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his love to the church, and symptoms of the glory of the latter times,

(Zech. xii . 10 ; Joel ii . 28, 32 ; Rom. x. 13 ; John vii. 39 ,) when God

will turn such Ishmaels into the desert, and their drunken songs shall

expire in dreadful howlings ; (Amos viii . 10 ; Job xxx . 31 ; ) profaner

than many Heathens, that in the primitive times had some reverence for

Christian worship, though they persecuted . But those of this adulterous

Romish age, like brute beasts, speak evil of what they are ignorant [of ] ,

and are in danger to " perish utterly in their own corruption." (2 Peter

ii. 12.) Pity such, if there be yet hope, and commend their condition

to God's mercy, and penitent sorrow ; that they may weep here, where

tears prick ; not in hell, where they scald and burn, and swell that river

of brimstone. *

In the mean time, O ye that fear the Lord, be diligent to observe and

interpret messages after secret prayer ; for the life and joy of a Chris-

tian is improved by it. God has declared himself graciously pleased

with secret prayer, so as to send an angel, that glorious creature, to fly

into Daniel's chamber, and he "weary with flying," he moved so swiftly,

volans in lassitudine, as the original text expresses it .

(Dan. ix. 21.) What a high expression is this, that even angels are

represented weary with hasty flights to bring saints their answers ! and of

what great account does the Lord esteem his praying people, that angels

are expressed to be tired in bringing tidings of mercy!

USE V. Meditate on the glory of heaven, where all our prayers shall

be turned into praises.—When every sigh below shall be an accent to the

heavenly music above, and the fears of the valley shall be turned into

orient gems in the diadem of glory. Here we groan under † wants and

desires, empty within, and live on the craving hand ; but there palms in

the hand, white robes, and everlasting joys upon the heads and hearts of

saints.

SERMON XV.

BY THE REV . THOMAS DOOLITTLE, A.M.,

OF PEMBROKE-HALL, CAMBRIDGE.

HOW MAY THE DUTY OF DAILY FAMILY PRAYER BE BEST MANAGED

FOR THE SPIRITUAL BENEFIT OF EVERY ONE IN THE FAMILY?

But as for me and my house, we will serve the Lord.-Joshua xxiv. 15 .

JOSHUA being old and stricken in age, and desirous, before his depar-

ture out of the world, solemnly to engage the people of Israel to adhere

to God and his holy worship, gathered all their tribes to Shechem, called

for the chief of them that were governors, and representatives of the

• GERSON, tom. ii. 49, KK. 3. The first edition commences the clause thus :

" Here we live in wants," &c. Other slight variations occur between it and the second.—

EDIT.
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*
whole body of the people ; namely, " for the elders of Israel, " or the

senate, that did chiefly manage the affairs of church and state ; " for

their heads," the most eminent of each tribe, and prime rulers thereof ;

"for their judges," that sat in courts to hear causes and execute judg-

ment betwixt man and man, and such magistrates that ruled over them

for their peace and welfare ; " and for their officers," who did see to the

execution of the sentences and judgments of superior magistrates . All

these being present, Joshua makes a brief historical narrative of God's

signal providences and singular benefits to them and their fathers, in this

order : First. His calling of Abraham from idolatry to the knowledge of

the true God, and profession of true religion . (Verses 2, 3. ) Secondly.

His multiplying of his seed. (Verses 3, 4. ) Thirdly. His delivering them

out of Egypt, and making a way for them through the Red Sea, which,

returning, destroyed the Egyptians that did pursue them. (Verses 5—7. )

Fourthly. His preserving them in the wilderness . (Verse 7. ) Fifthly.

The victories that he gave them over the Amorites when they fought

against them. (Verse 8. ) Sixthly. His defending them against Balak,

the son of Zippor, king of Moab, and restraining Balaam from cursing of

them . (Verses 9, 10.) Seventhly. His miraculous providence in drying

up the waters of Jordan, that they might pass over. (Verse 11. ) Eighthly.

His delivering the men of Jericho, and their several enemies, into their

hands. (Verse 11.) Ninthly. That it was not by their own sword, nor

by their own bow, that they subdued the nations ; but God, by weak

and contemptible creatures, (as hornets, ) drove them out from before

them. (Verse 12. ) Tenthly. His giving them the possession of such

cities which they had not built, and to eat of the vineyards and

olive-yards which they had not planted . (Verse 13.) Thus he brings

to their remembrance the great and wonderful things that God had

done for them.

The mercies of God to man being strong enforcements of man's duty

to God, upon these moral grounds and reasons, Joshua, in the 14th verse,

earnestly exhorts them to " fear the Lord, and to serve him in sincerity,"

with a pure heart, without hypocrisy ; " and in truth," without false

pretences, and counterfeit shows of godliness, as becometh such as

worship the most holy, the most wise and glorious, God ; † and declareth

• Quatuor erant in quâlibet urbegradus officiorum : ( 1.) Senes , vel senatus . (2. )

nia capita patrum, singularum tribuum primates, primi et eminentiores in urbe,

tribuni. (3.) D`i Judices, qui jus noverant et dicebant. (4. ) Appa-

ritores, qui res judicatas exequebantur, et baculo et loro populum cogebant ad observantiam

præceptorum.-SCHINDLERI Lexicon Pentaglotton. "Every city had four different degrees

of official men : 1. The elders, seniors, or senate. 2. The heads of the fathers, the chief

men in each of the tribes, the principal and more eminent persons in the city, the tribunes.

3. The judges, who were deeply versed in the law, and engaged in its administration .

4. The officers, who attended to all those matters on which the judges had delivered their

sentence, and who, with staves and thongs, compelled the people to observe the divine com-

mands." These four grades are enumerated in Joshua xxiv. 1.- EDIT. ↑ A

capite bona valetudo ; inde omnia vegeta sunt, atque erecta, aut languore demissa ; prout

animus eorum viget, aut marcet. Et erunt cives, erunt socii digni hac bonitate : et in totum

orbem recti mores revertentur .-SENECA De Clementia, lib. ii. cap . "The gentleness of

thy spirit, O Cæsar , will by degrees be diffused through every portion of the empire, and all

things will be conformed to thy likeness. The head ffself is the source of good health :

from it all things either vegetate and raise themselves upwards, or fall down in a state of

languor, according as the animating principle which actuates them is either in a vigorous or

2.
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his own fixed resolution, that he and his house would serve the Lord.

As if he should say, " I have given you a catalogue of the great and

many mercies of God vouchsafed to you, and I have exhorted and

charged you all, in the name of the great and eternal God, to fear and

serve him ; but if ye will not, I do here declare, profess, and publish my

purpose and resolution in the ears of all you, the elders, heads, judges,

and officers, and all others, that I and my house will serve the Lord.

Be it known unto you, that I will not only serve and worship God myself,

but will also set-up his worship in my house and both I and mine will

serve the Lord.” *

66

:

The original words in [the] Old and New Testament, translated

house," have various significations ; † amongst the rest these :-

1. Pro domicilio : " For an earthly habitation," properly taken .-This

house cannot serve the Lord : but the inhabitants in this house must

serve the Lord .

2. Pro sepulchro : " For the grave ."-Where we must all shortly take

up our lodgings, and be carried on men's backs from our now dwelling-

houses to this sleeping-house. We that are now alive shall be in a little

time housed in the earth . While we live, we dwell in several houses.

One house can contain or entertain but a few ; but what a large, capacious

house is the grave, that shall hold all the living ! " For I know that

thou wilt bring me to death, and to the house appointed for all living."

(Job xxx. 23. ) There is no praying to or praising of God in this house.

In the houses where you now dwell, you may, you ought ; but in this

you are going to (and O how quickly might you or I be in it !) you will

be past praying, and past hearing, and calling upon God, when death

and dust have stopped your mouths and tied your tongues .§ "Whatso-

ever thy hand findeth to do, do it with thy might ; for there is no work,

nor device, nor knowledge, nor wisdom, in the grave, whither thou

goest." (Eccles. ix. 10. ) Sirs, you are going, you are going every day,

every hour, every moment, to this house, whether you are eating, or

drinking, or sleeping.sleeping. Whether you pray or not pray in your houses

in a drooping condition . Among the Roman citizens and confederates will be found those

who are worthy of this benignity ; and throughout the whole world correct morals will once

more prevail. "-Edit.

.Etego et domus meaיתיֵבּויִכֹנָאְו• toukos et oikia usurpantur.

" The word both in the Hebrew and in the Greek is employed to denote a dwelling-

place and its inhabitants," &c.- EDIT.

† Ευ γαρ εγω τοδε οιδα κατα φρενακαι κατα θυμον ,

Ως μέ ταχ ' ες θανατου πανδημιον οικον οχήσεις

Πασιν όθι ζωοισι πεπρωμενον ἔστι καθευδειν .- DUPORTUS .

These verses of the learned professor require no translation , as they are only an elegant

amplification of Job's declaration in the text.-EDIT.

§ Eheu, fugaces, Posthume, Posthume,

Labuntur anni ! Nec pietas moram

Rugis et instanti senecta

Afferet, indomitaque morti.-HORATII Carm. lib. ii . od. 14.

" How'swiftly glide our flying years !

Alas ! nor piety nor tears

Can stop the fleeting day :

Deep furrow'd wrinkles , posting age,

And death's unconquerable rage,

Are strangers to delay. "-FRANCIS'S Translation.



TO THE GREATEST ADVANTAGE. 197

where now you dwell, you are going to this house where you can never

pray. * Therefore pray now or never. Serve God, and pray unto him,

now where you dwell, or you must hold your peace for ever, except you

cry and roar and lament your negligence and folly in a lake of burning

brimstone, because you did not pray in your houses upon earth. " For

in death there is no remembrance of thee : in the grave who shall give

thee thanks ?" (Psalm vi . 5.) "For the grave cannot praise thee, death

cannot celebrate thee : they that go down into the pit cannot hope for

thy truth ." (Isai . xxxviii . 18. )

3. Pro re familiari : " For earthly riches, possessions, and goods ."

(Matt. -xxiii . 14 . )- These cannot serve God : but, with these, men might

serve and honour God, by laying them out, when and as God commands.

(Prov. iii. 9.)

4. Pro corpore naturali : " For our weak and frail body."-In which

our souls do dwell in a state of sin and imperfection . (2 Cor. v. 1.)

This house must serve the Lord, though the soul be the principal part

which God requires. (Rom. xii. 1.)

5. Pro sede seu statu beatorum : " For the state and place and glory of

the blessed."—And blessed are they that are in this house ; for sure I

am, they in this house are still praising God, loving him, and delighting

in him : 66
an house not made with hands, eternal in the heavens."+

(2 Cor. v. 1. ) This is called an house, ( 1. ) Because there the saints do

dwell with God, as children in their father's house. (2.) Because there

they have clear, distinct knowledge of, and perfect love to, God their

Father. (3.) Because there they are safe from all their enemies, and

from all dangers, as houses are our castles of defence. (4. ) Because

there all God's children shall be gathered together, and called home, and

live in love for ever. (5.) Because of the excellent beauty of that state

and place ; as houses of kings and nobles are set forth with rich and

costly furniture. What is that then of the King of kings, the place of

the glorious God?

6. Pro domesticis : " For persons belonging to the house or family."

-And thus it is taken either, (1.) More generally, for " a people, or

whole nation ." In Ezek. ii . 3, the children of Israel are called " a re-

bellious nation ;" and in verse 5, " a rebellious house." " Speak to the

house of Israel." (Ezek. iii . 1.) " Go, get thee to the house of Israel."

(Verse 4.) " But the house of Israel will not hearken : for all the house of

Israel are impudent and hard-hearted ." (Verse 7.) Or, (2.) More strictly,

for "a stock or tribe." So, "the house of Benjamin" is taken for the

tribe of Benjamin . (2 Sam. iii . 19. ) Or, (3. ) Most strictly, for "an

household, or persons living together in one proper house." The whole

-Dum loquimur, fugerit invida

Ætas ; carpe diem, quum minimum credula postero.—Idem, lib. i. od . xi . 7.

" Improve the moments whilst they last,

And snatch the hours that fly so fast:

To-day let hope prevent despair ;

To-morrow is not worth your care."-Translation by several Hands. (Lintot, 1713.)

+ Reliquorum sententiæ spem afferunt ; si te forte hoc delectat, posse animos, cum e cor-

poribus excesserint, in cœlum, quasi in domicilium suum, pervenire.- CICERONIS Tusc.

Quast. lib. i . cap. 11. "The opinions of others are charged with hope , if it is any pleasure

to you to think that souls , after they leave the body, may go to heaven as their abode."

-MAIN'S Translation.



198 SERMON XV. HOW WE MAY MANAGE FAMILY PRAYER

people of the Jews did consist of several tribes ; a tribe, of several

families ; a family, of several households ; an household, of several per-

sons. " In the morning therefore ye shall be brought according to your

tribes and it shall be that the tribe which the Lord taketh shall come

according to the families thereof ; and the family which the Lord shall

take shall come by households ; and the household which the Lord shall

take shall come man by man." (Joshua vii. 14.) In this place I take it

strictly for an household properly, at least necessarily, included ; of which

more in the first argument to prove the question before us.

Will serve the Lord.—The original word is used concerning God, con-

cerning men, concerning the earth.* The first is only to our present

purpose, and signifieth the religious worship which we owe to God.

" Thou shalt fear the Lord thy God," in " and him shalt thou

serve." (Deut. vi . 13. ) insy " Serve the Lord with fear.”

(Psalm ii . 11. ) Of this more also in the first argument to the question,

which I am limited to : which is well enough grounded upon the text ;

as will appear in the proof drawn from it . The question is this :—

"How might the duty of daily family prayer be best managed to the

spiritual benefit of every one in the family?"

For the more distinct proceeding in this question, I shall inquire after

these five things :-:-

QUESTION I. " How it will appear, or be proved, that it is a duty in-

cumbent upon proper families, jointly to pray to God?

II. " Whether it be the duty of proper families, or those that live

together in one house, under the government of the master of the family,

to pray daily to God together ? or what are the reasons for the daily per-

forming of it?

III. " How these daily family prayers should be so performed and

managed, that every one in the family might be benefited thereby ?

IV. “ With what arguments masters of families might be urged, and

they press their own hearts, withal, to a conscientious, serious, and con-

stant performance of family prayer ?

V. " What are the common pleas and excuses ordinarily alleged to stop

the mouth of conscience, or to shift-off the guilt from themselves in the

neglect of it ? and how they may be made appear to be frivolous and

vain ?"

In the first I shall speak of the duty itself. In the second, of the

time and frequency of it. In the third, to the manner of it. In the

fourth, to the motives to it. In the last, to the objections against it.

·
Serviit Deo, homini, terræ. (1.) Deo ; adorando et venerando : adoravit, vene-

ratus est, religiosè coluit. (2. ) Homini ; operando : vel operá et officiis subjectus fuit.

(3.) Terræ ; laborando, arando, sementempræparando : aravit, coluit, exercuit. -SCHINDLERI

Lexicon Pentaglotton. "The Hebrew word, which is here rendered to serve, is applicable

to God, to man, and to the earth. 1. To God, by acts of adoration and reverence to Him :

and then it means to adore, to venerate, and render religious worship to Him.
2. To man,

by engaging in working for him : and then it signifies a subjection to him by laborious

services and the performance of certain duties . 3. To the earth, by toiling in it, by plough-

ing and preparing the ground for the reception of seed : and then its meaning is, to plough,

to cultivate, and bestow much labour upon the soil ."—EDIT.
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QUESTION I.

"Whether it be the duty of proper families or households to pray to

God together?"

ANSWER in the affirmative.

ARGUMENT 1 .

That it is the duty of those that live together under the government of

the master of the family to pray together, will appear and be proved from

this chapter, whereof the text is a part, by making good these four PRO-

POSITIONS :-

1. That by Joshua's “ house ” is meant, or at least necessarily included,

Joshua's household or proper family.

2. That serving of God, taken generally, (as here it is,) doth compre-

hend and include prayer, as one way whereby Joshua and his house toge-

ther would serve the Lord.

3. That Joshua made this resolution, as he was guided by the Holy

Ghost.

4. That Joshua, in the name ofGod, and by authority received from him,

doth exhort all the families of Israel to do the same in their houses, which

he doth promise and resolve for himself and his house ; and this upon moral

grounds and reasons, for which all families are obliged to do the like.

PROPOSITION 1. By Joshua's " house" is meant, or at least included,

his household or proper family.—That this is a frequent acceptation of

the original words translated " house " in the scripture, for a proper

family, * consult these places : "Come thou and all thy house into the

ark." (Gen. vii . 1 ; Gen. xviii . 19 ; xxx . 30 ; xxxi . 41. ) "A lamb

for an house." (Exod. xii . 3.) " And if the household " (Hebrew,

house) " be too little for the lamb."† (Verse 4.) "Take you a lamb

according to your families, and kill the passover." (Verse 21. ) It was said,

an "house" before, now " families," " according to your

over.

families ; " both house and family are here taken strictly and properly ;‡

for the passover was to be eaten in every household, if there were ten

persons in it ; for, according to some, there were never less than ten in

number, nor more than twenty, § at the eating of one lamb at the pass-

" If the household were too little for the lamb, they were to take

the next neighbours in, according to the number of persons ; " || and the

blood of the lamb was to be stricken on the two side-posts, and upon the

upper door-post, of the houses where they did eat it, which was for a

token upon such several houses that they should not be destroyed .

" The earth swallowed them up, and their households." (Deut . xi . 6.)

In the Hebrew, "their houses." [So] 1 Sam. i. 21 ; ii . 36 ; 2 Kings x.

• in Instrumento Veteri non simpliciter pro ædificio capitur, sed pro ipsâ familiá,

σUVEKDOXIKWS, continens pro contento. " This word, in the Old Testament, is not merely

used to denote an edifice, but likewise the family that inhabits it, by a common synecdoche,

the container being put for that which it contains."—EDIT. † Pro quáque familiâ,

nempe minore, et in uná domo degente. - PISCATOR in loc. " For each family, that is, such

as were few in number, and living together in the same house."-EDIT. Domus

patris pro domo in quá est paterfamilias.- OLEASTER, MARIANA. " The father's house

signifies any house in which the master of the family resides." - EDIT. § JOSEPHUS

De Bello Judaico, lib. vii . c. 17. || Prout numerosa fuerit familia, ita sibi` magnam

vel parvamfamiliam adjunget.-VATABLUS in loc.
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Luke xix . 9 ; John

1 Cor . i . 16 ; Phil.

" One that ruleth

21 ; Psalm ci. 2, 7. So, in the New Testament : *

iv. 53 ; Acts x . 2 ; xi . 14 ; xvi. 15 , 31 , 34 ; xviii . 8 ;

iv. 22 ; 2 Tim. i . 16 ; iv . 19 ; Titus i . 11 ; Heb. xi . 7.

well his own house ; " (1 Tim. iii. 4 ; ) that is, his wife, children, and ser-

vants . By which it is manifest, that frequently by "house " is under-

stood the persons dwelling together in one house, constituting one particu-

lar proper family.

And it must be taken in a limited sense in the text, as distinguished

from all the rest of the families of all the people of Israel : for to all the

rest Joshua doth declare, that though they all should forsake the Lord,

yet he and his household would serve the Lord . And if any would

extend it beyond his own proper family to his kindred, yet his own house

and family, strictly taken, cannot, with any colour of reason, be ex-

cluded ; for can it be imagined, that Joshua should be so zealously reso-

lute, that his tribe or kindred should worship God, and yet take no care

of those that were nearest to him, in his own house or proper family?

Or would this be suitable to the spirit of a man so holy, wise, and zealous

as Joshua was, so to do ?

PROP. II. Serving of God comprehendeth and includeth under it pray-

ing unto God. This being put for the whole worship of God, prayer, that

is a most eminent part thereof, cannot be excluded. That serving God is

so comprehensive as to take-in the whole worship of God, these scriptures

make manifest : Exod. iii . 12 ; iv. 23 ; vii . 16 ; viii . 1 , 20 ; ix . 1 , 13 ; x.

3, 7, 8, 11 , 24, 26 ; xii . 31 ; Deut. vi. 13 ; x. 12, 20 ;
xiii. 4 ; xxviii. 47 ;

1 Sam. vii. 3 ; xii . 10 ; Psalm ii. 11 ; Jer. xxx. 9 ; Matt. iv. 10 ; vi. 24 ;

Luke i. 74 ; ii . 37 ; iv. 8 ; Acts vii . 7 ; xxvi. 7 ; xxvii. 23 ; Rom. xiv.

18 ; 1 Thess . i . 9 ; 2 Tim. i . 3. The Septuagint † translate the text,

Εγω δε και ή οικια μου λατρευσομεν Κυρίῳ · “ But I and my house will

WORSHIP the Lord." So it is translated in Phil . iii . 3 : Oi @veuμati

Θεῳ λατρευοντες, "Which WORSHIP God in the spirit."

Calling upon God is such an eminent part of worship, and such a

principal way of serving the Lord, that it is frequently put for the whole

worship of God, according to these scriptures : Gen. iv. 26 ; xii . 7, 8 ;

xiii . 4 ; xxi. 33 ; xxvi . 25 ; Psalm lxxix . 6 ; Isai . xliii . 22 ; Jer. x. 25 ;

Joel ii . 32 ; Matt. xxi. 13 ; Acts ii . 21 ; ix . 14 , 21 ; Rom. x. 12—14 ;

1 Cor. i . 2 ; 2 Tim. ii . 22. Can prayer then be excluded ? Can any
be

said to be devoted to the service of God in general, that never call upon

• Eodem modo oikos et oikia in Instrumento Novo. " In the same manner the Greekword

for ' house, ' in the New Testament, also signifies a household.” —-Edit. † Græci In-

terpretes indifferenter hoc verbum ¶ verterunt, modò verbo dovλevei , modò verbo λat-

ρευειν . "The Greek Interpreters translate the Hebrew word indifferently, as signifying either

to serve or to worship."—EDIT. ↑ Precatio omnium ferme bonorum operum complexus

quidam est, et compendium ; nam in eâ se exerit cordis fides, agnitio, timor, amor, et fiducia

in Deum. Omnium hominis virium quies et cessatio ab omni aliá occupatione.— Sic et legi-

tima dilectio nostræ et proximi salutis per omnesferè virtutum classes piis precibus exercetur.

Imò totius doctrina theologica in oratione praxis est.- CROCII Syntagma de Precatione.

" Prayer is a comprehensive compendium of almost every good work : for in it the heart

exercises faith, acknowledgment, and confession, fear, love, trust and confidence in God. In

it all the powers ofman are brought into action, and cease to be occupied with other objects.

Thus likewise, through nearly all classes of the virtues, the lawful desire for our own salva-

tion, and for that of our neighbour, finds its appropriate exercise in pious petitions and re-

quests . Nay, in effectual and fervent prayer the whole of doctrinal theology is reduced to

practice ." EDIT.
-
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God, or pray unto him ? Can a particular person be accounted a servant

of God, that never prayeth to him ? Or can a family, as such, be said to

serve the Lord, that, as such, doth not call upon him ? Are God's ser-

vants prayerless servants ? Or are not such more worthy of the name of

"atheists," since they are described by not calling upon the name of the

Lord ? (Psalm xiv. 4. )

PROP. III. Joshua, being guided by the Spirit of God, doth thus resolve

and promise, that he and his house would serve the Lord.-Was this good

or evil that he declareth he and his would do ? Was he bound to

do it, or was he not ? Was this cultus Deo indebitus, " worship not due

to God?" If it were due upon moral reasons, then, upon the same rea-

sons, it is due from other families as well as it was from his : if not, it

was but Joshua's superstition * to serve God in his house. But was he

ever blamed for superstition in this thing ? Was it obedience to God

that Joshua served God in his house ? If it was, it must be founded

upon some law, and it must be conformity to some rule ; for what is no

way commanded by God, though done, cannot be obedience to him.†

Beside this, add, that, in his preface to his speech, of which the text is a

part, he declares that what he said to them he had it from the Lord.

(Joshua xxiv. 2.)

,د

PROP. IV. Joshua, in the name of God, and by authority from him,

exhorteth all the rest of the families of Israel to the same duties,

which he promised and resolved upon before them all, that is, that they in

their houses should serve the Lord.-That his exhortation was in the

name of God, and by authority from him, is evident ; for he protesteth

that he was to say the Lord's words to them : " Thus saith the Lord

God of Israel .' (Verse 2.) That he exhorted them in the name of the

Lord to serve God with their families, is also manifest . Doth he

engage that he will serve the Lord ? So he exhorteth them to do also :

" Now therefore fear ye the Lord, and serve him in sincerity and in

truth." (Verse 14.) And again : " Serve ye the Lord." The matter of

the duty then is the same, expressed in the same words. That this

exhortation of serving the Lord reached to their families also, is apparent

from the argument that he useth to enforce it, namely, his own example

in his house ; else the strength and reason of it would be lost. Would

you have it run thus ? "When I do so earnestly persuade, counsel, and

command you to serve the Lord, I would not have you to understand

Superstitio estquá Deo cultus indebitus exhibetur.— AMESII Medulla. " Superstition is

that which renders to God a worship which is not due to him, and which he has not

required ."-EDIT. + Cultus ab hominibus extra Dei revelationem, pro arbitrio confictus,

unonomineappellatur e0eλo@pnokela, quá non honoratur Deus, neque obedientiæ habetrationem,

quæ esse nonpotest ubi mandatum non est.—WIND. Theolog. lib. ii. " The worship devised

by men as the figments of their own imaginations, without any regard to Divine revelation ,

is distinguished by a Greek appellation , signifying will- worship ; an act by which God is not

honoured, and which has no reference to obedience ; for this cannot exist except where God

has given a command." The author from whom this sentence is quoted has been imperfectly

described by Mr. Doolittle . Some of our old divines cite WENDELINI Philosophia Moralis ;

but I am of opinion, that the treatise intended by the preceding slight notation, is J. P.

WINDECCIUS De Theologia Jureconsultorum, libri duo, 4to , 1604.-EDIT. Suo et

familiæ suæ exemplo ad perseverantiam in vero cultu hortatur.- PAREUS in loc. " By his

own example, and that of his family, he exhorts them to perseverance in the true worship of

God."- EDIT. Interea ut pudorem ipsis incutiat, se in Dei cultu cum domo sua perse-

veraturum testatur.-- CALVINUS in loc. " In the mean time, in order to fill them with

shame, he solemnly protests that he and his house will continue in the worship of God.”—

EDIT.
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me, as if this reached to your houses and proper families, that ye should

there set up conjunct religious duties ; but I and my house will serve the

Lord." Would not this destroy the very sense and strength of his rea-

soning ? But if you take it, on the contrary : " When I persuade you,

and command you in the name of God, to serve him, I would have you

understand that my meaning is, that both you and your houses should be

engaged conjunctly to serve God ; and I exhort you to no more than

what I do declare before you all that I will do in my house." And so

the sense is good, and the argument strong to move them to it, when he

doth, according to the proverb, * " begin at home," and, by his own.

example, influence them into the same practice : it being an effectual

way to back an exhortation by one's own example, doing what we per-

suade others to do :-

Sic agitur censura, et sic exempla parantur ;

Cumjudex, alios quod monet, ipse facit. † —OVIDII Fasti, lib . vi. 647.

" In his resolution he doth not only show his zeal in glorifying God by

doing him faithful service, though all others should forsake him ; but

also and chiefly, like a prudent governor, draweth them on to imitate

him, of whom they had justly so great an opinion for his wisdom and

piety."-"English Annotations ."I

prayer

-
The sum of all this affordeth this argument for family prayer :-

ARG. 1. If Joshua, guided by the Spirit of God, and upon moral grounds

and reasons, did promise and resolve that he and his house would

jointly serve the Lord, which includeth
and doth uponalso ;

the same moral grounds and reasons, and in the name of God,

exhort and command all the heads and the governors of Israel, and

all the people, to do the same in their houses ; § then, the same

moral grounds and reasons still continuing, it is the duty of all

families jointly to serve the Lord, including prayer also :

But all the parts of the antecedent are true :

Therefore it is the duty of all families jointly to serve the Lord, including

prayer also.

ARGUMENT II.

The second topic or head from whence family prayer might be

proved to be our duty, shall be taken from the law of nature. In this

• A lare incipe, id est, a domesticis ac familiaribus initium sumito, rectè dicitur in

magistratus et alienæ vitæ censores : quorum officium est ut in primis suam suorumque

vitam corrigant .-ERASMI Adagia. " Commence at your own hearth ; that is, ' Make a

beginning in the domestic circle, in your family- affairs.' This proverb is with propriety

addressed to magistrates, and to those who have to sit as censors on the conduct of other

persons, and whose duty it is in the first instance to correct and amend their own course of

life, and that of their family."-EDIT. "In this manner are the censor's duties

rightly discharged, and thus are appropriate examples furnished ; when he who is appointed

to sit in judgment upon the conduct of others, himself practises that which he enjoins ."-

EDIT. Efficacissimum argumentum erat exemplum imperatoris, præsertim pru-

dentissimi, sanctissimi, et felicissimi ; exemplum hic proponitur gubernandæ familiæ

nostræ.-MASIUS in loc. "The most efficacious argument to be employed was the example

of a general who was remarkable for consummate prudence, deep piety, and uncommon suc-

cess ; an example which is here proposed for our imitation in the government of our

families ."-EDIT. Beneficiorum prædictorum commemorationis scopus est, ut osten-

dat extreme ingratitudinis esse pro tot tantisque beneficiis non vicissim Deum colere et sequi.
-PAREUS in loc. " He enumerates the benefits which God had previously conferred on

them, for the purpose of showing it to be an act of extreme ingratitude if they did not wor-

ship and obey the Lord, in return for such manifold and transcendent blessings . "-EDIT.
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I shall proceed also by laying down several PROPOSITIONS, by which,

as by so many steps, we might come up to the argument that will

determine it.

PROPOSITION I. Man, being made by God a rational creature and a

voluntary agent, is obliged to take God for his Governor and Ruler.—The

actual existence of a creature doth necessarily and immediately infer his

relation to a Creator, as the being of a son doth the relation of a father.

Actual creation is thefundamentum or " ground" of this relation : and as

it is an absurdity in nature, that a son should be a son, having his being

by his parents under God, and should not be obliged to be thankful to

them, to honour them, love them, and obey them ; so it is much more

absurd, that man should have a rational being from God, and not be

obliged to take him for his Governor, by how much God is greater than

our parents, and the First Cause of our being. And this man is obliged

unto, antecedently to his own consent ; yea, though he should never con-

sent unto it ; as a son is bound to obey his parents, though he should

never consent thereto. Though to take God for our Ruler in order to

salvation, our own consent is necessary ; -for God saveth no man against

his will, nor without his own consent, but by his powerful Spirit maketh

them willingly consent ; but as our consent was not necessary (nor pos-

sible) to our own creation, so it is not necessary to our obligation and

subjection unto God ; —yet if man doth not consent to take God for his

Governor, he is a rebel against his Maker ; and though he do it not, he

stands bound to do it : else obedience to God were not man's duty, nor

disobedience his sin ; and then man might act as he list, and do what he

please, and never have any accusation from his own conscience, nor rea-

son to be ashamed of nor afraid of any thing he doeth, if he can by

policy or power escape punishment from men ; and if they should come

to any harm by what they do, it would be rather for their silliness and

unwariness, than for their wickedness ; or if they do good, moved there-

unto by their own profit, and not by obligation of obedience to God their

Governor, it would be attributed to their craftiness, rather than their

goodness.*

Quod si homines ab injuriá pœna, non natura, arcere debet, quænam solicitudo vexaret

impios, sublato suppliciorum metu ? Quod si pœna, si metus supplicii, non ipsa turpitudo,

deterreret ab injuriosá facinorosáque vitá, nemo est injustus, ut incauti potiùs habendi sunt

improbi. Tum autem qui non ipso honesto movemur, ut boni viri simus, sed utilitate

aliquâ atquefructu, callidi sumus, non boni. Namquidfaciet is homo in tenebris , qui nihil

timet nisi testem et judicem ? quid in deserto loco, nactus quem multo auro spoliare possit

imbecillum atque solum ?... Si negabit se illi vitam erepturum, et aurum ablaturum,

nunquam ob eam causam negabit, quòd id natura turpe judicet, sed quod metuat ne emanet, id

est, ne malum habeat. O rem dignam ! in quá non modò docti, verùm etiam agrestes,

erubescant. CICERO De Legibus, lib . i . cap. 14. " But if the dread of impending pains

and penalties, and not the dictate of nature, ought to restrain men from committing acts of

injustice, what kind of solicitude would that be with which the wicked would then be dis-

tressed, when they saw all fear of punishment removed ? But if the fear of punishment and

of penal infliction , and not the very turpitude attached to all base deeds, should deter men

from an unjust and iniquitous career, no man in that case is unjust ; and they only who

have been too incautious in the perpetration of their crimes are to be considered as rank

scoundrels . But then if our inducement to become good men be solely some personal profit

or advantage, and not this high and honourable principle, we are not virtuous persons, but

astute and crafty villains. For if such a wretch dreads nothing so much as the sight of a

witness or a judge, what will . be the character of his actions under the cover of darkness ?

What will be his conduct when, in a sequestered spot, he meets with a lonely and feeble tra-
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PROP. 11. Man, being made by God a rational creature, is governed in

a way suitable to the nature of such a creature.-That is, by a law, and

not merely by physical motion, or natural necessity, or objects proposed

to his sense only, as brutes and inanimate creatures are. If we consider

the nature of man, we shall discern a necessity and an aptitude in him to

be governed by a law :-A NECESSITY, because in his first estate mutable,

in his fallen estate corrupt ; AN APTITUDE, because he is rational, acting

for some end, to be attained by such means as are conducible to the

same, and both end and means to be discerned by reason : * whereas

brutes, that neither know the end, sub ratione finis, [ " in reference to

what is proposed by the end,"] nor the means, sub ratione mediorum,

[" with respect to that which the means are intended to produce,”]

are not capable of moral government . But it is suitable to the nature of

man, being an understanding and voluntary agent, to be ruled by a law

constituting his debitum officii, præmii, et pœnæ, DUTY unto God his

reward, if he be obedient ; his punishment, if he walk contrary to that

law prescribing his duty to him." Such a law God hath made for the

government of men : else no man could be guilty of sin, because there

would be no such thing as sin ; for where there is no law, there is no

transgression : else there would be no such thing as virtue and vice, and

no such difference of men as good and bad : else there would be no need

of repentance for any man, no need of reproofs and exhortations : else

there would be no rewards and punishments ; to be short, there would

be no religion in the world.t

66

PROP. III. Though all men, for some time, were without the written

law ofGod, which is full and sufficient to salvation, and many are without

veller, who has abundance of gold, and who he perceives can be easily plundered ? If he

will boldly assert, that he had entertained no design of killing his victim or of filching his

gold, for the same reason he will never deny, that, in the judgment of nature, such an act

would have been one of deep turpitude ; but he will not admit, that he was restrained from

that evil deed only through fear of its becoming publicly known, and his being visited

with unpleasant consequences. O notable affair ! the reflections concerning which may fur-

nish cause for blushing not only to learned men, but also to uncivilized rustics ."-EDIT.

• Lex est ratio summa insita in naturâ, quæjubet ea quæfacienda sunt, prohibet contra-

ria: seu, regula et mensura actuum agendorum vel omittendorum : seu, neque hominum

ingeniis excogitata, nec sanctum aliquod populorum, sed æternum quiddam, quod universum

mundum regeret, imperandi prohibendique sapientia.-ALTENSTAIGI Lexicon Theologicum,

(Antverp. 1577.) " This law implanted in our nature is the highest reason, which com-

mands the things that are to be done, and prohibits the contrary. Or it is the rule and

measure of all actions that are to be performed, or that must be omitted. Or it is a law

which was never devised by any ingenuity of men, nor is it a sacred principle which was

discovered and embraced by whole nations. But it is an eternal and undefinable something

which was intended to govern the entire intellectual world by the obvious wisdom of its com-

mands and prohibitions ."-Edit. Si natura confirmatum jus non erit, virtutes

omnes tolluntur ;—neque solum in homines obsequia, sed etiam in Deos cærimoniæ religio-

nesque tolluntur ; —jus esset latrocinari, jus adulterare, jus testamenta falsa supponere, si

hæc suffragiis aut scitis multitudinis probarentur ; quæ si tanta est potentia stultorum sen-

tentiis atque jussis , ut eorum suffragiis rerum natura vertatur, cur non sanciunt ut quæ mala

perniciosaque sunt, habeantur pro bonis et salutaribus ? &c.- CICERO De Leg. lib. i. cap. 16.

" But if nature be not the established law, the foundation of all the virtues will be destroyed ;

and not only courtesy and complaisance toward men, but likewise all reverential worship and

pious observances toward the gods, will be removed. It would soon become lawful for a man

to rob and plunder, to commit adultery, and to forge wills, if these deeds of evil were left to

be approved by the suffrages and decisions of the multitude. Ifthen the opinions and judg-

ments of fools possess such a wonderful potency, as to change and subvert the nature of

things by their decrees, why do not they at once ordain and appoint , that those things which

are evil and pernicious shall be accounted good and salutary ? "-EDIT.
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it still ; yet all men have a law written in their hearts, showing them

that good is tobe embraced, and evil to be shunned, and [ it] is sufficient to

leave them without excuse .'.*-Beside what is said before, the apostle

proveth this by a twofold argument or testimony : the first external, from

the lives of many of the more sober Heathen, who did many things con-

tained in, and commanded by, the law of God : " For when the Gentiles,

which have not the law, do by nature the things contained in the law,

these, having not the law, are a law unto themselves : the second is an

internal testimony : " Which show the work of the law written in their

hearts, their conscience also bearing witness, and their thoughts the

mean while accusing or else excusing one another." (Rom . ii . 14, 15.)

The very Heathen have been filled with fears of punishment after they

have committed sin but what need [for] that, unless they knew they had

transgressed some law ? What law, then ? Not the written law of God ;

for that they had not therefore a law of nature ; being for such evils

for which they were not exposed to punishment by the laws of men .

It is not essential to this law that it be either spoken or written ; † but

it is sufficient that it be some fit signification of the will of God to man,

authoritatively instituting what shall be due to God from man ; and de-

claring what benefit and good shall redound to him if he do obey, and

what evil of punishment shall be inflicted upon him if he doth trans-

gress . And yet this will of God is signified and promulged, in that God

hath engraven such a law on all men's hearts, and imprinted it in their

very natures, that doth discover such a deformity in some evil that it is

to be abhorred, and such a beauty in some good that it dictates it is to

be embraced. There are certain xova Evvoial, "6 common notions,"

"innate or natural principles," known to all men ; such light and dic-

tates of reason by which, when they come to understanding, they may see

a plain difference betwixt good and evil in some things, and conclude

that one is commanded by God, and the other forbidden, and, conse-

quently, that they are bound to do the one, and to avoid the other : §

• Est quædam non scripta, sed nata lex ; quam non didicimus, accepimus, legimus, ve-

rùm ex naturá ipsâ arripuimus, hausimus, expressimus ; ad quam non docti, sed facti, non

instituti, sed imbuti sumus.— CICERONIS Oratio pro Milone, 4. " For this is not a written

but an innate law. We have not been taught it by the learned ; we have not received it from

our ancestors ; we have not taken it from books. But it is derived from nature, which has

forced it upon us, and it is stamped in indelible characters upon our very frame. It was not

conveyed to us by instruction, but wrought into our constitution. It is the dictate not of

education, but of instinct."-DUNCAN'S Translation. + Quæ lex ipsa ratio imperandi

etprohibendi ; quam qui ignorat, is est injustus, sive est illa scripta uspiam, sive nusquam.

-CICERO De Legibus, lib. i. c. 15. " This law is the rule and reason of commands and

prohibitions, and he who is unconscious of its dictates is an unjust man, whether it is

written somewhere or nowhere. "-EDIT. 1 Promulgatio legis naturæ est ex hoc

ipso, quòd Deus eam mentibus hominum inseruit naturaliter cognoscendam.—AQUINAS,

Prima Secundæ, Q. 90. " The promulgation of the law of nature arises from the fact of

God having implanted that law in the minds of men, that it may be naturally known and dis-

cerned."-Edit. § Jus naturale est dictamenrectærationis, indicans actui alicui, ex ejus

convenientiá aut disconvenientiá cum ipsá naturá rationali, inesse moralem turpitudinemaut

necessitatem moralem, ac consequenter ab auctore naturæ, Deo, talem actum aut vetari, aut

præcipi.- GROTIUS De Jure Belli et Pacis, lib. i. cap. 10. " That which we call natural

right, or the law ofnature, is the dictate of right reason, showing the moral malignity or the

moral necessity that there is in any act, by either the repugnancy which it hath to rational

nature itself, or its congruity with it ; and consequently that such an act is either com-

manded or forbidden by God, who is the very author of nature."-EVATS'S Translation .

Lex naturæ est lumen et dictamen rationis, divinitùs inditum in intellectu, hominem commu-

nibus notionibus ad justi et injusti, honesti et turpis discretionem informans, ut quidfacien-
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and, withal, [it ] doth dictate to them that it shall be well with them that

embrace good, and punishment shall be inflicted on them that do evil .

" And this signification of the will of God concerning duty, rewards,

and punishments is the law of nature, as it is common to all men."
Lex

naturalis est significatio divinæ voluntatis, quam Deus ipse nostris mentibus

inserit.-VALESIUS De Philosophid Sacrá, p . 279 ; though described

something otherwise by others .

66

PROP. IV. By this light and law of nature all men might know that

there is a God.— The knowledge [which ] we have of God in this life is

either natural or by revelation ; by the book of nature, or by the book of

scripture. The book of nature is either external, the works of God's

creation , which declare and show το γνωστον του Θεού , some things

that might thereby be known of God ; " (Rom . i . 19 , 20 ; ) and this is

acquired or objective knowledge of God : or else internal, to which are

referred those natural, common principles, the relics of the image of God

in man lying in his rubbish after the fall, and the inward testimony of

conscience, which is innate, subjective knowledge of God . * Not that there

is any actual knowledge born with man ; but by these we might at years

of understanding draw as certain a conclusion that there is a God, as

that we are, or that any thing is that we behold with our eyes . For

when we see the earth and heavens, &c. , light of nature tells us that

they had some cause by which they were produced ; because nothing

could make itself, because it would have been before it was, which, reason

tells us, is impossible : therefore things made must be made by something

that is and was never made. Reason tells us, that if any thing be possi-

ble, there is something that is necessary ; if any thing may be, something

must be that which is possible to be must have something to bring it

into actual being. Reason telleth us, that if there had been one instant

in which nothing was, nothing could have ever been, for nothing can

make nothing.

:

All these four propositions do but make way for that which is chiefly

to our present purpose, which is that which follows :-

PROP. V. The light and law of nature doth dictate, that it is man's

dum sit vel fugiendum intelligat. -CROCII Syntagma. " The law of nature is the light

and dictate of reason, which is divinely infused into the understanding, instructing the mind

of man in general notions for the separating and disparting of that which is right from

that which is unjust, of the honourable from the shameful, that he may gain a competent

understanding of the things which must be done, and those which must be avoided .”—EDIT .

• Quæ est enim gens, aut quod genus hominum, quod non habeat, sine doctrinâ, anticipa-

tionem quandam Deorum ? cum enim non instituto aliquo aut more aut lege sit opinio con-

stituta, maneatque ad unum omnium firma consensio, intelligi necesse est, esse Deos, quo-

niam insitas eorum vel potiùs innatas cognitiones habemus ; de quo autem omnium natura

consentit, id verum esse necesse est ; esse igitur Deos confitendum est : quod quoniam fere

constat inter omnes, non philosophos solum sed etiam indoctos, fateamur constare illud

etiam, hanc nos habere sive anticipationem, ut antè dixi, sive prænotionem Deorum.-

CICERO De Naturâ Deorum, lib. i . " For what nation, what people are there, who without
any learning have not a natural idea or pre-notion of a Deity ? For since it is the constant

and universal opinion of mankind , independent of education, custom, or law, that there are

gods, it must necessarily follow that this knowledge is implanted in our minds, or, rather, is
innate inus. That to which there is a general agreement through nature, must infallibly be

true ; therefore it must be allowed that there are gods ; for in this we have the concurrence

not only of almost all philosophers , but likewise of the illiterate. It must be also confessed,

that we have naturally this idea , as I said before, or pre-notion of the existence of the

gods."-Translation. (Oxford, 1829. )
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duty to pray to God, and that not only severally, but conjunctly ; and

that not only in public assemblies, but in private families.—For the clear-

ing of this, I shall lay down several POSITIONS, including certain truths ;

and fetch the proof of them from the light of nature and the testimony

of Heathens themselves ; and then gather up the argument from the

whole.

POSITION I. That the light of nature doth dictate that the souls of

men are immortal, and do not die when the body dieth . *—This the Hea-

then did gather from the great care that there is naturally in all men, at

least, that do improve their natural light, and hearken to the voice of

sober reason, what shall become of them after death . Though all men

do not seriously provide for the soul after its separation from the body,

and the light of nature cannot direct us in this matter ; yet such cares

and fears that there be in men about their state after death, even in such

as never had a Bible, is a certain evidence that they believed the soul's

immortality. Reason gathers also the immortality of the soul from the

simplicity and immateriality of its nature, that it is not compounded of

material parts as the body is, nor hath such contrary qualities combating

one with another as the body hath, to cause its dissolution or cessation

of being ; for the destruction of a thing is the tearing asunder those

parts which, before such destruction , were joined together.† The soul

therefore, that is not so compounded, hath nothing in its own nature that

should cause it to cease to be, nor render it liable to be destroyed by any

creature, though it might be annihilated by Divine Power.

Pos. 11. The light of nature tells us, that the immortal souls of men

must be happy or miserable after their separation from the body, and

that there is a life of retribution after this .-Heathens have plainly

taught that there are two ways that the souls ofmen do go, after they are

loosed fromthe body, according as their lives were in this world ; that such

as have wallowed in sin, and given themselves to gratify their lusts ,—

that these souls are shut out from God, and shut up in extremity and eter-

nity of torment . Hence Heathens mention Tityus, who being cast down

* Maximum verè argumentum est, naturam ipsam de immortalitate animorum tacitam

judicare, quòd omnibus curæ sunt, et muximæ quidem, quæ post mortem futura sunt.—

CICERONIS Tusc. Quæst. lib . i . cap. 14. " But the greatest argument is, that nature herself

gives a silent judgment in favour of the immortality of the soul, in that all are anxious, and

greatlyso, in what relates to futurity : One plants what future ages shall enjoy. ' "-MAIN'S

Translation. ↑ Nihil animis admixtum, nihil concretum, nihil copulatum, nihil duplex ;

quod cùm ita sit, certè nec secerni, nec dividi, nec discerpi, nec distrahi potest, nec interire

igitur : est enim interitus quasi discessus et secretio ac diremptus earum partium, quæ ante

interitumjunctione aliquá tenebantur.- CICERONIS Tuscul. Quæst. lib. i. cap. 29 .
" In our

knowledge of the soul, we cannot but be satisfied that it has nothing but what is simple,

unmixed, uncompounded : which being admitted, it cannot be separated nor divided, dispersed

nor parted, and therefore cannot perish. For, to perish implies parting asunder, a division, a

disunion of those parts which, while it subsisted, were held together by some band ."-

Idem. Sed nescio quo modo inhæret in mentibus quasi seculorum quoddam auguriumfuturo-

rum; idemque in max mis ingeniis altissimisque animis et existit maxime, et apparet

facillimè.-CICERONIS Tusc. Quæst. lib. i. cap. 15. "But, I know not how, there adheres

to our minds a certain presage of future ages ; and this both exists most, and appears clear-

est, in men of the best parts and greatest souls ."-Idem. Socrates, supremo

vite die, de hoc ipso multa disseruit, et cum penè in manu jam mortiferum illud poculum

teneret, locutus est ità, ut non in mortem trudi, verùm in cœlum videretur ascendere, itu

enim censebat ; itaque disseruit duas esse vias duplicesque cursus animorum e corpore

excedentium : nam qui se humanis vitiis contaminassent, et se totos libidinibus dedidis-
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to hell had a vulture that came every day, and did gnaw his liver, and in

the night it was repaired and made up again ; that what was torn by the

vulture one while, again did grow, that his punishment might be perpe-

tual and some that are punished by being put to labour in rolling huge

stones, and racked upon wheels, and to be there in this misery for ever.

Saxum ingens volvunt alii, radiisque rotarum

Districti pendent : sedet, æternùmque sedebit,

Infelix Theseus· VIRGILII Eneis, lib. vi. 616.

"Some roll huge stones, and stretch'd on wheels do lie ;

Damn'd Theseus sits there to eternity ."

Thus they make mention of Pluto, by whom those that were most vicious

were most tormented ; and of Charon's boat, who they imagined was

ferryman of hell ; of Rhadamanthus, the judge ; of Tantalus, thirsting in

the midst of waters ; of the Stygian and other infernal lakes ; of Cer-

berus, a dog with three heads, porter in hell : and give descriptions of

the place of torments .

Spelunca alta fuit, vastoque immanis hiatu,

Scrupea, tuta lacu nigro, nemorumque tenebris ;

Quam super haud ullæ poterant impune volantes

Tendere iter pennis : talis sese halitus atris

Faucibus effundens , supera ad convexa ferebat ;

Unde locum Graii dixerunt nomine Avernum.—Idem, lib. vi. 237.

" There was a deep cave, with a mighty gulf,

With black lakes moated, and a horrid grove,

O'er which not safely swiftest wings could move,

Such were the vapours fromthese foul jaws came :

This place the Grecians did Avernus name.”

And as they set forth the eternity of their hellish torments, so they did

acknowledge the variety of them to be more than could be expressed .

Non, mihi si linguæ centum sint, oraque centum,

Ferrea vox, omnes scelerum comprendere formas,

Omnia pœnarum percurrere nomina, possim.- Idem, lib. vi . 625 .

" Had I an hundred mouths, as many tongues,

A voice of iron, to these add brasen lungs,

Their crimes and tortures ne'er could be display'd."

Take the testimony of another, that you may see what a common re-

ceived opinion this was, among the Heathen, of misery of many in hell.

sent, quibus cæcati velut domesticis vitiis atque flagitiis se inquinassent—üis devium quoddam

iter esseseclusum a concilio Deorum ; qui autem se integros castosque servassent, quibusque

fuisset minima cum corporibus contagio, seseque ab his semper sevocassent, essentque in

corporibus humanis vitam imitati Deorum, his ad illos, a quibus essent profecti, reditum

facilem patere .-CICERONIS Tusc. Quæst. lib. i. cap. 30. " Socrates maintained a manly

freedom, not the effect of pride, but of the true greatness of his soul ; and, on the last day

of his life, he held much discourse on this subject ; and, a few days before, he refused his

liberty, when he might have been easily freed from his confinement ; and, when he had hold,

in a manner, of that deadly cup, he spoke with an air of one not forced to die, but as ascend-

ing into heaven. For so he thought himself to be ; and thus he harangued : " That there

are two ways ; and that the souls of men, at their departure from the body, took different

roads : for, those who were polluted with vices that are common to men, and had given them-

selves up entirely to unclean desires, blinded by which, they had habituated themselves to all

manner of debaucheries, or had laid detestable schemes for the ruin of their country, took a

road wide of that which led to the assembly of the gods . But they who had preserved them-

selves perfect and chaste, and free from the slightest contagion with the body, and had kept

themselves always at a distance from it, and, whilst on earth, had conformed to the life of

the gods, found the return easy to those from whom they came." --Idem.

1

I

1
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-Και τους μεν ὑπο χθονος ευρυοδειης

Πεμψαν , και δεσμοισιν εν αργαλέοισιν εδησαν ,

Νικησαντες χερσιν , ὑπερθυμους περ εόντας,

Τοσσον ενερθ᾽ ὑπο γης, ὅσον ουρανός εστ' απο γαιης.--HEsioDi Theogonia , 717 .

The sense take thus :-

"God mighty ones in chains of darkness bound,

And cast them down to hell ; which under ground

(So deep and black) so far remote doth lie

As the earth is distant from the starry sky."

Yet (bear with me) once more : Another of them brings-in God threat-

ening the disobedient with hell-torments, where he useth the same word

for " hell" as the apostle doth in 2 Peter ii . 4 ; describing hell to be a

place far remote from heaven ; a great gulf or deep pit, whose gates are

of iron, and whose pavement is of brass ; a place of utter darkness ; in

sense so near the former, that I shall not need any further to translate,

μιν έλων ῥίψω ες Ταρταρον ηερόεντα ,H

Τηλε μαλ ’, ἧχι βαθιστον ὑπο χθονος εστι βερεθρον

Ενθα σιδηρείαι τε πυλαι και χαλκεος ουδος,

Τοσσον ενερθ ' αΐδεω , όσον ουρανος εστ ' απο γαιης. — HOMERI Ilias, lib . viii. 13 .

All these testimonies of the Heathens (and there are many more) do

plainly manifest that the light of nature doth discover a place of punish-

ment, where wicked men after this life shall be sorely tormented . I

might bring as many of them also that by thelight of nature did deter-

mine of a place of happiness for good men in another world, but that I

would not be too tedious in this point . The use of these, and how they make

to our present business in hand, will appear in the following positions :-

Pos. 111. Asthe light ofnature tells us all this, so also it doth dictate to

us that no man is born for himself, to mind only his own good, and to

escape evil and punishment himself; but to our utmost power, in the places

and societies ofwhich we are heads or members, to endeavour the good of

that society, and every member thereof.—He that will help no other, who

should help him ? or with what reason can he expect it ? He that is so

selfish, is unprofitable to any society, and good for nothing. Man being

Swoy woλITIKOV,† nature hath inclined him to a sociable life, not only for his

own, but also for the good of others ; which whoso doth neglect, sins

against that society.‡ Come then, you parents and masters of families !

• "Or far-O far !-from steep Olympus thrown,

Low in the dark Tartarean gulf shall groan,

With burning chains fix'd to the brasen floors,

And lock'd by hell's inexorable doors ;

As deep beneath the' infernal centre hurl'd,

Asfrom that centre to the' ethereal world ."-POPE'S Translation.

"A being formed for enjoying the benefits of citizenship ; " "a gregarious animal,

fond of association ."-EDIT. Nemo sibi nascitur. Non nobis solùm nati sumus,

sed ortús nostri partem patria, partem parentes vindicant, partem amici ; atque quæ

in terris gignuntur, ad usum hominum omnia creantur ; homines autem hominum

causá generantur, ut ipsi inter se alii aliis prodesse possent. In hoc naturam de-

bemus ducem sequi, et communes utilitates in medium afferre, mutatione officiorum,

dando, accipiendo, tum artibus, tum operá, tum facultatibus devincire hominum inter

homines societatem.-CICERO, De Officiis , lib. i . cap. 8. " But seeing, ' as is ex-

cellently said by Plato, we are not born for ourselves alone ; but that our native

country, our friends and relations , have each a just claim and title to some part of us;' and

seeing whatsoever is created on earth was merely designed, as the Stoics will have it, for the

service ofmen; and men themselves, for the service, good, and assistance of one another ;

we certainly in this should be followers of nature, and second her intentions, and, by produc-

ing all that lies within the reach of our power forthe general interest, by mutually giving and

VOL. II. P
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See now why I alleged, before, what the light of nature doth dictate

concerning the soul's immortality, and the state of souls in another world,

—even that you may do your utmost to save the precious souls in your

houses from this place of torment, and to help them to prepare for an

everlasting state. The law of charity firmly binds you to it . If your

children were fallen into a pit, would not nature tell you, you are to help

them out ? If any of your house were falling into the fire, would not

nature tell you, you should prevent it if you can, or to snatch them out

with haste and speed ? * Doth nature tell you, (as hath been showed, )

that there is a place of torment where sinful souls must suffer ? and do

you see any in your houses in danger of falling into it ? and will you sit

still and do nothing to endeavour to prevent their everlasting misery ?

If they were sick, or had drunk down poison, doth not nature tell you,

you should use means for their recovery, to prevent their death ? And

doth not nature tell you, that their souls are more precious than their

bodies, and more to be regarded ? It doth ; certainly it doth . Are not

their souls sick and diseased, and poisoned with the venom of sin ? and

doth not nature tell you, there is charity to be shown to their souls, as

well as to their bodies, and much more ? Certainly these are the dictates

of nature. If I suppose you have not one spark of grace, the light of

reason will tell you all this.

Pos . iv. All these things being suggested by the light of nature, let me

add, that reason tells you that for you to pray with them in your family,

tendeth to their good, and the neglect thereof to their detriment and

damage. Let reason be heard, and it will dictate to you, that conjunct

prayer with them is a likely means for the good of their souls . Will it

not tell thee, that to pray to God for them, and to bring them to pray

with thee, may be for their benefit to escape the misery of another

world, and obtain happiness in the life to come? Enter into thine own

heart, and debate this with thyself, and judge impartially, as thou wouldst

do if thou wast a dying man ; and then tell me, if the light that is within

thee doth not prompt thee to all this . Prayer is a part of natural

worship, which is due to God from all and would it not tend to the

profit of their souls to give God his due ? And shouldst not thou that

art a parent or a master, whom nature hath set over them and committed

them to thy trust, and requireth thy help to thy utmost power for their

good, assist them herein, and see that they do it ? and use thy gifts and

parts and knowledge in praying with them, that they also bythy example

might be induced to this duty, and, by hearing thee pray in their com-

pany, may learn to pray also ? Light of nature did dictate to the heathen

mariners that prayer to God was a means to save them in the storm ;

therefore the master of the ship, the head of that society, called Jonah

from sleep to prayers ; and this they did not only severally, but conjunctly :

receiving good turns, by our knowledge, industry, riches, or other means, should endeavour

to keep up that love and society which should be amongst men."-COCKMAN'S Translation .

• Quæ est melior in hominum genere natura, quàm eorum qui se natos ad homines

juvandos, tutandos, conservandos, arbitrantur ? -CICERONIS Tuscul. Quæst. lib. i . cap.

14. " There is no doubt but a judgment may be formed of nature in general, from those of

the best natural dispositions. And what is a better natural disposition in man, than those

discover who look on themselves born for the protection, preservation, and assistance of

others ?"-MAIN'S Translation.
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"They cried unto the Lord, and said, We beseech thee, O Lord, we

beseech thee," &c. (Jonah i . 14.) And shall the heathen master of the

ship do more in that society whereof he was chief, than the Christian

master of a family in that household society whereof he is head ?

Moreover, that the light of nature doth dictate that there should be

conjunct worshipping of God in men's houses, the practice of the Hea-

then makes manifest. They had their " household gods," so called

because they thought they had the rule over them and their households,

and the keeping and preserving of their families ; * though indeed they

could not defend themselves, nor them that did in their houses worship

them, as Juno in her speech to Æolus :—

Gens inimica mihi Tyrrhenum navigat æquor,

Ilium in Italiam portans, victosque penates : † -VIRGILII Æneis, lib. i . 67 :

yet these gods they served in their houses, and sacrificed to them ; ‡ in

which sacrifice their custom was to eat up all that was left at the offer-

ing, thinking it a heinous matter to send any of that sacrifice abroad to

their friends, or to the poor. §

Of this sort were the teraphim, an idol or image made for

men's private use in their own houses. Laban had such household gods.

"Wherefore hast thou stolen my gods ? " (Gen. xxxi. 19 , 30.) By

this you see that the light of nature doth dictate household worship to be

given to God, and the Heathens did it to their false gods . And if you,

called Christians, will not in your houses jointly pray unto the true God,

let the Heathens stand up as witnesses against you.

However, take this argument, containing the sum of the five foregoing

propositions :-

ARG. II . If all men are bound to take God for their ruler, governing

them by a law written in their hearts, which doth dictate to them

that there is a God, and jointly to be prayed unto in men's families,

then it is their duty so to do. (The reason of this is, because if

they be bound to do it, and do it not, they sin.)

• DEOL KATOLKIdiot. Lares, Penates , Dei domestici, qui domi coluntur.

Ego

Deos Penates hinc salutatum domum

Devortar.-TERENTII Comed. Phormio, act. i. scen. v. 80.

" The Greeks had their domestic Deities ; and the Romans, their household Gods, called

Lares et Penates, which they worshipped in their tenements and at their fire-sides . Thus

Demipho, in the Phormio of Terence : ' I will now return home, to address my vows and

praises to the household gods.' "-EDIT.

t " A race, I long have labour'd to destroy,

Waft to Hesperia the remains of Troy.

E'en now their navy cuts the Tuscan floods ,

Charged with their exiles, and their vanquish'd gods."-PITT'S Translation.

Vestæ vis ad aras et focos pertinet ; itaque in eâ deâ, quæ est rerum custos intimarum,

omnis et precatio et sacrificatio extrema est : nec longè absunt ab hac vi Dii Penates, sive

a penu ducto nomine, sive ab eo quòd penitùs insident.- CICERO De Naturâ Deorum, lib. ii.

" The province of Vesta is over altars and hearths ; and in the name of this Goddess, who

is the keeper of all things within, all prayers and sacrifices are concluded.
The Dii Penates,

' household gods,' have some affinity with this power ; and are so called either from penus,

all kind of human provisions,' or because penitùs insident, they reside within ; ' from

which, by the poets, they are also called Penetrales.”—Translation. (Oxford, 1829.)

§ GODWIN'S " Roman Antiquities ." || Videnturfuisse Dii Penates, qui ad tuendam

rem domesticam colerentur.- DE DIEU, in Gen. xxxi. 19. " These teraphim seem to have

been household Gods, who were propitiated by acts of worship, to engage their services in

defence of the domestic property."-EDIT.

P 2
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But all men are bound to take God for their ruler, (as in the first propo-

sition is shown,) governing them by a law (as in the second) written

in their hearts, (as in the third, ) which doth dictate to them that

God is, (as in the fourth,) and to be jointly prayed to in their

families (as in the fifth) .

Therefore it is their duty so to do.

:-

For the proof of the last part of the minor proposition, namely, that

the light of nature doth dictate that men or masters of families ought to

pray conjunctly with the members of their families, consider this :-

If the light or law of nature doth dictate, that masters of families ought

to use all means to prevent the damnation of the immortal souls in

that domestic society of which they are heads and governors, and

to further their eternal happiness, having opportunities so to do ;

then it doth dictate that they ought to pray conjunctly with them. *

The reason of this is because prayer is a means, (made together

with them, ) which the light of nature doth dictate, profitable to pre-

vent their misery, and further their happiness, (as in the fourth posi-

tion before laid down,) and they have opportunities for this means :

But the light or law of nature doth dictate, that masters of families

ought to use all means to prevent the damnation of the immortal souls

in that domestic society whereof they are heads and governors, and

to further their eternal happiness, having opportunities so to do .

For if the light of nature doth dictate they ought to take care of

their bodies that are mortal, it doth tell them they are much more

to take care of their souls which are immortal, and must for ever

live in happiness or misery : (as in position first, second, and third :)

Therefore the light or law of nature doth dictate, that it is their duty to

pray conjunctly with their families : and if the law of nature doth,

the law of God doth, because the law of nature is God's law.

ARGUMENT III.

The third seat or head of argument shall be taken from what God is

to families, as such, in these FOUR PROPOSITIONS :-

PROPOSITION I. God is the Founder of all families, as such : there-

fore families, as such, should pray unto him.-The household society

usually is of these three combinations : husband and wife, parents and

children, masters or servants :† though there may be a family where all

these are not, yet take it in its latitude, and all these combinations are

from God. The institution of husband and wife is from God, (Gen. ii .

21-24, ) and of parents and children, and masters and servants ; and

the authority of one over the other, and the subjection of the one to the

"Seeing societies , as such , are totally dependent upon God, and men's gifts are commu-

nicative, and solemnities are operative, nature teacheth us that God ought to be solemnly

acknowledged, worshipped, and honoured, both in families and in more solemn-appointed

assemblies."-MR. BAXTER'S " Reasons of Christian Religion," part i. p . 74. + Fa-

milia est inter plures personas quæ sunt sub unius potestate, et vel naturá, vel jure

subjectæ ; vel societas constituta secundum naturam, quotidiani usûs gratiá : estque conju-

galis, patria, et herilis.-LIEBENT. Col. Polit. " A family is an association subsisting

between many persons, who either by nature or by law are subject to the government of

one : or it is a society constituted according to nature, for the common purposes of every-

day life ; and, in reference to these, it comprehends the conjugal, the parental, and the herile

relations."- EDIT.
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other, is instituted by God, and founded in the law of nature, which is

God's law. The persons, singly considered, have not their beings only

from God, but the very being of this society, as such, is also from him ;

and as a single person is therefore bound to devote himself to the service

of God, and pray unto him, so a household society is therefore bound

jointly, as such, to do the same ; because, as such a society, it is from

God. Utriusque est par ratio.* And hath God appointed this society

only for the mutual comfort of the members thereof, or of the whole,

and not also for his own glory, even from the whole ? And doth that

household society, as such, live to God's glory, that do not, as such,

serve him, and pray unto him ? Hath God given authority to the one

to command and rule, and the other a charge to obey, only in reference to

worldly things, and not at all to spiritual ? only in things pertaining to

the world, and in nothing to things pertaining to God ? Can the comfort

of the creature be God's ultimate end ? No : it is his own glory. Is one

by authority from God and order of nature pater-familids, " the master

of the family," so called in reference to his servants, as well as to his

children, because of the care he should take of the souls of servants,

and of their worshipping God with him, as well as of his children ? and

should he not improve this power, that God hath given him over them all,

for God and the welfare of all their souls, in calling them jointly to

worship God, and pray unto him ? Let reason and religion judge.†

PROP. II. God is the Owner of our families, as such ; therefore as

such they should pray unto him.—God being our absolute Owner and

Proprietor, not only ratione vzepoxns essentiæ suæ, "by reason of the

supereminency of his nature," sed etiam jure creationis, ["but also

through the right of creation,"] giving us our being and all [that] we

have, we ourselves and all that is ours (we and ours being more his than

our own) are unquestionably bound to lay-out ourselves for God, where-

in we might be most useful for our Owner's interest and glory.

Beside the title of creation, God is the Owner of our families by right

of conservation and redemption. For hath God a right to and propriety‡

in the persons in a family, or the particular members of it, and not of

the whole ? Whose are your families, if not God's own ? Will you dis-

claim God as your Owner ? If you should, yet, in some sense, you are

his still, though not by resignation and wholly devoting of yourselves to

him . Whose would you have your families to be, God's own, or the

devil's own ? Hath the devil any title to your families ? And shall your

"The same reason is as valid for the one as for the other."-EDIT. † Patres

secundùm hæc temporalia bona, filiorum sortem a servorum conditione distinguerent ;

ad Deum autem colendum omnibus domús suæ membris pari dilectione consulerent ;

quod naturalis ordo ita præcripsit, ut nomen patrum-familiás hinc exortum sit.—Qui

autem veri patres-familiás sunt, omnibus in familia suá tanquam filiis ad colendum et
promerendum Deum consulant.-AUGUSTINUS De Civitate Dei, lib . ix. cap. 16. " In

regard to these temporal blessings , fathers should make a distinction between the con-

dition of their sons and that of their servants. In the social worship rendered to Almighty

God, however, they ought to pay an equal regard to the interests of every member of their

household. This is what the order of nature itself has so prescribed, that the name of

fathers offamilies derives its origin from the
But let those who in thiscircumstance .very

view are the truefathers offamilies, make a suitable provision for every person under their

roof, for the meanest individual as for one of their own children, to unite with the rest in acts

ofworship and honour to God . "- EDIT. " Propriety," in the whole of this paragraph,

signifies property or proprietorship. - EDIT.
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families serve the devil, that hath no title to you, either of creation,

preservation, or redemption ? and will you not serve God, that by all this

hath a title to you, and an absolute, full propriety in you ? If you will

say, your families are the devil's, then serve him ; but if you say,

they are God's, then serve him. Or will you say, "We are God's ; but

we will serve the devil ?" If you do not say so, yet if you do so, is it

not as bad? Why are you not ashamed to do that, that you are ashamed

to speak out, and tell the world what you do ? Speak, then, in the fear

of God. If your families, as such, be God's own, is it not reasonable,

that, as such, you should serve him, and pray unto him ? For do not

you expect honour and obedience from your children, because they be your

own ? and work and labour and service from your own servants, because

they be your own ? And whatever you are owners of, would you not

have it for your use ? And will you require these things from yours,

because they are yours, and shall not God require service from his ? And

if he do, shall he not have it ? especially when God's title of propriety in

you is infinitely greater than any title you have to any thing you have or

call your own ? Take heed lest your demands and expectations from

yours be not a condemnation of yourselves, in denying that to God

which is his due from you, because you are his.

PROP. III. God is the Master and Governor of your families ; there-

fore, as such, they should serve him in praying to him.-If he be your

Owner, he is your Ruler too : and doth he not give you laws to walk by

and obey, not only as you are particular persons, but as you are a com-

bined society ? (Eph. v. 25-33 ; vi. 1-10 ; Col. iii . 19-25 ; iv. 1.)

Is God, then, the Master of your family, as such, and should not then

your family, as such, serve him ? Do not subjects, as such, owe obedience

to their governors ? " A son honoureth his father, and a servant his

master : if then I be a Father, where is mine honour ? and if I be a Mas-

ter, where is my fear ? " (Mal. i . 6. ) Where, indeed ? Not in prayerless,

ungodly families.

Is

PROP. IV. God is the Benefactor ofyour families, as such ; therefore,

as such, they should serve God, in praying to him, and praising of him.—

God doth not do you good, and give you mercies, only as individual

persons, but also as a conjunct society. Is not the continuance of the

master of the family, not only a mercy to himself, but to the whole

family also ? If he be not [a mercy to them, ] he is not over good.

not the continuance of the mother, children, servants, in life, health, and

being, a mercy to the family ? That you have an house to dwell together,

and food to eat together, do not you call these family-mercies ? And

do not these call aloud in your ears, and to your consciences, to give

praises to your bountiful Benefactor together, and to pray together for

the continuance of these, and the grant of more, as you shall need

them ? * It would be endless to declare how many ways God is a Bene-

factor to your families conjunctly ; and you are shameless, if you do not

• Παρα των Θεων, το αγαθους παππους , αγαθους γονεάς , αγαθην αδελφην , αγαθους

διδασκαλους , αγαθους οικείους , συγγενείς, φίλους, σχεδόν απαντα σχειν . Το μελλουσαν νεαν

τελευταν την τεκουσαν , όμως οικήσαι μετ ' εμου τα τελευταία ετη . Το την γυναικα τοιαυτην

ειναι, ούτωσι μεν πειθηνίον , οὕτω δε φιλοστοργον , οὕτω δε αφελη . Παντα γαρ ταυτα Θεων
" ToBonowν Kaι TUXns deitai.-MARCI AUREL. ANTONINI Meditationes, lib. i. cap. 17.

the Gods my thanks are due, that I had an excellent grandfather both by my father's and

mother's side ; excellent parents, a good sister, good preceptors, kind relations , faithful
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conjunctly praise him for his bounty. Such an house is rather a stye for

swine, than a dwelling-house for rational creatures.

May not God call-out to such prayerless families, as to them in Jer. ii .

31 ?—“ O generation, see ye the word of the Lord. Have I been a wilder-

ness unto Israel ? a land of darkness ? wherefore say my people, We are

lords ; we will come no more unto thee ? " Hath God been forgetful of

you ? Speak, ye ungodly, prayerless families . Hath God been forgetful

of you ? No ! Every morsel of bread [which] you eat tells you, God doth

not forget you. Every time [that] you see your table spread, and food set

on, you see God doth not forget you. "Why, then," saith God, " will

not this family come at me ? When you have food to put into your

children's mouths, that they do not cry for bread, and you constrained to

say, ' I would, my poor hungry child ! I would, but I have it not ! ' Why,

then, will you not come at me ? live together and eat together at my cost,

and care, and charge, and yet be whole months, and never come at me ?

and that your children have reason, raiment, limbs, not born blind, nor

of a monstrous birth, (which things Heathens have been affected with, ) *

and a thousand ways besides have I done you good ; may Godsay, "why,

then, will you live whole years together, and never together come at me?

Have you found one more able, or more willing, to do you good ? That

you never can. Why then are you so unthankful as not to come at me?"

After the like manner the Lord expostulates with his people, to whom he

had been a bountiful Benefactor ; † and yet they answered not his

bounty, nor served him their Benefactor, for which he calls to the heavens

to be astonished, and the earth to be horribly afraid : " Thus saith

the Lord, What iniquity have your fathers found in me, that they are gone

far from me ? Neither said they, Where is the Lord that brought us up

out of the land of Egypt ?" (Jer. ii . 5 , 6. ) Should such a people forsake

such a God, and go far from Him that did them so much good ? Yet they

did. "Be astonished, O ye heavens, at this. " (Verse 12.) You see, when

God is a Benefactor to a people, (and there is the same reason for

ود

friends, and trusty domestics ; and, in short, for almost all the blessings which life can afford.

I think myself happy likewise, that, although my mother was destined to an early death, I

was blessed with her company all the latter years of her life. I esteem it also a peculiar bless-

ing, that I have a wife so obsequious, so affectionate to me and my children, and so little fond

of the pomp and parade of life. Now, all these blessings could never have been obtained

without the particular favour and over-ruling providence of the Gods."-GRAVES'S Translation,

Παρα των Θεων, το όσακις εβουληθην επικουρησαι τινι πενομενῳ , η εις αλλο τι χρηζοντι,
μηδέποτε ακουσαι με , ότι ουκ εστι μοι χρήματα , όθεν γενηται, κ. τ. λ . Το παιδια μοι αφνη

μη γενεσθαι,μηδε κατα το σωματιον διαστροφα .- ΜARCI AUREL, ΑNTONINI Meditationes,

lib. i. cap. 17. "Tothe favour of the Gods also I am indebted, that, whenever I wished to

assist any one in necessity or in any other distress, I never was told that my finances were

exhausted ; and that I myself never happened to be in a situation to want the assistance of

any other person. It is also a blessing, that my children were not born with any natural

incapacity, or with distorted limbs."-Idem. † Mercies do engage to duties .

We should have him for our God for ever, and serve Him that always doeth us good.

So the poet:-

O Melibae ! Deus nobis hæc otiafecit.

Namque erit ille mihi semper Deus ; illius aram

Sæpe tener nostris ab ovilibus imbuet agnus.- VIRGILII Eclog. i. 6.

"O Melibus, to a God I owe

This bless'd repose : to him, as God, I bow ;

For him the tend'rest of my fleecy breed
Shall oft in solemn sacrifices bleed."--WRANGHAM'S and WARTON'S Translation.
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:

families, ) and they do not serve him, what monstrous wickedness it is !

God hath kept you all safe in the night, and yet in the morning you do

not say, "Where is the Lord that did preserve us ? Come, O come, let

us give joint praises to him !" God hath done you and your families

good so many years ; and yet you do not say, Where is the Lord that

hath done such great things for us ? Come, let us acknowledge his mercy

together." God hath carried you through affliction and sickness in the

family the plague hath been in the house, and yet you live : the small-

pox and burning fevers have been in your houses, and yet you are alive :

your conjugal companion hath been sick, and recovered : children nigh to

death, and yet restored :—and for all this you do not say, "Where is

the Lord that kept us from the grave, and saved us from the pit ? that

we are not rotten among the dead !" and yet you do not pray to nor

praise this your wonderful Benefactor together. Let the very walls

within which these ungrateful wretches live, be astonished at this ! Let

the very beams and pillars of their houses tremble ! and let the very

girders of the floors on which they tread and walk be horribly afraid !

that such as dwell in such an house together, go to bed before they go to

prayer together ! Let the earth be amazed, that the families which the

Lord doth nourish and maintain are rebellious and unthankful ! being

worse than the very ox that knoweth his owner, and of less understand-

ing than the very ass..* (Isai . i . 2, 3. ) There is such validity in the con-

sequence, from God's being our Benefactor to our duty to him in serving of

him, that Joshua builds his exhortation to the heads and people of

Israel to fear and worship God, upon this very foundation, as appeareth

plainly to any that read the chapter where the text lieth.

From what hath been said, I reason in this manner :

ARG. III. If God be the Founder, Owner, Governor, and Benefactor of

families, as such, then families, as such, are jointly to worship God

and pray unto him.

•

(This cannot be denied . )

Officia etiam feræ sentiunt, nec ullum tam immansuetum animal est, quod non cura

mitiget, et in amorem sui vertat. Leonum ora a magistris impunè tractantur. Elephan-

torum feritatem usque in servile obsequium demeretur cibus ; adeò etiam quæ extra intellec-

tum atque æstimationem beneficii sunt posita, assiduitas tamen meriti pertinacis evincit.

Ingratus est adversus unum beneficium ? adversus alterum non erit. Duorum oblitus est?

tertium etiam eorum quæ exciderunt memoriam reducet. Is perdit, qui citò se perdidisse

credit. Qui instat et onerat priora sequentibus, etiam ex duro et immemori pectore gratiam

extundet. Non audebit adversùs multa oculos attollere, &c. -SENECA De Beneficiis, lib. i.

cap. 3. " The very wild beasts themselves are not insensible of the favours which they

receive : nor is any animal so intractable as not to be rendered gentle by care and benignity,

by which their ferocity is changed into affection. Thus lions have frequently allowed their

keepers and feeders to handle the inside of their mouths with impunity ; and the distribution

of food to elephants has so completely conciliated their regards as to turn their native fierceness

into slavish obsequiousness. Even those creatures which are placed within the confines of in-

stinct, and consequently have no rational understanding and appreciation ofbenefits conferred,

are in this manner conquered by the ceaseless and untiring assiduity of kindness. Is any

man therefore ungrateful after the reception of a single act of beneficence ? Unthankful he

will not remain after a second. Has he forgotten both of them ? The third will recall

to his recollection those of which he had been forgetful . He who too hastily concludes

that all his benevolent labours have been fruitlessly expended, is sure to find the result such

as himself anticipated. But he who is incessant in his attentions, and perseveres in piling

additional favours upon the mass already bestowed, will extort from the most obdurate and

unmindful heart a sense of grateful obligation . He will not be so audacious as scorn-

fully to raise his eyes against them ; but in whatever direction he may turn, losing all re-

membrance of his former self, let him have nothing to behold but thy image powerfully

reflected upon him in those multiplied kindnesses. Continue therefore to encircle him about
with fresh benefits."-EDIT.
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But God is the Founder, Owner, Governor, and Benefactor of families,

as such . (Neither can this be denied . )

Therefore families, as such, are jointly to worship God, and pray unto

him.

ARGUMENT IV.

Masters offamilies ought to read the scripture to their families, teach

and instruct their children and servants in the matters and doctrines of

salvation. Therefore they are to pray in and with their families .- No

man that will not deny the scripture can deny the unquestionable duty of

reading the scripture in our houses, governors of families teaching and

instructing them out of the word of God. Amongst a multitude of

express scriptures, look into these : " And it shall come to pass, when

your children shall say unto you, What mean you by this service ? that

ye shall say, It is the sacrifice of the Lord's passover, who passed overthe

houses of the children of Israel in Egypt, when he smote the Egyptians,

and delivered our houses ." (Exod . xii . 26, 27.) And there is as much reason

that Christian parents should explain to their children the sacraments of

the New Testament, to instruct them in the nature, use, and ends of

baptism and the Lord's supper : " And these words, which I command

thee this day, shall be in thine heart : and thou shalt teach,"

whet or sharpen, "them diligently unto thy children , and shalt talk of

them when thou sittest in thine house, and when thou walkest by the

way, and when thou liest down, and when thou risest up, " that is,

morning and evening. (Deut . vi. 6 , 7 ; xi . 18, 19.) "And, ye fathers,

provoke not your children to wrath : but bring them up in the nurture

and admonition of the Lord." (Eph. vi. 4.) And God was pleased with

this in Abraham : “ For I know him, that he will command his children

and his household after him, and they shall keep the way of the Lord."

(Gen. xviii. 19.) This then is undeniable, if the word is to be believed,

received as our rule, and obedience to be yielded thereunto. And the

Heathens taught a necessity of instructing youth betimes .†

*

• Crebris admonitionum quasi ictibus hac mea præcepta infiges et aptabis, sicut repetitis

mallei ictibus ferrum aptatur.-LUD. DE DIEU. " By frequent touches and strokes of

admonitions, thou shalt infix and fit into their memory these my precepts, even as iron is

rendered malleable, and fitted to its place, by oft-repeated strokes of the hammer."-EDIT.

Et dentabis ea ; id est, inter dentes versabis, assiduè loqueris ; vel dentibus mandes, præ-

mansa in os ingeres filiis tuis.-MALVENDA. " And thou shalt sharpen them with thy

teeth-That is, thou shalt frequently revolve them between thy teeth ; thou shalt assiduously

talk about them : or thou shalt exercise thy mandibles upon them by chewing ; and that

which thou hast thus prepared thou shalt place within the mouths of thy children . " --EDIT.

† Ου μικρον ουν διαφέρει το ούτως η ούτως ευθυς εκ νεων εθιζεσθαι , αλλα παμπολυ,

μarov de тo way.-ARISTOTELIS Moralia. "The difference does not lie so much in the

acquisition of the principle as a habit, after this or that manner in a regular course from

early life, as in having made considerable proficiency in it, or rather in becoming fully im-

bued with it. "- EDIT.

Nunc adhibe puro

Pectore verba, puer ; nunc te melioribus affer :

Quo semel est imbuta recens servabit odorem

Testa diu.-HORATII Epistolæ, lib . i . epist . ii . 67.

"To good advice give ear : ' tis now the time,

Now, while your youthful mind is free from crime.

When newthe cask, it should be tinctured well ;

Once season'd, it will long retain its smell."-SHARD'S Translation.

Adeò in teneris consuescere multum est.-VIRGILII Georgica, lib. ii . 272.

"Such is the strength of custom, such appears

The force of habits gain'd in tender years."-WARTON'S Translation.
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The reason of this consequence, from family reading and instructions to

family praying, is evident, (we need to beg of God the illumination of his

Spirit, the opening of the eyes of every one in the family, * the blessing

of God upon our endeavours, without which it will be to no saving

benefit, ) and will be more manifest, if we consider and lay together these

things following :-

First. Whose word it is that is to be read in the family together.—

The word of the eternal, blessed, glorious God. And doth this call for

and require preceding prayer, no more than if you were to read the book

of some mortal man ? The word of God is that out of which God speak-

eth to us ; it is that by which he doth instruct us, and inform us, in the

highest and weightiest concernments of our souls ; it is that from which

we must fetch remedies for the cure of our spiritual maladies ; it is that

from whence we must have weapons of defence against our spiritual ene-

mies that do assault our souls, and be directed in the paths of life .†

And is not prayer together needful, then, that God would prepare all

their hearts to receive and obey what shall be read to them of the mind

of God ? Is all the family so serious and so sensible of the glory, holi-

ness, and majesty of that God that speaketh to them in his word, that

prayer is not needful that they may be so ? And if it be needful, should

it not first be done ? And when it hath been read, and the threatenings,

commands, and promises of the glorious God been heard, and your sins

discovered and God's wrath against them, and duties enjoined, and pre-

cious privileges opened, and promises of a faithful God, both “
great and

precious promises," made to such as do repent, believe, and turn to God

with all their hearts unfeignedly ; have you not all need together to fall

down upon your knees, to beg and cry and call to God for pardon of

those sins that by this word you are convinced you are guilty of, and to

lament them before the Lord ? and that, when your duty is discovered,

you might have all hearts to practise and obey, and that you might

unfeignedly repent and turn to God, that so you may apply those pro-

mises to yourselves, and be partaker of those privileges ? From this,

then, there is great reason, when you read together, you should also pray

together.

Secondly. Consider what great and deep mysterious things are con-

tained in the word of God which you are to read together. And there

will appear a necessity of praying together also . Is there not in this

* Ευχου δε σοι προ παντων φωτος ανοιχθηναι πυλας· ου γαρ συνοπτα , ουδε συννοητα

πασιν εστιν , ει μη τῳ Θεος δῳ συνιέναι και Χριστος αυτου .— JUSTIN1 MARTYRIS Dialog .

cum Tryphone, p . 37. (Editio Stephan. 1551. ) " But, before every thing else, address

thy prayers to God, that the gates of divine light may be opened to thee. For these things

can neither be perceived nor understood by any one, except by him on whom God and his

Christ bestow this privilege ."-Edit. ↑ Scriptura sacra est, 1. Dei cathedra, ex quá

ad nos loquitur. 2. Dei schola, in qua nos erudit et informat. 3. Dei laтpelov et spiritu

alis rerum medicarum officina. 4. Dei wavonλia et armamentarium, in quo munit et

armat nos contra omnis generis hostes. 5. Dei manus, quá nos per semitas fidei et justitiæ

ducit ad vitam æternam .-GERHARDI Loci Communes, tom. i. p. 141. " Holy scripture is,

1. The chair of God ; from which he addresses himself to us. 2. It is God's school ; in

which he teaches us, and communicates information. 3. It is God's dispensary, and the

spiritual office from which he distributes his healing medicines. 4. It is God's armoury, and

grand collection of suitable weapons ; from which he furnishes us with defensive and

offensive arms, for our protection against enemies of every description . 5. It is the hand of

God; by which he leads us onward through the paths of faith and righteousness, and safely
conducts us unto life eternal. "-EDIT.
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word the doctrine concerning God, how He might be known, loved,

obeyed, worshipped, and delighted in ? concerning Christ, God-man, a

mystery that the angels wonder at, and no man fully understands, or can

express and fully unfold ? * concerning the offices of Christ,-Prophet,

Priest, and King ? the example and the life of Christ, the miracles of

Christ, the temptations of Christ, the sufferings of Christ, his death, the

victories of Christ, the resurrection, ascension , and intercession of Christ,

and his coming to judgment ? Is there not in the scripture the doctrine

of the Trinity, of the misery of man by sin, and his remedy by Christ ?

of the covenant of grace, the conditions of this covenant, and the seals

thereof? the many precious, glorious privileges that we have by Christ,

-reconciliation with God, justification, sanctification, and adoption ? the

several graces to be got, and duties to be done, and of men's everlasting

state in heaven or hell ? Are these, and such like, contained in the word

of God that you ought to read daily in your houses ? and yet do not you

see the need of prayer before and after your reading of it ? Weigh them

well, and you will.

Thirdly. Consider how much all the family are concerned to know and

understand these things so necessary to salvation .-If they are ignorant

of them, they are undone. If they know not God, how shall they love

him ? Invisa possunt amari, incognita nequaquam : " Things unseen may

be loved, but things unknown cannot." We might love an unseen God,

and an unseen Christ ; ( 1 Peter i . 8 ; ) but not an unknown God. If

they in your family know not Christ, how shall they believe on him ?

And yet they must perish and be damned, if they do not. They must

for ever lose God and Christ, and heaven and their souls, if they do not

repent, believe, and be converted : and yet when that book is read by

which they should understand the nature of true saving grace, is not

prayer needful ? especially when many have the Bible and read it, yet do

not understand the things that do concern their peace !

Fourthly. Consider, further, the blindness of their minds, and their

inability, without the teachings of God's Spirit, to know and understand

these things. And yet is not prayer needful ?

Fifthly. Consider, yet further, the backwardness of their hearts to

hearken to these weighty, necessary truths of God, and their unwillingness

naturally to learn, show prayer to be necessary that God would make

them able and willing to receive them.

Sixthly. Once more, consider, that prayer is a special means to obtain

knowledge from God, and a blessing upon the teachings and instructions

Scripturis sacris incumbat Christianus fidelis : ibi inveniet condigna fidei spectacula.

Spectabit mundum in delictis suis, piorumpræmia, impiorum supplicia ; religione supera-

tusferas et in mansuetudinem conversas intuebitur, et animas ab ipsá morte revocatas ; et in

his omnibusjam majus videbit spectaculum, diabolum illum, qui totum triumpharet mundum,

sub pedibus Christi jacentem : quàm hoc decorum spectaculum, fratres ! quàm jucundum!

quàm necessarium !—CYPRIANUS, p . 416. " Let every faithful and believing Christian

devote his attention to the sacred scriptures. In them he will find wonderful exhibitions,

worthy of the faith by which they were produced. He will behold the men of the world

lying in their wickedness, the rewards ofthe godly, and the punishment of the wicked.

will also look with wonder on wild beasts overcome by religion, and their fierceness changed

into mildness, and the souls of men recalled into their lifeless bodies . But a spectacle far

surpassing all these will be displayed to his enraptured view, he will see that devil who

wishes to triumph over the whole world, lying as a vanquished foe under the feet of Christ.

Brethren, what an appropriate, delightful, and necessary spectacle is this ! "-EDIT.

He
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99
of the master of the family.- David prayed that God would "open his

eyes, that he might " behold wondrous things out of God's law." *

(Psalm cxix. 18. ) There are "wondrous things" in the word of God.

That fallen man should be recovered, is a wondrous thing . That a holy

God should be reconciled to sinful man, is a wondrous thing . That the

Son of God should take upon him the nature of man, and God be mani-

fested in the flesh, and a believer justified by the righteousness of ano-

ther, these are wondrous things. But there is darkness upon our

minds, and a veil over our eyes, and the scripture is a clasped, closed

book, that we cannot savingly understand these great wonderful things,

to have our love chiefly upon them and our delight in them, except the

Spirit of God take away the veil, and remove our ignorance, and

enlighten our minds. And this wisdom is to be sought from God by

fervent prayer. You that are masters of families, would you have your

children and servants know these things, and be affected with them ?

Would you have impressions made upon their minds and hearts of the

great concernments of their souls ? and therefore you do instruct them .

But can you reach their hearts ? Can you awaken their consciences ?

Can you not ? And yet doth it not become you to pray to God with

them, that He would do it ? While you are a-praying jointly with them,

God may be secretly disposing and powerfully preparing their hearts to

receive his word, and your instructions from it.

From all this I argue thus for family prayer :—

ARG. IV. If it be the duty of families, as such, to read and hear the word

of God together read, then it is the duty of families, as such, to

pray together. (This is shown by the six things last mentioned .)

But it is the duty of families, as such, to read the word of God, and to

hear it together read. (This was proved from scripture before.)

Therefore it is the duty of families, as such, to pray together.

ARGUMENT v.

Christian families are, or ought to be, so many domestic churches.

Therefore they ought to pray together.— In a church, conjunct prayers

are made to God . But what kind of church would that be in which there

is never any joint praying ? There are three families in the scripture

renowned with the name of a church," and have this honourable title

put upon them by God himself ; as, 1. The family of Aquila and Pris-

66

Petit se doceri divinitùs, ut doctrinam recte intelligat. Ex antithesi verò monet,

omnium hominum mentes esse cæcas, nec intelligere doctrinam quamdiu non illuminantur

a Spiritu Sancto. Monet igitur quasi velamen esse obductum oculis nostræ mentis, vel

volumen legis seu doctrinæ clausum et convolutum esse, ut legi et intelligi non possit, nisi

Spiritu detrahente velamen oculis nostris, et evolvente volumen, ut oculis nostris subjiciatur.

Ideòque assidue petendum esse significat, ut hic Doctor mittatur in corda nostra, qui ea illu-

minet et sapientiá cælesti imbuat.- MOLLERUS in Psalmum cxix. 18. " David prays that

he may be divinely instructed, that he may have a right understanding of the doctrine which

is according to godliness. In the antithesis, however, which he employs, we are admo-

nished that the minds of all men are blinded, nor are they capable of understanding heavenly

doctrine so long as they remain unilluminated by the Holy Spirit . His admonition, then,

amounts to this : That a veil has been drawn over the eyes of our minds, or that the volume

containing the law or divine doctrine is completely closed and rolled up, so as to prevent it

from being read and understood by us, unless the Holy Spirit withdraw the veil from our

eyes, and unroll the volume, so as to present it unfurled before our enlightened vision. He

intimates, therefore, that we must assiduously ask and pray, that this Divine Teacher may

be sent into our hearts, to illumine them, and to imbue them with heavenly wisdom."-EDIT.
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cilla : Και την κατ' οικον αυτων εκκλησίαν, " And the church in

their house." (Rom. xvi . 5. ) So, 1 Cor . xvi . 19. 2. The family of

Nymphas : Και Νυμφαν, και την κατ' οικον αυτον εκκλησιαν, “ And

Nymphas, and the church in his house. " (Col. iv . 15. ) 3. The family of

Philemon : Και τῃ κατ' οικον σου εκκλησια "And to the church in thy

house." (Philemon 2.) Erasmus renders it, "the congregation in their

house : " but this is disliked by Calvin and by Beza too. Pareus inter-

prets these texts either for "the company of Christians that were wont

to assemble in their houses " to hear the word, and to worship God ;

or else of " their proper families," of which these were the heads and

governors, whose houses were called " churches," because ofthe religious

duties there performed, as " reading of the scripture, praying unto God

together, and singing of psalms ." * Aquila and Priscilla by occupation

were tent-makers : (Acts xviii . 3 :) yet though they laboured in this

calling, and worked with their hands, they found time for family-worship

and joint religious duties, and were eminent and exemplary therein ; and

stand in scripture upon record for a pattern worthy of all Christian

families' imitation . Here is a plain proof. So did the godly families in

the primitive times, and they are approved by God ; for what they did in

their houses and families was pleasing unto God, having this honourable

name of a "church " by God's Holy Spirit put upon them.

And they will afford us this argument :—

• Magnificum elogium, quum uni familiæ nomen ecclesiæ tribuitur ; et tamen sic

institutas esse convenit singulas piorum familias, ut totidem sint ecclesiolæ : quod autem

Erasmo congregationis nomen magis placuit, alienum est a mente Pauli. Honorifice de

Christiana œconomiá voluit loqui.- CALVINUS, in 1 Cor. xvi. 19. "A grand and noble

eulogy indeed it is when the name of CHURCH is bestowed, as in this passage, on a single

family ; and yet it is requisite and desirable for the families of the pious to be severally

trained up and instructed in such a manner that they may become so many little churches.

But to translate the word ecclesia , congregation,' a rendering with which Erasmus seems to be

mightily pleased, is alien from the design of the apostle for it was his wish to make honour-

able mention ofthe economy of Christian households."- EDIT. Erasmus in Annotationibus

vertendum potius dicit congregatione, quâ in re ab eo dissentio : apparet enim apostolum com-

mendare Aquila et Priscillæfamiliam, quasi sit ecclesiola quædam ; alioquin dixisset, Zuv TQ

οικῳ αυτων .--BEZA . " In his Annotations Erasmus declares, that ecclesia ought ratherto be

rendered ' congregation.' However, I totally dissent from him in this view of the passage :

for it is apparent that the apostle is here speaking in commendation of the family of Aquila

and Priscilla, on account of its being a kind of small church. Had his intention been other-

wise, the construction in Greek would have stood thus : With their household." -EDIT.

Privatam familiam ' ecclesiam ' vocat.- ESTIUS. "He calls a private family a church .”-

EDIT. Vel de Ecclesia membris, vel de domesticis tantùm ipsius Nymphæ ad Dominum

conversis ; laudans hunc virum, quòd œconomiam suam Christiane admodùm rexerit et

instituerit.- PAREUS . " The apostle here speaks of the members of the church, or only of

the household of Nymphas himself that had been converted to the Lord. He commends this

man, because he ordered his domestic economy, and ruled those under his care, in a

manner truly Christian."-Edit. Erat igitur tota familia pia et bene et Christiane

instituta, sicut solent esse ecclesiæ ; quia ibi legebatur verbum Dei, et preces habebantur, et

canebantur Psalmi. Discamus ita regere familias, ut sint veræ ecclesiæ. - Idem.

whole family therefore was pious, having been trained and instructed in a good and Christian

way, as churches usually are ; because in it theword of God was read, social prayer was offered

up, and psalms were chanted. Let us learn thus to rule our families, that they may become

true churches. "-EDIT. Adjungit etiam familiam ejus, quam honorifico nomine vocat

ecclesiam ; quod ipsum quoque ad Philemonis laudem pertinet, ut qui in familia educanda

fidelis patrisfamiliás officio fungatur.-PISCATOR in Philemon 2. " He also subjoins the

family of Philemon, which he distinguishes by the honourable title of a church. This

epithet still more enhances the commendation bestowed on Philemon, as on one who, in

the education of his family, properly discharged the duties of a faithful and believing master

and father of a family."-EDIT .

" The
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ARG. V. Those families that are or ought to be household-churches,

ought to serve God together therein, and pray jointly to him . (For

the worship and prayers of a church, as such, are conjunct, and

from such religious duties these families were so called . )

But Christian families are or ought to be household-churches. (And

they will be such churches, or synagogues of Satan.)

Therefore Christian families ought jointly to pray to God.

ARGUMENT VI .'

That God is to be served and called upon conjunctly in properfamilies,

will appear from the practice ofholy men in the first age of the world.-

Conjunct worship was first performed in families, before it could be given

to God from more public assemblies ; the domestic society being the first,

and the foundation and original of all other. God's church was first in

Adam's family, and for some time only there ; therefore God was there

worshipped and called upon, or else God had a church from which he had

no conjunct worship at all.

That there was such religious worship in the first families, I offer these

two things for confirmation thereof :-

First. God appointed Adam, after his fall, to offer sacrifice to him ;

and declared to him the use and signification thereof, and commanded him

to teach his children to do the same.—Which will be manifest by these

two things :-:-

1. That Abel did sacrifice, and thereby pleased God.-" The Lord

had respect unto Abel and to his offering ;" (Gen. iv. 4 ; ) that is, God

accepted Abel and his offering. * It is not said what outward testimony

it was, whereby God did declare this respect and acceptance of Abel's

offering, whereby Cain did perceive that Abel and his offering were

pleasing unto God, when himself and his offering were both rejected. It

is conceived that fire came down from heaven, and consumed Abel's

sacrifice, but not Cain's offering ; † and by this sign God did discover his

acceptance of the sacrifices in following ages. (Lev. ix. 24 ; 1 Kings xviii .

38 ; 1 Chron . xxi . 26 ; 2 Chron . vii . 1. ) But if this had not been by

God's own appointment, it would not have pleased him ; for will-worship

God is not delighted in. If it had not been commanded by God, it

had not been obedience in Abel ; and if it had not been obedience, it

Deo tributum, significat respicere cum gratiá et favore. – PAREUS. " The He-

brew verb, to have respect unto, which is here ascribed to God, signifies , to regard any

thing with grace and favour. "—EDIT . Quasi dicat, Placuit Domino . - FAGIUS .
" It was

well-pleasing to the Lord."-EDIT. Requievit in Abel.-OLEASTER. " He regarded Abel with

complacency."-Edit. † Igne de colo consumpsit, et sic grata esse probavit.-LYRANUS,

PISCATOR, AINSWORTH . " The Lord consumed it with fire from heaven, and thus gave a

proof that it was grateful to Him."-EDIT. ↑ Cultús modum et mensuram homines

ex se ignorant, quem a revelatione diviná expectare debent ; neque corde se tantopere præsu-

mere oportet, ut modum quo Deus religiosè coli debet, ipsi sibi pro libitu et arbitrio præscri-

bant; non enim Deus hominum e0€λо0pησкeiais delectatur : æquum est, non quo nos volumus

ipsi, sed quo ipse vult, modo eum colamus et veneremur.— ,-Syntagma Thesium in Acad. Salmur.

" Men, of themselves, are ignorant both of the mode and measure of worship, the information

concerning which they must expect to derive from divine revelation. Neither should they

evince such presumption of heart as to prescribe to themselves, according to their own will

and pleasure, the mode in which God ought to be religiously worshipped . For God is not

delighted with the will- worship of men. It is right and proper that we offer worship

and reverential adoration to God, not according to the manner which we ourselves devise , but

according to that which He has deigned to prescribe ." -EDIT .
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would not have been pleasing to God : for, " Hath the Lord as great

delight in burnt-offerings and sacrifices, as in obeying the voice of the

Lord ? Behold, to obey is better than sacrifice, and to hearken than

the fat of rams." ( 1 Sam. xv. 22.)

2. Abel did by faith what he did in sacrificing unto God. (Heb . xi . 4. )

-But faith must be bottomed upon some signification of the will of

God, and must be done by virtue of some command, if done in faith ;

else there is no ground nor reason to believe that what is done will be

pleasing unto God . *

Second. That there was religious worship in Adam's family, and so

handed down from his to others, appears in that Adam did yield obedience

to the command of God given to him concerning sacrifices and other duties

belonging to it, and did educate his children in the same.- -Though we do

not read that Adam did sacrifice and pray to God, yet it doth not follow

that he did not. The great wickedness of Cain, and the martyrdom of

Abel, gave occasion to this first mention of their offering ; but it is not

likely that this was the first offering made to God. For do you think,

that Adam and Eve had so many sabbaths before Cain and Abel were

born and brought up, that they kept none of them ? no, not one ? or

that they spent their time and days in the matters of the world, in the

total neglecting of God and their own souls ? If any be so uncharitable,

let them consider these three things :-

1. Had not Adam and Eve sad experience of the difference of being

under God's favour and his frowns, of being filled with the sense of his

love, and fears of his wrath ?-Were there ever any in the world that

knew both these as our first parents did ? the one in the state of

innocency, the other after their apostasy ? When God himself came to

look after these transgressors of his law, and to arraign them at his bar,

and convince them of the evil [which] they had done, and pronounce

sentence upon them for the same, and cursed the one and the other, and

• Fide oblata fuerunt sacrificia ab initio : sunt autem aσvoтara in religione fides et

εθελοθρησκεια . Hac enim habetτα ενταλματα και διδασκαλίας των ανθρωπων, illa autem nititur

divinarevelatione voluntatis, ut qui cultus Deo ex fide præstatur sit obedientia . - CLOPPEN-

BURGH, Sacrif. Schol. " From the very beginning sacrifices were offered in faith. But, in mat-

ters of religion, faith and will- worship are incompatible the one with the other : forwhile the

latter holds for its foundation the commandments and doctrines of men,' the former rests

on the ground of the revelation of the divine will, that the worship which through faith is

rendered to God may be real obedience."-EDIT. A non scripto ad non factum

non valet consequentia . Inter primam promissionem de venturo semine mulieris et primum

sacrificium, non relinquimus ullum temporis intervallum .- Munit hanc sententiam nostram

apostolus docens vetus fœdus absque sanguine dedicatum non fuisse, et absque sanguinis

effusione non fieri remissionem, Heb. ix. 18 , 22. Hinc enim consequens est, vel cum pro-

missione illá de venturo semine mulieris nullamfactam esse fœderis Dei cum homine spiritualis

instaurationem, quá peccatorum remissionem speraret et crederet, vel non essefactum xwpis

aiμaTEKXvolas, qui est sacrificiorum character.- CLOPPENBURGH , Sacrif. Schol. " The in-

ference drawn from this mode of reasoning , Because it is not written, therefore it was not

done, possesses no validity. We do not leave any interval of time between the declaration

of the first promise concerning the future Seed of the woman, and the first sacrifice . This

our opinion is strengthened by the apostle, when he teaches us, that neither was the first

covenant dedicated without blood ,' and that without shedding of blood is no remission .'

(Heb. ix . 18 , 22 ) For, the consequence flowing from these expressions is , either that,

with the promise concerning the woman's future Seed, no renewal was made of God's

spiritual covenant with man, by which he might hope and believe for the remission of sins ;

or that it was not made without the shedding of blood,' which is the proper character of

sacrifices."-EDIT.
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the earth for their sakes, and drove them out in anger from that delight-

ful, pleasant Paradise in which at first they were placed by God, were

they not terrified now by the anger of the Lord, as they were before

delighted in his love ?

2. Then add to this and consider, Did not God after this, out of his

abundant grace and mercy towards them lying in this misery, preach

recovering grace by and through his own Son ? (Gen. iii . 15 . )—As if he

had said, " Adam, thou art a lost man." Yes, Lord, I see I am ! " Thou

art exposed to my wrath, and to the death that I did threaten, if thou

didst disobey." Yes, Lord, so I am ! "Adam and Eve ! you two have

undone yourselves and all the world, and plunged yourselves and them

into the depth of misery, and are exposed to my wrath and justice for

ever." Yes, Lord, so it is ! so it is ! Woe unto us ! so it is ! “ Well,

but yet, out of my mere mercy and free grace, I will help you out of this

condition : I have a remedy for you, I have kindness for you sinners, for

you rebels ; and such that all the angels in heaven could not have thought

of, for you poor sinners ; and that is, My own Son shall be your surety,

shall become a man, and suffer in your nature, and bear the punishment

of your sin . He shall die, and you shall live ; He shall suffer, and you

shall be saved, if you will yet consent to the terms of a new covenant,

after you have violated the former ; and this shall come to pass at the

time that I have appointed . In the mean while, you shall offer such

sacrifices to me, and pray unto me for your pardon and my grace ; and

these sacrifices shall be types of this promised Saviour, and it shall be

through him, but not for these, that I will have mercy on you." Do you

not think that these " glad tidings " did wonderfully affect their hearts ?

Do you not think that this grace and kindness in their sad condition, at

the first manifesting of it, did strongly oblige them to yield obedience to

what God should reveal to them to be his will? Or do you think, that

neither the sense of their before-desperate condition , when they saw no

way of help or hope, nor the sense of this grace and mercy, did stir

them up to hearken to the commands that God would give them ? Is it

likely that they did not go together and praise God for such love as this ?

Do but consider what they did enjoy before they fell, and what their

fears were after ; and then how much must this first tidings of mercy

needs affect their hearts, and engage them to obedience .

3. That our first parents had religious worship in their family, appears

by the religious education of their children .- Do you think, when they had

undone their children , and yet God had discovered a way of salvation to

them, that they did not timely tell their children of this ? Had they ex-

posed their children's souls to hell and to damnation, and yet [ did they]

not tell them and teach them God's gracious dealings with them, by which

it might be prevented ? Do you think that they did not pray with them,

that themselves and theirs might be indeed partakers of this mercy ? Is

it likely that Adam and Eve did not acquaint their children how God did

make them in a blessed condition, and how they lost it ; and how God

himself had been with them after they had so offended, and made known

a way of salvation to them? Would not their natural affection to their

children, and the sense of God's mercy, put them on to instruct them in
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these things, and praise God with them for his love, and pray for the

certain fruits and benefits of it ?*

OBJECTION . " This might make it probable ; but there is nothing in

scripture from whence you can conclude it."

ANSWER. But there is. The express mention of Cain's and Abel's

offering doth plainly prove, that they were thus brought-up in the

worship of God. Cain, though he had no grace, yet did make a profes-

sion of religion. And that they were instructed in the things before

expressed, is the judgment of learned men, who conclude that Adam

received instructions from God, and Cain and Abel from their father

Adam.† And Abel's sacrifice being accepted, doth fully prove that he

did understand the fall and recovering grace by Messias then to come.

For, was God pleased with the sacrifice itself, and for itself, that Abel

did bring ? There never was any thing in them to reconcile God to

sinners ; but they were types and shadows of good things to come, and

they pointed unto Christ. Abel then must understand this . Besides,

Abel did offer by faith- in whom ? In Christ to come.
Then he was

instructed in the doctrine of redemption by Christ ; and this doth suppose

a lost estate. Moreover, it is said, Heb . xi . 4, that by this faith Abel

obtained a testimony " that he was righteous." What ? by the works

he did? by the sacrifice itself that he offered ? Is any sinner justified

• Adamus cùm totius generis humani esset paterfamiliás et promissionem seminis victricis

posteris omnibus prædicandam acceperit, illius officii nexu, et naturæ et positivi præcepti

juris virtute, tenebatur. Officio isti eum non defuisse, plurima sunt quæ suadent. Munere

enim mandato ut sedulò fungeretur, effecerunt sine dubio beneficium a Deo maximum recèns

acceptum, sui generis amor et misericordia, atque in quem statum per peccatum redegisset

miseros posteros sensus tenerrimus. Tota itaque illius familia, ipso curante et regente, hoc

est, totum in universum humanum genus, nemine excepto , Dei erat ecclesia, in quâfides, ob-

servantia, et cultus religiosus viguerunt.-DOCTOR OWEN, Theologoumena : sive, De Natura,

Ortu, &c., veræ Theologiæ, lib . ii . cap. 2. " Since Adam was the father of the great human

family, of all the race of man, and received the promise of the woman's conquering seed to

be proclaimed and made known to all his posterity, he was held to the performance of this

obligation by the bond of his duty, and by virtue not only of the law of nature, but likewise

of that of positive precept. Many considerations concur in persuading us to think, that

Adam was not deficient in fulfilling this important duty. For, the very great benefit which

he had so recently received from God, the love and pity which he had for his own helpless

offspring, and a most tender and acute feeling of the deplorable condition to which he had,

through sin, reduced the whole of his unhappy posterity :-all these reasons would have the

effect of inducing him sedulously to discharge this great duty which had been commanded.

The whole of his family, therefore, with him at its head exercising over them a paternal

care and controlling influence, that is, the entire human race, without a single exception,

constituted the infant church of God, in which faith, reverential obedience, and religious

worship flourished." - EDIT . † Unde habuerunt Cain et Abel quod sacrificiis Deum

honorarent? Apatre suo qui eos instituit.-FAGIUS, LYRANUS. " Who was it that advised

Cain and Abel to honour God by sacrifices ? They received this counsel from their father,

by whom they had been instructed . ”— EDIT. Ex Dei instinctu aut verbo, primi parentes

obtulerunt.-OLEASTER. " Our first parents presented their offerings either in consequence

of a secret divine impulse, or by express direction . "-EDIT. Constat cultum aliquem exter-

num Majestati Divinæfuisse institutum, et a patre Adamo de eo fuisse instructos Cainem et

Abelem.-RIVETUS. " It is evident that some external worship to be paid to the Divine

Majesty had been instituted , and that Cain and Abel had been instructed concerning it by

their father Adam."-EDIT. Cain obtulit non fide, sed pro consuetudine paternæ institu-

tionis.-MUSCULUS. " Cain made his offering not in faith, but according to the external

usage of his father's institution ."-EDIT. Deus docuit Adam cultum divinum ; quo ejus

benevolentiam recuperaret, quam per peccatum amiserat ; ipsumque docuisse filios suos dare

Deo decimas et primitias. " God taught Adam divine worship ; by the observance of

which he might recover the favour and loving - kindness of his Maker, that he had lost

through transgression. Adam also taught his children to render to God tithes and first-

fruits."-EDIT.

VOL. II.
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from the condemning sentence of the law by works of his own? No!

but Abel was justified by faith in Christ, signified by the sacrifice which

he did offer ; for without a Mediator there is no peace with God, no

pardon from God, no justification before God, no acceptance with him,

for any sinful man. There were then religious duties in Adam's family,

and that by God's command and appointment.

OBJECTION. " But this was offering of sacrifice ; what is this to

prayer, or to us, when the way of sacrificing is abolished ? "

ANSWER 1. Do you think they did sacrifice , and not pray when they did

so? Did they not confess their sin when sacrifice was offered ; and

acknowledge that they deserved to die for their sins ? And this was

signified by a man's laying his hand upon the head of the burnt-offering.

(Lev. i . 4. ) Prayer then usually accompanying sacrificing, (Heb . x . 3 , )

the one doth infer the other. "And the whole multitude of the people

were praying without at the time of incense." (Luke i. 10. )

If such sacrifices are ended, yet there are sacrifices for Christians to

offer-up to God ; yourselves, your hearts, your prayers, and praises.

(Rom. xii . 1 ; Heb . xiii . 15. ) And there are the same moral grounds

and reasons why you should serve God in your families, in the way pre-

scribed by God since the coming of Christ, as there was why they should

serve God in their families, in the way of worship appointed by God

before the coming of Christ.

ANSWER II . And this was practised not only in Adam's family, but by

godly families after too . So, " Enoch walked with God ; " (Gen. v. 24 ;)

and Noah ; (Gen. vi . 9 ; ) which implies their universal sincere obedience,

at home as well as abroad . And that this implies their worshipping God

in their families, I think for this reason-because if a man be never so

great a professor abroad, if he totally and constantly neglect God's

worship at home, nay, if it be not constantly done, (except in some

cases that might fall out, ) he shall not be accounted to be one that

walketh with God. I judge that man cannot be said to walk with God

that in his house, with his family, doth not kneel before him. Besides,

Abraham's duty was comprehended in this phrase, " Walk before me."

(Gen. xvii. 1. ) But Abraham, in his walk, took his household along

with him. "He will command his children and his household after him,

and they shall keep the way of the Lord ;" (Gen. xviii . 19 ; ) the way in

which his household should walk and by "the way of the Lord" is

often understood the worship of God.

One place more I would have considered for conjunct prayer of a

domestic combination, which is concerning Isaac. We read it : " And

•
Ponetque manum, &c . , quo protestabatur se dignum qui, pro peccato, jugularetur.—

OLEASTER, in loc. "And he shall put his hand upon the head of the burnt-offering.-By

which significant act he confessed that he was himself worthy to be slain for his own trans-

gressions . "-EDIT. Quæ lex instituit oblationem sacrificiorum, eadem præcipit quoque

orationes Deo fieri ; quia absque orationibus illa peragi nequeunt. — HOORNBECKII Socin.

Confut. tom. ii . p. 431. " The same law which instituted the offering of sacrifices , com-

manded likewise that prayers should be made to God ; because without prayers the offering

of sacrifices could not be completed ."-EDIT. " The offerer laid his two hands between

the horns of the sacrifice , and confessed his sin over a sin-offering in this wise : I have

sinned : I have done perversely : I have rebelled, and done thus and thus. But I return by

repentance before thee : and let this be my expiation ." --LIGHTFOOT'S Works, Temple

Service," vol. ix. cap . 8 (Octavo edition.)

66
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Isaac entreated the Lord for his wife." (Gen. xxv. 21. ) In the Hebrew :

two words especially make forֹוּתְׁשִאחַכֹנְלהָוהיַלקָחְצִירָּתְעֶיְו

our purpose : that which is translated, " for his wife" might be

read, with his wife, in the presence of his wife, being with him and

joining with him in his duty : " He prayed for and before his wife :" it

was then conjunct prayer, Isaac praying with his wife .* The other

word, translated " entreated," signifieth to multiply powerful words in

prayer, to pour out words in abundance, and denoteth, 1. The multiplying

of his prayers. It was not only once, but frequently, that he prayed

with his wife . 2. The earnestness of his prayer. 3. The continuance,

and their perseverance therein, till they had the mercy prayed for.—

As follows : " And the Lord was entreated of him." Isaac had been

married near twenty years with Rebekah, and so long without a child ;

so that it seems they had been exercised in this duty for many years

upon this account, that Rebekah had no child for so long time, for which

they did unanimously and constantly offer up prayers to God. And if

they prayed together for issue, should not you for the favour of God,

pardon of sin, interest in Christ, and eternal life ?

By all, you see that there was family conjunct worship and praying to

God by God's command and appointment, and approved by God's accept-

ance of it. Now, let any one show where God hath taken-off this obli-

gation. If God hath any where said, "Though I did appoint Adam to

worship me in his family, and did accept of Abel's offering, that did as I

commanded, and did hear Isaac praying together with his wife, yet now I

will be prayed-to in families no more : show it if you can : what book,

chapter, and verse is it ?

ود

OBJECTION. Will you say that " the reason of their worshipping God

in their families at first was, because there was no other to worship him

with : but when men did multiply, and there were public assemblies,

men were not bound to do it ? "

ANSWER I. Show that. Which is the text that tells you that God's

instituting of public worship hath disobliged men from praying to God

in their families ?

ANSWER II . When men were multiplied, godly men did serve God in

their families ; Abraham did, and Isaac did, and Job did, and Joshua did,

and Cornelius did. Did they do it, and were they not bound to do it ?

What will you make of all the worship and prayers which these did give

and offer up to God in their houses ? If there was no obligation upon

them, they had not sinned if they had omitted it ; and it was no obe-

dience, when they did so . Will you say either of these ?

were they works of supererogation ? No, surely.

What!

orareרַתָע+

• Eápresente, et unà cum illá . - JUNIUS . " She being present, and together with her."

-EDIT. Simul cum uxore, cumquâ communicabat preces.--FAGIUS . "Heprayed in com-

panywith his wife, whom he made a partaker of his prayers ."-EDIT.

quidem significat, sed non simpliciter, quia assiduitatem et importunitatem simul connotat, et

precum multiplicationem. Res convenit ; non enim dubium est, tam longo tempore, Isaacum
sapius interpellasse Deum, fretum spe promissionum.— RIVETUS in loc. " The Hebrew

word indeed signifies to pray ; but not that simply, for it at the same time denotes assiduity

and importunity, and the multiplication of prayers . This meaning is in accordance with the

facts of the case : for, doubtless, during such a lapse of years, Isaac had frequently solicited

and entreated God, relying with hope on the promises. ”—EDIT.

Q 2
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OBJECTION. " But when Aaron's priesthood was instituted, then the

obligation on families ceased ; and, after that, the Israelites did not pray

in their houses."

ANSWER 1. Why will you speak without book ? Show me this

either . I have proved an obligation by God's institution : show me

where it is nulled and made void, even after the Aaronical priesthood was

instituted.

ANSWER II . But I say they did pray in their houses after this ; for

after the institution of Aaron's priesthood, the Israelites celebrated the

passover in their own houses ; and that was not done without prayer. For

though after the priesthood was settled, the priests killed the lamb, yet

after the lamb was killed, the master of the house caused it to be brought

back to his own house, and did eat it with his family. (Luke xxii . 7—13. )

And the cup that was used at the passover (whether it were sacramental

or no, is controverted) was blessed by the master of the family :
so that

there was prayer and praise attending this celebration in their houses

conjunctly after the priesthood was settled : in which service they had

also the explication of it, why they kept it, what was the meaning of the

bitter herbs, and why eaten with unleavened bread, done in form of

catechising. And in their feasts the master of the house prayed before

and after after, he gave thanks, 1. For their present food . 2. For their

deliverance from Egyptian bondage . 3. For the covenant of circumcision .

4. For the law given by the ministry of Moses . Then he prayed

that God would have mercy, 1. On his people Israel. 2. On

his own city Jerusalem. 3. On Sion, the tabernacle of his glory.

4. On the kingdom of the house of David his anointed. 5. That he

would send Elias the prophet. 6. That he would make them worthy of

the days of the Messiah, and of the life of the world to come.† Do you

not call this conjunct prayer and praise, thus done by the master of the

family? May we not now with confidence of the truth from all, under

this last topic or head of argument, frame this manner of reasoning ?-

ARG. VI. If serving of God, and praying conjunctlyto him in proper fami-

lies, was commanded and appointed by God, and never yet revoked ;

then it is the duty of proper families so to do .

But serving of God, and praying to him conjunctly in proper families, was

commanded and appointed by God, and never yet revoked .

Therefore it is the duty of proper families so to do.

So much for the FIRST QUESTION.

QUESTION II.

"Whether it be the duty of families jointly to pray to God daily?"

ANSWER in the affirmative.

Some that are convinced that family prayer is a duty, will sometimes

practise it, and yet but seldom ; some, upon the Lord's day, and yet but

once then, in the evening, and that serves for all the week, till the evening

of the Lord's day next doth come. Others pray once a day through the

week, but omit it in the morning ; when yet the very same reasons which

should move them to do it at all should be cogent for more frequent per-

formance of it, and are so. Though it be not determined expressly in

• WEEMES. + GODWIN'S " Jewish Antiquities."
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the scripture, that Christian families should pray together morning and

evening every day, yet in the general it is required that we should " con-

tinue in prayer ; " (Col. iv . 2 ; ) which seems to be meant of family-

prayer. For the apostle had been speaking to family-relations, husbands

and wives, parents and children , masters and servants, and treating of

family relative duties ; carrying on his speech still to the same persons,

[he] saith, " Continue in prayer." But such as make such great gaps ,

as from one Lord's day to another, cannot be said to continue therein.

We have general precepts to serve God " all the days of our lives ." (Luke

i . 75.) So that that worship for which we have opportunity every day,

should no day be omitted .+ But families have, or may have, such oppor-

tunities every day, if they be well ordered, and wisely governed, as they

ought to be. Particulars are commanded under generals ; God hath

commanded us to preserve our own lives and the lives of others, and

therein is included food and physic, &c. Yet God hath not expressly

commanded, that we shall eat once or twice or thrice a-day, nor how often

we shall take physic ; yet we do these as often as we find we need them .

Know yourselves, feel your own spiritual wants, and do so as to prayer,

and we need to say no more upon this subject. But because we are not

so sensible of the wants of our souls as of our bodies, and are not so

easily brought with frequency to our knees in our families together, as to

sit down at our tables together, something must be said to showthe rea-

sonableness, usefulness, and necessity of daily praying to God in our houses .

We are commanded to " pray without ceasing." ( 1 Thess. v. 17.)

" Praying always with all prayer and supplication in the Spirit, and

watching thereunto with all perseverance." (Eph. vi . 18. ) We should

always be habitually disposed to pray, and should actually be engaged in

it, as we have occasion and opportunity, and watch for such praying

seasons. " Be careful for nothing ; but in every thing by prayer and

supplication with thanksgiving let your requests be made known unto

God." (Phil. iv. 6. ) But can such be said to answer these commands

• Parcus Deorum cultor, et infrequens

Insanientis dum sapientiæ

Consultus erro ; nunc retrorsùm

Vela dare, atque iterare cursus
Cogor relectos.- HORATII Carminum lib. 1. od . xxxiv.

"A fugitive from heaven and prayer,

I mock'd at all religious fear,

Deep-scienced in the mazy lore

Ofmad philosophy ; but now

Hoist sail, and back my voyage plough
To that bless'd harbour which I left before."-FRANCIS's Translation.

† Præceptum est generale, ut serviamus Deo cunctis vitæ nostræ diebus. (Lucus i. 75.)

Ille igitur cultus, qui commodè possit quotidie frequentari, non debet ullo die omitti.

Sed oratio (etiam cum domesticis) est talis ; ergò .—AMESII Casus Conscientiæ. " It is a general

precept, that we should serve God all the days of our lives . ' ( Luke i . 75. ) Therefore that

worship to which without inconvenience daily attention can be given, ought not on any day

to be omitted: But prayer even with the members of our household is of this kind, and can

1 Quoad disposi-
be daily repeated : Therefore it ought never to be omitted. "-EDit.

Quoad actum
tionem et preparationem cordis ad orandum, debemus perpetuò illam retinere.

orationis, debemus occasionem omnem capere et captare illius exercendi. Similis phrasis :
" With regard

2 Sam. ix. 13 : " Mephibosheth semper comedebat in menså regis.” —Idem.

to the disposition andpreparation of the heart to pray, we ought perpetually to retain it. As

to the act of prayer, we ought to embrace and seize upon every opportunity of exercising it.

A similar kind of phraseology occurs in 2 Sam. ix. 13 : Mephibosheth did eat continually

at the king's table.'"-EDIT.
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that do not pray at all ? Is praying always, and not at all, all one ?

Or is continually and seldom all one and the same ? Or doth praying

without ceasing, and ceasing to pray all the week long, import and

signify the same thing ? Nothing less . Frequency then is expressly

commanded.

""

Set before you the example of Daniel : Now when Daniel knew that

the writing was signed, he went into his house ; and his windows being

open in his chamber toward Jerusalem, he kneeled upon his knees three

times a-day, and prayed, and gave thanks before his God, as he did afore-

time." (Dan. vi. 10. ) Where may be observed, 1. The place . *—He

prayed in his own house ; and why not with his household ? For if it

had been in secret alone, Daniel might have found out, in so large an

house as such a great man as he was had, some retired closet, where the

nobles that waited to accuse him, might not have known that he did

pray. 2. The circumstance of time. " Three times a-day ; ' in the

morning, before he went to his employments ; at noon, when he came

home to eat meat ; and at night, before he went to sleep .† These three

times a-day David observed for prayer also : " Evening, and morning, and

at noon, will I pray, and cry aloud and he shall hear my voice." (Psalm

lv. 17.) 3. The danger he was in, if he prayed, of being cast into the

lions' den ; and yet he prayed thrice a-day, even in hazard of his life .

4. That this was his usual practice. For he did thus "aforetime." 5.

From the event we might gather how pleasing this was to God, who did so

miraculously deliver and save him by stopping of the lions ' mouths.

The Jews had their daily sacrifices morning and evening : "Thou

shalt say unto them, This is the offering made by fire which ye

shall offer unto the Lord ; two lambs of the first year without spot day

by day, for a continual burnt-offering. The one lamb shalt thou offer in

the morning, and the other lamb shalt thou offer at even." (Num. xxviii .

3, 4.) By this daily sacrifice they showed their thankfulness to God,

and expected from him a blessing upon themselves, upon their labours,

and their rest. And is there not as much reason that Christians under

the gospel should worship God morning and evening, and pray unto

him ? Take these REASONS for it :-

mur.

REASON I.

Ad orationem statam quotidie habendam a Deo variis beneficiis invita-

"Because we receive every day family-mercies from the hand of

God."-He loads us daily with his benefits . (Psalm lxviii . 9. ) ‡ When

you wake in the morning, and find your dwelling safe, not consumed

with fire, not broken through by thieves, is not this a family-mercy?

• Cum fenestras suas aperiret versus Jerusalem, hoc symbolo et sibi et domesticis suis

ostendere voluit, se perseverare in spe et fiducia promissæ redemptionis .-CALVINUS

in loc. "When Daniel opened his windows toward Jerusalem, he was desirous of showing,

by this symbolical act, in behalf of himself and his household, that he still indulged

in the hope of the promised redemption from slavery." --EDIT. Mane orandum est.

Recedente item sole, ac die cessante, necessario rursus orandum est .-CYPRIANUS in Orat.

Dominic. " In the morning we must pray ; when the sun begins to decline, and at the

close of the day, we must again address our prayers to heaven ."-EDIT. 1 Commoda

quibus utimur, lucemque quá fruimur, spiritumque quem ducimus, ab eo [ Deo] nobis dari

atque impertiri vidimus.- CICERONIS Oratio pro Sexto Roscio Amerino. We have seen,

that the conveniences and comforts of life which we possess, the light which we enjoy, and

even the breath which we inhale, are all bestowed on us by God, and are acts of his bounty."

-EDIT.
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When you wake, and find none dead in their beds, that news is not

brought you in the morning, there is one child dead in one bed, and

another in another, and there is not a lodging-room in the house but the

last night one or other died in it ; but, on the contrary, you find all well

in the morning, and refreshed by the rest and sleep of the night ; are

not these, and many more such mercies to the family, that, when you

rise, you should call them all together jointly to bless God for ? If it

had been otherwise, [if] master or mistress [were ] dead, children or

servants dead, would not the rest say, It would have been a mercy

to us all, if God had spared him, her, or them ?" If your house had

been consumed by flames, and God had turned you all out of doors

before morning, would you not have said, " It would have been a mercy,

if God had safely preserved us and our dwellings, and caused us to rest

and sleep and rise in safety ?" Why, sirs, will you not acknowledge

mercies to be mercies, till God hath taken them away from you ? And

if you do, should you not give the praise daily unto God ? Was it not

God himself that watched over you, while you did sleep, and could not,

did not, watch yourselves ? When you all did sleep, you knew not

where you were, nor what dangers you were exposed unto, nor how you

might prevent them ; but God then was good unto you ; * and should

you not conjunctly acknowledge this when you do wake and rise and see

that God hath kept you, and do enjoy the comfort and the benefit of his

watchful providence over you? " Except the Lord keep the city, the

watchman waketh but in vain. For so he giveth his beloved sleep ."

(Psalm cxxvii. 1 , 2.)

And as you have had many family-mercies in the night to bless God

for in the morning ; so you have many family-mercies in the day, to give

thanks to God for at night before you go to bed. If you see not cause

to acknowledge God's goodness towards you, you are blind ; if you do,

and have not hearts, you are worse. Methinks you should not quietly

sleep till you have been together on your knees, lest God should say,

" This family that hath not acknowledged my mercy to them this day,

• Ante omnes actus seculi debemus actus habere pietatis, qui nos quiescentes et dormientes

in lectulis custodivit. Quis enim nisi Deus dormientem custodit hominem? qui ita resolutus

in somnum, et oblitus sui vigoris humani, a se alienus efficitur, ut nesciat quid ipse sit,

ubinam demoretur, adesse sibi ipsi certè non possit. Necessarius igitur Deus adest dormien-

tibus, quia dormientes sibi adesse non possunt : et a nocturnis insidiis genus hominum ipse

custodit; quia id temporis ad custodiendum alter nemo pervigilat. Debeo ergò illi gratiam,

quia, ut ego securus dormiam, ille pervigilat. Sed et cùm vespera diem claudit, ipsi debemus

per psalteriam laudem dicere, et gloriam ejus modulatá voce concinere.— AMBROSII Liber

Sermonum, Serm. 23. " In the morning, prior to our engaging in any secular affairs , we

ought to perform acts of piety towards Him who has kept and preserved us while we have

reposed on our couches, and been fast asleep. For what being is there , except God himself,

who guards man when sleeping ? He is then so dissolved in sleep, so completely oblivious

of his own manly vigour, and is rendered so absent from his former self, that he is utterly

devoid of personal consciousness, knows nothing even about the place in which he is re-

posing ; and, in this supine condition, certainly, it is impossible for him to pay any attention

to himself. God, therefore , is the indispensable and intimate attendant on men while im-

mersed in deep slumber, because in that state they are incapable of bestowing any care or

attention on themselves. He likewise preserves and defends the whole human race from

nightly perils and insidious snares, because at that drowsy season none but God is awake

and acting as a watchful guardian . To HIM, therefore, I ought to offer up my early thanks-

givings , because, in order that I might sleep in security, he has, through the live -long night,

watched over me, and been my defender. But, when the shades of evening, like a curtain,

close-in the day, to Him again we should direct our praises, and extol his glory on the psal-

tery and harp, as well as with joyful voices in social harmony."-Edit.
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nor given me the glory of those benefits of which to them I gave the

comfort, shall never see the light of another day, nor have the mercies

of one day more to bless me for . When sleep doth close their eyes, so

shall death too ; they shall live no longer, and rise no more. This

night they shall go to their beds, and, the day or two after, shall be

carried to their graves." I wonder, sirs, that you do not dream of an

angry God, because thus slighted by you. I wonder that you do not

dream of some sore judgment or other, that might overtake you before

the sun doth rise . What, if God should say unto you, when you are

laid down in your beds ? " This night your souls shall be required of

you, you that went to bed before you had given me the praise of the

mercies that I had given unto you all the day, and before you had prayed

for my protection over you in the night ; " and should send some sudden

sickness to make you feel that he is offended with you for this neglect ?

Might not God say? " Shall I keep and preserve that family till the

morning, that would not so much as ask me so to do ? and if I do, will

not acknowledge it to be a mercy or a kindness to them ?" . Take heed :

though God be patient, do not provoke him.

REASON II.

"You should pray to GodAd eandem a defectibus nostris excitamur.

daily in your families, because there are sins committed every day in

your families."- -Do you indeed sin together, and will you not pray

together ? What, if you should be damned all together ? Doth not

e -ery member of your family commit many sins every day ? How great

is the number then of all, when considered or put together ? What ! so

many sins every day under your roof, within your walls, committed

against the glorious, blessed God, and not want prayer ? One sin should

be lamented with a thousand tears ; but you have not one tear shed by

one, and another by another, in prayer together, for a thousand sins.

Is this to repent daily, when you do not confess them daily ? Would

you have God to pardon all the sins of your family ? Say, would you or

no ? If you would not, God might justly let you go to your graves and

hell too, with the guilt of sin upon your souls . If you would, is not

pardon worth asking for ? Would you have it, and not beg it at the

hands of God ? Would not all judge that man worthy of death, that,

being justly condemned, might yet have life for asking for, and will

not ? How do you, how can you, quietly go to your beds, and sleep

with the guilt of so many sins upon your souls ? and have not prayed

to have them blotted out ? What do you take to make you sleep ? What

is your pillow made of, that your heads can rest upon it, under the

weight and load of so much guilt ? Is indeed your bed so soft, or your

heart so hard, that you can rest and sleep , when, to all the sins of com-

mission in the day, you add this sin of omission in the evening ? Lay

to heart your daily family-sins, and you will feel a reason why you should

pray to God in your families daily.

REASON III.

Ad eandem plerisque tum corporalium, tum spiritualium bonorum indi-

gentiis premimur. "You should pray in your families daily unto God,
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:

because you have many daily family-wants, which none can supply but

God ."-God wants not your prayers, but you and yours want God's

mercies and if you will have them, should you not pray for them ? *

Can you supply your families' wants ? If they want health , can you

give it them ? If they want bread, can you give it them, except God

first give it unto you ? Whythen did Christ direct us to pray ? " Give

us this day our daily bread." If they want grace, can you work it in

them ? Or do you not care though they die without it ? Is not God

the Giver of every good gift ? " Every good and perfect gift is from

above, and cometh down from the Father of lights." § (James i. 17.)

Mercies are above ; and good things are from above ; and prayer is a

means appointed by God to fetch them down. " If any man lack wis-

dom, let him ask of God. " (James i . 5.) Do you think you do not want

wisdom to discharge your duties to God and man ? that you do not want

wisdom to manage your family for their temporal, spiritual, and eternal

good ? If you think so, you are fools ; and if you think you want it

not, by those very thoughts you may discern your want of it. If you

think you have enough, it is plain that you have none ; and should you

not ask it of God, if you would have it ? If you and yours want health

in your family, should you not ask it of God ? Can you live without

dependence upon God ? Or can you say you have no need of God's help

to supply your wants ? Then you speak contradictions ; for, to be under

wants, and not to be dependent beings, is a contradiction . To think you

do not live in dependence upon God, is to think you are not men, nor

creatures and if you do depend on Him, and want his help to supply

your wants, your own indigency should bring you upon your knees, to

pray to him, as the heathen poet's verse (which Melancthon said was the

best verse in all Homer) doth express :—

Ευχεσθαι· τσαντες δε Θεων χατεουσ ' ανθρωποι . --- HOMERI Odyss. lib . iii. 48 .

" All men need God, therefore should prayers use."

REASON IV.

" You
Ad eandem quotidianis operibus promovendis permovemur.

should pray in your families daily, because of your families' daily employ-

ments and labours ."-Every one that puts his hand to work, his head to

contrive, should set his heart to pray. For will not your trading be in

vain, and your labouring and working, your carking and projecting for

the world, be to no purpose, without the blessing of God ? Will you be

convinced if God himself doth tell you ? Then read Psalm cxxvii. 1 , 2 :

" Except the Lord build the house, they labour in vain that build it . It

is vain for you to rise up early, to sit up late, to eat the bread of sor-

rows." Bread of sorrows ! What bread is that ? " Bread gotten with

much care, and labour, and toil, is bread of sorrows." " || Without

• Δεωμεθα quία δεόμεθα . " Let us ask as suppliants, because we are needy."-EDIT.

↑ Indiget vir viro, sed omnes Deo, etiam Hercules. " Man stands in need of the services of

his fellow ; but all men, athletic Hercules himself not excepted, require the aid of God

Almighty."-EDIT. Oεol dwτηpes éawv.-HOMERI Odyss. lib. viii . 325.

" The gods, by whose beneficence ALL live."--COWPER'S Translation.

§ Omne bonum

Dei donum.

|| Panis multis laboribus curisque conquisitus .- GEIERUS . Panis plenus ærumnarum, et

maximis molestiis partus.- VATABLUS.
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:

God, you labour to get bread for yourselves and families in vain ; you

might miss of it, after all your labours : and without God's blessing, if

you eat it when you have got it with much toil and care, you eat it in

vain ; for without Him it cannot nourish your bodies. And yet is it not

necessary to pray to God to prosper and succeed you in your callings ?

Prayer and labour should both promote what you aim at : to pray, and

not to do the works of your callings, would be to expect supplies while

you are negligent to labour and trade, and not to pray, would be to

hope for increase and provision without God. Religion, that puts you

upon holy duties, doth not teach you to neglect your callings, nor yet to

trust to your own endeavours without praying unto God ; but both are

to keep their place, and have a share of your time. * Prayer is a middle

thing betwixt God's giving and our getting. How can you receive, if

God do not give? And why do you expect that God will give, if you do

not ask ? " Ye have not, because ye ask not ." (James iv. 2.) What ye

work for, pray for ; and what ye pray for, work and labour for ; and this

is the true conjunction of labour and prayer. Or will you be like to

them [whom] the apostle speaks to ? " Go to now, ye that say, To-day or

to-morrow we will go into such a city, and continue there a year, and

buy and sell, and get gain." (James iv. 13.) You will!
But will you

not ask leave from God whether you shall or no ? You will go what !

though God cast you upon a bed of sickness, or into your graves ? Do,

if you can . You will continue there a year : what ! if death drag you

out as soon as you come there ? If death fetch your bodies to the dust

and grave, and devils fetch your souls to hell, after this will you " con-

tinue in such a city for a year? " If one part of you be in the grave,

and the other part in hell, what is left of you to continue in the city ?

You will buy and sell, will you ? What ! if God give you neither money

nor credit ? With whom, I wonder ? And you WILL get gain : you are

resolved upon it ; you will thrive, and prosper, and grow rich. What !

if God curse your endeavours, and say, " You shall not ?"
You WILL

all this, and you would have your will ; but your power is not equal to

your will. Here is much will, but not a word of prayer. A Heathen

will teach you a better lesson ; and that is, that you should not go unto

your work, nor to your shops and callings, till you have first prayed unto

God :-:-

Αλλ ' ερχεν επ ' έργον

Θεοισιν επευξαμενος τελεσαι.†-PYTHAGORE Aur. Carmin . 49.

• Nec ita fidendum industriæ, ut divinam opem negligamus ; nec ita rursùm pendendum

ab illa, ut nostrum prætermittamus officium .-ERASMUS. " We must not confide so much

in our own industry as to neglect the Divine aid ; nor, on the contrary, ought we so to

depend upon that gracious aid as to remit our exertions, and to neglect our duty."-EDIT .

" Before thou hast commencement made,

Implore the gods to grant their aid. "-)EDIT.

Παντα τα προς κτησιν των αγαθων συντελουντα δια βραχέωνὑπέγραψεν ὁ λόγος , το της

ψυχης αυτοκινητον , και την του Θεού συνέργειαν . Ει γαρ και εφ' ἡμῖν αίρεσις των καλων ,

αλλα και αυτο το εφ ' ἡμιν πεοθεν εχοντες, της παρ' εκείνου συνέργειας και τελειώσεως των

αισθητων παντως που χρήζομεν . Η δε ευχη μεθοριον ειναι της τε παρ' ἡμων ζητήσεως , και
της παρα του Θεου δοσεως . Πως δ' αν λαβοι τις το ευ, μη δίδοντος Θεου ; Πως δ ' αν δοιη

τῳ προς τας όρμας αυτεξουσιῳ μη αιτοῦντι δ διδοναι πεφυκως Θεος ; Ἷνουν μητε

λόγῳ μονῳ την ευχήν ποιώμεθα, αλλα και εργῳ ταυτην κρατυνωμεν · μήτε τῇ ἑαυτῶν

ενέργεια μονη παῤῥωμεν , αλλα και εργῳ θεοθεν συνεργειας ευχώμεθα · και το όλον τουτο,

όπως ἃ εργαζόμεθα και ευχώμεθα , και ἃ ευχόμεθα ενεργωμεν . Σπουδάζει ἃ εύχεται, και

ευχεται ἃ σπουδάζει. Τοιαύτη μεν ή της σπουδης και της ευχης ένωσις.-- HIEROCLIS
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Nullius est felix conatus et utilis unquam,

Consilium si non detque juvetque Deus.*

REASON V.

Ad eandem ab hostibus animarum nostrarum, diabolique insidiis urgemur.

"You should pray to God in your families daily, because you are all

every day liable to temptations."-As soon as you wake, the devil will

be striving for your first thoughts ; and when you are risen, he will be

urgent with you to do him the first service, and attend you all the day

to draw you into some heinous sin before night. And is the devil a

subtle, watchful, powerful enemy, and unwearied ? And do you not all

need to get together in the morning, that Satan might not prevail against

any of you before night, till you come to God together again ? How

many temptations might you meet-with in your callings, and your com-

pany, which without God you will not be able to resist ! And howmight

you fall and dishonour God, discredit your profession, defile your souls,

disturb your peace, and wound your consciences ! This Origen bewailed

in his lamentation ; for, that day [in which] he omitted prayer, he

heinously sinned : " But I, O unhappy creature ! skipping out of my bed

at the dawning of the day, could not finish my wonted devotion, neither

accomplish my usual prayer ; [but] folded and wrapped myself in the

snares of the devil ."-EUSEBII Eccl. Hist. lib . vii . cap. 1 .

REASON VI.

Ad eandem variis casibus imminentibus instigamur. " You should pray

in your families daily, because all in your families are liable to daily

hazards, casualties, and afflictions ."-And prayer might prevent them, or

obtain strength to bear them, and prepare you for them. Do you know

what affliction might befall your family, in a day's time, or in a night's

time, either in regard of sickness, death, or outward losses in your estate ?

Might not you hear of one man's breaking in your debt, and gone away

Aureus Comment. "The preceding verse tersely describes those two things, the junction

of which contributes greatly to the acquisition of every blessing ; they are the active and

spontaneous motion of the human spirit, and the energetic co-operation of the Deity. For

though we possess the choice of those things which are good ; yet, deriving from God, as

we do, even this power of choosing, we almost constantly feel our need of his proffered aid,

and his perfective influence on those powers which move our senses . But prayer resembles

a middle spot, or neutral territory, which lies between the act of asking on our part, and

God's bestowing that which has been asked. How then can any man receive what is good,

unless it be given by God ? And, indeed, how can the Deity, inclined though he evermore is

to beneficence , bestow his benefits on one who in reference to his own efforts is endowed with

freedom of action, but will not deign to ask a favour from Heaven ? Let not, therefore , our

petitions consist merely of the words in which we embody them, but let them likewise be

seconded and confirmed by our strenuous exertions ; let us not confide solely in these exer

tions, but, while we employ our best energies, let us entreat from God his potent and
Divine assistance . This is the counsel which the verse propounds : Let us pray for Divine

aid upon the affairs about which we are occupied, and let us energetically exert ourselves

in the performance of those concerning which we have prayed. The man who acts accord-

ing to this principle is sedulous in executing the designs upon which he had previously

invoked the Divine benediction , and zealously invokes the blessing of Heaven upon those

works in which he is actively engaged. Such is the constitution of that beautiful union

which subsists between diligent exertion and earnest prayer."-EDIT.
• " Futile is that which man intends,

And hapless his design,

Unless, as his most potent friends,

God's smile and help combine . "-EDIT.
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And are you
with so much, and another gone away with so much ?

indeed so weaned from the world, that this shall not put you into a

passion, and cause you to sin against God, or that you can bear it without

murmuring and discontent, that you need not pray for a composed frame of

heart, if such things befall you? Do you know, if you go abroad yourself,

or send a son or servant, that you or they may return alive again ? Though

you go out alive, you may be brought back again dead . Had you not then

need to pray to God in the morning, that he would keep you in your

goings-forth and comings-in ? and bless him together in the evening, if

he do ? How many evils is man exposed to, whether he be at home or

abroad ! Anacreon lost his life by the kernel of a raisin going wrong

down his throat . Fabius, a senator of Rome, in a draught of milk

swallowing a small hair, was strangled. * (PLINII Nat. Hist.) Do not

your daily sins cry aloud for daily punishments ? And should you not,

in daily prayer, cry as loud that God in mercy would prevent them ; or if

they come upon you, to sanctify them for your good, or remove them;

or, if they remain, to support you under them? Know indeed that you are

nowhere safe without God's protection, night or day. If your houses

were built upon foundations of stone, and the walls were made of brass

or adamant, and the doors of iron, yet you would be no longer safe

than [so long as] God protects you from all dangers. Pray, then.

REASON VII.

Adeandem Ethnicorum exemplis provocamur. "You must pray to God in

yourfamilies daily, or the very Heathen will rise up against you Christians,

and condemn you."-Those that never had the means of grace, (as you

have had, ) nor a Bible to direct and teach them, (as you have, ) nor

ministers sent to them, (as you have had in abundance, ) do shame many

that are called " Christians," and go for great professors too. When I

have read the sayings of some Heathens, showing what they were wont

to do, and consider and know the practice and negligence of many

Christians in their families, I have been ready to conclude the Heathen

to be the better men. It was their manner to sacrifice to their

gods morning and evening, that they might have the favour of them,

and be successful in their outward estates, as you may learn from their

poets.

Καδδυναμιν δ᾽ ἑρδειν ἱερ᾽ αθανατοισι Θεοισιν

'Αγνως και καθαρως, επι δ΄ αγλαα μηρια καιειν .

Αλλοτε δη σπονδῃσι θυεσσι τε ἱλασκεσθαι,

Ημεν δτ' ευναζῃ , και όταν φαος ἱερον ελθῃ ·

Ως κε τοι ἱλαον κραδίην και θυμον εχωσιν·

Οφρ' αλλων ωνῃ κληρον , μη τον τεον αλλος.- ΗESIODI Opera et Dies, lib . i . 334-339.

Which I render thus :-

Another :-

"With all thy might, to God immortal bring,

Holy and pure, the best burnt - offering ;

That he appeased might be by sacrifice,

When thou liest down , and when the sun doth rise .

In him, to thee, a pleased heart shall dwell ;

And thou shalt purchase, when shall others sell."

' Oeov aeкntɩ nihilfirmum, nihil tutum, nec murus aheneus, nec aræ adamantina.
" No-

thing is firm , nothing safe, in opposition to the will of God ; without this neither walls of
brass nor citadels of adamant avail for defence . "-EDIT.
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Σπείσαντες, κοιτοιο μεδωμεθα · τοιο γαρ ώρη . -HOMERI Odyss. lib . iii. 334.

Do not the Heathen shame many of you ? They were wont to say, " Now

we have sacrificed, let us go to bed."
You say, " Now we have supped,

let us go to bed ; " or, " Let us play a game or two at cards, and go to

bed." Are you men, or swine in the shape of men ? Mr. Perkins

likened such to swine that live without prayer in their families, " which

are always feeding upon the mast with greediness, but never look up to

the hand that beats it down, nor to the tree from whence it falleth."

("Christian Econo.")

So much for the SECOND QUESTION.

QUESTION III.

"How family prayer might be so managed, that it might be for the

spiritual benefit of every one in the family?"

For ANSWER to this,

(I.) Something must be considered in reference to the master of

the family, that is the mouth ofthe rest to God : or rules concerning this

duty.

(II .) Something in reference to those who are to join or rules for

them.

:

(III.) Something in reference to governors and governed conjunctly: or

rules common to both for the better performance of family prayer, that it

might be for the good and benefit of all .

(I.) The DIRECTIONS that chiefly concern the master of thefamily are

these :-

DIRECTION I.

Let the master of thefamily exercise his authority in the good govern-

ment ofhis household. He is to be the foreman in the worship of God

in the family. Mr. Perkins writes thus : "That the master of the family

hath the proper government of the whole household, and he comes not to

it by election, but by the ordinance of God, settled even in the order of

nature ; and by the light of nature hath the principality and sovereignty

therein. Heis pater-familiás, the father and chief head of the family,'

and ought therefore to bear the chief stroke, and to be the principal agent,

director, and furtherer of the worship of God in his family, and to keep

order, and to exercise discipline in his house." Let him improve his au-

thority in commanding and causing every one in his house, under his charge,

to be present, and to attend upon God, in family prayer. God and nature

have made him the head of all the rest ; and the head is to govern, rule,

direct, and influence the whole body. Let him also take care to purge his

house from sin ; and, to his utmost power, endeavour that none in his house

live in gross sins, that there be no swearers, drunkards, and openly profane

sinners under his roof.

Thus Jacob purged his house, when he was with them to worship God.

Family-reformation tendeth much to the better and more profitable

managing of family prayer. "And God said unto Jacob, Arise, go up to

Bethel, and dwell there and make there an altar unto God. Then Jacob

said unto his household, and to all that were with him, Put away the strange

:

"Nor fits it to prolong the heavenly feast,

Timeless, indecent, but retire to rest."-POPE's Translation.
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:

gods that are among you, and be clean, and change your garments : and

let us arise, and go up to Bethel ; and I will make there an altar unto

God. And they gave unto Jacob all the strange gods which were in their

hand." (Gen. xxxv. 1-4.) So, David : " He that walketh in a perfect

way, he shall serve me. He that worketh deceit shall not dwell within

my house he that telleth lies shall not tarry in my sight." (Psalm ci .

6,7.) Family-disorders hinder family prayer ; (1 Peter iii . 7 ;) * where

the apostle giveth directions to family relations, that their conjunct prayers

might “ not be hindered ,” εις το μη εκκοπτεσθαι τας προσευχας ὑμων .†

The same word is used, Matt . iii . 10, and is translated, "hewn down,"

speaking of a tree that bringeth not forth good fruit ; and, in the same

sense, Matt. vii . 19 ; Luke iii . 9. It signifieth also "to be cut off,"

Rom. xi . 22. Unsuitable walking in our houses strikes at the very root

of family-prayer. Family-wickedness is hewing at this duty, and, if not

remedied, will cut them short, if it do not cut them quite down, quite cut

them off.

Now this family-reformation lieth much on the care of the master of the

family, who is to rule as king in his own house. Ahasuerus made a law,

" that every man should bear rule in his own house." (Esther i . 22.)

And God hath appointed the master of the family to be προϊσταμενος του

ιδιου οικου,
" ruler of his own house." ( 1 Tim . iii . 4. ) " Kings are

fathers of their own countries ; and fathers are kings in their own

houses," in respect of their rule and authority over them.

Αυταρ εγων οικοιο αναξ εσομ᾿ ἡμετέροιο

Kai Suwwv.§-HOMERI Odyss. lib . i. 398 .

Θεμιστεύει δε ἕκαστος

Пaidwv nd' aλoxwv. ||-Idem, Odyss. lib. ix. 115.

DIRECTION II.

That prayer be managed to the spiritual benefit of the family, the

master thereof should make it his business to be accomplished with gifts

and knowledge suitable to the place where God hath set him.—Ignorance

in a master of a family renders him uncapable of the discharge of the

duties of his place, ¶ and is worse than in a child or servant . Such

a familyis like a body that hath a head without eyes . It is a shame to

see what little knowledge many governors of families have in matters of

**

This text speaks of conjunct prayer. + Alloquitur quidem Petrus maritum et

uxorem, dumjubet concordes esse, ut simul Deum uno animo precentur. Hæc ratio domes-

ticas omnes turbas et jurgia debet componere, ut in singulis familiis invocetur Deus.-

CALVINUS in 1 Petri iii. 7. "Peter indeed accosts both the husband and wife, while he

commands them to live together in concord,-that with one mind and heart they may address

their prayers to God. The reason which he here assigns ought to compose all domestic

strife and bickering,—that in each family God's name might be suitably invoked.”—EDIT.

↑ Rex estpater-familiâs (pater-patria) in suo regno, et pater-familiás est rex in suá domo.

" But, king , myself, I am$

In my own house, and over all my own

Domestics ."-COWPER'S Translation.

" Each Cyclops o'er his household doth preside,

And governs well his children and his bride ."-EDIT.

Nec sibi, nec aliis utilis. "He is useless both to himself and to others."-EDIT.

** Omne animi vitium tanto conspectius in se

Crimen habet, quanto major qui peccat, habetur .—JUVENALIS Satyræ, sat. viii. 140.

" Vice glares more strongly in the public eye ,

As he who sins, in power or place is high."-GIFFORD's Translation.
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" *
are

religion, that, when they should instruct and catechise their children and

servants, need to be catechised themselves . The apostle requireth this

qualification in masters of families, that they should be " knowing men,"

(1 Peter iii . 7, ) so some interpret this place : Oi avopes oμows σuvoixoUVTES

xaτα yowσ "as becomes knowing men.' Naturally men

endued with greater powers to understand than women are ; and a master

of a family hath had more time to get knowledge than children and

servants have . And if he hath not attained to more, it is his shame and

reproach, and renders him more contemptible in the eyes of those that are

subjected to him ; † who have not that reverent awe of him and his

authority as they would have, if authority were accompanied with know-

ledge . Study then, you masters, the scripture more, and the grounds

of religion more, that you might be able to manage this duty to the greater

profit of all in your families .

DIRECTION III.

It is necessary also to this purpose, that the master of the family

instruct each member of his house in the principles of religion, that they

may be able to understand the matter of the prayers that are put-up to

God. For if the governor have knowledge how to ask, and those that

kneel down with him know not the meaning of his words, (though

commonly used, and plain to them that have been instructed, ) how shall

they concur in such requests or confessions, or say " Amen " to what

they do not understand ? Or what spiritual profit can they get ? When

you lament original sin, which you and they were guilty of and defiled

with, if they know not what this means, nor how they are corrupted

even from their birth, how shall they in prayer be humbled for it ? If

you pray that you may be justified, sanctified, or have the image of God

engraven on your hearts ; that you may have faith in Christ, repentance

for sin, be converted, &c.; how shall they join with you, if they have no

knowledge of these things ? when they are ignorant what is meant by

the image of God, by faith, repentance, conversion, &c.? and what benefit

can they have by such prayers, as to their own concurrence with you, to

make these things their own desire ? when, yet, they are the things you

must daily beg of God. That prayer then might be performed to their

spiritual edification , lay first the foundation, be knowing yourselves, and

make them so too ; and prayer will be more advantageously done to you

and them .

DIRECTION IV.

That prayer be managed to the spiritual profit of those in the family,

the master ofthe family should get his own heart in good frame, and get

his own affections warmed in the duty.-Do you come to prayer with a

lively heart, and quickened affections yourselves ; your heat might warm

them, and your earnest importunity might stir them up unto the same.

• Viri similiter unà versentur, ut scientes decet. - BEZA et PISCAtor. ↑ Quid est

stultius, quàm quia diù non didiceris, non discere ? Omnis ætatis homines schola admittit.

Tamdiù discendum est, quamdiu nescias .- SENECE Epist. 76. " What can be more

ridiculous than to think, because you have for some time desisted from study , you need no fur-

ther instruction ? The school of philosophy invites men of every age. A man must still be

learning somewhat, as long as there is any thing to be learned ; that is, according to the

proverb, as long as he lives ."-MORELL'S Translation.
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Let them see you are in good earnest by your fervent praying, as becomes

men that are begging for such things as the life oftheir souls, the pardon

of their sin, the favour of God, deliverance from hell, and for everlasting

happiness. Whereas if you come to the duty with flat, dull, and cold

affections, this will make them so too. As you find it with yourselves

when you are under a dull and lukewarm preacher,—you have little work-

ings of affections ; so your family will find it under your prayers, if they

be such. For as a minister should get lively workings in his own breast

of those affections which he would raise in the people, * so should you,

in family-duties, get those workings of love, joy, and sorrow for sin,

which you would desire should be in those that join with you ; for what

a minister is in the church, that you are, proportionably, in your house.†

DIRECTION V.

When you are to set actually on the duty, prepare your family by some

short advice, to carry themselves as becomes those that are going to speak

to the great eternal God. ‡—At least sometimes, and the oftener the

better. Do not rashly rush out of your worldly callings into the pre-

sence of the glorious God. Say to them to this or the like purpose :

"The God we are going to pray unto is a holy, just, omniscient God,

that looks into all our hearts, that sees and knows the frame of our

spirits, that will not be mocked, and cannot be deceived . All we are

sinful creatures, that have broken his righteous laws, and thereby have

deserved hell and everlasting torments. Yet this gracious God holds

forth his golden sceptre, and gives us leave to approach his presence, to

beg for pardon, and for Christ, and grace, and heaven. Our wants are

great and many too ; and yet our mercies are great and many too.

Come then, O come, let us, with a holy fear of God, put up our joint

petitions, that God would supply our wants, especially of our souls ; and

make joint confessions of our sins to God with humble, broken, penitent

hearts ; and jointly bless him for the mercies we are all partakers of.

But let us do all as those that would please God while we pray unto

him, and not by our carelessness and sloth provoke him while we kneel

before him ." Thus Job prepared his household, when he with them did

sacrifice to God : " Job sent and sanctified them, and rose up early in

the morning, and offered burnt-offerings according to the number of

them all. Thus did Job continually." (Job i . 5.)

Could Job sanctify his children ? Could Job give them grace ? Pa-

Nisi priùs in nobis ejusmodi affectus exsuscitamus, quos aliorum animis impressos volu-

mus, frustrà erit quicquid conamur. - BOWLES , Pastor Evangelicus. " Unless we previ-

ously excite within ourselves affections of this very kind, which we wish to impress on the

minds of others, whatever attempts we may make, they will all prove abortive."- Edit.

† Quod enim minister ecclesiæ est in templo, id pius pater-familiás´est in domo ; ille publico

docendi munerefungitur, hic privatim suam instituit familiam, et ad pietatem ac honestatem

domesticos suos formal.-GERHARDI Loci Communes, De Conjug. " For that which a

Christian minister is in his church, the same is a pious father of a family in his own house.

The former discharges the office of public instruction ; the latter teaches the members of his

family, and forms them to habits of piety and honesty ."-EDIT. Orationis lex, ut

non aliter quàm eos decet, qui ad Dei colloquium ingrediuntur, mente animoque compositi

simus.-CALVINI Institut. lib. iii . cap . 20. " It is a law of prayer, that we should be com-

posed in our minds and spirits , and should conduct ourselves in no other manner than that

in which it becomes guilty men to behave, who are admitted into the Divine presence, to

enjoy converse with Deity . "--EDIT.
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rents might give their children portions ; but can they give them holiness

too ? They might put money into their purses ; but can they put good-

ness into their hearts ? yea, they may advise and exhort them to get

grace ; but can they work it too ? Is not this bestowed by God, the

author of all grace ? How then did Job sanctify his children ? " The

meaning is, that Job did what he could to prepare and dispose them for

the religious duties they were entering upon. * So the word sanctify is

is often used : " Let the priests sanctify themselves ." (Exod . xix. 22.)

" And the priests and the Levites were ashamed, and sanctified them-

selves . For there were many in the congregation that were not sanc-

tified ." (2 Chron . xxx . 15, 17.) All is explained by Hezekiah's prayer,

in verse 18 " The good Lord pardon every one that prepareth his heart

to seek God, the Lord God of his fathers, though he be not cleansed

according to the purification of the sanctuary.'

DIRECTION VI.

It will be useful to this purpose, that the master of the family un-

derstand the spiritual condition of every one in the family, that he may

put-up requests suitable to their condition.- Let him get a particular

knowledge of their wants, doubts, fears, temptations, afflictions of soul,

of their sins, as far as is convenient, and the mercies of God towards

them.t For, as it is for the spiritual benefit of a people that their

minister understand the state of his flock, that so he might study for

them, and preach to them, pray for them and with them, according as

their case requires ; so it will be for the benefit of a family to have their

particular cases spread before the Lord in prayer.

DIRECTION VII.

Keep seasonable hours forfamily-prayer, and take the fittest time when

all might be most free from distraction and disturbance.-In the morn-

ing, put it not off too long, lest by worldly occasions it be put quite by.

Be not too late at night, when the family, after weariness by their

callings all the day, will be more fit to sleep than to pray.
Late prayers

are too commonly sleepy prayers ; one asleep in one place, and another

in another, and, it may be, the master of the family himself prays

• Solennis erat apud Ethnicos mos lavandi manus ante sacrificandum ; utxepvintei idem ac

Svew apudquosdam significet. " Washing the hands was a solemn custom constantly observed

among Heathens prior to their offering sacrifices : thus, among some authors, the Greek

word for washing the hands bears a similar signification to that which has the strict import

of sacrificing."-EDIT.

Χερσι δ ' ανιπτοισιν Διῒ λειβειν αίθοπα οινον

'ACouar.-HOMERI Ilias, lib. vi . 266 .

" I dare not pour, with unwash'd hands, to Jove

The rich libation forth it cannot be," &c.-COWPER'S Translation .

↑ Cui aliis in precando præcundum, sedulò perquirat, quæ apud suos obtinent peccata :

quibus maximè indigent, gratiæ ; quibus exercentur, tentationes ; quæ illos cujuscunque

generispremunt, gravamina ; quæ illis imminent, judicia ; quæ in illos indies confert Deus,

beneficia haud aliter suis se inter orandum accommodabit qui non hæc omnia in numerato

habet.- BOWLES, Pastor Evangelicus. " It is specially required in him who has to precede

others in prayer, sedulously to inquire into the sins which prevail among his people ; the graces

which they principally need ; the temptations with which they are exercised ; the various

grievances and troubles with which they are oppressed ; the divine judgments which are im-

pending over them ; and the blessings which God is every day conferring on them. He who

has not completely furnished himself with all these particulars, is ill-qualified to accommo-

date himself, during prayer, to the different feelings and conditions of his people. "-EDIT.

VOL. II. R
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between sleeping and waking. Be not clubbing abroad when you should

be praying at home. This is in the power of the governor of the

house to remedy, the other being to be at the hour appointed by him.

DIRECTION VIII.

Spend so much time in family-prayer, that those that join might be

affected, but not so much as to be wearied, with the duty.-Be not too

short, nor yet too tedious. Not too short : for, the heart is not easily

tuned, nor the affections warmed, nor the mind brought into frame.

Our wants are many, and our sins are many ; and some time must be

spent to get the heart sensible of them, and of God's mercies to us.

To rise-up from your knees before these can be probably done, is to

come away no better than you went unto it. This over-hasty brevity

argues but little delight in the duty, and showeth you care not how soon

you get out of God's special presence. I doubt, such as thus slubber-

over family-prayer with so much haste, * do it because they may be said

to do it ; to stop the mouths of others, and the mouth of their own

conscience, with the work done. And yet too much prolixity and length

of the duty may have its inconveniences also, † and make it to some

graceless persons in the family, or to others that are good but wearied

in their daily callings before, to be burdensome, and they more backward

to it. But the most do not err on this hand ; therefore, to say little

here will be enough, and leave it to the prudence of the governor to

consider the persons that join, and other concurring circumstances, and

to act accordingly.

So much for THE DIRECTIONS for the master of thefamily.

(II.) The DIRECTIONS for such as are to join in family-prayer for

their greater benefit.

DIRECTION I.

Let them be careful that they be all present at the beginning of a

duty, and continue till it be ended.-In some families, there is great

disorder in this respect. Servants, either by reason of the backwardness

of their hearts, for want of love to and delight in prayer, or by not

wisely forecasting their business, come when the prayer is half over, or

else go out before it is ended, or, if at the beginning and end, yet, to

look after one thing or other, make breaches and interruptions in the

prayer, by going-out and coming-in once or twice or more in the prayer-

time ; which, if possible, should be carefully avoided. For, family-prayer

being ordinarily not very long, to lose any part of it cannot but be to

the detriment and disadvantage of such persons ; for when their affec-

tions begin to be warmed, by these interruptions they are cooled and

damped again. You should be more willing to go to your prayer than

to your meat when hungry, by how much your souls are better than

your bodies, and serving God better than feeding of the body. If

business come when we are eating at our table, we commonly let it stay

• Ut canis e Nilo ; As the Egyptian dog, which, when lapping the waters of the Nile,

runs along the banks. See note in vol. i. p. 471.- EDIT. † Πλατων , Αντισθένους

ποτε μακρολογησαντος, Αγνοεις, εφη , ότι του λόγου μετρον εστιν ουχ δ λέγων , αλλα δ

akovшv ;-POSIDONIUS. " Once when Plato heard Antisthenes talking with much diffuse-

ness, he said, ' Art thou not aware, that he who is best qualified to adjudge its due praise to

a discourse, is not the man himself who utters it, but he who is the patient listener ?' "'-Edit.
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till we have done. What business shall wait upon you in that case,

let it do so also in the other, that you might not lose the benefit of the

prayer. Numa Pompilius made a law amongst the Romans, that men

should not serve the gods as they passed by, or were in haste, or did

any other business ; but that they should worship and pray to them,

when they had time and leisure, and all other business set apart.—

PLUTARCH.

DIRECTION II.

When you are present at family-prayer, give diligent attention, and

mind what confessions of sins are made, what petitions are put-up, and

what praises are returned to God for mercies received.-The devil will

be striving that you may be absent in prayer, when you are present at

prayer ; absent in mind when present in body. * God is not pleased

with the prostrating of the body, when your hearts join not in the work.

Do not so dissemble on your knees with God and man . Are you then

desiring the mercies prayed for, whether pardon of sin, strength against

sin, love to God, repentance for sin, an interest in Christ, and evidences

thereof, when your minds and thoughts are wandering about other

things ? Which if they do, let conscience call to thee to mind the work

thou art about. † For is not this to sin against God, when you pretend

to be serving of him ? and to be provoking of him, when you should

be praying to him to be reconciled unto you, and turn away his anger

from you? Conjunct prayer should be made with one mouth, and with

one mind: " These all continued in prayer," iμolupadov, " with one accord :

(Acts i . 14 ) which word is translated, in Rom. xv. 6,
" with one

mind : " " That ye may with one mind and one mouth glorify God." ‡

But where your thoughts are wandering in family-prayer, though there

be but " one mouth," there be many minds : these persons do not accord

in prayer, which is great discord before God .

The

There should be a sympathy and agreement of hearts in conjunct

prayer : "If two of you shall agree on earth as touching any thing that

they shall ask, it shall be done for them of my Father which is in heaven ."

(Matt. xviii . 19.) A harmony of hearts should be in prayer.

word is borrowed from musicians, when several playing together do

make an accord in music, a concent of many voices in one ; thence

translated to the mind, [it] denotes a consent of more hearts in one :

such prayers make sweet harmony in the ears of God. Keep your minds

fixed, then ; else, though you do agree to go together into one room to

pray, there will not be an agreement of hearts when you pray.§

• Cum milite isto præsens, absens ut sies.—TERENTII Eunuchus , act. i . scen. ii . 112 .

"Be with yon soldier present, as if absent ."--COLMAN'S Translation .

† Ut vivas igitur, vigila. Hoc age.-HORATII Sermones, lib. ii . sat. iii . 152 .

" Then wake, that you may live ;

Here take the best prescription I can give."-FRANCIS'S Translation.

↑ Qui rectè orare cupit, debet necessariò in se esse collectus, non distractus, aut sensibus

dissipatus, aut vagus.-AMESII Cas. Conscient. " He who desires to pray aright ,

ought necessarily to be self- collected, his spirit not distracted by sensible objects, nor

in a wandering mood ."-EDIT . § Εαν δυο συμφωνησωσιν · Συμφωνειν est vor

musica, significat concentum : concentus autem a cantu eo differt, quod cantus unius sit,

concentus non nisi plurium : hic verò concentum animorum significat.- CAMER. Præl. " If

two of you shall agree on earth- The word symphony is one used in music, and signifies

concord or harmony. Concord, however, differs from singing in this, that singing may be

R 2
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DIRECTION III.

Those that join should not only attend, but also assent, to the matter

of the prayer, so far as it is agreeable to the word of God.-When the

corruption of the heart is acknowledged, believe that this is true ; the

misery of an unregenerate state lamented, believe it to be true ; when

grace is prayed-for as necessary to your salvation, and that you are

undone without it, believe this as a most certain truth . For if these

things be spoken by him that prayeth, and heard by you that join, and

not believed, your hearts will not be humbled when sin is confessed, nor

earnest after grace when it is prayed for ; and so you will lose the benefit

of that prayer.

DIRECTION IV.

Do not only believe these things in prayer, but make particular applica-

tion thereof unto yourselves.-When original sin is acknowledged , think

and say in your own hearts : " Lord, this is my condition ; my heart is

thus corrupt, loathsome, and vile ." When wants are expressed, and

supplies begged, go along with what is said, and apply it particularly to

yourselves : " Lord, this is my want ; the want of Christ is my want.

O that He may be given to me ! The want of love to God and delight in

him is my want. O that I might love thee ! O that I could love thee !"

And so, in other things : " This is my sin, and these are my doubts and

my fears. This is my burden, and this is my temptation ; " according

as these are insisted-on in prayer ; and this will make the duty to be for

your spiritual benefit and profit.

These are the DIRECTIONS for them that are to join with him that is

your mouth to God.

(III . ) The DIRECTIONS more common to all, that prayer might be ma-

naged to spiritual profit, are these following :-

DIRECTION I.

Get and keep upon all your hearts awful, lively impressions of the per-

fection of that God that you pray unto.—Take heed of coming with low,

irreverent, unsuitable thoughts of God. * But conceive of him, and

believe, and work, and press it upon your hearts, that the God you kneel

before is most holy, most wise, most gracious and merciful, most just,

eternal, unchangeable, all-sufficient, true in his threatenings, righteous

in his commands, faithful in his promises, every where present, and

knowing all things ; that he observeth all your words and ways, and

looks into your hearts and thoughts ; that this God you cannot deceive,

practised by one person, but concord can only be produced by a combination of many.

But its meaning in this passage is spiritual concord, harmony of mind. "-EDIT.

Verbo Græco elegans subest metaphora : ovμowvei de musico vocum concentu, harmoni-

coque sono ; dicitur tanquam si diceretur, Non minus gratam esse Deo concordem plurium

orationem, quàm concentus musicus hominum auribus sit gratus. - NOVARINUS in loc. ex

Criticis Sacris. " An elegant metaphor is concealed under this Greek word. Symphony is

employed to describe the musical accord and harmonic sound of many voices ; and it is here

used as if it had been said, Not less pleasing to God is the harmonious prayer in which

many concur, than is musical concord to the ears of men. "-EDIT.

• Sciamus non alios ritè probèque se accingere ad orandum , nisi quos afficit Dei Majes-

tas.-CALVINI Instit. " Let us know that no others than those who are suitably affected

with the Majesty of God, do apply themselves in a right and proper manner to the duty of

prayer."-EDIT.
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though you should deceive yourselves and one another . Consider and

believe, that this God is present among you ; and doth know your ends,

your desires, and what you are, as well as who you are. * Then think,

" Is this that God that we are to speak unto, to kneel before, and shall

we not so manage this duty that we might please this God ?" and if

you do, you shall find it shall be for your spiritual benefit.

DIRECTION II.

Put-up your prayers to this great and glorious God in the name of

Jesus Christ.- There is no access for sinners to God but by and through

a Mediator. You shall reap no benefit by praying, except you go in the

name of Christ . Joseph told his brethren, they should not see his face

except they brought Benjamin with them ; (Gen. xliii . 5 ; ) nor we, the

face of God without Christ . (Eph . iii . 12 ; Heb . vii . 25 ; Col. iii . 17 ;

Heb. xiii. 15.) This praying in the name of Christ doth not consist in

the bare mentioning of his name with our tongues, but to pray in obe-

dience to his command, in his strength, for his glory, trusting his pro-

mises, resting on his merits, expecting audience and acceptance only for

his sake.†

DIRECTION III.

Get and keep upon your hearts a true, real, lively sense of your sins,

and wants, and mercies. - Hereby shall every part of prayer- confes-

sion, petition, and thanksgiving-be more profitably managed, and

you better disposed for the work you have to do upon your knees .

•
Speculator adstat desuper,

Qui nos, diebus omnibus,

Actusque nostros prospicit,

A luce prima in vesperam :

Hic Testis, hic est Arbiter,

Hic intuetur quicquid est

Humana quod mens concipit :

Hunc nemofallit Judicem.-Q. AUR. PRUDENTII Cathem. hymn. ii.

" See our strict OBSERVER stand,

Looking down on every land,

Viewing what from men proceeds,

All their thoughts , their words, and deeds,

At each moment of the day,

Dawning morn, and evening grey !

WITNESS and the JUDGE is He

Of his numerous family,

WITNESS of the thoughts conceived,

JUDGE who cannot be deceived ! "-Edit.

For further direction in this point, how you should do all in the name of Christ, see the

Sermon on Col. iii . 17. [ It is the twenty-third in this volume, and was the composition of

Dr. Wilkinson .] Quidodiosius aut etiam Deo magis execrandum putamus hacfictione,

ubi quis veniam peccatorum postulat, interim aut se peccatorem non esse cogitans , aut certè

peccatorem esse non cogitans ? quia Deus ludibrio habetur. Rogando semper inopiam nostram

verè sentiamus, ac seriò cogitantes, omnibus, quæ petimus, nos indigere. Generalis quidem et

confusus necessitatis suæ affectus illuc eos ducit : sed non eos sollicitat, quasi in re præsenti,

ut egestatis suæ levamen petant.-CALVINI Institut. " What can we suppose to be more

odious , or indeed more execrable, in the sight of God, than this fiction ,-when any man asks

for the pardon of his sins, and meanwhile he either thinks himself not to be a sinner, or, cer-

tainly, his being a sinner never troubles his thoughts ? In this instance, God is made an

object of derision. By constant asking, let us really feel our indigence and emptiness , while

we seriously reflect that we are greatly in want of those things for which we are begging.

Indeed, a general and confused sense of their own necessities will bring men to this point ;

but such a vague feeling does not urge and impel them, as if it were a matter of pressing

and importance, to ask and entreat for the instant relief of their necessities ."-EDIT.
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:

Know your sin in the intrinsical malignity of it, the vileness of it in

its own nature, as it is sin. Know it also, and understand it, as to the

dreadful consequents of it, in its several kinds, acts, and aggravations of

them. Get also a sense of your wants, and of the necessity of the

things you are to pray for. If you want grace, know that you want it,

and are undone without it ; and pray accordingly. Pray as persons

that believe you must be damned if you are not sanctified, that you must

perish ifyou do not repent ; and pray as men that do believe it . And if

you have grace already in truth, know how much you want of it in

respect of growth ; that you love God but a little, which is your shame ;

and, O what a blessed thing were it, to love him more ! Pray as those

that would get at least one degree of love to God more by every prayer

you make.
Think seriously what a little grace you have, 1. To what

you may have 2. To what you might have had : 3. To what you ought

to have : 4. To what others have : 5. To what you need : and that,

1. To fight against such strong corruptions : 2. To resist such strong

temptations 3. To bear such afflictions that might befall you : 4. To

perform such duties as are required from you : 5. That you die at last

with peace, comfort, and joy. Know also your mercies : personal, to body,

to soul ; relative, what mercy you have one in another, by being made

mercies one to another ; mercies for this life, and the life to come.

Think how many, how great, how precious, how suitable, how durable,

how sufficient, how satisfying good, God hath given you ;-himself, [his]

Son, Spirit, promises, privileges, much in hand, and more in hope, and all

undeserved. A real abiding sense of these things will make you think

and say, 66
Why me, Lord ? why me ? " and will wind up your hearts

to lively praises, too much neglected in family duties ; so that you shall

find the benefit and sweetness of drawing near to God in prayer.

:

DIRECTION IV.

Realize invisible things to yourselves, by believing of them as certainly

as if you saw them with your eyes.-When you are going to pray, look

into the unseen world. * Stand and take a view of departed souls, and

seriously think what is their state ; and what they are enjoying or suffer-

ing that are already gone into eternity : and from thence fetch arguments

to quicken your hearts when dull, and to be laborious when slothful, and

lively and fervent in your duty. O how would a believing view of souls

in heaven and hell help you to pray in prayer ! Suppose then you saw

the glorious saints in heaven, and the happiness [which] they there enjoy,

in that they shall sin no more, and suffer no more, and be tempted no

more, and sigh and sob, nor weep nor sorrow, any more for ever. All

sin is expelled from those glorious souls, and all tears are wiped from

their eyes ; and [they] now are full of love to God, solacing themselves

in the perfect, perpetual, and immediate fruition of the Chiefest Good ;

and then think : " This is the state that I am hoping for, and looking,

• Istuc est sapere, non quod ante pedes modò est

Videre, sed etiam illa quæ futura sunt

Prospicere.-TERENTII Adelphi, act. iii. scen. iii . 32.

" O Demea ! that is to be wise ,-to see

Not that alone which lies before your feet,

But even to pry into futurity."-COLMAN'S Translation.
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longing, waiting for, and that now I am going to beg and pray I may be

fitted and prepared for, and hereafter be possessed of :" and then pray as

becometh such that unfeignedly desire to be partakers of their joy and

felicity.

*

Again : Stand and take a view of poor damned souls, and suppose you

saw them with your eyes rolling in a lake of burning brimstone, full of

the fury of the Lord : suppose you heard their direful execrations, their

doleful outcries, their hideous roarings, and bitter lamentations ringing

in your ears, saying : "Woe and alas that ever we were born ! that are

come to this place of torment, to this place of torment ! O ! it is, it is

a place of torment ! Once we had praying time and hearing time, but we

did not improve it for our good ; else we had not been now in this ex-

tremity of pain ! no, we had not ! no, we had not ! We did pray, but we

did but trifle in our prayers, and did but dally with that God whom now

we find and feel to be to us consuming fire : and yet we burn and are not

consumed . We were not in good earnest in those prayers we were at, but

• In seipsos furenter exardescent damnati, et assidue sibi ipsis lugubrem hanc cantilenam

occinent : 0 tempus, rerum omnium preciosissimum ! O dies ! O horæ plusquam aureæ !

quo evanuistis, æternùm non reditura? Nos cæci et excordes, obstructis oculis et auribus,

libidine furebamus et mutuis nosmet exemplis trahebamus ad interitum. Post longissima

annorum spatia, nihil de pœnis nostris accisum erit, sed iterùm quasi ab initio pati tormenta

incipiemus ; atque ita sine interruptione, sine fine, sine modo, volvetur assidue nostrorum

tormentorum rota. Ibi erit calor ignis, et rigor frigoris : erunt ibi perpetuæ tenebræ, erit

ibi fumus et perpetuæ lachrymæ, erit ibi aspectus terrificus dæmonum, erit clamor in per-

petuum : 0 æternitas interminabilis ! O æternitas nullis temporum spatiis mensurabilis !

Quàm grave est in mollissimo lectu per triginta annos immobilem jacere ! quid erit in sul-

phureo isto lacu triginta millia millium annorum ardere? O æternitas, æternitas ! tu sola

ultra omnem modum supplicia damnatorum exaggeras. Mors erit sine morte, finis erit

sine fine, defectus sine defectu, quia mors semper vivit, finis semper incipit, et defectus

deficere nescit. Quid gravius quàm semper velle quod nunquam erit, et semper nolle quod

nunquam non erit? In æternum damnati non assequentur quod volunt : et quod nolunt in

æternum pati cogentur.- GERHARDI Meditationes (sparsim) . " The damned souls in hell

will furiously rage against themselves ; and this will be the burden of the lugubrious lament

which they will constantly urge in self-reproaching accents :-O time, of all thingsthe most

precious ! O ye days ! O ye hours ! each of you more valuable than gold ! whither have you all

vanished, to return no more for ever ? Blind and silly creatures that we were ! having stopped

our ears and closed our eyes, we and our unhappy companions in iniquity became outrageous

through lust ; and, by our bad examples, we mutually drew each other down to everlasting

destruction . After the lapse of the longest uncomputable succession of ages, no portion of

our punishment will have been diminished, neither will it have approached any nearer toward

its termination. But even when we shall have passed through that undefinably distant space

of miserable duration, then shall we again commence, as if that were only the first moment

of our unmitigated sufferings , still to undergo our endless anguish ; and thus, without the

least interruption, without any hope of their expiration , without the slightest abatement in

the intensity of their measure, will our torments revolve, age after age, like an ever-rolling

wheel upon its axis .' In that horrible abode the extremes will meet of the intense heat of

fire , and the rigour of cold. The darkness and thick smoke will there be perpetual ; the

tears and sighs of the unhappy will be unceasing ; the sight and aspect of the devils terrific

and appalling ; and the unvarying tenor of their clamorous tongues will be,-O interminable

eternity! O eternity ! not to be measured by the most extended calculations of

time ! What a hardship should we once have accounted it, to be compelled to lie, even on

the softest couch in the world, in one posture, incapable of being moved !
able grievance, then, shall we feel it, to be burning in this lake of brimstone for thirty

millions of years ! O eternity, eternity ! it is thou alone that dost utterly beyond measure

augment and exaggerate the punishments of us damned ones.'
undying, the end endless, defect will be without deficiency ; because death is there always
alive, the end is ever beginning, and defect knows no failure. What is more galling to a

never-dying spirit, than to be always wishing and willing that which never can be, and to

evince a reluctance and unwillingness against that which never can be otherwise than in

active operation ? The damned will never obtain that which they eternally wish ; and they

will be compelled to endure that which they eternally fear and deprecate. " -EDIT .

What an intoler-

In hell death will be
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O this
now we suffer in good earnest, and are damned in good earnest.

place is hot, it is hot, it is exceeding hot ! Will not God pity us? Will

not God have mercy on us? We once thought he would ; but we did

flatter and deceive ourselves, and thought it would be well because we

lived in a praying family, and were frequent at the duty. But we did

not pray as they should do that were to pray for the escaping of such

dreadful torments. We did sleep often in our prayers ; but there is no

sleeping here, no ease, no resting here ! O that God would try us once

more, once more ! were it but for a month or two, and set us out, and

send us to a praying life again ! O that we were in time again, in time

again, and in the same circumstances again, as once we were, and had the

same possibility, yea, probability, of escaping these restless torments !

But this cannot be, this must not be, this will not be ! Time is gone, is

gone, and we must pray no more for ever ! O time, how didst thou slip

away ! How swift was thy motion ! O that this eternity would hasten

as fast as time did hasten ! When we had lived twenty years, our life

was so much nearer expiration ; but here we have been a thousand years,

and yet as far from an end as the first moment we came into this dreadful

place, and dark and doleful dungeon . This then addeth to our misery,

that here we are, and must be here for ever ! Here we are ! woe be to

us that here we are, and that without all hopes of recovery, and possi-

bility of redemption and deliverance ! Had our pain been extreme, yet

if it had not been eternal, it might have been the better borne ; or if it

were to be eternal, if it had not been extreme, it might have been more

easily endured . But to feel [that] it is extreme, and to think it is

eternal, makes our misery unexpressible ! What ! O what ! extreme

and eternal too ? extreme and eternal too ? Cannot we die ? Cannot

we dig into our own bowels, and take away our own beings ? But must

we live in pain and torment extreme and eternal too ? O miserable caitiffs

that we are ! Those creatures that were toads and serpents feel none of

this as they are not happy, so they are not miserable . But we are not

happy. No ! no ! there is no happiness here ; misery is our portion . O

cursed wretches ! O foolish sinners that we were ! that prayed with no

life to escape eternal death . Damnation is a dreadful thing ; we find,

we feel, to our own confusion, that damnation is a dreadful thing."

Thus realize the happiness and the misery of souls in the unseen

world, and take a believing view of them beyond this life ; and try

whether you shall not find much benefit by such prayers that, after such

a sight, are put-up unto God.

DIRECTION V.

Then next consider, that one of these two places you must shortly, very

shortly, be in. When you are going to prayer, look behind you, and you

shall see death hastening after you, that death is at your backs ; and

look forward, and you shall see heaven and hell before you, yourselves

standing upon the very brink of time, and the next step might be into

[an] eternity of joy or sorrow. Where you did but now by faith see others

were, there you yourselves must quickly really be, where you shall

rejoice with them, or suffer and sorrow with them. Do but look a little,

before you fall down upon your knees, and you might see yourselves cast
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down upon a bed of sickness, your friends weeping and fearing you will

die ; the physicians are puzzled and at a loss, giving you over for the

grave, and yourself gasping for life, and breathing out your last . Look

but a little before you, and you might (as it were) hear your friends

saying, " He is dead, he is dead ! He is gone, he is departed ! " and

then (as it were) you might see them haling you out of your bed, and

wrapping you in your winding-sheet, and nailing you up in your coffin :

you might see your grave a-digging, and men hired to carry you on their

shoulders from your house to your grave ; relations and neighbours

following-after to see you lodged in the dust, to lie and rot among the

dead. *

Then think, before all this can be done unto your body, your soul

hath taken its flight into eternity, where it is, without change and

alteration, for ever to be with God or devils . Work it on your hearts

that you must quickly (and O how quickly will it be that you must !)

be in heaven or hell ; that when you die, heaven must be won or lost for

ever, and everlasting torments escaped or endured for ever. Try whether

such believing thoughts as these will not stir you up to manage all your

praying together, as well as apart, in that manner that you shall find

great benefit thereby.

DIRECTION VI.

Since this is so, consider next that you do not know, but now you are

going tomake your last family-prayer together.-Youdo not know but God

and death might seize upon some of you before the next time of prayer

do come again, that God might single-out the master or mistress of the

• Per has mortalis ævi moras, illi meliori vitæ longiorique proluditur. Quemadmodum

novem mensibus nos tenet maternus uterus, et præparat, non sibi, sed illi loco, in quemvidemur

emitti, jam idonei spiritum trahere et in aperto durare : sic per hoc spatium, quod ab in-

fantiapatet in senectutem, in alium naturæ sumimur partum ; alia origo nos expectat, alius

rerum status, &c. Detrahetur tibi hæc circumjecta , novissimum velamentum tui, cutis : de-

trahetur caro, et suffusus sanguis, discurrensque per totum : detrahentur ossa , nervique fir-

mamenta fluidorum et labentium : dies iste, quem tanquam extremum reformidas æterni

natalis est.-SENECA Epist. ep. cii. " This short stay in mortal life is but the prelude to a

better and a more lasting life above. As each of us is detained nine months in our mother's

womb, which prepares us not for itself, to dwell always therein, but for that place whereunto

we are sent, as soon as we are fit to breathe the vital air, and strong enough to bear the

light ; so, in that space of time which reacheth from infancy to old age inclusive, we aspire

after another birth as from the womb of nature ; another beginning, another state of things,

awaits us. Whatever things are spread around thee, look upon them only as the furniture of

an inn. We must leave them, and go on. We can carry nothing away with us out ofthe

world, as we brought with us nothing into it. Nay, even great part of that which attended us

when we came into the world, must be thrown off. This skin which was thrown over us as a

veil, must be stripped off : our flesh , and our blood, that so wonderfully circulates through

every part of it, must be dispersed ; as also the solids, the bones, and the nerves, which sup-

ported the fluids and weaker parts. This day, which men are apt to dread as their last, is

but the birth-day of an eternity."-DR. MORELL'S Translation . Vigilandum est : nisi pro-

peramus, relinquimur ; agit nos , agiturque velox dies. Inscii rapimur : omnia in futurum

disponimus, et inter præcipitia lenti sumus. Fugit dies: fugere currendi genus concitatis-

simum est ; quid ergò cessamus nos ipsi concitare, ut velocitatem rapidissimæ rei possimus

æquare ?- Idem, Epist. cviii . "We must watch : unless we mend our speed , we shall be

left behind. The swift day drives us on, and is driven itself. We are imperceptibly hurried

away. We postpone every thing ; and are slow and lazy, while every thing about us is

posting away with great rapidity. It is never said, ' The day passeth,' but, ' It flies,' which

is the swiftest kind of speed. Why cease we, then, to incite and spur ourselves on, that, if

possible, we may equal the velocity ofthe swiftest thing in the world ? "-Idem.



250 SERMON XV. HOW WE MAY MANAGE FAMILY PRAYER

house, this child or that servant ; and every one think, " I might be the

first," that you may never pray all together again. Pray then as if you

were to pray no more, and see if you shall not find real spiritual

benefit by such a prayer. A Heathen, writing a letter to his friend, did

say, " I write unto you, not knowing but death might call me away,

whilst the pen is in my hand." And should not Christians pray as

such as do not know but death might seize upon them with their prayers

in their mouths ?

DIRECTION VII.

Be laborious and importunate in your prayers.- If your thoughts do

wander, call them in ; if your thoughts be dull, stir them up. A

Heathen advised " to do as becomes a man, like a Roman ; "+ and should

not you pray as becomes Christians to do ? But that is not in a dull

and sluggish manner. Labour at your prayers together, as you use to

do at your worldly work together, and more too ; for in this you are

concerned more. Strive and wrestle with joint fervency and faith, as

becomes a society to do that are all a-praying for their lives, for

their souls, for the pardon of their sin, for the favour and the

love of God, as becometh those that are praying against everlasting

flames and for eternal happiness . Pray together as persons desirous that

you may live in heaven all together, and praise God in heaven for his

love and mercy to you all together. But pray not coldly and lukewarmly

together, lest you be damned, and hereafter lie in scorching flames all

together. You must be instant in this work. You will meet with oppo-

sition from the devil, and the world, and your own hearts : you must

then strive, and tug, and labour hard, or else your prayer will be spoiled :

ПроσxарTEрEITE, " Continue in prayer." (Col. iv. 2. ) The word there is

very significant : Be present at your work in heart as well as body ;

attend to your work, and stand to it ; continue in prayer, not only with

continuance of time, but of earnest importunity, till you prevail with

God, and get the victory over sin and Satan.‡

• Id ago, ut mihi instar totius vitæ sit dies ; nec mehercule tanquam ultimum rapio, sed

sic illum aspicio tanquam esse vel ultimus possit : hoc animo tibi hanc epistolam scribo, tan-

quam cum maxime scribentem mors evocatura sit , &c.-SENECE Epist. lxi . " And this I do,

that one day may be a whole life : not that I indeed take it for my last, but I look upon it

as what possibly may prove so. In such a disposition of mind I now write this epistle to

you, as if death was to call upon me before I had finished it. Be it so I am ready to attend

to him ; and therefore I truly enjoy life, because it is of little concern to me how far death

is off. Before old age, my study and care was to live well ; and now in old age, it is to die well."

-DR. MORELL'S Translation . † Πασης ώρας φροντιζε στιβαρως, ὡς Ρωμαιος και αῤῥην,

το εν χερσι, &c. πρασσειν· και σχοληνσαυτῷ από πασων των άλλων φαντασίων πορίζειν.

Ποριεις δε, αν ώς εσχατην του βίου , έκαστην πραξιν ενεργῃς.— MARCI ANTONINI Medit, lib.

ii. 5. "Take care always to perform strenuously the business in hand , as becomes a man

and a Roman, with attention and unaffected gravity, with humanity, liberality, and justice ;

and call off your thoughts, for the time, from every other object. This you will do , if

you perform every action as if it were the last of your life ."-GRAVES's Translation.

Vehementer et assidue incumbere rei alicui difficili et laboriosæ, donec eam ad optatum

finem perduxeris et quasi victoriam obtinueris, significat. Пpoσkapteρnσis igitur hæc duo

involvit, et vehementem quandam animi intentionem, et quasi pugnam, dum versatur in actu

orandi, et assiduam frequentationem orationis.-DAVENANTIUS in loc. " The Greek verb

signifies vehemently and assiduously to exert yourself, and to devote your attention to some

matter of great difficulty and labour, until you have at length brought it to the desired issue,

and have apparently gained a complete victory. The noun derived from the verb, therefore,

involves both these meanings : a certain intensity of mind, resembling a struggle or fight,

while we are occupied in the act of intercession, and a frequent recourse to prayer."-EDIT.
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Let me, therefore, warn praying families, as you love your souls, as

you would have God incline his ear to what you say, take heed of cus-

tomariness and formalities.* Do not rest in the work done, in pouring-

out words before God. This is your great danger. It must be a fervent

prayer that pleaseth God and profits you . (James v. 16. ) Be praying

Christians indeed, and do not seem only to be so ; † that you might

all be happy indeed, and saved indeed, and not only to be thought to

be so.

And, because we are apt to slide into such formality and lukewarm-

ness, (when we use constant family-prayer,) which eats-out the very

heart and life thereof, and hinders our benefit thereby, I shall propose

twenty-five questions ; some of which at one time, and some at another,

you may put unto yourselves, to make you lively in your duty. But I

shall, I must, but name them, because I would not willingly take-up more

paper than comes unto my share, as also that, lying close together, you

may the better have them in your eye.

When thou art called to family-prayer, put some of these QUESTIONS

to thyself :-

1. What am I? A sinful sinner, dust, ashes, guilty. O how should

a guilty person, going to the dust, pray for pardon !

2. Where am I? In whose presence do I kneel ? Is it not before

God ? and doth not he know whether I trifle or am serious ?

3. Where might I now have been ? In hell, among devils and damned

souls ; and shall I not pray indeed with all my might, that I never may

be cast into that place or company?

4. Whither am I going ? To eternity.

In eternity ; and shall I trifle in my way?

Where shall I shortly be?

5. What am I come about ? What is now my business ? About the

highest matters that concern my soul.

6. What, if this were to be my last prayer before I die ?

then fall asleep upon my knees ?

Should I

Should I dally

7. What, if my everlasting state should be determined according to my

sincerity or hypocrisy in this duty I am now going to ?

then with God ?

8. What, if God should tell me, if I trifle with his majesty, he would

strike me sick, or dead, or blind, or deaf, and dumb, upon my knees ?

Should I not then watch my heart in prayer?

9. What, if I were to speak to an earthly king, or were to see some

glorious angel ? Should I not be filled with fear and reverence ? and is

not God infinitely above these ?

10. What, ifI were to give an account to God immediately how Ipray,

• Defunctoriè multi preces ex formulá recitant, ac si pensum Deo solverent : apparet hoc

officio ipsos defungi ex more, quia interim frigent animi, neque expendunt quid postulent.

-CALVINI Instit. "Many persons carelessly recite their prayers from a form, as though

they were paying a dull and prescribed service to God, or were repeating a hard task. It is

evident, that these men perform this duty by rote and merely through custom, because while

employed in it their minds are cold and languid , neither do they reflect upon those things

which they are asking ."-EDIT. † Πρεπον εστι μη μονον καλεισθαι Χριστιανούς, αλλά

και ειναι' ου γαρ το λεγεσθαι, αλλα το είναι, μακαριον ποιει.---IGNATIUS ad Magnesianos ,

" It is proper for us, not merely to be called Christians, but to be such in reality : for a man

is not rendered happy by being called after the name of Christ, but by being His true

disciple . "-EDIT.
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and should appear at his bar as soon as I rise from off my knees ? Should

I then be formal and lukewarm ?

11. Am I come to have communion with God ? to pray-down my sin ?

to please God and profit my soul ? Will careless praying do it ?

12. What, if those that join in prayer with me could look into my

heart, and see how I do discharge my duty ? Should I not be ashamed

of many of my thoughts, and of the deadness of my heart ? and is not

the eye of God ten thousand times more to awe my heart than the know-

ledge of a fellow-creature ?

13. Will dead and careless praying yield me comfort, when I review it

when I come to die ? Or should I not so pray now, that I might have

comfort then ?

14. Should I cozen and deceive myself in matters of the greatest

weight ? Shall I crawl to hell upon my knees ? What ! pray now, and

be damned hereafter ? Awake, my heart, and mind thy business .

And is not heartless praying a mocking of15. Will God be mocked?

God ?

16. Should I not do more than hypocrites do ? Or shall I not be

damned ifI do not ? But may not an hypocrite pray at that rate, as I

have too often done ?

17. Doth not the same God that commands me to pray, command me

also to give him my heart in prayer ? and to do it with life and fer-

vency ? Do I obey him in the one, and shall I not in the other ? in

the lesser, and not in the greater ? and if I do not, do I not rebel upon

my knees ?

18. Ifdead, and dull, andformal praying stops the mouth of my con-

science now, will it do so at the bar ofGod ? And should I not endea-

vour now to have the witness of my conscience for me then?

19. Will it do me any good to have a name to live among men, ifI be

dead in the sight of God? and if others think and say when I am

dead, my soul is gone to heaven, but is indeed cast down to hell ? Will

it lessen my torments, that I was applauded by men, and condemned by

God? Will it ease my pain to be an applauded damned man ?

20. Should I so pray as to make prayer a burden to me ? Lifeless,

heartless prayer is a burden ; when lively prayer is delightful, and hath its

sweetness in it.

21. Have I not sinned indeed ? Hath not my heart been in my sins ?

Are not my sins really sins ? And shall I not now pray indeed ? Shall

not my heart be in duty, and my prayers be really prayers ? What ! real

sinning and counterfeit praying ? and is not counterfeit praying real sin-

ning ? Awake, O my soul, unto thy work.

22. Are not my wants real wants ? Do I not want grace indeed, or

at least really want more of it ? And should not my prayers be as real

as my wants ?

23. Would I have God to put me off with seeming mercy ?

then put God off with seeming duty?

Should I

24. Are not my temptations real temptations, and strong, and` pow-

erful ? And should not then my prayers be so too ?

25. Am I not real and lively in my worldly business ? Am I not in

good earnest in my shop, in the market, and at the exchange ? And

1
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should I not be so in the matters of another world, in the business of my

soul ?

Thus take some of these questions, lay them warm unto your hearts,

and propose them to yourselves in the fear of God ; and they will heat

you when you are cold, and quicken you when you are dull, if God set

them home upon your hearts, that you shall manage your family-prayers

to your spiritual benefit ; which was the THIRD part of my work to

direct you in. The FOURTH follows.

QUESTION IV.

"With what considerations may masters of families be urged to the

constant performance of family prayer?"

will

Notwithstanding it be a certain duty to pray in your families, yet I

doubt, when death shall come to drag you out of your houses, it will find

some of you guilty of neglecting of it to your dying day ; but yet I

hope some may be prevailed with. What have you neglected it ? and

you all do so still ? God forbid. " When you sin, you act like men ;

but when you go on in sin, you act like devils ." * I shall propound a

few considerations to urge you to it ; and I entreat you, in the name of

the great eternal God, before whom you and I must shortly stand and be

judged, to weigh them seriously ; and if you find there is no reason in

them, throw them by, and look for, and inquire after, better ; but if

there be, resolve in the fear of God to buckle to your duty. It is time,

it is high time, to reform. Did you sin when you were young ? and will

you go on in riper years ?+ What do you come to sermons for ? to hear

what ministers can say upon such a question ? to discern their parts ? or

to mend your own hearts and lives ? Do you come to hear, that you

may hear ? So you may, and go to hell when you have done. Or do you

come to hear, that you may practise and obey ? So you must, if you are

men for heaven. I charge you, therefore, here before the Lord, and by

Jesus Christ that shall shortly judge both you
and me, that your families

be no longer prayerless families . If I put you upon work that God doth

not require from you, then tell me so when you and I shall meet and

stand at God's judgment-bar. But if it be no more than what you owe

to God, neglect it at your peril. Sirs, the day is coming, and it hastens,

when you will, you must, be serious . If thou diest within a week or

two, within a day or two, or whenever thou shalt leave this world, if, the

next hour after, thou art not of this mind, that thou shouldst have

• Humanum est errare ; perseverare diabolicum.

t Fecimus et nos

Hæcjuvenes. Esto ; desisti, nempe, nec ultra

Fovisti errorem. Breve sit quod turpiter audes.

Quædam cumprimâ resecentur crimina barbû.—JUVENALIS Satyræ, viii. 163–166.

" Here some perhaps my growing warmth may blame :
·

' In youth's wild hours, ' they urge, we did the same .'

'Tis granted, friends ! But then we stopp'd in time,

Nor hugg'd our darling faults beyond our prime.

Brief let our follies be ! and youthful sin

Fall, with the firstlings of the manly chin ! "-GIFFORD'S Translation .

Res ipsa fidem dictis dabit. Serò sapiunt Phryges. " This warning will at last obtain

credence from you, when its truth is proved by your own sad experience ! The Trojans

themselves were too late in acquiring the wisdom necessary for the preservation of their

city."- EDIT.
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prayed in thy family, then say I did needlessly call thee to it. But if

thou shalt then see it was thy duty, thou shalt also see, when it is too

late, that thou didst befool thyself, and make thyself guilty before God,

in thy neglecting of it. Be wise therefore, before it be too late, and mind

this work while thou hast time and opportunity. To this purpose, press

your backward hearts with these things following :-

MOTIVE I.

Consider, The souls that live in your families are precious and immortal

souls. *-The soul of the meanest servant in your house is more precious

than all the silks and wares in your shop, than all the gold in your bags,

yea, than all the riches in the world . (Matt. xvi . 26.) And as they be of

great worth, so they be immortal too, that must be damned or saved for

And are these the souls that you do not pray with, that you thus

neglect and slight ? Must they live for ever ? and will not you call them

to pray with you, that they may live happily for ever ?

ever .

Ψυχη δ' αθανατος και αγηρως ζῃ δια παντος.†—PHOCYLIbis Poem . Admonit. 11 .

MOTIVE II.

These precious and immortal souls in your families are committed to your

charge and care.-You masters of families have a charge of souls as well

as ministers . When you have a child born and continued to you, there

is one immortal soul that God intrusts you with to bring-up for him and

heaven. When you take a servant into your family, there is another soul

committed to your care.‡ Do you question this ? Study well the mean-

ing of the fourth commandment, and you shall see that this is true.§

And is it so ? And shall not the blood of those that go to hell out of your

families, through your neglect, be required at your hands ? Have you

done your duty, when a servant that hath served you seven years, and

you make him free, can truly say ? " My master taught me my trade ;

but he taught me not to serve God. He often called me up unto my

work ; but he never called me to prayer." Are you not afraid that your

very children and servants will rise-up in judgment against you, and

accuse you at the bar of God ? " Lord, my father," saith the son, - No,

nor my master," saith the servant,-" never prayed with us ; and we,

• Ψυχης ουδεν εστι τιμιωτερον . " Nothing is of greater worth than the soul of man."

-EDIT . Εστιν ανθρωποις ψυχη παντων προτιμότερον . " Every man possesses a soul

which exceeds all things else in value."-EDIT.

" The soul, not subject to decay,

Shall flourish through eternal day."-EDIT.

↑ Quomodò ad nos pertinet in ecclesiá loqui vobis , sic ad vos pertinet in domibus vestris

agere, ut bonam rationem reddatis de his qui vobis sunt subditi.-AUGUSTINUS in

Psalmum l. "As it is incumbent upon us ministers to speak to you in the church ; it

is the duty of each of you in the same manner to act toward your respective house-

hold, that you may be able to render to God a good account of those who are placed

under your care and control. "-EDIT. § Cùm diserta mentio fiat libero-

rum, servorum, ex eo colligitur a parentibus, patribus-familias exigi, ut non ipsi solùm

sabbatum sanctificent, sed etiam a filiis , servis, &c . , curæ ac fidei suæ commissis, illud

sanctificari curent.-GERHARDI Loci Communes de Decalogo. "Since express and fre-

quent mention is here made of children , servants, &c. , from this circumstance we may

conclude that it is required of parents and of masters of families , not only that they

must keep holy the sabbath themselves, but that they must also take care for its being kept

holyby their children, servants, and others committed by providence to their charge and

custody."-EDIT.
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"9

both children and servants, being so brought-up, and having such

examples before us, did not mind thy service neither. Lord, we are

justly condemned ; but yet we perish much through our parents' and

masters' neglect.' " There stands my father," saith the son,-" and

there stands my master," saith the servant,— ' that never prayed with

us. We do accuse them ; they never did, and they cannot say they did .”

Will you not then wish you had never been parents to such children , nor

masters to such servants ? * As you would avoid this, be faithful to your

trust, and mindful of your duty, lest thou wish

O utinam cælebs mansissem, ac prole carerem.†

MOTIVE III.

Consider, You have but a little time before you for the performance of

this trust.-You and your families shall live together but a while ; and if

once you are parted by death, it will be too late, whether you die first, or

some of them.

1. Suppose some of them die before you.-If your conscience be not

seared, and your hearts past feeling, will you not be almost distracted,

when you follow them to their graves, to reflect and consider ?—“ Here is

one dead out of my house with whom I never prayed . We did dwell

together, and eat together, and work together many years ; but we never

prayed together. O ! what, if his soul be gone to hell through my neg-

lect ? What, if he be damned, and I be found guilty of his damnation ?

Prayer was a means appointed by God to have done him good ; but I did

not do it. Who knows, if I had called him to prayer, and I had been

confessing sin, but God might have broken his heart for sin, and given

him repentance, of which I saw no sign before he died ? And now, O !

what now, if there be one soul the less in my house, and one the more

in hell ? O ! this is that which wounds my soul, this is that for which

my conscience now doth sting me, that when I had him with me, I did

not do my duty ; and now he is gone, he is gone, and now it is too

late ! O my child, my child ! whither art thou gone ? whither art thou

gone ? O that he may live with me again, were it but for a year or two,

a month or two, that we might do together our before-neglected duty ! "

If you be wise, timely prevent such uncomfortable reviews .

2. Suppose you die before them. For if they do not die and leave you ,

you must die and leave them and can you die, without trembling for

anguish of your heart, without terrors in your souls, and fearful gripes

in your consciences, more bitter than the pangs of death, to consider,

you leave a wicked, prayerless family behind you, through your own neg-

lect ? Would it not trouble you to leave them poor, wife and children

• Damnati seipsos omnesque sceleris socios assiduis execrationibus devovebunt ; parentem

filius, matrem filia execrabitur. " The damned in hell will load with perpetual execrations

themselves and their companions in wickedness ; the son will then curse his father, and the

daughter her mother."-EDIT.

† "O had I in celibacy remain'd,

With children's crimes reproachless and unstain'd ! "-EDIT.

1 Ελπιδες εν ζωοισιν , αελπιστοι δε θανόντες.- THEOCRITUS, Idyl. iv . 42.

Spes est in vivis, non est spes ulla sepultis.

" Hope clings to those of life possess'd ;

Despair and fear o'erwhelm the rest. "- EDIT.
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nothing to live upon, if this hath been through your sloth ? And will it

not, should it not, much more trouble you to leave an ignorant wife,

children, and servants, unacquainted with God, unaccustomed to prayer,

and all through your neglect ? Might you not then say ? " If I had

left them poor, yet if I had left them good, and fearing God, and given

to prayer by my example, I could now have died with joy, and left them

all with comfort. But, now I lie a-dying, it is the wounding of my soul

to take so sad a farewell of my family. If I do live, it shall be other-

wise ; if I recover, and God trust me with life and time yet further, I

will hereafter do it . But my heart is sick, my spirits fail me, and I per-

ceive the symptoms of death are upon me ; and though I am loath to

take my leave of my wife and children, because I have been no more

careful of the good of their souls, yet I see I must, I must bid farewell

unto them . Come then, dear wife, farewell ! farewell ! I shall now be

no longer thine, and thou shalt be no longer mine. But this had been

no matter, if I and thou had both been His whom we should have prayed

unto together ; but we did not. Woe is me, poor dying man, that we

did not ! Farewell, dear children ! now farewell ! adieu ! adieu for ever ! *

But O ! how shall I take my leave of you, with whom I have not done

what God required ? But yet I must, whether I will or no, I must now

leave you. But let me give among you what I have gotten for you :

therefore to you, my wife, I give so much, and to this child so much, and

to that so much. But when I think I worked for you, but never prayed

with this doth trouble me.you, O! this doth trouble my departing soul.

However, you will have my goods : the grave and worms shall have my

body but who, O ! who must have my soul ?": This will be a sad part-

ing, whenever it shall come ; and yet this parting hour is a-coming.

Pray now with them, and in that manner too that then you may be com-

forted . On the contrary, if you discharge your duty faithfully and

unfeignedly, whether your family be good or bad, when you shall die

you might take comfort that you did your duty. So Mr. Bolton, that

was abundant in conjunct prayers in his family, could comfort himself,

and did say on his death-bed to his children, " I think verily none of you

dare think to meet me at the great tribunal in an unregenerate condi-

tion."

MOTIVE IV .

The love that you should bear unto your families should engage you

often to pray together with them.-Will you show your love unto your

children in providing portions for them, that they may live in credit in

this life ? and will you not so much as pray with them, that they may

Substitit Eneas, gemituque hæc addidit alto :

Nos alias hinc ad lacrymas eadem horrida belli

Fata vocant. Salve æternum mihi, maxime Palla,

Eternumque vale !—VIRGILII Æneis, lib. xi. 95–98.

" In long procession, halts Æneas here ,

And, groaning deep, these final words subjoins :

Us the same horrid destinies of war

From these to other tears now call away.

Hail, mightiest Pallas ! hail eternally!

Eternally farewell ! '"-BERESFORD'S Translation.
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live in glory in the life to come ? * Will you do much for their bodies,

and nothing for their souls ? You that are fondest husbands and

fathers, never love wife and children as you ought, till you love their

souls . The soul is the best and more noble part ; and love to the soul is

the best and more noble love. But, to love the body, and neglect the

soul, is but cruel, brutish love. What do you more for your young ones,

than the birds and beasts do for theirs ? Do you feed their bodies ? Do

not birds and beasts do the same for theirs ? Love your wife, children,

and servants as you ought, and this will provoke you to pray together

with them.

MOTIVE V.

Consider, that family reformation is a necessary means to public

reformation, and to hand-down religion from one generation to another.

-Reformation begins with persons, thence is carried on to families,

thence to parishes, thence to towns, and so to cities and to kingdoms.‡

But when these consist of families, how can there be a reformation of

cities and kingdoms without a reformation of persons and families ? §

You complain of the badness of the times and age in which you live, and

that no more care is taken to mend what is amiss : why do you not

reform your own houses ? Why do you not amend what is amiss in your

own families ? If you have not power to reform a parish, city, or king-

dom, yet you have a power to reform your own houses . If religion die

in families, will it not die in cities too, and in kingdoms too ? Will not

you do your utmost to keep religion alive ? to recover it, when decaying ?

Or shall it be extinguished with this generation ? God forbid ! Or do

you see nothing amiss in your houses to be reformed ?
What! no pray-

ing there, and yet nothing amiss there ? Certainly there is.

then, have a pattern and example of family-prayer from you, to do the

same in their houses, and their children from them, and so let it pass

from one age to another. An effectual way to keep the city clean, will

be for every house to sweep before their own door.

MOTIVE VI.

Let yours,

If religious duties are not set-up in your families, there will be the

more sinning there, and wickedness abounding in them.-How much curs-

ing is there in many families, where there is no praying ! "The field

• Diligatur proles, non ut nascatur tantùm, verùm etiam ut renascatur : nascitur enim ad

panam, nisi renascatur ad vitam.-AUGUSTINUS De Nuptiis et Concupiscentiá, lib. i. cap.

17. " In happy wedlock let your progeny be the objects of your love ; not merely because

children are born to you, but rather that they may be born again. For they are born to

punishment, unless they be born again to life eternal."-EDIT. Ipsa fera, sævæ,

et immanes bestiæ prolem nutrire solent. At non tantùm curare debent parentes ut liberi

sui vivant, sed etiam ut Deo benè vivant.—AMESII Cas. Conscient. " Wild beasts them-

selves, fierce and savage though they be, are always careful to nourish their own young.

But human parents ought to be solicitous not only that their children may be kept alive by

suitable nutriment, but that they may likewise live to God in righteousness and true holi-

ness."-EDIT . Economia est veluti paradisus, in quo plantantur arbores, quarum

fructus odore et dulcore suo imbuunt omnes vitæ ordines.--ALSTEDIUS . " That orderly

economy which sheds a benign influence over all ranks of society, resembles a paradise , a

garden of delights, in which are planted beautiful trees, the blossoms and fruits of which

diffuse their odours and fragrance all around ."-EDIT. § Qualis est cujusque domus,

talis est universa civitas. " The morality of an entire city receives its character and impress

from that which prevails in each person's household . ”—EDIT.

VOL. II . S
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Wherethat is not dressed and manured is full of weeds and thorns .'

God is not served, the devil is . If in your houses God hath not a

church, the devil will have a chapel. What hopes will the devil have,

that he shall have souls out of those families where there is much sinning

and no praying ? And if he might have their souls, he will be content

that you may have all the rest. If your houses be not nurseries for

heaven, they will be breeding-places for hell. If souls under your roof

are not prepared for salvation, they will there be fitted for damnation :

and is this nothing to you ? Awake, arise, you drowsy governors of

families, to your work and duty!

MOTIVE VII.

It would be an effectual way and means to make those in your families

more obedient and better towards you, if you would call on them to serve

the Lord, and you were more in prayer with them.-You cry-out of stub-

born and disobedient children . 66 They grieve and break my heart," saith

one. " I have a child that is my daily wound and sorrow," saith

another. And, " Servants never worse," is your often complaint. Whom

is all this ' long of? Do not you read your sin in your punishment? If

you had taught them better their duty towards God, they would have

made more conscience of their duty towards you ; if you had prayed

with them, God might have bowed their hearts, as a return to your

prayers, to have walked more suitably to their relative duties . I have

read of a young man going to the gallows [who ] desired to speak with

his mother in her ear, [and] who bit off her ear with his teeth, crying

out against her as the cause of his death : " By your negligence," saith

he, " I am come to this woful end !" If you are alike careless of your

families, if you do not lose your ears by your own children, yet you

might lose something that is better.

MOTIVE VIII.

Ifyou make profession of religion, and yet do not pray in your fami-

lies, it is base and cursed hypocrisy.§-When you hear with God's people,

and pray with them, and receive with them, and seem to be devout

abroad, and do not pray with your families at home ; is not this to make

others believe you are what you are not ? Do you not profess, by your||

• Neglectis urenda filix innascitur agris.-HORATII Sermonum lib. i . satyr. iii . 37.

-" For, a neglected field

Shall for the fire its thorns and thistles yield ."-FRANCIS'S Translation.

† Da mihi, quæso, animas ; cætera sume tibi. Along of, or ' long of, with the meaning

of " in consequence of," or " on account of," is an old colloquial term, in common use, at

this day, in various English counties in which the Saxon idiom preponderates .-Edit.

§ Aliud in titulo, aliud in pixide. " The contents of the box differ from those which the

label professes to describe."-EDIT.

Pelliculam veterem retines, et, fronte politus,

Astutam vapido servas sub pectore vulpem.-PERSII Satyre, sat. v. 115.

" But if thy manners yet no change have known ;

-Thine, which were, late, no better than my own ;-

Ifthe same outside , if the same old skin,

Conceal the same old vices still within ;

And while thy face is gloss'd with specious art ,

The wily fox lies lurking at thy heart :

Then back I draw the length of chain I gave,

And once again pronounce thee Fool and Slave ! "-BREWSTER'S Translation.
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joint duties with God's people in all ordinances, that you are devoted

unto God ; and doth not he that sincerely devotes himself to God, devote

also all he hath to him ? But is your family devoted to God, when

there is no worship there ? It would be well if you were found out, that

you were denied the supper of the Lord for want of a sufficient credibi-

lity of a sound profession. But is it your way to be zealous abroad and

negligent at home ? Let your house speak for you.

Sed videt hunc omnis domus et vicinia tota

Introrsum turpem, speciosum pelle decorá . * -HORATII Epist. lib. i. epist. xvi. 44 .

MOTIVE IX.

The neglect of calling upon God in your families will bring the curse

ofGod upon them.†-" Pour out thy fury upon the families that call not

upon thy name." (Jer. x . 25.) 1. The persons threatened are families.

Which if in this text [it] comprehendeth many households, or yet more

largely taken, yet there is the same parity of reason to a proper family.

2. Their crime is, not calling upon the name of God. 3. The thing

threatened, the fury of the Lord. Fury is fervent anger, anger in its

height and rage. 4. The abundance of it. It shall not fall drop by

drop upon prayerless families, but pour-down in great showers upon

them. Whereas the way to have God's blessing and protection over you

and your household is to set-up the worship of God therein. There is a

passage in a worthy divine of a remarkable providence of God to this

purpose, concerning a town consisting of ninety houses, [in the Canton

of Berne, ] that was, in the year 1584, destroyed by an earthquake,

except the half of one house, where the master of the family was earnestly

praying with his wife and children upon their bended knees to God . ‡

OBJECTION . " But we see no such thing ; we perceive not but

those families prosper that have no prayer in them, as much as those

that do."

ANSWER. God is often angry when he doth not strike and punish

presently the offender ; but his wrath hangs over your house, and you

are never safe in your greatest prosperity. An Heathen could say, " If a

wicked man prosper, you need not wish that God were angry with him ;

for he is angry with him, though for the present he do prosper : but

when it comes, it will be the heavier."§ The poet gives a full answer to

this objection:-

Ειπερ γαρ τε και αντικέ Ολυμπιος ουκ ετέλεσσεν ,

Εκ τε και οψε τελει· συν τε μεγαλῳ απετισαν ,

Συν σφῃσι κεφαλῃσι, γυναιξί τε , και τεκεεσσιν .--HOMERI Ilias , lib . iv. 160 .

The sense I give thus :-

" Yet his own house, with every neighbour, cries,

There lurks a rotten heart in that disguise ! ""-DUNCOMBE'S Translation .

† Plus valet humanis viribus ira Dei.- OVIDII Tristium lib. v. eleg. xii . 14.

" God's wrath in potency transcends

The powerful might of human friends ."-EDIT .

↑ Anno 1584 terræ motu mons quidam in ditione Bernatum ultra alios montes violenter latus.

Pagum quendam nonaginta familias habentem contexit totum, dimidia domo exceptá, in quâ

pater -familias cum uxore et liberis in genua provolutus Deum invocabat.-POLANI Syntag-

ma, De Terra Motibus. Non est quare cuiquam, quem dignum pæna putaveris,

optes, ut infestos habeat Deos ; habet, inquam, etiamsi videtur eorum favore produci.-
SENECE Epistolæ.

$ 2
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" Though wicked men feel not the ' Almighty's blow

Forthwith ; his wrath is sure , when it is slow.

At length his plagues in greater loads shall lie

On them, their wives, and all their progeny."

QUESTION V.

The last thing only now remains, wherein I must be short .

"What excuses are often brought for the non-performance of family-

prayer ? How answered ? "

OBJECTION I. " All this while, you do not give us any one express

scripture in so many words : showthat, and we will do it."

ANSWER. This is objected, either by openly profane or more sober men.

1. To the first I answer :

(1. ) Wilt thou do nothing but what thou hast an express command

for in so many syllables ?-Why then art thou so often drunk, and dost

thou so often swear, and lie, and take God's name in vain ? Where is

thy command ? Nay, is not all this against express command ?

(2.) Why dost thou not do that for which thou hast express commands?

-Wilt thou repent, be holy, and believe in Christ, and forsake thy sin, if I

can show express commands from God for these ? Then read Ezek. xviii.

30, 31 ; Acts ii . 38 ; xvii. 30 ; 1 John iii . 23. Go thy way now, and do

these things sincerely, and I shall not doubt but thou wilt see reason

from what hath been said to set-up prayer in thy family, nor question

but thou wilt do it. But if thou wilt not repent, and leave thy manifest

and apparent sins, when thou art expressly commanded to do so, why

should any man think thou wouldest do this , if this were showed to thee?

Yet know, there is enough said to render thee inexcusable, if thou wilt

not do it.

2. To the more sober I answer, that what is drawn from the word of

God byjust, necessary, and immediate consequence, is the mind ofGod.*

-The sense of the scripture is God's revealed will .+ And you your-

selves allow some things to be a duty, that are not expressly commanded

in the word of God. I could give you instances in many particulars ;

but, because I am straitened for room, and for plainness of the case, I

will instance but in this one, which is a woman's receiving of the Lord's

supper. Is it the duty of some women so to do ? "No doubt ." But where

is your express command ? or any express example that ever they did ?

Look for it, and produce it . Will you say, " The word avbparos, used

1 Cor. xi . 28, signifying both man and woman,' shows the command

for women's eating at the Lord's table ?" But what, if it be sometimes

in scripture used for the man only, and the woman excluded ? as it

is, John vii . 22 : "Ye circumcise," avρwπov, a man ; " being taken in

one place for the man only, how will you prove it is not so in the other,

""

• Dum scripturam dicimus perfectam, non intelligimus, ac si ad literam omnia quæ ad

salutem sunt necessaria continerentur ; sed quòd quædam per certam consequentiam, ex illis

quæ clare dicta sunt, deduci debeant .-MACCOVIUS, Distin . p. 9. " When we call the

scriptures perfect, we do not understand by this term that all the truths necessary to salva-

tion are literally contained in them ; but that some truths ought to be deduced, by plain and

certain consequence, from those which are clearly delivered ."- EDIT. + Quicquidper

bonam consequentiam ex scripturâ deducitur, illud ipsum est scriptura . Quod elicitur ex

Mose et Davide, dicuntur Moses et David dixisse.- Idem, p . 21. " Whatsoever is, by fair

and good consequence, deduced from scripture, that deduction itselfis scripture . Moses and

David are said to have declared that which is elicited from them by inference."-EDIT.
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but by consequence ? " True." But where then is your express command ?

Consequence must be allowed in this case, and is abundantly sufficient.

For validity of scripture-consequence much may be said. But my length

already commands me to forbear, seeing there is as much scripture and

firm immediate consequence for your praying in your family, as [ for] a

woman's receiving the Lord's supper, which is an acknowledged duty. *

OBJECTION II . " But I pray alone in secret ; and that is sufficient ."

ANSWER. But it is not.

1. One duty done doth not excuse you from the performance ofanother.

-It hath been proved before to be your duty ; you ought then to do the

one, and not to leave the other undone.

2. But do all in thy family pray in secret every day ?-Dost thou

watch them daily so narrowly, as thou art sure they do ? every one ? So

they should ; but yet, notwithstanding, conjunct prayer is a duty also, as

hath before been shown.

3. Dost thoupray in secret ?—So thou mightest have done, if God had

struck all thy family dead in the night beside thyself. Take heed thou

dost not hereby cause God to strip thee of thy relations, and thy comfort

in them with whom thou wilt not pray, and send thee, with a witness,†

into a corner, to pray by thyself alone.

4. Dost thou pray alone ?-So thou mightest have done, if thou

hadst lost thy tongue. Hast thou a tongue only to buy and sell , and

talk of the world, or of religion only ? and not to employ it in conjunct

praying to and praising of God, in thy family ? Read [what has been

adduced] before.

5. Dost thou pray alone ?—I doubt thou dost. It may be, thou

speakest more in that word " alone " than thou thinkest of. Dost thou

not pray alone, without God ? without meeting with God ? Hadst thou

there had thy heart inflamed with the love of God, and tasted of the

sweetness in communion with God, would not this have filled thy heart

with love to God, and [to] souls in thy house, and burning zeal that they

might be partakers of the same divine refreshments ? Couldest thou hold

Scripturæ vim consistere non in verbis sed in sensu communiter dicitur. Sunt autem con-

clusiones in scripturá, vel totidem verbis et KaTαTOÎNτov ; vel habentpræmissas suas in scripturâ

expressas, ex quibus evidenter deducuntur ; vel und tantùm positá præmissá in scripturá,

addita alia exrationis principiis, aut ex evidentiâ sensús, conclusio etiam eruitur necessaria,

quæ vim eandem habet cum propositionibus, quæ totidem verbis leguntur. Juxta regulam,

Quædam in scripturis sunt, et dicuntur ; quædam in üsdem sunt, etsi non dicuntur (nempe

totidem verbis).- RIVETI Isagoge ad Scrip. cap. 17. " It is commonly asserted that the

strength and force of scripture do not consist in the words employed, but in their sense and

meaning. But there are in scripture some conclusions which are contained in so many ex-

press words , according to its ownphraseology ; other conclusions have their premisses expressly

laid down in scripture, from which they are evidently deduced ; and others, having only one of

the premisses plainly propounded in scripture, the other being added to it either from the

principles ofreason or from the evidence of sense, -are also accounted necessary conclusions,

that possess exactly the same force as those propositions have which are there plainly read

in so many words. For, according to the rule, some things are CONTAINED in the scriptures,

and are plainly DECLARED ; while there are certain other truths in them, though they are NOT

OPENLY ENUNCIATED, that is, not in so many express words."-Edit. † A colloquial

expression resembling in meaning, if not exactly in its application , the phrases, with a ven-

geance, in amanner ofwhich none shall be ignorant, in which there is no mistake, notorious toall

the world, &c.- EDIT. ↑ Infelix et iniqua lex amoris rerum, nolle ut ament alii , nolle ut

amentalios ; non ità miserum et pressum eligas amorem : superest Deo amor dilatatus, super-

est bonitas, ut amet et ametur : cùm abest afelle ut rivales optet, zelotypiá gaudet Hoc inter-

est inter zelum humani amoris et divini : zelus amantis Deum optat ut alii ament; xelus
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:

thy peace after such discoveries, while thy poor family are without ?

Or wouldest thou [at ] no time call them together, that they also might

experience the same delights that thou hast found ? as the woman of

Samaria called her neighbours . (John iv. 28, 29. ) If thou hadst got some

earthly jewels, thou mightest be loath that others should share with thee

in the value of it ; because, in earthly things, participation causeth a

diminution if a sum of money be divided amongst many, the more one

hath, the less will fall to the others' share. Art thou indeed afraid of

this ? Fear it not . There is enough in God for thee, and thine too .

Communication in spirituals causeth multiplication, even in him that

doth communicate to others . If thou be an instrument to draw thine to

the love of God, and to joy and delight in him, this would fill thee with

the greater joy. Methinks then, when thou hast been alone, and God

hath graciously been with thee, thou shouldest go down into thy family

with burning love to God and them, and say, " Come, my wife, children,

servants, leave your work and business for a while . There is much

sweetness in communion with God. There is indeed delight which

comes into the soul by holy, fervent prayer. I would not have you feed

on husks, while there is not only bread, but dainties too, in seeking God,

amantis hominem, ne alius amet : ille socios quærit, iste fugit, pro qualitate nimirum ama-

torum. Socios ille quærit, quia superest bonitas amato, cui amorem suum æqualem non

putat ; coadjutores exoptat, ut suppleat votis alienis proprium defectum ; iste non admittit

collegas, exiguum honum timet ne desit sibi, distributum etiam aliis : perinde ac qui splendi

dum epulum paravit, cui ipse non est satis, convivas quærit, invitat plures, gavisus consortio

epulantium. At misellus et famelicus rusticus frustulum hordeacei panis, quia sibi non

sufficit, non distribuit aliis, non palàm comest, ne alius qui appetat petat. O lætissimum

affectum ! O securissimum amorem Dei ! quem zelus non excruciat, quem rivalis delectat,

sine absynthio, sine aloe, sine felle, totus dulcis et consentaneus cordi.-Joн. Euseb、

NIEREMBERGIUS De Arte Vol. pp. 336 , 337. " Unhappy and unjust is the law which

regulates our love of earthly objects : it renders us unwilling that others should love them,

unwilling that they should love others. Let not such a miserable and oppressive love as

this be the object of your choice. The love of God, dilated and expanded beyond the

utmost stretch of the human capacity, in overflowing abundance, still remains for us.

His goodness still survives in all its plenitude, as the cause of his love to us and of our love

to him in return . Our love of God is so devoid of gall, that it desires to have others as rivals

in it, while it delights in jealousy. But this is the difference between the jealousy of human

love and of that which is divine :-The jealousy of that man who loves God is an ardent desire

that others too may love Him ; while the jealousy of him whose love terminates on his fellow-

creature, is desirous that no one beside himself should love that creature. Divine jealousy

seeks out associates, human jealousy carefully avoids all approach toward association , accord-

ing to the different quality of those objects upon which each of them has placed its affection .

The former of these inquires for companions, because He on whom its love is fixed possesses

a superabundance of goodness, to embrace which it does not consider its own love to be

adequate ; it therefore earnestly desires co-adjutors , that its own deficiency may be supplied

by the ardent vows of others. But the jealousy of earthly love admits of no participation : it

is afraid lest the fountain should fail which supplies its shallow stream of good, and muchthe

sooner if it were distributed among others ! The jealousy ofhim who loves God, resembles

a man who has prepared a splendid banquet, to which he is himselfincompetent to do justice ;

he therefore begins to search for guests ; having found a few, he invites a still greater

number, and rejoices in the multitude of those who crowd the festive board, and partake of

his dainties. But he whose wretched jealousy consumes itselfon an earthly object, resembles

a pitiful and famishing rustic , who, having found a little crust of barley-bread, runs with it

into a corner ; and because the sorry morsel is insufficient for himself, he distributes no part

of it to others ; neither does he eat it openly, lest any one, who has as craving an appetite

for it as himself, should ask him for a taste. O divine love, thou most joyous affection !

How infinitely secure is this love of God, the possessor of which feels no torment from

his indulgence in jealousy, but rejoices in the rivalry of those who strive to surpass him in

its highest exercise ! Without the bitterness of wormwood, aloes, or gall, thou art the very

essence of sweetness, and most agreeable to the renewed heart."- EDIT.
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I do not love to see you always muddling in the world, and be strangers

unto God. Come then, come away ; for my soul doth long that you

should taste what I have found." Thus thou wouldest think surely with

thyself, if thou spakest not out to them, if thou didst meet with God in

secret. When it is not so with thee, but thou canst constantly neglect

prayer in thy family, reflect upon thyself, whether in this sense thou

didst not pray alone, that thou didst not find God with thee warming of

thy heart. Tell me, couldst thou be content to eat thy food constantly

alone, without thy wife and children ? and canst thou be content to pray

alone only? As you eat together, so pray together also .

OBJECTION III. " But I am ashamed to pray with others ; and that

hinders me."

ANSWER 1. Ashamed to pray ! ashamed to do thy duty ? The more

shame for thee ! Be ashamed to sin, and of this shame : for it is sinful,

and is to be lamented, and prayed against, and striven against, and

overcome. Will thou tell God at the day of judgment, that thou wast

ashamed to pray in thy house and family ?

2. But why ashamed ? when you are only with your own family, and

those you daily converse withal, and are head and chief and governor of ?

3. " It is for want of use." Set upon the work, and you will quickly

overcome this.

OBJECTION IV. " But I am not ashamed of the duty, but of my own

weakness. I have not gifts and parts to manage this duty. If I were

gifted as other men be, I would perform it as other men do."

ANSWER 1. Where do you live ? in London ?-What ! an old house-

keeper in London, or where there hath been much means of grace ? and

are you so ignorant, that you are not qualified to pray in your family ?

This is your sin ; and will one sin be pleadable to excuse you from

another? One of the ancients of the parish, and plead ignorance ! are

you not ashamed ?

2. It is not parts, and gifts, and florid expressions that God looks at,

but an humble, penitent, broken, and believing heart.-Have you not this,

neither ? If you have not, get it quickly, or you must to hell.
If you

have, God will accept of such a sacrifice ; bring it then.

3. Study your sins, and wants, and mercies.-And get a sense of all

these upon your heart, and you will be able to express them in your

family, in such a manner as may be more for their profit, than the con-

stant omission can be. If a man feel himself sick or hungry, do you

think he could not find words to make his complaint, and ask for help ?

Study the scripture and your own hearts, and these will be good prayer-

books to furnish you for the duty. Besides, by praying you shall learn

to pray.

4. Do not deceive yourself, and say, it is for want of gifts ; when it

is morefor want ofa heart and love to the duty . To discover this, sup-

pose a law were made by our governors, that every master of a family

that doth not pray in his house with his family shall be cast into the

lions' den . What would you do then ?
Would you rather venture your

life, and be torn in pieces by lions, than set upon this duty, with that

knowledge and those gifts that now you have ? Would you not find

something to say to save your lives ? And is not the law of God as
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binding as the laws of men, and the dungeon of hell as dreadful as the

lions' den ? Go then, set upon your duty.

OBJECTION V. "But there are some graceless and wicked persons in

my family, that I cannot say, 'We desire this or that spiritual blessing,

grace, Christ,' &c.; for I see no ground to judge they desire any such

thing."

ANSWER 1. Have they no grace ? and must they not pray that they

may have some ?—O cruelty ! Is he exempted from duty, because he is

not good ? Or wilt thou say, that such must only pray alone, and be

excluded (while such) from conjunct prayers ? Whither will this carry

you ? Even to the shutting of all graceless or at least visibly-wicked

persons from all prayers in public congregations, as well as from family-

duty. But this is so gross, that I suppose you will not own it. You

have no reason then for the other.

2. How do you know, when you are confessing sin and acknowledging

the evil of it, but God might affect and break their hearts, and they be

changed on their knees, and so be saved from damnation ?—And will you

deny them that means that God may bless for their conversion ?

3. Do you indeed use all other means, to your utmost power, to have

them better ?-Do you reprove them, and show them the danger they

are in, and persuade them to turn from sin to God, and this with con-

stancy and compassion to their souls ? Or do you scruple this too ?

Wilt thou neither pray with them, nor speak to them, when thou ought-

est to do both ? I doubt, it is thy sloth that hinders thee, or the wicked-

ness of thy heart, and that thou pleadest the wickedness of another to

cover thine own.

4. Was not Judas graceless ?-Did he desire truly and sincerely spi-

ritual blessings ? and did not Christ say and know he was a devil ? and

yet did not Christ pray with his disciples, when Judas was among them ?

(Luke xxii. 14, 17.)

5. Your words might be so ordered, that you need not make a scruple

to pray with them.

6. By kneeling down with you, do they not profess to join with you?—

And if they do not that sincerely which they profess to do, the sin is

theirs, and none of yours .

7. But be really more careful that you do not pray to God with a

reigning lust in your own hearts, than fearful to pray with an unconverted

person in your house.

OBJECTION VI. "But I cannot bring my servants to the duty. They

are so stubborn and unwilling to it, that all that I can do cannot prevail

with them to yield thereto. They will rather leave my house ; and so I

shall be left to do my work myself."

ANSWER 1. Are they not sometimes as backward to do what you set them

about as they be to come to prayer ?-But yet do you not bring them to

it, and make them stoop and buckle to obedience ? Deal plainly if they

did daily totally neglect your work, would you bear it at their hands ?

Would you not make them know your power and authority over them ?

Can you use your power effectually to make them do your work, though

backward to it ; and may you not, can you not, to bring them to

prayer, if you were as hearty and as in good earnest for the glory of



TO THE GREATEST ADVANTAGE . 265

God, and the good of their souls, as you are in your own concern-

ments ?

2. Whydid you take no more care whom you did receive for servants

into your house ?—Why did you not make a better choice ? Did you

not look for one with most * money you could get, rather than one well-

educated, and likely to conform to the good government of an house ?

Servants inquire for places, where they might have least work, and

greatest wages and vails, but not where they might have a good master

to help forward the good of their souls ; and parents put forth their

children apprentices, where it might be most for their outward advantage,

though there be no religion in the house ; a great evil ! So, many masters

look for greatest profit in taking apprentices that have been without all

education as to their souls, and then cry out, their servants will not be

brought to family-prayer !

3. But will they not ?-And are they such that you may remove and

put out of your family, after you have tried all other means you can ?

If they will not, you had better be without them, than without the

worship of God. David would out with them. (Psalm ci . 6, 7. ) † But

do you say, you must then do your work yourself ? So you had better .

"But why so ? Are young people generally so bad, that there are no

better to be found ? " God forbid ! If they be, is it not high time to be

in good earnest, and resolved to set-up God's worship in our families,

that it might be remedied, and not continue so from one age to

another?

OBJECTION VII. " But I have not time to spare, for myself and family

to spend time to pray twice every day : this would be an hinderance to me

in my calling."

ANSWER 1. Not time, man? What! not to pray?-How justly

might God say, "Thou shalt die this day, and thou shalt have no time

to pray ; no, nor to trade, neither ; nor to sport and game, neither ! "

Thou hast time ; what dost thou do with it all ? Twenty, forty years

are a great deal of time, and much might be done therein ; but canst

thou find no time out of so many years to pray in thine house ? Thou

findest time to trade, and work, and eat, and drink, and sleep, yea, and

to sin too ; and yet hast thou no time to pray? Doth God give thee and

thy family all the time that thou and they have, and shall God have none

of it ? O ungrateful sinner ! O unthankful wretch ! Let the heavens

• The mention of " most money " in this connexion refers principally to the fees received

with apprentices ; which will be apparent to those who peruse the conclusion of the para-

graph.- EDIT. + Integer vitæ mihi sit minister.

Tecta non intret meafraudulentus,

Nemo mecum intra mea commoretur

Limina mendax.-BUCHANANUS.

In this beautiful metre, a lyrical favourite with Horace, the clever Caledonian poet has

very tersely versified the sentiments of David : " He that walketh in a perfect way

shall serve me. He that worketh deceit shall not dwell within my house : he that

telleth lies shall not tarry in my sight." (Psalm ci . 6 , 7 . )- EDIT. Quid de

rerum naturá querimur ? Illa se benigne gessit ; vita, si scias uti, longa est. Alium

insatiabilis tenet avaritia ; alium in supervacuis laboribus operosa sedulitas ; alius vino

madet ; alius inertiá torpet ; alium mercandi præceps cupiditas circa omnes terras, omnia

maria, spe lucri ducit. Nemo invenitur, qui pecuniam suam dividere velit : vitam unusquisque

quàm multis distribuit : astricti sunt in continendo patrimonio ; simul ad temporisjacturam

ventum est, profusissimi in eo cujus unius honesta avaritia est.-SENECA De Brevitate



266 SERMON XV. HOW WE MAY MANAGE FAMILY PRAYER

be astonished, and the earth amazed : the one, that they give light and

influence to such a monster ; and the other, to bear such a burden, a man

so loaden with such impiety !

2. Why dost thou gripe and grasp so much worldly business, and burden

thyself and family with so many earthly employments, and then cry out

thou hast no time ?—If thou canst not trade so much, and pray in thy

family too ; trade something less, that thou mayest have time to pray.

Cannot you get food and raiment while you live, and a winding sheet and

coffin when you die, without so great a trade that you have no time to

pray ? Or will you say, " We must mind more than food and raiment ?" and

must you not mind heaven too ? and look after Christ and grace and your

souls too ? What, if you be rich while you live, and damned when you

die ? Is your heart so set upon the world, that you must have it, though

you have hell and damnation with it ? Well might the poet cry out

and wish :-:-

Χρυσε, κακων αρχηγε, βιοφθορε , παντα χαλεπτων ,

Ειθε σε μη θνητοισι γενεσθαι τημα ποθεινον.— PHOCYLIDIs Poem . Admon . 40 .

3. What will you do with those worldly riches [which] you are so

eager to obtain ? or what can they do for you ?-Will you take them

with you to your graves, or carry them with you to another world ? +

You know you cannot . (Job i . 13—21 ; Eccles. v . 15. ) No, not so much

as to fill your hand. It was a ridiculous action of a rich man, that Mr.

Rogers, in his " Treatise of Love," speaks of, that, being very sick to

death, called for his gold ; and [it] being brought to him, [he] took a

twenty-shillings' piece and put it in his mouth, saying, " Some are wiser

than some ; this I will take with me, however." If some were not wiser

than he, they would all be fools ; for he and his gold might perish

together though it may be likely, that, when he was dead, his gold

was taken from him ; and so, in his own sense, he was not wiser than

Vita, cap. ii. iii. "Why do we complain of the nature of things ? Toward us nature has

been most benignant ; and life itself, if we know the right method of employing it, is

sufficiently long. An insatiable avarice seizes upon one man ; another wearies himself with

laborious trifling. One is drenched with wine, while another indulges himself in a slothful

torpor. The cupidity which is the constant attendant on traffic, precipitately impels some

men to travel into all countries, and to venture across every ocean, allured by the hopes of

immense profit. Amidst those who are engaged in such multifarious pursuits, not a man

canbe found who wishes to divide and distribute among others the money which he has

obtained; yet on what a variety of matters does every one of them squander away the minute

particles of that which constitutes life ! All men are very strict and particular in preserving

intact and unimpaired their patrimonial inheritance ; but as soon as they begin to enter

upon the disposal and management of their time, they show themselves to be most profuse in

the waste of that valuable commodity, in the saving and hoarding ofwhich avarice itself would

become an honourable virtue ."-EDIT.

"O gold ! thou ringleader of ills, thou corrupter of life, thou tormenting assailant of

every thing ; how do I wish that to mortal men thou wert not an evil most desirable ! "—

EDIT. † Μεμνησ ' ότι θνητοςυπάρχεις.

Ουκ εν' ες ᾅδην ολβον εχειν και χρήματ' αγεσθαι.--- PHOCYLIDIS Poem . Admon . 104 .

" Remember that thy brief life is only that of a mortal creature. In the separate state

in which human spirits dwell , thou canst possess nothing which now contributes to thy
happiness ; and thither thou canst not convey any part of thy riches ."-EDIT.

Transeundum est ; excutit redeuntem natura, sicut intrantem ; non licet plus efferre

quàm intuleris ; imò etiam ex eo quod in vitam attulistipars magna ponenda est.-SENECE

Epistolæ , epist. cii. " We must leave them, and go on. Nature throws us out of the world,

as she threw us into it. We can carry nothing away with us, as we brought with us nothing

into it. Nay, even a great portion of that which attended us when we came into the world,
must be thrown off. "-DR. MORELL'S Translation .
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others. But will gold go in heaven or in hell ? There it is nothing

worth. When you have got much by your trading, which keeps you

from praying, will it not make you loath to die, having laid-up no

better treasure elsewhere ? and vex you to the heart, that for this

you have lost God, and Christ, and heaven, and your souls, and your

riches too at last ? As Mr. Latimer, in a sermon before king Edward

VI., relates of a rich man that was sick ; and one, coming to him and

seeing how he was, told him, he thought he could not recover, but was

a dead man ; who presently flew into a rage, saying, " Must I die ?

Send for the physician ! wounds ! sides ! heart ! Must I die ? Must I

die ? wounds ! sides ! heart ! Must I die, and leave all my riches ? " and

so continued crying out in this language till he died . And are these

the things you are so earnest for, that you can find no time to pray

for better ? A like passage Mr. Jeremy Burroughs , on Psalm xvii . 14 ,

relates of one that once lived near to him, that being sick called for

his bags of silver, and, hugging them in his arms, said, " Must I leave

you ? must I leave you ? " Pray for an interest in God and Christ ; and

when you die, being his and he yours, you shall not leave him, but be

taken into fuller enjoyment of him . Consider, again : as you cannot

take them with you when you die, so these things cannot comfort you

in your sickness . As the same author mentions another, that on his

sick bed called for his bags of gold ; which being brought he laid to his

breast as near his heart as he could, but after a while said, " Here, take

them again ! take them again ! These will not do, these will not do ! "

"What ! will not bags of gold do ? " No : they are trash and dirt to a

dying man. "What will they not do ? " They will not procure health

to a sick man, nor prolong life to a dying man, nor speak peace to a

troubled man, nor procure heaven for a graceless man. No, no ! it will

not do, it will not do ! and you shall find it will not do .
And are

these the things you are so bent upon, that you have no time, for

looking after these, to pray to God for something that would do you good

while you live, when you die, and after death ? Consider, and be wiser.

4. It is a great mistake that prayer will hinder you in your worldly

callings . *-To drive a trade for heaven and on earth, may both be done.

You cannot love both with a predominate love, nor serve both as prin-

cipal masters ; but you may work for one, and pray for the other. When

you are in a journey, doth it hinder you to stay and bait ? If you were

travelling far, if you bait daily, you may come there in time ; but if you

did not bait at all, you would never get thither. It is a true proverb,

"Prayer and provender hinder no man." Surely, you forget that the

success of all your labours depends upon the blessing and providence of

God. Cannot God blast your endeavours, and blow upon your estates,

and cause you to " put it into a bag with holes ? " (Haggai i . 6. )

thing is more likely to further you than prayer .

No-

5. Tell me, in good earnest, and let thy conscience speak : Dost thou

not mis-spend more time every day than this duty would take-up ?-Art

Κηδόμενοι γαρ

Αθανατων αυτοι πλειον έχουσι βροτοι.-- THEOCRITI Epigram . xiii . 5 .

" Important benefits accrue

To those who render God his due ."-EDIT.
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thou not longer in some impertinent company, and longer in some

unnecessary business, or lingering and loitering at home or abroad, or at

some club or other, longer than family-prayer may be profitably per-

formed ; and yet [ dost thou] say, thou hast no time ?*

6. What, if God should visit thy family with some lasting sickness,

and take thee and thy servants too from your work and callings, and

make you spend that time in sickness in your beds from your labour which

you would not spend in prayer ?—Must you find a time to be sick and

die, and yet find no time to pray ?

7. Wilt thou tell God so, when thou standest at his judgment-seat ?—

Which of you is the man, (stand forth !) that shall be accused at the bar

of God, that he did not pray to God in his family, that will now say he

will give God this answer then ? " Lord, I was so employed in the

world, and my family too, that we had no leisure for thy service." " No !

not to look after heaven ? nor to seek my favour and my love ? nor to

beg for pardon and salvation ? Go, get you gone ! Go, get you down

to a place of torment . Though you could find no time to pray to me,

I will find an eternity to plague and punish you ! "+

• Non exiguum temporis habemus, sed multum perdimus : satis longa vita et in maxima-

rum rerum consummationem large data est, si tota bene collocaretur ; sed ubi per luxum et

negligentiam defluit, ubi nulli rei bonæ impenditur, ultima demum necessitate cogente, quam

ire non intelleximus, transisse sentimus : ità est, non accepimus brevem vitam, sed fecimus ;

nec inopes ejus, sed prodigi sumus.—SENECA De Brevitate Vitæ, cap. i . "It is not because

we have a very small portion of time in possession, but because we wastefully squander much

of that which we have received . Life itself is of sufficient duration ; and its moments are

bestowed with so unsparing a hand, that, if the whole of them be skilfully arranged and well-

expended, we may engage in the grandest designs, and be enabled to complete the most

useful undertakings. But when our life is suffered to glide along in luxurious negligence,

and is devoted to the performance of nothing that is beneficial, at length we are alarmed at

the arrival of the last day of our mortal existence ; and we then feel, with useless regret,

that the invaluable time whose silent lapse we had scarcely regarded, is passed away, and can

never be recalled . This therefore is the fact : The life which we received has not been a

brief one, but it has been curtailed by ourselves ; neither do we act, with respect to time, as

those who are beggars and in want of it, but like confirmed rakes and prodigals ."-Edit.

↑ Ah ! quid respondere velis

Christo venturo de cœlis,

Cùm a te poscet rationem

Ob boni remissionem,

Et mali commissionem?

Dies illa, dies iræ,

Quam conemur prævenire,

Obviamque Deo ire.

Quantus tremor est futurus,

Quando Judex est venturus,

Cuncia strictè discussurus !

Quid tu, miser, tum dicturus ?

Quem patronum rogaturus,

Quùm vix justus sit securus ?

To enforce the solemn warning in his sermon, the learned author has very ingeniously

altered a part of the celebrated hymn which commences thus :-

Dies ira, dies illa

Solvet sæclum in favillâ, &c.

It is one of the earliest of those Latin hymns which were composed in monkish rhymes, and

which we have been taught to regard as the primitive models of all our popular versification.

From the numerous excellent translations which have been given by some of our best poets,

with whom it was a great favourite, I have selected that by lord Roscommon, on account of

its general faithfulness, but principally because it bears the most complete resemblance to

the Latin original in the terseness of its language, and its elegant triplets. It did not suit
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8. Are you the better for your riches, when you have by this labour

got them ? or do you work so hard, and spend your time, even all your

time, for such things, that, when you have them, you are no better ?—You

account him the best man in the parish that hath the most riches, and is

the greatest ; but so doth not God : no, the Heathens would not

neither ;
* but he that is most holy, and loves God best, and serves him

most. Those are goods indeed, that make you good indeed : but you

are the worse, by how much you spend your time, more precious than all

in time you get, with the neglect of your duties unto God.

9. What, if thou shouldest some time sustain some loss in thy outward

estate, if it be made-up with the favour of God, and true peace of con-

science in the way of duty, and with the real advantage of thy own soul,

andthe souls of all thy family ?—Canst thou be willing to lose nothing for

the gaining of heaven ? or hadst thou rather that thou and they should

lose God, and Christ, and glory, and souls, and all ? Surely, when you

come to cast-up your accounts, what you have got, and what you have

lost, your gains will prove your loss .†

Mr. Doolittle's purpose to insert the remaining verses, which contain strong pleadings, on

behalf of the penitent supplicant, for the exercise of divine mercy toward himself. -EDIT.

1. " The day of wrath, that dreadful day,

Shall the whole world in ashes lay,

As David and the [prophets] say.

2. " What horror will invade the mind,

When the strict Judge, who would be kind,

Shall have few venial faults to find!

3. " The last loud trumpet's wondrous sound

Shall through the rending tombs rebound,

And wake the nations under ground .

4. " Nature and death shall, with surprise,

Behold the pale offenders rise ,

And view the Judge with conscious eyes .

5. " Then shall, with universal dread,

The sacred mystic Book be read,

To try the living and the dead.

6. " The Judge ascends his awful throne ;

He makes each secret sin be known,

And all, with shame, confess their own.

7. " O, then, what interest shall I make,

To save my last important stake,

When the most just have cause to quake ? "- ROSCOMMON.

" These

I am more

* Οντοι οἱ λόγοιασυνακτοι Εγω σου πλουσιωτερος ειμι, εγω σου αρα κρείσσων Εγω σου

λογιωτερος, εγω σου αρα κρείσσων. Εκείνοι δε μαλλον συνακτικοί Εγω σου πλουσιώτερος

ειμι, ἡ εμη αρα κτησις της σης κρείσσων· Εγω σου λογιωτερος, ή εμη αρα λεξις της σης

κρείσσων . Συ δε γε ουτε κτησις ει , ούτελεξις.— EPICTETI Enchiridion , cap. lxvi.
reasonings are unconnected : I am richer than you; therefore I am better.

eloquent than you ; therefore I am better. The connexion is rather this : I am richer than

you; therefore my property is greater than yours. I am more eloquent than you ; therefore

my style is better than yours. But you, after all, are neither property nor style."-

MRS. CARTER'S Translation.
† Nolo tollas cupiditatem, sed mutes ; nolo perdas,

sed lucreris. Avarum cupiditas argentei nummi incitat ad cupiendum aureum, pro quo

relinquit argenteum : namque ipse valor argentei est in aureo ; ideò plures æreos atque argen-

teos pro uno commutat aureo : O locupletissimum qui ita suas cupiditates contrahit !

mutanda omnia pro Deo sunt ; et totum gaudium nostrum latissimum in uno colligendum.

Nolo aliquid nimis severum ; nolo ut consumas cupiditates omnes ; sed ut resumas omnes et

in uná sumas.-NIEREMBERGIUS De Art. Volunt. " I do not wish you to cut- off all

desire , but to change it : in this I am wishful that you should be a gainer, and not a loser.

Greediness or desire for silver money incites an avaricious man to covet gold coin, for which

he relinquishes his silver. For the real value of the large mass of silver pieces resides

intrinsically in the much smaller bulk of the gold coins for which those of silver have been

Com-
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10. If God should bring back some from the grave and hell, and set

them in this world again, dost thou think that they would so follow the

world, and run up and down after money, that they would say, they

could find no time to pray that they might escape that dreadful place of

torment [which] they had been in ?—If some of those that had been in

hell but a month or two, were now in thy circumstances, dost thou think

they would not let their work stand still, or rise the sooner, and sit-up

the later, or would deny themselves much of their eating-time and

sleeping-time, that they might have time to pray?—" Lord, let us not go

down to hell again ! O let us not return to the place which we have

found to be so restless and so dreadful !" And shouldst not thou be as

much, and often, and as earnest, with thy family, that neither thou nor

any of thine be cast into it ?

I durst not let this pass, (though I am sensible I have taken-up too

much room, ) without endeavouring to remove this hinderance that lies in

the way to keep many families from their knees in holy prayer. I beg,

for the Lord's sake, and for your souls' sake, that you would watch

against it, and resolve against it, and that your worldly interest shall no

longer keep you from family-prayer.

In the close, then, of all that hath been said, let me in the name of

God exhort you all to the practice of family-prayer. You have heard it

proved to be your duty, you have been directed how you might manage

it for the good of all in your houses, you have had motives to press you

to the performance of it, your pretences and excuses brought against it

have been manifested to be frivolous and vain. What say you, sirs ?

Will you resolve upon it here in the presence of the Lord, or will you

still neglect it ? Shall I lose all my labour, or shall it be in vain that I

have preached, and you have heard this doctrine ? I tell you to your

faces, it shall not be in vain ; the word of the blessed God shall convince

you and reform you, or condemn you . What come we hither for, but

faithfully to show you your duty, and earnestly to persuade you to obey?

Do ministers study for you, when you are sleeping in your beds, and

declare the mind and will of God in the congregation ? and will you cast

all our counsel behind your back ? I hope, you will be wiser for your

own everlasting happiness . Say, then, are you convinced in this point,

that it is your duty ? If not, view over again what hath been said, and

seriously consider it, and let me beg this at your hands, that you would

think of all now, as you would do if you were with an awakened con-

science upon your dying bed, or if you were standing at God's judgment-

bar ; and when this question is put to you, (whether you ought to pray in

your families?) let conscience say, " Yes" or " No," according as its

verdict and dictate shall be at death and judgment ; and then I am per-

suaded you will say, you are convinced you ought to do it. And are you

indeed ? What ! and yet go-on in the omission of it ? Will you so sin

exchanged. He therefore gives a great number of silver coins, and a still greater of copper

pence, for a single piece of gold. Rich and most affluent indeed is he who thus contracts his

desires, and concentrates them all in one that is of most value. All things are to be given

in exchange for God ; and all our joy, which has been most diffusive in its character, must

collect itself into him alone as its true centre. I am unwilling to recommend any thing

which is too severe . It is not my wish that you should consume all your desires, but that you

should resume them, and then assume them into one of transcendent excellence. "-EDIT.
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against your consciences ? Will you dare so to do ? You parents, for

God's sake, consider in what a condition you have brought your children

into the world ; are they not by nature enemies to God, dead in sin,

children of wrath, unfit for heaven, and in danger of damnation ? And

will you not so much as pray daily with them, that they may be delivered

out of this condition, and be saved from damnation ? Is it nothing to

you whether your children are damned or saved ? Is it nothing to you

whether they live with the blessed, glorious God, or with cursed devils

and damned souls ? Have you no pity nor compassion for them, that

are flesh of your flesh ? * Where are the yearnings of your hearts ?

where are the workings of your bowels ? If their bodies were a-dying,

would you not pray by their bed-sides, that they may be preserved from

the grave ? and will you not, that their souls might be saved from hell ?

Dare you not be guilty of the murder of their bodies ? and dare you of

their souls ? Do not the laws of men justly hang those that do the one,

and will not the laws of God righteously damn them that do the other ?

You fathers, and you mothers, can you look upon your graceless, Christ-

less children, and not pity them, and weep over them, and call them to

you to come and pray with you ? Have you not a word to say to God

for them in their hearing ? Will you not call them to this duty, and let

them be eye-witnesses of the tears that you should shed in lamenting their

sinful state and misery thereby, and ear-witnesses of the requests you

put-up to God for their conversion ? And how might this work upon

their hearts, if they were! But what shall I say to you fathers,

and to you mothers, that do neglect your duty, which God requireth for

the good of your children ? The father doth not pray ; the mother doth

not persuade him, nor entreat him, so to do ; and, by the negligence of

both, the children are ungodly. Are they more wicked, or you more

cruel ? They are full of impiety, and you are full of cruelty, both father

and mother because it is so much ' long † of you that they are so bad.

Crudelis mater magis, an puer improbus ille ?

:

Improbus ille puer, crudelis tu quoque mater.- VIRGILII Bucolica, Eclog . viii.

Appendatur et hoc :-

Crudelis pater es ; per te puer improbus ille.‡

• Such parents are like the ostrich. You negligent parents, read Job xxxix. 13-19,

and Lam. iv. 3. Look your faces in that glass : do you notblush, look, that you are so like to

such a foolish bird ? Struthio-camelus derelinquit ova sua in terrá, crudelis in prolem : nihil

præ stupiditate, oblivione, et crudelitate filiis suis timet.-VALESII Philosophia Sacra . ["The

ostrich leaves her eggs on the ground, and is cruel to her offspring . In consequence of her

stupidity, forgetfulness , and cruelty, she is afraid of nothing which can happen to her young."]

Sicut hæc avis non curat sua ova, ita insipientes non curat instrui liberos in pietate.—

FRANZIUS. [" As this bird takes no care about her eggs, so silly parents make no provision

for the instruction of their children in solid piety."] " The ostrich , if it thrust her neck or

head into any shrub or bush, and get that hidden, thinks herself safe, and that no man

seeth her."-PLINY'S " Natural History." Such fools are these ungodly parents, that , if

they get their heads under their roofs, remember not that God seeth their great neglect

there.
For the meaning of this word, see page 258.-Edit.

"O barbarous mother, thirsting to destroy !

More cruel was the mother, or the boy ?

Both, both alike delighted to destroy,

The' unnatʼral mother and the ruthless boy."-WARTON'S Translation.

" To this let the following reproof be appended :-

" And thou, the cruel father, art to blame,

:-

Through whose neglect thy son a wretch became."-EDIT.
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But if the profane parents and masters amongst us will not reform

and pray in their houses, shall I not prevail with many of you pro-

fessors, that have been shamefully guilty of this neglect ? Then pluck-

off your vizard of profession abroad, and tell us what you are. Do not

deceive us any longer, and make the world believe you are that which

you are not, but let us know what you are. What shall I say ? Will

nothing prevail ? Then they that are for hell, are for hell, and we can-

not help it. But it will be more profitable for you and your families,

that you be really and indeed what you have with much zeal abroad pro-

fessed yourselves to be. I pray you, be better in your houses, and act

as men resolved for heaven, and to have all your family with you there.

However, if any do miscarry, let it not be by your neglect . And as for

you that have and do make conscience of this duty, go on, and the Lord

be with you ! Go on, sirs ! Hold out ; it is but a little while, and your

praying shall be turned into perfect praising . Go on, that your children

might bless God that they had such parents, and your servants bless

God that they had such masters, and that ever they came under your

roof, and lived within the walls of your house. You will have comfort

when you come to die, in the review of holy diligence, and might leave

them with peace ; which will be better to you than all the world . Keep

fast then your resolution, that, while you live, you and your house will

serve the Lord !

SERMON XVI.

BY THE REV. RICHARD STEELE, A.M. ,

OF ST. JOHN'S COLLEGE, CAMBRIDGE.

WHAT ARE THE DUTIES OF HUSBANDS AND WIVES TOWARDS EACH

OTHER ?

Nevertheless let every one of you in particular so love his wife even as

himself; and the wife see that she reverence her husband.-Ephesians

v. 33.

My business is to declare, from this scripture, What are the duties of

husbands and wives towards each other, a subject of manifest use and

need ; for as this relation is the foundation of all others in the

world, so the right discharge of the duties hereof doth greatly promote

the like in all the rest. But here it is easier to direct than to persuade,

and harder to please man than God. And, you know, we must be faith-

ful to him, and we must be faithful to you ; and you must labour to

bring your will to the rule, and not to bring the rule to your will. And

your rule is laid down in these words : " Nevertheless let every one of

you in particular so love his wife even as himself ; and the wife see that

she reverence her husband ."

Πρωτη δε και στοιχειωδέστατη των κοινωνιων , ἡ κατα τον γαμον.— HIEROCLES De

Nuptiis, p. 210. " But the first of all the forms which human society assumes, that indeed

which contains its most essential elements, is the marriage-relation . "-EDIT.
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