contents
	An Unregenerate Man's Guiltiness Before God
	Book I: Of an unregenerate man's guiltiness before God, from the imputation of Adam's first transgression to every person of his posterity.
	1. The general design and division of the discourse.
	2. The text explained. That all men are in a state of sin. That it is worth our inquiry to know how sin, which thus involves all men in it, came into the world. That sin had its entrance by Adam's first transgression. How Adam, being created holy, was capable of sinning. Romans 5:12–14.
	3. How sin is derived from Adam to all mankind. What sin it is which is propagated by the first man to his posterity. Whether original sin consists only in a corruption of nature, or also in the guilt of Adam's first sin imputed to us. The imputation of that sin proved. Adam, a public person representing us. By what law he came to be so. The justice and equity of God's imputing the first sin of Adam to us all.
	4. How great every man's sinfulness is in having the guilt of Adam's first transgression imputed to him. How far we are all guilty of his sin. What the aggravations of Adam's first sin were. Whether they also, as well as the sin, are charged upon us. Romans 5:19–20.
	5. The practical improvements which we should make of these truths delivered. That we should charge ourselves with the guilt of Adam's first sin, and be humbled in the sense of our guilt of it, as well as for the sin uhich we actually commit ourselves. That since our first father failed in the trust committed to him, we should not put confidence in any creature, though most noble and excellent. From Adam's example, who thus betrayed the trust placed in him, we should be awakened to be more watchful and more faithful to any trust reposed in us for ourselves and posterity. If the state from which Adam fell was a state of holiness, then no man should be ashamed of being converted and regenerated, since it is but a returning to that primitive condition again. Since Adam obtained mercy after having so highly and

heinously sinned, the greatest sinners should be encouraged to hope, and to come to God for mercy.

	Book II: An unregenerate man's guiltiness before God, in respect of that corruption of nature with which all mankind is infected, and the whole nature of every man is polluted and depraved. John 3:6.
	1. The words of the text explained. An enumeration of the several errors concerning original sin. Pelagius denied that there was any such thing. Pighius, and some of the schoolmen, though they acknowledge some guilt to accrue to us from Adam's flrst sin, yet deny any corruption of nature to be derived from it. The papists make it wholly to consist in the want of original righteousness, excluding concupiscence from being any part, and consequently deny what they call the motus primi, to be sins. Others say that this corruption hath not infected all the facidties of the soul. To refute these errors, several propositions asserted and proved. That to every man born into the world there is more derived than the guilt of Adam's first sin. That there is a corruption inherent in his nature. That this corruption is the predominant principle of all his actions. That man's nature is thus totally corrupted, demonstrated.
	2. What are the reasons or causes of the corruption of man's nature. That Adam's nature was presently depraved by the commission of his first sin. That if Adam's first act of sin had an influence to corrupt his nature, it hath the same influence to deprave ours, we being guilty of the first sin, as well as Adam himself was. How man's soul, which proceeds not from the parents, but is created by God, comes to be corrupted by sin.
	3. This corruption of nature is not only a misery aud a punishment, but a sin,which renders us guilty in the sight of God; proved to be so by scriptures. As also because our corrupt nature is contrary to God's holiness and his law, proved to be sin also from the effects of it.
	4. An inclination and proneness to all sin is in every man's nature. What are the causes which make every man's nature inclined to all sins? The impression of Adam's sin on all equally. The mind of man having lost the sight of its true happiness, wanders, and seeks its happiness in a thousand false shapes. If all men have all lusts in them, what is the reason that some men are so far from being inclined to some kinds of sin that they have some contrariety in their temper to them? And how it is that a man who hath all lusts in his nature is inclined to one sin more than another? The reason why men equally corrupt in their natures are not equally wicked in their lives. Why all men do not commit the sin against the Holy Ghost. Romans 7:8.
	5. That since there is so great a corruption in our natures, we should be very earnest to have it purged out. What is the way and means by which we may be purified. If this corruption be not only a misery, but a sin, we must not think it enough to make sad complaints of it, but we must in a more special manner humble ourselves for it in the sight of God. Since all kinds of sin are in our nature, we should watch and pray that we fall not into temptation. All that are enlightened by the gospel, should take care that they do not sin against the Holy Ghost.
	6. A general division of the corruption of man's nature into the several parts of it, a privation of all goodness, and an inclination to all evil. That there is in man fallen, an emptiness of all that is good, proved; and that all the faculties of his soul are void of that righteousness which ought to be in them. Romans 5:6,8,10.
	7. The objections answered which are made against the doctrine: 1. That those excellent qualities and endowments of mind which are in men unregenerate evidence that their natures are not destitute of all good. 2. That there are in the natural conscience of men principles of good directing them, and in their wills some inclining dispositions to what the law of God commands, and therefore that man's nature is not utterly empty of all goodness. In answer to the first, that though there is a natural goodness in such endowments, yet being seated in the corrupt nature of man, they are tainted and infected by it, which spoils all that goodness which otherwise is in them. In answer to the second objection, that the light of natural conscience hath not the same real goodness as the law hath, but is only a picture and shadow of it; that those principles of morality and honesty in the conscience do not result from nature, but are owing to a higher cause; that God, for the preserving of order in the world...
	8. The second part of original corruption, enmity unto God, and to all that is good. We became enemies to God, violating all obligations which were upon us to love and serve him. This enmity is in our natures and hearts, and shewn also in outward acts of hostility. Colossians 1:21.
	9. Some considerations propounded which do more evidence how great the enmity of man's nature is against God. That it is uninterruptedly continued. That it is implacable. That it is an universal hatred against God, and all that hath any relation to him. We should try our state, by examining ourselves whether we continue enemies to God or not. What are the signs by which it may be known?

	Book III: The corruption of man's whole nature, and of all the faculties of his soul in sin; and first of the depravation of the understanding, which is full of darkness and blinded, so that it cannot apprehend spiritual things in a due spiritual manner. 1 Thessalonians 5:23.
	1. The words of the text explained. That all the faculties of the soul, even the mind, are wholly corrupted, proved from the expressions concerning it in Scripture, and from the equal extent both of sin and grace.
	2. Arguments to prove that not only the inferior powers of the soul, but the supreme, the understanding and mind, are corrupted. That the mind itself is called flesh as well as the other. Arguments from reason further to evince it.
	3. The difference between the natural defects in men's minds, caused by the fall and sin, and those which are spiritual defects. That men's natural imperfections in understanding and reason would have been much greater if they were not healed by the common goodness of God to men. Yet, notwithstanding, how deficient men are in the knowledge of civil and natural things; and therefore they must be much more so as to such which are spiritual.
	4. What are the spiritual wants and defilements in men's understandings, which can be healed only by true regeneration. They cannot have a spiritual discerning of spiritual things. This proved from Scripture, which expresseth, not only that such things are hid from them, that they have something over their eyes which hinders the sight, but that there is darkness in the eye of the mind itself.
	5. The reasons why an unregenerate man cannot spiritually discern spiritual things, because there is so great a disproportion between the object and the faculty; because an ability to know such things was part of the image of God in Adam, which being lost utterly by sin, cannot be restored but by a renewing of the mind itself in regeneration.
	6. An objection propounded, If unregenerate men know nothing of spiritual things, how is it then that the Scripture speaks of their knowing them, and sinning against the light of them? The answer to it, That they know nothing as they ought to know it. That it is but a false knowledge. That it may be said, That seeing they do not see; and understanding, they do not understand; they are yet ignorant, in comparison of that clear knowledge which the regenerate have.
	7. The difference between the knowledge that an unregenerate man hath of spiritual things, and the knowledge of one regenerate. That it doth not consist only in degrees, or in the addition of a greater measure of knowledge to one than to the other, nor in that the knowledge of the one is speculative, but of the other practical. Though this is some part, yet it is not the whole of the difference. Reasons assigned for it.
	8. That there is a vast difference between the knowledge of a man unregenerate, and that which a holy soul hath of spiritual things. It is demonstrated, and the causes of it assigned.
	9. The uses of the doctrine. We by this see how malignant an evil sin is, which infects the whole man, and how great a work regeneration is, which cures and restores a soul so totally depraved, that it deeply concerns us to search into our hearts, that we may know the evil which is in us.
	10. That the error of the papists is by this doctrine evinced, who place sin only in the lower faculties of the soul. That we should be sensible of the defects of our minds, and if we have any natural endowments of soul, we must praise and thank God alone for them. We who have the discoveries of the gospel, and a sjnritual light to discern the things of it, should much more bless God.

	Book IV: Of that corruption which is in the practical judgments of unregnerate men.
	1. The nature of practical knowledge explained. The different judgments which men unregenerate and regenerate have of spiritual things.
	2. How far men unregenerate apprehend and judge the goodness of spiritual things. How far it all comes short of the knowledge and judgment which a holy soul hath of them.
	3. That men unregenerate are utterly destitute of that wisdom, and holy skill to do good, which men regenerate have. Wherein this wisdom or holy art consists. Proved that ungodly men want it.
	4. That wicked men, wanting this true wisdom, are fools. This demonstrated by considering the nature of wisdom, of all the parts of which ungodly men are proved to be destitute. Proverbs 8:4–6.
	5. In what particulars the folly of unregenerate men consists. That they are uncapable of considering of things.
	6. That another particular wherein their folly is manifest is in their false judgments. They deceive themselves in the estimate they make of things and actions.
	7. Their folly also appears in the ill choice which they make of things.
	8. Their folly is also evident from the event and issue of all their actions.
	9. The uses of the preceding doctrine: That all men should examine themselves, whether the signs of this folly are not in them, and consider the misery and danger of such a condition. How we are to become wise.

	Book V: That reason in man being corrupted by sin, useth its strength and force to advise and contrive the satisfaction of his lusts; whence it is that reason, which should have acted for God, now acts for sin and lusts.
	1. "Lo, this only have I found, that God hath made man upright; but they have sought out many inventions" (Ecclesiastes 7:29).
	2. How reason affords all assistance to the encouragement of sin. By what principles it is herein acted, and what motives it useth.
	3. That man's reason, which should direct him in his actions, is depraved, and therefore misguides him. Psalm 14:1.
	4. That the reason, whereof man so much boasts, is so corrupt and false, that the first principles of religion are not really believed by him. The demonstrations of it.
	5. What are the principles of godliness which a wicked man believes not.
	6. Some objections answered. In what sense it may he affirmed that all wicked men are atheists. That wicked men are wanting in giving a heart-assent to the first principles and fundamental truths of religion, as well as they are defective in the application of them to themselves.
	7. That the truth of faith assenting unto the first general principles of religion, which wicked men want, hath a great influence on practical godliness, where they are sincerely and heartily believed.
	8. The Uses. We should employ all our wit and reason for God. What need we have that Christ should he made wisdom to us. How useful rational gifts are in the church. We should not wonder at the springing up of heresies. We shoidd not harbour nor give them entertainment.

	Book VI: The vanity of thoughts, being an instance of the abounding sinfulness in one faculty of the soul, the cogitative; whereby the sinfulness of the rest may be estimated.
	Book VII: Tlie corruption and defilements of conscience.
	1. The conscience is false in the performance of its office. It indulgeth some sins though it be severe against others. It tells a man but part of his duty. It is very scrupulous of observing its own traditions, while it neglects the institutions of God. It urgeth only carnal motives. It invents arguments to justify a sin.
	2. That conscience is corrupt in respect of that false peace which it speaks to a man when there is indeed no peace to him. It soothes a man always with thoughts of peace, without first giving him any trouble of mind. It speaks peace, not from Christ's blood, and righteousness, but from its own righteousness and good works.
	3. That a natural man's conscience is very corrupt, and plays false in the resistance which it makes against sin. What conflicts between the light of conscience and lusts unregenerate men may have. The difference of this from the conflict in a godly man's heart against sin, set out as to the causes of the combat, the quarrel itself, and the issue of the fight.
	4. What is come both to the strivings of natural conscience against sin, and the conflict of grace against it in a regenerate man. To find out the true difference between them, we must consider the cause and ground of the quarrel, and the weapons with which it is managed.
	5. What great difference there is between that regret to sin which unregenerate men have under convictions of natural conscience, and that unwillingness to sin which is in a godly man.

	Book VIII: Of the inclinations and lusts which are in the will and affections, after things fleshly and sinful. Ephesians 4:22.
	1. The words of the text explained. That, to complete the description of our natural sinfulness, the positive part, which consists in lusts, is to be considered, as well as the privative, which is the want of all that is good.
	2. This positive part of the sinfulness of nature is not the very substance of the soul, as Flaccus lllyricus asserted, but the corrupt lust of it. These lusts or desires in man in his original frame were right. Wherein consisted their rectitude. That we should examine ourselves whether this be restored in us or not.
	3. How our inclinations and desires lost that rectitude with which at first they were created. Wherein the sinfulness of our lusts consists. That all our inclinations and desires are not only averted from God, but turned to all things besides him, and carried out after them, as our chiefest good. That we make ourselves, and pleasing ourselves, our utmost end. That we delight in things contrary to God, in things that are evil. That we should take notice of the vileness and baseness of our natures in all this.
	4. What are the aggravations of our sinful lusts. They make us fit and ready for any sin. They are eager, greedy, and insatiate.
	5. An inquiry into the grounds and causes of this heinous inordinacy in our lusts.
	6. That there is no necessity of asserting original sin to be a positive quality in our souls, since the privation of righteousness is enough to infect the soul with all that is evil.
	7. He who would truly know the corruption of his nature must search into the lusts of his heart. How great a curse it is for any man to he given up to his lusts. We should be very careful that we are not in any degree indulgent to our lusts. Arguments to move us, drawn from the inordinacy, heinous sinfulness, and deceitfulness of all our lusts.

	Book IX: Wisdom in the hidden part, or practical wisdom concerning original sin, founded on David's example and practice, Psalm 51:6. That this sin is matter of repentance as well as our actual sins, and how we are to he humbled for it, and to repent of it.
	1. The errors of the papists, denying original sin to be the object of repentance. The opinions of Bonaventure, Estius, Suarez, and Bellarmine proposed and refuted.
	2. The exposition of the text proved, that David expresseth humiliation and repentance for his original sin, and that he humbles himself in the sense of his guilt by the imputation of Adam's first sin, and the sinfulness of his own nature. Psalm 51:5–6.
	3. A discussion premised, By what principles in a converted man's heart he comes to be convicted of the guilt of Adam's fact, and how far the conscience may be and is made sensible of it in true converts.
	4. What are the acts of repentance which we are to exercise concerning our guilt of Adam's first sin. We are to judge ourselves guilty, and to condemn ourselves for it. We should also bewail the misery of that condition into which it hath brought us. And we must also acknowledge our own share in the guilt of it, with the greatest sorrow and grief.
	5. All these acts of repentance are mingled with faith in Christ, and have a tendency to excite and increase it. That the sense of this sin hath, more than any other, an influence to move us to Christ, since hereby we are convinced of our weakness, and mutability, as creatures, as well as of our guilt as sinners, that so we may seek a remedy in Christ for both.
	6. That act of repentance, which is a turning from sin unto God, is to be exercised about this our original sin, and in what manner.
	7. The sorrow and repentance which we should have for original sin, more amplified from the effects which godly sorrow wrought in the Corinthians. 2 Corinthians 7:10–11.
	8. What sorrow and repentance we should have for the other part of original sin, viz., the corruption which is inherent in our natures. We must consider it as the cause of the greatest and most heinous sins which we commit, and which give us the highest occasion of mourning. That every act of sin is of so much the deeper guilt, as the corruption of our nature doth more vent itself in it. That the corruption of nature doth set us farther off from God than any actual sin whatever. That this is more near and intimate to thy soul than all thy actual transgressions.
	9. That there is more guilt in the sin of our nature, than in all our actual transgressions put together.
	10. We are to he humbled for this sin, as the original of all our sins, as that which tempts us and draws us to sin, more than the devil doth. It produceth such sins in us, unto which the enticements of sense and Satan's temptations could not extend any influence. This sin of our nature is always fruitful, to bring forth evil incessantly. To humble ourselves for it, we are to consider that our evil nature might have produced more evil than it hath done, and that it hath that sinfulness in it, which will be productive of all our sins to come.

	Book X: That this state of guilt and natural corruption is the condition of all men unregenerate, though they make an external profession of Christianity. A discovery of the several sorts of such men, both the ignorant, the profane, and the civil and the formal Christian. And an answer to all those pleas by which they excuse, justify, or flatter themselves. 2 Corinthians 10:4–5.
	1. As the strength of a kingdom consists in having places of defence, or forts built to keep out an enemy from conquering it, so the strength of the kingdom of sin in unregenerate men consists in those arguments with which they defend their minds and hearts against all the forces which are brought out of the word to convince them of the misery of their condition.
	2. The great hindrance of the work of conversion is the pleas whereby men justify themselves in an unregenerate state. How quick-witted men are to invent such carnal reasonings. Whence it is that they are so. How obstinately they adhere to such sinful pleadings for themselves, and the causes of being so. That these reasonings are various in men, according to their different understanding, temper, or state. That they are in some strong, in othem more weak.
	3. What are the general heads of arguments from which men draw reasons for the safety and welfare of their state, though they continue in their natural condition. The pleas which the ignorant and profane make for themselves considered and answered.
	4. The pleas which men who have only morality make for themselves. They urge that they do not live in vicious courses; that they refrain from great and notorious sins; that they are honest; that they have some knowledge of the truths of the Christian religion, as well as make a profession of it. What are the reasons that men are so ready to account any moral righteousness which they have to be grace.
	5. That all this mere morality in corrupt nature falls short of grace, proved from the instances of those brave spirits among the heathen, in whom those virtues shined, and yet they had nothing of the grace of God in them. Proved also from the Jews, who made their boast of the law and its righteousness, and who yet, as inveterate enemies, opposed the grace of the gospel.
	6. What are the principles from whence all this virtue and moral actions in unregenerate men do proceed. Natural conscience. A common work of the Spirit in restraining grace. Natural wisdom, a principle of modesty and the fear of shame. Good education, a common knowledge of the principles of religion by the word preached, whereby a natural devotion is stirred in men.
	7. That the moral righteousness of unregenerate men proceeds from the fore-mentioned principles, evinced, because they are most strict about their duty to their neighbour, but neglect what they owe unto God. That they abstain from such sins to which by their natural disposition they are not inclined, which it is easy for them to do whilst they indulge themselves in other sins. That they are more strict against those sins which are forbidden and punished by human laws, and more zealous for those duties which they enjoin.
	8. That these moral actions want the essentials of goodness. That they are defective in the manner of their performance, and not directed to their right end. That they also are done without faith in Christ.
	9. Some objections answered.
	10. That all these virtues, and moral righteousness, are but some dark remains of the image of God in Adam, which is not wholly defaced. What a poor and despicable thing it is when compared with grace, demonstrated in several instances of a comparison between them.
	11. Where the nature of true holiness consists. In what sense it is called the life of God, and the glory of God. How far a mere civil righteousness falls short. What excellence and praise may yet be allowed as due to it.

	Book XI: That an unregenerate man is highly guilty, by reason of the numberless account of actual sins which he daily commits. Ecclesiastes 7:23–29.
	1. The exposition of the words.
	2. That the infinite number of his sins is here the issue or product of his seeking to find out the account (which was the fourth head propounded). Some difficulties previously solved for the clearing that this is the scope. The elegancy of his expressing that this account was numberless, by saying, Behold, this I find, etc., but I find not.
	3. A larger confirmation of this interpretation given, and a fuller exposition of the words, by shewing that the matter of this account was of his own personal wickedness, as a penitent; and not only that one particular sin, but of his whole life past and present.
	4. That it was the multitude of sins was in his eye that made him to say, I find not.
	5. The exposition of verse 29, and that the multitude of sinnings is the centre of Solomon's discourse: 'Lo (or behold) this only have I found, that God made man upright, but they have sought out many inventions,' etc. Shewing, in general, that this verse contains, 1. In the latter clause, a summary repetition of what in the former verses; 2. In the whole of it, a demonstration of man's corruption, and wherein that demonstration lies.
	6. The chief remark out of this verse, as to the confirmation of our subject is, That the multitude of sinnings is the ultimate centre of Solomon's discourse, and the main conclusion which the demonstration in special falls upon; and that, as rehearsed, out of the foregoing verses; and wherein that demonstration lies.
	7. An objection by way of query, how Solomon himself, and his account of his own sins, in verse 27, can be supposed, intended and included in his saying, They have sought out? etc. Resolved. The final conclusion of all, confirming the whole subject.
	8. Two corollaries and monitories dravm out touching the suhject in hand: First, that the account of every man's actual sins is infinite and numberless as well as Solomon's; secondly, that for every man to know and be convinced of the innumerableness of his sins is a matter of greatest weight and moment.
	9. That the judgment of their sinfulness at the great day, as also often in this life before that day, hath the style of an account given it in scriptures. That the Scriptures do reduce this account unto two heads, the heinousness, and the multitude of sins.
	10. The main subject of this treatise, viz., that the Scriptures set the value and balance of the account of men's sinfulness upon the multitude of their sinnings. The demonstrations of it; first from the judgments both of God and of Christ, either as they are judges in condemning men, or pardoners in forgiving.
	11. A second demonstration, taken from the judgments of saints of themselves in their confessions, both, 1. At their first conversions; 2. In after-humhlings upon great occasions.
	12. The sense of this main assertion further stated, or how it is to be understood, that God puts the valour or chief balance of the account of men's sinfulness upon the multitude of their sins. Some reasons which, put all together, make a full demonstration of it.

	Book XII: An unregenerate man's guiltiness by reason of the aggravations of his sinfulness.
	Book XII: Of the punishment of sin in hell. That the wrath of God is the immediate cause of that punishment. 2 Thessalonians 1:8–9; Romans 9:22.
	1. The subject and general division of the discourse.
	2. The first sort of proofs from Scriptures: first, those three prefixed as the texts.
	3. The passage in Romans 9:22 explicated, only so far as concerns the execution. Several particulars in the words that shew the power of God's wrath to be the inflicting cause, and immediately inflicting this punishment. An explication of a fourth scripture, Romans 2:8–9, added, for the confirmation of all.
	4. That this immediate wrath of God is in Scripture set forth unto us under the similitude of fire, and fiery indignation. The examples of persons devoured by fire in the Old Testament, shadows of this punishment by the immediate wrath of God. This the fire wherein the devil and his angels are tormented.
	5. A second sort of proofs. Demonstrations from instances both of wicked men and holy men, who have felt in this life impressions of God's immediate wrath. And that such impressions are evidences of what, in the fulness, is in hell.
	6. A third sort of proofs from reasons: 1. God's justice. 2. Avenging wrath otherwise not satisfied. A demonstration added.
	7. A fourth sort of additional confirmations, drawn from the harmonies that are between it and other divine truths.
	8. The dreadfulness of this punishment argued from all and each of the particulars treated of in the former chapters. That it is a falling into the hands of God immediately. That it is the destruction of the soul. That it is for the glory of God, and the manifestation of his power. That it is satisfaction of God's justice and avenging wrath. The dreadfulness of it argued also from, those instances of good and bad men, their having suffered those kinds of terrors in this life. And lastly, that it is a falling into the hands of the living God. Hebrews 10:31.
	9. The inferences and uses of the doctrine. If God punisheth sins, he is not the author of it. Let us be firmly persuaded of the reality of this wrath to come. Let us adore and fear the greatness of God, and be moved to turn to him. Let us consider what it is to die, and what the state of the other world is. Let beievers learn highly to value that salvation which Christ obtains for them.






