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zcith rust, than zoo?'7i out with service *. It is your present honour
to be active, and will be your singular comfort another day. What
greater comfort, when you come to put them off at death, than

this, that you have employed them faithfully for God
I/if. 7. Look beyond this embodied state, and learn to live now

as you hope to live shortly ; begin to be what you expect to be.

You know the time is at hand, that you shall live above all bodily

concernments and employments, the soul shall be a drudge to the

body no more. You shall be as the angels. Matt. xxii. 30. not

maiTying, nor giving in marriage, which is, by a synechdoche, put

for all carnal employments and enjoyments ; eat no more, drink

no more, sleep no more, buy and sell no more. Now suit your-

selves as much as your state and the duties of religion will suffer

you to that state Ijefore hand. The sum of what I aim at is in

1 Cor. vii. 29, 30. Be in all your relations as if you had none.

Look on those things as if already they were not, which shortly

must be none of yours; and both acquaint and accustom your
thoughts to the life of separation from the body, which you must
shortly leave. AVhich brings me home to the next point, viz.

The condition ofhuman souls in the state of separation.

—:.<:;:>HSeie^<::;>«=—

Heb. xii. 23.

Ka/ z^vz-oimai 5/xa/wi/ nrsXnu/Mvuv. And to the spirits ofJust
men made perfect.

X HE particular scope of this context falls in with the general

design of the whole gospel, which is to persuade men to a life of

holiness. The matter of the exhortation is most weighty, and the

arguments enforcing it most powerful : He doth not talk, but dis-

pute ; he doth not say, but prove, that greater and more powerful

engagements unto holiness he upon those who live under the gospel,

than upon the people who lived under the law. And thus the ar-

gument lies in this context.

If God, at the delivering of the law upon mount Sinai, strictly

enjoined, and required so great purity and holiness in that people,

signified by the ceremonies of two days preparation, the washing

of their clothes, abstinence from conjugal society, &c. Exod. xix.

iO. much more doth he require, and expect it in us, who are come

imder a much more excellent and heavenly dispensation than theirs

was.

• Ambrose said of Valentinian,—No man was ever such a servant to liis master,

Valentinian's body was to his soul.
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To make good the sequel^ he compares the le^al and evangelical

dispensations in many particulars, ver. 18, 19, 20, 21, 22, 2l. giv-

ing the gospel the preference throughout the whole comparison.

Hence the privileges of the New-Testament believers are stated,

both negativehj and loositivdy^

1. Negatively^ By shewing what we are exempted from.

2. Positively^ Shewing what we are to come unto.

1. Negatively^ What we are exempted, or freed from ; ver. 18,

19, 20, 21. " We are not come unto the mount that might be
*' touched," &c.

The sum of all is this, that the promulgation of the law was ac-

companied with amazing dread and terror. For, after Moses, by
command from God, had sanctified the mounts and set rails about

it, that neither priest nor people, man nor beast, might touch the

very borders of it, lest they die ; the Lord descended in fire upon
the top of the moimtaln the third day, in the morning, with most
terrible tokens of divine majesty, to wit, with thunderings, light-

nings, dark clouds, and the noise of a trumpet, exceeding loud ; the

mount was covered with smoke, as the smoke of a furnace, and
* flames mounting up into the midst of heaven, the whole mountain
shaking and trembling exceedingly : Out of this horrid tempest the

awful voice of God was heard, all the people in the camp trembling,

3-ea, and Moses himself quaking for fear.

This was the manner of the law's promulgation : But to such a
terrible dispensation as this we are not come, which is the negative

part of our privilege.

2. He opens the positive privileges to which we are come.

(1.) " Ye are come, saith he, to mount Sion,] not the earthly,

but the spiritual Sion. Mount Sion was the place celebrated above
all the world for the worship of God, Psal. Ixxxvi. 7. " All my
" springs, saith God, are in thee."" There was the temple, the ark;

of the covenant, the glory of the Lord dwelling between the chertc^

hims. The pi'iests that attended the service of God had their resi-

dence there, as the angels have in heaven. Thither the tribes

went up from all quarters of Judea, Psal. Ixxxiv. as the children of
God now do to heaven, from all quarters of the world. Judea
was the best kingdom in the world ; Jerusalem the best city in that

kingdom; and Sion the most glorious place in that city. Here
Christ taught his heavenly doctrine ; near to it he finished his g]o»

rious work of redemption. Hence the everlasting gospel went
forth into all the world : And, on these considerations, it is put to

signify the gospel-church, or state in this place, and is tlierefore

called the heavenly Jerusalem, in the following words. We do not

* CrebrU micnt i'^nibus ccther ; i. e. The sky shines with freguejit Hghtnings,

Vol. III. B
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come to the literal Sion, nor to the earthly Jerusalem ; but to the

gospel-church, or state, which may be called a heaven upon earth,

compared with that literal Jerusalem.

(2.) Ye are come " to an innumerable company of angels.""] To
* myriads ofangels^ sl myriad is ten thousand, but myriads in the

plural number, and set down indefinitely too, may note many mil-

lions of angels : And therefore we fitly render it, " to an innumer-

able company of angels."

They had the ministry of angels as well as we, thousands of

them ministered to the Lord in the dispensation of the law at Si-

nai, Psal. Ixviii. 17. But this notwithstanding, we are come to a

much clearer knowledge, both of their present ministry for us on

earth, Heb. i. 14. and of our fellowship and equaUty with them in

heaven, Luke xx. 36.

(3.) " Ye are come to the general assembly, and church of the

/' first-born, whose names are written (or enrolled) in heaven."']

This also greatly commends and amplifies the privileges of the New-
Testament believers. The church of God in former ages was cir-

cumscribed and shut up within the narrow hmits of one small

kingdom, which was a garden inclosed out of a waste wilderness

:

But now, by the calling in of the Gentiles, the church is extended

far and wide, Eph. iii. 5^ ij. It is become a great assembly, com-
prising the believers of all nations under heaven ; and so speaking

of them collectively, it is the general convention or assembly, which

is also dignified, and ennobled by two illustrious characters, viz.

(1.) That it is the chitrch of theJirst-boi'n, i. e. consisting of mem-
bers dignified and privileged above others, as the first-born among
the Israelites did excel their younger brethren. (2.) That their

names are xcritten in heaven, i. e. registered or enrolled in God's

book, as children and heirs of the heavenly inheritance, as the

first-born in -|- Israel were registered in order to the priesthood.

Numb. iii. 40, 41.

(4.) Ye are come " to God, the Judge of all.""] But why to

God the Judge ? This seems to spoil the harmony, and jar with

the other parts of the discourse. No, they are come to God
as a righteous Judge, who, as such, will pardon them, 1 John i.

9. Crown them, 2 Tim. iv. 8. and avenge them on all their op-

pressing and persecuting enemies, 1 Thes. i. 5, 6, 7.

(5.) "And to the spirits of just men made perfect."] A most
glorious privilege indeed ; in which we are distinctly to consider,

* Mi/|/a(?/i/ ayyi^Mv^ i. e. Myriads of angels. The Hellenists use the word

jj/o^tadaCf i. e. Myriads, without any addition to signify an innumerable multitude.

Grot.

f The first-born of the Israelites were registered in an earthly register, but these iu

an heavenly register.
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1. The quality of those with whom we are associated or taken

into fellowship.

2. The way and manner of our association with them.

1. The quality of those with whom we are associated, or to

whom we are said to be come ; and they are described by three

characters, viz.

(1.) Spirits of men.

(2.) Spirits of just men.

(3.) Spirits of just men perfected, or consummated.

(1.) They are called spirits, that is, immaterial substances, strict-

ly opposed to bodies, which are no way the objects of our exterior

senses, neither visible to the eye, or sensible to the touch, which

were called properly souls whilst they animated bodies in this lower

world ; but now being loosed and separated from them by death,

and existing alone in the world above, they are properly and strictly

stiled spirits.

(2.) They are the spirits ofjust men.] Man may be term.ed

just two ways, (1.) By a full discharge and acquittance from the

guilt of all his sins, and so believers arejust men, even whilst they

live on earth, groaning under other imperfections, Acts xiii. 39.

Or, (2.) By a total freedom from the pollution of any sin. And
though in this sense there is not " a just man upon earth that doth

good, and sinneth not,"" Eccl. vii. 22. yet even in this sense Adam
was just before the fall, Eccl. vii. 29. according to his original con-

stitution ; and all believers are so in their glorified condition ; all

sin being perfectly purged out of them, and its existence utterly

destroyed in them. On which account,

(3.) They are called the spirits of just men made jyCi;feet,] or con-

summate. The word perfect is not here to be understood abso-

lutely, but by way of synecdoche ; they are not perfect in every re-

spect, for one part of these just men lies rotting in the grave : but
they are perfected, for so much as concerns their spirit ; though

the flesh perish and lie in dishonour, yet their spirits being once

loosed from the body, and freed radically and perfectly from sin,

are presently admitted to the facial vision and fruition of God,
Avhich is the culminating point (as I may call it) higher than which

the spirit of man aspires not ; and attaining to this^ it is, for so much
as concerns itself, made perfect. Even as a body at last lodged in

its centre, gravitates no more, but is at perfect rest ; so it is with tlie

spirit of man come home to God in glory, it is now consummate, no

more need to be done to make it as perfectly happy as it is capable

to be made ; which is the first thing to be considered, viz. the qua-

lity of those with whom we are associated.

2. The second follows, namely, the way and manner of our as^

B 2



S2 A TREATISE OF THE SOUL OF MAX.

sociation with these blessed spirits of just men, noted in this expres-

sion, [we are come.'\ He saith not, zee shall come hereafter, when
the resurrection had restored our bodies, or after the general judg-

ment; but, we are come to these spirits of just men. The mean-

ing whereof we may take in these three particulars.

(1.) We that live under the gospel-light, are come to a clearer

apprehension, sight, and knowledge of the blessed and happy estate

of the souls of the righteous after death, than ever they had, or or-

dinarily could have, who lived under the types and shadows of the

law, Eph. iii. 4, 5. And so we are come to them in respect of

clearer apprehension.

(2.) We are come to those blessed spirits in our representative,

Christ, who hath carried our nature into the very midst of them,

and whom they all behold with highest admiration and delight. By
Christ, who is entered into that holy place where these spirits of

just men live, we are come into a near relation with them : for he

being the common head, both to them in heaven, and to us on

earth, we and they consequentially make but one body or society,

Eph. ii. 10. Whereupon (notwithstanding the different and re-

mote countries they and we live in) we are said " to sit down with

them in heavenly places," Eph. iii. ]5. and ii. 6.

(8.) We are come.^ That is, we are as good 'as come, or we are

upon the matter come ; there remains nothing betwixt them and
us but a puff of breath, a little space of time, which shortens every

moment: We are come to the very borders of their country, and
there is nothing to speak of betwixt them and us : And by this ex-

pression, ive are come^ he teacheth us to account and reckon those

things as present which so shortly will be present to us, and to look

upon them as if they already were, which is the highest and most

comfortable life of faith we can live on earth. Hence the

Doct. That righteous and holt/ souls, once separatedJrom their

bodies hy death, are immediately perfected in themselves ; and
associated with others alike pei'Ject in the kingdom of God.

That the spirits of just men at the time of their separation from

their bodies do not utterly fail in their beings, nor that they are

so prejudiced and wounded by death, that they cannot exert their

own proper acts in the absence of the body, hath been already

cleared in the foregoing parts of this treatise, and will be more fully

cleared from this text.

But the true level and aim of this discourse is at a higher mark,

viz. the far more excellent, free, and noble life the souls of the just

begin to live immediately after their bodies are dropt off from
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them by death, at which time they begin to hve Uke themselves,

a pleasant, free, and divine life. So much at least is included in

the apostle's epithet in my text, spirits of just men made perfect

;

and suitable thereto are "his words in 1 Cor. xiii. 10, 12. " When
" that which is perfect is come, then that which is in part shall be
" done away. For now we see through a glass darkly, but then
" face to face ; now I know in part, but then I shall know, even
" as also I am known."

These two adverbs, now and then, distinguish the twofold state

of gracious souls, and shew what it is whilst they arc confined in

the body, and what it shall be from the time of their emancipation

and freedom from that clog of mortality. Now we arc imperfect,

but then that which is perfect takes place, and that which is imper-

fect is done away, as the imperfect twilight is done away by the

opening of the perfect day.

And it deserves a serious animadversion, that this perfect state

doth not succeed the imperfect one after a long interval, (as long

as betwixt the dissolution and resurrection of the body) but the

imperfect state of the soul is immediately done away by the coming

of the perfect one. The glass is laid by as useless, wlien we come

to see face to face, and eye to eye.

The waters will prove very deep here, too deep for any line of

mine to fathom ; there is a cloud always overshadowing the world

to come, a gloom and haziness upon that state : Fain we would,

with our weak and feeble beam of imperfect knowledge, penetrate

this cloud, and dispel this gloom and haziness, but cannot. We
think seriously and closely of this great and awful subject, but our

thoughts cannot pierce through it : we reinforce those thoughts by

a sally, or thick succession of fresh thoughts, and yet all will not

do, our thoughts return to us either in confusion, or without the

expected success. For alas ! how little is it that we know, or can

know of our own souls now whilst they are embodied ! much less

of their unembodied state. The apostle tells us, 1 Cor. ii. 9.

" That eye hath not seen, nor ear heard, neither have entered into

" the heart of man, the things which God hath prepared for them
" that love him." And another apostle adds, " It doth not yet

" appear what we shall be," 1 John iii. 2.

Yet all this is no discouragement to the search and regular en-

quiry into the future state ; for though reason cannot penetrate

these mysteries, yet God hath revealed them to us, (though not per-

fectly) hi^ his Spirit. And though we know not particularly, and

circumstantially what we shall be, yet this we know, that " we
" shall be like him, for we shall see him as he is." And it is our

privilege and happiness, that we are come to the spirits ofjust men
made perfect, i. e. to a clearer knowledge of that state than was

ordinarily attainable by believers, under former dispensations,

B3
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These things premised, I will proceed to open my apprehensions

of the separate state of the spirits of just men made perfect, in

Uvelve propositions : whereby, as by so many steps, we may orderly

advance as far as safely and warrantably we may, into the know-

ledge of this great mystery, clearing what afterwards shall remain

obscure, in the solution of several questions relating to this subject,

and then apply the whole, in several uses of this great point : And
the first proposition is this

:

Proposition 1. There is a twofold separation of the soul from the

body : viz. one mental, the other real : Or,

1. Intellectual, by the mind only.

2. Physical, by the stroke of death.

1. Of intellectual, or mental separation *, I am first to speak in

this proposition ; and it is nothing else but an act of the under-

standing, or mind, conceiving, or considering the soul and body,

as separate and parted from each other, whilst yet they are united

in a personal oneness by the breath of life. This mental separa^

tion may, and ought to be frequently and seriously made, before

death make the real and actual separation ; and the more fre-

quently and seriously we do it, the less of horror and distraction

will attend that real and fatal stroke, w^henever it shall be given.

For hereby we learn to bear it gradually, and, by gentle essays, to

acquaint our shoulders with the burden of it. Separation is a word

that hath much of horror in the very sound, and useth to have

much more in the sense and feelino- of it, else it would not deserve

that title. Job viii. 14. " The kind of terrors," or the most terrible

of all terribles : But acquaintance and familiarity abates that hor-

ror, and that two w^ays especially.

(1.) As it is preventive of much guilt.

(2.) As it gains a more inward knowledge of its nature.

(1.) The serious and fixed thoughts of the parting hour, is pre-

ventive of much guilt; and the greatest part of the horror of death

rises out of the guilt of sin ;
" The sting of death is sin,'' 1 Cor.

XV. 56. [- Augustine saith, " Nothing more recals a man from
" sin, than the frequent meditation of death.'' I dare not say it

is the strongest of all curbs to keep us back from sin, but I am sure

it is a very strong one.

Let X a soul but seriously meditate what a change death will

• Mental separation, is a conceiving of two things separately, which really are united.

Ccnimbr. on the soul, p. 595.

f Nihil sic r:vocat a peccitn, qiuimj'requens ?nortis nieditatio. Aug.

t He who considers, what he will be in death, will always act with a fear of cau-

tion, and live as in the sight of his Creator, he desires nothing that is transitory,

and considers himself as almost dead, because he knows he must soon die. Gregi

M^r, 12.
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Vnake shortly upon his person and condition ; and the natural

effects of such a meditation, througli the blessing ol" God upon it,

will be a flatting and quenching of its keen and raging appetite

after the ensnaring vanities of this world (which draw men into so

much guilt) a conscious fear of sin, and an awakened care of duty.

It was once demanded of a very holy man (who spent much more
than the ordinary allowance of time in prayer, and searching his

own heart) why he so macerated his own body by such frequent

and long-continued duties ! His answer was, O ! I must die^ I must

die ! Nothing could separate him from duty, who had already se-

parated his soul from his body, and all this world, by fixed and

deep thoughts of death.

(2.) Hereby we gain a more inward knowledge and acquaintance

with it, the less it terrifies us. A lion is much more dreadful to

him that never saw him, than he is to his keeper who feedeth him
every day. A pitched battle is more frightful and scaring to a new-

listed soldier, that never took his place in the field before, nor saw

the dreadful countenance of an army ready to engage, nor heard

the thundering noise of cannon, and vollies of shot, the shouts of

armies, and groans of dying men on every side, than it is to an
old soldier who hath been used to such things. The like we may
observe in seamen, who it may be trembled at first, and now can

sing in a storm.

Scarce any thing is more necessary for weak and timorous be-

lievers to meditate on, than the time of their separation. Our
hearts will be apt to start and boggle at the first view of death ;

but it is good to do by them as men use to do by young colts ; ride

them up to that which they fright at, and make them smell to it,

which is the way to cure them. " Look, as bread, saith one *, is

" more necessary than other food, so the meditation of death is

" more necessary than many other meditations." Every time we
change our habitations, we should realize therein our great change :

our souls must shortly leave this, and be lodged for a longer season

in another mansion. When we put off our clothes at night, we
have a fit occasion to consider, that we must strip nearer one of
these days, and put off, not our clothes only, but the body that

wears them too.

Holy Job had, by frequent thoughts, famiharized death and
the grave to himself, and could speak of them as men use to speak

of their houses and dearest relations. Job xvii. 14. "I have said to

" corruption. Thou art my father, to the worm. Thou art my
*' mother and sister." But it needs much grace to bring, and to

* Sicut panis necessarius est prfe creteris alimentis^ ita intenta mortie meditatio necessarin

est jtrcc cccteris donis et exerciiiii. Dionys.
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hold the heart to this work ; and therefore Moses begs it of God,

Psal. xc. 12. " So teach us to number our days ; and David, Psal.

xxxix. 4. " Lord, make me to know my end/' Yea, the advan-

tages of it have been acknowledged by men, whose light was less,

and diversions more than ours. The Jews, for this use and end,

had their sepulchres built before-hand, and that in their gardens

of pleasure too, that they might season the delights of life with the

frequent thoughts of death, John xix. 41.

Philip of Macedon would be awakened by his page every morn-

ing with this sentence, memento te esse mortalem : Remember, O
king, that thou art a mortal man. A great emperor of Constanti-

nople, not only at his inauguration, but at his great feasts, order-

ed a mason to bring two stones before him, and say, " * Chuse,
" O emperor, which of the two stones thou wilt for thy tomb-
*' stone ?'' Reader, thou wilt find mental separation much easier

than real separation : it is easier to think of death, than it is to

feel it; and the more we think of it, the less we are like to

feel it.

Prop. % Actual separation may he considered either in fieri, in

the previous pangs., andforegoing agonies of it ; or in facto esse,

in the last separating stroke.^ ivhich actually parts the soul and body

asunder^ lays the body prostrate and dead at thefeet ofdeath, and

thrusts the soul quite out of its ancient and beloved habitation.

Let it be considered in the previous pangs and forerunning

agonies, which commonly make way for this actual dissolution : and

to the people of God, this is the worst and bitterest part of death

(except those conflicts with Satan, which they sometimes grapple

with on a death-bed) which they encounter at that time. There

is (saith one) no poinard in death itself, like those in the way or

prologue to it. I like not to die, said another) but I care not if I

were dead ; the end is better than the way. The conflicts and

struggles of nature with death are bitter and sharp pains, un-

known to men before, whatever pains they have endured : nor can

it be expected to be otherwise, seeing the ties and engagements be-

twixt the soul and body are so strong, as we shewed before.

The soul will not easily part with the body, but disputes the pos-

sages with Death, from member to member, like resolute soldiers

in a stormed garrison, till at last it is forced to yield up the fort-

royal into the hands of victorious Death, and leave the dearly be-

loved body a captive to it.

This is the dark side of death to all good men ; and though it

be not worth naming, in comparison with the dreadful consequents

of death to all others, yet in itself it is terrible.

* Lli^e ab his saxis ex quo, invictissime Ccesar^ tibi tumulum viejabricare velis.
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* Separation is not natural to the soul which was created with an

inclination to the body ; it is natural indeed to clasp and embrace,

to love and cherish its own body ; but to be divided from it, is

grievous and preternatural.

The agonies of death are expressed in scripture, by a
-f*
word

which signifies " the travailing pains of a woman,"*' yea, by the

sharpest and most acute pains they at that time feel, Acts ii. 24.

And yet all are not handled alike roughly by the hands of

death ; some are favoured with a desirable gu^avacr/a, gentle and
easy death.

It is the privilege of some Christians to have their souls fetched out

of their bodies, as it were by a kiss from the mouth of God, as the

Jewish Rabbins use to express the manner of Moses' death. Mr.
Bolton felt no pain at his death, but the cold hand of his friend,

who asked him what pain he felt. Yea, holy Bayneham in the

midst of the flames, professed it was to him as a bed of roses.

Every believer is equally freed from the sting and curse of death

;

but every one is not equally favoured in the agonies and pains of

death.

2. Separation from the body is to be considered hi facto esse,

i. e. in the result and issue of all those bitter pangs and agonies,

which end in the actual dissolution of soul and body. "
X Death,

*' or actual separation, is nothing else but the dissolving of the tie

" or loosing of the bond of union betwixt the soul and body."
" § Some call it the privation of the second act of the soul, that is,

" its act of informing or enlivening the body.'' Others, accord-

ing to the scripture-phrase, the departing of the soul from the body.
So Peter stiles it, 2 Pet. i. 15. /xg7a rriv ziMr^v s^odov, after my departure,

i. e. after my death. Augustine
||

calls it the laying down of a
heavy burden, provided there be not another burden for the soul to

bear aftewards, which will sink it into hell.

In respect of the body, which the soul now forsakes, it is called
" the putting off this tabernacle," 2 Pet. i. 14. and, " the dissolve

" ing the earthly house or tabernacle," 2 Cor. v. 1.

In respect of the termijius a quo, the place from which the soul

removes at death, it is called our departure hence, Phil. i. 23. or

* Seeing the separation made by death is not natural, nor even violent, it follows,

from the ajtproved opinion of philosophers, that it may be called preternatural.
Conunb.

f Tag ojhivag ra '^avara, mortis dolorcm.

% Qa'jarog ?$•/ "^vyryjg xat COJ/Marog dia7jjgic, vel animc; a corjtore discessus. Vives.

§ Privatio actus secundi ejusdem animce^ id est, ivformationis seu unionis erga corpus

Conimb.

II
Rtiiclio corporis deposifio sarcince gravis, modo alia sarcina non patietur, qua homo

prcpcipiteiur in ge/icnnam. August.
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our weighing anchor, and loosing from this coast or shore, to sail

to another.

In respect of the terminus ad quem^ the place to which the spirits

of the just go at death, it is called our going to, or being with the

Lord, Phil. i. 23. To conclude, in respect of that which doth

most lively resemble and shadow it forth, it is called our falling

asleep, Acts vii. 60. our sleeping in Jesus, 1 Thes. iv. 14. This
metaphor of sleep must be stretched no farther than the Spirit of

God designed in the choice of it, which was not to favour and coun-

tenance the fancy of a sleeping soul after death, but to represent its

state of placid rest in Jesus' bosom, if it refer at all to the soul ; for

I think it most properly respects the body ; and thence the sepul-

chres, where the bodies of the saints were laid, got the name of

Koi/xrprjcia, dormitories, or sleeping places *.

This is its last farewell to this world, never more to return to a

low animal life more. Job vii. 9, 10. " For as the cloud is con-
" sumed and vanished away, so he that goeth down to the grave
'' shall come up no more : he shall return no more to his house,
" neither shall his place know him any more."" The soul is no
more bound to a body, nor a retainer to the sun, moon, o^ stars,

to meat, drink, and sleep, but is become a free, single, abstracted

being, a separate and pure spirit, which the Latins call lemures,

ma^ies, ghosts or souls of the dead, and my text, Spirits inadeper-

Ject ; a being much like unto the angels, who are, bwaixiig aSMfj^alag,

bodiless beings. An angel, as one speaks, is a perfect soul, a soul is

an imperfect angel : I do not say, that upon their separation, they

become angels, for tliey will still remain a distinct species of spirits.

Angels have no inclination to bodies, nor were ever fettered with

clogs of flesh, as souls were -j*. And by this you see what a vast

difference there is betwixt these two considerations of death : how
ghastly and affrighting is it in its previous pangs ! how lovely and

desirable in the issue and result of them ! which is but the change

of earth for heaven, men for God, sin and misery, for perfection

and glory.

Prop. 3. The separation of the soul and body, makes a great and

wonderful change upon both, but especially upon the soul.

There is a twofold change made upon man by death, one upon

his body, another upon his soul. The change upon the body is

great and visible to every eye. A living body is changed into a

dead carcase . a beautiful and comely body into a loathsome spec-

tacle: that which was lately the object - of delight and love, is

* Locus sepulturce consecreius, '/^oi/JLTjTYitiov, hoc est, dormitorium appellatur.

f Semper a corporis compedibus et nexibuslibcri^ i. e. Always free from the clogs acd fet-

ters of the body.
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hereby make an abhorrence to all flesh ;
" Bury my dead out ofmy

" sight," Gen. xxiii. 4.

What the sun is to the greater, that the soul is to the lesser

world. When the sun shines comfortably, how vegete and cheer-

ful do all things look ! how well do they thrive and prosper ! the

birds sing merrily, the beasts play wantonly, the whole creation

enjoyeth a day of light and joy : but when it departs, what a night

of horror followeth ! how are all things wrapt up in the sable

mantle of darkness ! or if it but abate its heat, as in winter, the

creatures are, as it were, buried in the winding-sheet of winter's frost

and snow : just so is it with the body, when the soul shineth plea-

santly upon it, or departs from it.

That body which was fed so assiduously, cared for so anxiously,

loved so passionately^, is now tumbled into a pit, and left to the

mercy of crawling worms. The change which judgment made upon
that great and flourishing city Nineveh, is a fit emblem to sha-

dow forth that change which death makes upon human bodies

:

that great and renowned city was once full of people, which throng-

ed the streets thereof; there you might have seen children play-

ing upon the thresholds, beauties shewing themselves through the

windows, melody sounding in its palaces : but what an alteration

was made upon it, the prophet Zephaniah describes, chap. ii. 14.

" Flocks shall lie down in the midst of her, all the beasts of the
" nations ; both the cormorant and the bittern shall lodge in the
'' upper lintels of it : their voice shall sing in the windows; deso-

" lation shall be in the thresholds, for he shall uncover the cedar-

" work."

Thus it is with the body when death hath dislodged the soul

:

worms nestle in the holes where the beautiful eyes were once

placed ; corruption and desolation is upon all parts of that stately

structure. But this being a vulgar theme, I shall leave the body
to the dust from whence it came, and follow the soul, which is my
proper subject, pointing at the changes which are made on it.

The essence of the soul is not destroyed or changed by the

body's ruin ; it is substantially the self-same soul it was when in the

body. The supposition of an essential change would disorder the

whole frame and model of God's eternal design for the redemption

and glorification of it, Rom. viii. 29, 30. But yet, though it un-

dergo no substantial change at death, yet divers great and remark-

able alterations are made upon it, by sundering it from the body.

As,

1. It is not where it was : it was in a body, immersed in matter,

married unto flesh and blood ; but now it is out of the body, un-

clothed and stript naked out of its garments of flesh, like pure gold

melted out of the ore with which it was commixed ; or as a bird let
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out of her cage into the open fields and woods. This makes 3t

great and wonderful change upon it.

2. Being free from the body, it is consequently discharged and

freed from all those cares, studies, fears and sorrows to which it

was here enthralled and subjected upon the body's account : it puts

off all those passions and burdens with it : never spends one thought

more about food and raiment, health and sickness, wives and chil-

dren, riches or poverty, but lives henceforth after the manner of

angels. Mat. xxii. 30. It is now unrelated to, and therefore uncon-

cerned about all these things.

3. In the unbodied state it is perfectly freed from sin, both in

the acts and habits ; a mercy it never enjoyed since the first mo-
ment it dwelt in the body. The cure of this disease was indeed

begun in the work of sanctification ; but it is not perfected till the

day of the souFs glorification. It is now, and not till now, a spirit

made perfect ; that is, a soul enjoying its perfect health and recti-

tude : No more groans, tears, or lamentations, upon the account of

indwelling sin.

4. The way and manner of its converse with, and enjoyment of

God is changed. There are two mediums by which souls converse

with God in the body, viz.

(1.) One internal, to 7vit, faith.

(2.) The other external, to 7vit, ordinances.

(1.) If a man walk with God on earth, it must be in the use and
exercise of faith, 2 Cor. v. 7. Nor can there be any communion
carried on betwixt God and the soul without it, Heb. xi. 6.

(2.) The external mediums are the ordinances of God, or duties

of religion, both public and private, Psal. Ixiii. 2. Betwixt these

two mediums of communion with God, this remarkable difference

is found : The soul may see and enjoy God by faith, in the want or

absence of ordinances ; but there is no seeing or conversing with

God, in the greatest plenty and purity of ordinances, without faith.

Heb. iv. 2.

But in the same moment the soul is cut off from union with the

body, it is also cut off from both these ways of enjoying God, 1 Cor.

xiii. 12. Isa. xxxviii. 11. But yet the soul is no loser; nay, it

is the greatest gainer by this change. The child is no loser by
ceasing to derive its nourishment by the navel, when it comes to

receive it by the mouth, a more noble way, whereby it gets a new
pleasure in tasting the variety of all delectable food. Hezekiah be-

moaned the loss of ordinances upon his supposed death-bed, saying,

" I shall not see the Lord, even the Lord in the land of the living
:'''

q. d. Now farewell temple and ordinances ; I shall never go any

more into his temple, where my soul hath been so often cheered

and refreshed with the displays of his grace and goodness ; I shall
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never more join with the assembly of his people on earth. And
suppose he had not, sure he would have lost nothing, had he then

exchanged the temple at Jerusalem, for the temple in heaven ; and
communion with sinful imperfect saints on earth, for fellowship

with angels, and " the spirits of just men made perfect.*" By this

change we lose no more than he loseth, who whilst he stands de-

lightfully contemplating the image of his dearest friend in a glass,

hath the glass snatched away by his friend, whom he now seeth

face to face.

Upon this change of the mediums of communion, it will follow,

that the communion betwixt God and the separate soul, excels all

the communion it ever had with him on earth, in

(1.) The clearness.

(%) The sweetness.

(S.) The constancy of it.

(1.) Its visions of God, in the state of separation, are more clear,

distinct, and direct than they were on earth ; clouds and shadows

are now fled away : The soul now seeth as it is seen, and knoweth

as it is known ; its apprehensions of God there, differ from those it

had here, as the crude and confused apprehensions of a child do,

from those we have in the manly state.

(2.) They are also more sweet and ravishing : As our visions are,

so are our pleasures; perfect visions produce perfect pleasures:

The faculties of the soul now, and never till now, lie level to that

rule, Matth. xxii. 37. The visions of God command, and call

forth all the heart and soul, mind, and strength, into acts of love

and delight. It was not so here ; if the spirit was wiUing, the

flesh was weak ; but there the clog is off from the foot of the

will.

(3.) More constant, fixed, and steady. It is one of the greatest

difficulties in religion to fix the thoughts and cure the wildness and
rovings of the fancy : the heart is not steady with God ; and hence

are its ups and downs, heatings and coolings ; which are things un-

known in the perfect state. By all which it appears, the change

by dissolution is great and marvellous, both upon the body and
soul, but upon the soul more especially.

Proposition 4. The souls of' the righteous, at the instant of their

separation, are received hy the blessed angels, and by them trans-

Jerrcd unto the place of blessedness.

Though angels are by nature a superior order of spirits, differing

from men in dignity, as the nobles and barons in the kingdoms of

this world, differ from inferior subjects ; yet are they made minister-

ing spirits, i. e. serviceable creatures in the kingdom of providence,

to the meanest of the saints, Heb. i. 14. And herein the Lord put-»

a singular honour upon his people, in making such excellent croa-
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tures as angels serviceable to them : Luther assigns to them a double

office, to wit, to sing the praises of God on high, and to watch over

his saints here below. Their ministry is distinguished into threo

branches : Nif^sr/xov, for admonition or warning ; <pu/.axrr/.ov, for pro-

tection and defence; Bor^irrAov, for succour, help, and comfort.

This last office they perform more especially at the souFs departure

:

Like tender nurses, they keep us whilst we live, and bring us home
in their arms to our Father's house when we die.

They are about our death-beds, waiting to receive their precious

charge into their arms and bosoms. When Lazarus breathed out

his soul, the text saith it was " carried by angels into Abraham's
" bosom," Luke xvi. 23. And upon this account, Tertullian calls

them evocatores animarum, the callers forth of souls. At the trans-

lation of Elijah, they appeared in the form of horses and chariots

of fire, 2 Kings ii. 11. Horses and chariots are not only designed

for conveyance, but for conveyance in state, and truly, it is no

small honour to have such a noble convoy and guard to attend our

souls to heaven.

Object. If it be demanded. What need is there of their help or

company ? Cannot God by his immediate hand and power gather

home the souls of his people to himselfat death? He inspired them

into our bodies without their help, and can receive them again when

we expire them, without their aid.

Sol True, he can do so ; but it hath pleased him to appoint this

method of our translation, not out of mere necessity, but bounty.

Souls ascend not to God in the virtue of the angels wings, or arms,

but of Christ's ascension. Had he not ascended as our head and

representative, all the angels in heaven could not have brought our

souls thither : He ascended by his own power, and we ascend by
virtue of his ascension. It is therefore rather for state and decorum^

than any absolute necessity, that they attend us in our ascension.

God will not only have his people brought home to him safely,

but honourably : They shall come to their Father's house in a be-

coming equipage, as the children of a king. This puts honour

upon our ascension-day ; that day is adorned by the attendance of

such illustrious creatures upon us. It is no small honour which

God herein designs for us, that creatures of gi'eater dignity than

ourselves, shall be sent from heaven to attend and wait upon us

thither.

Yea, that our ascension-day, should, in this, resemble Christ's

ascension, is an honour indeed. When he ascended, there were

multitudes of these heavenly creatures to wait upon him, Psal.

Ixviii. 17, 18. " The chariots of God are twenty thousand, even
*' thousands of angels ; the Lord is among them as in Sinai, in the
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^' the holy place. Thou hast ascended on high,'' &c. A cloud

^vas prepared as a royal chariot, to carry up the king of glory to

his princely pavilion ; and then a royal guard of mighty angels to

wait upon his chariot ; if not for support, yet for the greater state

and solemnity of their Lord's ascension. And O what jubilations

of blessed angels were heard that day in heaven ! How was the

whole city of God moved at his coming ! The triumph is not ended
to this day, no, nor ever shall.

Now, herein God greatly honours his people, that there shall be
some resemblance and conformity betwixt their ascension and
Christ's :

* Angels rejoice to attend those to heaven, who must be

their fellow-citizens for ever in heaven ! It is convenient also, that

those who had the charge of us all our life, should attend us to our

Father's house at our death : In the one they finish their ministry

;

in the other they begin their more intimate society.

Moreover, the angels are they whom God will employ, to gather

together his elect from the four winds of heaven, at the great day,

Matth. xxiv. 31. And who more lit to attend their spirits to hea-

ven singly, than those who must collect them into one body at last,

and wait upon that collective body, when they shall be brought to

Christ.? Psal. Ixv. 14.

Object. But the sight and presence ofangels is exceeding anyful

and overwhelming to human nature : It will rather astonish and
terrify^ titan refresh and cheer us, tofind ourselves, all on a sudden^

surrounded, and heset zvith such majestic creatures. We see what

effects the appearance ofan angel hath had upon good men in this

world: " We shall die, (saith Manoah) for we have seen God,"
Judges xiii. 22. So Eliphaz, " a spirit passed before my face

;

" the hair of my flesh stood up," Job iv. 15.

Sol. True, whilst our souls inhabit these mortal and sinful bo-

dies, the appearance of angels is terrible to them, and cannot be
otherwise, partly upon a natural, and partly upon a moral account.

The dread of angels naturally falls upon our animal spirits : They
shrink and tremble at the approach of spirits ; not only the spirits

of men, but of beasts, quail at it. A dog, or an ass is terrified at

it, as well as a man, Numb. xxii. 25. The dread of spirits strikes

the animal, or natural spirits prhnarily ; and the mind, or rational

soul by consent. There is also another cause of fear in man, upon
the sight or presence of angels, viz. a consciousness of guilt.

Wherever there is guilt, there will be fear, especially upon any

extraordinary appearance of God to us, though it be but mediately

by an angel.

* As they, (i. e. angels) served the head, in like manner do they serve the members.
Tliey rejoice to serve them on earth, whom they shall have afterwards fur companions
ia heaven. Gerhard,
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But when the soul is freed, both from flesh and sin, and shall

enjoy itself in a nature, hke to these pure and holy spirits, the

dread of angels is then vanished, and the soul will take great con-

tent and satisfaction in their company and communion : The soul

then finds itself a fit companion for them ; looks upon them as its

fellow-servants, for so they are, Rev. xix. 10. And the angels look

upon the !!pints of just men, not as inferiors, or underlings, but

with great respect, as spirits, in some sense, nearer to Christ than

themselves: So that henceforth no dread falls upon us from the

presence of tilese excellent creatures; but each enjoyeth singular

delight in each others society. And thus we see in what honour-

able and pleasing company the souls of the just go hence to their

Father's house, and bosom.

Prop. 5. The soul is not so maimed and prejudiced hy its sepor-

ration from the body, but that it both can, and doth live, and act

without it ; and performs the acts ofcogitation and volition, with-

out tlw aid and ministry ofthe body.

I know it is objected by them that assert the soul's sleeping till

the resurrection, that though its essence be not destroyed by death,

yet its operations are obstructed by the want and absence of the

body, its tool and instrument. And thus they form their objec-

tion.

Object. All that the soul understands, it understands hy species*

;

that is, the images ofthings ichich arcJlrstformed in the phantasy

:

As "ichcn li-e would conceive the nature ofa house, a ship, a man, or

a beast: we first form the image, or species thereof in our fancy,

and then exercise our thoughts about it : But this depending upon

bodily organs, and instruments, the separated soul canform no such

images : It hath no such innate species of its own, but comes into

the world an abrasta tabula, white paper ; and being deprived by

separation of the help ofsenses and phantasms, it consequently un-

derstands nothing.

Thus the soul, in its state of separation, is represented to us as

wounded in its powers and operations, to that degree, which seems

to extinguish the very nature of it. But,

Sol. 1. We denv that the soul knows nothing now but by phan-

tasmsf, and images ; for it knows itself, its own nature and powers,

of w4iich it cannot possibly feign, or form any image, or represent

* There are three conditions requisite for the acts of the understanding. 1. The ob-

ject, a being that is real and intelligible, 2. The phantasm, or sensible image lurking in

the phantasy, o. The intelligible image, which is a spiritual accident, representing to

the understanding, iu an ideal way, the material object that exists without the under-

standing.

f The understanding contemplates objects incorporeal and immaterial, such as God
and intelligent beings. But these by no moans affect the phantasy, for they are beyond

the reach of corporeal powers. Cordmb. on the soul. 1. o. c. 8. q. 8,



A TREAl'lSE 6V THE SOUL Ot=* MAlJ. 35

tation. What form^ shape, or figure, can the fancy of a man cast

his own soul into, to help him to understand its nature ?

And what shall wc say of its understanding during an ecstasy, or

rapture ? Doth the soul know nothing at such a time ? Doth a dull

torpor seize and benumb its intellectual powers ? No ; the under-

standing is never more bright, clear, apprehensive, and perfect, than

when the body, in an ecstasy is laid aside, as to any use or assistance

of the mind : The soul for that space uses not the body's assistance^

as the very words ecstasy and rapture convince us.

2. * To understand by sjyecies^ doth not agree to the soul

naturally and necessarily, but by accident, as it is now in union

with the body : Were it but once loosed from the body, it would
understand better without them, than ever it did in the body by
them. A man that is on horseback, must move according to the

motion of the horse he rides ; but if he were on foot, he then uses

his own proper motion as he pleaseth ; so here. But though we
grant the soul doth in many cases now make use of phantasms,

and that the agitation of the spirits, which are in the brain and
heart, are conjunct with its acts of cogitation and intellection:

Yet, as a searching -f
scholar well observes, the spirits are rather

subjects than instruments of those actions ; and the whole essence

of those acts is antecedent to the motion of the spirits : As when
we use a pen in writing, or a knife in cutting, there is an operation

of the soul upon them, before there can be any operation by them :

They act as they are first acted, and so do these bodily spirits. So
that to speak properly, the body is bettered by the use the soul

makes of it in these its noble actions ; but the soul is not advantaged
by being tied to such a body ; it can do its own work without it

;

its operations follow its essence^ not the body to which it is for a
time united.

Upon the whole ; it is much more absonous and difficult to con-

ceive a stupified, benumbed, and unactive soul, whose very nature

is to be active, lively, and always in motion, than it is to conceive

a soul freed from the shackles and clogs of the body, acting freely

according to its own nature. I wish the favourers of this opinion

may take heed, lest it carry them farther than they intend, even
to a denial of its existence and immortality, and turn them into

downright Somatists or Atheists.

Proposition 6. That the separated souls of thejust having finished
all their work ofobedience on earthy afidthe Spirit having finished

* For if this belongs not to the nature of the soul, but bj- accident agrees to itj

namely from this, that it is tied to the body, a« the Platonists affirm, then tha

question is easily solved. For the soul being loosed from the body, \riil return *o ita

own nature. Jqidn. p. 1. Q. 8. Art> 1.

f Howe's Ulcssedacss, 2^' 1"4. IT 5,

Vol. IIL C
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all his work of sanctification upon them, they ascend to God, with

all the habits ofgrace inherent in them ; and all the coiiifortable im^

provements of their graces accompanying and following them.

This proposition is to be opened and confirmed in these four

branches.

(1.) When a gracious soul is separated from the body, all its

work of obedience in this world is finished. Therefore death is

called the " finishing of our course," Acts xx. 24. " The night
" when man works no more,""* John ix. 4. " There is no working
" in the grave,"' Eccl. ix. 10. for death dissolves the compositum,

and removes the soul immediately to another world, where it can

act for itself only, but not for others, as it was wont to do on
earth. " I shall see man no more (saith Hezekiah) with the

mhabitants of the world," Isa. xxxviii. 11. That which was said

of David's death, is as true of every Christian, that " having
" served his generation according to the will of God, he fell

" asleep," Acts xiii. 36.

I do not say this lower world receives no benefit at all by them
after their death ; for though they can speak no more, write no
more, pray for, and instruct the inhabitants of this world no more,

nor exhibit to them the beauty of religion in any new acts or exam-
ples of theirs (which is what I mean by saying they have finished

all their icork of obedience on earth) ; yet the benefit of what they

did whilst in the body, still remains after they are gone : As the

apostle spccfks of Abel, Heb. xi. 4. " Who being dead, yet
" speaketh." This way indeed abundance of service will be done

for the souls of men upon earth, long after they are gone to

heaven. And this should greatly quicken us to leave as much as

we can behind us, for the good of posterity, that «/|!^r our decease (as

the apostle speaks, 2 Pet. i. 15.) they may have our words and ex-

amples in remembrance. But for any service to be done de novo,

after death, it is not to be expected : We have accomplished, as a

hireling, our day, and have not a stroke more to do.

(2.) As all our work of obedience is then finished by us, so at

death all the work of God is finished by his Spirit upon us. The
last hand is then put to all the preparatory work for glory, not a

stroke more to be done upon it afterwards ; which appears as well

by the immediate succession of the life of glory, (whereof I shall

speak in another proposition) as by the cessation of all sanctifying

means and instruments, which are totally laid aside as things of no
more use after this stroke is given ; Adeptofine, cessant media, means
are useless when the end is attained. There is no work (saitli

Solomon) in the grave. How short soever the soul's stay and abode

in the body were, though it were regenerated one day, and
separated the next, yet all is wrought upon it, which God ever in-
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tended should be wrouglit in this world, and there is no prepara-

tion-work in the other world.

(S.) But though the soul leave all the means of grace behind it,

yet it carries away with it to heaven all those habits of grace which
were planted and improved in it in this world, by the blessing of
the Spirit upon those means : Though it leave the ordinances, it

loseth not the effects and fruits of them ; though they cease, their

effects still live. " The truth dwelleth in us, and shall be in us
" for ever," 1 John ii. 17. " The seed of God remaineth in
" us," 1 John iii. 9.

Common gifts fail at death ; but saving grace sticks fast in the

soul, and ascends with it into glory. Gracious habits are insepar-

able; glory doth not destroy, but perfect them: They are the

soul's meetness for heaven. Col. i. 12. and therefore it shall not

come into his presence, leaving its meetness behind it. In vain is

all the work of the Spirit upon us in this world, if we carry it not

along with us into that world, seeing all his works upon us in this

life have a respect and relation to the life to come.

Look, therefore, as the same natural faculties and powers which
the soul had (though it could not use them) in its imperfect body
in the womb, came with it into this world, where they freely

exerted themselves in the most noble actions of natural life ; so the
habits of grace, which, by regeneration, are here implanted in a
weak and imperfect soul, go with it to glorj^ where they exert

themselves in a more high and perfect way of acting than ever they
did here below. The languishing spark oflove is there a vehement
flame ; the faint, remiss and infrequent delight in God is there at

a constant, ravishing and transporting height.

(4.) To conclude. As all implanted habits of grace ascend with
the sanctified soul to heaven ; (for the soul ascends not thither as a
natural, but as a new creature) so all the effects, results, and sweet

improvements of those graces which we gathered as the pleasant

fruits of them on earth, these accompany and follow the soul into

the other world also.; " Their works follow them," Rev. xiv. 13.

They go not before in the notion of merits, to make way for them,
but they follow or accompany them as evidences and comfortable

experiences. I doubt not, but the very remembrance of what pas-

sed betwixt God and the soul here, betwixt the day of its espousals

to Christ, and its divorce from the body, will be one sweet ingre-

dient in their blessedness and joy, when they shall be singing in the

upper region the song of Moses and of the Lamb. They were
never given to be lost, or left behind us. And thus you see with

what a rich cargo the soul sails to the other world, though if it had
no other, it would never drop anchor there.

C2



38 A TREATISE OF THE SOUL OF MAK.

Prop. 7. The souls of the just when separatedJrom their bodies^

do not icander up and down in this zcorld^ nor hover about the se~

pulclires where their bodies lie ; nor are they detained in any pur-

gatory, in 07'derto their more perfect purijication ; nor do theyJail

asleep in a benumbed stupid state : but doJvrthwithpass into glory,

and are immediately with the Lord.

When once the mind of man leaves the scripture guidance and
direction, which is it to what the compass or pole-star is to a ship

in the wide ocean, whither will it not wander ? In what uncertain-

ties will it not fluctuate ? and upon what rocks and quick-sands

must it inevitably be cast? Many have been the foolish and ground-

less conceits and fancies of men about the receptacles of departed

souls.

1. Some have assigned them a restless, wandering life, now here,

now there, without any certain dwelling-place any where. The
only grounds for this fancy, is the frequent apparitions of the ghost

or spirits of the dead, w- hereof many instances are given ; and who
is there that is a stranger to such stories .^ Now, if departed souls

were fixed any where, this world would be quiet and free from

such disturbances.

I make no doubt, but very many of these stories, have been the

industrius fictions and devices of wicked and superstitious votaries,

to gain reputation to their way, speaking lies in hypocrisy, to draw
disciples after them. And many others have been the tricks and
impostures of Satan himself, to shake the credit of the saints' rest

in heaven, and the imprisonment of ungodly souls in hell, as will

more fully appear when I come to speak to that question more par-

ticularly.

2. Others think, when they are loosed from the body at death,

they hover about the graves and solitary places where their bodies

lie, as willing, seeing they can dwell no longer in them, to abide as

near them as they can ; just as the surviving turtle keeps near the

place Vrhere his mate died, and may be heard mourning for a long

time about that part of the wood. This opinion seeks countenance

and protection from that law, Deut. xviii. 10, 11. which prohibits

men to consult with the dead ; of which restraint there had been

no need or use, if it had not been practised ; and such practices

had never been continued, if departed souls had not frequented

those places, and given answers to theii' questions. But what I

said before of Satan's impostures, is enough for the present to re-

turn to this also.

3. The Papists send them immediately to purgatory, in order to

their more thorough purification. This purgatory * Bellarmine

Bellarmin. lib, 2. de Purg. cap. 6,
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thus describes :
" It is a certain place wherein, as in a prison, souls

** are purged after this life, that were not fully purged here, to the
" intent they may enter pure into heaven; and though the church
" (saith he) hath not defined the place, yet the schoolmen say, it

'* is in the bowels of the earth, and upon the borders of hell."

And, to countenance this profitable fable, divers scriptures are by
them abused and misapplied, as 1 Cor. iii. 15. Matth. v. 25, 26.

1 Pet. iii. 19. AH which have been fully rescued out of their

hands, and abundantly vindicated by our divines, who have proved,
God never kindled that fire to purify souls ; but the Pope to warm
his own kitchen.

4. Another sort there are, who affirm, they neither wander
about this world, nor go into purgatory, but are cast by death into

a swoon or sleep ; remaining in a kind of benumbed condition, till

the resurrection of the body. This was the error of Beryllus ; and
Irenseus seems to border too near upon it, when he saith, * " The
*' souls of disciples shall go to an invisible place appointed for them
" of God, and shall there tarry till the resurrection, waiting for
" that time : and then receiving their bodies, and perfectly, i. e.

" corporeally, rising again, as Christ did, they shall come to the
" sight of God."

All these mistakes will fall together by one stroke ; for if it evi-

dently appear (as I hope it will) that the spirits of the just are im-
mediately taken to God, and do converse with, and enjoy him in

heaven ; then all these fancies vanish, without any more labour

about them particularly. Now there are four considerations which
to me put the immediate glorification of the departed souls of be-

lievers beyond all rational doubt.

1. Heaven is as ready and fit to receive them as ever it shall be.

2. They are as ready and fit for heaven as ever they will be.

3. The scripture is plainly for it. And,
4. There is nothing in reason against it.

1. Heaven is as fit and ready to receive them when they die,

as ever it shall be. Heaven is prepared for believers, (1.) By the

purpose and decree of God, and so far it was prepared from the

foundation of the world, Matth. xxv. 34. (2.) By the death of
Christ, whose blood made the purchase of it for believers, and so

meritoriously opened the gates thereof, which our sins had barred

up against us, Heb. x. 19, 20. (3.) By the ascension of Christ into

that holy place, as our representative and fore-runner, John xiv.

* Discipulorum aninue abibunt in invisibilem locuvi, definituni eis a Deo ; et ibi usgjit

ad resurrectionem commornbuntur, sustinentes resurrectionem ; postj recipientes corpora, et

perf'ecte resurgentes, i. e. corpuraliitr, quemadmodum et Hominw resurrerit, sic vement ad
conspecluvi Dd, Iren. lib. 5.

C3
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2. This is all that is necessary to be done for the preparation of

heaven ; and all this is done, as much as ever God designed should

be done to it, in order to its preparation for our souls ; so that no
delay can be upon that account.

2. The departed souls of believers are as ready for heaven as

ever they will be : for there is no preparation-work to be done by
them, or upon them after death, John ix. 3. Eccl. ix. 10. Their

justification was complete before death, and now their sanctification

is so too ; sin which came in by the union, going out at the separa.-

tion of their souls and bodies. They are spirits made perfect.

3. The scripture is plain and full for their immediate glorifica-

tion ; Luke xxiii. 43. " To-day shalt thou be with me in paradise."

Luke xvi. 22. " The beggar died, and was carried by the angels

" into Abraham's bosom." Phil. i. 2L "I desire to be dissolved

" and to be with Christ, which is far better." The scripture

speaks but of two ways by which souls see and enjoy God, viz.

faith and sight ; the one imperfect, suited to this life ; the other

perfect, fitted for the life to come ; and this immediately succeed-

ing that, for the imperfect is done away, by the coming of that

which is perfect, as the twilight is done away, by the advancing of

the perfect day.

4. To conclude ; there is nothing in reason lying in bar to it. It

hath been proved before, that the soul in its unembodied state is ca-

pable to enjoy blessedness, and can perform its acts of intellection,

volition, &c. not only as well, but much better than it did, when
embodied. I conclude therefore, that seeing heaven is already as

much prepared for believers as it need be, or can be; and they as

much prepared from the time of their dissolution, as ever they shall

be ; the scriptures also being so plain for it, and no bar in reason

against it ; all the forementioned opinions are but the dreams and

fancies of men, who have forsaken their scripture-guide ; and this

remains an unshaken truth, that the spirits of the just go immedi-

ately to glory from the time of their separation.

Prop. 8. At the time ofa gracious souTs separationfrom, the hody^

it is rnstantly and perfectly freed from sin, which, till that time,

dwelt in itfrom its beginning ; hut thenceforth shall do so no more.

Immediately upon their separation from the body, they are spi-

rits made perfect, as ray text stiles them ; and that epithet '^perfect

could never suit them, if there were any rem^aining root or habit of

corruption in them.

The time, yea, the set time is now come, to put an end to all the

* Therefore he calls them consecrated or perfect, because they are no more subject to

the rafirmiiies of the fleih, the flesh itself being laid aside. Marlorate on the place.
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dolorous groans of gracious souls, upon the account of indwelling

sin. What the angel said to Joshua, Zech. iii. 3, 4. the same doth

God say of every upright soul, at the time of its separation. " Take
" away the filthy garments from him, and clothe him with change
" of raiment, and set a fair mitre upon his head." Thus the

garments spotted with the flesh, are taken away with the body of

flesh, and the pure unchangeable robes of perfect holiness, clothed

upon the soul, in which it appears without fault before the throne

of God, Rev. xiv. 5.

There is a threefold burdensome evil in sin under which all re-

generated souls groan in this life; viz. (1.) The guilt ; (2.) The
filth ; (3.) The inherence of it in their nature. And there is a

threefold remedy or cure of these evils : the guilt of sin is remedied

by justification ; the filth of sin is inchoatively healed by sanctifica-

tion : the inherence of sin is totally eradicated by glorification

;

For as it entered into our persons by the union of our souls and
bodies, so it is perfectly cast out by their disunion or separation at

death : the last stroke is then given to the work of sanctification,

and the last is evermore the perfecting stroke: sin languished

imder imperfect sanctification in the time of life, but it gives up
the ghost under perfected sanctification, from and after death :

sanctification gave it its deadly wound, but glorification its final

abolition. For it is with our sins, after regeneration, as it was
with that beast mentioned, Dan. vii. 12. which, though it was
** wounded with a deadly wound, yet its life was prolonged for a
" season." And this is the appointed season for its expiration.

For if at their dissolution they are immediately received into glory

(as it hath been proved they are, in our seventh proposition) they

must necessarily be freed from sin, immediately upon their dissolu-

tion ; because, nothing that is unclean can enter into that pure and
holy place ; they must be, as the text truly represents them, " the
" spirits of just men made perfect.'"

For, if so great holiness and purity be required in all that draw
nigh to God upon earth, as you read, Psal. xciii. 5. certainly those

who are admitted immediately to his throne, must be without

fault, according to Rev. vii, 14, 15, 16, 17.

When a compounded being comes to be dissolved, each part

returns to its own principle ; so it is here : the spirit of man, and
all the grace that is in it, came from God ; and to him they return

at death, and are perfected in him and by him : the flesh returns

to earth, whence it came, and all that body of sin is detroyed
with it ; neither the one or the other shall be a snare or clog to the

soul any more. A Christian in this world, is but gold in tlie ore

;

at death, the pure gold is melted out and separated, and the drosa

cast away and consumed.

C4
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Hence three consectaries oifer themselves to us.

Consedaritj 1. That a beHever's life and warfare end together.

We lay not down our weapons of war, till we lie down in the dust,

2 Tim. iv. 7. " I have fought a good fight, I have finished my
*' course." The course and conflict you see are finished together

:

though they commence from different terms, yet they always

terminate together. Grace and sin have each acted its part upon
the stage of time, and the victory hovered doubtfully, sometimes

over sin, and sometimes over grace ; but now the war is ended,

and the quarrel decided, grace keeps its ground, and sin is finally

vanquished. Now, and never before, the gracious soul stands tri-

umphing like that noble Argive,

In voctio solus sessQ?', plausorque theatra.

Uot an enemy left to renew the combat ; the war is ended, and
with it all the fears and sorrows of the saints.

Consectary 2. Separated souls become impeccable, or free from

all the hazard of sin, from the time of their separation : for, there

being no root of sin now inherent in them, consequently no temp-

tation to sin can fasten upon them; all temptations have their

handles in the corruptions of our natures: did not Satan find

matter prepared within us, dry tinder fitted to his hand, he might

strike in temptations long enough, before one of his hellish sparks

could catch or fasten upon us. Temptations are grievous exercises

to behevers ; they are darts, Eph. vi. 16. they are thorns, 2 Cor,

xii. 7. But the separate soul is out of gunshot ,• it were as good

discharge an arrow at the body of the sun, as a temptation at a

translated soul.

Consectary 3. Separated souls are more lovely companions, and

their converses more sweet and delightful than ever they were in

this world. It was their corruption which spoiled their communion
on earth ; and it is their spotless holiness which makes it incom-

parably pleasant in heaven. The best and loveliest saints have

something in them which is distasteful ; even sweet briars and holy

thistles have their offensive prickles : but when that which was so

lovely on earth is made perfect in heaven, and nothing of that re-

mains in lieaven, which was so offensive in them on earth ; O what
blessed, delightful companions will they be ! O blessed society I O
most desirable companions ! let my soul for ever be united to their

assembly. I love them under their corruptions; but how shall

my soul be knit to them, when it seeth them shining in their

perfections ^

Proposition 9. The pleasure and delights of the separate spirits

of the just^ are incomparahly greater and sweeter than those they

^id, or at any time could eocpei^ience in their bodily state.

With what a pleasant face would death smile upon behevers !
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what roses would it raise in its pale cheeks, if this proposition were

but well settled in our hearts by faith ! And if we will not be
wanting to ourselves, it may be firmly settled there, by these four

considerations, which demonstrate it.

Consideration 1. Whatsoever pleasure any man receives in this

loorld^ he receives it by means of' his soul. Even all corporeal and
sensitive delights have no other rehsh and sweetness, but what the

soul gives them, which is demonstrable by this ; that if a man be
placed amidst all the pleasing objects and circumstances in the world,

if he were in that centre, where he might have the confluence

of all the delights of this world ; yet if the spirit be wounded, there

is no more relish or savour in them, than in the white of an egg.

What pleasure had Spira in his liberty, estate, wife and children ;

these things were indeed proposed and urged, again and again, to

relieve him ? but instead of pleasure they became his horror : let

but the mind be wounded, and all the mirth is marred : one touch
from God upon the spirit, destroys all the joy of this world. Nay,

Let but the intention of the mind be strongly carried another
way, and for that time, (though there be no guilt or wound upon
the soul) the most pleasant enjoyments lose their pleasure. What
deliglit, think you, would bags of gold, sumptuous feasts, or ex-
quisite melody have afforded to Archimedes, when he was wholly
intent upon his mathematical lines ? By this then it is evident, that

the rise of all pleasure is in the mind, and the most agreeable and
pleasing objects and enjoyments signify nothing without it : the
mind must be found in itself, and at leisure to attend them, or we
can have no pleasure from them.

Consid. J^. Of all natural pleasures in the wo?-ld, intellectual plea-

sures arejhund to be most agreeable, and connatural to the soul of
man.
The more refined and remote from sense any pleasure is, the

more grateful is it to the soul ; those are certainly the sweetest de-

lights that spring out of the mind. A drop of intellectual pleasure
is valued by a generous and well-tempered soul, above the whole
ocean of impure joys, which qome to it sophisticated and tinged
through the muddy channels of sense.

No sensuahsts in the world can extract such pleasure out of gold,
silver, meat and drink ; as a searching and contemplating mind
finds in the discovery of truth. * Heinsius, that learned library-

keeper of Leyden, professed, " That when he had shut up him-
" self among so many illustrious souls, he seemed to sit down there»
" as in the very lap of eternity, and heartily pitied the rich and
" covetous worldlings, that were strangers to his delights.**

* In qua simulac pedem posui,foribus jiessulum obdo, et in ipso cclertiitatis gremio, inter

tot Ulustres animas sedeni mihi suviOy cum ingcnti quidem animo : ut subiiide magnaium
misereor, qui hancjalicitatem ignorant, Epist. prin.
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And when * Cardan tells us, " That to know the secrets of na-
" ture, and the order of the universe, hath greater pleasure and
" sweetness in it, than the thought of man can fathom, or any
" mortal hope for.'' " Yea, such beauties, saith f Plutarch, there
" are in the study of the mathematics, that it were unworthy to
*" compare such baubles and bubbles, as riches with it."*' " Yea,
" saith another, it were a sweet thing to be extinguished in those
" studies +.''

Julius Scaliger was so delighted with poetry, that he protested

he had rather be the author of twelve verses in Lucan, than em-
peror of Germany. And to say truth, " there is a kind of enchant-
" ing sweetness in those intellectual pleasures and feasts of the
" mind ; such a delight as hardly suffers the mind to be pulled
" away from them §." These pleasures have a finer edge, a higher

gust, a more agreeable savour to the mind than sensitive ones ; as

approaching much nearer to the nature of the soul, which is spi-

ritual.

Consid. 3. And as intellectual pleasures do as far exceed all sen-

sitive pleasures, as those which are proper to a man, do those which

we have in conmnon with beasts : So divine pleasures do again much
more surm^ount intellectual ones. For what compare is there betwixt

those joys which surprize a scholar in the discovery of the secrets

of nature, and those that overwhelm and swallow up the Christian

in the discovery of the glorious mysteries of redemption by Christ,

and his own personal interest therein.

To solve ^e phcenomena of nature is pleasant, but to solve all

the difficulties about our title to Christ and his covenant, that is ra^

vishing. Archimedes' ej^r/xa, " I have found it," was but the frisk,

or skip of a boy, to that rapturous voice of the spouse, " My be-

" loved is mine, and I am his." These are entertainments for

angels, 1 Pet. i. 11. a short salvation for the season it is felt and
tasted, 1 Pet. i. 8. after these delights, all others are insipid and
dry. And yet one step higher.

Consid. 4. All that divine pleasiire, which ever the holiest and de-

voutest soul enjoyed in the body, is hut a sip or preUbation, coin-

pared ccith those full draughts it hath in the uncmbodied state.

Whilst it is embodied, it rejoiceth in the earnests and pledges of

joy ; but when it is unembodied, it receives the full sum ; Psal. xvi.

* Jrcanrt cccli^ nahirce secreta, ordinem universi scire ; Tnajoru Jcelicitatis et dulcedinis

est, gu-avi cogitnlione gtiis assequi potest^ aut mortalis sperare.

f Talis est mnthematum pulchritudo, vt his indignum sit divitiarum phaleras istas et

bullas et puerilici sj^ectacula compnrari.

f Dulce est extingui mathcniaticarum artium studio. Leon. Digg.

§ Talis siiavitasy ut cum quis ea drgustatxrit, quasi Circeis jjoculis captus, non potest un-

quam ab illis diidli. Cardan.
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11, " In thy presence is fulness of joy/"* This fulness of joy is

not to be expected, because not to be supported in this world.

The joy of heaven would quickly make the hoops of nature fly.

When a good man had but a little more than ordinary joy of the

Lord poured into his soul, he was heard to cry, Hold, Lord, hold

!

thy poor creature is but a clay vessel, and can hold no more ! These

pleasures the soul hath in the body, are of the same kind indeed

with those in heaven, but are exceeding short of them in divers

other respects.

1. The spiritual pleasures the soul hath in the body, are b\it by

reflection ; but those it enjoys out of the body, are by immediate

intuition, 1 Cor. xiii. 12. now in a glass, then face to face.

The pleasures it now hath, though they be of a divine nature,

yet they are relished by the vitiated appetite of a sick and distem-

pered soul ; the embodied soul is diseased and sickly, it hath many
distempers hanging about it. Now we know the most pleasant

things lose much of their pleasure to a sick man ; the separate soul

is made perfect, thoroughly cured of all diseases, restored to its

perfect health ; and consequently, divine pleasures must needs have

a higher gust and relish in heaven, than ever they had on earth.

'3. The pleasures of a gracious soul on earth are but rare and

seldom, meeting with many and long interruptions. And many of

them occasioned by the body, which often calls down the soul to

attend its necessities, and converse with things of a far diff*erent

nature ; but from these, and all other ungrateful and prcjudical

avocations, the separated soul is discharged, and set free ; so that

its whole eternity is spent in the highest delights.

4. The highest pleasures of a gracious soul in the body, are but

the pleasures of an uncentered soul, which is still gravitating and

striving forward, and consequently can be but low and very imper-

fect, in comparison with those it enjoys, when it is centered and

fixed in its everlasting rest. They differ as the shadow of the la^

bourer, for an hour in the day, from his rest in his bed, when his

work is ended.

To conclude ; the pleasures it hath here, are but the pleasures

of hope and expectation, which cannot bear any proportion to those

of sight and full fruition. O see the advantages of an unbodied

state !

Prop. 10. That gracious souls, separatefrom the hodij^ do attain

to the perjection qfknowledge, zoith more ease than they attained any

small degree ofknowledge •whilst they dicelt in the body.

Great are the inconveniences, and prejudices, under which souls

labour, in their pursuits after knowledge in this life, Veritatis in

puteo, Truth lies deep. And it is hard, even with much labour.
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pains, and study? to pump up one clear notion ; for the soul can-

not now act as it would, but is fain to act as it can, according to

the limitations and permissions of the body, to which it is confined.

By heedful observations, and painful researches it is forced to de-

duce one thing from another, and is too often deceived and im-

posed upon by such tedious and manifold connections.

Beside, truth is now forced, in compliance with our weakness,

and distance from the fountain, to descend from heaven under
vails *, shadows, and umbrages, thereby to contract some kind of

affinity with our fancies and exterior senses first, that so it may
with more advantage transmit itself to our understanding. It must
come under some vail or other to us, whilst we are vailed with

mortality, because the soul cannot behold it with its native lustre,

nor converse otherwise with it.

And hence it was that Augustine made his rational conjecture.

Why men used to be so much delighted with metaphors, because

they are so much proportioned to our senses, with which our rea-

son in this embodied state, hath contracted such an intimacy and
familiarity : But when the soul lays aside its vail of flesh, truth also

puts off her vail, and shews the soul her naked, beautiful, and ra-

vishing face ; it henceforth beholds all truth in God, the fountain

of truth. There are five ways by which men attain the knowledge
of God, say the schools, four of which the soul makes use of in

this world ; but the fifth, which is the most perfect, is reserved

for the separate state. Men discern God here,

(1.) In vestlgio, By his footsteps in the works of creation. God
hath imprest the marks of his wisdom and power upon tlie crea-

tures, by which impressions we discern that God hath been there.

Thus the very Heathens arrive to some knowledge of a God, Rom.
i. 20. Acts xvii. 24, 27.

(2.) I?i ufnhra. By his shadow : If you see the shadow of a man
you guess at his stature and dimensions thereby. Thus Christ made
some discovery of himself to the world, in the Mosaical ceremonies,

and ancient types and umbrages, Heb. x. 1.

(3.) In speculo, In a glass : This gives us a much clearer repre-

sentation of a person, than either his footsteps or shadow could

:

this is an imperfect or darker vision of his face, by way of reflec-

tion. And thus God is seen in his word and ordinances, wherein,
^' as in a glass, we behold the glory of the Lord," 2 Cor. iii. 18.

(4.) In Fil'iOy in his own Son, who is the living image and ex-

press character of his Father. Thus we sometimes see a child so

* The light from above never descends without a vail : for it is impossible that di-

vine light could othenvise shine to us, unless it be covered with a variety of sacred

shadow ings. Dionys. Arcop, de cctlest. Hicr. c 1.
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lively representing his father in speech, gate, gesture, and every \u

neainent of his face, that we may say,

—Sic oculos^ sic ille manus, sic oraferehat ;—

•

« Just so his father spake, so he went, and just such a one he was."

Thus we know God in the face of Jesus Christ, 2 Cor, iv. 6.

who is the express image of his Father, Heb. i. 3. and John xiv. 9.

This is the highest -way of attaining the knowledge of God in this

hfe. But then, in the unbodied state, we see him,

(5.) Face toface^ with a direct vision. This is to see Mm as he
is. The believer is a candidate for this degree now, but cannot be
invested with it, till he be divested from this body of flesh. Yet
the soul, when unbodied, and made perfect, attaineth not to a com-
prehensive knowledge of God, for it will still remain a finite being,

and so cannot comprehend that which is infinite. That question.

Job xi. 7. " Canst thou find out the Almighty unto perfection .''"

may be put to the highest graduate in heaven. And yet,

1. To see God face to face, and know him as he is, will be a
knowledge of the divine essence itself.

'' To see the divine essence,

is to see God as he is ; i. e. to see him so perfectly and fully, that

the understanding can proceed no farther in point of knowledge,
concerning that great question. What is God ? Thus no man hath
seen or can see God in this world. Even Moses himself could not

see God, Exod. xxxiii. 18, 19, 20. But the spirits of the just made
perfect, have satisfying apprehensions, though not perfect compre-
hensions of the Divine essence.

2. In this light they clearly discern those deep mysteries which
they here racked their thoughts upon, but could not penetrate in

this life. There they will know what is to be known of the union
of the two natures in the wonderful person of our Emmanuel ; and
the manner of the subsistence of each person, in the most glorious

and undivided Godhead, John xiv. 20. The several attributes of

God will then be unfolded to our understandings ; for his essence

and attributes are not two things. Rev. iv. 8, 9, 10, 11. Oh ! what
a ravishintj sio;ht will this be

!

The mysteries of the scriptures and providences of God will be
no mysteries then : Curiosity itself will be there satisfied.

3. This immediate knowledc^e and sight of God face to face, will

be uifinitely more sweet, and ravishingly pleasant than any, or all

the views we had of him here by faith ever were, or possibly could
be. There is a joy unspeakable in the visions of faith, 1 Pet. i. 8.

but it comes far short of the facial vision. Who can tell the full

importance of that one text. Rev. xxii. 4. " The throne of the
" Lamb shall be in it, and they shall see his face .?" Oh ! for such
a heaven (said one) as to get one glimpse of that lovely face ! Eaith
cannot bear such sights. This light overwhelms, and confounds
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the inadequate faculties of imperfect and embodied souls. But

there is Iuj7ien comfortans^ a cheering, strengthening, pleasant light,

as the light of the morn'mg star, Rev. ii. 28.

4. This sight of God will be appropriative and applicative. We
there see him as our own God and portion. Without a clear inte-

rest in him, the sight of him could never be beatifical and satisfy-

ing. Sight without interest is like the light of a glow-worm, light

without heat. All doubts and objections are solved and answered

in the first sight of this blessed face.

5. To conclude : This perfect, and most comfortable knowledge,

is attained without labour by the separate soul. Here every degree

of knowledge was with the price of much pains. How many weary

hours and aching heads did the acquisition of a little knowledge

stand us in ! But then it flows in upon the soul easily. It was the

saying of a great usurer, / wice took much pains to get a little^

(ineaning the first stock) but now I get much zoithout any pains at

all. Oh lovely state of separation ! That body which interposed,

clogged, and clouded the willing and capable spirit, being drawn

aside (as a curtain) by death, the light of glory now shines upon

it, and round about it, without any interception, or let.

Prop. 11. The separated souls of thejust do live in a more high

and excellent way ofcommunion with God, in his temple-worship in

heaven, than ever they did in the sweetest gospel-ordinances, and

most spiritual duties, in which they conversed with him here on earth.

That saints on earth have real communion vAih. God, and that

this communion is the joy of their hearts, the life of their life, and

their relief under all pressures and troubles in this hfe, is a truth so

firmly sealed upon their hearts by experience, as well as clearly re-

vealed in the word, that there can remain no doubt about it, among
those that have any saving acquaintance with the life and power of

religion.

This communion with God is of that precious value with be-

lievers, that it unspeakably endears all those duties and ordinances

to them, which, as means and instruments are useful to maintain

it.

At death, the people of God part with all those precious ordi-

nances and duties, they being only designed for, and fitted to the

present state of imperfection, Epli. iv. 12, 13. but not at all to

their loss, no more than it is to his that loses the light of his candle

by the rising of the sun. A candle, a star is comfortable in the

night ; but useless when the sun is up, and in its meridian glory.

Christian, pray much, hear much, and be as much as thou canst

among the ordinances of God, and duties of religion : For, the time

is at hand that you shall serve, and wait on God no more this

way.



A TREATISE OF THE SOUL OF MAX. 49

But yet think not your souls shall be discharged from all wor-

ship and service of God when you die : No, you will find heaven

to be a temple built for worship, and the worship there to be much
transcendent to all that in which you were here employed. The
sanctuary was a pattern of heaven in this very respect, Heb. ix. 23.

And, on this very account, it is palled Slon in my text, and the

heavenly Jerusalem ; as denoting a church state, and the spiritual

worship there performed by the spirits of just men made perfect.

Some help we may have to understand the nature thereof, by
comparing it with that worship and service which we perform to

God here in this state of imperfection, and by considering the agree-

ments and disagreements betwixt them. In this they agree, that

the worship above and below are both addressed and directed to

one and the same object, Father, Son, and Spirit ; all centers and
terminates in God. They also agree in the general quality and
common nature; they are both spiritual worship. But there are

divers remarkable differences betwixt the one and the other, as will

be manifest in the following collation.

1. All our worship on earth is performed and transacted by faith,

as the instrument and means thereof, Heb. xi. 6. " He that cometh
" to God must believe,*' Sec. In heaven, faith ceaseth, and sight

takes place of it, 1 Cor. v. 7. There we see what here we only be-

lieve. There are now before us ordinances, scriptures, ministers,

and the assemblies of saints in the places of worship : But if we
have any communion with God, by, or among these, we must set

ourselves to believe those things we see not. By realizing and ap-

plying invisible things, we here get sometimes, and with no small

pains, a taste of heaven, and a transient glance of that glory. In
this service our faith is put hard to it, it must work and fight at

once ; resolutely act whilst sense and reason stand by, contradicting

and quarrelling with it. And if, with much ado, we get but one
sensible touch of heaven upon our spirits, if we get a little spiritual

warmth and melting of our affections toward^ God, we call that day
a good day, and it is so indeed.

But in heaven all things are carried at a high rate, the joy of the

Lord overflows us without any labour, or pain of ours to procure it.

We may say of it there, as the prophet speaks of the dew and
showers upon the-grass, " which tarrietli not for man, nor waltetli

" for the sons of men," Micah v. 7.

2. No grace is, or can be acted here, without the clog of a con-

trary corruption, Rom. vii. 21. " When I would do good, evil is

" present with me." Every beam of faith is presently darkened by
a cloud of unbelief, Mark ix. 24. " Lord, I believe, help thou my
" unbelief' " We often read in the book of experience (saiih
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" * one) what an inconsistent fickle thing the heart is in duties i

" Now it is -vnth us, by and by it is fled away and gone ; we know
" not where to find it : It is constant only in its inconstancy and
" lubricity/' There is iniquity in our most holy things, which needs

pardon, Exod. xxviii. 38. Our best duties have enough in them

to damn us, as well as our worst sins : But in that perfect state

above, grace flows purely out of the soul, as beams do ft'om the

sun, or crystal streams from the purest fountain. No impure or

imperfect acts proceed from spirits made perfect.

3. Here the graces of the saints are never, or very rarely acted in

their highest and most intense degree. When they love God most

fervently, there is some coldness in their love. AVho comes up to

the height of that rule, IVIat. xxii. 37. " Thou shalt love the Lord
" thy God, with all thy heart, and all thy mind, and all thy
" strength .?" AVhen we meditate on God, it is not in the depth of

our thoughts, without some wanderings and extravagancies ; it is

very hard, if not impossible, for the soul to stand long in its full

bent to God.

But in heaven it doth so, and will do so for ever, without any re-

laxation or remission of its fervour. Christ, among the saints and

angels in heaven, is as a mighty load-stone cast in among many
needles, which leap to him, and fix themselves inseparably upon

him. They all act in glory as the fire doth here, to the utmost of

their power and ability. There is no note lower than " Glory to

God in the highest."

(4.) The most spiritual souls on earth, who live most with God,

have, and must have their daily and frequent intermissions. The
necessities of the body, as well as the defectiveness of their graces,

require, and necessitate it to be so. Our hands with Moses will

hang down and grow v.eary. Our affections will cool and fall, do

what we can.

But as the spirits of just men made perfect know no remissions

in the degree, so neither any intermissions in the acting of their

grace : " They shall serve him day and night in his temple,'' Rev.

vii. 15. You that would purchase the continuance of your spiri-

tual comforts but for a day, with all that you have in this world,

will there enjoy them at full, without any intermitting, through

eternity.

5. If the best hearts on earth be at any tune more than ordi-

narily enlarged in spiritual comforts, they need presently some

humbhng providence to hide pride from their eyes. Even Paul

• Sape in libro experienticE legimus quomodo a corde nostra relinquimur : Nunc est no-

biscum, nunc alibi; mmc evolat^ nunc recwrit : in sola lubricitate manet. Bern.



A TftEATlSE OF THE SOUL OF MA\*. 51

himself must have a thorn in the flesh, a messenger of Satan to

buffet him. Bernard could never perform any duty with com-
fortable enlargement, but he seemed to hear his own heart whis-

per thus, Bene fecisti^ Bernarde^ O well done, Bernard.

But, in heaven the highest comforts are enjoyed in the deepest
humility ; and the entire glory is ascribed to God, without any
unworthy defalcations. Rev. iv. 10. They put not the crown
upon their own heads, but Chrisfs : Tliey cast down their own
crowns, and fall down at the feet of him that sitteth upon the

throne.

6. All assemblies for worship in this world are mixed ; they

consist of regenerate and unregenerate, living and dead souls

:

This spoils the harmony, and allays the comfort of mutual com-
munion. In a congregation consisting of a thousand persons, Ah!
how few comparatively are there that are heartily concerned in the

duty ? But it is not so above. There are ten thousand times ten

thousand, even thousands of thousands before the throne, loving,

adoring, praising, and triumphing together, and not a jarring

string in all their harps.

7. Here the worship of God is impure, mixed, and adulterated

by the sinful additions and inventions of men. This gracious

souls groan under as a heavy burden, sighing and praying for re-

formation ; as knowing they can expect no more of God's presence,

than there is of his order and institution in worship. But, above,

all the worship is pure, the least pin in the heavenly tabernacle is

according to the perfect pattern of the divine will.

8. We have here duties of divers kinds and natures to per-

form. All our time is not to be spent in loving, praising, and de-

lighting in God ; but we must turn ourselves also to searching,

watching, and soul-humbling work. Sometimes we are called to

get up our hearts to the highest praise, and then to humble them
to the dust for sin and judgments ; one while to sing his praises,

and another while to sigh even to the breaking of our loins ; But
the spirits of just men made perfect, have but one kind of em-
ployment, viz. praising, loving, and delighting in God. There
IS no groaning, sighing, searching, or watching-work, in that

state.

9. The most illuminated believers on earth have but dark and
crude apprehensions of Christ's intercession-work in heaven, or of

the way and manner in which it is.there performed by him. We
know indeed that our High-priest is for us entered within the vail,

Heb. vi. 20. That he appears in that most holy place for us, Heb.
ix. 24. That he there represents his sufferings for us to God,
standing before him as a lamb that had been slain, Rev. v. 6. That
he offers up our prayers with his incense to God, Rev. viii. 3.

Vol. Ill, D
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But the immediate intuition of the whole performance, by the

person of Christ in heaven, the beholding of him in his work there,

with the smiles and honours, the deHght and satisfaction of the

Father in his person and work. Certainly, this must be a far dif-

ferent thing, and what must make more deep and suitable impres-

sions upon our hearts than ever the most affecting view of fliem

by faith at this distance, could do.

10. In such ravishing sights andjoyful ascriptions of gloi-y to

him that sitteth upon the thi^one., and to the Lamb for evermore^ all

the separated spirits of thejust are employed and wholly taken up
in heaven^ as they come in their several tijnes thither ; and will be

so employed in that temple-service unto the end of the worlds when
Christ shall deliver up the kingdom to his Father, and thenceforth

God shall be all in all.

The illustration and confirmation of this assertion we have in

these two or three particulars.

(1.) That all the spirits of just men, from the beginning of the

world, until Christ's ascension into heaven, did enter into heaven,

as a place of rest, as a city prepared for them of God, Heb. xi. 16.

and did enjoy blessedness and glory there. But yet there seems to

be an alteration even in heaven itself, since the ascension of Christ

into it, and such an alteration as advanceth the glory thereof both

to angels and saints. " Heaven itself (saith one * who is now there)

' was not what it is, before the entrance of Christ into the sanc-

' tuary for the administration of his office. Neither the saints de-

' parted, nor the angels themselves, were participant of that glory

« which now they aie. Neither yet doth this argue any defect in

' heaven, or the state thereof in its primitive constitution ; For
* the perfection of any state hath respect unto that order of things

' which it is originally suited unto. Take all things in the order
* of the first creation, and in respect thereunto, heaven was per-

' feet in glory from the beginning, &c.

' Whatever was their rest, refreshment, and blessedness ; what-
^ ever were their enjovments of the presence of God, yet was there

' no throne of grace erected in heaven, no high-priest appearing
' before it, no lamb as it had been slain, no joint ascription of
« glory unto him that sitteth upon the throne, and to the Lamb
< for ever;'

-f-
God having ordained some better thing for us, that

they without us should not be made perfect, Heb. xi. 40.

Now both the angels and saints in heaven, do behold Christ in

his priestly office withhi that sanctuary ; a sight never seen in hea-

ven before.

* Dr. Oven's Cliristologia, p. 158

—

Z55.

I PriusQiiam ad nostra tempora preventum est. Camero.
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(2.) This frame of heavenly worship will continue as it is unto

the end of the world, and then another alteration will be made in

the manner of his dispensatory kingdom ;
" For then he must de-

" liver up the kingdom to God, even the Father ; and then shall

" the Son also himself be subject unto him that put all things

<* under him, that God may be all in all,'' as the apostle speaks,

1 Cor. XV. 24, 28. So that as the present state of heaven is not, in

all respects, what it was before Christ's ascension thither ; so after

the consummation of the mediatorial kingdom^ and the gather-

ing of all the elect into glory, it will not in all respects be what

now it is.

Christ will never cease to be the immediate head of the whole

glorified creation. God having gathered all the elect, both angels

and men, unto a head in him, and he being the knot and centre

of that collective body, the whole frame of the glorified church

would be dissolved, should he lose his relation of a head to it.

Yea, I doubt not but he will for ever continue to be the medium
of communion betwixt God and his glorified church : God will

still communicate himself to us through Christ, and our adherence,

love, and delight, will still be through Christ ; In a word, what-

ever change shall be made, the person of Christ shall still con-

tinue to be the eternal object of divine glory, praise^ and worship,

Rev. xxii. 4.

But when he shall have gathered home all his elect to glory, he
will resign his present dispensatory * kingdom, and become subject

(as man, and as head of that body which he 'purchased) to his Fa-
ther himself, " that God may be all in all," as it is 1 Cor. xv. 28.

(1.) All in all^ that is, all the saints shall be filled, and abun-

dantly satisfied, in and from God alone ; there shall be no empti-

ness, no want, no complaint : For, as there is water enough in

one sea to fill all rivers, light enough in one sun to illuminate all

the world ; so all souls shdl be eternally filled, satisfied and blessed

in one God. Surely, there is enough in God for millions of souls.

For if there be enough in God for all the angels. Mat. xviii. 10.

yea, 'enough in God for Jesus Christ, Col. i. 19. there must be

enough for all our souls. The capacity of angels is larger than

ours ; the capacity of Christ is larger than that of angels : He that

fills them, can, and will therefore fill us, or be all in all to us.

(2.) All in all, that is, complete satisfaction to all the saints, in

the absence of all other things, out of which they were wont to

• For if this dispensatory kingdom (of Christ) had never been delivered up,

then he (viz. God) would never receive the full use of bis natural kingdoni.

Junius,
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suck some comfort and delight in this world. He will now be in-

stead of all ; eminently all without them. We shall suck no more
sweetness out of food, sleep, relations, ordinances, &c. there will

be no more need or use of them, than there is of candles in the

sun-shine, Rev. xxii. 5.

(3.) All in all, that is, God only shall be loved, praised, and

admired by all the saints ; they shall love no creature out of God,
but all in God, or rather God in them all. This is that blessed

state to which all things tend, for which the angels and glorified

souls in heaven long. Hence it is that ther^ is joy in heaven upon
the conversion of any poor sinner on earth ; because thereby the

body of Christ mystically advanceth towards its fulness and com-

pleteness, Luke XV. 10. No sooner is a poor soul struck by the

word to the heart, and sent home crying, O sick ! sick ! sick of

sin, and sick for Christ ! but the news of it is quickly in heaven,

and is matter of great joy there, because they wait as well as Christ

for the time of consummation. To conclude, those that went first

to heaven before Christ's ascension, were fully at rest in God, and
blessed in his enjoyment, and yet upon Christ's ascension thither,

their happiness was advanced : It is a new heaven, as it were, to

feed their eyes upon the man Christ Jesus there. Those that now
stand before the throne, ravished with the face of Christ, and
ascribing glory to him for ever, are also in a most blessed state, and

are filled with the joy of the Lord. And yet, two things still re-

main to be farther done, before they arrive at their consummation,

viz. the restitution of their bodies, which yet he in the dust, and

the delivering up of the dispensatory kingdom, upon the coming

in of the fullness of all their fellow saints ; and after that no more
alteration for ever, but they shall be both in soul and body for ever

with the Lord. What tongue of man or angel can give us the

complete emphasis of that word, ever ivith the Lord ? or that, of

God's being all in all ? what hath God prepared for them that

love him !

Prop. 19,. It pleaseth God at some times, even in this life, to give

some men theforesight andforetaste of that blessedness, which holy

separated souls do now enjoy, and themselves shall shortly enjoy with

God in glory.

Specimens and earnests of heaven are no unknown things upon
earth. As the grapes of Eshcol, so the joy of heaven may be

tasted before we come thither, and these foresights and preliba-

tions of heaven are either,

1. Extraordinary, or

2. Ordinary.

1. Extraordinary, for the way and manner ; when the soul is?

either, (1.) Caught from the body for a short time in an ecstasy,
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when in a visional way heavenly things are presented to it; or,

(2.) When the bodily eye is elevated and strengthened above its

natural vigour and ability, to behold the astonishing objects of the

other world.

(1.) Of the first sort and rank was that famous rapture of Paul,
mentioned 2 Cor. xii. 2, 3. " I knew a man in Christ fourteen
" years ago, (whether in the body I cannot tell, or whether out of
" the body I cannot tell, God knoweth) such an one caught up to
*' the third heaven," &c. * It is questionable indeed, whether the

soul of the apostle was really separated from his body, whilst he
suffered that ecstasy, or whether his senses were only laid, as it were,

asleep for that time ; he himself could not determine the question,

much less can any other. But whether so or no, this seems evident,

that his senses were for that time utterly useless to him. If his

body was not dead, it was all one as if it had been so, for any use

his soul then made of it.

" f In ecstasies, all the senses and powers are idle, except the
'' understanding." His soul, for that time, seemed to be disjoint-

ed from the body, much as a flame of fire, which you shall some-
times see to play and hover at a distance from the wood, and then
catching the fuel again. Probably, this was that trance he fell

into, in the temple, when he was praying, mentioned in Acts xxi.

17.

In this rapture his soul ascended above this world, it was caught
up into paradise, into the third heaven, the place in which Christ's

soul was after his death ; and there he heard those a^onra ^?;/xara,

unspeakable words which it is not lawful for a man to utter; For,
alas ! poor mortals cannot pronounce the Shibboleth of heaven.
The heavenly inhabitants talk in no other dialect; but the lan-

guage of heaven is not properly spoken by any but the inhabitants

of heaven. Now Paul was not admitted into their society at that

time, as he was at his death, but was only a spectator, a stander-

by, as the angels are in the assemblies of the saints here on earth.

But, O what a day was that day to his soul ! It was as one of the

days of heaven ; no words could signify to another man what he
felt, what he tasted in that hour. Such favours will not be in-

dulged to many : he was a chosen vessel, and appointed to extra-

ordinary sufferings for Christ, and it was necessary his supports and
encouragements should be answerable.

* It does not appear with certainty, whether the soul of Paul was then separated
firora the body ; seeing he himself owns his ignorance as to that matter : Hence we
cannot determine what befei him as to abstraction from the senses, namely, whether the

senses were extinct, his body being dead, through the separation of the soul : Or only
sopited, the body not being dead. Colleg. Conimbr, lib, 3. Art 5. p. 512.

f In extasiejkriuri omnes potentias prater intellectum. Abulen,
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It was no less an extraordinary and wonderful vision, which
Isaiah, Ezekiel, Daniel, and John had * ; such representations of

God as overwhelmed them, and made nature faint under them

;

and no wonder, for if the eyes of creatures are so weak that they

cannot directly behold such a glorious creature as the sun, how
much less can they bear the glorious excellency and majesty of

God ?

(2.) And sometimes, without an ecstasy, representations of Christ,

and the glory of heaven, have been made, and the very bodily eye

fortified and elevated above its natural vigour and ability to behold

him. Thus it was with Stephen at his martyrdom. Acts vii. 55^

56. " Who being full of the Holy Ghost, looked stedfastly into

" heaven, and saw the glory of God and Jesus standing on the
'' right-hand of God." This was not a sight of faith, but an ex-

traordinary sight by the bodily eye, is evident, from its effect upon
his outward man; it made his face to shine as the face of an
angel.

2. There are also, beside this, ordinary, and more common fore-

tastes of heaven, and the glory to come, with which many believers

are favoured in this world ; and such are those which come into the

heart, upon the steady and more fixed vieAvs of the world to come,

by faith, and the more raised spiritual actings of grace in duty.
" Believing, we rejoice with joy unspeakable, and full of glory,"

1 Pet. i. 8. %aga dido^aff/ji^svyi, with a glorified joy, or a joy of the

same kind and nature with the joy of glorified spirits, though in an

inferior and allayed degree.

And yet, with the allowance of its allay and rebatement, it is

like new wine put into old and crazy bottles, which is ready to

make them fly, and would do so, should they be of any long con^

tinuance, " Stay me (saith the spouse) with flaggons, comfort me
" with apples, I am sick of love,'' Cant. ii. 5. The sickness was
not the sickness of desire or of grief ; of that she had complained

before ; but the sickness of love, i. e. she was ready to faint under

the unsupportable weight of Christ's manifested and sealed love,

not able to bear what she felt, pained with the love of Christ ; and
the desired cure speaks this to be her case, " Stay me with flag-

" gons, comfort me with apples." As if she had said. Lord, sup-

port, and under-prop my soul, for it reels, staggers, and fails under
the pressure and weight of thy love. Much like the case of a holy

man, who cried out under the overwhelming sense of the love of

Christ, shed abroad into his heart in prayer. Hold, Lord, hold,

thy poor creature is a clay vessel, and can hold no more. Though
these joys bring not the soul into a perfect ecstasy^ they certainly

* Isa. vi. 1, 2. Ezek. i. 1. Dan. x. 8, 9. Rev. i. 17.
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bring it as near as may be to it. Mr. * Fox tells us of one Giles

of Bruxels, a godly martyr, who in prison spent most of his time

apart from the rest, in secret prayer; in which his soul was so

ai'dent and intent, that he often forgot himself, and the time ; and
when he was called to meat, he neither saw nor heard those that

stood by him, till he was lifted up by the arms : and then he would
gladly speak to them, as one newly awaked out of a sweet sleep.

These foretastes of heaven may, from the manner of their convey-

ance, be distinguished into,

1. Mediate. And
2. Immediate.

1. Mediate, in, and by the previous use and exercise of faith,

heart-examination, &c. The Spirit of God concurring with, and
blessing such duties as these, helps the soul by them to a sight of

its interest in Christ, and the glory to come ; which being gain-

ed, joy is no more under the soufs command. I have, \vith good
assurance, this account of a minister, ' Who being alone in a jour-
' ney, and willing to make the best improvement he could of that

' day's solitude, set himself to a close examination of the state of
* his soul, and then of the life to come, and the manner of its being,
' and living in heaven, in the views of all those things which are
< now pure objects of faith and hope. After a while, he perceived
' his thoughts begin to fix, and come closer to these great and as-

< lonishing things than was usual ; and as his mind settled upon
* them, his affections began to rise with answerable liveliness and
* vigour.

' He therefore (whilst he was yet master of his own thoughts)
' lifted up his heart to God in a short ejaculation that God would
* so order it in his providence, that he might meet with no interrupt
' tion from company, or any other accident in that journey ; which
' was granted him : For, in all that day's journey, he neither metj
' overtook, or was overtaken by any. Thus going on his way, his

' thoughts began to swell, and rise higher and higher, like the
' waters in EzekiePs vision, till at last they became an overflowing
' flood. Such was the intention of his mind, such the ravishing
' tastes of heavenly joys, and such the full assurance of his interest

' therein, that he utterly lost a sight and sense of this world, and
' all the concerns thereof; and, for some hours, knew no more
' where he was, than if he had been in a deep sleep upon his bed.
* At last he began to perceive himself very faint, and almost choak-
' ed with blood, which running in abundance froni his nose, had
* coloured his clothes and his horse from the shoulder to the hoof.

' He found himself almost spent, and nature to faint under the pres*

• Acts and Mon. p. 811,
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' sure of joy unspeakable and insupportable; and at last, perceiv-

' hig a spring of water in his way, he, with some difficulty, alight-

^ ed to cleanse and cool his face and hands, which were drenched
' in blood, tears, and sweat.

' By that spring he sat down and washed, earnestly desiring, if

< it were the pleasure of God, that it might be his parting place

' from this world : He said, death had the most amiable face in his

' eye, that ever he behold, except the face of Jesus Christ, which
' made it so ; and that he could not remember (though he belicA^ed

* he should die there) that he had one thought of his dear wife, or

' children, or any other earthly concernment.
' But having drank of that spring, his spirits revived, the blood

' stanched, and he mounted his horse again ; and on he went in the
' same frame of spirit, till he had finished a journey of near thirty

* miles, and came at night to his inn, where, being come, he greatly

' admired how he came thither, that his horse, without his direc-

* tion had brought him thither, and that he fell not all that day,

' which passed not without several trances, of considerable conti-

' nuance.
' Being alighted, the innkeeper came to him, with some astonish-

' ment, (being acquainted with him formerly) O Sir, said he, what
' is the matter with you ? You look like a dead man. Friend, re-

* plied he, I was never better in my life. Shew me my chamber,
' cause my cloak to be cleansed, bum me a little wine, and that is

' all I desire of you for the present. Accordingly it was done, and
' a supper sent up, which he could not touch ; but requested of the

' people that they would not trouble or disturb him for thatiiight.

' All this night passed without one wink of sleep, though he never
' had a sweeter night's rest in all his life. Still, still the joy of the

' Lord overflowed him, and he seemed to be an inhabitant of the

' other world. The next morning being come, he was early on
' horseback again, fearing the divertisemcnt in the inn might be-

' reave him of his joy ; for he said it was now with him, as with a
* man that caiTies a rich treasure about him, who suspects every
* passenger to be a thief: But within a few hours he was sensible

* of the ebbing of the tide, and before night, though there was a
' heavenly serenity and sweet peace upon his spirit, which continued
* long with him, vet the transports of joy were over, and the fine

' edge of his delight blunted. He many years after called that day
* one of the days of heaven, and professed he understood more of
' the light of heaven by it, than by all the books he ever read, or

* discourses he ever had entertained about it."* This was indeed,

an extraordinary fore-taste of heaven for degree, but it came in the

ordinary way and method of faith and meditation.
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There are also immediate illapses of heavenly joy in the liearts of

believers at some times ; of which we may say as the prophet doth

of the dew and rain, " that it tarrieth not for man, nor waiteth

for the sons of men ;'' a surprising light and joy, like that, Cant. vi.

12. " Or ever I was aware, my soul made me Uke the chariots of
« Aminadab."
There is a witness of the Spirit, distinct from that of water and

blood, 1 John v. 8. that is, a witness, or sealing, w^hich comes
not in an argumentative way, by reasoning from either justi-

fication or sanctification, but seems to come immediately from the

Spirit. I know both sorts of testimonies, how clear and sweet so-

ever they are for the present, are liable afterwards to be called into

question ; but certainly, during the abode of them upon the soul,

they are no less than a short salvation, sl real participation of the joy
of the Lord. And that which makes them so ravishing and trans-

porting is,

(1.) The infinite weight with which the concerns of eternity lie

upon the hearts and thoughts of the people of God ; nothing lies

so near to their spirits in all the world, as the matters of salvation

do, and have still done ever since God thoroughly awakened them
in their first effectual conviction. It is said of Luther, " * There
" was such a strong impression of God upon his spirit, in his first

•' conviction, that there was neither heat, nor blood, nor sense,

" nor speech discernible in him." Though it rise to that height

but in a few, yet it settles into a deep, serious, and most solemn
sense and solicitude in all. This heightens the joy.

(2.) The restlessness of the soul, whilst matters of salvation hang
in a dubious suspense, must needs proportionably overflow it >vith

joy, when God shall clear it. It was the saying of one, and is the

sense of many more, " I have borne (said she) seven children, and
they have all cost me dear ; yet could I be well content to bear
them all over again, for one glimpse of the love of God to my soul.''

This heightens the joy above expression.

And now, having explained the substance of the doctrine in

these twelve p?'opositions, it remains, that, as a mantissa, or cast

upon the whole, I farther clear what belongs to this subject, in the
solution of several queries about the soul, in its unbodied and
separated state ; and though the nature of some of these queries

may seem too curious, yet I shall labour to speak according to the
rules of sobriety, and contain myself within the line of modesty, in

what I shall speak about them. And the first is this

;

Query 1. Whether any notion or conception can he formed of a

• Nee calor, nee sanguis^ nee sensusy nee vox svprressct. Ep. ad. Melanct.
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separate soul; And if so, how we may he assisted duly to form U,
and conceive ofit f

Sol. 1. It must be acknowledged not only very difficult, but an
impossible task, for a soul immersed in matter, and so unacquainted
with its o\^Ti nature and powers, as it is in its embodied state, to gain
a perfect, clear, and adequate conception of what it shall be in the

world to come. Expect not then a perfect image, much less any
magnificent draught of this excellent creature ; this would be the

same thing, as to go about to paint the sun in its glory, motions, and
influences with a pencil. I shall think I have done enough, if I

can but give you any umbrage, or faint representation of this sub-
lime and spiritual being, and the manner of its subsisting and act-

ing out of the body. For, seeing it is by nature invisible, and in

most of its actions (whilst it is in the state of composition) it makes
the same use of the body and natural spirits, that a scribe doth of
his pen and ink, without wliich he cannot decypher the characters

which are formed in his fancy ; it must needs be difficult to con-

ceive how it subsists and acts in a separate state.

Sol. 9,. But though we acknowledge it to be a great difficulty to

trace it beyond the limits of this world, though we perceive nothing

to depart from the body at the instant of its expiration, but a puft*

of breath which vanishes like smoke into the air : and though athe-

istical * wits daringly pronounce an immaterial substance to be a

mere jargon, a contradiction in terminis ; which, being joined to-

gether, destroy one another : yet all this doth not make the notion

of a separate soul impossible, much less undermine its existence in

its unbodied and lonely state ; the scriptures having so abundantly
obviated all these atheistical suggestions by so many plain discoveries

of the happiness of some, and misery of others after this life ; yea,

my text answers us, that death is so far from destroying or annihi-

lating, that it perfects the spirits of the just.

Sol. 3. There can be no more difficulty in conceiving of a sepa-

rate soul, than there is in conceiving of an angel. For it is

certain, that a separated soul, and an angel, are the liveliest and
clearest representations of each other in the whole number of

created beings -(•. Some make the difference betwixt them little

more than of a sword in the scabbard, from one that is naked. A
soul is but a genius in the body, and di genius (or angel) is a soul

out of the body. An angel (saith another, is a complete and perfect

soul, a soul an imperfect and incomplete angel.

The separate soul doth not become an angel by putting off the

* Hobb's Leviathan, chap. xxwi.

f Dr. More's immortality of the soul, 1. 2. c. 1 7. § 4, et 8. Bell, de Ascen. mentis.
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body ; they are, and still will be divers species . but in this they

agree, that in their common nature they are both spirits, that is,

immaterial substances, endued with understanding, will, and active

powers. And I know not why the one should not be as intelligible

as the other ; or if there be any advantage, the soul certainly must
have it, seeing our acquaintance with souls is much more intimate

than with angels. Angels indeed have larger capacities, and have
no natural inclination to be embodied as souls have; but their com-
mon nature, as they are spirits are the same : and if we can conceive

of one we may also of the other.

Sol. 4. But the difficulty seems to lie in this, how the soul can
subsist alone without a body ; and how the habits of grace, which
were infused into it in this life by sanctification, do inhere in it, or
can be reduced into act by it, when it hath no bodily organs to

work by.

As to the first, there is no difficulty at all, if we once rightly

apprehend what is meant, when we call it a spiritual substance ; that

is, a being by itself, independent upon any other creature as to its

existence, as was opened before : the soul depends not for its life

upon the body, but the body upon the soul. It is the same sword
when it is drawn, as it was when sheathed in its scabbard ; the

soul is as much itself, when separated from the body, as it was when
united with it ; its being is independent on it, it can live and act in

a body, and it can do so without it ; for it is a distinct being from
its body ; a substantial being itself And,

Sol. 5. As for the habits of grace which accompany it to heaven,
it would much facilitate our apprehensions of it, if we but compare
acquired and infused habits with each other. It is true, they are
of difierent natures and originals, but the soul is the subject of them
both, and their inhesion and improvement is much after the same
manner.

Take we then an acquired habit into consideration, which is

nothing else but a permanent quality rendering the subject of it

prompt and ready to perform a work with ease : suppose that of
music or writing, and we shall find these habits to be safely lodged
in the soul, as well when the body is laid into the deepest sleep,

which is the image of death, as when it is awake and most active

;

for they are both artists when asleep, and need learn no new rules

to play or write when you awake them ; which shews the habits
to be permanently rooted in their minds.

Infused habits of grace are as deeply rooted in the soul, yea,

deeper than any acquired habits can be : for when knowledge and
tongues shall be done away, love abideth, 1 Cor. xiii. 8. viz. after

death, when the body is asleep in the grave.
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Sol. 6. Add hereto, that these habits of grace are inseparably

rooted or lodged in a subject, which is by nature a spirit, that is

to say, an intelligent, active being, able to use its faculties of un-

derstanding *, will, and affections, and consequently, in their use,

to reduce these habits of grace inherent in them, into act, without

the help of the body : for to suppose otherwise, were to despirit

it, and destroy the very nature of it.

Moreover, let the spirit, thus furnished with gracious habits,

be now considered in separation from the body, in which state it

enjoyeth and rejoiceth in a double privilege it never had before,

viz. perfection both of itself, and of its graces, and the nearest ac-

cess to God it is capable of, 2 Cor. v. 6. " Absent from the body,
" and present with the Lord."*' It hath now no body to clog or

cloud it, nor can it complain of distance from God as it did in this

world. Oh ! at what rate must we conceive the love and delight

of a soul under these great advantages, to cast out their very spirits,

as I may say, in their glorious activities and exercises ! Well then,

here you find ' a spirit naturally endued with understanding, will,

* and affections : in these faculties and affections, the habits of
' grace are permanently rooted, which therefore accompany it in its

' ascension to glory : an ability to use and exercise these faculties

' and graces, and that in a more excellent degree and manner,
' than it did or could in this world, the subject and habits in-

' herent being now both made perfect : the clog of flesh knocked
' off, and all distance from God removed, by its coming home to

' him, even as near as the capacity of the soul can admit. Con-
* ceive such a spirit so quahfied, now ranked in its proper order
' among innumerable other holy and blessed spirits, which sur-

' round the throne of God, beholding his face with infinite delec-

' tation, and acting all its powers and grace to the highest, in

' worshipping, praising, loving, and admiring him that sitteth

' on the throne, and the Lamb for evermore." And then you
have a true, though imperfect idea or notion of the spirit of stjust

man made perfect.

I will not here make use of the other glass to represent a damned
soul, separate for a time from its body, and for ever from the

Lord : that will be shewn you in its proper place.

Query 2. Whether there he any difference in the sejjaraiion of
gracious soulsJrom their bodies ? And if so, in what particulars

doth the difference appear ?

Sol. For the clear stating and satisfying this question, I will lay

The understanding and •will are the primary faculties of the soul, and there-

fore are called inorganical, because not fixed to any member of the body, as the

sensitive appetite and loco-motive powers are to their proper organs. The soul

therefore hath the free use and exercise of them in its separate state.
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down some things negatively, and some things positively about it.

On the negative part, I desire two things may be noted.'

1. That there is no difference betwixt the separation of one gra-

cious soul and another, in point of safety. Every regenerate soul

is fully secured, in and by Jesus Christ, from the danger of perish-

ing, and is out of hazard of the wrath to come.

This must needs be so, because all that are in Christ are equally

justified by the imputation of Christ's righteousness, without differ-

ence, to them all ; Rom. iii. 22. " Even the righteousness of God,
** which is by faith of Jesus Christ unto all, and upon all them
" that believe, for there is no difference :" by virtue whereof, they

are all equally secured from wrath to come, one as well as another.

As all that sailed with Paul, so all that die in Christ come safe to

the shore of glory, and not one of them is lost. The sting of

death smites none that are in Christ.

2. There is no difference betwixt the departing souls of just

men, in respect of the supporting presence of God with them in

that their hour of distress ; that promise belongs to them all, Psal.

xci. 15. "I will be with him in trouble," and so doth that, Heb.

xiii. 5. " I will never leave thee, nor forsake thee." Their God
is certainly with them all, to order the circumstances of their

death, and all the occurrences of that day, to his glory, and their

good. Supports I have, (said a good man in such an hour) though

suavities I want ; and so they have also who meet with the hardest

conflict at death.

But notwithstanding their equality in these privileges, there is a

great difference betwixt the departing souls of just men. And this

difference is manifest both in the

Q t\ ] c circumstances of their death.

1. In the external circumstances of their death, all have not one

and the same passage to heaven in all respects ; for,

(1.) Some go thither by the ordinary road of a natural death

from their beds, and the arms of lamenting friends, to the arms
and bosom of Jesus Christ, but others swim through the Red-sea

to Canaan : from a scaffold to the throne ; from a gibbet or stake

to their Father's house ; from insulting enemies to their triumph-

ant brethren, the palm-bearing multitude. This is a rough, but

honourable way to glory.

(2.) Some lie long under the hand of death, before it dispatch

them ; it approaches them by slow and lingering paces, they feel

every step of death distinctly as it comes on towards them ; but

others are favoured with a quick dispatch, a short passage from

hence to glory. Hezekiah feared a pining sickness, Isa. xxviii. 10,

12. what he feared, many feel. O how nmny days, yea, weeks
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and months, have many gracious souls dwelt upon the brink of the

pit, crying. How long, Lord, how long?

The pains and agonies of death are more acute and sharp to

some of God's people than to others : death is bitter in the most
mild and gentle form of it. Two such dear and intimate friends

as the soul and body are, cannot part without some tears,

groans, or sighs; and those more deep and emphatical than the

groans and sighs of the living use to be : but yet, comparatively

speaking, the death of one, may be stiled sweet and easy to

another's. Latimer and Ridley found it so, though burnt in the

same flame.

In this respect all things come alike to all, and the same differ-

ence is found in the worst, as well as in the best men ; some like

sheep are laid in the grave, Psal. xhx. 14. others die in the bitter-

ness of their soul, Job xxi. 25. and by this no man knows either

love or hatred.

2. There are besides these, some remarkable internal differences

in the dissolution of good men : the sum whereof is this.

1st That some gracious souls have a very hard, strait, difficult

entrance into heaven: just as it is with ships that sail by a very
bare wind ; all their art, care, and pains, will but just weather
some head-land or cape : they steer fast by some dangerous rock

or sand, and with a thousand fears and dangers, win their port

at last. Saved they are, but yet to use the apostle's phrase, scarcely

saved, or saved as by fire. And this difficulty ariseth to them
from one, or all these causes.

(1.) It ordinarily ariseth from the weakness of their faith, which
is in many souls, without either the light of evidence, or strength

of reliance ; neither able to dissolve their doubts nor steadily re-

pose their hearts : and thus they die, much at the rate they lived,

poor doubting, and cloudy, though gracious souls. They can nei-

ther speak much of the comfort of past experiences, nor of the pre-

sent foretastes of heaven.

(2.) The violent assaults and batteries of temptations make the

passage exceeding difficult to some. O the sharp conflicts and
dreadful combats many poor souls endure upon a death-bed ! O
the charges of hypocrisy, fortified by neglects of duty, formality

and by-ends in duty, falls into sin after conviction and humiliation,

&c. all which the soul is apt to yield to, and admit the dreadful

conclusion.

These are the last, and therefore oft-times the most violent con-

flicts. The malice of Satan will send them halting to heaven, if he

cannot bar them out of it.

(3.) To conclude : The hiding of God's face, puts terror into

the face of death, and makes a dying day, a dark and gloomy day.
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All darkness disposes to fear, but none like inward darkness. They
must like a ship in distress, venture into the harbour in the darC,

though they see not their land-marks.

2^/z/, But others have the privilege of an gy^avatf/a, easy death, a
comfortable and sweet passage into glory, through the broad gate

of assurance, 2 Pet. i. 11. even an abundant entrance into the ever-

lasting kingdom. What a difference doth God make, not only be-

twixt those that have grace, and those that have none, but betwixt
gracious souls themselves in this matter : the things which usually

make an easy passage to heaven are,

1. A pardon cleared, Isa. xxxiii. 24. The sense of pardon swal-

lows up the sense of pain.

2. A heart weaned from this world, Heb. xi. 9, 13, 16. A
heart loosed from the world, is a foot out of the snare. Mortified

limbs are cut off" from the body with little pain.

3. Fervent love to Christ, and longings to be with him, Phil,

i. 23. He that loves Christ fervently, must needs loathe absence
from Christ proportionably.

4. Purity and peace of conscience make a death-bed soft and
easy. The strains and wounds of conscience, in the time of life,

are so many thorns in our bed, or pillow, in the time of death,

1 John iii. 21. But integrity gives boldness.

5. The work of obedience faithfully finished, or a steady course
of holiness throughout our life, is that which usually yields much
peace and joy in death, Acts xx. 24.

6. But above all, the preference of the Comforter with us in that

cloudy and dark day, turns it into one of the days of heaven, 1 Pet.

iv. 14. And thus ye see, though all dying Christians be equally

'

safe, and all supported, and carried through by the power of God

;

yet their farewells to the body are not alike cheerful. There are

many external and internal circumstantial differences in the death
of good men, as Avell as a substantial and essential difference be-

twixt all their deaths, and the death of a wicked man.
Query 3. Whether any souls have notices andJhrewarnlngs given

them hy signs or predictions, in an extraordinary way of their ap-
proaching separation ?

The terms of this question need a little explanation. Let us
therefore briefly consider what is meant by signs, what by predic-

tions, and what by extraordinary signs and predictions.
" A sign * is that which represents something else to us than

" that whicli is seen or heard." And a sign of death is that which
gives notice to our minds that our departure is at hand.

• Signum est quod aliud rejtr^sentat quam qxioi cernitur.
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" A prediction * is a forewarning of a person more plainly and
*' expressly of any thing which is afterwards to fall out or come to

" pass ;"" and a prediction of death is an express notice or message,

informing us of our own, or of another's death, to the end the

mind may be actually disposed to an expectation thereof.

Of signs, some are ordinary and natural, some extraordinary

and supernatural, or at least preternatural.

There are natural symptoms and prognostics of death which are

common to most dying persons, and by which physicians inform

themselves and others of the state of the sick. These are out of

this question, we have nothing to do with them here ; but I am
enquiring after extraordinary signs and predictions by words c«r

things forewarning us immediately, or by others, of our approach-

ing death. The question is. Whether such intimations of death

be at any time truly given unto men ? or, Whether we are to take

them for fabulous reports, and superstitious fancies ?

For the negative, tliefoUoicing grounds are laid.

Reason 1. The sufficient ordinary provision God hath made in

this case, renders all such extraordinary notices and intimations of

our death needless : and be sure the most wise God doth nothing

in vain. We have three standing, ordinary, and sufficient means

tA premonish us of our departure hence, viz. the scriptures, rea-

son, and daily examples of mortality before our eyes. The scrip-

tures teJl us, our life is but " a vapour, which appeareth for a lit-

'« tie while, and then vanisheth away, James iv. 14. That our
" days are but as an hand-breadth," and that " every man in his

" best estate is vanity,'' Psal. xxxix. 5.

Reason tells us, so feeble a tie as our breath is can never secure

our lives long. " The living know that they must die,'' Eccl. ix. 5.

The radical moisture, which is daily consuming by the flame of

life, must needs be spent ere long.

And all the graves we see opened so frequently, are sufficient

warnings, that we ourselves must shortly follow. Therefore, as

there was no need of manna, when bread might be had in an or-

dinary way, so neither is there need of extraordinary signs, when

God hath abundantly furnished us with standing and ordinary

means for this purpose.

Reason 2. And as the scriptures render such signs needless, so

they seem to be directly against them. Christ commands us to

« watch, because we know not in what hour the Lord cometh."

Yea, even Isaac himself, an extraordinary person, and endowed

with a spirit of prophecy, whereby he foretold the condition of his

f Prcedicere est aliqusm de re alirjua eventura pramotiere.
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tans after Tilmr yet it is said, Gen. xxvii. 2. " That he knew not th«5

•' day of his cJeatli." And it is not reasonable to think tliat coin-

nion persons should know that> whicli extraordinary and prophetic

persons knew not.

Reason S. All mankind belong ekhor to God or tlio devil. Ta
sucli as belong to God, ssuch extraordinary warniiin^s are needless,

for they have a watchful principle within them which continually

prompts them to mind their change ; and besides death cannot en-

danger those that are in Christ, how suddenly or unexpectedly

soever it should befal them.

iVnd for wicked men, it cannat be thought God should favour

and privilege them in this matter above his own children : and as

for Satan he knows not the time of their death himself: and if he
did, it would thwai't his design and interest to discover it to them,,

Luke xi. 21. So that upon the whole, it should seem such signs

and predictions are of no use, and the relations and reports of them
fabulous.

But though these reasons make the common and daily use of such

signs and predictions needless, yet they destroy not the credibility

of them in some cases and at some times. For,

1. There are recorded instances in scripture of premonitions and
predictions of the death of persons. Thus the death of Abijah
was foretold to his mother by the pmphet, and the precise hour
thereof which fell out answerably, 1 Kings xiv. 6, 12. And thus
the death of the king of xYssyria was foretold exactly both as to kind
and place, Isa. xxxvii. 7,—37, 38.

S. These predictions serve to other ends and uses sometimes^
than the preparation of the persons warned, even to display the

fore-knowledge, power, and justice of God, in marking out his

enemies for ruin. xVnd, thus, " the Lord is known by the judg*
" nients that he exccuteth,'' Psalm ix. 16.

Thus Mr. Knox predicted the very place and manner of the death
of the laird of Grange *. " You have som.etimes seen the courage
and constancy of the laird of Grange in the cause of God, and
now that unhappy man is casting himself away. I pray you, go
ro him from me, (said Mr. Knox) and tell him, that unless he for-

sake that wicked course he is in, the rock wherein he confideth

shall not defend him, nor the carnal wisdom of that man, (mean-
ing the young Leshington) whom he counteth half a God, shall

help him : but he shall be shamefully pulled out of that nest, and
his carcase hung before the sun." And even so it fell out in the fol-

lowing year, when the castle was taken, and lii^ body hanged out

* (Mark's Lives, p. 2?7.

Vol. III. E
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before the sun. Thus God exactly fulfilled the prediction of his

death.

The same Mr. Knox, in the year 1566, being in the pulpit at

Edinburgh, upon the Lord's day, a paper was given up to him,

among many others, wherein these words were scoffingly written

concerning the earl of INIurray, who was slain the day before,

—

*' Take up the man whom ye accounted another God." At the

end of the sermon, Mr. Knox bewailed the loss that the church

and state had by the death of that virtuous man ; and then added,
" There is one in this company that makes this horrible murder the

" subject of his mirth, for which all good men should be sorry

;

" but I tell him, he shall die where there shall be none to lament
" him."' The man that wrote this paper was one Thomas Metel-

lan, a young gentleman, who shortly after, in his travels, died in

Italy, having none to assist or lament him.

3. And others have had premonitions and signs of their own
deaths, which accordingly fell out. And these premonitions have

been given them, sometimes by strong irresistible impressions upon
their minds, sometimes in dreams, and sometimes by unusual eleva-

tions of their spirits in duties of comjiiunion with God.

(1.) Some have had strong and irresistible impressions of their

approaching change, made upon their minds. So had Sir An-
thony Wingfield, who was slain at Brest, anno 1594*. At his

undertaking of that expedition, he was strongly persuaded it would

be his death ; and therefore so settled and disposed of his estate,

as one that never reckoned to return again. And the day before

he died, he took order for the payment of his debts, as one that

stronglv presaged the time was now at hand; which accordingly

fell out the next day.

Much of the same nature was that of the late earl of Marlbo-

rough, who fell in the Holland war. He not only presaged his

own fall in that encounter, (which was exactly answered in the

event) but left behind him that memorable and excellent letter,

which evidenced to all the" world what deep and fixed apprehen-

sions of eternity it had left upon his spirits. Many examples of this

nature might be produced, of such as have in their perfect health,

foretold their own death ; and others who have diopt such pas-

sages as were afterwards better understood by their sorrowful

friends, than when they first dropt from their lips.

(2.) Others have been premonished of their death by dreams,

sometimes their own, and sometimes others. The learned and ju-

dicious Amyraldus-j- gives us this well attested relation of Lewis of

* Sir John Norris's expedition, p. 4G.

j- Amyraldus, of divine dreams, p. 122, 123.
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Bourbon, That a little before his journey from Dreux, he dreamed

that he had fought three successful battles, wherein his three great

enemies were slain, but that at last he himself was mortally wound-

ed ; and that after tliev were laid one upon another, he also was

laid upon the dead bodies. The event was remarkable ; for the

Mareschal of St. Andree was killed at Dreux, the duke of Guise at

Orleans, the constable of Montmorency at St. Denis : and this was
the triumvirate, which had sworn the ruin of those of the reformed

religion, and the destruction of that prince. At last he himself

was slain at Balsac, as if there had been a continuation of deaths

and funerals.

Suetonius in the life of Julius Caesar, tells us, that the night be-

fore he was slain, he had divers premonitions thereof, for that night

all the doors and windows of his chamber flew open ; his wife also

dreamed that Caesar was slain, and that she had him in her arms.

The next day he was slain in Pompey's court, having received 23
wounds in his body.

Pamelius * in the life of Cyprian, tells us for a most certain and
well attested truth, that upon his first entrance into Garubis (the

place of his banishment) it was revealed to him in a dream, or vision,

that upon that very day twelve-month he should be consummate

:

which accordingly fell out ; for a little before the time prefixed,

there came suddenly two apparitors to bring him before the new
proconsul Galeius, by whom he was condemned, as having been a
standard-bearer of his sect, and an enemy of the gods. Whereupon
he was condemned to be beheaded, a multitude of Christians fol-

lowing him, crying, Let us die together with him.

And as remarkable is that recorded by the learned and ingenious

Dr, Sterne
-f-

of Mr. Usher of Ireland, a man, saith he, of great in-

tegrity, dear to others by his merits, and my kinsman in blood,

who upon the 8th day of July, 1657, went from this to a better

world. About four of the clock the day before he died, a matron
who died a little before, and whilst living was dear to Mr. Usher,

appeared to liim in his sleep, and invited him to sup with her the

next night : he at first denied her, but she more vehemently pres-

sing her request on him, at last he consented, and that very night he
died.

I have also the fullest assurance that can be of the truth of this fol-

lowing narrative. A person yet living was greatly concerned about
the welfare of his dear father and mother, Avho were both shut up
in London, in the time of the great contagion in 1665. Many let-

* Pamelius tn vita Cyjirianu

+ Dr. Sterne*^ dissertatio de morte, p. \63.
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ters he sent to them, and mahy heartv prayers to heaven for Iheili.

But about a fortnight before they were infected, he fell about break

of day into this dream, That he was in a great inn which was full

of company, and being very desirous to find a private room, where

he might seek God for his parents life, he went from room to

room, but found company in them all ; at last, casting his eye into

a little chamber which was empty, he went into it, locked the door,

kneeled down by the out-side of the bed, fixing his eyes upon the

plastered wall, within side the bed : and \\ hilst he was vehemently

begging of God the life of his friends, there appeared upon the

plaster of the wall before him, th^ sun and moon s'hining in their

full strength. The sight at first amazed and discomposed him so'

far, that he could not continue his prayer, but kept his eye fixed'

upon the body of the sun ; at last a small line or ring of black, no

bigger than that of a text pen, circled the sun, which increasing

sensibly, eclipsed in a little time the whole body of it, and turned

it into a blackish colour; which done, the figure of the sun ^Vas

immediately changed into a perfect death's head, and after a little

•while vanished quite away. The moon still continued shining as

before ; but while he intently beheld it, it also darkened in like

manner, and turned also into another death's head, and vanished.

This made so great an impression upon the beholder's mind, that

he immediately awaked in confusion and perplexity of thoughts

about his dream ; and awaking his wife, related the particulars to

her with much emotion and concernment ; but how to apply it, he

could not presently tell, only he was satisfied that the dream was of

an extraordinary nature : at last Joseph's dream came to his thoughts

with the like emblems, and their interpretation ; which fully satis-

fied him that God had warned and prepared him thereby for a sud-

den parting with his dear relations ; Avhicli answerably fell out in

the same order, his father dying tliat day fortnight following, and

his mother just a month afterwards.

I know there is much vanity in dream.s ; and yet I am fully sa-

tisned, some a!re wejglity, sigaiilicant and deciaTative of the purposes

of God.

(3.) Lastly, An Unusual aind extraordinary elevation of the soul

to God, and enlargement in communion with him,- hath been a

signifying forerunner of the deritlf of some good men ; for as

the body hath its levamett anterferale^ lightning before death,

and more vcgete and brisk a little before its dissolution, so it is

sometimes with the soul also. I have known some persons to ar^

rive on a sudden to such heights of love to God, and Vehement

longings to be dissolved^ that they might be with Christ, that I could

not but look upon it, as Christ did upon the box of ointment, a»
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clone against their death : iind so indeed it hath proved in the

-event.

Thus it was with tliat renowned saint, Mr. Brcwen of Stapleford
;

as he excelled others in the holiness of his life, so much he excelled

.himself towards his death, his motions towards heaven being then

.most vigorous and quick. The day before his last sicknL-ss, he had
such extraordinary enlargements of heart in his closet-duty, that he
seemed to forget all the concernments of his body, and this lower

world ; and when his wife told him, Sir, I fear you ha^'e done
yourself hurt with rising so early; he answered, " If you had seen
" such glorious things as I saw this morning in private prayer with
" God, you would not have said so.; f()r they were so wonderful
" and unspeakable, that whether I was in the body, or out of the
•" body, with Paul, I cannot tell."

And so it was with the learned and holy Mr. Rivet, who seemed

as a man in heaven, just before he went thither; and so it hfith

been with thousands besides these. I confess it is not the Ipt of

every gracious soul (as was shewed you in the last question) nor

doth it make any difference as to the safety of the soul, whatever it

makes as to comfort. Let all therefore labour to make sure their

union with Christ, and live in the daily exercises of grace, in the

duties of religion : and then, though God should give them no such

.extraordinary warning one way or other, they shall never be sur-

prised by death to their loss, let it come never so unexpectedly upon
ithem.

Quest. Jt may be also queried, whether Satan, by his instru-

ments, may not foretel the death of some men ? How else did the

witch of Endor foretel the death of Saul ? and the soothsayers the

death of Caesar u}X)n the Ides, i. e. the fifteenth day of March,
which was the fatal day to him .'^

Sol. Foreknowledge of things to come, which appear not in their

next causes, is certainly the I^ord's prerogative, Isa. xli. 23. What-
ever, therefore, Satan doth in this matter, must be done either by
conjecture or commission. As to the case of Saul, it is not to be
questioned but that he, knowing the kingdom was made to David
by promise, and that the Lord was departed from Saul, and seeing

how near the armies were to a battle, might strongly conjectvtre and
conclude, and accordingly tell him, '* To-morrow thoii shalt be
" with me," 1 Sam. xxviii. 19.

And so for the death of Csesar, the devil knew the Gonspiraey was
strong against him, and the plot laid for that day ; and so it was
both easy for him to reveal it to the soothsayers, and his interest to

do it, thereby to bring that cursed art into reputation.

As for other signs and fovewarnings of death, by the unusual

resort of doleful creatui-c;, as 07cls and lavens, vulgai'ly accounted

E 3
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ominous ; Wall-zaatche,<i, upon this account called death-watches

;

and the eating of wearing apparel by rats ; I look upon them ge-

nerally as superstitious fancies, not worthy to be regarded among
Christians. God may, but I know not what ground we have to

believe, that he doth commission such creatures to bring us the

message of death from him. To conclude, therefore.

Let no man expect or depend upon such extraordinary premo-
nitions and warnings of his change, and neglect his daily work and

duty of preparation for it. We have warnings in the word, in the

examples of mortality frequently before us, in all the diseases and
decays we often feel in our own bodies ; and by the signs of the

times, which threatens death and desolation. Be ye therefore al-

ways ready, for ye know not in what watch of the night your Lord
Cometh.

Query 4. Whether separated souls have any Jcnozvledge of, or

commerce or intercourse zvith men in this life ; and if not, what is

to be thought ofthe apparitions of the dead 9

1. By separated souls, understand the departed souls, both of

godly and ungodly, indifferently and not as it is restrained to one

sort only in the text ; for of both it is pretended there are frequent

apparitions after death.

2. By the knowledge such souls are supposed to have after death

both of persons and things in this lower world, we understand not a

general knowledge, which one sort of them have of the state and
condition of the church militant on earth ; for this, we think, cannot

be denied to the spirits of the just made perfect, seeing they are

still fellow-members with us of the same mystical body of Christ

;

do behold our High-priest appearing before God, offering up our

prayers for us; and long for the consummation of the body of

Christ, as well as cry for vengeance against the persecutors thereof.

Rev. vi. 10. Nor do I think these words, Isa. Ixiii. 16. repugnant

hereunto :
" Abraham is ignorant of us, and Israel acknowledgeth

" us not :'' for I look upon the import of those words only as an

humble acknowledgment of their defection, which rendered them un-

worthy that their forefathers should own, or acknowledge them any
more for their children ; and not as implying their utter ignorance,

or total oblivion of the church's state on earth.

But I here understand such a particular knowledge of our per-

sonal states and conditions, as they once had when they dwelt among
us in the body ; and this seems to be denied them by those scrip-

tures alleged against it in the margin below *.

3. By commerce and intercourse; understand not their inter-

cession with God for us, which the l*apists sffirm ; but their con-

* Job xiv. 21. Eccles. ix. 5, 6. John xix. 25.
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ccrnmcnts about our natural, or civil interest in this world, so as to

be useful to our persons, by warning us of death, or dangers ; or to

our estates, by disquieting such as wrong us, in not fulfilling the

wills and testaments they once made ; or by giving us notice, by
words or signs, of the death of our friends, who died at a distance

from us, or come to some violent and untimely end.

The sense of the terms being thus determined, and the question

so stated, I will, for the resolution of it, give you,

I. The strength of what I find offered for the affirmative.

II. The general concessions, or what may be granted.

III. My own judgment about it, v/ith the grounds thereof.

I. Some there are, even among the learned and judicious, who
are for the affirmative part of the question, and do Mith much
confidence assert, that departed souls both know our particular

concerns in this world, and intermeddle with them : confirming

their assertion both by reasons to convince us that it may be so,

and a variety of instances that it is so. I will produce both the one

and the other, and give them a due consideration and censure.

The substance of what is pleaded for the affirmative, I find thus

collected and improved by * Dr. Sterne, a learned physician in

Ireland, in his book entitled, A Dlssertatmi concerniug Death y

where he offi^rs us these four arguments, to convince that it is

possible for departed souls thus to appear, and perform such offices

for their friends on earth.

" Arg\ 1. -(- Angels by command from God, are useful and
" helpful to men ; they are the saints' guardians, and it is pro-
" bable that each Christian hath his peculiar angel : whence it

" will follow, that separated souls do mingle themselves with humart
" affairs, and that because they are angels, at least equal unto
" angels, Luke xx. 36. Besides, they being spirits that were
" once embodied, must needs be more fit for this employment,
" than those who never had any tie at all to a body ;'" unless we
can imagine them to have lost the remembrance of all that ever

they did, and suffered in the body ; as also that they put off*, and
buried all their affections to us with their bodies, which is hard to

think. Even as Christ our High-priest is qualified for that office,

above all others in heaven, because he once dwelt, and suffered

in a body, like ours, here upon earth ; so separated souls are

* Dissertntio de morte, a p. 208. ad p. 214.

f (I.) AngeliJHssti Dei hominibus opitulanlnr, haxulquaquam ambigitiir ; wide animas
a corpore solutas sese rebus humanis miscere comprobari videtur. SequeUe Jundanientum
duplex est, prius, quod nnimcB separatee angeli sunt, saltern angelis tvquales : posterius, quod
magis idonei sunt quibus ojfficiuvi generi humano succurrendi demandctur, quam spirituu

inttr qiios et corpn.s nullun uivjuani intercessit 7iexus, &c.
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qualified aboVe all other spirits, Tvho are unrelated to ijodies oT

flesh.

*' Jr^. 2. * The church triumphant arid nnlitaat al*e ^t one
" body ; and how much better the triumphant are than the
" militant, by so much the more propefise they are to succour and
" help the other that stand in need of it."" This being the casck,

^ve cannot but imagine but they are inclined to perform all good
offices for us> for else they should do less for us now, being in a

state of the highest perfection in heaven^ than they did^ or were
billing to do, in their imperfect state on earth.

" Ai'g: 3. f A M'ill, or testament (as Ulpian defines it) is the

'^'just sentence, or declaration of our minds, concerning that
^' which we would have done after our decease. These testaments
" have always, and among ail nations, been religiously observed,
^' as the a|X)stle witnessetb. Gal. iii. 15. The reasons oi^ this so

" religious observance are a presumption, that those who made
" them when alive, continue in the same mind and will after
'• death ^ that they take care for the fulfilling of them ; and re-

" venge the non-perfoi'mance upon the unjust executors." For
otherwise there can be no reason whv so o^reat a stress should be
laid upon the will of the dead, if thev care not Avhether their

wills be performed or no. Why should we be solicitous and stu-

dious about it, and pay so great a* reverence to it, but upon this

account ?

"" A7'g\ 4. J The scriptures forbid consultations with the dead,
" Deut. xviii. 10, 11. This prohibition supposcth some did con-
•' suit them, and received answers from them ; which must needs
" imply some commerce betwixt the living, and the souls that are
''"' departed :" And, considering he had belbre forbidden their con-

sultation with the devil, it appears tliat here we must needs un-

derstand the very souls of the dead, and not the devil personating

'them only.

These are the arguments of this learned author for the fiffirma-

'tirve, which he closes with two necessary cautions : First, That this

^ (2.) Ecdesia est corpus unum, cujus membra quo melwra, eo vwgis ad aliis ejusdem
corporis membris opitulandiim sunt jiropensa : hvhts civtem corjjoris pars altera est Iti'

umphans in ccelis^ altera viililinis in terris: Ilia melior, luec opis magis iiidigcty &c.

"f (5.) Tditametitum f Ulpiano dcfinientej est voluntatis noslrte juslu sententia de eo quail

'post jv.ortern nonrain.fxn voliimus. Testamentam autcm tauquam res sacra ab omnibui&

gentibus religiose ubservatur, Gal. iii. 15. Jtatio atitcm tarn religiosee tnmque universalis

obsendnti'd; est, quoniam uninias eorum qui Testainenta condidcraiit, etiam siiavi post viorteniy

in eadem voluntate persevcrare, ejus comjdenieuta curare, ac devtique .ejus vel executrices,

Del Hon prfcslita: vindices e'^se prtrsumitur.

•j [A.,) In sacris sc'ripiwis en nsuterc moftuns passim prohibetur, lit J)ex\i. xviii. 10, 11.

''5f<i si Iwjnines a-morluis noii suscitentur, legibus hand opus est ; et si mortui rogati non ali-

iq^ianio refjmidffe*it^ ts& 'ho^iinibus haudqufi/jvxira • conmleTeniu>% Stern, de Morte> uUi
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3aysno foundcatlon for religious worship, or invocation of departed

souls : those that are helpful to us, are not therefore to be wor-

shipped. SecQ7tdl)j^ That we must acknowledge ourselves to be
under much darkness, as to the way and manner of the converse of

spirits with us.

The most acute and learned * Dr. More, I find of the same
opinion. He affirms, that departed souls are cajm])le of a vital

union with an airy ^eliicle (or body) in which they can easily move
:from place to place, and appear to the living; and act in their

affairs, as in detecting murders, rebuking injurious executors,

visiting and counselling their wives and children, forewarning them
of such and such courses, &;c. To which we may add, the pro-

'fession of the spirit thus apjiearing, of being the soul of such a one

;

as also, the similitude of the person : And all this a-do is in things

very just and serious, unfit for a devil, with that care and kind-

ness to promote; and as unfit for a good genius; it being below

so noble a creature to tell a lie. All these things put together and
rightly weighed, the violence of prejudice not pulling down the

balance, I dare appeal (saith he) to any, whether it will not be

certainly carried ior the present cause ? And whether any indiffer-

ent judge ought not to conclude, if these stories, which are so

frequent every where, and in all ages, concerning the ghosts of

'men appearing, be but true, that it .is true also, that they are their

ghosts, &c.

Tliesc are the strongest arguments I meet with, for the affir-

mative, that the matter is possible, it may be so ; and then adding

the credible instances that it is so, the matter seems to be deter-

imined.

To this purpose Br. Sterne alleges several instances out of scrip-

ture:; as that appearance of Samuel unto Saul, and the conference

betwixt them*, as also, the letters that were sent to Jehoram
by Elijah, and that Elijah was translated to heaven ; as appears

by comparing 2 Chron. xxi. 12. with ^ Kings iii. 11. in which it

appears, that in Jehoshaphafs time, who preceded this Jehoram,
Elijah was dead ; and yet, in Jehoranfs time, who succeeded hin\,

he is said to receive letters from Elijah. Tlie appearance and con-

ference also betwixt Christ, and Moses, and Elias, upon the mount,
.in tlie presence of some of the disciples, confirm it. Mat. xvii. 3.

These are the principal scripture-instances ; others are almost in-

numerable. From among that vast heap, I will select some fe>^»

that are most material, and of clearest credit.

" It is a thing (saith *my author) both known and frequent,

* Dr. -More's Immortality of the Soul, b. 2. c. IG.

\JasuUirumSioUcanvn I'ncoiw ad o'gros, cum pro drploraiis habentur, accedunt, et
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<^ that tlie inabitants of the Scottish isles, when their friends arc
" dying, come to them, and request them, that, upon such or
*' such a day, after their death, and in such a place, they would
" meet them ; which the dead accordingly do, at the time and
" place agreed upon, and have sometimes discourse with them."

Infinite examples of murders (saith Dr. More) have been dis-

covered by dreams, the souls of the persons murdered seeming to
appear to some or other asleep, and to make their complaints to
them; giving us a notable example out of Baronius, of Marcihus
Ficinius, who having made a solemn vow with Michael Mercatus,
(after they had been pretty warmly disputing of the immortaUty of
the soul, out of the principles of their master Plato) that whether
of them, two died first, lie should appear to his friend, and give
him certain information of that truth. It was Ficinius' fate to
die first, and that not long after this mutual resolution : He was
mindful of his promise, when he had left the body ; for Mercatus
being very intent at his studies, betimes in a morning, heard a
horse riding by Avith all speed, and observed that he stopt at his
wmdow, and therewith heard the voice of his friend Ficinius,
crying out, aloud, O Michael^ Michael, vera, vera, sunt ilia

;

that is, O Michael, Michael, those things are true, they are true.

Whereupon he suddenly opened his window, and espying Marcilius
upon a white steed, called after him, but he vanished out of his
sight. He sent therefore presently to Florence, to know how
Marcilius did, and understood that he died about that hour he
called at his window.
Much to the same purpose is that so famous and well attested

story of the apparition of major George Svdenham, to captain
William Dyke, both of Somersetshire, attested by the worthy and
learned Dr. Thomas Dyke, a near kinsman of the captain's ; and
by ^Ir. Douch, to whom the major and captain were intimately
known *. The sum is this : The major and captain had many
disputes about the being of a God, and the immortality of the
soul, in which points they could never be resolved, though they
much sought for, and desired it : and therefore it was at last fully

agreed betwixt them, that he that died first, should, the third
night after his funeral, come betwixt the hours of twelve and one,
to the little house in the garden adjoining to major Sydenham's
house, at Dulverton, in Somersetshire. The major died first, and
the captain happened to lie that very night which was appointed,
in the same chamber and bed with Dr. Dyke; he acquainted

rogant ut certo a mnrto die, Incoque certo ipsos cnnveniant ; quod et mortui tempore et pr^&li~

iu'it prtTstant. Sterne, ibid.

* Sad, Trium.part 2. p. 183.
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the doctor with the appointment, and his resolution to attend the

place, and hour that night, for which purpose he had got the key
of that garden. The doctor could by no means divert his purpose,

but, when the hour came, he was upon the place, where he
waited two hours and a half, neither seeing nor hearing any thing

more than usual. About six weeks after, the captain and doctor

went to Eaton, and lay both in the same inn, but not both in the

same chamber, as they had done before at Dulverton.

The morning before they went thence, the captain stayed longer

than was usual in his chamber, and at length came into the doctor's

chamber, but in visage and form much different from himself,

with his hair and eyes staring, and his whole body shaking and
trembling : Whereat the doctor wondering, demanded. What is

the matter, cousin captain ? the captain replied, I have seen my
major. At which the doctor seeming to smile, the captain saia,

If ever I saw him in my life, I saw him but now ; adding as follows :

This morning (said he) after it was light, some one came to my
bed-side, and suddenly drawing back the curtains, calls Cap. cap.

(which was the term of famiUarity that the major used to call the

captain by) to whom I replied. What, my major ? To which he
returns, I could not come at the time appointed, but I am now
come to tell you. That there is a God, and a veryjust and terrible

one ; and if you do not turn over a new leaf, you ivill find it so.

This stuck so close to him, little meat would go down with him at

dinner, though a handsome treat was provided. These words were

sounding in his ears frequently, during the remainder of his life

;

he was never shy or scrupulous to relate it to any that asked him
concerning it, or ever mentioned it, but with horror and trepida-

tion. They were both men of a brisk humour and jolly conversa-

tion, of very quick and keen parts, having been both University

and Inns-of-court gentlemen.

The apparition of the ghost of Sir George Villiers, father of the

duke of Buckingham, giving three solemn warnings, by three se-

veral apparitions to his servant, Mr. Parker, is a known and credible

story. But I will wade no farther into particulars, they are almost

innumerable : let this suffice for a taste.

II. In the next place, therefore, I will lay down some conces-

sions about this matter : and the

First concession is this : That the separate soids, or spirits of
men, arc capable ofperforming and executing any ministry or ser-

vice of God, (ifhe should please to commission them so to do) as

well as angels are, whom we hnozo he frequently employs abend the

persons and affairs ofhis people on earth.

Though souls become not angels by their separation, as Maxi-
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mus T}Tius trails them, but remain spirits specifically (listiat?t from
them ; yet are they spiritual substances, as the angels are : This
their nature capacitates them either to hve, and act out of the

body, or to assume (as angels do) an (E?-ial hodij^ for the time of
•their ministry : Nor do I know any thing in scripture or philosophy
repugnant hereunto.

Conces. 2. It cannot he doubted, but upon special and extraor^

dinary reasons and occasions, some departed souls have returned
to, and appeared in this ivarld, by order and commissionJ'rom God,

This is too manifest to be doubted by any that understand and
believe the instances recorded in scripture. Moses and Ehas, long

after their departure, appeared to, and talked with Christ upon the

holy mount in the presence of some of his apostles, Mat. xvii. S. nor
is there any reason to question the reality of their apparition, or to

think it to be no more than a phantasm, or imaginary resemblance
of these persons, but very Moses and Elias themselves : For they
came to be vvitnesses to Chrisfs prophetical office, " And it was not
*•' * fit so great a point should be attested by imaginary witnesses,"'

or that they should be called j\Ioses and Elias, if they were not the
very same persons.

" It is therefore most likely they both appeared in their own
" bodies f;" for Moses' body, we know, was hidden by the Lord,
and Elias' body was immediately translated, with his soul to hea-
ven : When therefore the Lord would send them upon thks solemn
errand, the soul of Moses probably reassumed that body, which
was never found by man, and Elias M'as already embodied, and fit

immediately for this expedition.

In hke manner we read, Mat. xxvii. 52, 53. that, at the resurrec-

tion of our Lord, '' many bodies of the saints arose, and appeared
" unto many :" These were no phantasms, but the very souls of
the departed saints returned (having reassumed their own bodies)

unto this world, not only to confirm the truth of Christ's resurrec-

tion, and adorn that great day, but as a specimen, or handsel of
the resurrection of all the saints, in the virtue of his resurrection set

•the great day.

Nor will I deny, but, upon some lesser (though never without
weighty and solemn) occasions and reasons, God may sometimes
-send the souls of the dead back again into this world, as in cases be-
fore recited, to evidence against the atheism of men, &c. + Augus-
tine relates a memorable example, which fell out at Milan, where
a certain citizen being dead, there came a creditor, to whom he

* Kon eium conveniebat ut Veritas mendacio, vel imaginariis testibus jfrobaretur. Mai.
don. Carpellus in loc.

f Credibilius est vere corjyoribua suis nppnruissc, I'areiis in loc.

t Aug. in lib. de cura jn-o movtuis anemia.
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had been indebted, and unjustly demanded the money of his son:

The son knew tlie debt was satisfied by his father, but having no
acquittance to sliew, his father a}:)peared to iiim in his sleep, and
shewed him where the acquittance lay. Whether it were the very

soul of his Jcither, or rather, an a7igel, as Augustine thinks, is not

certain, though the one, as well as the other, is possible. But
though rarely, and upon some weighty and solemn occasions, some
souls have returned and appeared ; yet I judge this is not frequent-

ly done upon slight and ordinary errands ; and therefore to give

you my own thoughts, I judge,

Conces. 3. That those apparitions which seem to be, and are ge-

nerally rejnited and tahen fbi' the souls of' the dead, are not indeed

so, hut other spirits, putting on the shapes, and resemblances of the

dead, and (for the most part) trichs of the devil, to delude or dis-

quiet men.

In this I think the learned * Dr. Brown delivered his judgment
more solidly and orthodoxly, than in some other points ; where he
saith, " I believe that the whole frame of a beast doth perish and
" is left in tli-j same state after death, as before it was materialled

" into life ; that the souls of men know neither contrary nor cor-
*' ruption ,• that they subsist beyond the body, and continue, by
" the privilege of their prober nature, and without a miracle ; that
*' the souls of the faithful, as they leave earth, take possession of
•' heaven ; that those apparitions and ghosts of departed persons,
" are not the wandering souls of men, but the unquiet walks of
" devils, promoting and suggesting us into mischief, bloody and
" villani/y And with this opinion I concur, as to tlie ordinary

and common apparitions of the dead. And my reasons are,

(1.) Because the scriptures every where describe the state of de-

parted souls as a fixed state, either in heaven or in hell ; and assign

the good or evil done in this world by spirits, not to the departed

spirits of men, but to angels or devils : And it is our duty to regu-

late our conceits by scripture, and not according to the vain philo-

sojphy of the heathens, or the superstitious traditions and opinions

joi men.

As for the souls of the godly, they are at rest with Christ, Rev.
%'iv. 13v Isa. Ivii: 2. and fixed as pillars hi the house of God, Rev.

iii. 12.

As for the wicked, their spirits are confined, and secured in helL

as in a prison, 1 Pet. iii. 19. there is a fixed gulph betwixt them
and the living, Luke xvi. 27, to 32.

"What good offices are to be done by suirits for us, the angels are

God's commission-officers to do them, Heb. i. 14. " They are all

•' ministeting spirits, sent forth to minister for them who shall be

* Etligio Med. Sect, 37. p- 32,
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" heirs of salvation :'' These are the spirits sent forth to walk to

and fro through the earth, Zech. i. 10. Their ministry was emble-

matically represented in Jacob's vision, where they were seen as-

cending and descending as upon a ladder, betwixt heaven and earth,

Gen. XXV iii. 12. Yea, their very name angel, is a name of office,

signifying a messenger, or one sent.

And for the mischief done by spirits in this world, the scriptures

ascribe that to the devils ; those unquiet spirits have their walks in

this world, they compass the whole earth, and walk up and down
in it, Job i. 7. and 1 Pet. v. 8. they can assume any shape ; yea,

I doubt not but he can act their bodies when dead, as well as he

did their souls and bodies when alive : How great his power is this

way, appears in what is so often done by him in the bodies of

witches. They are not ordinarily, therefore, the spirits of men, but

other spirits that appear to us.

(2.) If God should ordinarily permit the spirits of men inhabit-

ing the other world, a liberty so frequently to visit this, what a gap
would it open for Satan to beguile and deceive the living ! What
might he not by this means impose upon weak and credulous mor-

tals ? * There hath been a great deal of superstition and idolatry

already introduced under this pretence : he hath often personatecl

saints departed, and pretended himself to be the ghost of some ve-

nerable person, whose love to the souls of the people, and care for

their salvation, drew him from heaven to reveal some special secret

to them. Swarms of errors and superstitious and idolatrous opini-

ons and practices, are this way conveyed by the tricks and artifices

of Satan, among the Papists, which I will not blot my paper withal

;

only I desire it may be considered, that if this were a thing so fre-

quently permitted by God, as is pretended, upon what dangerous

terms had he left his church in this world, seeing he hath left no

certain marks by which we may distinguish one spirit from another,

or a true messenger from heaven, from a counterfeit and pretended

one.

But God hath tied us to the sure and standing rule of his word

;

forbidding us to give heed to any other voice or spirit leading us

another way, Isa. viii. 19-2 Thess. ii. 1, 2. Gal. i. 8. It was

therefore a discreet reply which one of the antients made when in a

prayer, a vision of Christ appeared to him, and told him, thy pray-

ers are heard, for thou art worthy: the good man immediately

clapt his hands upon his eyes, and said, Nolo hie videre Christum^

&c. i. e. / will not sec Christ here, it is enoughfor me that I shall

behold him in heaven.

* For what hath more propagated idolatry among Heathens and Christians r Hence
did flow many peregrinations, monasteries, temples, festival days, and such like. Dav.

t>n Job.
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To conclude.—My opinion upon tlie whole is this, that altliough

it cannot be denied, but in some grand, extraordinary cases, as at

the transfiguration and resurrection of Christ, God did, and perhaps
sometimes, though rarely, may order or permit departed souls to

return into this world; yet, for the most part, I judge those appa-
ritions are not the souls of the dead, but other spirits, and, for the
most part, evil ones.

Of this judgment was * St. Augustine, who when he had at full

related the story above of the father's ghost directing his son to the
acquittance ; yet will not allow it to be the very soul of his father,

but an angel : where he farther adds, If (saith he) the souls of the

dead may be present in our affairs, they would not forsake us in this

sort ; especially my mother Monica, who, in her life, could never be
without me, surely she would not thus leave me being dead.

Obj. 1. But it loas pleaded before^ that ice allozv the apparition

ofangels ; and departed soids, if they he not angels^ at least are
equcd unto angels^ and in respect oftheir late relation to tiSj are more
propense to help us, thaii spirits ofanother sort can be supposed to be.

Sol, It seems too bold and imposing upon sovereign Wisdom to

tell him what messengers are fittest for him to send and employ in

his service ; Avho hath taught him, or been his counsellor ?

Obj. 2. But these offices seem to pertain properly to them, as they

are not only fello-w-members, hut the most excellent members of the

mystical body, to whom it belongs to assist the meaner and weaker.

Sol. If there be any force of reason in this plea, it carries rather

for the angels than for departed souls: for angels are gathered

under the same common head with saints ; the text tells us, we are

come to an innumerable company of angels : they and the saints

are fellow-citizens, and we know they are a more noble order of
spirits ; and as for their love to the elect, it is exceeding great, as

great to be sure as the departed souls of our dearest relatives can

be. For after death they sustain no more civil relation to us: all

that they do sustain is as fellow-members of the same body, or fel-

low-citizens, which the angels also are as well as they.

Obj. 3. But, saith the doctor, the reason why all nations pay so

great honour and religious care to the will ofthe dead, is a suppo-
sition tlmt they still continue in the same mind after death, and will

avenge thefalsifications of trusts upon injurious executors, else no
reason can be given zvhy so great a stress should he laid upon the

will of the dead.

Sol. This is gratis dictum, to say no worse, a cheap and unwary
expression : Can no reason be given for the religious observance of

the testaments of the dead, but this supposition ? I deny it : for

though they that made them be dead, yet God, who is witness to

Libt de cura vwrtxm.
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all such acts and trusts, liveth : and tliougli tliey camiot avenge
frauds, and injustice of men, he both can and will do it, 1 Thess.

iv. 6. which, I think, is a weightier ground and reason to enforce

duty upon men than the fear of ghosts. Besides, this is a case

wherein all the living are concerned, all that die must commit a
trust to them that survive ; and if frauds should be committed
with impunity, who could safely repose confidence in another;.

Qiiod tanget omnes^ fangi debet ah omnibus: that which is of
general concernment, and becomes every man's interest, infers a
general obligation upon all.

As for the letters of Elijah, it is a vanity to tliink they came post

from heaven ; no, no, they were doubtless left behind him, out of

due care to the government, and produced on that fit occasion.

Obj. 4. But xvhat need ofa law to prohibit necromancy or consul-

tation with the dead, if it loere not practicable ?

Sol I do not think the wicked art there prohibited enabled them
to recal departed souls ; but it was a conversing with the devil who
personated the dead, and therein a kind of homage was paid him
to the dishonour of God ; or he might possibly raise the bodies of
wicked men, and appear in them : bi*t I think the spirits of the

dead return not, except as was before limited.

Obj. 5. But the matters they discover are found to be true, and
the causes in ivhich they concern themselves arejust ; real murders
are detected by them, and real frauds and injuries corrected and
recti/ied: but the devil being himselfa liar, and deceiver, would
never do it ; it is not his interest to discover or discourage such
things.

Sol. Though it be not his interest merely to discover it, yet it is

certainly his interest to precipitate wicked men, and hasten their

ruin by the hand of Justice ; and he will speak the truth, and seem
to own a righteous cause, to bring about his great design of ruining

the souls and bodies of men. I will shut up with three cautions.

Caution 1. Strain not conscience to enrich posterity: be true to

the trusts committed to you by the dead, or by the livings remem-
bering, that though they be dead, and cannot avenge the wrongs
yet the Lord lives, and will surely do it in a severer manner than
they could, should thev appear in the most terrible and frightful

forms to you : Besides, your own consciences will haunt you worse
than a ghost. Be just and true therefore in all your promises and
trusts, for God is the avenger.

Caution 9,. Finish your work for eternity before you die ; for as
" the cloud iH consumed, and vanished away, so he that goeth
*' down to the grave shall come up no more ; he shall return no
" more to his house, neither shall his place know him any
" more,'"' Job vii. 9, 10. Your souls will be fixed iu etenutji
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soon after they are loosed from your bodies : when death comes,

away you must go, willing or unwilling, ready or unready ; but no
returning hither, how willmg soever.

Caution 3. Keep yourselves from that heathenish and accursed
practice of consulting the devil about your absent or dead rela-

tions ; a practice too common in sea-port towns, and of deep and
heinous guilt before God : Isa. viii. 19. " And when they shall
" say unto you, seek unto them that have familiar spirits, and
" unto wizards that peep and mutter ; should not a people seek
" unto their God ? for the living to the dead ?

You need not call the devil twice ; that subtle and officious

spirit draws the living into his net by such a bait as this : You
meet your mortal enemy under the disguise of your dead friend.

Query 5. Whether the separated souls of the just in heaven have
any converse or communication with each other ? and hozv that can
be, seeing all the organs and instruments of speech and hearing
are laid aside loith their bodies ;

It seems impossible that separated or unbodied spirits should
converse together, seeing the instruments by which the thoughts

are communicated from one to another, are perished in the grave.

Suppose the tongue of a man to be cut out, his eyes and hands
perished or made useless, whilst the soul remains in the body ; it

may enjoy its own thoughts within itself, but it is impossible to sig-

nify them to another by words or signs.

Or suppose a man in a deep sleep (wherein the senses are only

bound for a little time) he may indeed exercise his own fancy in a
pleasant dream, but another cannot understand how it is enter-

tained ; but in death the senses are not bound, but extinguished.

Beside, wo must not think the felicity of the departed holy souls

to consist in mutual converses one with another, but in the ineffable

visions of God, and communion with him. To him who is omni-i

scient, and understands their most inward thoughts, they can freely

communicate them, and receive his, as well as pour forth their own
love ; but to do it to their fellow-creatures, who see not as God
doth, seems impossible.

Indeed it was never doubted, but after the resurrection they
shall both know and talk with one another in a more excellent

and perfect manner than now they do ; but till that time, the rea-

sons above seem to persuade us, that all the converses above, are

only betwixt God and them, which indeed is enough to make
them happy ; and indeed, if this ability be allowed to separated

souls, it seems to render the resurrection of their bodies needless

;

for they are well enough without them. But certainly the spirits

of just men are not mutes ; such an angust assembly of holy and
excellent spirits, do not live together in their Father's house with*

Vol. III. F
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out mutual converse and fellowship with each other, as well as

with God.
That acute and judicious divine, Mr. Joseph Symonds, in his

epistle to his book, intituled, Sig'ht and Faith, expresseth himself

about this matter thus :
' I often think (saith he) of the commu-

' nion of the spirits of men, which is certainly more than many
' are acquainted with ; though we act one upon another in our
' present state, by the help of sense ; yet we are ^vrought and de-
' signed to a more excellent .way. Angels, and the spirits of men
' made perfect, converse and trade in a mutual communication,
^ not without sense, but without such sense as ours. This, as

' eternal life, begins here, and is found in some degrees in this

' mortal state, though not in so visible appearances as to lie open
' to much observation.

' Angels, good and bad, do act upon our spirits, and our spirits

' hold converse with them, and with the Father of spirits, whieh
' may be discerned in secret parlies and discourses betwixt them
* and us ; much of this appears in David's psalms ; and there pas-

* seth not only an inward speech, but there are invisible approaches,

' entertainments, and touches, which Paul found when bound in the

' Spirit, and under the working of God, which wrought in him
^ mightily. Col. i. 29- It is also most certain, that our souls are

* not muie, and shut out from all mutual traffic with each other, ex-

* cept what they have by the mediation of senses.

' Instances are found, that (as they say of two needles touched
' with the loadstone) the spirit of one at a distance, hath found
' itself affected with the motion and state of another. And this

' we are all sensible of, that there is a strong desire in us to com-
' munion of spirits ; and that, because the way most ready and
^ convenient to our bodily state is by sense, we are carj'ied Avith

* much inclination to maintain intercourse of our minds and spi-

' rits by sense ; but, as being made to a better way, our souls are

« not satisfied with this present way, as being both painful and
' short. We cannot give an exact copy of our apprehensions, de-

' sires, designs, delights, and other affections, by these two great

' mediators of communion, the eye and the ear : but, because we
' are in so great a measure confined to this course, our souls, as it

' were, stand in these two gates, to send and receive mutual em-
' bassies from each other. Which way, as it is short in itself, so

' it is much shortened by distances, disaffection s, impotencies, and
^ disparities.'

I cannot imagine, that men, in a state of imperfection, should

have so many ways to communicate their minds, as by speaking,

writing, &c. yea, that the very birds and beasts, are, by nature, en-

abled to signify to each other their inclinations ; and that the spi-
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YLlfi of just men (which are the best of all human spirits, and that

when made perfect too, which is the best and highest state attain-

able by them) should have none, but live at a greater disadvantage

in this respect than they did, or the very birds and beasts in this

world do. The sum of my thoughts about this matter, I will lay

down in the following sections.

Section 1. The state of heaven, (as was at large opened in our
eleventh proposition) being an association of angels and blessed

souls, for the glorifying and praising of God in his temple there,

and this worship being carried on by joint consent, as appears by
their joint ascriptions of glory to God, Rev. vii. 9, 10, 11, 12.

they must of necessity, for the orderly carrying on of this heavenly
worship understand each other's mnids, and communicate their

thoughts : for without this it is not imaginable how a joint or com-
mon service, in which thousands of thousands are employed, can be
decorously and orderly managed, except we conceive of them as so

many machines^ or wind-instruments that are managed by an intel-

ligent agent, though themselves be senseless and merely passive

:

certainly their consent is a different thing from that of the keys of
a harpsichord, or strings of a lute, they are intelligent beings, who
understand their own and each other's mind : and besides, without
this ability, that society in heaven would be less comfortable, as to

mutual refreshing fellowship, than the society of saints is here. So
that it is not to be doubted, but these noble and excellent spirits

can, and do communicate their thoughts to each other, and that ia

a most excellent way.

Sect. 2. But yet we cannot imagine these communications be^
twixt them to be by words, formed by such instruments and organs
of speech as we now use, for they are bodiless beings ; words, and
articulate sounds, are fitted to the use and service of embodied spi^

rits. It is therefore probable, that they convey and communicate
their minds to one another, as the blessed angels d.o, not with
tongues of flesh, (though we read of the tonguea of angels, 1 Cor,
xiii. 1.) but in a way somewhat analogous to this, though much
more noble and excellent *. For look, as the scripture stiles the
most excellent food, angels food; so the most excellent speech, or
most eloquent tongues, angels tongues. The purest rhetoric that
ever flowed from the lips of the most charming orator, is but bab.
blinfT, to the language of angels, or of spirits made perfect.

When Paul was wrapt into the third heaven, where he was ad-

mitted to the sight and hearing of this blessed assembly, it is sai4

* It is certain, angels have not tongues, but something analogous tljereuntp, by which
thejy communicate their thoughts to one another, Lv^kifoot

F 2
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he heard ao^'/,ra e>}/xara, words unspeakable, spiritual language, such

as his tongue neither could, or ought to utter ; such as none but
heavenly inhabitants can speak. And, Dan. viii. 13. " I heard,
" (said Daniel) one saint speaking, and another saint said unto
" that certain saint that spake," &c. He heard the enquiries of

the angels, desiring to know the mystery from the mouth of Christ

A language they have, l^ut not like ours.

Sect. 3. The communications of angels, and souls in heaven, is

therefore conceived to be an abihty in those blessed spirits, silently

and without sound, to instil and insinuate their minds and thoughts

to each other, by a mere act of their wills; just as we now speak

to God, or ourselves *, in our hearts, when our lips do not move,
nor the least outward sign appears.

There are two ways by which the souls of men speak, one out-

wardly, by the instruments of speech, or sensible signs; the other

inwardly, without sound, or sign. This inward, silent speech, is

nothing else but an act of the will, calhng forth such things into

our actual thoughts and meditations, which before lay hid and
quiet in the memory, or habit of knowledge. These thoughts, or

actual revolvings of things in the mind, are in scripture called

"IH^ tDr "im a word or speech in the heart, Deut. xv. 9. Take heed

to thyself, that there be not a wicked word in thy heart ; we trans-

late it, a zcicked thought : thoughts are tlie words, and voice of the

soul. And so. Mat. ix. 3. they spake within themselves, i. e. their

souls spake, though their lips moved not. " All meditation is an
" inward speech of the soul, and therefore rii^ indifferently sig-

" nifies both to speak, and to meditate f." The objects which we
revolve in our thoughts, are so many companions with whom we
converse ; and thus a man, (like Heinsius) may be in the midst

of abundance of excellent company, when he is all alone. And
this is silent talk to ourselves, without any sound or noise.

Object. But you will say, Though the spirit of a man can thus

talk to., or with itself; yet this can signify nothing to others : For
what man knoweth the things of a man, save the spirit of a man that

is in him ? 1 Cor. ii. 11. It is not therefore enough to open this

internal door of the will ; for except we open also tlie external \ door

of the lips, no man can Icnoiv our minds, or be admitted into the se^

* We are said to speak to ourselves in our hearts, when we actually think upon, or

revolve any thing in our minds j but we think actually, at the command of the will,

i. e. when we will. Zanch.

f E/crov iv auTOig, T1^'W, Cum puncts sinistra, loeutus est ore, aut corde cogitavit, 7ne-

iUtatits est.

\ There are two doors with respect to others, and unless thou open both of

these, it is not possible that another man can know what passes in thy mind, or be

adaaitted into the secrets of thy heart. On the part of the soul, the will is the one
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crets ofyour soul ; should we never so earnestly desire that another

should know our mirid, except we please^ to discover ithya word, or

sign, he cannot know it ; and therefore an act of the will is notsuf-

Jicient, without some external signification superadded. And these

souls being bodiless, can give no outward signification.

Sol. There is, indeed, a necessity among men in this world, to

unlock another door, beside that of the will, to communicate

the secrets of their hearts to others ;
" but * angels, and the spirits

" of men, having no bodies, consequently have but one door, to

" wit, that of the will, to open ; and the opening thereof, (which
" is done by one act or desire, in a moment) is enough to discover

" so much of their minds, as they would have discovered to ano-
" ther spirit. If they keep the door of their will sliut, no angel, or
*' spirit, can know what is in their thoughts, without a revelation

" from God ;" and if they but will, or desire others should know,

no words can so fully manifest one man's mind to another, as such

an act of the will doth manifest theirs. And this, saith learned

Zanchy, is the tongue of angels ; and the same way the spirits of

men have to make known their mind in the unembodied state. It

is but the turning the key of the will, and their thoughts, or de-

sires are presently seen and known, by others, to whom they will

discover them, as a man's face is seen in a glass, when he pleaseth

to turn his face to it. Would one spirit make known his mind to

another, it is but to will he should know it, and it is immediately

known.

Sect. 4. This internal way of speaking and communication among
spirits is much more noble, perfect, and excellent, than that which

is in use among us, by words and signs ; and that in two respects,

viz.

1. Of cleai-ness,

2. Of dispatch and speed.

1. Spiritual language is more clearly expressive of the mind and
thoughts, than words, writings, or any other external signs can

be. The greatest masters of language do often cloud their mean-
ing, for want of words fit and full enough to express it : truth suf-

fers by the poverty and ambiguity of words ; many controversies

are but mere strifes about words, and scufflings in the dark, by

door, for unless thou incline to reveal to others these things which lie hid in thy hearty

who can know them ? the other door is the hody of flesh itself, and therefore, although

having, as it were, opened the first and inward door, thou incline to make known unto

another what is in the mind, yet he can in no way know this, unless thou also open the

other door which is external. Zanchius^ on the works oj" God, book 3. chap. 29.

* Quomnm igilni' angcli iis carent crassis corporibus, idcirco nihil imj)edit, quo miuus

quee unus angelus in stia versat mente, ea alter videat, voluntas : si enim ea nolit ab altero

resciriy nurnqnam, nisi Deo revelante, rescientur, Zanch. ubi supra,

F 3
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the mistake of each other's sense and meaning ; few have the ability

of putting their own meanings into apt, proper, and full expres-

sion ; and, if they can, yet others to whom they speak, want an
answerable ability of understanding and clearness of apprehension

to receive it. If we could discern the true and natural sense of
things, just as it is in the mind of the speaker, or writer, how
many controversies would be thereby quickly ended ?

But spirits unbodied so convey their sense and mind to one

another, that there can be no mistakes, no darkenings of counsel,

by words without knowledge ; but one receives it just as it lies in

the other's mind.

2. Spiritual language is more easy, and of quicker dispatch ;

some men have voluble tongues, and are more ready and presen-

tial than others ; their tongues are as the pen of a ready scribe : and
others, no less ready with their hands, which keep pace with, yea,

out-run the tongue of the speaker, as Martial notes.

Currant verba licet, manus est velocior illis :

Ncmdum lingua suum dextra, peregit opus *.

Yet all this is but bungling work, to the ready dispatch of spi-

rits ; one act of the will opens the window to discern the mind of

another clearly ; so that the converse of spirits must needs be more
excellent, in both respects, than any we are accustomed to, or

acquainted with in this world. I will shut up this question with

one.

Corollary, Long to be associated with the spirits of just men
made perfect. You that are going to join that blessed assembly,

w'll even in this respect, gain an invaluable advantage. It is true,

th;^re is much of comfort in the present converses of embodied
and imperfect saints ; it is sweet to fast and pray, to sigh and
groan together ; it is sweeter to rejoice and praise our God to-

gether ; it is sweet to talk of heaven with our faces thitherward

;

but alas ! what is this to the converses that are among the spirits

of just men made perfect ! With what melting hearts have we
sometimes sat, under the doctrine of the gospel ! How have our
ears been chained with delight to the preacher's lips, whilst he hath
been discoursing of those ravishing subjects, Christ, and heaven t

But alas ! how dry and dull a thing is the best of this, to the lan-

guage of heaven ! Three things debase and spoil the communica-
tions of the saints on earth, viz. the darkness, dulness, and fro-

thiness thereof.

1. The darkness and ignorance of our understandings. How
crude, weak, and indigested are our highest and purest notions of
spiritual things ! we speak of them but as children, 1 Cor. xiii. 11.

* Martial, Ejngr. lib. 14. ep. 176.
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ior alas ! the vail is yet upon our faces. The body of sin, and the

body of flesh cast a very dark shadow upon the world to come ; but

the apprehensions of separated souls are most bright and clear.

This darkness begets mistakes ; mistakes beget so many quarrels

and janglings, that our fellowship on earth losetli, at once, both

its profit and pleasure.

2. There is much dulness and deadness accompanying the com-
munion of saints on earth, abundance of precious time is wasted

among us in unprofitable silence, and when we engage in discour-

ses of heaven, that discourse is often little better than silence ; our

words freeze betwixt our lips, and we speak not with that con-

cernedness and warmth of spirit, which suits with such subjects.

It is not so among our brethren above ; their affections are at

the highest pitch, giving glory to God in the highest.

3. To conclude ; In the discourses of the best of men on earth,

there is too much froth and vanity ; many words, like water, run
away at the waste spout, but there God is the centre, in which all

terminates. O therefore let us long to be among the unbodied

people ! this world will never suit us with companions in all things

agreeable to the desires of our hearts. The best company are got

together in the upper-room ; an hour there is better than an age

below. Whatever fellowship saints leave on earth, they shall be
sure to find better in heaven.

Query 6. Whether the separated souls of thejust in heaven^ do

incline to a re-union with their own bodies P And how that re-union

is at last effected ?

That these blessed souls have no such incHnation or desire, these

reasons seem to persuade.

1. That their bodies, whilst they lived in them, were no better,

than so many prisons; many were the prejudices, damages, and
miseries they have sustained and suffered in them. It kept them at

an uncomfortable distance from the Lord, 2 Cor. v. 6. their be-

moaning cries spake their uneasy state : how often hath every gra-

cious soul thus lamented itself, " Wo is me that I dwell in Me-
" sheck." It inclosed their souls within its mud walls, which inter-

cepted the light and joy of God's face. Death therefore did a most
friendly office, when it set it at liberty, and brought it forth into its

own pure and pleasant light and liberty *. These blessed spirits

now rejoice as prisoners do in their recovered liberty ; and can it

* The body obstructs and obscures the mind in its conceptions, and pollutes it by its

union with the flesh ; hence the light of the mind is more defective, as it passes, in a
manner, throu^^h a glass of flesh : doubtless, when, by the power of death, the soul is

as it were, squeezed out of the body, to which it was so closely united, and in this man-
ner purified, than it breaks from its confinement in the body, to a pure and unmixed
light suitable to its nature. TertulUan on the soul.

F 4
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be siip))osed, after all these sufferings, groans, and sighs to be dis-

solved, ihey can be willing to be embodied again ? Surely there is

as little reason for souls at liberty to desire to be again embodied,

as there is for a bird got out of the snare or cage, to fly back again

to its place of confinement and restraint. Yea, when we consider

how loath some holy souls, when under the excruciating pains of

sickness, and as yet in the sight of this alluiing world, have been

to hear of a return to it by the recovery of their health ; we can-

not think, but being quite out of the sight of this, and in the frui-

tion of the other world, the thoughts of the body must needs be

more loathsome to them than ever.

AVe read, that when a good man in the time of his sickness was

told by his friends, that some hopeful signs of his recovery began

now to appear, he answered, And must I then return to this body "^

I was as a sheep driven out of the storm almost to the fold,

and then driven back into the storm again : or as a weary travel-

ler near his home, who must go back again to fetch something he

had neglected : or as an apprentice whose time was almost out,

and then must begin a new term. Of some others it hath been

also noted, that the greatest infirmities they discovered upon their

death-bed, have been their two passionate desires to be dissolved,

and their unsubmissiveness to God's will in their longer stay in the

body. Now, the bodies of the saints being so cheerfully forsaken,

and that only upon a fore-taste of heaven by faith ; how can it be

thought they should find any inclination to a re-union, when they

are so abundantly satisfied with the joys of his face in heaven ?

Certainly the body hath been no such pleasant habitation to the

soul, that it should cast an eye or thought that way when it is once

delivered out of it : if it were burdensome here, a thought of it

would be loathsome there.

2. We have shewed before, that the separate soul w^ants not the

helps of the body, but lives and acts at a more free and comfortable

rate than ever before. It is true, it is not now dehghted with meat

and drink, with smells and sounds, as it was wont to be ; but then

it must be considered, that it is happiness and perfection not to need

them. It is now become equal to the angels in the way and man-

ner of its living ; and what it enjoyed by the ministry of the body,

it eminently and more perfectly enjoys without it. What per-

fections can the soul receive from matter * ? What can a lump of

flesh add to a spirit : And if it can add nothing to it, there is no

reason why it should hanker after it, and incline to a re-union

* The rational soul receives no perfection from matter, which it could not receive

•without it ; therefore, when it shall be separated from it, it is not said to have a pro-

pensity to it. Commb.
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with it. It added nothing of happiness to it, but much trouble,

and therefore becomes justly undesirable to it.

3. The supposition of such a propension and inclination, seems

no way to suit with that state of perfect rest which the souls of the

just enjoy in heaven. The scripture tells us, that at death they

enter into rest, Isa. Ivii. 2. Heb. iv. 9. That they rest from their

labours, Rev. xiv. 13. But that which inclines and desires

(especially when the desired enjoyment, as in this case, is suspended

so long) must be as far from rest, as it is from satisfaction in the

enjoyment of the thing desired. We know what Solomon hath ob-

served of such a life, (and his observation is experimentally true,)

that "hope deferred makes the heart sick,*" Prov. xiii. 12. Who
finds not his own desires a very rack to him in such cases ! If we
be kept but a few days in earnest expectation and desire of an

absent friend, and he comes not, what an uneasy life do we live !

But here we must suppose some have such an unsatisfied life for

hundreds, and others for thousands of years already ; and how
much longer they may remain so, who can tell ? We use to say.

Lovers hours are full of eternity. These reasons seem to carry it

for the negative.

But if the matter be weighed once more, with the following

reasons in the counter-scale, and prejudice do not pull down the

balance ; we shall find the contrary conclusion much more strong

and rational. For,

Arg. 1. The soul and body are the two constitutive parts of

man ; either of these being wanting, the man is not complete and
perfect. The good of the whole is the good of the parts them-

selves ; and every thing hath a natural desire and appetite to its

own good and perfection *. It is confessed, the soul, for as much
as concerns itself singly, is made perfect, and enjoys blessedness in

the absence of the body ; but this is only the perfection and
blessedness of one part of man ; the other part, viz. the body, lies

in obscurity and corruption : and till both be blessed, and blessed

together, in a state of composition and re-union, the whole man is

not made perfect. For this therefore the soul must wait.

Arg. 2. Though death hath dissolved the union, yet it bath not

destroyed the relation betwixt the soul and the body ; that dust is

more to it than all the dust of the whole earth. Hence it is that

* A separate soul has a propensity to union with the body, for it desires the actual

constitution of the whole compound being, seeing it is for this, as its end, that it exists,

and is Jbund within the compass of real beings. And this is that perfection which the

soul obtains by that propensity : for the good of the whole compound being is the good
of the parts themselves. It must therefore be affirmed, that the separate soul naturally

desires the resurrection. Alsted. natur, theoLpart I. p. 214, 215.
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the whole person of a behever is sometimes denominated from that
part of him, namely, his body, which remains captivated by death
in the grave. Hence, 2 Thess. iv. 15. dead believers are called
those that sleep, which must needs properly respect the body, for
the soul sleeps not, and shews what a firm and dear relation still

remains betwixt these absent friends. Now we all know the mighty
power of a relation, if it be at least among entities. Surely it is one
of the greatest things in the world in efficacy.

It is difficult to bear the absence of our dear relatives, especially
if we be in prosperity, and they in adversity : As the case here is

betwixt the spirit in heaven, and its body in the grave ; this

associated with angels, that preyed upon by worms. Joseph's case
is the liveliest emblem that occurs to my present thoughts to

illustrate the point in hand. He was advanced to be lord over all

^gypt, living in the greatest pomp and splendor there ; but his
father, and brethren, were, at the same time, ready to perish, in
the land of Canaan, Gen. xliii. 29, 30, 31. He had been many
years separated from them, but neither the length of time, nor
honours of the court, could alienate his affections from them. O
see the mighty power of relation ! no sooner doth he see his
brethren, and understand their case, and the pming condition of
Jacob, his father, but his bowels yearned, and his compassions
rolled together for them ; yea, he could not forbear, nor stifle

his own affections, though he knew how injurious his brethren
had been to him, and betrayed him, as the body hath the soul

:

Yet notwithstanding all this, he breaks forth into tears, and out-
cries, over them, which made the house ring again with the news
that Josejih's brethren were come. Nor could he be at rest in the
lap of honour, and plenty, until he had got home his dear, and
ancient relations to him. Thus stands the case betwixt soul and
body.

Arg. 3. The regret, reluctancy, and sorrows expressed by the
soul at parting, do strongly argue its inclination to a re-union with
it, when it is actually separated from it : For why should we
surmise, that the soul, which mourned, and groaned so deeply
at parting, which clasped, and embraced it so dearly, and affec-

tionately, which fought, struggled, and disputed the passage with
death, every foot, and inch of ground it got, and would not part with
the body, till by plain force it was rent out of its arms ; should
not, when absent, desire to see, and^ ^"j^y its old and endeared
friend again ? Hath it lost its affection, though it continue its re-

lation ? That is very improbable : Or doth its advancement in

heaven make it regardless of its body, which lies in contempt and
misery ? That is an effect which Christ's personal glory never pro-
duced in him towards us, nor a good man's preferment would
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produce in him to his poor and miserable friends in this world, as

we see in the case of Joseph, just now instanced in. It is therefore

harsh, and incongruous, to suppose the soul's love to the body was

extinguished in the parting hour, and that now, out of sight out of

mind.

Object. But was it not urged before, in opposition to this assertion,

tliat the souls of the righteous looked upon their bodies as their

prisons, and sighed for deliverance by death, and greatly rejoiced

in the hope, and foresight of that liberty death would restore them

to ? How doth this consist with such reluctancies at parting, and

inclinations to re-union ?

Sol. The objection doth not suppose any man to be totally free

from all reluctancies, and unwillingness to die ; the holiest souls

that ever lived in bodies of flesh, will give an unwilling shrug, when

it comes to the parting point, 2 Cor. v. 2. but this their willingness

to be gone, arises from two other grounds, which make it consistent

enough with its reluctancies at parting, and inclination to a second

meeting.

(1.) This willingness to die, doth not suppose the soul's love to

the body to be utterly extinguished, but mastered, and overpowered

by another, and stronger love. There is in every Christian a

double love, one natural to the body, and the things below, the other

supernatural, to Christ, and the things above ; the latter doth not

extinguish, though it conquer and subdue the other. Love to the

body pulls backward, love to Christ pushes forward, and finally

prevails. This is so consistent with it, that it supposes natural re-

luctation, and unwillingness to part.

(2.) The willingness of God's people to be dissolved, must not be

understood absolutely, but comparatively ; in that sense the apostle

will be understood, 2 Cor. v. 8. " We are confident, I say, and
" willing rather to be absent from the body, and present with the

" Lord," i. e. rather than to live always a life of sin, sorrow, and

absence from God : death is not desirable in, and for itself, but only

as it is the soul's outlet from sin, and its inlet to God.

So that the very best desire is but comparative, and it is but

few who find the love of this animal life sub-acted and over-powered

by high-raised acts of faith and love. The generality, even of

good souls, feel strong renitencies, and suffer sharp conflicts at their

dissolution ; all which discovers with what lothness and unwilling-

ness the soul unclasps its arms to let go its body. Now, as divines

argue the frame of Christ's heart in heaven towards his people on

earth, from all those endearing passages and demonstrations of love

he gave them at parting; so we here argue the continued love and

inclination of the soul to its body after it is in heaven, from the
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manifold demonstrations it gave of its affection to it in this world,

especially in the parting hour. No considerations in all the world,

less than the more full fruition of God, and freedom from sin, could

possibly have prevailed with it to quit the body, though but for a

time, and leave it in the dust. Which is our third argument.

Arg. 4. And as the dolorous parting hour evidenceth it, so doth

the joy with which it receives it again at the resurrection. If it

part from it so heavily, and meet it again with joy unspeakable

;

sure, then, it still retaineth much love for it, and desires to be re-

espoused to it in the interval. Now, that its meeting in the resur-

rection is a day of joy to the soul, is evident, because it is called the

time of refreshment^ Acts iii. 19. and they awake with singing out

of the dust, Isa. xxvi. 19. If the direct and immediate scope of the

prophet jx>ints not (as some think it doth) at the resurrection, yet

it is allowed by all to be a very lively allusion to it, which is suf-

ficient for my purpose : And, indeed, none that understand and

believe the design, and business of that day, can possibly doubt

but there was reason enough to call .it a time of refreshment, a

singing morning ; for the souls of the lighteous come from heaven

with Christ, and the whole host of shouting angels, not to be

spectators only, but the subjects of that day's triumph : They come
to re-assume, and be re-espoused to their own bodies, this being

the appointed time for God to vindicate and rescue them from the

tyrannical power of the grave, to endow them with spiritual

qualities, at the second marriage to their souls, that in both parts

they may be completely happy. O the joyful claspings, and dear

€mi3races, betwixt them ! who but themselves, can understand

!

And, by the way, this removes the objection before-mentioned,

of the miseries and prejudices the soul suffered in this world, in,

and from the body ; for now it receives it a spiritual body, (i. e.)

so subdued to, and fitted for the use of the spirit, as never to impede,

clog, or obstruct its motions and inclinations any more, 1 Cor. xv.

44. In this hope it parted from it, and with this consolation it now
receives it again.

Arg. 5. There are many scriptures which very much favour, if

they do not positively conclude for the sours inclination to,

and desire to be re-united with its own body, even whilst it is

in the state of its single glorification in heaven : Certainly our souls

leave not their bodies at death, as the ostrich doth her egg in the

sand, without any further regard to it, or concernment for it ; but

they are represented as crying to God to remember, avenge, and

vindicate them. Rev. vi. 10, 11. " How long. Lord, how long
'• wilt thou not avenge our blood ?'''' Our blood, speaks both the

continued relation, and the suitable affection they have to their

absent bodies.
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And to the same sense * a judicious and learned pen expounds

that place, Job xiv. 14. (whicli is commonly, but I know not how
fitly accommodated to another purpose) " All the days of my ap-

" pointed time will I wait till my change come."*' Which words,

by a diligent comparing of the context, appears to have this for

their proper scope and sense.

* Job in the former verse had expressed his confidence by way of
< petition, that at a set and appointed time God would remember
* him so as to recal him out of the grave ; and now, minded to

* speak out more fully, puts the question to himself. If a man die,

* shall he live again?" and thus answers it, ' All the days of my
* appointed time, (that is, of the appointed time which he mention-
* ed before, when God should revive him out of the dust) ' will I

' wait till my change come ;' that is, that glorious change, when the

' corruption of a loathsome grave should be exchanged for immor-
* tal glory : AVhich he amplifies, and utters more expressly, ver. 15.

' Thou shalt call, and I will answer ; thou shalt have a desire to

' the work of thy hands :' Thou wilt not always forget to restore

* and perfect thine own creature. And surely this waiting is not

* the act of his inanimate sleeping dust, but of that part which
* should be capable of such an action : q. d. I, in that part which
* shall be still alive, shall patiently wait the appointed time of re-

* viving me in that part also, which death and the grave shall insult

* over in a temporary triumph in the mean time."*

Upon these grounds I think the inclination of the separated spi-

rits of the just to their own bodies to be a justifiable opinion. As
for the damned, we have no reason to think such a re-union to be

desirable to them ; for alas, it will be but the increase and aggra-

vation of their torments ; which consideration is sufficient to over-

power and stifle the inclination of nature, and make the very

thouglits of it horrid and dreadful. To what end (as the prophet

speaks in another case) is it for them to desire that day .? It will be

a day of darkness and gloominess to them ; re-union being designed

to complete the happiness of the one, and the misery of the other.

But before I take off my hand, and dismiss this question, I must
remember that I am a debtor to two objections.

Object. 1. The soul can both live and act separatefrom the body,

it needs it not ; and if it do not want^ why should it desire it ?

Sol. The life and actings of the glorified are considerable two

ways, (1.) Singly and abstractedly for the life and action of one

part : And so we confess the soul lives happily, and acts forth its

own powers freely in the state of separation. (2.) Personally, or

* Mr. Howe's blessedness of the righteous, p. 170, 1"1.
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consecrately, as it is the life and action of the whole man, and so it

doth both need and desire the conjunction or re-union of the body

;

for the body is not only a part or Christ's purchase, as well as the

soul, and to have its own glory, as well as it, but it is also a con-

stitutive part of a complete glorified person ; and so considered, the

saints are not perfectly happy till this re-union be effected, which

is the true ground and reason of this its desire.

Object. 2. But this hypothesis seems to thwart the account given

hi scripture of the rest^ and placid state ofseparate souls : for look^

as bodies which gravitate and propend do not rest^ so neither do

soids which incline and d.esire.

Sol. There is a vast difference betwixt the tendencies, and pro-

pensions of souls in the way to glory, and in glory : We that are

absent from the Lord, can find no rest in the way ; but those that

are with the Lord can rest in Jesus, and yet wait without anxiety,

of self-torturing impatience for the accomplishment of the promises

to their absent bodies, Rev. vi. 10, 11.

Corollary. Let this provoke all to get sanctified souls, to rule

and use these their bodies now for God. This will abundantly

sweeten their parting at death, and their meeting again at the re-

surrection of the just ; else their parting will be doleful, and their

next meeting dreadful. And so much for the doctrine of separation.

The Uses of the Point.

Our way is now open to the improvement and use of this excel-

lent subject and doctrine of separation ; and certainly it affords as

rich an entertainment for our affections, as for our minds, in the

following uses ; of which the first will be for our information in six

practical inferences.

Irf. 1. If this be the life and state of gracious souls after their

separation from the body. Then holy persons ought not to entertain

dismal and terrifying thoughts of their oivn dissolution.

The apprehensions and thoughts of death should have a peculiar

pleasantness in the minds of believers. You have heard into what
a blessed presence and communion death introduceth your souls;

how it leads you out of a body of sin, a world of sorrows, the

society of imperfect saints, to an innumerable company of angels,

and to the spirits of just men made perfect, to that lovely mount
Sion, to the heavenly sanctuary, to the blessed visions of the face

of God. Oh ! methinks tliere hath been enough said, to make all

the souls, in whom the well-grounded hopes of the life of glory are

found, to cry out with the apostle, " We are confident, I say, yea,

" and willing rather to be absent from the bodv, and present with
*' the Lord, 2 Cor. v. 8.

When good Musculus drew near his end, how sweet and plea-

sant was this meditation to his soul ! Here his swan-like song

;
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* Nil sujyerest, vitccfrigiis praecordia capiat

;

Sed, tu Chi'iste, mihi vita pcrennis ades :

Quid trepidas anima, ad sedes abitura quietis ?

En tihi ductor adest angclus ille tuus.

Linque domum hanc miseram, nunc in suafata rucnfcm

Quam t'lM fida Dei dextera restituet.

Peccast'i ? Scio, sed Christus credentibus in se

Peccata expurgat sanguine cuncta suo.

Horribilis mors est ? Fateor^ sed proxima vita est,

Ad quam te Christi gratia certa vocat.

Praesto est de Satana, peccata et morte trluviplians

Christus ; ad hunc igitur laeta alacrisque migra.

Which may be thus translated.

Cold death my heart invade, my life doth fly :

O, Christ, my everlasting life draw nigh.
;

AVhy quiverest thou, my soul, within my breast ?

Thine angel's come, to lead thee to thy rest.

Quit cheerfully this drooping house of clay

;

God will restore it in the appointed day.

Hast sinnM "? I know it, let not that be urg'd

;

For Christ,' thy sins, with his own blood hath purg'd.

Is death affrighting ? True, but yet withal,

Consider, Christ through death to life doth call.

He triumphs over Satan, sin, and death

;

Therefore with joy resign thy dying breath.

IVIuch in the same cheerful frame was the heart of dying Bul-

linger*, when his mournful friends expressed their sense of the loss

they should sustain by his removal. " Why, said he, if God will

" make any farther use of my labours in the ministry, he will re-

" new my strength, and I will gladly serve him: But if he please

" (as I desire he would) to call me hence, I am ready to obey his

'' will ; and nothing more pleasant can befal me, than to leave this

" sinful and miserable world to go to my Saviour Christ." O that

all, who are out of the danger of death, were thus got out of the

dread of death too.

Let them only tremble and be convulsed at the thoughts and
sight of death, whose souls must fall into the hands of a sin-reveng-

ing God by the stroke of death ; who are to breathe out their last

hope, with their last breath. Death is yours, saith the apostle,

* Mdchior Adams, in vita Masculi, p. 535.

f Si Deo visum Juerii, mea opera ultcrius in ccclesia minislerio lUi; ipse vires svjftciet,

et libens i/fi pcirebc ; sinme vohierit fquod optoj ex hac vita evocnre, paratus svni illins-

tohmtati obsequi ; ac nihil est quod viiiiijucundius possit contincere, quam ex hac misero et

cojnqnissiino scculo ad Chriiium sen'utorem meum mi^randum sit. Idem. p. 5()o,
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1 Cor, iii. 22. your friend, your privilege, your passage to heaven

;

it is your ignorance of it, which breeds your fears about it.

Inf. 2. Gather from hence, the absolute, indispensihle necessity

ofyour union wHh Christ, before your dissolution by death.

Woe to that soul which shall be separated from its body before

it be united with Christ. None but the spirits of just men are made
perfect at death. Righteous souls are the only qualified subjects of

blessedness.

It is true, every soul hath a natural capacity of happiness, but
gracious souls only have an actual meetness for glory. The scrip-

tures tell us in the plainest words, that " without holiness no man
" shall see the Lord, Heb. xii. 14. that " except we be regenerate,
" and born again, we cannot see the kingdom of God,"" John iii. 3.

You make the greatest adventure that ever was made by man

;

indeed, an adventure infinitely too great for any man to make,
when you shoot the gulph of vast eternity upon terms of hazard and
imcertainty.

What thinkest thou, reader? Darest thou adventure thy soul

and eternal happiness upon it, that the work of regeneration and
sanctification, that very same work of grace, on which the Spirit of
God has placed all thy hopes of heaven in these scriptures, is truly

wrought by him in thy soul .^ Consider it well, pause upon it again

and again before thou go forth. Should a mistake be committed
here, (and nothing is more easy or common, all the world over,

than such mistakes) thou art irrecoverably gone. This venture

can be made but once, and the miscarriage is never to be retrieved

afterwards ; thou hast not another soul to adventure, nor a second

adventure to make of this. Well might the apostle Peter call for

all diligence to make our calling and our election sure : That can
never be made too sure, which is so invaluable in its worth, and to

be but once adventured.

I}f. 3. How prejudicial is it to dying men to be then incumbered,

diverted, and distracted about earthly concernments, when the time

of their departure is at hand.

The business and employment of dying persons is of so vast im-

portance and weiglit, that every moment of their time needs to be
carefully saved and applied to this their present and most important

concern. How well soever you have improved the time of life, be-

Heve it, you will find work enough upon your hand at death

.

dying hours will be found to be busy and laborious hours, even to

the most painful, serious, and industrious souls, whose life hath

been mostly spent in preparations for death. Leave not the proper

business of other days to that day ; for that day will have business

enough of its own. Sufficient for that day are the labours thereof.
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Let a few considerations be pondered, to clear and confirm this in-

ference.

Cmsid. 1. The business and emplojnnent of dying person^, is of

the most serious, awful, and solemn nature and importance ; it is

their last preparatory work on earth, to their immediate appear-

ance before God their judge, Heb. ix. 27. it is their shooting the

gulph into eternity, and leaving this world, and all their acquaint-

ance and interests therein for ever, Isa. xxviii. 11. It is therefore

a work by itself to die, a work requiring the most intense, deep,

and undisturbed exercises of all the abilities and graces of the inner

man ; and all little enough.

Cansid. 2. Time is exceeding precious with dying men ; the last

sand is ready to fall, and therefore not to be wasted, as it was wont
to be. When we had a fair prospect of many years before us,

we made little account of an hour or a day; but now one of those,

hours, which we so carelessly lavished away, is of more value than

all this world to us, especially if the whole weight of eternity

should hang upon it, (as oftentimes it doth) then the loss of that

portion of time, is the loss of soul, body, and hope for evermore.

Consid. 3. Much of that little precious time of departing souls

will be unavoidably taken up, and employed about the inexcusable,

pressing calls and necessities of distressed nature ; all that you can
do for your souls must then be done only by fits and snatches, in

the midst of many disturbances, and frequent interruptions : So
that it is rarely found, that a dying man can pursue a serious me-
ditation with calm and fixed thoughts : for besides the pains and
faintings of the body, the abilities of the mind usually fail. Here
also they fall into a sad dilemma ; if they do not with the utmost
intention of mind fix their hearts and thoughts on Christ, they lose

their comfort, if godly, and their souls, if ungodly ; and if they

do^Jriends and physicians assure them they will destroy their bodies.

These are the straits of men bordering close upon eternity ; they

must hastily catch a few moments in the intervals of pain, and
then are put by all again.

Consid. 4. There is no man living but hath something to dofor

his own soul in a dying hour, and something for others also.

Suppose the best that can be supposed, that the soul be in real

union with Christ, and that union be also clear: yet it is seldom

found but there are some assaults of Satan : Or if not, yet how
many relations and friends need our experiences and counsels at

such a time ? How many things shall We have to do after our great

and main work is done "i And others have a great deal more to do,

though as safe as the former. O the knots and objections that are

then to be dissolved and ansAvered ! Th6 u?ual onsets and assaults

Vol. III. G
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of Satan that are then to be resisted ! And yet most dying persons

have much more upon their hands than either of the former.

The whole work of repentance and faith is to do, when time is

even done.

Consid. 5. Few, yea, very few, are found furnished with wis-

dom, experience, and faithfulness, to give dying persons any con-

siderable assistance in soul-affairs. It may be there may be found

among the visitants of the sick, now and then, a person who hath

a word of wisdom in his heart ; but then either he wants opportu-

nity or courage and faithfulness to do the part of a true spiritual

friend. Elihu describes the person so qualified as he ought for this

work. Job XXX. 23, 24. and calls him. One among a tlwusand^

Some are too close and reserved, others too trifling and imperti-

nent ; some are willing, but want ability ; others are able, but

want faithfulness ; some cut too deep by uncharitable censorious-

iiess; others skin over the wound too slightly, speaking peace

where God and conscience speak none : So that little help is to be

expected.

Consid. 6. How much therefore doth it deserve to be lamented,

that where there is so much to do, so little time to do it, and so

few to help in the best improvement of it, all should be lost as to

their souls by earthly incumbrances and worldly affairs, which

might have been done sooner and better in a more proper season !

O, therefore, let me persuade all men to take heed of bringing the

proper business of healthful days to their sick-bed.

Iiif. 4. What an excellent creature is the soul of man^ which is

capable, not only ofsuch preparations Jbr God, whilst it is in the

body, but ofsuch sights and enjoyments of God^ when it lives with-

out a body.

Here the Spirit of God works upon it, in the way of grace and
sanctification, Eph. ii. 10. The scope and design of this his work-

manship, is to qualify and make us meet for the life of heaven, 2

Cor. vi. 5. For this self-same thing, or purpose, our souls are

WTought, or moulded by grace, into quite another frame and tem-

per, than that which nature gave them ; and when he hath

wTought out and finished all that he intends to be wrought in the

way of sanctification, then shall it be called up to the highest en-

joj^nents and employments for ever, that a qreature is susceptible

of.

Herein the dignity of the soul appears, that no other creature In

this world, beside it, hath a natural capacity, either to be sancti-

fied inherently in this world, or glorified everlastingly in the world

to come ; to be transformed into the image, and filled with the joy

of the Lord. There are myriads of other souls in this world, be-

side ours, but to none of them is the Spirit of sanctification sent,
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but only to ours : The souls of animals serve only to move the dull

and sluggish matter, and take in for a few days the sensitive plea-

sures of the creation, and so expire, having no natural capacity of,

or designation for any higher employment or enjoyment.

And it deserves a most serious animadversion, that this vast ca-

pacity of the soul for eternal blessedness, must of necessity make it

capable of so much the more misery and self-torment, if at last it

fail of that blessedness : For it is apparent they do not perish be-
cause they are uncapable^ but because they are unwilling ; not be-

cause their souls wanted any natural faculty that others have, but
because they would not open those they have, to receive Christ in

the way of faith and obedience, as others did.

Think upon this you that live only to eat, and drink, and sleep,

and play, as the birds and beasts in the field do ; What need was
there of a reasonable soul for such sensual employments ? Do not
your noble faculties speak your designation for higher uses ? And
will not you wish to exchange souls with the most vile and despicable

animal in this world, if it were possible to be done ? Certainly it were
better for you to have no capacity of eternal blessedness (as they
have not) if you do not enjoy it ; and no capacity of torment beyond
this life) as they have not) if you must certainly endure it.

Inf. 5. Ifour souls and bodies must be separate shortly^ how pa^
tiently should zee bear all lesser separations^ that may and will be
made, betwixt us and any other enjoyments in this world ?

No union is so intimate, strict and dear, as that betwixt our
souls and bodies. All your relations and enjoyments in this world,
hang looser from your souls than your bodies do: and if it be your
duty, patiently and submissively, to suffer a painful parting pull
from your bodies ; it is doubtless your duty to suffer meekly and
patiently a separation from other things, which are but a prelude
to it, and a mere shadow of it. It Is good to put such cases to our-
selves in the midst of our pleasant enjoyments.

1 have now many comfortable relatives in the world ; wife, chil-

dren, kindred, and friends ; God hath made them pleasant to me,
but he may bereave me of all these. Doth not providence ring
such changes all the world over ? Are not all kingdoms, cities, and
towns, full of the sighs and lamentations of widows, orphans, and
friends bereaved of their pleasant and useful relations.? But if God
will have it so, it is our duty to bound our sorrows, remembering
the time is short, 1 Cor. vii. 29. In a iew days we must be stript

much nearer, even out of our own bodies by death.

God may also separate betwixt me and my health by sickness, so

that the pleasure of this world shall be cut off from me ; but sick-

ness is not death, though it be a prelude and step towards it ; I
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may well bear this with patience, wlio must submissively bear

sharper pains than these ere long. Yea, and well may I bear this

submissively, considering that by such imbittering and weaning
providences, God is preparing me for a much easier dissolution,

than if 1 should live at ease in the body all my days till death

comes to make so gi'eat and sudden a change upon me.

God may also separate betwixt me and my liberty by restraint.

It hath been the lot of the best men that ever were in the world

;

and if it should be ours also, we should not be much startled at

it, considering these bodies of ours must be shortly pent up in a

straiter, darker, and more loathsome place of confinement, than any

prison in this world can be. The grave is a darker, place. Job xvii.

13. and your abode there will be longer, Eccl. xi. 8.

These, and all our other outward enjoyments, are separable

things, and it is good thus to alleviate our loss of them.

Inf. 6. How lieavenhj should the tempers andframes of those souls

he icJio are candidatesfor heaven^ and must be so shortly numbered
ivith the Sjririts ofjust men made perfect.

It is reasonable that we all begin to be that which we expect to

be for ever ; to learn that way of living and conversing, which we
believe must be our everlasting life and business in the world to

come. Let them that hope to live with angels in heaven, learn

to live like angels on earth, in holiness, activity, and ready obe-

dience.

There is the greatest reason that our minds be there, where our

Souls are to be for ever. A spiritual mind will be found possible,

congruous, sw^eet, and evidential of an interest in that glory, to all

those holy souls, who are preparing and designed for it.

1. It is possible, notwithstanding the clogs and entanglements

of the body to be heavenly-minded. Others have attained it,

Phil. iii. 20. Two things make a heavenly conversation possible

to men, viz.

(1.) The natural abilities of the mind.

(2.) The gracious principles of the mind.

(1.) The natural abilities of the mind, which can, in a minute'^s

time, dispatch a nimble messenger to heaven, and mount its

thoughts from this to that world in a moment. The power of co-

gitation is a rich endowment of the soul, such as no other creature

on earth is participant of. Though spiritual thoughts be not the

natural growth of the soul, yet thoughts capable of being spiritua-

lized are. And without this ability of projecting thoughts, all in-

tercourse must have been cut ofl*.

(2.) The gracious principles implanted in the soul, do actually

incline the mind, and mount its thoughts heaven-ward. Yea, this

will prove more than a possibility of a conversation in heaven

;
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>vhiist saints tabernacle on earth, in bodies of flesh, it will almost

prove an impossibility that it should be otherwise, for these spiri-

tual principles setting the bent and tendency of the heart heaven-
ward, we must act against the very law of our new nature, when
we place our affections elsewhere.

2. A mind in heaven is most congruous, decorous, and comely
for those that are the enrolled inhabitants of that heavenly city.

Where should a Christian's love be, but where his Lord is ! Our
hearts and our homes do not use to be long asunder. It becomes
you so to think, and so to speak now, as those who make account
to be shortly singing hallelujahs before the throne.

3. It is most sweet and delightful : no pleasure in this world is

comparable to this pleasure ; Rom. viii. 6. " To be spiritually

" minded is life and peace."" It is a young heaven born in the soul

in its way thither.

4. To conclude : It is evidential of your interest in it : an agree-

able frame is the surest title. Col. iii. 1, 2. Mat. vi. 21. If heaven
attract your minds now, it will centre them for ever.

Use 2. This doctrine of the separation of the spirits of the just
from their bodies, as it lies before you in this discourse affords a
singular help to all the people of God, to entertain lovely and plea-

sant thoughts of that day ; to make death not only an unregretted,

but a most pleasant and desirable thing to their souls.

I know there is a pure, simple, natural fear of death, from which
you must not expect to be perfectly freed, by all the arguments in

the world. And there is a reverential, awful fear of death, which
it would be 3^our prejudice and loss to have destroyed. You will

have a natural, and ought to have a reverential fear of death :

the one flows from your sensitive, the other liom your sanctified

nature.

But it is a third sort of fear which doth you all the mischief: a
fear springing in gracious souls out of the weakness of the graces,

and the strength of their unmortified affections : a fear arising

partly out of the darkness of our minds, and pai-tly out of the sen-
suality and earthhness of our heafrts ; this fear is that which so con-
vulseth our souls when death is near, and imbittereth our lives, even
whilst it is at a distance. He that hath been over-heated in his
affections to this world, and over-cooled by diversions and temp-
tations, neglects and intermissions, to that world, cannot chuse but
give an unwilling shrug, if not a frightful screech at the appearance
of death.

And this being the sad case of too many, good and upriglit souls
for the main ; and there being so few, even among aerious Chris-
tians, that have attained to that courage and complacence in the
thoughts of death, which the apostle speaks of, 2 Cor. v. 8. to be
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both confident and willing rather to be absent from the body, ancJ

to be present with the Lord ; I will, from this discourse, furnish

them with some special assistance therein. But withal, I must tell

you upon what great disadvantages I am here to dispute with your

fears ; so strong is the current of natural and vicious fear, that ex-

cept a special hand of God enforce, and set home the arguments

that shall be urged, they wiJl be as easily swept away before it, as

so many straws by a rapid torrent ; nor will it be to any more pur-

pose to oppose my breath to them, than to the tides and waves of

the sea.

Moreover, I am fully convinced, by long and often experience,

how unsteady and inconstant the frames and tempers of the best

hearts are ; and that if it be not altogether, yet it is next to an im-

possibility to fix them in such a temper as this I aim at is. Where
is that man to be found, who after the revolutions of many years,

and in those years various dispensations of providence without him,

altering his condition, and greater variety of temptations within, can

yet say, notwithstanding all these various aspects and positions, his

heart hath still held one steady and invariable tenour and course ?

Alas, there be very few (if any) of such a sound and settled

temper of mind, w^hose pulse beats with an even stroke, through all

inequahties of condition, alike free and willing at one time as another,

to be unclothed of the body, and to be with Christ. This height

of faith, and depth of mortification ; this strength of love to

Christ, and ardour of holy desire, are degrees of grace to which

very few attain.

The case standing thus, it is no more than needs, to urge all sorts

of arguments upon our timorous and unsteady hearts ; and it is

like to prove a hard and difficult task to bring the heart but to a

quiet and unregretting submission to the appointment of God here-

in, though submission be one of the lowest steps of duty in this

case.

If it be hard to fix our thoughts but an hour, on such an un-

pleasant subject as death, how hard must it be to bring over the

consent of the will ? If we cannot endure it at a distance, in our

thoughts, how shall we embrace and hug it in our bosoms ? if our

thoughts fly back with distaste and impatience, no wonder if our

will be obstinate and refractory : we must first prevail with our

thoughts to fix themselves, and think close to such a subject, be-

fore it can be expected we cheerfully resign ourselves into the hands

of death. We cannot be willing to go along with death, till we
have some acquaintance with it ; and acquainted with it we can-

not be till we accustom ourselves to think assiduously and calmly

gf it. They that have dwelt many years at death^s door, both in
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respect of the condition of their bodies, and tlie disposition of their

minds, yet find reluctancy enough when it comes to the point.

Object. But ifseparation from the body he (as it is) an enemy

to nature.^ and there he no posslhility to extinguish natural aversa-

tion ; to what purpose is it to argue and persuade where there is no

expectation of' success ?

Sol Death is to be considered two ways by the people of God :

1. As an enemy to nature.

2. As a medium to glory.

If we consider it simply in itself as an enemy to nature, there is

nothing in it for which we should desire it : but if we consider it as

a medium^ or pasage into glory, yea, the only ordinary way through

which all the saints must pass out of this into a better state ; so it

will appear not only tolerable, but desirable to prepared souls.

Were there not a shore of glory on the other side of these black

waters of death, for my own part, I should rather chuse to live

meanly than to die easily. If both parts were to perish at death,

there were no reason to persuade one to be willing to deliver up the

other ; it were a madness for the soul to desire to be dissolved, if

it were so far from being better out of the body than in it, that it

should have no being at all. But Christians, let me tell you, death

is so far from being a bar, that it is a bridge in your way to glory,

and you are never like to come thither, but by passing over it : ex-

cept, therefore, you will look beyond it, you will never see any de-

sirableness in it. " I desire to be dissolved (saith Paul) and to be
" with Christ, which is far better." To be with death is sad, but

to be with Christ is sweet ; to endure the pains of death is doleful,

but to see the face of Christ is joyful ; to part with your pleasant

habitations is irksome, but to be lodged in the heavely mansions is

most delightful ; a parting hour with dear relations is cutting, but

a meeting hour with Jesus Christ is transporting ; to be rid of your
own bodies is not pleasing, but to be rid of sin, and that for ever,

what can be more pleasing to a gracious soul ?

You see, then, in what sense I present death as a desirable thing

to the people of God : and therefore seeing nature teacheth us (as

the apostle speaks) to put the more abundant comehness upon the

uncomely parts ; suffer me to dress up death in its best ornaments,

and present it to you in the following arguments, as a beautiful and
comely object of your conditional and well-regulated desires.

And,
Arg. 1 . Ifupon afair andjust account^ there shall appear to be

mo7'e gain to believers in death, than there is in Ife ; reason must
needs vote death to be better to them that are hi Christ, than Vfe can

he ; and consequently, it should be desirable in their eyes.

It is a clear dictate of reason, in case of choice, to chuse that
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which is best for us. Who is there that freely exercises reason

and choice together, that will not do so ?

What merchant vail not part with an hundred pound's worth of

glass beads and pendants for a tun of gold ? A few tinsel toys for

as many rich diamonds ? Mercatura est amittere, ut luceris ; that

is true merchandise, to part with things of lesser, for things of

greater value.

Nov>-, if you will be tried and determined by God's book of rates,

then the case is determined quickly, and the advantage appears ex-

ceedingly upon death's side. Phil. i. 21. " To me to live, is

" Christ ; and to die, is gain."'

Object. True^ it might he so to Paul, who was eminent in grace,

mid ripefor glory ; hut it may be loss to others, who have not at^

iained the height of' his holhiess or assurance.

Sol. The true and plain sense of the objection is this, whether

heaven and Christ, be as m.uch gain to him that enjoys them,

though behind others both in grace and obedience, as it is to

them who are more eminent in grace, and have done and suflPered

more for their sake .'' And let it be determined by yourselves. But
if your meaning be, that Paul was ready for death, and so are

hot you ; his work and course was almost comfortably finished,

and so is not yours ; his death, therefore, must needs be gain to

him, but it may be loss to you, even the loss of all that you are

worth for ever.

To this I say, the wisdom of God orders the time of his people's

death, as well as all other circumstances about i.t : And in this,

your hearts may be at perfect rest, that being in Christ you can

never die to your loss, die when you will. I know you will reply.

That if your union with Christ were clear, the controversy were

ended ; but then you must also consider, they are as safe who die

by an act of recumbency upon Christ, as those that die in the fullest

assurance of their interest in him.

And beside, your reluctancies and aversatipns to death, are none

of your way to assurance ; that such a strong aversation to sin, and

such a vehement desire after, and love to Christ, as can make you
willing to quit all that is dear and desirable to you in this world for

his sake, is the very next door or step to assurance ; and if the

Lord bring your hearts to this frame, and fix them there, it is not

likely you will be long without it.

But to return : Paul had here valued life, with a full allowance

of all the benefits and advantages of it ; " To me to live, is Christ ;'*

that is, if I live, I shall live in communion with Christ, and ser-

vice for Christ, and in the midst of all those comforts which usually

result from both. Here is life, with the most weighty and desir-

able benefits of it, laid in one scale, and he lays death, and proba-



A TREATISE OF THK SOUL OF MAV. 107

bly, a violent death too, (for of that he speaks to them afterwards

chap. ii. 17.) in the other scale. Thus he fills the scale, and the

balance breaks on death's side ; yea, it comes down with a

•cjoXXw fxaXyov xc-ciffeov, a far, far better.

But here falls in (as an excellent person * observes) a rub in the

way : there are in this casQ two judges, the flesh and the spirit, and
they cannot agree upon the values, but contradict each other. Na-
ture saith. It is far better to live than to die, and will not be beaten

oiF from it. What then ? I hope you will not put blind and
partial nature in competition with God also, as you do life with

death. But seeing nature can plead so powerfully, as well as grace,

let us hear what those strong reajions are that are urged by the

flesh on life'^s side, and what the soul hath to reply and plead on
death's side, (for the soul can plead, and that charmingly too,

though not by words and sounds) and then determine the matter,

as we shall see cause : but be sure prejudice pull not down the

balance.

And here the doleful voice <of nature laments, pleads, and be-

moans itself to the willing soul.

' O my soul, what dost thou mean by these desires to be dissolved?
' Art thou in earnest, when thou sayest thou art willing to leave
' thine own body, and be gone ? Consider, and think again, ere
' thou bid me farewell, what thou art to me, and what I have been,
* and am to thee ; thou art my soul, that is, my prop, my beauty,
' my honour, my life, and indeed all that is comfortable to me. If
' thou depart, what am I but a spectacle of pity, an abhorred car-

* case in a few moments ? 9l prey to the worms, a captive to death ?

' If thou depart, my candle is put out, and I am left in the horrors
' of darkness.

' I am thy hovise, thy delightful habitation, the house in which
« thou hast dwelt from the first moment of thy creation, and never
' lodgest one night in any other : every room in me hath one
' way or other, been a banqueting-room for thy entertainment, a
' room of pleasure ; all my senses have peen purveyors for thy de-
' hght, my members have all of them been thine instruments and
' servants to execute thy commands and pleasure. If thou and I
' part, it must be in a shower : thou shalt feel such pains, such
' travailing throes, such deep, emphatical groans, such sweets, such
' agonies as thou n^ver felt before : for death hath somewhat of
' anguish peculiar to itself, and which is unknown, though guessed
' at by the living. Besides, whenever thou leavest me, thou leavest
* all that is, and hath been comfortable to thee in this world : thy
' house shall know thee no more. Job vii. 10. thy lands, thy money,

* Mr. IJow, in Mrs. Margaret Baxter's funeral sermon.
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* thy trade, which have cost thee so many careful thoughts, and
* yielded thee so many refreshments, shall be thine no longer ; death
< will strip thee of all these, and leave thee naked.

' Thou hast also, since thou becamest mine, contracted manifold
* relations in the world, which I know are dear unto thee : I
* know it by costly experience : How hast thou made me to wear
*• and waste myself, in labours, cares, and watchings for them ?

* But if thou wilt be gone, all these must be left exposed, God
* knows to what wants, abuses, and miseries i for I can do nothing
* for them, or myself, if once thou leave me.' Thus it charms
and pleads ; thus it layeth, as it were, violent hands upon the

sou], and saith, ' my soul, thou shalt not depart."* It hangs
about it much, as the wife and children of good Galeacius

Caracciolus did about him, when he was leaving Italy, to go to

Geneva, (a lively emblem of the case before us). It saith to the

soul, as Joab did to David, "Thou hast shamed thy face this day,
" in that thou lovest thine enemy, death, and hatest me thy
*' friend." ' O my soul ! my life ! my darling ! my dear and
' only one ! let nothing but unavoidable necessity part thee and
* me."* All this the flesh can plead, and a great deal more than

this, and that a thousand times more powerfully and feelingly, than

any words can plead the case. And all its arguments are backed
by sense ; sight and feehng attest what nature speaks.

Let us, in the next place, weigh the pleas and reasons, which

notwithstanding all this, do over-power, and prevail with the be-

lieving soul to be gone, and quit its own body, and return no more
to the elementary world.

And thus the power of faith and love enables it to reply

:

' My dear body, the companion and partner of my comforts
^ and troubles, in the days of my pilgrimage on earth, great is my
' love, and strong are the boiids of my affections to thee. Thou
* hast been tenderly, yea, excessively beloved by me ; my cares

' and fears for thee have been inexpressible, and nothing but the
' love of Jesus Christ is strong enough to gain my consent to part
* with thee ; thy interest in my affection is great, but as great as

' it is, and as much as I prize thee, I can shake thee off, and thrust
' thee aside, to go to Christ.

' Nor may this seem absurd, or unreasonable, considering tliat

' God never designed thee for a mansion, but only a temporary"
' tabernacle to me : it is true, I have had some comfort during my
' abode in thee ; but I enjoyed these comforts only in thee, not from
' thee ; and many more I might have enjoyed, hadst thou not been
* a snare and a clog to me.
- ' It is thou that hast eaten up my time, and distracted my thoughts,

^ ensnared my affections, and drawn me under much sin and sor-
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* row : however, though we may weep over each other, as accessories

« to the sins and miseries we have drawn upon ourselves ; yet in this

< is our joint rehef, that the blood of Christ hath cleansed us both
« from all sin.

' And therefore I can part the more easily and comfortably
« from thee, because I part in hope to receive and enjoy thee in a
< far better condition than I leave thee. It is for both our interests

« to part for a time ; for mine, because I shall thereby be freed
« and delivered from sin and sorrow, and immediately obtain rest
< with God, and the satisfaction of all my desires in his presence
' and enjoyment, which there is no other way to obtain, but by
' separation from thee : and why should I live a groaning, burdened,
' restless life always, to gratify thy fond and irrational desires ?
* If thou lovest me, thou wouldst rejoice, not repine at my hap-
' piness. Parents willingly part with their children at the greatest
' distance, for their preferment, how dearly soever they love
' them ; and dost thou envy, or repine at mine ? I have lived
' many months a suffocating, obscure life, with thee in the womb,
* and neither you nor I had ever tasted or experienced the comforts
* of this world, and the various delights of sense, if we had not
' struggled hard for an entrance into this world. And now we
' are here alas ! though thou art contented to abide ; I live in
' thee, but as we both lived in the womb, an obscure, uneasy, and
* unsuitable life ; thou canst feed upon material bread, and delight
' thyself amidst the variety of sensitive objects thou findest here

;

* but what are all these things to me ? 1 cannot subsist by them ;

' that which is food to thee, is but chaff, wind, vanity to me : if I
' stay with thee, I^shall be still sinning, and still groaning; when
' I leave thee, I shall be immediately freed from both, and arrive
* at the sum and perfection of all the hopes, desires, and whatsoever
' I have aimed at, and laboured for, in all the duties of my life.

* Let us therefore be content to part.

' Shrink not at the horrpr o[ a grave ; it is indeed a dark and
' solitary house, and the days of darkness may be many ; but to
' thee, my dear companion, it shall be a bed of rest, yea, a perfumed
* bed, where thy Lord Jesus lay before thee : and let the time of
* thy abode there be never so long, thou shalt not measure it, nor
* find the least tediousness in it ; a thousand years there shall seem
* no more in the morning of the resurrection, than the sweetest nap
* of an hour. seemed to be when I was wont to lay thee upon the
* bed to rest.

' The worms in the grave shall be nothing to thee, nor give
* thee the thousandth part of that trouble that a flea was wont to
* do ; and though I leave thee, Jesus Christ shall watch, in the
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* mean time over my dust, and not suffer a grain of it to be lost ::

^ and I will return assuredly to thee again, at the time appointed

;

' I take not an everlasting farewell of thee, but depart for a time,

' that I may receive thee for ever. To conclude, there is an una*
' voidable necessity of our parting ; whether willing or unwilling,

' we must be separated : but the consent of my will to part with
' thee, for the enjoyment of Jesus Christ will be highly accepta-

* ble to God, and greatly sweeten the bitter cup of death to us
' both;

This, and much more the gracious soul hath to say for its sepa^

ration from the body ; by which it is easy to discern w^here the gain

and advantage of death lies to all believers, and consequently, ho.w

much must it be every way their interest to be unbodied.

J?'g. 2. To be weary of the body upon the pure account and
reason of our hatred to sin, and longing desires after Jesus Christ,

argues strongly grace in truth, and grace in strength ; it is both

the test of our sincerity, and measure of our attainment and matu-

rity of grace, and upon both accounts highly desirable by all the

people of God.
It is so great an evidence of the truth of gi'ace, that the scri|>

lures have made it the descriptive periphrasis of a Christian : so we
find it in 2 Tim. iv. 8. the crown of life is there promised to all

them that love the appearance of Christ, i, e. those that love to drink

of it, that delight to steep their thoughts in subjects belonging to

the other world, and cast many a yearning look that way : and

S Pet. iii. 12. they are described to be such as are " looking for,

'^ and hastening to the coming of the day of God." Their earnest

expectations and longings do not only put them upon making all

the haste they can to be with Christ, but it makes the interposing

time seem so tedious and slow, that with their most vehement

wishes and desires, they do what they can to accelerate and hasten

it As Rev. xxii. " Come, Lord Jesus, come quickly."*' Lovers

hours, saith the proverb, are full of eternity. ' O, said Mr. Ru-
' therford, that Christ would make long strides ! O that he would
^ fold up the heavens as a cloak, and shovel time and days out of the

' way !' Such desires as these can spring from none but gracious

and renewed souls ; for nature is wholly disaffected to a removal

hence, upon such motives and considerations as these : if others

wish at any time for death, it is but in a pet, a present passion, pro-

voked by some intolerable anguish, or great distress of nature : but

to look and long, and hasten to the other world, out of a weari-

ness of sin, and a hearty willingness to be with Christ, supposes

necessarily a deep-rooted hatred of sin, abhorring it more than

death itself, the greatest of natural evils, and a real sight of things
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invisible by the eye of faith, without which it is impossible any

man's heart should be thus framed and tempered.

And as it evidenceth the truth, so also the strength and maturity

of grace; for alas, how many thousands of gracious souls that

love the Lord Jesus in sincerity, are to be found quite below this

temper of mind ! O it is but here and there one among the Lord's

own people, that have reached this height and eminence of faith

and love. It is with the fruits of the Spirit, just as it is with the

fruits of the earth ; some are green and raw, others are ripe and
mellow : the first stick fast on the branches, you may shake and
shake again, and not one will drop ; or as those fruits that grow
in hedges, with their coats and integuments enwrapping them, as

nuts, &c. you may try your strength upon them, and sooner break

your nails, than disclose and separate them : so fast and close do
their husks stick to them : but when time and the influences of

heaven hath ripened and brought them to perfection, the apples

drop into your hands without the least touch, and the nut falls out

of its case of its own accord. So much more doth the soul part

from its body, when maturated, and come to its strength and vi-

gour.

Arg. 3. It may greatly prevail u]X)n the will and resolution of a
believer, to adventure boldly and cheerfully upon death, that our
bodies, of which we are bereaved and deprived by death, shall be
most certainly and advantageously restored to us by the resurrec-

tion. The resurrection of the dead is the encouragement and con-

solation of the dying ; the more our faitli is established in the doc-

trine of the resurrection, the more we shall surmount the fears of
dissolution. If Paul urged it as an argument to reconcile Phile-

mon to his servant Onesimus, ver. 15. " That he therefore de-
" parted for a season, that Philemon might receive him for ever

;"

the same argument may reconcile every believer to death, and take

off the prejudice of the soul against it. You shall surely receive

your bodies again, and enjoy them for ever.

Now the doctrine of the resurrection is as sure in itself as it is

comfortable to us ; the depth and strength of its foundation fully

answers to the height and sweetness of its consolation. Be pleased

to try the two pillars thereof, and see which of them may be doubted
or shaken. Mat. xxii. 29- " You err (saith Christ to the Saddu-
" cees, who denied this doctrine) not knowing the scriptures, and
" the power of God.'' This is the ground and root of their error,

not knowing the scriptures, and the power of God : q. d. did you
know and believe the scriptures of God, and the power of God,
you would never question this doctrine of the resurrection, Avhich

is built upon them both. The power of God convinceth all men
that know and believe it, that it may he so^ and the scriptures oF



112 A TEEATISE OF THE SOUL OF MAN.

God con\'ince all that know and believe them, that it must be so^

As for his power, who can doubt it ? At the command and fiat of

God, the earth brought forth every living creature after his kind,

Gen. i. 24, 25. at his command Lazarus came forth, John xi. 43.

And was there not as much difficulty in either of these, as in our

resurrection? By this power our souls were quickened, and raised

from the death of sin and guilt to the spiritual life of Christ, Eph.
i. 19. And is it not as easy to raise a dead body as a dead soul ?

But what stand I arguing in so plain a case, when we are assured

this mighty power is able to subdue all things to itself, Phil,

iii. 21.

And then, for his promise that it shall be so, what can be plainer ?

See 1 Thess. iv. 15, 16. " This we say unto you by the word of
'' the Lord,"" &c. i. e. in the name or authority of the Lord, and by
commission and warrant from him. He first opens his commission,

shews his credentials, and then publishes the comfortable doctrine

of his resurrection, and the saints pre-eminence to all others

therein.

Weil then, what remains in death to fright and scar a believer?

Is it our parting with these bodies? Why, is it not for ever

that we part with them ; as sure as the power and promises of God
are true, firm, and sufficient to accomplish it, we shall see and

enjoy them again. This comforted Job, chap. xix. 25, 26. over

all his diseases, when of all his enjoyments that once he had, he

could not say, my friends, my children, my estate; yet then he could

say, my Redeemer. When he looked upon a poor wasted, withered,

loathsome body of his own, and saw nothing but a skeleton, an

image of death, yet then could he see it a glorious body, by view-

ing it belie\-ingly in this glass of the resurrection. So then all the

damage we can receive by death, is but the absence of our bodies

for a time ; during which time, the covenant-relation betwixt God
and them, holds good and firm. Mat. xxii. 32. He therefore

will take care of them, and in due time restore them with marvel-

lous improvements and endowments, to us again, divested of all

their infirmities, and clothed with heavenly quahties and perfec-

tions, 1 Cor. XV. 43, 44. And in the mean time, the soul attains

its rest, and happiness, and satisfaction in the blessed God.

Arg. 4. The consideration of what we part from, and what we
go to, should make the medium, by which we pass from so much
evil to so great good, lovely and desirable in our eyes, how unplea-

sing or bitter soever it be in itself.

No man desires physic for itself There is no pleasure in bitter

pills and loathsome potions, except whiit rises from the end, viz. the

disburdening of nature, and recovery of health ; and this gives it a



A TREATISE OF THE SOUL OF MAN. 113

value with the sick and pained. Under a like consideration is death

desired by sick and pained souls, who find it better to die once,

than groan under burdens continually.

Death certainly is the best physician, next, and under Jesus

Christ, that ever was employed about them ; for it cures radically

and perfectly, so that the soul never relapses more into any distem-

per. Other medicines are but anodynes, or at best they relieve us

but in part, and for a time ; but this goes through the work, and
perfects the cure at once. Methinks that call of Christ which he

gives his spouse in Cant. iv. 8. " (Come with me from Lebanon,
" (my spouse) with me from Lebanon : and look from the top of
" Amana, from the top of Shenir and Hermon, from the lions

** dens, from the mountains of the leopards)"" scarce suits any time

so well as the time of death. Then it is that we depart from the

lions dens, and the mountains of leopards, places uncomfortable

and unsafe. More particularly at death the saints depart.

1. From defiling corruptions

2. From heart-sinking sorrows

3. From entangling temptations

4. From distressing persecutions

5. From pinching wants

6. From distracting fears

7. From deluding shadows

1. Perfect purity.

2. Fulness of joy.

3. Everlasting freedom.

4. Full rest.

5. Universal supplies.

6. Highest security.

7. Substantial good.

1. From defiling corruptions into perfect purity. No sin hangs
about the separated, though it do about the sanctified soul. They
come out of the body suitable to that character aad encomium.

Cant. iv. 7. " Thou art all fair, my love, there is no spot in
*' thee."" It doth that for the saints, which all their graces and
duties, all their mercies and afflictions, could never do. Faith is

a great purifier, communion with God a great cleanser, sanctified

afflictions a refiner's fire and fuller's soap ; these have all done
their parts, and been useful in their places : But none of them,

nor all together, perfect this cure till death come, and then the

work is done, and the cure perfected.

All weeping, all praying, all believing, all hearing, all sacra-

ments, all the means and instruments in the world, cannot do
what death will do for thee. One dying hour will do what ten

thousand praying hours never did, nor could do. In this hour the

design of all those hours is accomplished ; as he that is dead by
mortification, is at present freed from sin, in respect of imputation

and dominion, Rom. vi. 7. so he that is justified and mortified,

when dead naturally, is immediately freed from the very indwelling

and existence of sin in him. We read of the wasliing of the robes

of the saints, in Rev. vii. 14. The blood of the Lamb cleanscth
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them from every spot ; but it doth it gradually. The last spot of

guilt indeed was fetched out by one act of justification; but the

last spot of filth is not fetched out till the time of their dissolution;

when they are come out of the agonies of death (which the scripture

calls great tribulation) then, and not till then, are they perfectly

cleansed. Sin brought in death, and death carries out sin.

Oh ! what a pure, lovely, shining creature, is the separated

spirit of a just man? how cL^ar is its judgment, how ordinate its

"will, how holv, and altogether heavenly are all its affections now !

and never till now it feels itself perfectly well, and as it would

be.

S. From heart sinking soriiows, into fulness of joy. The life

we now live is a groaning lif(», 2 Cor. v. 2. where is the Christian,

that if his inside could be seen, and his heart laid naked, would

not be found wounded from many hands ? from the hand of God,

of enemies, of friends, of Satan ; but especially by the hands of

its own corruptions ? Christ our head was sfiled a man of sorrows^

from the multitude of his sorrows ; and it is the lot of all his to be

in a state of sorrow in the body. " In the world (saith he) you
'^ shall have trouble.'" When I consider how oft the candle of

sorrow is held to the thread of life, I justly wonder how it is pro-

tracted to such a length. What friend, what enjoyment had we
ever in this world, from which no sorrow, nay, many sorrows

have not sprung up to us ? And if the best comforts bring forth

sorrows, what do the worst things we meet with here bring forth ?

I suppose there are many thousands of God's people this day in the

world, that have as much reason to assume the same new name
that Naomi did, and say, Call me Marah. Look, as day and

night divide all time betmxt them ; so do our comforts and our

sorrows, only with this difference, that our nights of sorrow, like

winter nights, are long, cold and dark ; and our days of comfort

short, and frequently overcast.

But when we put off these bodies, we put off our mourning

garments with them, and shall never son-ow any more : Thence-

forth God wij>es away all tears from his people's eyes, Rev. xxi. 4.

And that is not all,' but they enter into their Master's joy, even

fulness of joy, and pleasures for evermore. Groans are turned into

triumphs, and sighs and tears into joyful acclamations and songs

of praise. Oh that we were once made thoroughly sensible of the

advantages that come by this exchange !

3. From entangling temptations into everlasting freedom. It is

this body, and the interests and concerns of it, upon which Satan

raises most of his batteries against our souls : It is our flesh that

causeth our souls to sin; and whilst the soul dwells in the body,

it is vA\\\m Satan's reach to tempt, and defile, and trouble it. Oh
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\rhat grievous things do the best souls endure, and suffer on this

account

!

Temptations are of two sorts ; ordinary and mediate, by Satan's

exciting and managing our corruptions, by presenting objects to

them ; or extraordinary and immediate, like fiery darts shot im-

mediately out of hell into the soul, which puts it all into a flame

and combustion : Of the former you read in James i. 14. the latter,

Eph. vi. 16. and upon the account of the one and the other, the

people of God are weary of their lives. Think what a grief it must
be to a soul that loves God, to feel in itself such things as militate

against, and wound the name and honour of God, which is, and
ought to be dearer to it than its life.

But by the door of death every gracious soul makes its escape

from the tempting power of Satan : He can no more touch or affect

the soul with any temptation, than we can better the body of the

sun with snow-balls : For as Satan can have no access to that place

of blessedness, where the souls of the saints are ; so if he could, he
can find nothing in them to fasten a temptation upon. The
schoolmen give this as the reason why the saints in heaven are

impeccable, because all their thoughts and affections are everlast-

ingly fixed in, and employed about the blessed God, whose face

they continually behold in glory.

4. From distressing persecutions, into full and perfect rest. As
death sets us free from the power of Satan, so from the reach of
all persecutors. " There the wicked cease from troubling, and
" there the weary are at rest,"' as it is in Job iii. 17. The price

of one Ahab, who had sold himself to work wickedness, was a
stock sufficient to purchase many years trouble to all Israel, 1 Kings
xviii. 17. " Wicked men are as the unquiet, troubled sea which
*' cannot rest,'' Isa. Ivii. 20. They cannot rest from troubling

the saints, till they cease to be wicked or to live : When God puts

out the candle of their lives, they are silent in darkness, 1 Sam. ii. 9.

And when God puts out the candle of our life, we are at rest,

though they rage never so much in this world. Death is the saints

quietus est, their full and final discharge from persecuting enemies*

When we are dying, we may say, as Psal. ix. 6. " O thou enemy,
*' destructions are come to a perpetual end."*'

God may put an end to those persecutions before death ; and
such a time, according to promise, is to be expected, " when our
" officers shall be peace, and our exactors righteousness, Isa. Ix- 17.

but if the accomplishment of the promise be reserved for ages to

come, and we must spend our days under the oppression of the

wicked ; yet this is our comfort, we know when we shall be far

enough out of their reach.

5. From pinching wants, to universal supplies- This is the day
Vol. IIL H
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in which the Lord abundantly satisfies the desires, and suppUes the

needs of all his people. There are two sorts of wants upon the

people of God: spiritual and temj)oral.

Spiritual wants are the just complaints of all gracious souls. You
read, 1 Thess. iii, 10. of that which is lacking in the faith of the

saints: There are none but find many things lacking to the perfec-

tion of every grace : our knowledge of God wants clearness and
efficacy ; our love to God fervour and constancy ; our faith wants

strength and stability : Darkness mixes itself with our knowledge,

deadness with our love, unbelief with the purest acts of faith. Go
where you will, you shall find God's people every where complain-

ing of their spiritual wants : one of a dark head, another of a dead
heart, another of a treacherous memory. Thus they are loading

one another with their complaints.

Temporal outward wants pinch hard also upon many of God's

people : The greatest number of them consist of the poor of this

world, James ii. 5. Those whose souls are, discharged and acquit-

ted by God, whose debts are paid by Jesus Christ, may yet be en-

tangled in a brake of cares and troubles in the world, and not

know which way to turn themselves in their straits and difficulties.

But by death the saints pass from all their wants, inward and out-

ward, to a state of complete satisfaction, where nothing is lacking.

From that day all their spiritual wants are supplied ; for they are

now arrived " to the measure of the stature of the fulness of Christ,

" to a perfect man,"' Eph. iv. 13. Now " that which is perfect is

*' come, and all that was in part is done away," 1 Cor. xiii. 10.

And for outward wants, they shall feel them no more : For put-

ting off the body, we must needs put off all cares and concerns about

it. " Meats for the belly, and the belly for meats, God shall de-
" stroy both it Dud them,^" 1 Cor. vi. 13.

6. From distracting fears, into the highest security and rest of

thoughts for evermore. The fears of God's people are either about

their souls, or about their bodies ; the fears they have about their

souls are inexpressible. Two things especially exercise their fears

about their soul. (1.) Whether they be really united to Christ.

(2.) Whether they shall be able to continue and persevere in the

ways of Christ to the end ? they are afraid of their sincerity and of

their stability : And these fears accompany many of God's people

from their regeneration to their dissolution. O, what would they not

give, what would they not do, yea, what would they not endure

to get a full satisfaction in those things ! Every working of corrup-

tion, every discovery made by temptation, puts them into a fright,

and makes them question all that ever was wrought in them.

And, as their fears are great about the inward man, so also

about the outward man ; especially when such bloody preparations
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scorn to be making by the enemies that have acted such, and so

many bloody tragedies already in the world.

But at death they enter into a perfect peace and security, Isa.

Ivii. 2. No wind of fear shall ever ruffle or disturb their souls, and
put them into a storm any more.

7. From deluding shadows, into substantial good. This world
is the world of shadows and delusive appearances. Here we are
imposed upon, and baffled by empty and deceitful vanities : All we
have here is little else but a dream ; at death the soul awakes out
of its dream, and finds itself in the world of realities, where it

feeds upon substantial good to satisfaction, Psal. xvii. 15.

Now the advantages accruing to tlie soul by death, being so great
and many, though the medium be harsh and ungrateful in itself,

yet there is all the reason in the world we should covet it, for the
benefits that come by it.

Arg. 5. The foretastes we have had of heaven already in the
body, should make all the saints long to be unembodied for the full

and perfect fruition of that joy, seeing it cannot be fully and per-

fectly enjoyed by the soul, till it hath put off the body by death.

That there are prelibations, first-fruits, and earnests of future
glory given at certain seasons to believers in this life, is put beyond
all doubting, not only by scripture testimonies, but frequent ex-
periences of God's people. I speak not only with the scriptures,

but with the clearest experience of many saints, when I say, here
are to be felt and tasted, even here in the body, the earnests of
our inheritance, Eph. i. 14. " The first-fruits of the Spirit," Rom.
viii. 23. The sealing of the Spirit, Eph. i. IS. " The very joy of
" the Lord," 1 Pet. i. 8. of the same kind, though in a less degree,
with that of the glorified.

That the fulness of this joy cannot be in us whilst we tabernacle

in bodies of flesh, is as plain. When Moses desired a sight of that

face which the spirits of just men made perfect do continually be-

hold and adore, the answer was, " No man can see my face and
" live," Exod. xxxiii. 18, 19, 20, q. d. Moses, thou askest a great
thing, and understandest not how unable thou art to support that
which thou desirest : should I shew thee my glory in this com-
pounded state thou now art in, it would confound thee and swal-

low thee up. Nature, as now constituted, cannot support such a

weight of glory : A ray, a glimpse of this light overpowers man,
and breaks such a clay vessel to pieces ; which is the reason why
the resurrection must intervene betwixt this state and that of the

body's glorification.

And it is not to be doubted, but one main end and reason why
these foretastes of heaven are given us in the body, is to embolden

H2
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the soul to venture through death itself for the full enjoyment of

those delights and pleasures. They are like the grapes of Eshcol

to the faint-hearted Israelites, or tne sweet wines of Italy to the

Gauls, which, once tasted, made them restless tiU they had con-

quered that good country where thev grew, Rom. viii. 23. " We
" which have the first fruits of the Spirit, even we ourselves do
*• groan within ourselves, waiting for the adoption, viz. the redemp-
" tion of oui* bodies.""

Well then, reflect seriously upon these sweet tastes that you have

had of God and his love, in your sincere and secret addresses to

him, and converses ^rith him. What a holy forgetfulness of all

things in this world hath it wTought i How insipid and tasteless

hath it rendered tlie sweetest creature enjoyments ! W^hat willing-

ness to be dissolved for a more full fruition of it ! God this way
brings heaven nigh to your souls, out of design to overcome your
reluctancies at death, through whicli we must pass to the enjoy-

ment of it. And after all those sights and tastes, both of the

truth and goodness of that state, shall we still reluctate and hang

back, as if we had never tasted how good the Lord is ! O, you
may justly question, whether you ever had a real taste of Jesus

Christ, if that taste do not kindle coals of fire in your bosoms; I

mean, ardent longings to be with him, and to be satiated with his

love.

If you have been privileged v. ith a taste of that hidden manna,

with the sight of things invisible, with joys unspeakable, and full

of glory, and yet are loth to be gone to the fountain Avhence all

this flows : certainly you herein both cross the design of the Spirit

in giving them, and cast a vile disgrace and reproach upon the bles-

sed God, as thinking there is more bitterness in death, than there

is sweetness in his presence. Yea, it argues the strength of that

unbehef which still remains in your hearts, that after so many tastes

and trials as you have had, you still remain doubtful and hesitating

about the certainty and reality of things invisible.

O, what ado hath God with his froward and peevish children

!

If he had only revealed the future state to us in his word, as the

pure object of faith, and required us to die upon the mere credit

of his promise, without such pawns, pledges, and earnests as these

are ; were there not reason enough for it ? But after such, and so

many wonderful and amazing condescensions, wherein he doth, as

it were, say. Soul, if yet thou doubtest, I will bring heaven to thee,

thou shalt have it in thy hand, thy eyes shall see it, th)^ hands

shall handle it, thy mouth shall taste it : How inexcusable is our
reluctancy .''

Jrg: 6. If slwuld greatly fort'lfi/ the people of God against the

fears of dissolution, to consider that death can neither destroy the
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helug' of their sends by annihilation, nor the hopes and expectations

ihey have ofblessedness, by disapptointment and frustration, Prov,

xiv. 32. " The righteous hath hope in his death."'

Though all earthly things fail at death (upon which account

dying is expressed by failing, Luke xvi. 19) yet neither the soul,

nor its well-grounded hopes can fail. The anchor of a believer's

hope is firm and sure, Heb. vi. 18. It will not come home in the

greatest storm that can beat upon the soul. For (1.) God hath

foreknown and chosen them to salvation before the world was, 1.

Pet. i. 2. " And this foundation of God standeth sure, having this

" seal, The Lord knoweth who are his," 2 Tim. ii. 19. His de-

crees are as firm as mountains of brass, Zech. vi. 1. (2.) God hath

justified their persons, and therein destroyed the power of death

over them, 1 Cor. xv. 55, 5Q, 57. " O death where is thy sting ?

" O grave where is thy victory ? The sting of death is sin, the
" strength of sin is the law." If all the hurtful power of death

lies in sin, and all the destructive power of sin rises from the law

;

then neither death nor sin, hath any power to destroy the believer,

in whom the righteousness of the law is fulfilled, Rom. viii. 4.

namely, by the imputation of the righteousness of Christ to them,

in respect of which they are as righteous, as if in their own persons

they had perfectly obeyed all its commands, or suffered ail its

penalties. Thus death loseth its sting, its curse and killing power
over the souls of all that are in Christ. (3.) God hath sanctified

their natures, which sanctification is not only a sure evidence c^
their election and justification, 2 Thess. i. 5, 6. Rom. viii. 1. but a
sure pledge of their glorification also, 2 Cor. v. 4, 5. Yea, (4.)

He hath made a sure, and an everlasting covenant with believers

;

and among other gracious privileges thereby conferred upon them,

death is found in the inventory, 1 Cor. xiii. 21. Death is yours ;

to die is gain to them : It destroys their enemies, and the distance

that is betwixt Christ and them. (5.) He hath sealed them to his

glory by the Holy Spirit, Eph. iv. 30. So that their hopes are too

firmly built to be destroyed by death ; and if it cannot destroy their

souls, nor overthrow their hopes, they need not fear all that it can
do besides.

Arg. 7. It maygreatly encourage and embolden the people of God
to die, considering that though at death they take the last sight and
view of all that is dear to them on earth ; yet then they are admitted
to thefirst immediate sight and blessed vision of God, which will be

their happiness to all eternity.

When Hezekiah was upon his supposed death-bed, he com-
plained, Isa. xxxviii. 11. "I shall see man no more, with the inha-
" bitants of the world.*" We shall see thenceforth these corporeal

people no more. We shall see our habitations and dwelling-places

H3



120 A TREATISE OF THE SOUL OF UA^.

no more, Job vii. 9, 10, 11. We shall see our children and dear

relations no more, Job xiv. 21. His sons come " to honour, and he
" knoweth it not." These things make death terrible to men

;

but that which cures all this trouble is, that we shall neither need,

nor desire them, being thenceforth admitted to the beatifical vision

of the blessed God himself

It is the expectation and hope of this which comforteth the

souls of the righteous here, Psal. xvii. 15. "AVhen I awake, I

" shall behold thy face in righteousness." Those weak and dim
representations made by faith, at a distance, are the very joy and

rejoicing of a believer's soul now, 1 Pet. i. 7, 8. but how sweet and

transporting soever these visions of faith be, they are not worthy to

be named in comparison with the immediate and beatifical vision,

1 Cor. xiii. 12. This is the very sum of a believer's blessedness

:

And what it is we cannot comprehend in this imperfect state ; only

in general we mav gather these conclusions about it, from the ac-

count given of it in the scriptures.

1. That it will not be such a sight of God as we now have by
the mediation of faith, but a direct, immediate, and intuitive vi-

sion of God ; ( * 1 John iii. 2. " We shall see him as he is.*"

1 Cor. xiii. 12. " Then face to face,") which far transcends the

vision of faith in clearness and in comfort. This seems to import

no less than the very sight of the Divine essence, that which

Moses desired on earth to see, but could not, Exod. xxxiii. 20. nor

can be seen by any man dwelling in a body, 1 Tim. vi. 16. nor by
unbodied souls comprehensively ; so God only sees himself. Our
eyes see the sun which they cannot comprehend, yet truly appre-

hend. God will then be known in his essence, and in the glory of

all his attributes. The sight of the attributes of God gives the

occasion and matter of those ascriptions of praise and glory to him,

which is the proper employment of glorified souls, Rev. iv. 11,

12, 13. which is the proper employment of angels, Isa. vi. 3. Oh
how difi'erent is this from what we now have through faith, duties,

and ordinances ! See the difference betwixt knowledge by report

and immediate sight, in that example of the queen of the south, 1

Kings X. 10. the former only excited her desires, the latter trans-

ported and overcame her very soul.

Some may think such a vision of God to exceed the abilities of

nature, and capacities of any creature. But as a learned
-f
man

rightly observes, if the Divine Nature be capable of union with a

* Tlie light of glory is an actual illumination, i. e. a supernatural influx of God,

elevating the understanding to a sight of the Divine Essence. Smissing Tract. 2. Bis.

6. N. 53.

I Norton's Orthodox Evang. p. 327.
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oreatLirc, as it is evident in the person of CliFist, it is also capable of

being the object of vision to the creature. Beside, we must know
the light of glory hath the same respect to tliis blessed vision, that

assisting grace hath to the acts of faith and obedience performed
here on earth. It is a comforting, soul-strengdiening Hght, not

to dazzle and over-power, but to comfort, strengthen, and clear the

eye of the creature's understanding. Rev. ii. 28. " I will give him
" the morning-star,"" lumen comjhrfans ; and Isa. xxxvi. 9. " In tliy

" light we shall see light."

2. It will be a satisfying sight, Psal. xvii. 15. so perfectly quiet-

ing, and giving rest to the soul in all its powers, that they neither

can proceed, nor desire to proceed any farther. The understand-

ing can know no more, the will can will no more ; the affections

of joy, delight, and love are at full rest and quiet in their proper
centre. For all good is in the chiefest good eminently ; as all the

light of the candles in the world is in the sun, and all the rivers in

the world in the sea. That which makes the understanding, will,

and affections move farther, as being restless and unsatisfied in all

discoveries and enjoyments here, is the limited and imperfect na-

ture of things we now converse with ; as if you bring a great ship

that draws much water into a narrow, and shallow river, she can
neither sail nor swim, but is presently aground. But let that ship

have sea-room enough, then she can turn and sail before the wind,
because there is a depth of water, and room enough. So it is here

;

all that delighted, but could never satisfy you in the creature, is

eminently in God; and what was imperfectly in them, is perfectly

to be enjoyed hi him, 1 Cor. xv. 28. " God shall be all in all
;"'

the comforts you had here were but drop by drop, inflaming, not
satisfying the appetite of the soul : But then " the Lamb, which is

"• in the midst of the throne, shall feed them, and lead them unto
" fountains of living water," Rev. vii. 17. The object fills the
faculties.

3. It will be an appropriating vision of God ; you shall see him
as your own God, and proper portion ; else it could never be a
satisfying vision, Job xix. 27. " Whom I shall see for myself !"

Not look on him as another'^s God, but as my God and portion
for ever. Balaam saw Christ by a spirit of prophecy ; but he had
no comfort, because no interest in him, Numb. xxiv. 17. The
wicked sliall see him, but without joy, yea, with weeping eyes and
gnashing of death, because they cannot see him as their Lord,
Luke xiii. 28. It is but a poor comfort to starving beggars to stand
quivering and famishing in the streets in a cold dark night, and
see the liglits in the bridegroom's house, the noble dishes served in,

and to hear the music and mirth of the guests that feast within.

Here it will be as clear that he is our God, as that he is GocL
H4
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Assurance is that which many souls have desired, prayed, and

panted for, but cannot attain. There may be many rubs and

stumbling-blocks in the way to that sweet enjoyment ; but here

we find what we have been so long seeking : There be no doubt,

scruples, objections, puzzling cases to exercise your own or others

thoughts : but as these did arise from one of these grounds, viz.

the working of corruption, the efficacy of temptations, or Divine

withdrawments, and the hidings of God's face ; so all these being

removed perfectly and for ever in that state, the heavens must

needs be clear, and not a cloud of doubt or fear to be seen for

ever.

4. It will be a deeply affecting sight : your eyes will now so af-

fect your hearts as they were never affected before. The first

view of God will snatch away your hearts to him, as a greater flame

doth the less. Love will not now distil from the heart, as waters

from a cold still, but gush out as from a sluice or floodgate pulled

up. The soul will not move after God so deadly and slowly as it

doth now, but be as the chariots of Ammi-nadib, Cant. vi. 12. We
may say of the frames of our hearts there, compared with what

they are here, as it is said, Deut. xii. 8, 9- " You shall not love, or

delight in God, as you do this day."" If the perfection of that state

would admit shame or sorrow, how should we blush and mourn in

heaven, to think how cold our love, and how low our delights in

God were on earth ! 1 John iv. 16. " God is love; and he that

dwelleth in love, dwelleth in God.'' Look, as iron put into the

fire becomes all fiery, so the soul dwelling in the God of love, be-

comes all love, all 'delight, all joy. O what transports must that

soul feel, that abides under the line of love ! feels the perpendicular

beams of electing, creating, redeeming, preserving love, beating

powerfully upon it, and melting it into love ! See some of their

transports, Rev. v. 13, 14.

5. It will be an everlasting vision of God, 1 Thess. v. 17. " So
<' shall we be ever with the Lord," [ever with the Lord.] Who
can find words to open the due sense of these few words ! Vaca-

himus et vidibinms, videhimus et amabimus, amaUmus et laudabi-

mus infine sinefine^ saith blessed Austin. This is the everlasting

sabbath, which hath no night, Rev. xxii. 4, 5. The eternal hap-

piness purchased for the saints by the invaluable blood of Christ. If

one hour's enjoyment of God, in the way of faith, be so sweet, and

no price can be put upon it, nothing on earth taken in exchange for

it ; what must a whole eternity, in the immediate and full visions

of that blessed face in heaven be !

Well then, if such sights as these immediately succeed the sight

you have on earth, either by sense of things natural, or by reason of

things intellectual, or by faith of things spiritual, who that believes
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the truth, and expects the fulfilling of such promises as these,

would not be willing to have his eyes closed by death as soon as

God shall please ? I have read of a holy man that had sweet com-

munion with God in prayer, who in the close of his duty cried out

claudimmi, oculi met, clandimini^ ^-c. Be shttt, O mine eyes^ he

shut ; you shall never see any thing on earth like that I have now
seen. Ah ! little do the friends of dead believers think what visions

of God, what ravishing sights of Christ the souls of their friends

have, when they are closing their eyes with tears.

Arg. 8. The consideration of' the evil days that are to come should

make the people of God willing to accept c)f an hiding place in the

gravey as a specialfavourfrom God.

It is accounted an act of favour by God, Isa. Ivii. 1, 2. to be

taken away from the evil to come. There are two kinds of evils to

come, the evil of sin^ and the evil of sufferings. Sins to come are

terrible to gracious hearts, when temptations shall be at their

height and strength. Oh what warping and shrinking, what dis-

sembling, yea, down-right denying the known truths and ways of

God, may you see every where ! Many consciences will then be

wounded and wasted : Many scandals and rocks of offence will be

rolled into the way of godliness : Christ will be exposed and put to

open shame. Should we only be spectators of such tragedies as

these, it were enough to overwhelm a gracious and tender heart.

But what upright heart is there without fears and jealousies of

being brought under the guilt of these evils in itself, as well as the

shame and grief for them in others ? Oh ! it were a thousand times

better for you to die in the purity and integrity of your consciences,

than to protract a miserable hfe without them. Oh ! think what

a world it is you are like to leave behind you, in respect of that to

come !

And as there are many evils of sin to come, so there are many
evils of sufferings coming on : " The days of visitation are coming
" on, the days of recompence are come, and Israel shall know it,"*

Hos. ix. 7. All the sufferings you have yet met with, have been in

books and histories : You never saw the martyrdom of the saints, but
in the pictures and stories; but you will find it quite another thing

to be the subjects of these cruelties, than to be the mere readers or

relaters of them. It is one thing to see the painted lion on a sign-

post, and another to meet the living lion roaring upon you. Ah !

little do we imagine how the hearts of men are convulsed, what
fears, what faintings invade their spirits, when they are to meet the

King of terrors, in the frightful formalities of a violent death.

The consideration of these things will discover to you the rea-

son of that strange wish of Job, chap. xiv. 18. " Oh that thou
" wouldst liide me m the grave ; that thou wouldst keep me in
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" secret till thy wrath be past ! And it deserves a serious thought,

that when the Holy Ghost had, in Rev. xiv. 9, 10, 11, 12. des-

cribed the miserable plight of those poor souls, who being overcome

by their own fears and the love of this world, should plunge them-

selves first into deep guilt, by compliance with Antichrist, and

receiving his mark ; then into hell ujwn earth, the remorse and

horror of their own consciences, which gives them no rest, day nor

nio-ht ; he immediately subjoins, ver. 13. " Blessed are the dead
" that die in the Lord ; yea, from henceforth, saith the Spirit,''

kc. Oh ! it is a special blessing and favour to be hid out of the

way of those temptations and torments, in a seasonable and quiet

grave.

Ars;. 9. Yourfixed aversation and umcUUngjuss to die, will jn-o-

voke God to imhitter your lives icith much more afflictions than you

have yet felt, or wouldfeel, ifyour hearts were more mortified and

weaned in this point.

You cannot think of your own deaths with pleasure, no, nor yet

with patience. Well, take heed, lest this draw down such trouble

upon you, as shall make you at last to say with Job, chap. x. 1,

" My' soul is weary of my life ;" an expression much like that,

2 Sam. i. 9. " Anguish is come upon me, because my life is whole

in me." IMy soul is hardened, or become cruel against my life, as

the Chaldee renders it.

There is a twofold weariness of life ; one from an excellency of

spii-it, a noble principle, the ardent love of Jesus Christ, Phil. i. 23.

" I desire to be dissolved, and to be with Christ." Another from

the mere pressures of affliction and anguish of spirit, under heavy

and successive strokes from the hand of God and men. Is it not

more excellent and desirable to groan for death under a pressure of

love to Christ, than of affliction from Christ ?

I am convinced that \eYy many of our afflictions come upon this

score and account, to make us willing to die.

Is it not sad that God is forced to bring death upon all our com-

fortable and desirable things in this world, before he can gain our

consent to be gone ? Why will you put God upon such work as

this ? Why cannot he have your hearts at a cheaper rate ? If you

could die, many of your comforts, for ought I know, might live.

Had Joab come to Absalom when he sent for him the first or second

time, Absalom had never set his field of barley on fire, 2 Sam. xiv.

30. And were you more obedient to the will of God in this man-

ner, it is likely he would not consume your health, and estates, and

relations with such heavy strokes as he hath done, and ^vill yet

farther do, except your wills be more compliant.

Alas ! to cut off your comforts one after another, and make

you live a groaning life, the Lord hatli no pleasure in it ; but
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he had rather you should lose these things, than that he should

lose your hearts on earth, or company in heaven : Impatiens oegro-

tus crudelemJacit med'icurn.

Arg. 10. The decree ofdeath cannot he reversed^ nor is there any
other ordinary passageJbr the soul into glory^ hut through thegates

of death. Heb. ix. 27. " It is appointed for all men once to die,

" but after that the judgment."

There is but one way to pass out of the obscure, suffocating life

in the womb, into the more free and nobler life in the world,

viz. through the agonies of birth : and there is ordinarily but one
way to pass from this sinning, groaning life we live in this

world, to the enjo3^ment of God and the glory above, viz.

through the agonies of death. You must cast off this mean,
this vile body, before you can be happy. Heaven cannot come
down to you, you cannot see God and live, Exod. xxxiii. 20. It

would certainly confound and break you to pieces, like an earthen

pitcher, should God but ray forth his glory upon you in the state

you now arc in ; and it is sure you cannot expect the extraordinary

favour of such a translation as Enoch had, Heb. xi. 4. nor as those

believers shall have that shall be found alive at Christ's coming,

1 Thess. iv. 17. You must go the common road that all the

saints go ; but though you cannot avoid, you must sweeten it.

God will not reverse his decree, but you may, and ought to arm
yourselves against the fears of it. Ahasuerus would not recal the

proclamation he had emitted against the Jews, but he gave them
full liberty to take up arms to defend themselves against their ene-

mies. It is much so here, the sentence cannot be revoked ; but
yet God gives you leave, yea, he commands you to arm yourselves

against death, and defy it, and trample it under the feet of
faith.

Arg. 11. When you find yonr hearts reluctate at the thoughts of
leaving the hody, and the comforts of this world, then consider ho'uj

willingly and cheerfully Jesus Christ left heaven, and the hosom of
his Father, to come down to this world for your sokes, Prov. viii.

30, 31. Psal. xl. 7. Lo, I come, &c.

O compare the frames of your hearts with his, in this point,

and shame yourselves out of so unbecoming a temper of spirit.

(1.) He left heaven and all the delights and glory of it, to come
down to this world to be abased and humbled to the lowest ; you
leave this world of sin and misery to ascend to heaven, to be exalt-

ed to the highest. He came hither to be impoverished, you go
thither to be enriched, 2 Cor. viii. 9. yet he came willingly, and
we go grudgingly.

(2.) He came from heaven to earth, to be made sin for us, 2 Cor.



126 A TREATISE OF THE SOUL OF MAV.

V. 21. v-e go from earth to heaven, to be fully and everlastingly

delivered from sin ; yet he came more willingly to bear our sins,

than we go to be delivered from them.

(3.) He came to take a body of flesh, to suffer and die in it, Heb.
ii. 24?. you leave your bodies that you may never suffer in, or by
them any more.

(4.) As his incarnation was a deep abasement, so his death was

the most bitter death that ever was tasted by any from the beginning,

or ever shall be to the end of the world ; and yet how obediently

doth he submit to both at the Father's call, Luke xii. 50. " I have
'' a baptism to be baptized with, and how am I straitened till it be
" accomplished !" Ah Christian, your death cannot have the ten

thousandth part of that bitterness in it that Christ's had. I remem-
ber one of the martyrs being asked, why his heart was so light at

death ? returned this answer, because Christ's heart was so heavy at

his death. O there is a vast difference betwixt the one and the

other ; the wrath of God, and the curse of the law were in his death,

Gal. iii. 13. but there is neither wrath nor curse in their death

who die in the Lord, Rom. viii. 1.

God forsook him when he hanged upon the tree in the agonies

of death. Mat. xxviii. 46. "My God, my God, why hasst thou

forsaken me .?'' But you shall not be forsaken ; He will make
all your bed in sickness, Phil. xh. 3. He will never leave you,

nor forsake you, Heb. xiii. 5.

Yet he regretted not, but went as a sheep or lamb, Isa. liii. 7.

O reason yourselves out of this reluctancy at death, by this great

example and pattern of obedience.

Jrg. 12. Lastly, Let no Christian be qffi'ighted at deaths consider-

ing that the death of Christ is the death of'death, and hath utterly

disarmed it of all its destructive power.

If you tremble when you look upon death, yet you cannot but

triumph when you look believingly upon Christ.

For, (1.) Christ died (O believer) for thy sins, Rom. iv. 25. his

death was an expiatory sacrifice for all thy guilt, Gal. iii. 13. so

that thou shall not die in thy sins : The pangs of death may, and
must be on thy outward man, but the guilt of sin and the con-

demnation of God shall not be upon thy inner man.

(2.) The death of Christ, in thy room_, hath utterly destroyed

the power of death, which once was in the hand of Satan, Heb.
ii. 24. Col. ii. 14, 15. his power was not authoritative, but execu-

tive ; not as the power of a king ; but of a sheriff ; which is none

at all when a pardon is produced.

(3.) Christ hath assured us, that his victory over death shall be

complete in our persons. It is already a complete personal victory

in respect of himself, Rom. vi. 9. he dieth no more, death hath
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no more dominion over him. It is an incomplete victory already

as to our persons. It can dissolve the union of our souls and bodies,

but the union betwixt Christ and our souls it can never dissolve,

Rom. viii. ^)S, 39. and as for the power it still retains over our
dust, that also shall be destroyed at the resurrection, 1 Cor. xv. 25,
26. compared with ver. 54, 55, 56, 57. so that there is no cause
for any soul in Christ to tremble at the thought of a separation

from the body, but rather to embrace it as a privilege : Death is

ours.

O that these arguments might prevail ! O that they might at last

win the consent of our hearts to go along with death ; which is the

messenger sent by God to bring us home to our Father's house.

But I doubt, when all is said, we are where we were : all this

suffices not to overcome the regrets and reluctancies of nature

;

still the matter sticks in our minds, and we cannot conquer our
disinclined wills in this matter. What is the matter ? Where lies

the rubs and hinderances .^ O that God would remove them
at last !

Objection 1. This is a common plea with many, I am not ready
and fit to die ; icere I ready, I should be willing' to be gone.

Solution (1.) How long soever you live in the body, there will

be somewhat still out of order, som.ething still to do ; for you must
be in a state of imperfection while you remain here,, and according
to this plea, you will never be williYig to die. (2.) Your willing-

ness to be dissolved and to be with Christ, is one special part of
your fitness for death : and till you attain it in some good measure,
you are not so fit to die as you should be. (3.) If you be in Christ,

you have a fundamental fitness for death, though you may want
some circumstantial preparatives. And as to all that is wanting in

your sanctification or obedience now, it will be completed in a mo-
ment upon your dissolution.

Object. 2. Others plead that the desire they liave to live, is in order
to God'sJarther service by them in this world. O, say they, it was
David's happiness to die, when he had served his generation accord^

ing to the will ofGod : Acts xiii. 36. Ifwe had done so too, ive should
say with Simeon, " Now lettest thou thy servant depart in peace.'*

Sol. (1.) God needs not your hands to cany on his service in

the world ; he can do it by other hands when you are gone. INIany

of greater gifts and graces than you, are daily laid in the grave, to

teach you, God needs no man's help to carry on his work.

(2.) If the service of God be so dear to you, there is higher and
more excellent service for you in heaven, than any you ever Avere,

or can be employed iii here on earth. Oh ! why do not you long
to be amidst the company of angels and spirits made- perfect in tlie

temple-service in heaven ?
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Obiect. 3. 0, hit my relations in the zcorld lie near my hearty

icliat will become ofthem when I am gone ?

Sol (1.) It is pity they should lie nearer your heart than Jesus

Christ : If they do, you have little reason to desire death indeed.

(2.) Who took care of you, when death snatched your dear re-

lations from you, who possibly felt the same workings of heart that

you now^ do ? Did you not experience the truth of that word,

Psal. xxvii. 10. "When father and mother forsake me, then the

" Lord taketh me up.'' And if you be in the covenant, God hath

prevented this plea with his promise, Jer. xlix. 11. " Leave thy
" fatherless children to me, I will keep them ahve ; and let their

" widows trust in me."

Object. 4. But I desire to live to see the felicity of Z'lon before I
go hence, and the aiiswer of the many pi^ayers I have sownfor it ;

I am loth to leave the people of God in so sad a condition.

Sol. The publicness of thy spirit, and love to Zion, is doubtless

pleasing to God ; but it is better for you to be in heaven one day,

than to live over again all the days you have lived on earth in the

best time that ever the church of God enjoyed in this world ; the

promises shall be accomplished, though you may not live to see

their accompUshment ; die vou in the faith of it, as Joseph did,

Gen. 1. 24.

But, alas ! the matter doth not stick here : this is not the main

hinderance. I will tell you where I think it lies: (1.) In the hesi-

tancy and staggering of our faith about the certainty and reality of

things invisible. (2.) In some special guilt upon the conscience,

which discourages us. (3.) In a negligent and careless course of

life, which is not ordinarily blessed ^nth much evidence or com-

fort. (4.) In the deep engagements of our hearts to earthly things

:

they could not be so cold to Christ, if they were not over-heated

with other things. Till these distempers be cured, no arguments

can prosper that are spent to this end. The Lord dissolve all those

ties Ijetwixt us and this world, which hinder our consent and wil-

lingness to be dissolved, and to be with Christ, which is far better.

And now we have had a glance and glimmering light, a faint

umbrage of the state of the separated souls of the just in heaven :

it remains that I shew you somewhat of the state and case of the

damned souls in hell. A dreadful representation it is ; but it is ne-

cessary we hear of hell, that we may not feel it.


