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PROTESTANTS SEPARATED FOR CHRIST'S NAME’S SAKE.

Blessed are ye, when men shall hate you, and when they shall separate you,
and shall reproach you, and cast out your name as evil, for the Son
of man’s suke.—Luke vi. 22.

ONE of the main designs of the doctrine of the gospel is to unite
men one to another, and to tie them together with the strongest bonds
and ligaments imaginable. To this purpose it does not only forbid the
doing of any wrong unto others, but it prescribes rules for the curbing of
our passions when provoked by them. Nay, it peremptorily enjoins,
under the severest penalties, that we should forgive the offences done
against us, and love the persons of them that do them. (Matt. vi. 15;
xvili. 35; James ii. 13.) And, that we might think it our greatest
concern thus to do, it combines and gathers all who have any hope
toward God into *one body,” which is called ‘“the church,” who are
jointly to profess * one faith,” and to perform one worship, and to serve
“one Lord;” (Eph.iv.4, 5;) the ligaments whereby this body is
united and tied togcther being the sacraments ; for this end also appointed
by Christ ; who, being the ¢ Lord of all,” (Acts x. 36,) is yet pleased
more especially to relate to this body, as its Head, for direction and
government, and to influence it by Lis Spirit for life and motion. Now
it being full as monstrous for one head to have two bodies, as for one
body to have two heads, so far forth as any have hoped for salvation by
Christ, they have also pretended to belong to that * one body,” of which
he is the Head and Saviour.

In these pretensions the church of Rome comes not behind any; but,
with as much passion, and as little reason, as they of old, whom the
prophet speaks of, they cry out too, *The temple of the Lord, The
temple of the Lord, The temple of the Lord, are these!” (Jer. vii. 4.)
Nay, so unreasonable are they in arrogating to themseclves the privilege
of this body, that they challenge (as the Donatists before them) to be
the whole, and not a part of it; confounding, for to serve this their
purpose, things so discrepant as the Catholic and Romish church, that is,
the universal and a particular church: and at last the church and the
pope too are, with them, but one and the same, all others being but
ciphers and mere insignificants to him.

And this I account none of the least reasons to suspect that they have
no part nor share in what they so much pretend unto; for it is too, too
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apparent that they have not that mind and spirit that was in Christ.
Now it is not continuity, but animation, that makes the several parts to
become one body; and as the same soul that acts in the head acts in
every individual member belonging to it, so the same Spirit which was in
Christ is also in all that, as living members, belong unto him. But,
alas ! where is that meekness and gentleness, that love and charity, which
our blessed Saviour so much expressed himself, so earnestly recommended
unto his disciples, nay, which he made the test of their really being his ?
(John xiii. 35.) Though the church of Rome yet retains the calling of
Christ, “Lord, Lord,” it is evident [that] in this they do not his will.
(Luke vi. 46.) They still cry “ Hosanna”’ to him, and yet really crucify
him, at least in his members. They are not the followers of the humble
Jesus, but of the proud Pharisees, from whom our Saviour foretells tlat
his disciples should suffer ; but such sufferings as were as little to be
declined, as they were hardly to be avoided, being the high-way, though
a rough one, to bliss and happiness: ¢ Blessed are ye, when men shall
hate you.”

In which words are remarkable,

1. Suffering foretold ; in which the sufferers also arc described, which
is the subject in the verse; namely, such as men shall “hate,” and
“geparate,” and * reproach,” &c. .

2. Their state or condition declared, or encouragement proposed unto
such (which makes the predicate) : “ Blessed are ye,” &c.

In the former there are three things considerable :—

(1.) What it is that Christ’s disciples and followers shall suffer : they
shall be hated, separated, reproached, and have their names cast out.

(2.) For what cause they shall suffer thus : * For the Son of man’s
sake.”

(3.) From whom it is that they suffer : from men: “When men shall
hate you,” &c.

(1) FROM WHOM CHRIST'S DISCIPLES SUFFER.

I shall begin with the latter, as being first in the words of the text,
and intend to pass it over with some little reflection at present upon it.
“Men”’ herc are not considered as in honour, by reason of the image of
God, and their conformity unto God; for so they continued not: but
““men” is terminus diminuens, [* a term of diminution,”] a term synony-
mous with “ world,” which our Saviour speaks of elsewhere; denoting
such as are put in contradistinction unto them that are chosen out of the
world.* It reflects their fall and degeneracy upon them. Nay, they
whom Christ’s disciples suffer mrost by, are commonly such as make
profession of fearing and serving God too; unto whom light indeed is
come, but they love darkness, (John iii. 19,) and so they become bruised
with a double fall : this, by their choice and practice, being superadded
to that of their nature; and, whatsoever they pretend to the contrary,
as St. Jude speaks of them, they are *twice dead.” (Jude 12.) There
is no enmity like that of brothers; our Saviour himself suffered from
none 30 much as from his friend and disciple Judas; and his followers

® Homines, id est, impii inimici doctrine mee.—Lucas BRUGENSIS. ¢ ¢ Men,’ that is,
¢the impious encmies of my doctrine.’ ’—EDIT.
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since have endured most in all ages from such as profess (as well as they
do) to be retainers unto Him.

But I shall pass this at present without any other observation; as also
the second part, or the state and condition of the sufferers spoken of
in my text ; only you may hear of them, though briefly, in the appl-
cation.

(11.) WHAT IT 18 WHICH THE DISCIPLES OF CHRIST SUFFER.

The two former branches (in my propounded method) of this first part
being such as I intend to graft my ensuing discourse upon, give me leave,
though e postliminio [*“ by a retrograde movement *], to come to a nearer
scarch into them; and, at the first view, in the former of them, four
remarkable particulars [are] foretold, which the disciples of Christ were
to suffer ; namely,

1. Hatred.

2. Separation of them, as not worthy of human society, but most
unworthy to partake of church-communion.

3. Reproack, upon whom they might vomit up all their gall without
the charge and sin of bitterness.*

4. The casting out of their names, as such [as] they would scorn to be
reckoned amongst in their service of God.

1. HATRED.

Hatred.—This is the root, the bitter root, of the following bitter
fruits : there would be no separating, no reproaching them, no casting
out of their names, were it not for the hatred [which] they bear unto
them. Now hatred is a displicency at, and aversion from, things or
persons as evil ; and nothing doth make men seem more hating and
hateful to one another, as when they act by a contrary principle : for, so
far at least as they have such a principle in them, they judge not, they
affect not, any thing alike; but what one calls “ good,” -the other calls
““evil ;” and what this counts evil, the former esteems as good.

And this must needs be acknowledged to be true in the case of the
text. Christ’s disciples and the Pharisees, his church and their perse-
cutors, are acted by a contrary principle: in the one is the seed of the
woman, in the other the seed of the serpent ; (Gen. iii. 15;) and where
these meet, though in the same (Rebekah’s) womb, they will strive and
struggle against one another.

Our Saviour assigns this as the true reason why the world hated him,
and should hate his disciples after him,—because neither he nor they
were of the world. (John xvii. 14.)

Now this hatred, though its seat be inward, and it be many times
hidden, yet its effects are outward and obvious, none of all the passions
being more active than love and hatred are ; and therefore our Saviour no
sooner had spoken of the Pharisees’ hating of his disciples, but he pre-
sently adds, “They will separate you, and reproach you.”

2. REPROACHES.

Because I intend not so much to insist upon them, I shall speak but a
word of the reproaches which Christ’s followers must bear from the

® The author subsequently transposes this order, placing reproach before separation.—Epit.
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“men” in my text. Hatred being in their heart, it is no wonder that
reviling is in their lips; for “out of the abundance of the heart the
mouth speaketh ;”’ (Matt. xii. 34 ;) and something they must say to jus-
tify the persecutions aud mischiefs [which] they heap upon others; for
there are none (who have not put off all humanity) but would willingly
have reason and equity on their side.

Thus they taxed our Saviour himself that he was a ¢ wine-bibber, a
friend of publicans and sinners ; ”* (Luke vii. 34 ;) nay, they would not
crucify him till they had charged him with blasphemy. (Mark xiv. 64.)
Thus they calumniated the apostles for being *filled with new wine,”
for *“turning the world upside down,” and for destroying the law, &c.
(Acts ii. 13; xvii. 6, 7.)

Neither was it better in the immediately succeeding ages. What did
not the pagan world reproach and upbraid the primitive Christians with 7
‘What secret and abominable wickedness did they not charge upon their
private meeting together to serve God? No epidemical disease or public
calamity befell the empire, or any nation in it, but it was attributed pre-
sently to some (forged) wickedness of the Christians. And it had been
well if they had suffered from Pagans only: but, alas! they suffered no
less from brethren, if I may call them brethren ; so that a Heathen could
observe, that “no beasts were so cruel one to another as Christians
were.” *

But in this last age of the world we have the dregs of all; and the
Papists act over again upon the Protestants all the outrages which were
ever heaped upon any in the fore-mentioned instances. Their calumnies
against their doctrine, their revilings of their worship, their reproaches
of their persons, not only living, but even dead too, I could fill volumes
withal : “ What shall be given unto thee? or what shall be done unto
thee, O thou false tongue? ” (Psalm cxx. 3.) .

But because they proceed further, so must I. They do not only shoot
out their sharp arrows, but discharge their murdering-pieces at us. Nay,
their malice is not confined to, or satisfied with, the ruin of the body;
but, as if it were too mean a sacrifice to their fury, they do what in them
Lies, (and according to their own principle they effect it,) to destroy the
soul too; for *they shall separate you, and cast out your names.”

3. SEPARATION.

‘Which brings me to speak to the other fruits [which] the text men-
tions of the hatred borne to Christ’s disciples and followers, and which
this disoourse mainly intends : ¢ They shall separate you from their com-
pany.” These latter words are added by the translators to complete, as
they thought, the sense; but it being as clear without them, I shall no
farther take notice of them

Some make the separation here spoken of to be meant only of a poli-
tical or civil separation ; and their gloss is, In carcerem aut exilium truse-
rint,} “They shall banish you, or cast you into prison;” as if the
imprisoning or banishing of them, or at least declining to trade or con-
verse with them, were all that was intended here. This must be acknow-
ledged an evil and a mischief, which they that obey the commandmenta

® AMMIANUS MARCELLINUS. t+ Lucas BRUGENSIS in locum,
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of God, and hold the faith of Jesus, have met with, and which was fore-
scen by St. John, that they who would not receive the mark or name
of the beast, should not buy nor sell. (Rev. xiii. 16, 17.)

But the word here used, A¢opicwav, *They shall separate,” hath a
further import,* and implies a separation from their synagogues and
public worship; and is the same with, Axocuvaywyovs womowsy,
¢ They shall cast you out of their synagogues,”” mentioned by St. John ;
(John xvi. 2;) which I the rather incline to think to be the meaning of
this place, because also in the ancient canons the same word, A¢op:§ea'0w,
[““ Let him be separated,”] is 80 often repeated to this purpose ; that is,
when they would by their censure suspend any from church-commu-
nion; and then they who were thus censured, were afterwards called
abstenti, denoting their being * held off from”’ church-fellowship; and
the censure itself came at length to be called, ¢ the lesser excommu-
nication.”

4. CASTING OUT OF THEIR NAMES,

But our evangelist seems to explain this best by what he adds,  They
shall cast out your names; * as it is said of the blind man, who so con-
stantly professed Christ, that *they cast him out.” (John ix. 34.) And
it is to be observed that Exfaiwsi, or “They shall cast out,” here in
the prediction, is E£e6arov there, or “ They did cast him out,” in the
fulfilling of it, the same word being made use of by either evangelist.

As for “ casting out their names,” it refers to & known custom amongst
the Jews, of keeping an exact account of all the names of those who
descended from them. Not only their tribes and familics, but every indi-
vidual person was enrolled, as by evident places in scripture could be
readily made to appear. Now to have their names cast out, or cut off
from this catalogue, was to be accounted no longer for Jews, or amongst
the then people or church of God; but to be reputed thenceforth as
uncircumcised, or as one of the Gentiles; that is, out of the pale of the
church, and out of the bond of the covenant with God. We might
illustrate this from a custom which they had amongst the Romans too :
when any were, for their misdemeanours, to be disfranchised, the censor
expunged, blotted out, or cut off their names out of the city-rolls ; and
they might not after that enjoy their city- prmleges, neither were they
thenceforth to be accounted as citizens.

The sum that this amounts unto is, that they who would embrace and
hold fast the faith delivered by our Saviour, should be so far from meet-
ing with that love and respect which they ought to be entertained withal,
that they should, on the contrary, be scparated and excommunicated,
put out and accursed ; and that by them who shall take upon them to be
the governors of the church

That this was fulfilled in the first breaking forth of the gospel, and in
the very dawning of that day, we have evident testimony in scripture to
prove it by ; but having in part formerly mentioned it, I shall now only
refer you to it.

This was certainly a very great engine, by which men were not only
kept off from attending unto the means of their conversion, and caused
to shut their eyes against the light that did shine so powerfully round

¢ Beza in lcum.
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nbout them ; but in case it had broken in at any time unawares upon
them, it was a more cogent argument to keep them from owning and
cherishing of it: for, as St. John observes, though ‘ many believed on
him,” yet *“ because of the Pharisces,” who swayed most in their sanhe-
drim, “they did not confess him, lest they should be put out” of their
church : (John xii. 42:) and for this very reason, if Nicodemus will come
to Jesus, it shall be only “ by night.” (John iii. 2.)

Now it is & known rule, that scriptura prophetica sepius tmpletur,
““one and the same prophecy may respect divers ages, and be fulfilled in
divers times ;”’ the same prediction being frequently mentioned in scripture
with an, ‘Ira wAnpwly,  That it might be fulfilled,” upon divers occa-
sions. But I must not now divert to instances.

It is evident that this prediction intimated here in my text is no more
to be restrained to the apostles themselves, or the church at that time, or
immediately after, than any other foretelling of suffering persecution in
this world is to be, or than any promise of assistance and deliverance
whatsoever.

It bhath been realized indeed with a witness in our and in our
forefathers’ days. The church of Rome, who pretend to be the only
church of God, and spouse of Christ, hath separated us from them, and
hath cast out our names; so that this day these words are fulfilled,
¢ They shall separate you, they shall cast out your names.”

(111.) THE CAUSE OF THE SUFFERING OF CHRIST'S DISCIPLES.

But by reason that as it is not the punishment, but the cause, which
makes a martyr; so it is not the suffering barely of these things which
speaks any to be the true disciples of Christ. Let us therefore inquire
into the causes assigned by our Saviour in my text for which his disciples
shall be thus dealt with. And here we meet,

l. THE PRETENDED CAUSE.

First. With a pretended cause.—* ¢ They shall cast out your name as
evil :° they shall fasten, as much as in them lies, all manner of calumnies
upon you; and report of you, not as indeed you are, but as they who
hate you would have you thought to be. They will pretend that their
separating of you, and not conversing, especially in the worship of God,
with you, is not what they would willingly have done, but. what they
were necessitated unto by you, who, as they allege, have broached new
doctrines, and withal receded from ancient customs,” &c.

That this is true in either instance is too apparent: the Pharisees
charged the apoatles, and the church of Rome do charge the Protestants,
with whatsoever they think likely to make them odious.

Some of them doubtless do this ont of a kind of integrity of their
hearts, separating, excommumentmg, nay, killing of them, as a deserved
punishment for the evil they conceive in them, or to have been com-
mitted by them. This proceeds out of that blindness and ignorance
which is 80 common unto all in the things of God; but especially as it
is further contracted or increased by them, or inflicted by God upon
them, for their not embracing truth in the love of it, or * holding it in
unrighteousness.” (Rom. i. 18, 24.) These may be thought indeed to
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have believed lies, and that they were persuaded that ¢ they did God
good service” in thus despitefully using those that did ‘‘ worship him
in spirit and in truth,” as is intimated in a parallel place. (John xvi. 2;
iv. 24.)

But as to others, the supposed evilin the matter that Christ’s followers
are charged with, is but a pretended cause of their being so evilly dealt
withal ; not only, as we shall see hereafter, in that they did not deserve
it, but because also that they who so severely inflict these censures are,
at least many of them, not so zealous against any opinion or practice
whatsoever as it is evil, that is, as it is against the manifest truth or
revealed will of God, or as it is dishonourable to God or destructive to
the souls of men ; for if they did set themselves against any thing as
evil indeed, they would set themselves to oppose all evil; and in that
proportion too in which it is evil ; a quatenus ad omne, §c. He does not
truly hate one sin, who does not hate all sins ; as he hath no aversion
from one toad or viper, as a toad or viper, who can take another up into
his hands or bosom. Hatred is, as the philosopher says, wpog 7o yevos,
¢ against all of a kind,” or against none of that kind. So that.I cannot
think that the Pharisees who were so notoriously guilty of rapine and
extortion, and could swallow widows’ houses, should strain at the
imagined falsity of the apostles’ doctrine, or the surmised corruption in
the gospel-worship ; (Matt. xxiii. 14 ;) there being especially such fair
footsteps for either in those very writings which they acknowledged the
rule of both. Neither can I believe that the church of Rome, who can
license, without any regret or scruple, stews and whore-houses, and can
dispense with rebellion and incest, and what not ?—that these should be
the men who are truly zealous for the truths and worship of God, as such ;
or that they should set themselves so much against the doctrine which the
Protestants profess, or against the way of worshipping of God which they
use, because they are false or impious ; for then they would be against all
impiety, especially amongst themselves. But the true cause of the aver-
sion of the generality of them from our opinions and practices is,
because they agree not with their interests and lusts, and are not con-
sistent with their profit and grandeur. Or, if you will, our Saviour
lsl:ll“e assigns the real cause; namely, it is “for the Son of man’s

e.,’

2. THE REAL CAUSE FOR WHICH THEY SUFFER.

This is that which is at the bottom of all,—it is for Christ’s sake, for
their respect unto him and his institutions, his truths and ordinances,
that his disciples suffer. Would they not so much consider what he
hath enjoined and commanded, but follow their pretended guides with
blind obedience, they should be, as when the ‘strong man armed kept
the house,” all “in peace.” (Luke xi. 21.)

In a matter so obvious, I will not enlarge to discourse concerning
this description of our blessed Saviour here used, ¢ Son of man.” It is
known to be one of the names or titles which he was pleased to denote
or describe himself by; who, though he was *“God blessed for ever,”
(Rom. ix. 5,) vouchsafed to take upon him our nature, and to become
man for us; thus condescending to us both in the name and thing, that
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we might know that it was he in whom that prophecy was fulfilled,
¢ Unto us a child is born, unto us a Soun is given,” &c. (Isai. ix. 6.)
And by this means he did in the highest manner recommend himself and
truths, his will and worship, unto us. It is for his sake, that is, for
their love and; faithfulness, their respect and obedience, unto him, that
they who believe truly in him in all ages do suffer. Would but the
apostles have forborne to preach in his name; would they have
observed the ancient but antiquated rites of the Jewish church, they
might long enough have kept in arongst them, and should not have
‘been persecuted by them. So, would the Protestants not regard the
mind and will of God, nor the doctrine and institutions of Christ, but
let the church of Rome add or take away at its pleasure, they should not
have been, not now need they be,  cast out ”’ by them.

This is that which I shall more strictly confine myself unto, though
all along I bave intended to lay a foundation with such materials as
might suit the intended structure.

The church of Rome charge the Protestants with schism, as rending
and dividing themselves from the true church, which, as they tell us,
they themselves only are.

I shall pass by all the other reproaches they lade us with, though
very heinous and innumerable ; it being a common matter with them, as
with the Pagan persecutors of old, to put the sincere professors of the
truths of God into beasts’ skins, (Heb. xi. 37,) allowing them to have
scarcely & human shape, that any who would, might the more eagerly bait
and worry them to death.

But as for their imputation of schism unto us, we may well aver, that
of all men they have least reason to charge us with it, upon divers
accounts, but especially because they themselves have put us from them :
they have separated us, and cast out our names; and to this day these
words in my text are verified concerning us. And i8 it not hard to be
accused for going from them, who put us away, and cast us from them
by force? But they serve us as they did the Waldenses, whom they
plundered, robbed, and stripped of all they had, and then, by way of
derision and contempt, called them pauperes Lugdunenses, * the poor
men of Lyons,” about which city those famous professors of the truth
were formerly most numerous.

I suppose that the matter of fact cannot be doubted of; and that
none will question whether the Protestants have been or are thus dealt
withal by the church of Rome;’for I might bring a whole cloud of
witnesses to prove it. All the martyrs who have suffered any ways
under them are, in their ordinary course of proceedings, * cast out”
and excommunicated by that church, before they are delivered over to
the civil magistrate to be condemned and executed ; and such as they
cannot get into their hands, or where, by the favour of laws, or tender-
mess of princes, the Inquisition cannot obtain, the council of Trent
anathematizes and curses howsoever. And the bull De Cend Domin
goes farther ; for in that the pope not only excommunicates all who, in
the way which they call heresy, worship the God of their fathers ; (Acts
xxiv. 14 ;) but he accurses all them too who do any ways favour them,
though it be but by giving civil respect or a necessary alms unto them ;

VOL. VI. D .
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80 extensive i8 their charity. Little reason have we then to expect that
which they so much boast of—good works—from them.

To pass by their exquisite torments, and more than barbarous cruel-
ties, exercised upon the bodies of Christians, (whilst they willingly suffer
Jews in many places to dwell quietly amongst them,) so directly con-
trary to the so-much-gloried-in primitive church, who could not endure
those bishops who persuaded the emperor to put heretics to death ; and,
to be sure, vastly differing from the mind and spirit of the meek Jesus,
who would not at the instance of his disciples destroy the truly both
heretical and schismatical Samaritans by fire, though otherwise too he
was inhumanly treated by them. (Luke ix. 54.)

There may seem something to be pleaded for their church-censures, as
if they were but the cutting off gangrenated and dead members, for the
better preserving of the rest of the body ; and as if they did this, too, in
obedience to that apostolical precept of ¢ delivering such unto Satan,”
and so putting away evil from amongst them. (1 Cor. v. 5, 13.) Bat
what is this to their interdicting of whole kingdoms, in which there
cannot be supposed fewer thousands (and they full out as innocent as
any in Nineveh) not knowing their right hand from their left? (Jonah
iv. 11.) By which interdicts, according to their own sauthors,* all
divine offices and service of what kind soever were forbidden throughout
the whole interdicted territory. None might preach, or pray, or admi-
nister the sacraments amongst them whilst the interdict lasted; the
whole region being by it “ put out,” as they termed it, ““ of the commu-
nion of the church ;” and all that died therein during that space, how
long soever, believed by them damned for ever. This, not to mention
its effects in other places, lasted in England, as Matthew Paris records,
in king John’s time, six years and a half ; in which space it is thought
there died in this land above six hundred thousand men, women, and
children. And must all these necessarily eternally perish, because that
the king and pope were at variance with one another? with which
matter the poor commons had little to do, neither could they inter-
meddle without rebelling against their sovereign.

And what does the casting out of the incestuous person, or the
holding of an obatinate sinner as a heathen or publican, make for the
secluding [of] so many millions of Protestants from their church, and
[the] putting of them by that means (at least, as they surmise) into a
state of inevitable perdition ? especially whenas the Protestants with one
consent do “ believe all things which are written in the law and in the
prophets ; * which St. Paul thought a sufficient apology for himself,
when he could not receive the traditions of the elders. (Acts xxiv. 14.)
They believe no less all that the apostles and evangelists have declared ;
they willingly embrace the three ancient creeds, accounted by the
primitive church sufficient tests of approved Christianity ; they desire to
live in all good conscience toward God and men, and to give to every

" one their due in the place into which God hath put them. :
Neither can we reasonably be charged with obstinacy, being very
"desirous to be informed better in any thing in which, through mistake,
as men, we might have erred. We pray to God daily that he would
. ® EMANUEL Sa, Aphorisni, in verbo Interdictam,
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enlighten us, and give us to see the marvellous things in his word. We
desire to be thankful unto men, whom God is pleased at any time to
make instrumental for our further information in any of his truths, or
our duties. Now it is obstinacy only which is the dead-flesh of heresy
or schism, and makes that gangrene incurable, and the part affected with
it to be sawn off, and contentedly parted withal.

But yet for all this we are not sceptics, neither. 'We know whom and
what we believe; (2 Tim.i.12;) and we resolve, by the grace of God, to
continue in it. And if they call our constancy  obstinacy,” may they
call it so still, rather than that we should depart from it. We should
be loath to pin our faith upon any man’s sleeve, be he pope, or who he
will. If St. Paul himself, ““or an angel from heaven, preach any other
gospel unto us than that which we have received,” he is and must be
<< accursed ; ” (Gal. i. 8;) a sufficient caveat, one would think, against
swallowing at all adventures whatsoever may be recommended to us upon
the bare topic of aathority, and not inquiring into the merit of the
cause, the nature of the thing propounded, whether right or wrong, true
or false. Henceforth an Ipse dizit, * Such an one said 80,” or, ¢ Such
a pope defined it thus,” will be but a pitiful excuse at the day of judg-
ment for any false way. I must forbear touching more upon this string
at present, being willing to join issue about our being parted from the
church of Rome, from the cause assigned in my text, namely, ¢ the Son
of man’s sake.”

Which words I shall consider with a more particular relation to the
several matters in controversy betwixt us and them ; and it may be
reasonably hoped, that if we have Christ’s cause and honour on our side
in those very things for which they separate us, and cast out our names,
we may be reckoned still amongst his disciples; and the church of
Rome, as well as the Jewish church, may justly be reputed amongst the
persecutors here foretold of.

And this we may deduce from the following scheme.

L. It is for the truths of Christ, the doctrine owned, preached, and
recommended by him, that they thus deal with us.

I1. It is for the purity of his worship, because we would serve God
according to his own will, and not according to their will-worship, tkat
they thus abhor us,

II1. It is for his authority’s sake, because we dare not take the
government from off his shoulders, (Isai. ix. 6,) nor pay that respect to
any frail man which is only due unto him who is * God blessed for
evermore,” (Rom. ix. 5,)—or, if you will, it is because we dnre not
worship the beast,—zhat they serve ws thus.

To sum up all in one: it is for the vindication of Christ in all his
offices that we endure these indignities at their hands.

1. THE PROTESTANTS ARE SEPARATED FOR CHRIST'SB TRUTHS SAKE.

1. The difference between us and the church of Rome is most important
in matters of faith.—It is indeed such, and so great, that we willingly
acknowledge, as they separate us for not being of their mind, so we are
most willing not only to be parted, but to part, from them, for their not
being of God’s mind; for “ what fellowship hath righteousness with
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unrighteousness ! and what communion hath light with darkness? and
what concord hath Christ with Belial 7 (2 Cor. vi. 14, 15.)

It is true, on our part, that we would not for every mis-persuasion in
the things of religion part with any one’s communion. As every man
hath a soul of his own, so he cannot but, through common frailty,
different measures and means of knowledge, have conceits and opinions
different from others about almost any subject. And though every
truth is worth the embracing, yet betwixt truths themselves there is as
great a difference as there is between farthings and guineas; which,
though they be both coins, yet are of a very disproportioned value.

There are, by the confcssion of all, some fundamental truths ; and by
consequence there must be some jfundamental errors. It is a meta-
phorical epithet, taken from buildings: for as buildings cannot stand if
the foundation be removed or taken away, so the church, which is called
¢ the house of God,” cannot stand, neither, if it be removed from those
saving truths upon which, as upon a rock, Christ hath founded it.
(1 Tim. iii. 15.) And therefore the apostle, who so earnestly blames
the judging and condemning [of] one another in lesser matters, yet
would have us to “reject”” such a heretic, * after the first and second
admonition,” who holds any thing contrary unto these. (Titus iii. 10.)

Now we cannot be justly charged by the church of Rome with any
positive error that can so much as strike at the foundation : nay, she
believes what we believe concerning God,—one in essence, three in
persons ; she acknowledges with us the person, natures, suffering,
resurrection, and ascension of Christ, and all the other articles of the
Creed. She charges us only with negatives, because we cannot admit all
such doctrines as she injuriously obtrudes upon us as matter of faith.
This is indeed the apple of contention betwixt us ; and because we dare
not allow and approve of every dictate of the pope, or definition of the
now Roman church, as an oracle of God, we stand accursed by them.*

To point at some few instances instead of many.

1. CONCERNING THE SCRIPTURE.

Do we believe that the scriptures are a rule for life and manners?  So
do they. But what they give with the one hand, they take away with
the other, in that they make traditions, and the determinations of their
church, necessary to be received with the same reverence that scripture is
to be received withal. So that scripture, which in word they dare not
deny to be the rule, in deed they make it nothing less ; defaming it what
they can, as short, imperfect, and obscure; nay, forbidding the reading
or having of it in a vulgar tongue, where they may. Whereas we may well
aver, that no art or science whatsoever was so fully and plainly taught by
any book in the whole world, as our Christian-calling, and the true art of
living and dying in the faith of Christ and in the favour of God, are taught
us in his word ; the Jugvonra, or things in it that are *“hard to be under-
stood,” (2 Peter iii. 16,) being matters of less import to the welfare of
our souls. As for those truths whereby life and immortality is brought
to light, there need not so much glosses and commentaries to understand
them by, as to bring a humble and teachable mind unto them.

® Bisuor HaLL's ¢ Peace-maker.” '



FOR CHRIST'S NAME’'S SAKE. 37

2. CONCERNING THE MEDIATORSHIP OF CHRIST.

We believe that our Saviour Christ is the Mediator betwixt God and
man ; they say that they believe the same too. And because scripture is
80 express concerning it, they dare not deny but that he is the only
Mediator : for the apostle says as well that there is but ¢ one Mediator,”
as he says that there is but “one God ” and Jesus, these two indissolvably
together. (1 Tim. ii. 5.) And yet for all this, the church of Rome can
give away Christ’s Mediator's place with a nice distinction at one blow,
assigning new advocates unto us as often as they please to canonize any.
And lest it should be too much for our blessed Saviour to be our Mediator
by his redemption, (which for good manners in the known distinction
they leave unto him,) they have set up another propitiatory sacrifice
beside that at his passion, which their priests do offer every day for the
living and for the dead. Nay, they will not let his blood purify us from
our sins; (Rev.i. 5;) but have found out a purgatory, in which our
souls must be purged by their own sufferings after death.

3. CONCERNING GRACE.

We say, with the apostle, that we “are saved by grace;” (Eph. ii. 8;)
which the Papists will not deny in downright terms; but they will add
something to it, which shall make this grace to be no grace before that
they have done; either interposing the prevision of our good works
without grace in the purpose of God before the world began, or some
good disposition in us, exciting God to bestow his grace upon us; which
grace being well improved by us, meriteth no less than glory at his hands
for us. Whosoever lists to search this to the quick, will find, that there
was never a prouder opinion held by any of the children of men than this
is. Hence flow not their satisfactory works only, by which they pay
sufficiently unto God whatsoever is owing unto his justice by them; but
they hold also works of super-erogation, whereby they deserve more than
they need for themselves, or know well what to do with; and therefore
they put it into the treasury of the church, for the avail of those who by
money and Masses can take it out. The Pharisee was modest who said,
in the height of his boasting, ¢ Lord, I thank thee:” (Luke xviii. 11:)
if any of them would speak this opinion out, he would say,  Lord, thou
mayest thank me.” ’

THESE TRUTHS ARE FUNDAMENTAL.

I will pass by multitudes of instances of the like nature, and will
content myself only with these, as being such as I judged most material,
and such as respect the very foundation ; and therefore their errors con-
cerning them must of necessity be of very bad consequence. For,

1. Scripture is the foundation of the doctrine of salvation.—And the
charch is said in this respect to be “built upon the foundation of the
prophets and apostles ;”” (Eph. ii. 20;) that is, the church is built upon
the doctrine which was delivered by the apostles and prophets; a good
parallel to understand that so-much-controverted saying of our Saviour
by, “ Upon this rock I will build my church,” to be meant of Christ’s
building his church upon the doctrine, and not upon the person or suc-
cessors, of St. Peter, (Matt. xvi. 18.)
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2. Our Saviour Christ is the foundation of our salvation itself.—In

that he purchased it by his death, and prepares and preserves it by his
life; in which respect the apostle tells us, that none * can lay any other
foundation than that which is laid, which is Jesus Christ.”” (1 Cor. iii. 11.)

3. Grace is the foundation of the application of this salvation.—In
that all the bencfits which Christ hath purchased for us, and all the works
which answerably thereunto he works by his Spirit within us, are all
founded upon grace, upon which only they depend, the hearts of believers
being hence said to be ¢ established by grace.” (Heb. xiii. 9.)

Now if they undermine or take away these foundation-truths from us,
let them take all. It is howsoever observable, that the Protestants’
opinions in these cases must needs be safe ; for surely neither the word of
God, nor the Son of God, nor the grace of God, can be reasonably chal-
lenged with any insufficiency, that they should need the additions and
inventions of men to make them successful, in that especially which they
are chosen and appointed unto by God. If God thought his word to be
sufficient to enlighten us, his Son to redeem and intercede for us, his
grace sufficient to sanctify and keep us unto salvation, we are content
with his choice and allotment, and do not envy others who pretend to
have more: but it is to be feared that they who grasp at more, do lose all.
And we would rather have our names cast out by them for not adding to
the word of God, than that for our additions unto it God should ‘“add unto
us the plagues that are written in it.” (Rev. xxii. 18.)

Neither may we be so much taken with the truths which in these and
other particulars the church of Rome do retain, as that for their sake we
should swallow the errors which they mix with those verities; and that,
rather than to be separated from their communion, we might subscribe
or assent to all the other articles that are proposed by them. That were
to “do evil that good might come” of it. (Rom. iii. 8.) Besides, this
retaining of some truths does stand them in good stead to put off many
errors the better by. Few could vend defective wares, if they did not
show some that were true-made together with them. We know that false
or counterfeit money will hardly go off alone ; neither is poison ordinarily
taken singly, or by itself, but mixed with wholesome food ; and by that
means it deceives the sooner, and spreads the farther.

Were there then nothing but this,—that we must believe all that is
determined, or that shall be determined, by the church of Rome, (for they
have lately made, and may still make, new articles of faith,) or else we
must be accursed by them,—we are rather to undergo all their separations
and excommunications, than to assent to untruths, or seem to believe
lies. Whosoever they be that propose anything to be believed by us,
we may justly expect that they should prove one of these two things
unto us ; either,

TWO THINGS NECESSARY TO BE PROVED BEFORE WE CAN BELIEVE
AUGHT THAT 18 PROPOSED.

1. That the article proposed by them to be believed is part of * the
JSaith once delivered unto the saints ;> (Jude 3 ;) or,
2. That there may be now a new faith.
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1. THAT IT WAS ONCE DELIVERED TO THE SAINTS.

The former of these, as to the points in controversy, they will never be
able to prove; and that makes them speak so slightly of scripture,
because they know it is not for their turn. Besides, if that we must
contend for the faith that was then delivered, we must contend against
the traditions, and all the superadded definitions, of their church, so far
at least as they are contrary unto it, and reduce all again to the old test
of “ the law and the testimony ;”’ (Isai. viii. 20 ;) which we would gladly
do, but that they dare not abide by, but call out to the fathers and
councils, though in vain, for help.

2. OR THAT WE MAY HAVE A NEW FAITH.

As for the latter, namely, the making of a new faith.—Whosoever makes
a new faith, must make a new hope for us too; and from them that
propound another way unto us, we may expect another heaven for us;
for God’s heaven must be attained in God’s way. Yet this new faith was
attempted to be made and propounded by. some of them; witness the
evangelium @ternum [ eternal gospel ] which the friars made and the pope
favoured. In which new gospel they affirmed that the gospel of Christ
was not the gospel of the kingdom, and that the Old and New Testament
bhad lost their force, or should soon lose it: the time they set is now
expired above four hundred years since.

But this device not succeeding, they have since been more reserved
and cunning: not downright and all at once, but indirectly and by
degrees, endeavouring to bring us to this their purpose ; on the one hand
decrying scripture and revealed truths as much as they can, and on the
other hand magnifying as much those things whose truth and goodness
(if they have any) are only derived from their church’s recommendation.
One passage of Cardinal Hosius must not be forgotten, who affirmed,
that were it not for the church’s authority interposed in the case, scrip-
ture were no better than Asop’s Fables. O my soul, come not thou
into their secret; and unto their assembly, mine honour, be not thou
united.” (Gen. xlix. 6.)

II. WE ARE SEPARATED FOR CHRIST'S INSTITUTED WORSHIP'S SAKF,

II. The difference between the Protestant and now Roman church is as
considerable about religious worship. They separate us, and cast out our
names, because we desire to keep to the purity and simplicity of wor-
ship, 8o often commanded by God, and so highly recommended by Christ ;
(John iv. 24 ;) and they on the other side do add in matters of divine
worship according to the inventions of their own hearts, and the humours
of every fanciful pope.

Now this we are the more careful about, because that they who worship
any thing beside the true God, or who worship him any other way than
according to his own appointment, are, in the second commandment,
declared by God to be haters of him ; that is, in a more eminent manner
than any other sinners whosoever. We find also will-worship to be such
a leaven, as that (where it is joined with otherwise right and well-directed
devotion) it leavens the whole lump, and makes the whole but one con-
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tinued provocation, in God’s account. Those that swear by the Lord and
by Malcham, are esteemed as if they had not sworn by God at all, but by
Malcham only. (Zeph. i. 5.) As wicked as Ahaz is recorded to be, he is
not charged for not retaining the altar of the Lord; but for bringing
another altar from Damascus, and placing of it by God’s altar at the
temple of Jerusalem. (2 Kings xvi. 10—16.)

One would think that washing of hands, and the wearing of broad
phylacteries, were matters so indifferent, as that they could not be dis-
pleasing unto God, especially when commanded by the church, and recom-
mended too by tradition ; yet our Saviour assures us, (though they thought
to please God the better {)y them,) [that] it made all the rest of the
Pharisees’ worship but vain and unacceptable. (Matt. xv. 9.)

Worship is indeed the marriage-duty which the church of God is to pay
unto none but unto Him who is married unto her; (Jer. iii. 14;) and
God hath declared himself to be “ a jealous God,” and that he will not
permit any creature to partake that marriage-rite together with him.
(Exod. xx. 5.) Hence it is that idolatry is so often called *adultery,”
and a “going a-whoring from God.” (Ezek. xxiii. 30.) And in this,
amongst other things, to be sure they agree,—that as amongst men for
every fault, though heinous ones too, there cannot be a separation between
man and wife, but for adultery there may; so God-is pleased not to give
a bill of divorce to any church or people for any sin so much as for
idolatry. When once they become oversprcad with that sin, then it is
that God says unto them, * Lo-ammi, Ye are not my people.” (Hosea i. 9.)

If we must then either be bidden by the church of Rome to depart
from her for not worshipping what she pleases, and as she lists, or that God
should depart from us, by the withdrawing of his word and Spirit from us,
and bid us to depart from him, because we did not worship him according
to his prescribed will, but preferred man’s will before his will, it is easy to
determine which we should most dread, and labour to aveid. Nay, let
them again and again bid us to depart from them here, that God may
not bid us to depart from him hereafter.  Their censure of excommuni-
cation is lighter than the small dust in the balance, if compared with
his sentence of condemnation.

I know that this harlot, with the adulterous woman in the Proverbs,
(xxx. 20,) “ wipeth her mouth, and saith, T have done no wickedness.”
Yet I shall take it for granted, that if she gives and requires religious or
Divine worship to be given to any creature, she is guilty of idolatry, or
else there is no such thing as idolatry in the world : this being con-
fessedly the worst kind of false worship,* and that for which God gave
the Heathens over unto such * strong delusions” and “vile affections.”
(Rom. i. 25, 26 ; 2 Thess. ii. 11.)

I shall not insist upon the particulars of Divine worship ; which is
either internal, the worship of the heart ; or external, the worship of the
body. Faith and hope are the homage which the heart pays unto God :
it believes in him, as true and faithful, and ho pesin him, as good and
gracious, in the highest degree. Adoration and service are the tribute
which the body owes unto God. Now I could easily evince, that the
church of Rome gives any or all of these to creatures; for whilst they

* Aovinas, Secunda Sccunde, quest, xciv, art. 3.
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pray to saints, whether real or imaginary ones, they must hope and
believe in them ; for * how can they call upon them in whom they have not
believed ?”” (Rom. x. 14.) And whilst they prostrate themsclves before
their very images, whilst they build altars and churches and keep festi-
vals or observe days unto them, they give them whatsoever the outward
man is able to perform to God himself. Yet all this worship they think
that, calling of it by another name, (3ovAeia,) they can justify.

Not to insist upon that which hath been so often proved by others,
that the words SovAsia and Aatpeia are promiscuously used ; and that if
there be any difference, SovAeia imports the more servile offices of the
two. Alas! the common people break the cobweb-thread of such nice
distinctions, which they are not able to skill of, and, as some amongst
themselves have feared, fall into downright idolatry.

NOT DARING TO GIVE DIVINE WORSHIP,

But Aarpeia itself, or that worship which they acknowledge to be
divine, and of the highest kind which can be given to God himself, yet,

l. TO THE CROSS.

1. They give it to the cross, as Aquinas and Bonaventure, who are
sainted amongst them, and a many others, do affirm.*—And Aquinas
proves that the cross may be adored with divine adoration, because they
put the hope of their salvation in it ; and to that purpose he cites a hymn
of that church, wherein it calls the cross its only hope. Not to speak
of crosses as they are painted or carved, unto which also they give the
same honour; though it is more than probable that, as they are usually
made, they do not so much as resemble the cross upon which Christ
suffered. But granting that the true cross upon which Christ suffered may
be worshipped, (which yet we abhor to grant,) may they not be mistaken
in the wood of that cross? It is certain [that] there is more wood wor-
shipped for the wood of the cross than Simon of Cyrene (or their giant-
like saint, Christopher) could ever bear. And in such a case, when they
worship a piece of ordinary wood, and perhaps without its due figure to
enhance it, themsclves must grant that they are idolaters. But sup-
posing that they be not mistaken, it is a wonder that they should have
such a veneration for the cross, and spears, and nails by which Christ
suffered, whilst that all Christians have the other instruments of his
suffering (as Judas and Pilate are) deservedly in so great an execration.

2. TO THE HOST.

2. They adore the host, that is, the consecrated bread in the sacra-
ment of the Lord’s supper; and that with a divine worship, the very
same which they would give to God or Christ himself.—And the council
of Trent do accurse all that think this ought not to be done, and that
the sacrament ought not thus to be worshipped.t It is strange, what
they say, that a priest should make his Maker; but it is stranger yet,
that as soon as he is made by him, he should fall down immediately and

® AQUINAS, Pars Tertia, qumest. xxv. art. 4 ; BONAVENTURA in Tertiam Sentent. dist.
ix. quest. iv. 1 Concil. Tyidenl. sess. xiii, cap. 6.
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worship the workmanship of his own hands: which made Averroes
say, that he never saw so foolish a sect of religion as the Christians were,
who with their teeth devoured the God [which] they had adored. So
that, to excuse themselves from being idolaters, the best plea [which]
they do use proves them worse than cannibals : for these devour but men
like themselves ; but Papists, if we believe this their excuse, do devour
the flesh of the Son of God.

It is not my intention to speak unto that monstrous and truly sense-
less opinion of transubstantiation ; but supposing of it to be true, yet,
the church of Rome holding the intention of the minister to be necessary
toward the efficacy of every sacrament,* (and by consequence that unless
the priest, whilst he speaks those five transubstantiating words, Hoe enim
est corpus meum, [ For this is my body,”] do intend by them to change
the bread into the body of Christ, &c., that then there is no change
wrought by them,) what a miserable danger of idolatry must all the
people be in, in the mean while! They certainly cannot tell the mind of
the priest ; and if he be not intent, as too often they are not, upon that
business, all that worship that host must be most gross idolaters, were all
the opinions of their leaders granted them to be true.

3. TO THE VIRGIN MARY.

3. The last instance that I will give of their idolatry shall be in their
worshipping of the Virgin Mary.—They call this worship which they
give unto her Umeploursia and they make it a middle sort betwixt the
other two formerly mentioned. But they might call it, if that they
pleased, dxepAarpsia’ for they say unto her and attribute unto her more
than unto Christ himself. Nay, they petition her to command her Son
by her motherly authority ; little considering that she herself called him
“God her Saviour,” though according to the flesh he was her Son.
(Luke i. 47.)

Now though this, and much more which might be said, do very plainly
prove that their worship hath got the plague-spot of idolatry upon it,
and therefore that it is by no means to.be meddled withal : yet they are
so devoted unto it, as that they have commanded all such passages to be
left out in the editions of the fathers which speak for adoration as due
or to be given only unto God.+ Nay, the very second commandment hath
not escaped them; but they have put it out of the number of the
commandments, that they of their communion might not be self-con-
demned when they reflect upon it.

I know that some amongst them do sew other fig-leaves together to
hide this their nakedness, but in vain ; for how can there be a subaltern
or subordinate religious worship, unless there be a subordinate deity too ?
There are, and ought to be, degrees of civil respects, which are given
diversely unto men, according to the various degrees of worth or
authority in the objects unto whom they are paid ; but the honour or
worship of God, and whatsoever is due unto him as God, can no more be
shared by the creature, than his infinite essence and majesty from which
it flows. Neither will it serve their turn, that they say they do not
worship his image with the same mind and affection wherewith they

® Concil. Trident. sess. vii, t Indes Esxpurgatorius, Madriti, anno 1613,
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worship himself; no more than if an adulteress should plead, that though
she prostitutes her body unto others, yet she does it not with the same
degree of affection wherewith she embraces her husband only. Gregory
de Valentia makes the hardest shift of them all to excuse this sin, by
saying, that there is a lawful as well as an unlawful idolatry.* And
acknowledging that they do use the former, we shall take his confession
that they are idolaters ; but neither he nor any other can ever prove such
a contradiction in adjecto [*“in the adjunct ”’] as a lawful idolatry. Well
may they hold concupiscence to be no sin, wko hold any idolatry to be
lawful.

We can meet with no such distinctions, nor ground for them, neither,
in all the word of God; but this we find there, that there is no * agree-
ment betwixt the temple of God and idols; > (2 Cor. vi. 16, 17 ;) and
that where idolatry is, we are bidden to depart, and to be separate,
whether we might be retained or no. Whatsoever then we do or suffer
in this cause, it is “ for the Son of man’s sake;’’ who himself taught us
to answer all objections, and to repel all temptations unto this sin, by
alleging,’ “ Thou shalt worship the Lord thy God, and him only shalt
thou serve; > (Matt. iv. 10 ;) and by his beloved disciple hath bidden us
to “ keep ourselves from idols.” (1 John v. 21.)

111, IT IS FOR CHRIST'S SOVEREIGNTY'S SAKE THAT WE ARE
SEPARATED.

II1. It is for Christ’s authority and sovereignty’s sake that we are
separated, and have our names cast out, by the church of Rome.—Would
we but magnify their usurped power, we might swear, curse, and
blaspheme,. commit whoredom and incest, and what not? and yet be
accounted true sons of their church. Had St. Paul but cried up their
great Diana, the Ephesians had not been offended with him, had he been
otherwise as vicious as he was virtuous, or as profane as he was holy.

We are willing for to *obey them that have the rule over us in the
Lord ;* (Heb: xiii. 7, 17 ;) but still 8o as that we may keep and maintain
our fealty entire unto him who is over all. We are ready to submit to
governors under him in church and state; but we must remember that
we and they too are under him. The legislative and sovereign power is
incommunicably in Christ, and cannot be parted withal by him. Who
should give laws to bind our inward man, but he that can search and try
it, (Rev. ii. 23,) and can take cognizance of the performance or breach
of his law by it, and can punish or reward as he finds cause ?

Neither does the infallibility which the church of Rome assumes less
derogate from the honour which is due unto Christ, it being a jewel of
his crown. I shall not inquire where the now Roman church do make
the subject of this infallibility ; (for they are not agreed upon it amongst
themselves ;) whether it resides in the pope, or in a general council ; or,
if the pope be infallible, whether he be so in matters of faith, or in mat-
ters of right only. We deny either to one or to all of them.

Fallibility cannot be removed out of the mind, no more than mortality
from the body, of any. They go equis passibus [ with equal steps '],
and are both fixed to that state which all men are born in; and they

® Libroii. De Idololatrid, cep. 7.
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cannot put either of them off, no more than humanity itself. Nay,
could there be an universal, or truly cecumenical, council, (which there
never was since the apostles’ times,) yet every member of that council
being but fallible, the council itself could not be infallible. Not to
mention any particulars which might be instanced in, which, though
determined by councils and popes, yet are antiquated, and rejected by
the Papists themselves.

It is obvious that one pope hath frequently contradicted another, and
one council hath thwarted the other; and surely they were not on both
sides in the right. How much snfer is it to vbey God’s beloved Son,
who ¢ being the express image’’ of the Father, (Ieb.i. 3,) is truth
itsclf, and whom we are bidden for to hear! it being the character of a
true sheep of Christ’s fold, that he will < hear his voice,’”” and not * the
voice of strangers.” (John x. 3, 5.)

In obcdience then unto Christ it is that we dare not thus become
servants unto men. Though we may go and come, we may not believe
and disbelieve, as they please. Nay, we cannot do it if that we would ;
for the will hath no such power over the understanding, as to make it
think or believe what it lists to be true or false. The will can set the
understanding upon acting on what object it pleases; but it cannot make
the understanding concerning any object think what it pleaseth ; its
power over it being only quoad erercitium [*“as to its exercise ], and not
quoad specificationem [*“as to the specification of the result”].

Now this makes the government of the Romish church to be the most
insupportable tyranny that the world hath ever known. Other tyrants
have been content with their domination over their vassals’ bodies and
estates ; nothing will satisfy these but to domineer over the souls of men
too; and we meet with the souls of men reckoned amongst their mer-
chandise. (Rev. xviii. 13.) And well may they so be; for the greatest
trafiic amongst them is for men’s souls.

And whercas God declares that he gives us his commandments  for
our good always,” (Deut. vi. 24,) though he hath an indisputable and
uncontrollable right over us, yet he commands us nothing barely that he
might exercise his domination and absolute power that belongs unto him ;
but all his institutions and appointments are such as in their own nature
would be advantageous to us, were they not enjoined by him ; there being
nothing that accomplishes and perfects man more than holiness and the
image of God, which his injunctions, in every instance, do tend only to
promote.

But, alas! what are men the better for multitudes of observations
enjoined amongst the Romanists? They themselves cannot say that
there is any goodness in them, but only what they derive from the autho-
rity that enjoins them. And if that authority should forbid them, or
command other things contrary unto, or at least diverse from them, they
would then be reputed of another nature by such who contend so eagerly
for them. Though we have reason to believe that they *call good evil,
and evil good;” (Isai v. 20;) yet that they can make evil to be good
or good to be evil, is incredible unto us.

Yet these pitiful little things, which they can make for good or bad at
their pleasure, they are morc earnest in, than for all the great things in
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the law. Transgressions against the law of God written in our very
hearts and natures, and transcribed thence into our Bibles, meet with
little or no censure amongst them ; but to doubt of any of their church’s
definitions, or to disobey any of her commands, in those things which
never came into God’s heart to enjoin, is, amongst them, a most unpar-
donable sin. So that, as men have been observed to love their books,
being the issue of their brain and studies, more than their children,
the fruit of their bodies, these men dote upon their own inventions
and imaginations more than upon any thing, though by God himsclf
recommended unto them.

And, as it ordinarily happens, the misery of the people is attended by
the iniquity of their leaders: for is this to become “all things unto all
men,”’ to make their flock become whatsoever they please unto them?
(1 Cor. ix. 22.) Is this to exercise their power, according to their com-
mission, *for edification?”” (2 Cor. x. 8.) Does it not impeach the
wisdom of God, and the faithfulness of Christ, to make more things -
necessary to be believed and practised than were commanded us in the
word, or told unto us by the Son of God? Is it not against the rule of
charity, that bond of perfection, to lay such heavy yokes upon others, as
they would not have, were they dissenters, imposed upon themselves ?
Does it not occasion dissimulation and hypocrisy in men, (and there is
sin enough every where,) to require of those in communion with them to
affirm or deny, to practise or forbear, in the things of God, every thing
according to the humour of their present rulers, and especially upon such
severe penalties? Formerly whosoever * confessed with their mouth the
Lord Jesus, and believed in their hearts that God had raised him from
the dead, might be saved.” (Rom. x. 9.) And though this was some-
what enlarged in the Creed, commonly called “ the Apostles’ Creed,” what
is that to so many volumes of decrees and councils, the late ones espe-
cially of their own contriving, which the church of Rome enforces a
submission unto ?

St. Paul, who had ““the care of all the churches” upon him, (2 Cor.
xi. 28,) (especially he had ¢ the gospel of the uncircumcision committed
unto him,” so that it is a wonder the popes have not claimed to be his
successors ; it is more for their purpose than to be St. Peter’s, whose line
was amongst them of “the circumcision,” Gal. ii. 7, 8)—this blessed
Paul, having undoubted apostolic authority, would not prescribe to the
church of Rome whether all should observe a day or no, or whether they
should all eat flesh or no, though no pretensions of uniformity would be
wanting on the one side or on the other. (Rom. xiv. 3—6.) Nay, he
was 8o far from imposing any unnecessary burden, that he commands his
Galatians to ‘“stand fast in their liberty.” (Gal. v. 1.) Were there more
of his spirit in the world, we might have less show but more substance in
religion.

It is a sorry comfort that is left us, that, notwithstanding the church’s
commands, we may think the things commanded us as indifferent in
themselves as we will, provided we do but observe them on the account
of their church’s injunction. For whilst we are pinched and perplexed
with fears of the unlawfulness of their additions, we are apt the more to
suspect that church to be but a step-mother unto us, who will cast us
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out of her care and family for such things which she, thinking to be
indifferent, might without prejudice relax her commands concerning
them; but we, thinking that our Father hath determined or commanded
otherwise, cannot yield her our obedience in them. Is not this (as much
as lies in that church) to * destroy them for whom Christ died 7> (Rom.
xiv. 15.) And to be sure it is far from endeavouring (which yet is her
duty) “by all means to save some.” (1 Cor. ix. 22.)

It is our unspeakable comfort in the mean while, that he whom we
serve, and who is our Prince and Saviour, hath a goodness toward us
answerable to his power over us: the one without the other would but
speak us as miserable as now we may be happy. Christ in all his com-
mands did not consider only the 7o Oeompexes, but the 7o avfpwmivor: he
did not enjoin us all which, “as God,” he might have done; but he
commanded us such things only which we, ‘“as men,” could bear, and
might be benefited by.

As for the power which the pope assumes unto himself, to dispense
with the laws of God, it is far above whatsoever our blessed Redeemer
assumed, who professed that he came not ‘“to destroy the law, but to
fulfil it.” (Matt. v. 17.) But thus the pope fulfils what was prophesied
concermng him, that he should “oppose and exalt himself above all that
is called God.” (2 Thess. ii. 4. )

Yet this opinion of the pope’s or church’s authonty, though somewhat
diversified, is such a darling opinion amongst them, that could we believe
and practise all that their church propounds or commands at present,
unless we will become avfaiperos JouAos, such  voluntary slaves” as to
let our ears be bored, and henceforth never to question their dictates, nor
disobey their future commands, it would not avail us toward any commu-
nion with them: for, saith Bellarmine,* ¢ whosoever will not be fed by
Peter, that is, learn of him and his successors, the popes, as judges and
determiners, what he is to take for matter of faith, and what is the sense
of the scripture, is none of Christ’s sheep.” And the very form of their
church (which makes it Antichristian as much as any thing) consists in
this manner of government. This is the centre of unity ; from the pope,
as ordinary pastor of the universal church, as from the head, all life and
motion is conveyed unto every individual member.

But suppose this authority or power to be more diffused, and to be
subjected not in the pope alone, but with his consistory or council; yet
we cannot think that they will ever yield aught unto us, had we truth or
right never so much on our side : for whilst they hold their church to be
infallible, and that she cannot decree amiss in any matters of faith or
practice, we can never rationally hope for any redress. For so long as
they maintain their church’s infallibility, they will not alter nor rescind
any one thing, were it to save the whole world; for if they do, their
church’s infallibility is gone for ever; and it is by that craft that they
have their wealth.

This, then, being the case between us and the church of Rome, that
she hath separated us, and cast out our names, not for any opinion or
practice that she can charge us with contrary to the word of God, or the
duty of Christians, but rather for keeping the commandments of God,

® De Perbo Dei, lib. i, cap. v. sect. 4.
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and the faith of Jesus, we may “rejoice and be exceeding glad,” as we
are bidden, that we are thus reviled and persecuted for the Son of man's
sake ; for not only our *“reward shall be great in heaven,” but here on
earth too. (Matt. v. 11, 12.) For, as our Saviour found the blind man
after he had been cast out for confessing of him, and imparted unto him
a more full knowledge concerning himself ; (John ix. 35;) so Christ hath
found the Protestant churches, and afforded them his presence and care,
communicating his light and love unto them. And nothing is more to be
bewailed than that they have not been answerable unto such mercy toward
them. We may truly say, that God hath turned their curse into a blessing
unto us: that drufum fulmen, their ¢ thunderbolt” of excommunication,
hath not hurt one hair of our heads, much less hath it entered into our
souls. For, as Thomas de Curselis in the Council of Basil did well observe,
¢ though Christ says, ¢ Whatsoever thou shalt bind on earth shall be bound
in heaven;’ he doth not say, ¢ Whatsoever thou shalt affirm to be bound
shall be s0.”” * And as the excommunication of the Jewish sanhedrim,
denounced against Christ’s disciples, brought them so much nearer unto
their Lord and Master, and aliened the Jews themseclves, removing them
so much farther from the kingdom of heaven; so do all unjust censures
unite us to the apostles, &c., by this conformity with and participation of
their sufferings.

HOW OUT OF THE CHURCH THERE IS NO SALVATION.

As for what the church of Rome doth so frequently triumph in, and
thinks to scare us with, namely, that “out of the church there is no
salvation,” it is to be considered,

1. This to be true indeed of the catholic church.—Taking it not as
they do, for all them, and only them, that are under the pastorship of the
pope, but for all the real and living members of Christ ; for ¢Aey only are
truly his body, fAat are enlivened by his Spirit. Thus the apostle joins
them together: ““ There is one body and one Spirit;” (Eph. iv. 4;)
and elsewhere he says, that unless the Spirit of Christ be in you, you are
none of his. (Rom. viii. 9.) As every member of the body [is], and only
the members of that body are, acted by the same soul; so is it in the
mystical body of Christ too. And it is the concern of all to obtain the
Spirit of Christ, and to live the life of Christ, without which they cannot
obtain salvation by Christ, who is ¢ the Saviour only of his body.”

2. We acknowledge that it is every one’s duty to join himself unto, and
not causelessly to depart from, a visible church that professeth the faith
and keepeth the institutions of Christ.—Every one ought to inquire
where it is that this great Shepherd ¢ feedeth, and maketh his flock to
rest ;> (Canticles i. 7;) and every needless departing from such a church
does endanger salvation, in that it makes a man truly guilty of schism,
which is a great sin against charity, so highly recommended unto us; as
also in that such an one withdraws himself from those societies and
meetings unto which Christ hath promised his presence, and God bestows
his blessing. (Matt. xviii. 20.)

3. But where this cannot be obtained, or is not sinfully neglected or
refused, one may be saved without being joined to any visible church

¢ Dr. Haumono, «“Of Schism.”
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whatsoever.—If a Pagan, or a Jew, that is imprisoned in a country
where the Christian religion is mnot professed, (being, by reading or
conference, through the goodness of God, brought to the knowledge of
the truth, and to profess it, living answerably unto it,) though he should
die before that he could come to enjoy church-communion, we have no
reason to doubt of his salvation; our Saviour having told us, that who-
soever believeth in him hath eternal life. (John vi. 40.)

WHAT WE THINK CONCERNING THE CHURCH OF ROME.

But more particularly as to ¢ the church of Rome:” (for so we call
them that, professing to hold the Christian faith, are united in sub-
jection and obedience unto that see, and do acknowledge the pope their
universal pastor:) when we call them ‘a church,” we mean no more
than that they are a society or company of men who make profession
that they are Christians. Thus the Laodiceans are called  a church,”
(Rev. iii. 14,) though they were  wretched, and miserable, and poor,
and blind, and naked,” and we do not read of a sound part amongst
them. (Verse 17.) Thus God himself calls the ten tribes_his people,
after their defection, by reason of circumecision, which they yet retained,
and their being the offspring of Jacob. (Hosea iv. 6.) In this sense,
soundness of faith is no more essential to a church, than health is to a
man. And as a man that hath the plague or leprosy is still a man,
though to be shunned; so they may be thus a church, though by all
means to be forsaken. But as they themselves take a church for ‘ a
company of true believers joined together in communion,” so they are
no church, their faith being far from the faith of our Lord Jesus
Christ. -

THEIR SUCCESSION BROKEN.

As for the succession [which] they so much stand upon, and a lawful
ministry, only to be found amongst them: no church in the Christian
world hath ever had so many interruptions, sufficient to destroy, accord-
ing to their own principles, the lawfulness of their ministry. How
many schisms have there been in that church ! one of which alone lasted
about fifty years; in which space there was not one person in all their
communion but was excommunicated by one pope or other, the right
pope being ever he that had most force or fraud; not to mention the
simony and heresy which some of them were so notoriously guilty of.
And any of these are sufficient to break the chain of succession amongst
them : for I hope that they will not allow an excommunicated person to
have a power of ordination.

But beside this, they who are ordained by any amongst them, not
being ordained to the work of a minister, to preach, or feed the flock of
Christ, or to serve him in the holy things of his own institution, but to
““sacrifice the body of Christ for the living and for the dead,”—how
can they be gospel-ministers? This certainly is not a gospel-minis-
tration, nor hath so much as a show of it ; but it is a repetition rather
of the Jews’ cruelty.

But, to prevent further objections and mistakes, we grant,
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TWO THINGS GRANTED TO THEM.

1. That the church of Rome was a very famous church, whose « faith
was spoken of throughout the whole world.” (Rom. i. 8.)—(Thus the
seven churches of Asia, at least some of them, were eminent and praise-
worthy.) But they can challenge no privilege from what they have
been ; lest the Jews themselves come in with their pretensions too, who
were once the only church and people of God. There is no greater
stench than that which comes from a human body when the soul is once
withdrawn ; nor is there any thing more abominable, in God's account,
than that church or society (call it what you will) from whom the Spirit
of truth, who formerly did inform and enliven it, is departed.

2. We grant that the church of Rome had precedence before all other
churches.—But I would not be mistaken ; it hath had precedence before
them, but for very many centuries no superiority over them ; and this
precedence which they had, was only because Rome was the imperial
city, and seat of the empire. And it is most likely that for this cause
the epistle to the Romans was put before all the other epistles; the
place in which that church was gathered, and the persons probably of
which it did consist, being more eminent and conspicuous than others.
But when Constantinople came to be the seat of the emperor, and made
and called New Rome, it contested for that very precedency. And to
this purpose it is remarkable that the patriarchates and diocesses into
which the church-government was then divided did answer to the parti-
tions and divisions under the civil governors in that empire : which did
make indeed the ladder for the bishop of Rome to climb unto this
height by.

WHAT THEY FARTHER PRETEND UNTO.

As for their pretensions to the pope’s universal pastorship, and supe-
riority over all churches : they had need to produce an authentic patent
for it, what they have already shown making nothing for their purpose.
But I shall wave any farther discourse upon that subject, because it is
out of my sphere at present; as also although we should grant the
church of Rome all her pretensions, &c., yet upon supposition,

WHICH HOWSOEVER WILL NOT SERVE HER TURN.

First. TRat ske is corrupted in her doctrine and worship ; and,

Secondly. TRat she excludes and anathematizes all that do not join in
those corruptions with her ; (both which particulars have been proved ;)
we may satisfy ourselves in being parted from them, and answer all that
they can say, with these two conclusions :—

FOR TWO REASONS.

CoNcLUsION 1. God never did require of us to join with any person
or church in their sins; much less that we should sin in order to the
obtaining of salvation at his hands.—God’s rule is, that we should not
«do evil that good may come of it.”” (Rom. iii. 8.) And were the
cummunion with their church never so useful, yet if it cannot be had
without sinning, it must not be had at all. If the terms or conditions

VOL. VI. E
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of communion with them have any thing of sin in them, they had as
good tell us that we should fly in the air, or count the sands on the
sca-shore; and in case we did not, that then they would not receive us
into their communion, or that, being in, they would cast us out. For
such things as are morally impossible, (as an assent to any error, or a
consent to any false worship, must nceds be,) are as unrcasonably
required of us, as any thing that is naturally impossible could ever be.
And if on this account there be a rent from them, the fault is in them
that require such things at our hands; as, being contrary to the mind
and will of God, cannot be done by us. We, being innocent, nay,
commendable in the forbearing of them, (as the innocent person is in
the case of a divorce,) must needs be free.

Concurus. 11. It is sometimes necessary to forsake a visible church.
Nay, more : it may be necessary to believe and act directly contrary to
the authority of the present church.—Thus the Jews were bound to
believe our Saviour for to be the Messias, and to hear and obey him in
all things ; though they were forbidden so to do by the high priests and
rulers, who, we know, determined concerning Christ that he was a
seducer and a blasphemer. Yet what would not the church of Rome
give to have so clear and full a testimony for her definitive power in all
controversies, as that Jewish church had derived unto it from God
himself ? (Deut. xvii. 8, 9.)

But God never parted with his sovereignty which he hath over all
men ; and where his mind and will is evident, that must be a law
paramount unto us, though it should be never so much gainsayed by any
other. All other superiors are subordinate nnto him, who is the only
Lord in chief; nay, ““ King of kings, and Lord of lords.” (Rev. xix.
16.) And as those soldiers do but their duty, who, out of a sense of
their sworn allegiance to their prince, will not join with their com-
mander in the betraying of a fort or town; so if we dare not betray the
truths of God nor the souls of men unto the will of any whomsoever, we
doubt not but that God docs approve of our fidelity unto him, and will
say unto us at the last, “ Well done, good and faithful servants.”
(Matt. xxv. 21.)

And thus I have gone through some of those many things which we
have to plead for our separated condition from the church of Rome,
whom we have so long, so undeservedly, suffered under. But though
they have nothing for us but execrations and curses, fire and faggot, yet
let us return our bitterest lamentations over them, and heartiest prayers
for them. It is a lamentation, and shall be for a lamentation, that so
many millions of precious souls are walking in paths which lead to « the
chambers of death.” (Prov. vii. 27.) O that we could pluck them as
““brands >’ out of *everlasting burnings!” (Zech. iii. 2; Isai. xxxiii. 14.)
One means only I would caution against ; namely, our becoming theirs
in hope to make them ours. I might observe how God hath blasted all
such endeavours ; and that they have more strengthened their hands and
weakened ours, than all the weapons or arguments that ever were used
by them : and, above all, God hath expressly commanded us to ¢ come
out of her,” and not to ‘ partake of her sins.” (Rev. xviii. 4.) But
if, by our careful and faithful instructing, our meek, charitable, and holy
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living, we can gain any of them, we “shall hide a multitude of sins,”
aud our “labour shall not be in vain in the Lord.” (James v. 20;
1 Cor. xv. 58.)

APPLICATION.

In the mean time, if we should suffer still by them for well-doing, the
text affords us considerations enough to sweeten such a suffering con-
dition unto us.

THREE CONSOLATORY INFERENCES.

1. In that it is but from men.— When men shall hate you.” Now
we know [that] there is a nil ultra, an “utmost *’ that men can do: it
is but to the body, and it is but in this world. (Matt. x. 28.)

2. It is “ for the Sun of man’s sake” that we thus suffer.—And if he
had required greater matters of us, would we not have done them? I
am sure that he hath descrved them at our hands. Besides, these do
turn for a testimony unto us of the truth of his doctrine, whose words
we find so exactly fulfilled amongst us unto this day; not to speak of
the consolation which shall abound “by Christ” in all them in whom
<¢ the sufferings of Christ do abound.” (2 Cor. i. 5.)

3. Christ hath pronounced such sufferers blessed.—* Blessed are ye.”

(1.) It is Christ’s judgment on our case and condition.—And he, we
may truly say then, sees not as man sees. What blcssedness in the
opinion of men can there be to be hated, separated, reproached? &c.
But,

(2.) It is not a bare opinion (though his could not be erroneous) that
e are blessed, but it is Christ’s effective sentence.—His dicere is facere :
Christ doth ‘ make” them blessed whom he ‘ pronounces” to be so;
and he can make a blessed persecution. If he bless, who can curse?
(Num. xxiii. 8.) Or if they do, he can turn their cursings into bless-
ings. Well may we then conclude with the prayer of the Psalmist :
¢ Lord, let them curse, but bless thou.” (Psalm cix. 28.)
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