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THE NEW CREATURE.

Fot in Christ Jesus neither circumcision availeth anything, nor uncircum-
cision, but a new creature.—GaraTIANS VI, 15.

THE apostle does, in this epistle, dispute against!the false doctrine where-
with the Galatians were in danger to be bewitched. In the conclusion of it,
he gives some characters of those false teachers who broached that doctrine ;
that the doctrine itself being discovered to be an imposture, and the teachers
impostors, the Galatians might be undeceived, and so return to the truth,
to this apostle, the preacher and witness of it; both which they were
tempted to reject.

The description of these erroneous teachers begins, ver. 12 ; and he gives
such characters of them as will be useful to us for discovering such deluders
as they were.

He describes them, 1, by their hypoerisy. They desired to make a fair
show, ebwposwriioas, to put a fair face upon their foul opinions and prac-
tices. Error is of an ugly shape, and if a handsome vizard be not found to
cover its deformities, it will fright any whose eyes are opened from embrac-
ing it. Eisplowsa are plausible arguments; such they used, arguments
plausible to the flesh, such as were suitable to carnal hearts, inclinations,
humours, interests. And this was the paint which they used to make the
face of their errors more comely aud taking; and, indeed, the Galatians,
though an eminent church of Christ, were even bewitched with it. . The
simplicity of the doctrine of a crucified Christ, of justification by faith alone
in him, which Paul, without paint or varnish, nakedly published, seemed
not 8o lovely ; they questioned both Paul’s doctrine and his calling. Thus
they prevailed, and this was their act.*

2. By their earnal policy, ver. 12. They would urge the ceremonial law
with the doctrine of Christ, that they might seem Christians, and yet avoid
the fury of the Jews, who, being zealous of the law, persecuted to the death
those who cried down the observauce of it. Though they pretended con-
science, yet it was carnal policy that moved them ; though they urged
circnmcision, a8 though without it there was no salvation, yet the true
reason was their desire to avoid persecution.

8. By their partiality, ver. 18. Though they pressed circumcision, as
an engagement to observe Moses's law, yet they would not observe the law

u. ‘art ' ?—Eb,
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themselves, preposterously urged the means, and neglected the end. They
were frequeut and violent in their disputes and endeavours for circumcision,
which was but a rite, a circumstantial, & positive ordinance, and now out of
use, while they neglected the great things of the law, the keeping of Christ's
commandments, the great things of the gospel, faith, love, holiness, mortifi-
cation ; whereas that which they drove at was nothing in comparison of
these, as the apostle tells, chap. v. 6, 1 Cor. vii. 19. And oh how sadly
does this humour prevail amongst us, to the neglect of holiness and mortifi-
cation ! Some cry up a form of government, some an ordinance, that which
they fancy ; some an opinion, as the fifth monarchy. But, alas, what are those
but the mint, anise, and cummin of the Pharisees, in comparison of those
Bagbrsga Tou véwob, those weightier duties, studies, employments, which the
gospel calls Christians to ? Oh the power of Satan, who can prevail the same
way now as he prevailed formerly with the Pharisees, and here with the
false apostles, that the same snare should take in all ages !

4. By their vainglory. They affected multitudes of followers, strove to
draw many to their opinion and practice, to submit to their supposed
ordinance of circumecision, that they might glory in their flesh ; that multi-
tudes having received that sign in their flesh, by their persuasion, they
might therein glory.

But this was fleshly glorying, such as becomes such carnal teachers. The
apostle was of another spirit ; he had another object for his glorying, ver. 14.
Express a true gospel temper, a right frame of spirit, aceording to the mind
of Christ, which we should drive on as our greatest design, and aim at as our
highest attainment. Cross or Carist, not the material cross, as some
blind pepists fancy, bnt the sufferings of Christ crucified, the love of Christ
expressed in those sufferings, the precious benefits purchased by those suffer-
ings. Such excellency he saw in Christ crucified, as cast a shadow upon all
the glory of the world, rendered it contemptible in his eye. He gloried in
Christ crucified ; here was his treasure, his joy, his glory, yea, his life too,
for he was dead to the world, and the world unto him. By whom,’ &e.
He was as a dead, a crueified man, to the world, and the world was a dead
thing to him. He was a dead man to the world; he did no more regard
the pomp and glory, the plenty and power, the pleasures and honours of
the world, than a dead man. A dead man he esteems not, he admires not
these things ; they are not his study, his projects, his designs. He is not
affected with them ; he neither loves nor desires them, neither delights nor
rejoices in them, neither discontent when he wants them, nor grieved when
he l6ses them ; they are neither his hope nor confidence. A dead man he sees
no worth, tastes no sweetness, feels no weight, no substance, in worldly enjoy-
ments. So was the apostle disposed to the world, and so should we be to
it, and the things of it, when compared with Christ.

¢ World is erucified,” &o. As he was dead to it, so it was but a dead thing
to him ; saw no more excellency in it than in a dead thing, took no more
pleasure in it, &e. That which is most delightful when alive must be re-
moved out of our sight, buried, when dead. He looked for no more profit
and advantage by it than a lifeless thing can afford. So did he look upon
the world, and 8o should we rely on it for no pleasure, no advantage ; see
no worth, no excellency in it, in comparison of Christ crucified; and further,
than we may make use of the world to be serviceable to him.

This is that high attainment which should be our study, endeavour, design,
and leave those to dispute and contend about trifles and circumstences, and
doat upon groundless opinions, who have no experimental knowledge of
Christ crucified. Thus we should learn Christ, so as to look upon him,
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and conformity to him as that one thing needful ; that one thing above all
in the world, glorious, excellent, delightful.

But how did the apostle arrive at this high attainment ? And how must
we attain it ? 'Why, by him, by Christ. _So we see, ‘ By whom,’ &e. By
him these five ways. )

1. Efficienter. By his efficacy, the mighty working of Christ within us.
Nothing but the power of Christ can work this great effect. Naturally, as
we are dead towards God, so we are alive to the world. As he only can
raise us to spiritual life, 8o he can only dead our hearts to the world ; we
must look up to him for it ; he purchased this.

2. Ezemplariter. By looking upon him as our effectual, engaging example.
Thus. ljved Christ for our sakes, as one dead to the world while he lived in it;
despising not only the shame, but the glory, of the world; lived contemned,
Dot regarding the world’s honours; poor, as not esteeming riches; low, as
pot affecting power and authority. He regarded none of those things which
worldlings prize and admire, and this for our sakes; and therefore so should
we much more for his sake. There is a force, a constraint, in his example,
to work our hearts to this.

8. Objectivé. By looking on him as an object in whom we may find in-
ﬁ}utely more, better things, than the world ean afford. In him there is
richer treasures than the treasures of the world, sweeter delights than the
pleasures of the world, greater honours than worldly preferments, more
excellent glory than the pomp of the world; choicer, more satisfying, abid-
ing, enhappying enjoyments than the world can afford. In Christ crucified
spring such joys, from him flow such excellencies, as overflow all worldly
things; they lie under it, as weeds unseen, unregarded. Now, what need
i8 there to live on a broken cistern, when the fountain of living waters is
set open in Christ crucified? What need we feed on husks, when the
Pleasures of a Father's house are offered in Christ? What need they covet
treasures on earth, who bave all the {reasnres in heaven tendered to them
in Christ ? Paul desired to know nothing, to enjoy nothing, but Christ, to
be found in him; eounted all that the world counts gain to be loss, all that
men count excellent to be dung, all that we think precious to be dross,
compared with Christ. And those who have such a sight of Christ as he
bad, will be of his mind; he that knows what it is to live so upon Christ,
will easily be dead to the world.

4. Impulsivé. The bebolding of Christ crucified is a strong motive to get
our hearts crucified to the world; for why, it was our sinful living to and
upon the world for which Christ was crucified: ¢ The lust of the flesh, the
lust of the eyes, and the pride of life,’ is all that is in the world, 1 John
ii. 16. For these was Christ crucified, and shall not we be crucified to that
which erucified him ? Shall we live to that which was his death ?

5. Representativé. Christ, representing his people on the cross, undertook
this; engaged himself to his Father, that those whom he represented, those
in whose stead he was crucified, should be crucified to the world; and in
this sense he says, Gal. ii. 20, ‘I am crucified.’ As Christ, as our Surety,
suffered in our stead, so, as our Surety, he engaged in our name, in our
behalf, that we should die to the world. And if he engaged for us,
then are we deeply engaged; and if he undertook this in our behalf,
then will he (if we seek to him, depend on him) enable us to answer his
engagement.

This was the apostle’s blessed temper, in opposition to the false apostles,
and he gives a reason in the text; as if he had said, These false teachers,

they lay out the main of their strength, time, thoughts, endeavours, about &
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rite, a thing of less moment. All their disputations are about circumeision,
all their conferences, discourse is taken up with this; but I have not so
learned Christ, I mind that which is more weighty, of greater concernment,
and that which Christ more regards and better accepts. If Christ may be
admitted umpire betwixt us, he will judge that I have chosen the better
part; that it is incomparably more available to mind the new creation, than
circumeision, ¢ for in Christ Jesus,’ &c.

Before I describe to you the nature of this new creature, let me, from the
pre-eminence the apostle giveth it before those other privileges and duties,
propound to you this

Observation. Except a man be & new creature, no privilege or religious
‘duty will avail him anything, as to acceptation with God, or salvation. Un-
circumeision was now a duty and privilege to the Gentiles, and circameision
was formerly both a duty and privilege to the Jews; for thereby they were
solemnly admitted members of the church, thereby the covenant of grace
was sealed to them. This was a badge whereby the Lord owned them, and
separated them to himself above all people in the world. By virtue of this,
¢ to them belonged the adoption, and the glory, and the covenants, and the
service of God, and the promises,’ Rom. ix. In these respects, circumcision
did profit them much every way. As to this, it was available; but as to accep-
tation and ealvation, it availed nothing to any one whose heart was not eir-
comcised, ¢.e. who was not a new creature.

So baptism, and hearing the word, and prayer, they are privileges and

. duties commanded by God, and necessary to be observed, yea, and many
‘ways profitable; but as to acceptation with God, and salvation of the
observer, they avail nothing, except he be a new creature. Dost thou hear ?
It is well ; God requires it ; it is necessary, profitable. But this is not enough
to evidence that the Lord accepts thee, or that he will save thee, unless thou
be a new creature. Dost thou pray ? art thou baptized ? art thou of this or
that form of church government? Why, this is nothing as to the great con-
cernments of acceptation, &c.

Reason 1. Because he that is not a new creature, he wants faith; and he
that wants faith cannot be saved, he cannot please God. The apostle tells
us it is impossible: Heb. xi. 6, he cannot be saved; for ‘he that believes
not, shall not see life,’ John iii. Now, he that is not a new creature, he
wants faith, for faith is a principal part of this new creation; and therefore
gnel apostle speaks in the same language of faith, as here of the new creature,

al. v. 6.

Reason 2. Because he that is not a new creature, he is not in Christ; and
he that is not in Christ, can neither be saved nor accepted. No man what-
soever is accepted but in his beloved, Eph. i. 6; and for salvation, ¢ there
is no name under heaven,’ &c, no coming to God but in Christ; as Joseph
said to his brethren, Unless you bring Benjamin, come not in my presence.
Now, he that is not a new creature is not in Christ, 2 Cor. v. 17.

Reason 8. Till then ye canjdo nothing that is good; and that which is not
good cannot be accepted. Nothing can be done by him that is not a new
creature that is spiritually good; for, till the heart be good, nothing that is
good can proceed from it: ‘A good man, out of the good treasure,” &c.,
Mat. xii. 85; we cannot gather grapes of thorns, Luke vi. 43—45; ¢ How
can you, being evil,’ &. Now, the heart is not good till it be renewed, till
it be new created. Till this, there is no goodness in the heart, for creation is
the making of something out of nothing, productio rei ex nihilo. The heart is
not good till it be new, and 8o no good ean proceed from it, and therefore
nothing done till this can be accepted.
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Use. Information. Bee the misery of those that are not new creatures.
Whatever ye do, whatever ye enjoy, till then yo cannot be accepted, ye can-
not be saved. If it were possible for an unconverted man to steal into heaven,
a8 he without the wedding garment to the marriage chamber, yet would he
be cast forth into outer darkness. Profession, and outward performances,
if you rest here, will make you no better than foolish virgins. If you want
renewing grace, new natures, you want oil in your lamps, you will be shat
out of Christ’s presence, and left in darkness. Every one that is not a new
creature must hear that dreadfal word from Christ’s mouth, ¢ Depart from.
me, I never knew you.' You hear, you pray, read, it is well; you would
sin more grievously, your condemnation would be heavier, if ye neglected,
omitted these duties. Ay, but this is not enough to save you, or to evidence
your title to heaven. He builds upon the sand that raises his hopes of heaven
upon outward performances. And if he be not a new creature, woeful will
be the ruin of his hopes in the day of trial. These duties must be done, but
more than these must be done; one thing more is needful, a new nature, a
sanctified heart, else no acceptance, no salvation.

Obs. Unless a man be a new creature, nothing will avail him to salvation :
‘Except a man be born again,’ &c., he cannot be saved. This is a truth
which will hardly be digested, not easily believed; therefore hear how the
Lord bears witness to it in other scriptures, John iii. 8. He that is truth
itself affirms it, and affirms it with an asseveration; and to put it out of all
doubt, he doubles the asseveration. Now, to be born again, and to be a
new creature, is the same thing in diverse expressions. It is all one as if he
had said, Verily except a man be a new creature, &c., 2 Cor. v. 17. In
Christ, if any man be united to him, justified by him, partake of the benefits
purchased by him, saved by him, Rom. viii. 80. Now, whom God calls,
thereby he makes them new creatures.

Now, because this is a truth of great concernment, and far above the reach
of nature, which natural men are more apt to deride as . fancy than receive
as truth ;—

Man is made a pew creature when the Lord creates new and gracious
qualities in his whole soul. I shall prove each part by Scripture.

1. Cause efficient. It is God; he alone is able for this work. All the
creatares in heaven and earth cannot work the least gracious quality in man’s
soul. It is above the power of nature, of men, of angels, to make such a
new creature; it is God's prerogative, ascribed only to him, Eph. ii. 10;
his workmanship, and therefore he that is made a new creature, is said to be
born of God, 1 John iii.

2. The act, creation. The act that makes a creature is creation ; and
this is called a new creature, 2 Cor. v. 17. A new heart cannot be had till
it be created : ¢ Create in me,’ &c., Ps. li., Eph. ii. 10.

8. The effect, new and gracious qualities. New qualities ; hence, when
this work is done, all things become new, 2 Cor. iv. 17. And a new crea-
tion is called a new man, Col. iii. 10. ; and he that is regenerated is said to
be renewed, Eph. iv. 28, 24. Gracious: not natural endowments nor
moral qualifications, but divine. Hence these qualities are called the divine
nature, holy, sanctifying qualities. The new man is created afler God in
boliness, Eph. iv. 24. Itis a conformity to the image of God, and therefore
maust be holy qualities, Col. iii. 10.

4. The subject, the whole soul; not any one part or faculty, but the
whole, all, and every one. Hence it is called the new birth when every
member is formed and so brought forth. And this new creature is called a new
man ; not a new mind only, or will, but a new man ; not one part, but the
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whole. Thess qualities are at first infused, and after increase in every part,
1 Thes. v. 28.

This in general. Now, from hence we may give you a more exact and
particular accoant of the nature of this new creature.

1. Negatively, what it is not, that we may not deceive ourselves with
cvunterfeits.

(1.) It is not & common work, but a creation. It consists not in those
gifts and parts which the Lord bestows by a common dispensation, nor those
motions and workings which are often begot by a common providence ; many
have these who are no new creatures. It is not a gift of prayer, or utter-
ance, or tongues, or a gift of unfolding or apprehending difficulties in Serip-
tare or religion, nor assistance, enlargement, dexterity in the exercise of
these. Judas had all or most of these, yea, and some gifts extraordinary
t0o, yet was not a new creature, was not born of God, but the son of perdition.

It is not common motions : some sense of sin, some grief for it, some
wighes of amendment ; a personal affliction, or a national judgment, or some
unusual strange occurrence, may raise these and sueh like motions, and more
frequent will sach motions be in those who live under a powerful ministry.
Herod had some like workings in his heart when he ¢ heard John gladly ;'
and ¢ Felix trembled ' when Paul ‘reasoned of righteousness, temperance,
and judgment to come,’ Acts xxiv. 25, and Agrippa was ¢ almost persuaded,’
Acts xxvi. 28 ; and yet these were no new creatures.

(2.) It is no innovating humoar. When ye hear of a new creature, you
must not imagine him to be such a one as will reject all old things, those
which God has prescribed and Scripture delivers, such as will have a new
faith, religion, worship, ordinances ; such as is weary of old Scripture light,
and will be always changing his judgment into new-fashioned opinions.
This is a new creature after the image of Satan, not of God's workmanship.
The newness which is of God, will comply with the ancient rule, and walk in
the good old way as to doctrine and worship and conversation. Indeed, the old
ways of profaneness and ungodliness, the old ways of false worship, and of man’s
invention, the new creature cannot digest. When a church is corrupted, and
God’s worship adulterated with man’s traditions, a new creature will endeavour
(according to the apostle’s direction, 1 Cor. iii.), to ¢ purge out the old leaven.’
It will not plead for anything in God's worship merely because it is old, but
because it 18 prescribed by God. Forefathers and former generations (when
their error is discovered by the world®), will not mislead a new creature if
their ways and worship be not aocording to the law and testimonies. With
the king’s daughter, Psa. xlv., it must forget its father's honse. ~But when
the worship and ways of God are received and established according to
Seripture purity and simplicity, then to affect new things is no property, no
part of this new creation, for this is of God; but that is of Satan, who
changes himself into new forms every day to deceive.

(8.) 1t is not only a restraint of the old man, but something new. There
may be restraining grace where there is not renewing grace. A man may
leave his former gross sins, put off much of his former old corrupt conver-
sation, and yet not be a new creature. The apostle speaks of some who
had escaped, &o., 2 Pet. ii. 20. They had left their idolatrous and wicked
practices, and yet they were not new creatures, for they were again therein
entangled and returned, ver. 22. Now, if they had been new creatures born
of God, they had not sinned as formerly, 1 John iii. Fear, or shame, or
the light of nature, or moral precepts, or other inferior causes and by-respects,
may restrain from gross sins, which are all far below the new creature. The

# Qu. ‘word’?—Eb. :
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Lord restrains many from sin whom he does not renew. He restrained
Abimelech, Gen. xx. 6, yet a hedthen. It is true, he that lives in gross
8ins can be no new creature. But yet this is true also, he that is no new
ereature may avoid gross sin8. Though ye cannot conclude that ye are
new creatures because ye have left, or because you never committed such
and such sins, yet ye may certainly conclude that those who live in such
8ins are no new creatures. If a man may escape these pollutions, avoid
these groes evils, and not be renewed, then certainly they are in their old
eondition who make a practiee of these evils.

(4.) It is not moral virtues, or that which we call good nature. The very
names shew this. That of which the new creature consists is gracious qua-
lities, such as are divine, supernatural, sanctifying, far above nature and
morality. The new creature is not only a sweet, courteous, candid, meek,
patient disposition ; this some have by natare. But none are new creatures
by nature. Though the flesh make a fairer show in some than others, yet,
a8 Christ tells us, ¢that which is of the flesh is flesh,’ John iii. And till it
be spiritoalised, renewed, the best nature is but an old creature. ¢ Flesh
and blood,’ though of the best temper that nature can frame it, ¢ shall not
inherit,’ &. This seemed a wonder to Nicodemus, yet Christ affirms it
with an asseveration, John iii. 8.

Nor is it moral virtues. Temperance, justice, chastity, liberality, pru-
dence, truth, modesty, may be found where there is nothing of the new crea-
tare, else Seipio, and Socrates, and other heathens must pass for new creatures,
those that were strangers to Christ, the gospel, and the regenerating power
of the Bpirit. These may be acquired by human industry, but the new
creature is the workmanship of the divine power.

It is true, where snch virtues are not, there is no new creation; but these
virtnes may be without it, and ergo, it does not consist in them.

(5.) It is not an outward conformity to the law of God, for this is some-
thing inward : the workmanship of God within the soul. There may be
outward obedience to the first and second table. A man may hear, and
pray, and read, and, as to his outward man, observe the Sabbath. He may
be faithful in his word, just in his dealings, careful to do no wrong, and
yet no new creature. Such were the pharisees as to outward obedience,
else they had never been so generally applauded and admired for their ap-
pearing piety and righteousness. Such was Paul before he was a new
creature, even while he was a pharisee : Phil. iii. 6, ¢ Touching the,’ &e.
He that is a new creature will be strict in outward observance of the whole
law, and yet a man may outwardly observe and be no new creature.

(6.) It is not a partial change of the inward man. As it is not an out-
ward conformity, so}it is not every inward alteration, but a total change of
the whole soul as to its qualities, and of every faculty in it; not only of
the understanding, affections, but mind, will, eonscience, heart, memory.

There may be a partial change in some one or more parts of the soul,
and yet no new creature. There may be much knowledge of the things of
God, clear apprehensions of gospel truths, and assent to, with persuasions
of the truth of revealed doctrine, and yet no new creature, 1 Cor. xiii. 2.

There may be some inelinations in the will towards heaven, and yet no
new creature, a8 in Balaam ; some purposes, some resolution to amend, as in
Saul. There may be some terrors of conscience for sin, as in Cain; some
grief for sin, as in Judas, Mat. xxvii. 8, Ahab, 1 Kings xxi.; some de-
light in the ordinances, Mat. xiii. 20, Job v. 85 ; some geal for God, and
yet no new creature, as in Jehu; some faith, Acts. viii. 18, as in Simon
Magus ; some repenting, as in Judas, Mat. xxvii. 8.
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In these instances there was an alteration in some one faculty, but no
thorough change in the whole soul. A partial change will not make a new
creature.

Use. For conviction. If there may be all these things where there is no
new creation, then how few new creatures are there in the world! How
many are there who go not so far as these, who yet are far from being
new creatures !

May there be a common work where there is no new creation ? Then how
far are they from being new creatures who have no such work upon their
souls | 'Who will not hear the word gladly, as Herod ; who do not tremble
when the Lord threatens, as Felix; who are not almost persuaded, as
Agrippa, to become Christians, according to the rule of the gospel ? Herod
and Felix, &c., have more to prove themselves new creatures than these, and
shall enter into heaven before them.

Does not the avoiding of gross sins make a man a new creature? Then,
bow far are they from being new creatures who wallow in uncleanness,
drunkenness, and such gross evils! Abimelech, a heathen, may rise up in
judgment against these, and bear witness that they have nothing of the new
creation, nor ought to enter into the new Jerusalem.

Does not moral virtues, good nature, make a new creature ? How far are
they from being new creatures who are so fierce, proud, contentious, mali-
cious, revengeful, who are so unjust, intemperate, unchaste and covetous !
Scipio and Socrates may better use this plea for salvation than such immoral
Christians,

Does not ontward conformity to the law of God make new creatures ?
Then how far are they from being new creatures who neglect the worship of
God, call not on his name, in public, private, families; will not hear his
word 8o often as he speaks, pollute his Sabbaths, profane his name by oaths
and irreverent use thereof ! The Pharisees, whose condition Christ makes
:;: woeful, will pass for new creatures, and enter into heaven sooner than

ese.

Is not a change in some part of the soul sufficient to make a new crea-
tare ? Then how far are they from being new creatures who are ignorant,
wholly inclined to the world ; without sense of sin, or grief for it, or pur-
poses against it ; without delight in the ordinances, or zeal for the worship
of God! Balaam, and Cain, and Ahab, and Jehu, and Judas, are herein
more like new creatures than these. Oh that those would lay this to heart
who may hence be convinced, that they have not so much as that which is
not enough to make a new creature. If none must be saved but new crea-
tures, then what shall become of them, who are so far from being new crea-
tures, as they are not so much as like them ?

Use. 2. If these be not sufficient to make a new creature, then rest not
in any, in all of these ; rest not in gifts, or parts, or common motions ; rest
not in your avoiding of gross sins; rest not in your moral virtues, or good
natures, &c. If you rest here, you rest short of salvation, for these are not
sufficient to make a new creature ; and except ye be new creatures, ye cannot
be saved. :

2. Positively. What is a new creature? He is a new creature whose soul is
made new in all its faculties; whose whole soul i8 renewed according to the
image of God, in knowledge, holiness, righteousness ; in whose mind and
heart the Lord creates new and gracious qualities. The Scripture comprises
all parts of the soul in these two, spirit and heart: the spirit containing
mind and conscience ; the lLieart comprising will and affections. He is a
new creature whose spirit and heart is new. This is the tenor of the new
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covenant, Ezek. xxxvi. 26. The mind, will, conscience, affections, are new
in every new creature. Let me give you a fuller account of this new crea-
tion in these several faculties. A new ereature has,

(1.) A new mind, understanding. Putting on the new man is thus ex-
pressed, Eph. iv. 28, 24. It is renewed in all its several powers, which we
may reduce to six heads.

[1.] New apprehensions. There is a new light shines into the mind,
which occasions new apprehensions of what is offered to it, far differing from
those of the old man. Before he was darkness, now he is light in the Lord ;
his apprehensions are more true, more clear; that darkness which blinded
his eye is now scattered. Light was the first thing produced in the creation
of the world, Gen. i. 8, and spiritual light is the first thing in this new
creation. The Lord said then, ¢ Let there be light,” &¢. And amongst the
effects of the word of Christ, the gospel, this is the first, Acts xxvi. Know-
ledge is one of the beauties of this new creature, Col. iii. 10. This renewed
knowledge leads the mind to new apprehensions. He had heard much of
Christ by the hearing of the ear before, but now his eyes see him, clearly
apprehends a transcendant excellency in him, an extreme necessity of him,
a complete sufficiency in him ; his present apprehensions of Christ differ as
much from his former, as a man's apprehensions of what he sees himself
differ from those which only are related to him by others.

He apprehended some pleasure, advantage, safety, in sin formerly; but
now he sees it extreme evil, loathsome, dangerous, damnable.

His former conceits of the world, and its enjoyments, he now sees to be
erroneous, and apprehends no happiness, no contentment, in any, in all ;
sees they are vain, uncertain, deceitful, ensnaring, unsatisfying.

That holiness of heart and strictness of life which he before slighted, con-
demned, derided, as a needless or hypocritical preciseness, he apprehends
now, not only as necessary, but as most beautiful and lovely.

That good nature, as it is called, which he once relied on, excused and
thought so well of, he now sees to be wholly corrupted, deformed, and
swarming with as many base lusts as there are motes in the sun: the light
discovers them.

That state of nature in which he continued till his new birth, which he
spprehended safe and capable enough of heaven, he now sees to be a cursed
and damnable condition, in which he had certainly perished if mercy had
not changed it by renewing him.

His former good deeds and good meanings, for which he thought the
Lord would spare him and reward him, he now apprehends to be worthy of
damnation, and all his own righteousness as a menstruous cloth.

His apprehensions in these and other things being erroneous, formed in
darkness, all vanish when light appears.

[2.] New judgment and assent. The new creature having truly appre-
hended these things, he firmly assents to the trath of them: his assent is both
firm, convictive, and lively. He rests not in slight, superficial apprehensions,
but comes up to full persuasions, that which the apostle calls sAngopopia
ris ovricsw;. His judgment is carried with full sails into the truth dis-
covered, and that with particular application, in a lively, sensible manner ;
he sticks not at, doubts not of, what this renewed light discovers, but con-
cludes they are certain, as things that he sees and feels. He is not almost,
as Agrippa, but altogether persuaded, that these gospel mysteries are as true
as God is truth.

He is persuaded of such a necessity of Christ, as he whose neck is on the
block is persuaded of the necessity of a pardon to save his life. Though
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formerly, upon hearing the love-sick inquiries of distressed souls afler
Christ, he was apt to say in himself, as they to the spouse, ¢ What is thy
beloved more than another beloved '? Cant. v. 9; yet now he concludes
Christ the chiefest of ten thousand, the peerless beauty of heaven and earth,
as certainly, as sensibly, as he judges the sun to be light when it shines at
noonday ; now he wonders at his former blindness, though then he would
not be persuaded of it ; now he is astonished at the stupidness of the blind
world, that is not ravished with the love and beauty of Christ ehining in his
sonl and the gospel. Formerly, discoveries of Christ's all-sufficiency and
unsearchable riches were no more to him than the riches of the Indies
viewed in & map, or related in a story ; but now he passeth such a judgment
on it a8 he does of his own, where he walks, and feeds, and rests, when it
is best furnished and provided ; it is no foreign thing to him, but that which
he sees, tastes, and lives on, and his judgment of it is answerable.

When the ugliness and destructiveness of sin was formerly declared in
the ministry of the word, be looked upon it as & monster painted or wrought
in a suit of hangings; but now he judges of the mortal danger of sin, as &
man judges of poison when he feels it working in his bowels.

It was a paradox to him that a man eannot be happy in this life if he had
all worldly enjoyments that heart can desire; but now he certainly con-
cludes, things of the world can no more satisfy an enlivened soul than stones
can satisfy an hungry man, or wind nourish & consuming body; he has
found what miserable comforters these are to a wounded conscience.

He was apt to judge, that the new birth, regeneration, the new creature,
were conceits and fancies ; and whilst he felt no such supernatural work apon
his soul, he judged there was no such things. But the Lord having brought
him through the pangs of the new birth, and by an almighty power drawn
the lineaments of a new creature in his soul, there is nothing that he hears,
or sees, or feels, that he is more certainly persuaded of, than this truth,
that without regeneration there is no salvation. He has changed his mind ;
he is quite of another, of a new judgment, in this and other things, than he
was formerly.

[8.] New valuations. The estimative power of his mind is renewed ; the
value of things is quite altered in his judgment ; the scales are quite turned ;
that which was highest is lowest ; that which was weightiest in his account,
is now lighter than vanity ; worldly and carnal things, which were gain
before, are now counted loss ; spiritual and heavenly things, not before
regarded, are now of highest value.

Formerly, the treasures of the world were most precious in his account ;
but now thg reproach of Christ, the very worst condition with Christ, is of
greater value than the treasures of the world. Hereby Moses evidenced a new
creation in his soul, Heb. xi. 26. .

Formerly, interest in Christ he took upon trust, upon common, uncertain
grounds, as though it were not worth the looking after ; but now that it is
assured to him upon gospel terms, he will not part with it for all the king-
doms of the earth; or, if he be kept in-a doubting condition, if he walk in
darkness, and see no light to evidence his title to Christ, which is the condi-
tion of many & new creatare, many-a child of God, after their new birth, so
highly does he value it, as he would be content to live poor, afflicted all
his days, upon condition he might obtain it. If Christ would but lift up the
light of his countenance, he would be far from envying those whose corn,
and wine, and oil increase, Psalm iv. 7, 8.

Formerly, he counted them happy who have the world at will, a confla-

-snce of pleasures, honours, riches, to their heart's desire ; but now he pities
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:elo? who have no greater bappiness, no sweeter comforts, than these can

Formerly, he could have. heard and read the promises in the Scripture,
without much regarding them ; yet, if a friend had assured him of a rich
estate, he would have accounted that a precious promise : but now he would
not part with the riches he spies in some one gospel-promise, for all the
mines in the Indies, Ps. cxix. 127, Ps. ix. 10, Prov. viii. 19.

Formerly, he had rather bave spent his time in merry company, than in
seeking God, or hearing a sermon, ar conference about his soul's estate ;
but now one day, one hour in these holy employments, is better in his ac-
«count than a thousand elsewhere ; rather be a door-keeper in the house of
God, than a commander, a prince in the tents of wickedness, Ps. lxxxiv. 10.

Formerly, he most esteemed such gifts, parts, as would get most applause
and credit, quick wit, profound judgmant, free expression, a nimble inven-
tion to find out, or set off some taking opinions or notions above the ordi-
nary road. Ay, but now these are vanities in his account, compared with
the power of godliness ; now he values holiness above the choicest accom-
plishments in the world. This is the most excellent way in his esteem, as
Paul in like ease, 1 Cor. xii. 81.

Formerly, his church-privileges or religious performances, his alms-deeds,
or outward observance of the law, self or sense, seemed something worth to
make his way to heaven. But now he counts all these loss, compared with
Christ’s righteousness ; even those that he counted gain, they are loss, yes,
dung, that he may gain Christ, and be found in him, Phil. iii. 7, 8. Hehas a
new esteem of things.

[4.] New designs. The designing power of his mind is renewed, he has
new plots, new devices, such as troubled not his head before; and those
that he formerly pursued, are laid aside. His designs are cast in & new
mould, and run in a new method, such as the old man is a stranger to, the
unrenewed mind is not acquainted with.

Formerly, his designs were driven towards sin, himself, or the world; now
they are for God, for heaven, for his soul.

Formerly, his design was to ingratiate himself with those that might do
him good, make him grent or safe in the world ; now it is to continue in
the favour of God, to walk in the light of his countenance, and enjoy sweet
fellowship with the Father and Son.

Formerly, his design was to live'plentifully and creditably in the world ;
now it is to get his heart crucified to the world, and the world unto him, to
live soberly, righteously, godly in this present world, and walk in it as one
redeemed from it. - '

Formerly, his plot was to make provision for the flesh, to fulfil the lusts
thereof ; now it is to mortify his members that are on the earth, to put the
old man to death, and in this respect to die daily, to starve his lusts, and
crush the interest of the flesh, that though it continue, yet it may not pre-
veil and rule in him.

Formerly, his design was to grow rich, to lay up store for the time to come,
to provide plentifully for posterity ; now it is to be rich unto God, to par-
take more and more of the unsearchable riches of Christ, to grow in grace,
snd abound in the fruits of the Spirit; to lay up treasures in heaven, even
that good foundation, for the time to come ; to provide for eternity ; to get
his personal wants supplied, and to bring up posterity in the fear and nur-
ture of the Lord ; to bring them up to the terms of the eovenant, that they
may have a title to the treasures, and may be heirs of the kingdom that
eannot be shaken.
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Formerly, it was his design to make sure what he enjoys on earth, and to
secure it from the claims, injustice, or violence of men ; now it is to ¢ make
his calling and election sure,’ to make clear his evidence for heaven ; to get
those spiritnal distempers removed, which are as moth and rust to his soul's
treasure ; to keep his heart with all diligence, that sin, and Satan, and the
world may not break through and steal. .

Formerly, it was his design, either to be famous in his generation, eminent
amongst the soms of men, or at least to have a name amongst, or praise
from men, for parts, or performances; but now it is, that God above all,
and in all things, may be glorified ; that the sceptre of Christ may be ad-
vanced, and his crown flourish ; that his name may be precious and glorious:
in the world, and all nations, tongues, languages, may acknowledge his
glory, and speak his praises ; and that all in heaven and earth may lay their
crowns at his feet, and give unto him the glory dne to his name, due to his
love, for he is worthy. These are the designs of a.new creature.

(6.] New inventions. Invention is another power of the mind, which is
renawed when a man is made a new creature ; his mind is busied about far
other inventions and devices, than formerly. Not how to find out new opi-
nions or notions, that he may be cried up as & rare man, as r/ uiyag, the
humour of Simon Magus ; nor how to blast their reputation, who stand in
his light and obscure him ; nor bow to satisfy his lusts in & way of safety
and credit ; nor how to gratify an ambitious, or covetous, or revengeful, or
unclean humour : no, these are the devices and contrivances of the old
man, which is corrupt and unrenewed. The inventions of the new creature
are quite of another strain, such as the old man, the unrenewed mind, is
utterly unacquainted with. I might instance in more than twenty, I will
but name them. The new mind employs his invention,—

To find ont what are his spiritual wants, where the defects of his graces
and affections lie, wherein faith, and zeal, and love, and self-denial, are de-
fective ; that he may not languish for want of supplies, that his soul may be
kept on the wing of desire after Christ; that, living in the sense of many
wants, he may not be puffed up with self-conceit, as having attained.

What hinders his soul’s prosperity. Why he does not grow answerable to
means, light, engagements ; whether remissness in duty, or some unmortified
lust within, or too eager pursuit of something without.

His secret corruptions : those skulking traitors, that lie hid in the dark
and secret corners of his soul, which in others are not seen nor regarded ;
stirrings of spiritual pride, secret motions of self-refined stains of hypocrisy.

The decays of his soul at their first rise and appearance ; decay of love,
zeal, spiritualness of mind, tenderness of heart or conscience ; to find out
these at first, before they run his soul on into & consumption, which neglect-
ed, they are apt to do.

The best ways of improving Christ crucified, of drawing powerful and
quickening influences from him, knowing that upon this depends the life,
strength, comfort, and welfare of his soul.

What arguments may most prevail with God in prayer. Not that the
Lord needs these, but that they are needfal for himself, to encourage faith,
and quicken the soul to fervency and importunity in seeking God.

What thoughts, what objects, do most affect him, make deepest impres-
sions on his heart. What most powerful to quicken, inflame, put his soul
upon motion towards God, and effectual to restrain from sin,

What duty every condition he is cast into, and every alteration in that
condition, does especially call for.

. The exercise of what grace is most proper and suitable to every juncture
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of time, to every occurrence he meets with ; that he may be always ready,
his loins girded, his lamp burning.

‘What parts of the word of God, whether promises, or threatenings, or
examples are more suitable to his soul’s estate, that he may take special
notice of them in hearing or reading.

‘Where the new man is weakest, where he lies most open to assaults of
spiritnal enemies, where Satan gets most advantage, where sin makes its
breaches, that he may fortify that especially, set a strong guard.

‘What the cause of every cross and affliction is, inward or outward. Why
the Lord at any time withdraws from him, denies his presence, assistance in
ordinances, in his endeavours after holy walking, that if it be sin, he may
subdue it.

To find out what Batan’s enares are, what his devices, whereby he most
prevails in the times and places where he lives, that he may not be ignorant
of his devices, nor entangled unawares.

‘What the deceits of his heart, and the fallacies of sin, these being deceit-
fal above all things, and 8o intimate with him ; that he may not be circum-
vented, cheated, deluded.

‘Where the strength of sin lies, what are its strongest holds, what carnal
reasonings, what promises or expectations, that he may bend all his force
against it here, this being the surest way to victory.

‘What is the beloved sin, peccatum in deliciis, the commander, supporter,
encourager of the rest; that this may be chiefly mortified, subdued. He
knows if the general fall, the troops will be easily scattered, routed.
. The root of every sin by the frnits. When he perceives sin breaking
forth, he sets his invention a-work, inquires, whence comes this? E.g.,

wanderings in holy duties, whence are these? Is it not from carnalness,
want of delight in holy employments ? is it not from some lust within,
worldliness or uncleanness ? Having found out the root, he strikes at that,
thinks it surest to stay the stream by stopping up the spring.

‘Where are corruptions, encouragements, abettors, incentives; where it
feeds and gets provision, whether in his constitution, or employment, or
company, or diet, or accommodations, that he may cut off these.

How to be most serviceable in his generation ; how he may improve his
talents most for Christ’s advantage ; which are the ways, which are the ser-
vices in which his times, parts, gifts, enjoyments, may be best employed;
that he may not bury them, nor use them only for himself, nor spend them
in ways less necessary, profitable, advantageous for Christ and his people.

How he may win others to come in to Christ, to renounce sin. What
carriage, what acts, what words may be most effectual, according to the
several tempers of those amongst whom he lives.

‘What the design of every special providence is towards himself, or the
place he lives in, that he may neither disregard nor oppose it, that he may
concur with God, and be subservient to him in his promoting them;

What are the provocations of the times and place he lives in, that he may
endeavour to reform, mourn in secret for them, seek pardon ;

These and such like are the things about which the invention of a renewed
mind is employed. And when his studies succeed herein, he has more rea-
son to ery fugnxa than Archimedes; these being inventions that find more
approbation in heaven than any on earth.

{6.] Npw reasonings. The discursive power of the soul is renewed ; carnal
reasonings are opposed, disclaimed as weak, fallacious; his arguings now are
of a new amode.

His former inward reasonings were for the flesh against the spirit, now
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they ave for the spirit against the flesh; they were formerly for the world
against Christ, now for Christ against the world; for sin and looseness
against holiness and strictness, but now the contrary; from the letter of the
word against the sense of Scripture, now they are ascording to the mind of
Christ. He draws quite contrary conclusions from formerly abused prin-
ciples ; e. g. God is merciful, long-suffering, and patient, Ergo, there is no
sach danger in sinning, no such necessity of a precise reformation ; so the
old man. But the new creature argnes from hence, Ergo, this should lead
me to repentance, Rom. ii. 4. Therefore I should be ashamed, afraid to
sin hereafter, and heartily grieved that I have sinned so much before.

Christ is full of love and compassion to sinners, and therefore we need
not be so nice and precise in forbearing, renouncing every sin ; so the old
man. But the new creature thus: Christ loves me, and therefore how can I
do that which his soul hates? He ‘loved me, and washed me,’ &c.; how
shall I do that which shed his blood ? The grace of God appearing to all
in Christ crucified; Ergo, I must deny all angodliness and worldly lusts, &o.,
Titas ii. 11, 12.

Christ came to save sinners ; Ergo, there is hopes of salvation, though I
continue in this or that sin; so the old man. But the new creature argues
thus: Ergo, I must get into and continue in the way wherein Christ has
declared he will save sinners; I must believe, break off my sins by repent-
ance, and submit to his laws and government, else his death will nothing
avail me.

Bat the striet and constant observance of all Christ's laws will be hard,
and sometimes dangerous. I may lose my estate, liberty, or life by it;
Ergo, it is better to hope well, and go on as I do; it is folly to launch so far
into the deep as we can 8ee no shore; it is good sleeping in a whole ekin; so
the old man. But the new creature thus: If the observance of Christ in all
his holy ways and truths may cost me so much, Ergo, it is more proper for
me, whom Christ so infinitely engaged. Shall I offer unto him only that
which costs me nothing? If Christ had dealt so with me, my soul had
dwelt in everlasting flames. Whom should I suffer for, if not for him who
suffered all for me? And if I suffer with him, I shall also reign with him ;
so the apostle.

Bat there are many ways of religion, abundance of errors, divisions, diver-
sities of opinion ; E'rgo, it is better to keep the old track wherein I was born,
bred, and have thus long lived, than to wander and change my old course
in such uncertainties ; so the old man. But the new creature thus: There
are many divisions, wanderings, &c., Ergo, I have more need to keep in the
strait way, the way of holiness, which is certainly the way of Christ if there
be any truth or certainty in Scripture, and leave those to doat upon ques-
tions, less material opinions, positions and circumstantials not clearly re-
vealed, who think they have more time than enough to mind that one thing
needfal. .

But some that pretend to holiness and strictness are hypocrites, make a
fair show outwardly, when there is no inward reality ; Ergo, it is better to be
a8 I am than counterfeit what I am not; so the old man. Bat the new
creature thus : There will be hypocrites amongst those that profess godliness,
there was a hypocrite amongst Christ's disciples; Ergo, I have more need to
look to my own security, more reason to give all diligence to make my own
calling and election sure.

This way of strictness and preciseness is everywhere spoken against and
reviled ; Ergo, no wisdom to enter into it, to meddle with it; so the old man.
Baut the new creatare thus : Ergo, it is more like to be the way of Chriss, for
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he himself suffered the contradiotion of sinners. The world hates him and
his ways, no wonder if they speak evil of them.

The Lord accounts the will for the deed. I mean well though I do ill
sometimes, Ergo, the Lord will accept me ; so the old man. But the new
creatare thus : Ergo, in the strength of Christ I will put forth myself to the
utmost in every duty, in all the ways of Christ, and when I fail through
wealmess, there is hopes of pardon and acceptanee.

The time is short, we cannot live long ; Ergo, let us live merrily, take our
pleasures, follow oar profits, while we have time ; so the old man. But the
new creature thus : Ergo, I must use all diligence to get the work done, for
which be allows me this time, for which he sent me into the world ; Ergo, I
maust use the world as though I used it not, rejoice as though I rejoiced not,
buy as though I possessed not, use recreations as though I used them not,
¢ For the fashion of the world passeth,’ &c., 1 Cor. vii. 29.

But there are many promises to sinners; Ergo, no reason to despair of
salvation though I live in sin; so the old man. But the new creature thus :
I have many great and ptecious promises, therefore I should ¢ cleanse my-
self from all filthiness of flesh and spirit,’ &. It is the apostle’s arguing,
2 Cor. vii. 1.

The thief repented at death, and was admitted inte paradise; Ergo, why -
may not I defer my repentance and reformation till the hour of death ? so
the old man. But the new creature thus: I read but of one amongst many
thousands that found place for repentance at his death; Ergo, I will not
leave my salvation, my soul, at such a desperate hazard, as, ten thousand to
one, it will be lost.

Bat death is uncertain, it may be far off, the Lord delays bis coming;
Ergo, 1 may eat, snd drink, and take my pleasure; thus the old man, with
that wretched servant in the parable, Mat. xxiv. But the new creature thus:
Ergo, 1 must be continually watchful; I must be always employed in the
Lord’s work, lest the Lord eome in an hour when I look not for him, lest
he find me in an evil way, and I fall into the condemnation of that unprofit-
able servant, Mat. xxiv. 48.

Bat there is no condemnation to those that are in Christ, and who can
fax me a8 one that is not in Christ ? Ergo, though 1sin I shall not be con-
demned : so the old man. Bat the new creature thus : ¢ No condemnation
to those who walk not after the flesh.’” If I walk after the flesh, continue
in my old carnal condition, stick to my old, superstitious, ungodly customs
and practices, if I be not a new creature, I am not in Christ; to such there
is nothing but condemnation. The new mind has new reasonings, as appears
in these, and might be shewed in more instances.

{7.] New thoughts. The eogitative power of the mind is renewed, old
Mihh are passed away. Hisatheistical thoughts ;—God sees not, heregards
not, he will not punish ; I may sin securely. Revengeful ; he does not medi-
tate'mischief upon his bed. Lustful ; his heart is not a place for speculative
uneleanness. Proud ; he is not puffed up with self-eonceit ; the high, lofty,
towering imagiunations are pulled down. Worldly; he gives not way to im-
moderate thonghtfulness about what he shall eat, &. These engroes not his
mind ; be knows a small share of his thoughts is but due to the world, so-
lieitous, anxious thoughts, distempering his mind with fear and distrust, so
much carefulness what to eat, &6. When Christ works this new creation in
the mind, these are driven out, a8 buyers out of the temple ; it is a part of
this great renewing work to bring every sueh thonght into subjection. So
wandering thoughts in holy services, which passed before without restraint,
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‘e drives these away, as Abraham did the fowls from his sacrifice, Gen. xv.
11. Vain, unprofitable, foolish, impertinent, incoherent thoughts, though
}hey n;ay steal into the mind, they lodge not; he entertains them not as
ormerly. .

The thoughts that are now welcome into his mind are holy, spiritual,
heavenly ; thoughts of Christ, his love, the sweet expressions, the many
precious experiments of it ; thoughts of his soul's condition, of the great and
precious promises. These are his meditation, these are sweet to his taste.
Thoughts of his glorious relations to Christ, of those privileges of a new
creature, and of those future enjoyments in glory, these are most frequent,
pleasing, abiding.

Such thoughts as quicken him to holy motions, stir him up to heavenly
inclinations and affections. His former thoughts were as thorns and weeds
to choke these, but his present thoughts are as bellows, to kindle and in-
flame his hedrt with love to, and zeal for, and ardent desires after, Christ
and spiritual enjoyments; quicken him to faith, fervency, heavenliness;
engage him to humility, self-denial. X

These are the thoughts of a new mind, which the old man will not believe
to be in any, because he never found them.

[8.] New consultations. The advising power, that which the philosophers
«all BovAsurixd, is renewed. He has now new objects to consult about, new
counsellors to consult with. He consults not now whether the Lord shall
be his chief good, his last end, nor whether his great idol the flesh shall be
4hrown down, or pleasures, profits, eredit, the unrenewed man’s trinity, shall
give place to God, and be made the footstool of Christ ; no, in re tam sancta non
est deliberandum. This is out of question, he is fully resolved upon it,
though the greatest part of Christians (whatever they imagine to the con-
-trary) never came up to such a resolution.

It is not the end, but the means, that he consalts about, BovAsvéussda ob
@9gi vév rsA&r ;* not whether Christ shall have the highest place in his soul,
but by what means he may be most advanced ; not whether the interest of
the flesh and the world shall be cast down, but by what means this may
be most effectnally done ; how he may disengage his soul from carnal in-
derests (that have so fully possessed him) so as he may give up himself wholly
wunto the Lord. And the business being weighty, needs counsel, suuCobrovg
ot gapahapldrousy sic r& usydha. The new cresture has new counsellors.
We see it in Paul; as soon as the Lord had made him a new creatare, he
chooses a new counsel, rejects the old, Gal. i. 18. 8o here he consults not
with the world, not with the flesh, not with carnal friends, about the things
of God. The world and the flesh are enemies and carnal friends, in spiri-
tual things are fools ; and who seeks counsel of foes or fools ? If carmal
friends be consulted with, then in trouble of conscience they will advise you
4o get into merry, jovial company, to sing, or drink, or cast away those
melancholy thoughts, or to follow worldly business with more eagerness,
4hat the noise of the world may drown the voice of conscience. Oh miser-
able comforters, oh wretched counsellors! When the world or flesh are
consulted with, they will advise with much show of wisdom. If sin must be
left, if something must be done for Christ, why then engage for Christ
sagainst sin with a proviso, with caution and reservation ? Take heed, if you
be wise, that no sin be left, no duty be undertaken, to the prejudice of ease,
credit, or worldly advantage. And so profitable and delightful sins must
still be retained ; duties of religion that are chargeable, difficult, dangerous,
or reproached by a wicked generation, must be baulked, declined. When

® Aristot.
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persecution arises for any way of Christ or holiness, then wheel about, ex-
cuse yonrselves here ; in this the Lord be merciful to me, I can, I dare
follow Christ no farther. Here is the counsel of the wisdom of the flesh,
which is enmity to God. ¢ This wisdom descendeth not from above; it is
earthly, sensual, devilish,’ James iii. 15. And so the new ereature rejects’
it. It is the wisdom from above which guides him in his consnltation, that
which is not only peaceable, but pure, fruitful, and without partiality, &e.,
verse 16. He consults with the oracles of God, David’s counsellors are the
men of his counsel, Ps. exix. 24. He goes for advice to the law and the
testimony, he inquires impartially ; and that which is there delivered sways
his judgment, and carries it in all debates, though it be never so cross to
carnal interests, though it be to the prejudice of his dearest lusts, though it
be to the ruin of his ease, credit, worldly advantages. One glimpse of
Beripture light will carry it.

Thus you see explained what a new crenture is in respeet of his mind,
bow the mind is renewed in its several acts and powers. Proceed now to
the next faculty,

(2). A new will. A new creature has a remewed will. As this new crea-

tion make & new spirit, i.. a new mind, so it makes a new heart, i.c. a new
will. This new creature is a new man, Eph. iv. 24, Col. ifi. 10. Now there
cannot be a new man without a new will, for this is the prineipal part of a
man.
The will is the ruling faeulty, it commands the whele man ; therefore,
such as the will is, smch is the man, old or new. The most powerful and
distinguishing work of renewing grace is in the will, and therefore, that we
may understand what the new creature is, we must apprehend hew the
vill is made new, and wherein its renewedness consists. Now this will ap-
pear most clearly in the immediate acts of the will, its inclinations, inten-
tions, fruition, election, consent, application, and resolutions. Where there
18 & new creature, a new will, there are .

[1.] New inelinations. ‘I'hat act of the will, which Aristotle calls CodAnarg,
and the schoolmen simplex volitso, has a new object. The heart, which was
formerly carried after sin, the world and self, has now a new bias, which
carries it towards Grod in Christ as his chief goed, towards him as the height
of all his glory, the spring of all his pleasures, the treasury of all his riches.
Every unrenewed man is an idolater, he makes himself or the creature his
idol. And though God usnally have the name, yet he moves towards these
18 hig chief good. This is the sad effect of the fall in every son of Adam,
an averseness to God, a propenseness to the creature ; and this continues in
every man from his first birth till he be born again. And when this new
crestion begins, it finds him in this posture, with the face of his heart to-
wards the creature, and his back towards God. Now it is the effect of this
great work to turn the heart from idols unto God, from the creature unto the
Creator. Hence it is called conversion ; his heart now runs towards a new
mark, he has a new centre. Formerly himself or the werld was his centre ;
to these he moved, after these his soul was earried, even as the sparks fly
upwards. But now God in Christ is his centre : his heart tends towards
God, even as heavy bodies move downwards ; his motions towards God are
free, powerful, and restless. He has a new nature, and his motions towards
God are in these respects natural.

First, He is freely inclined towards God. He is not only forced by ter-
rors, or apprehensions of death, or some great danger; for these may
occasion some weak motions towards God in an unrenewed heart ; but when
there are no such enforcements, yet then his heart is in motion towards
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God. There is an attractive virtue in Christ, and the discoveries of his
love and excellency in the gospel, which draws a new heart to him ; a vir-
tae both secret and powerful, such as we see in the loadstone to draw iron.
¢When I am lifted up, I will draw,” &. The heart is put upon this
motion by an inward. prineciple, not by outward enforcements. When the
will is thoroughly touched with renewing grace, it inclines towards Christ ;
as you see a needle, touched with the loadstone, move and tend toward the
north pole. This heart-inclination is better felt than expressed, and it will
be a mystery to those who have not experience of it, as this new creature is
to all unrenewed men.

Secondly, 1t is a powerful and prevalent inclination, sach as does over-
power the inclinations of the flesh to sin in the world. Bet the world, in
all its pomp and glory, all its delights and treasure, before the soul, on
one side, and God, as manifested in Christ, on the other, and a renewed
heart will turn its back upon the world, and bend itself towards God. Nor
is this,

Thirdly, By fits and starts, now and then, in some good mood ; but his
inclinations are habitnal and constant. His motions may be slackened,
and in part diverted, by some violent temptations, even as you msay force
the needle in the compass towards the south; but then it quivers, and
shakes, and is restless, till it point north again. 8o the heart, when by
some lust or temptation it is drawn aside from God, this motion is not free,
it is against the settled bent; the heart shakes and shivers, till that be
removed which stops its course, and hinders itse motion towards God. The
constant bent and tendency of the renewed will is after God, as its happi-
ness, its joy and delight, its treasure and glory. Dawid was a man after
God's own heart, and therefore his heart was formed according to the
image of God, i.e. it was renewed; and you may feel the pulse, perceive
the motions of & renewed heart, in his expressions, Ps. xlii. 1, 2. Paul
expresses the temper of & new will under temptations, Rom. vii. He does
that which he allows not, that which he hates, that which he would not do,
ver. 15, 16. When his soul is hurmed to sin, his heart would have it
otherwise; when he is carried down with temptation, he moves as he would
not move; his heart, his will inclines to God, while he is carried another
way: he is carried a8 a captive, carried as by rebels; so he looks upon
himself and upen them, ver. 28. A captive, dragged by rebels, moves not
freely : if the force were removed, he would change his motion, alter his
course. A new .creature has not a heart for sin and for the world; the
fixed, usual, constant bent of his will is towards God, as his chief good,
only happiness. It is contrary in an unrenewed man.

[2.] New intentions. The renewed will intends God, aims at him in all,
and above all things. Christ is to him Alpha and Omega, the first and the
last, the spring of his happiness and the end of his actings. That whieh is a
man's chief good, is his last end. God is both to a renewed heart: he
inclines to him as his chief good, he intends him as his last end.

He has new ends and aims, far differing from his former. Heretofore
he aimed at pleasure, to live merrily ; riches, not to stand in need of others;
greatness, that he might not be an underling in the world ; honours, that
he might not live obscure or contemned. But now, apprehending his
swoetest delights, best riehes, gyeatest honours, are to be found in God,
he aims at God instead of these, and intends not these but in reference to
God, that by these he may be enabled to do him better and smore cheerful
service.

God is now his end; and that which he intends abeve all is, 1, to glo-
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rify God ; 2, please him; and, 8, enjoy him. God is his aim in these
three notions.

First, To glorify him. Every action is raised and carried on for his end,
and with this intention, virtually if not actually, that God by it may be
glorified ; and this universally, not only in religious actions. He hears,
and prays, and reads, and meditates ; not to stop the mouth of conscience,
or to be accounted a good Christian, or to make amends for some gin, whose
guilt troubles him, but that God may be hereby honoured.

Nor this only in civil actions. The works of his calling, plonghing, or
digging, or stadying, &c., these he follows for this end; not as formerly,
to get his living Jonly, or to provide for his family : his intentions rise
lxtligl!er; that which he principally aims at, is that hereby God may be

orified.

Yea, but even in natural acts. He eats, he drinks, he sleeps, not only
for continuance of health and life: he aims at something of greater
moment, viz., the advaneing of God's glory. This is the law of the new
creature, for to such the apostle preseribes it, 1 Cor. x. 81.

And as he intends this universally, by dedicating all and every action to
this end, so he aims at it singly, i. ¢. he acts not that which may glorify
God, in relation to himself only, or his own ends. The old man may do
this; so did the unrenewed Jews ; they had a zeal for God, as Paul testi-
fies, Rom. x. 2. They were zealous in doing that which might honour
him, as they thought, but it was in reference to themselves, lest the apos-
tle’s doctrine (of justification by faith, both to Jews and Gentiles) prevail-
ing, their law, and dignity, and privilege above the rest of the world, should
be overthrown. A new creature may, must seek his own good ; but this in
subordination to God's glory as supreme, and in a way of subservieney to it
as principal. He seeks other things, but he intends this in and above all.
And this is a special property of the new creature, which the highest im-
provers of nature could never reach, nor ever will, till renewed.

Secondly, His aim is to please God. Formerly his aim was to please his
flesh, or his senses, or his corrupt humours, or such persons and friends on
whom he had dependence ; but now that which he intends above all is to

God. He will strive to please others, if thereby he may the better please

God, as Paul became all things, &o.; but if any thing come in competition

with God, if he must either displease his friends, his flesh, his senses, or

displease Grod, in this case he will displease all, rather than displease God ;

for to please God is his highest end, and the highest end is best ; and so the

determine in this case, Acts v. 29. In this case, to displease God,

we should not yield a finger’s breath, Neque omnilbus angelis in calo, neque Petro

nec Paulo, nequs decem Casaribus, nequs mille papis, neque toti mundo latum
digitum cesserim, [Luther] Comment. in Gal. ii.

Thirdly, To enjoy God. Hoe aims at this in all actions and undertakings
whatever ; and intending this, nothing short of it will satisfy him.

Formerly, in religious duties he could have rested in the work done, or
been satisfied with common enlargements and assistances; or content if
others esteemed and applauded him, thongh his heart was at a great dis-
tance from God in the duty. But now no duty will please or satisfy him,
except he enjoy God in it ; except God draw near to him, and witness his
presenee by the power, efficacy, or delights of it in his heart. Bo in civil
and nataral acts ; it is the aim, the intent of the new creature, to enjoy God
in all. Baut this leads me to the

[8.] New fruitions. That in which the new creature rests, that which
satisfies, eontents him, is quite different from what it was formerly. His
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life was formerly a vexatious wandering from vanity to vanily ; all the con-
tentment he had was in sin or worldly accommodations, or at least in out-
ward performances ; but now these are as husks to him. That which gives
his heart quiet and content, is the enjoyment of God, communion with
Christ, fellowship with the Holy Spirit. Nihil potest quietare hominis volun-
tatem, nisi solus Deus, says Aquinas. It is true, here, nothing quiets a
renewed heart but the enjoyment of God ; or, as he, irrequietum est cor nos-
trum, &c. Thou madest us for thee, and our heart will not rest but in thee.

The world (as one well compares it) is like a king's court. Unrenewed
men are like children, who are taken with the pictures, and please them-
selves in viewing the hangings and ornaments of several rooms ; but a new
creature is like s man that has earnest business with the king ; he stays not
in the out rooms; he takes little notice of the ornaments and rich furniture ;
his business is with the king, and 8o he rests not till he come into his
presence. Those that rest in outward performances, or worldly enjoyments,
they stay in the out rooms. A new heart, like the king's daughter, is then
only brought with gladness and rejoicing, when she enters into the king's
presence, Ps. xlv. 15 ; then only satisfied, when Christ leads her into his
banqueting house, when he fills the tabernacle of her heart with the glory
and power of his presence. Even as a hungry infant will not be content ;
though ye give it chains of gold or bracelets of pearl, nothing will satisfy it
but the breast; so a renewed heart, in the absence of Christ, all that the
world can afford will not quiet or satisfy it, none but Christ, none but Christ.

Formerly, he could rest in & religious duty performed, or at least in the
plausible performance of it ; but nothing now contents him, except he there find
him whom his soul loves ; nothing satisfies him, except the presence of God
go along with him in these duties ; except he find the 8pirit of God moving
in them, affecting his heart, and working upon his soul in the use of ordi-
nances. His heart raises itself in the ordinances, as Zaccheus, Luke xix. 4,
got up into a sycamore tree, that he might see Jesus passing by. It will not
satisfy him, no more than Absalom, to return to his house, except he may
see the king's face, 2 Sam. xiv. 82. It is that which he seeks, as the angel
told the woman : Mat. xxviii., ¢ I know that ye seek Jesus that was cruci-
fied.” Ay, this is it which a renewed heart seeks; nor will it ever rest till it
find Jesus that was crucified.

Formerly, if by labour and industry in worldly employments he could gain
well, and increase his estate, and thrive in the world, he was herewith con-
tent (so far as such things can give contentment) ; but now, whatever he
gains, whatever he gets, he is not satisfied, except, while his outward man
18 busied in the world, his soul enjoy communion with Christ, except his
labour and travail in these ontward things be a walking with God.

Formerly, he was apt to say, as that rich man, Luke xii. 19, ¢ Soul, thou
hast much goods, &e., take thine ease,” &. But now he will rather say,
with that famous Marquis of Vico, ¢ Let his money perish with him, who
prefers all the gold of the world before one day’s communion with Jesus
Christ.’

Formerly, he was apt to fancy some contentment, if he might have riches
and friends answerable to his desire, meats and drinks suitable to his
appetite, habit and accommodation suitable to his fancy ; but now all fal-
ness is empty, if Christ make it not up; the sweetest accommodation is
distasteful, if the presence of God sweeten it not; no enjoyments satisfy
him, but those in which he enjoys Christ. And when he has found him,
he can let out his heart's contentment in David’s expression, ¢ The Lord is
my portion, I have enough ; return to thy rest, O my soul, for the Lord has
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dealt bountifully with thee; my lines are fallen in a pleasant place,” &o.,
Ps. iv. 6, 7, Ps. kxiii.

[4.] New elections. The will shews its renewedness, in its choice of
means for promoting of the ends on whichit hath pitched : agocigeaig iori riow
*pd¢ rd riroc. Election of means, the former acts were about the end. His
choice is different from what it was heretofore. He brings not down that
Whgch should be his end, to serve his turn as & mean, as those do, who make
religion a stirrup to advance them in the world. )

Nor does he choose unlawful means to promote his ends. Formerly, so
he might compass his intentions, he stood not much upon the quality of the
means, whether good or bad, allowed or disallowed of God. How visible is
this in men of the world! But now he pitches upon none but such as
Scripture has sealed to be acceptable unto God. He will not set up calves,
false worship, to gain or secure a kingdom, nor make priests of the meanest
of the people to stremgthen a faction, as Jeroboam did, who made Israel to
sin, and is so branded. He will lose his ends, rather than accomplish them
by deceit, falsehood, injustice, or what reflects on his profession.

His choice is regulated by the word, and what it prescribes he will pitch
on, though it seem to his own prejudice. He will choose to cross his own
humour or offend his dearest relations, rather than offend God. He chooses
afflictions for Christ, rather than the pleasures of sin. It was Moses’s
choice, Heb. xi.

He chooses those for his companions that fear God, Ps. cxix. 68, and
those above all that are most conseientious, most eminent for holiness,
strictness, watchfulness over themselves and others. Those that he did
formerly hate, jeer, abuse for strictness, holiness, they are now his delight,
s David, herein a type of Christ, Ps. xvi. Spiritual conference of godly
persons, which was formerly a burden, he now prefers before vain worldly
discourse ; and the company of profane men are his burden, as it was to
David, Ps. exx. 5, 6. He had rather have a friend that will reprove him for
sin, than a companion that will soothe him in an evil way, Ps. cxli. 5.

In choice of a minister, he will not incline to one who will sew pillows
under his elbows, cry peaee to him while he lives in sin, or encourage him
by doctrine or practice in any evil course ; nor to him who will please his
faney with quaintness, notions or niceties; but he prefers him that will
search his conscience, deal faithfully with his soul, not suffer him to live at
peace in any wickedness, that delivers sound, searching, quickening truths,
and teaches Christ, as the truth is in Jesus.

If he find ordinary means not sufficient to subdue his lusts, remove soul dis-
tempers, keep his heart in a spiritual heavenly temper, or to prevail for
public mercies and deliverances, he then makes choice of extraordinary. If
his usual praying every day be not effectual, he will set apart whole days for
prayer and fasting to obtain those blessed ends.

He chooses not only those means, duties which are most plausible, but those
also that are most spiritual ; not only public exercises of religion, but secret
duties ; such wherein common gifts are not so much exercised, such as have
nothing of outward form or pomp wherewith an unrenewed heart may be
taken ; for example ;}—

Secret prayer, in his closet, where no eye is witness. I mean not an
heartless repeating of words got by rote, withont fervency or affection ; but
the strivings, wrestlings of the heart with God in secret, in a humble,
reverent, importunate, affectionate manner. This he chooses, and it is his
practice.

Becret meditation of spiritual things. Not for increase of knowledge only,
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or fo enable him to discourse or dispute ; this an unrenewed heart may
choose ; but to quicken his soul to spiritual motions, holy inclinations,
heavenly affections ; to find out the state and temper of his soul, commun-
ing with his heart, Ps. iv., that he may judge or encourage himself, accord-
ing as the condition of his soul requires. . .

He chooses not only such duties as are easy, but those that seem difficult;
rather forego his own ease, than leave his soul in a remiss, lukewarm,
unthriving temper.

Nay, he will not refuse those duties that are chargeable, reproachful, or
dangerous, when the Lord requires them. Daniel would pray to the God
of heaven, though the penalty was casting into the den of lions. The pri-
mitive Christians would sell their estates rather than the poor should want,
to the dishonour of the gospel. The apostles would preach Christ crucified,
though therefore they were accounted the outcasts and offscouring of all
things ; rather expose his credit, break with friends, or make a breach in
his estate, than break his peace with God by neglecting his duty. .

(6.] New consents. This is another act of the will, which when it is
renewed, has a new object. I might give many instances, but I shall only
instance in that one which is the vital act of a new creature.

He now consents to enter into covenant with God upon the terms pro-
pounded in the gospel. Formerly, he consented to sin and the world, yielded
to their terms, upon condition he might enjoy them ; his heart, though
hardened against God, yet was as wax to receive the impressions of sin ;
and he was a voluntary fugitive to Satan and his lusts, led captive by him
at his will. But now his heart is hardened, his will is obstinate against sin
and the world, yet it runs freely into the mould of the gospel, and consents
to take Christ upon gospel terms, to take him as Lord, for holiness, power
against sin, &. He is 80 sensibly convinced of his misery without Christ,
of that happiness which is to be enjoyed in Christ, he so clearly apprehends
the infinite worth of Christ, his extreme necessity of him, that he will yield
to anything the Lord propounds, if he will but give him Christ.

The Lord tells him in the gospel, if he will have Christ, he must part with
all, with every sin : 2 Tim. ii. 19, ¢‘Let every one that nameth the name,’
&c. ; those sins wherein thou hast so much delighted, whereby thou hast
got, or expectest so much gain or advantage. He that is Christ's must
crucifv the flesh, &. The renewed heart answers, Yea, Lord, and happy
were I if I might be quite freed from all sin. Oh, happy exchange, to part
with sin to gain Christ! What have I to do any more with idols? How
much better is it to part with those sometimes dearest lusts, than, by
retaining any one member of that body of death, to have both soul and body
cast into hell! The will freely yields to this proposal.

The Lord tells him further in the gospel, he that will have Christ must
deny himself. ¢If any man will be my disciple,’ &e., Mat. xvi. 24. He
that will be Christ’'s must deny his ease, his humours, his credit, his gifts,
his own righteousness, his own interests, inclinations, accommodations, for
Christ's sake. The heart answers, all these are nothing compared with
Christ ; yoa, verily, and I count them all loss that I may gain Christ, as
Phil. iii. Yea, and let him take all, if my Lord Christ will return to my soul.

The Lord tells him in the Gospel, he that will have Christ must take up
the eross, must be willing to endure reproaches, afflictions, and persecutions;

maust be willing to suffer in his relations, in his estate, in his liberty, and in
his life too ; to lose all these, if the glory, and ways, and truth of Christ
call for it, Liuke xiv. 26, Mat. x. 87, 88. He that will have Christ must
make account to bave the cross. The soul answers, Welcome the cross if
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Christ come with it : I can never suffer anything so grievous for Christ as
be has suffered for my soul. There is enough in Christ to make up all
losses, to sweeten all sufferings. Mallem ruere cum Christo, quam regnare
cum Casare, ag the father. None ever was a loser by Christ, whatever he
seemed to lose. The greatest sufferers now in heaven could rather wish
they had endured more, than repent that they suffered so much for their
dear Redeemer. Nothing more true in all experience than Christ's promise,.
Mark x. 29, 80.

Thus the renewed will comes off freely, and consents to take Christ upon
any terms, whatsoever the gospel offers, atig xai oraigog, Ingiwy ri ovordaug, &c.,
g Xpiovol iwimiyw.

(6.] New applications. The renewed will applies the rest of the faculties
to prosecute what it has pitched on. The will is the commander of the
whole man; the primum mobile, that which sets all the rest on motion.
1t is ruler in the soul ; the rational, sensitive, and moving faculties are subject
toit; and part of them with some freedom as to their sovereign, the rest
more absolutely as to a master. Now, when it is renewed, having pitched
on the chief good for its end, and chosen the best means for the attainment
thereof, it sets the rest of the faculties to work to prosecute these, and
diverts it from what might hinder the soul in the pursuit thereof ; being
moved by the Spirit of Christ, and fortified with renewing grace, it diverts
the mind from carnal reasonings, vain thoughts, wicked plots and devices.
Formerly, the mind could employ itself in these without control ; but now,
when these appear, the will gives a check to them, commands the mind to
better employment, turns the current of the understanding into a new channel.
It applies the mind to spiritual designs and inquiries; and when holy
thoughts are offered, it commands their entertainment; they are not checked,
discountenanced, thrust out, as formerly they were.

The fancy is now restrained, the folly and vanity of it receives check
from the will, it has not such license to bring in provigion for lust, or to
bring fuel into the soul for corruption to feed on.

The sensitive appetite is now curbed. ~That which too often ruled the
soul i8 now overruled ; that which hurried the rest of the faculties to a blind
correspondence with its motions towards objects of sense is now controlled,
and is put to obey instead of commanding. Bensual proposals are spiri-
tualised, made subservient to holiness, or occasions of it.

It exercises authority over the outward senses. They are employed in &
way of serviceableness to Christ, and set to work for that end. These,
which formerly were as windows to let in temptation, as doors to let in sin,
are now closed at the renewed will’s command,—it sets a guard apon them.
A covenant is made with the eyes, as we see in Job ; the tongue is bridled,
and the door of the lips kept warily. Not only wicked, but idle words are
restrained ; if they get passage, it is by surprisal.

{7.] New purposes and determinations, new resolves. A new creature is
resolved against every way of sin, and for every way of Christ; being by
renewing grace become Christ’s disciple, he resolves not only to deny himself
and take up his oross, but also to follow him. And he that follows Christ
must resolve to walk in every way of Christ, and to abandon every evil way;
for he that resolves upon any way of sin, resolves to leave Christ, not to
follow him. Christ eannot be followed but in his own ways, those wherein
he went, or which he prescribes. He is not only willing, content, baut
resolute, fully determined ; and his resolutions are impartial and permanent.

Impartial, to leave all, every sin. Not only open sins but secret, sins of
mind and heart ; not only gross sins, but those that are more excusable, refined ;
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not only chargeable, expensive, but advantageous; not only those that are
disgraceful, reproached, but countenanced, in credit ; not only burdensome,
troublesome, but pleasing, delightful; not only dangerous, such as are
punishable by law, but safe. Resolves to strive against every known sin,
and to entertain any light that may discover what is sinful; and to en-
deavour not only to reform his conversation, but to get his heart cleansed ;
not only to crucify the members, but the body of death ; not only avoid
actual sin, but subdue natural corruption. This is to put off the old man;
this is to act like a new creature ; this is to become a new lump.

Resolve to walk in every way of Christ, even in those that seem difficult
and painful, require diligence and trouble, and crossing the flesh ; that are
hazardous, by which ye may lose friends, credit, or accommodations ; that
are reproached, disgraceful, make you censured, reviled, jeered ; that are
chargeable, make a breach in your estates, may cost your liberty, expose to
indignation of great ones, or endanger life ; as Paul, Acts xx. 24.

Permanent and fixed, too. This resolution is not some fit to which his
will is forced by some rousing sermon, or some awakening providence, or
some sharp affliction, or some apprehensions of approaching death. Even
unrenewed men will resolve much upon such occasions; but when the
enforcement is removed, the fit is over, the will returns to his former pos-
ture, a8 a broken bow. When the affliction is removed, or the sermon
forgotten, the fear of hell or death vanished, these purposes vanish, too ; no
more resolvings then against sin. Such unconstant resolutions, though they
pass for goodness, yet they are but like that of Ephraim, of which the Lord
complains, Hos. vi. 4.

But when the will is renewed indeed, these resolutions are constant,
habitual, durable ; not to-day resolved for Christ against sin, and the next
day unresolved, as the Jews in that particular, Jer. xxxiv. 15, 16: ¢Ye
were turned to-day, and had done right ; but ye turned again, and polluted
my name.” Or as Pharaoh resolved to let Israel go while he lay under the
plagues, but when they were removed he was again unresolved. This in-
constancy argues there i8 no new creation, but only some common super-
ficial work. This is essential to a new creature ; though there may be some
declinings in respect of degrees, yet this is the constant bent of his will, he
is resolved against every way of sin, and for every way of Christ.

Use 1. Conviction. If none can be saved but new creatures, and so much
be required to the constitution of a new creature, thea how few shall be
saved! If the gate be so strait that leads into the New Jerusalem that
none but a new creature can enter into it, then few there be shall enter, fow
in the world, few amongst Christians.

Few shall enter, because there are few new creatures ; for it appears from
what has been delivered, that they are no new creatures,

1. Who are ignorant. When God begins this new creation, he says, ¢ Let
there be light, and there is light ;* therefore, where the darkness of igno-
rance, covers the face of the mind, there is no new ereation. Those that sit
in this darkness, they sit in the shadow of death, of eternal death; the way
of life they have not known, they are far from it. This darkness, this igno-
rance, is the suburbs of hell ; this is inner, and hell is but outer darkness.
‘When Christ comes to give the children of light possession of their inheri-
tance with the saints in light, he will come with flaming fire, 2 Thes. i.
Yot how few are there that know Christ, his excellency, all-sufficiency,
savingly, effectually! How few are there that know this new creation, the
new birth, experimentally ; who know what a new creature is, by what they
find of it in their own souls !
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2. Who are not convinced of what they know, who, though they appre-
bend something of Christ, and of sin, and of the new birth, yet not so
apprehend as to bring their minds under a sensible, effectual conviction.

Those who think this new creature a mere conceit, a fancy of some
singular men, or else that it is needless, a man may be saved without so
much ado, think they may safely continue in the condition wherein they
were born and have lived, without any such almighty work as this new
creation, without any such universal change, such a mighty alteration.
These make it plain enough that they have neither lot nor portion in this
matter ; those who never were convinced that themselves were unrenewed,
or not effectually convinced of the danger in so continuing.

They that tremble not at the threatenings denounced against sin, and
can rest quietly when the Lord tells them of so many curses hanging over
the heads of unregenerate men, though they have no good grounds to be-
lieve but that they are the men, like the horse, in Job xxxix. 22.

8. Those that value the world more than Christ, and outward things more
than holiness. How evident is this amongst us! Yet who will confess
their guilt in this particular? You use not to jeer men for being rich or
noble, wise or learned ; yet ye can deride some for their strictness and holi-
nees, and brand the image of God with the odious names of puritanism and
preciseness. Is it not clear, then, that holiness is vile in your eyes, while the
things of the world are too precious ? Or suppose ye be not come to that
height of wickedness as to jeer and deride holiness, yet do ye not neglect it ?
Do ye not think much to bestow half of that diligence and seriousness for
obtaining or increasing of holiness, which you lay out for getting or keeping
things of the world ? You will have the best assurance, the best evidence
that can be, to shew for your estates; and yet be content to take your °
interest in Christ upon trust, upon common, weak, unevidencing grounds.
And is it not clear that Christ is of less value to such than their estate ?

4. Those who have no higher designs than nature can reach, than sense
or carnal reason can propose ; whose chief design it is to live in ease, credit,
plenty, safety in the world ; who mind but God, heaven, and their souls
upon the by ; spare but little, even of their spare time, to mind these ; and
then look to this, not so carefully, not so seriously, not with such earnestness,
intenseness, as they look to things that concern the outward man ; mind
spiritual things as though they minded them not ; those that seek outward
things in the first place, and the kingdom of God, with the righteousness
thereof, in the second.

5. They that are strangers to spiritual inquiries, the voice of whose souls
is that of the worldlings, Ps. iv., * Who will shew us any good ?’ not that
of the converts, ¢ What shall we do to be saved ?’ think it strange that
any should busy themselves in inquiring, &c.

6. They whose minds are captivated to carnal reasonings; that will
secretly argue for continuance in sin, from the mercy and long-suffering
of God ; argue for the salvation of unreformed sinners, from the love and
sufferings of Christ; against strictness and holiness, from the miscarriage of
some professors, or the reproaches of the world ; against a gospel profession,
from the divisions and diversities of opinions that are amongst us; for
voluptnousness and induigence to the flesh, from the shortness of our lives.

7. They whose minds are closed against holy, spiritual, heavenly thoughts,
who know not what it is to commune with their hearts about spiritual thiugs,
who are strangers to heart-searching, self-judging, soul-quickening thoughts.

8. They that consult rather how to make provision for the flesh than how
to crucify it ; how to enjoy both Christ and his sins, his sins here, Christ
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hereafter, rather than how Christ alone may be advaneed in his soul ; consults
with flesh and blood in spiritual matters, makes choice of the world and the
flesh as his counsellors ; and if his conscience will not serve him wholly to
neglect the service of God, advises how he may serve both God and mammon.

9. They, the inclination of whose heart is not towards God and spiritual
communion with him,

10. Who make it not their chief aim to glorify God, to please him and
enjoy him.

11. Who can quiet, satisfy his heart in any performance, or any enjoy-
ment wherein he does not enjoy Christ.

12. Who make choice of such means) only for promoting spiritual ends,
as suit with their own ease and interests.

18. Who are not willing to take Christ, upon any terms, whatsoever the
gospel propounds.

]éh They whose reason, fancy, appetite, senses, are not taught subjection
to Christ.

15. They who resolve mot to practise every known duty, and renounce
every known sin.

Use 2. Ezhortation. 1. To those that are not yet new creatures. Since
without this new creation there is no salvation, therefore, as you desire to be
saved, if you would not perish eternally, rest not in anything for salvation
till ye be new creatures ; till then, ye are out of the way, ye are without
hopes of heaven.

Every man fancies hopes of heaven ; but upon what do ye raise them ?
It concerns yo eternally to be careful ye be not deluded. If your hopes
should prove delusions at the day of judgment, how woeful will your con-
dition be! And delusions they are if they rise not from this ground. Till
ye be new creatures, ye build your hopes without a foundation, for nothing
will avail ye to salvation, except ye be new creatures ; neither circumecision
nor uncircumeision, neither duty nor privilege, neither opinion nor practice,
will be available to salvation, unless ye be new creatures. You that daily
hear of gospel salvation, and, withal, know that by nature ye are out of the
way to salvation ; if ye be not desperately careless, should seriously inquire,
what shall we do to be saved ? Now if your souls be serious in asking this
question, ye will seriously mind what the text answers ; if ye will be saved,
ye must be new creatures. And this being so, he that is not an infidel as
to this truth, or wretchedly careless of his salvation, will be apt to ask,—

Quest. What means shall I use, that I may become a new creature ?

ns. In answer to this, let me premise one thing, to prevent mistakes. It is
not in the power of man to make himself & new creature; for creation re-
quires an infinite, an almighty power. No man, no angel can effect it ; no,
nor be the instrument of it, as the more judicious divines conclude. It is
barsgCdAdov uiysdog, an exceeding great power, such as was necessary to raise
Christ from the dead, that is required to create faith and holiness in the
soul, Eph. i. 19; it is God's workmanship only, Eph. ii. 10.

Yet, because the Lord is not pleased to effect this work immediately, but
has prescribed means as the way wherein he will work it, and without which
ordinarily he will not work it, therefore the means that the Lord has pre-
scribed must be used by those that desire to attain the end. And though
there be no necessary connection betwixt those means and this end, no
sufficient inherent virtue in them, necessarily and infallibly, to create holi-
ness, God having reserved this in himself as his own prerogative, yet there
is & probability that the Lord will concur with the means of his own pre-
scribing. And this probability affords hopes to every sinner, encouragement
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to be diligent in the use of them ; whereas there are no hopes, no probabili-
ties in an ordinary way for those who emjoy not the means, or wilfully
neglect them.

The poor impotent man that lay at the pool of Bethesda, John v., though
he could not go into the pool, nor convey a healing virtue into the waters,
yet he was in more hopeful way to be cured than those who, being in-
sensible of the like infirmity, never endeavoured to come near those waters.

Christ compares the regenerating power of the Spirit unto the wind, John
iii. 8. The mariner cannot sail without wind, nor can he procure a wind
at his pleasure, for it bloweth when and where it listeth ; but he may thrust
his vessel off a shore, and spread his sails, to take advantage of a gale when
it bloweth. Those that wait upon the Lord in the use of means and ordi-
nances, they hereby spread their sails, are ready for the Spirit's motions,
which bloweth where it listeth ; there is more hopes of these than of such who
lie a-ground, neglecting the means of grace, which are both as sail and tackling.

The two blind men of whom we read, Mat. xx. 80, they could not open
their own eyes ; that was beyond their power ; but they counld get into the
way where Jesus passed by, and they could cry to him for sight who only
could recover it. Those that are diligent in the use of means and ordinances,
they sit in the way where Jesus passes by, who uses not to reject those that
ery unto him.

8o, then, it is clear, though this new creation be the work of God alone,
- yet having prescribed means wherein he is pleased to work it, notwithstand-
ing the unrenewed man’s woeful impotency, there are no small hopes, there
are great encouragements for him to wait upon God in the use of those
means and ordinances wherein he puts forth his almighty power in making
new creatures : 8 Cor. v. 17, Let him be. This denotes not man’s ability
but his duty, not that he is able to make himself a new creature, but that
he is bound to use those means wherein or whereby the Lord renews sinners,
makes them new creatures.

But what are those means and ordinances wherein I must wait upon God,
that I may be made & new creature ? I will instance in some few :

1. Attend the word preached ; attend it carefully, constantly. As we
should presach it, so ye should hear it, in season and out of season. Neglect
no opportunity that God offers ; ye know not what ye lose by losing a ser-
mon. This is the way whereby Jesus passes ; Oh be not out of the way
when he passes by ! The Spirit that blows where it listeth ordinarily blows
in this quarter. This is the pool where there is a healing, a quickening, a
creating virtue, when the angel of his presence descends into it. Oh, miss no
opportunity of getting into the pool, lest your souls languish in their un-
renewed state, and perish for ever. It is this by which the Lord begets his
ehildren, makes them new creatures, James i. 18. This is the incorraptible
seed by which ye must be begotten, or else die in your sins, 1 Pet. i. 28, 25.
Those that contemn the ministry of the gospel contemn the means of life,
that which the Lord makes use of in this new creation.

Thoee that neglect the word to hear it, shew that they are no new crea-
tures, shew that they have no mind to be so, shew they are either atheists,
not regarding God in his word, or desperate, not regarding ealvation or
their souls.

Nor is it enough barely to hear; but you must hear so as to remember,
remember so as to meditate, meditate so as to apply it to your souls, and
mix it with faith, and act according to it.

8. Persuade not yourselves that ye are new creatures, when ye are not.
Look upon this as a delusion of Satan, of dangerous consequence. There
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are two devices of Satan whereby he usually deludes poor sinners about this
weighty business. First, he endeavours to persuade them that there is no
necessity of this new creation, that this is but a conceit of some preciser
men, and that, indeed, there needs not so much ado to get to heaven. This
is his first attempt. But if the clearness of Seripture evidence discover
this to be a false suggestion, then he endeavours to persuade men that they
are new creatures when they are not, and uses false grounds to make them
believe it. Their good meanings, their harmlessness, their avoiding of
gross sins, their moral virtnes, outward performance of some religious duties,
some change in their lives, sorrow for some sin, and zeal for some way of
worship ; all which, and more, may be in those that were never renewed.

Now, if upon these or such like grounds he can persuade them that they
are new creatures, while this persuasion continues he will keep them from
ever being new creatures. For herenpon he will draw them to neglect the
means wherein God works this new creation, or else, if they use the means,
hereby they are rendered ineffectual. The conscience is hereby armed
against the dint of the word. Threatenings and exhortations, proper to
their condition, are neglected, put off as not concerning them, and the mind
is shut up against conviction, which is usually the first step to conversion.
Therefore if ye would not fall into, or not be kept entangled in, this snare of
the devil, conclude not that ye are new creatures unless ye have clear Serip-
ture grounds for it, except ye have found those lineaments of a new creature
drawn upon your souls which I offered to your view in the explication of
the doctrine. If mpon serious examination ye find no such real universal
change in your minds and hearts as I there described, then do not gratify
Satan, do not delude your souls, by keeping off the application of it to your-
selves. Take it home to thy heart, and say, I am the man: I never had
experience of any such almighty work, of any such new creation in my soul;
for anything yet appears, I am no new creature. And then, if the Lord
please to bring you to this conviction, you are in a hopeful way to this new
creation. But then you must

8. Consider seriously and frequently the misery of your present anrenewed
state. It may seemn harsh counsel to persuade yourselves that you are
miserable, and Satan may tell you this is the way to despair ; but he was a
liar from the beginning. And, though it seem harsh, yet it is necessary,
and through the Lord's concurrence it may be saving. Christ came to seek
and save those that are lost : lost, miserable, undone, as in themselves, so
in their own apprehension. You are never the further from happiness by
being sensible of your misery ; no, sense of misery is the highway out of it.
Meditate, then, seriously of the misery of your unrenewed state; that it is a
state of wrath, of damnation, of enmity with God ; a cursed state, a hope-
less state, against which are darted all the curses and threatenings that are
written in the book of the law ; that ye can never come to heaven till yo
come out of it ; and that there is but a step between you and hell while yoa
are in it. And in sense hereof—

4. Cry mightily unto God for renewing grace. Lie at his footsfool, and
cry, ¢ Help, Lord, or else I perish I ¢ Create in me a new heart, and renew
a right spirit within me !’ Renew me in the spirit of my mind, renew me in
the inwards of my soul! Take away this old mind that is so blind, so
vain, 80 carnal | Take away this old will that is so obstinate, so perverse,
so rebellious! Take away this old conscience that is so partial, so seared,
so senseless | Take away this old heart that will never delight in, comply
with, submit to thee! Let old things pass away, let all things become
new! Thou, Lord, who broughtest this world out of nothing with a word,
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canst with a word work in me this new creation! Oh suffer me not to perish
when thon canst so easily make me happy! Speak but the word, and it-
ghall be done! Speak but the word, and this soul, now a dark, a woeful
chaos, a lump of corruption and confusion, shall become a new creature !
Thus follow the Lord with strong cries, and give him no rest till he hear,
-till he angwer. And, to encourage you, urge the covenant, Ezek. xxxvi. 26.
Here is an absolute promise, no express condition to exclude, to discourage.
And though ye are not (while unrenewed) in covenant by participation, yet ye
are by proposal. Though ye yet partake not of it, yet it is propounded to ye.
Plead it then : Lord, give me this new heart, put this new spirit into me.
Though Ibe & dog(as was objected to the Canaanitish woman), yet it is this old
heart, this corrupt nature, that makes me so. And this is it I complain of, this
is it I would be rid of : Lord, take away this, &e. Oh, if ye were come thus far
as that your hearts counld put up such petitions frequently, unweariedly, then
we might conclude ye are not far from the kingdom of God.

Obj. But while men are renewed, they are wicked, and the prayer
of the wicked is sin ; God will not accept it, answer. it; it is unlawful,
they must not pray.

Ans. Unrenewed men are bound to pray. Prayer is so far from
being an unlawful practice, that it is their necessary duty. 1. The light
of natare discovers it to be a duty. It is an act, not of instituted, but
of nataral, worship, by which every man had been bound to have acknow-
ledged his dependence upon God, if the Liord had never revealed his will
in Seriptare. 2. If such must not pray becaunse they sin in praying, by
the same reason they must not eat, they must not work, for they sin in
eating, in working. ¢The ploughing of the wicked is sin, Prov. xxi. 4.
8. Prayer is nothing but the desire of the sonl expressed ; therefore, if they
must not pray for renewing grace, they must not desire remewing grace.
And who dare say to sach a man, Desire not to be a new creature.
The apostle Peter puts it out of question (if no other Scripture did bear
witness to it). He commands an unrenewed man, one whom he certainly
knew to have no part nor lot in this matter, one whose heart was not
right in the sight of God, one who was in the gall of bitterness, &¢. He
commanded Simon Magus the sorcerer to pray, Acts viii. 22.

2. It is not prayer itself, for that is a daty; but the wickedness of
their prayers, that is sinful, that is an abomination. When they make
prayers a cloak for their wickedness, or pray that they may prosper in
wicked practices, or pray for pardon of sin when they do not intend to
leave sin, or pray with their lips, speak the words of a prayer but desire not
in their hearts what they pray for, this, though ordinary, is a mocking of
God ; no wonder if it be abominable in his account.

8. Though an unrenewed man’s person be not accepted, though the
Lord take no special delight in his performance, though he have not pro-
mised to hear their prayers, yet sometimes he hears them; we have
examples for it in Scripture. Ahab, though an unparalleled wicked man,
yet when he humbled himself, the Lord made some return to his prayer,
1 Kings xxi. 29. The Ninevites, though heathens, cried mightily to God
upon the preaching of Jonah, and the Lord repented him of the evil he had
said, and as they desired, tnrned away from his fierce anger, 8o as they
perished not, Jonah iii. 9, 10.

4. When the Lord gives a heart to pray constantly, importunately, affec-
tionately, it is a sign he intends to answer. The experience of those that
observe the returns of their prayers sufficiently confirm this; no.reason
then for us to forbear the urging of this means to unrenewed men ; no rea-
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son for them to be discouraged from the use of it. If ye would be new
creatures, seek it of God by earnest prayer.

Socond branch of the exhortation, to those who are renewed, who are
already made new creatures, who can truly say, the Lord has given them a
new heart and a new spirit, that old things are passed away and all things
become new. This engages you to several duties.

1. To thankfulness. You ought to praise the Lord for this while yon
have any being ; your hearts should rejoice in him, your lips should praise
him, your lives should express all thankfulness to him; you should be
thankful according to the greatness of the merey, so far as your weakness
can reach. Now, this is a transcendant mercy, of everlasting consequence,
because it avails to salvation, as other things which you are much taken
with do not.

If you had riches, and honours, and pleasing accommodations, even to
your heart’s desire ; if you had success in all your outward undertakings,
and all the prosperity you could wish ; if you had a kingdom, or as many
kingdoms as Ahasuerus had provinces ; if you had assurance to live health-
fully, delightfully, prosperously, in the enjoyment of these, an hundred
years, yea, or a thousand, you would think all this a favour that calls for
exceeding thankfulness. Oh, but all this is nothing in comparison of what
the Lord has done for you if he have made you new creatures, for all this
would not avail you to salvation ; if you were not renewed, you would be for
all this children of wrath, under the curse of God, the objects of his hatred
and indignation, condemned already by him, and reserved for execution unto
the judgment of the great day. And afler those days of outward prosperity
were expired, and though they were a thousand years they would have an
end, they are little or nothing to eternity ; they are but to everlastingness,
a8 a day or an hour is to a lifetime ; and being ended, and this shadow of
happiness vanished, you must go down to hell and dwell with everlasting
burnings. Then, then, what would all those kingdoms, and the riches and
splendour of them, avail you? Then you would say, It had been infinitely
better for me to have had a new heart than to have had all these, though it
had been ten thousand years longer. Better I had lived poor, and despised,
and afflicted all my days, than to have fallen short of renewing grace.

Oh, if the Lord have vouchsafed thee this, how low, or mean, or neces-
sitous, or distressed soever thine outward condition be, he has done incom-
parably more for thee than if he had given thee all that this world can
afford, all that is desirable to a carnal heart on earth; he has given thee
that which requires unspeakable more than thankfulness. Let thy soul
then bless the Lord, and all that is within thee ; let thy tongme, let thy life
give him the honour his grace calls for.

2. Labour to partake more and more of this renewing grace, to be re-
newed more in the spirit of your minds, to be daily putting off the old man,
Eph. iv. If you be born again, see that you grow up ; it will be monstrous
to continue still infants or dwarfs. Whatever your outward condition be,
be sure you may be able to say with the apostle, 2 Cor. iv. 16, ¢ Though our
outward man perish, the inward man is renewed day by day.’ The more
ye are renewed, the more will ye have of salvation, the more ¢sabundant
entrance,” 2 Pet. i. 11. The more assurance you will have of salvation for
the future, yea, the more of salvation you will have at present. For what
is salvation but freedom from that which makes us miserable, and possession
of that which makes us happy ?

That which makes us miserable is sin, and the effects of sin; and the
more you are renewed, the more you will be freed both from sin and the
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woeful issues of it; the more you put on the new man, the more will the
old be put off with 1ts affections and lusts; and as the cause is removed the
effects will cease.

That which makes us happy is joy, glory, perfection. The more renew-
mggmce the more joy. Light is sown for the righteous; as this grace
grows, joy will grow up with it; the more [grace, the more] glory, for
grace in Scripture phrase is glory.

8. Pity those who are not new creatures. Children, relations, whatever
you leave, friends, eredit, estate, a settled, hopeful condition, you leave them
miserable unless they be made new creatures. Travail in birth with them
till Christ be formed in them.

VOL. II. c



CHRIST'S GRACIOUS INVITATION TO SINNERS.

Behold, I stand at the door, and knock : f any man hear my voice, and open
the door, I will come in to him, and will sup with him, and he with me.—
Rev. III. 20.

THESE words are part of an epistle which Christ sent by the apostle John
to the church of Laodicea. In it there is matter of conviction, direction,
encouragement, admonition.

1. By way of conviction, he shews her sin, her misery, lnkewarmness,
ver. 16, 16 ; self-conceitedness and carnal confidence, ver. 17 ; none so apt
to conceive themselves rich, &e.

2. By way of direction, he shews her the means to escape this misery;
from whom, and how redress may be had, ver. 18.

8. By way of admonition, ver. 19 ; these distempers must be corrected ;
do not promise thyself security from my love and indulgence, rather expect
the contrary.

4. By way of encouragement, to use the means prescribed, improve the
providences offered for recovery, and this, ver. 20. Wherein two proposi-
tions, 1, simple, categorical ; 2, compounded, hypothetical.

In the first, 1, The matter of it ; wherein considerable ; (1.) The agent,
Jesus Christ, desoribed, chap. i. 18, &e.; 2, his posture, stand; 8, act,
knock ; 4, the place, the door.

2. The momentousness of it, of which he gives us notice by the particle
Behold. The Holy Ghost uses the word 73ov frequently to stir up, to attend
to something wonderful, worthy of admiration ; so Mat i. 28 and ii. 9, Luke
xiii. 16. It has the same use here. By fixing an ecce in front of this verse,
he gives us notice we should attend to that which follows, as worthy of ad-
miration and full of wonder. Hence

Obgerve, that Christ should thus offer himself to sinners in a way of
mercy, is a matter of admiration. It islike himself, whose name is Wonder-
ful. As he is wonderful in himself, his person, his nature, offices, 8o in his
administrations ; and amongst the rest, this is wonderful, that he should con-
descend to offer himself.

This is worthy to be considered, and the consideration of it should raise
our minds to admiration : Ps. viii. ¢ Lord, what is man'? so Isa. ix. 5.
You will see great reason to wonder at this, if you consider, 1, who it is;
2, To whom it is ; 8, in what manner it is ; 4, what it is he offers.
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1. Who. Consider (1.) his majesty ; he who is the mighty God; he who
is Lord of lords, and King of kings, and Prince of the kings of the earth,
Rev. i. 5; who has, the keys of hell and death, ver. 18; all power in
heaven and earth, who is Alpha and Omega, &c., ver. 8 ; who is higher
than the heavens; who is exalted far above, &c. ; in comparison of whom
the sun is but & lump of darkness, the heavens are but & span, the vastest
regions of the world are but as small dust, and all the inhabitants of the
earth as grasshoppers, and the glorions angels little better than vanity ;
the glory of whose majesty is so far from being expressed, as the appre-
hensions of the highest angels come infinitely short of it. That this glorious
majesty should stoop so low, should condescend thus far, is wonderful, worthy
of all admiration.

(2.) His all-sufficiency. He, who has all things within the compass of
his own being, whereby he is infinitely happy and glorious ; whose glory,
whose happiness, had been nothing less than it is, if man had never been
created, and would be nothing less, if all mankind should sink into nothing.
He who stands in no more need of us, to add to his glory and happiness,
than the angels stand in need of men, which is just nothing ; nay, he stands
in no more need of the angels. He was infinitely glorious and happy before
any creature had a being, and had eontinued infinitely so, if the creatures
had for ever continued in the state of nonentity, of nothing. Et infinito
nihsl addi potest. Our goodness extends not unto him, no, not that of the
angels. He is infinitely above both, Job xxii. 2. All that can be expected
from either is to acknowledge him glorious. But an acknowledgment makes
no addition, adds nothing to what it sees, only takes notice of what is in
him, and would be no less in him, if it were not at all taken notice of. The
sun would have no less lustre, would be ne less glorious, if no eye ever saw
it. So here, the Lord declares how little need he has of maun, Ps. 1. 9-12.
He stands in no more need of man to make him happy and glorious, than
the heavens stand in need of a gnat to move them, or the earth of a grass-
hopper to support it, or the sun of a glow-worm to add to its light and lustre,
or Solomon in all his glory of a nest of ants to make it more illustrious.

If the Lord Christ could not be happy or glorious without man, then the
wonder would be less in that he condescends thus far unto him ; but since
he is infinitely happy and glorious without him, since he can gain, can ex-
pect nothing et all by him, stands not in the least need of him, it is wonder-
ful he should stoop so low as to offer himself in such a way unto him.

(8.) His independeney. He is so free, so absolute, in his being and act-
ings, a8 nothing can necessitate him, nothing lay any engagement on him.
If man could oblige Christ, if he could deserve anything from him, if he
could present any motive effectual to persuade him to offer, &c., the wonder
would be less; but there is not, there cannot be, the least merit, the least
motive from without, to engage the Lord to any such thing ; nay, there is
exceeding much to disoblige him, to engage him against any such gracious
condescension.

Baut here is the wonder : Christ does this when man is so far from deserving
it, so far from engaging him, so far from moving him to it, as he does not
so much as request it, not so much as desire it, not so much as think of it.
He is ¢ found of those that sought him not.” He condescends thus far, stoops
8o low when there is no necessity laid on him, no desert, no motive, no desire,
no thought of it, in or from the sons of men.

(4.) His sovereignty. This makes this condescension a wonder. Christ
might, before he had otherwise determined, without any prejudice, annihilate
all mankind, if it had continued innocent, and might have justified the act,
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upon the mere account of his sovereignty. ¢ Shall I notdo what I will with
my own ?' Mat. xx. 15 ; but after sin, he might have executed the sentence
of death upon the sons of men in the very moment when they receive life ;
and, as he threatens Ephraim, Hos. ix. 11, might have made the glory of
man to fly away as a bird from the birth, womb, conception. He might
have crushed this cockatrice in the egg, &c..; and this, too, with advantage
to his glory, and thereby much prevented that dishonour which the continu-
ance of our lives occasions. ¢It is the Lord’s mercy that we,’ to whom he
is now offering himself, ¢ were not consumed’ in our infancy; a wonder of
mercy that we not only live, but live to hear Christ offering life, &c.

What a wonder, when Christ might, with so much glory to his justice,
power, wisdom, sovereignty, have destroyed us, he should rather choose to
offer salvation !

When there was, as it were, a contest betwixt justice and mercy, and when
there was so much reason for the execution of justice, so little or none from
us for the tenders of mercy, that the Lord should here interpose bis sove-
reignty to prevent man's ruin, and when there was no other reason to offer him
mercy, because he would offer it. As Exod. xxxiii. 19, as if the Lord should
say; There is no reason in man, why I should thus condescend to him. I see
many weighty reasons why I should utterly, entirely, destroy him; my
severity will be justified before all the world, and my justice much glorified
thereby. Yet for all this, though there be much reason from my own glory,
and all the reason in the world from man himself, why he should perish
without the least tender of mercy, yet will I spare, yet will I stoop so low as
to offer myself unto him. Oh how full of wonder is this condeseension of
Christ! How ought we to admire it ! How may we be astonished at it, if
we consider but who it is that stoops so low ; that is the first. More won-
derful it will appear, if we consider, .

. 2. To whom it is he thus offers, he thus condescends. If the sovereign
Majesty of heaven, so all-sufficient, so infinitely glorious, will vouchsafe to
stoop to any, we may think in reason he must be some person of worth and
honour ; no, it is to men, it is to sinners, it is to his enemies. Here is the
wonder, this is it that calls for the Ecce, the Belhold in the text. The great
God stoops thus low to man. The sovereign Majesty of the world vouchsafes
this to a slave. The absolute commander of heaven and earth condescends

* thus far to an enemy. Behold and wonder, consider this and be astonished,
and let your admiration rise by these three steps.

(1.) It is to man, it is not to the angels, it is not to the seraphims of
glory ; no, it is to man, contemptible man ; it is to him who is but dust and
ashes ; it is to ¢ man who is 8 worm, and to the son of man who is but as a
worm' compared with Christ, Job. xxv. ; it is to man that Christ thus con-
descends, in comparigon of whom man is not so much as a worm : ¢ He is but
a8 a moth,’ Job. xxvii. 18. Nay, compare him with Christ, he is inferior to
this small contemptible creature, Job. iv. 19. ¢Ha is crushed before the
moth.' And will Christ wait upon dust and ashes ? Will he come to the
‘habitation of a moth, and stand and knock at the door of a worm ? Oh what
a wonder is this, that the brightness of infinite glory, the mighty God of
hosts, should stoop so low ! Nay,

(2.) 1t is to sinners ; it is to man by sin made worse than those creeping
things, worse than the beasts that perish. Man by creation was but dust,
and in this contemptible enough; but by sin he is become polluted dust,
and so ot only vile, but odious, loathsome, so loathsome, as the Lord is
of purer eyes than to behold, cannot endure to see him. A wonder then he
will endure to come so near him, that he will stand and knock at the door
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of such a leper, so deformed, so loathsome, so infectious! See how he
degcribes those to whom he offers love, ver. 17, Wretched and miserable,
twice miserable, extremely miserable, and (which makes the gracious offer
'_onderfnl), wilfully miserable. Misery, when it is not volantary, may move
pity ; but when it is wilful, when a man throws himself into it, is obstinate
against freedom from it, rejects the means offered, contemns the offer, slighta
him that offers it, boasts of his own happiness, when he is admonished of
his misery, will not know it, will not seek redress, will not desire it, will
not accept it ; who will relieve such misery ? Such is the misery of a
wretched sinner. He has wilfully brought it upon himself, and wilfally con-
tinues in it. Christ in the gospel tells him of his misery : he will not be-
lieve him ; he says, ‘I am rich,’ &e. Christ shews the way out of it, he
obstinately refuses to walk in it; Christ shews the means, he rejects them ;
Christ offers happiness, he contemns the offer, and despises Christ himself
that offers it. Oh woful misery! And yet Christ will come and knock, and
stand waiting, to shew mercy to such wilful wretches ; and continues thus,
notwithstanding their obstinacy, their contempt of those gracious offers, and
of Christ himself that makes them. Oh how wonderful is this !

Add to this ; Christ offers it to those that are poor, blind, and naked ; so
poor, as they have nothing to cover their soul's deformity and nakedness,
and yet 8o blind, as they will not see that which has nothing to cover it.
And will Christ offer himself to such poor, blind, loathsome, obstinate,
miserable wretches ? Oh how wonderful is this! See the woful condition
of sinners deseribed by the Lord himself, when Christ offers himself to them ;
behold it and wonder, Ezek. xvi. 4, 5, 6, 8. Will he condescend so far to
such wretches, when they lie in their blood and are covered with loathsome
pollution ?  Will he pity those whom no eye pities, who will not pity them-
selves ? Will he spread his garment over such defilement ? Shall the time
of loathing be the time of his love ? Oh how full is every word with wonder !
It is to sinners that Christ stoops, to sinners; and that is the worst, the most
odious, the most loathsome thing that earth, nay, that hell, can afford ; and
will he condescend so far to these ?

(8.) It is to enemies. Not only to those that are hateful to Christ, but
thoee to whom Christ is hatefunl; to those that are his utter enemies, enemies
in their minds, in their hearts, in their lives; to those that hate Christ, and
all his; hate him without a cause, hate him with a mortal hatred, even to
the death; hate him implacably, so as they will never cease to hate him till
their old hateful hearts be plucked out of their flesh, Ezek. xi. 19; thosd
that join with his deadly enemies, shew themselves enemies to his crown,
nay, to his life. Buch an enemy is every unregenerate sinner unto Christ;
and yet to such enemies does Christ come, and stand, and knock, that he
may shew them mercy. To such does he offer himself, communion with
himself ; and waits till they will open, waits till he may enter, to feast them
with his own joys and comforts, and to entertain them as his dearest friends.
Oh the wonder of this condescension! If men will not, heaven and earth
will, be astonished at it, to consider to whom. It will appear more wonder-
fal if we consider,

8. How it is he offers himself. He comes, knocks, stands, entreats, im-
portanately, compassionately, again and again.

(1.) He comes. It is the great concernment of sinners, and their duty
too, to come unto Christ, to seek him, and not to look that he should come
to them. It is thus with men; they stand upon terms, and will have their
inferiors to know their duty, or else suffer for it. How much more might
the great God stand upon it, and let men perish if they will not come and
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seek to him for happiness? Are they not more concerned than he?
Does he lose anything if we perish? Must he condescend to careless, un-
dutiful wretches, as though he were beholden to us for making us happy ?
Must he condescend further to man than one of us will stoop to another ?
Will he come to those who will not come to him, though they die for it ?
Oh how wonderful is this! yet thus it is. While men mind not their great-
est concernment, while they neglect their duty, while they take no notice of
their distance, yet Christ stands mot mpon terms; while they refuse “or
delay to come to him, he vouchsafes to come to them. Oh wonderful con-
descension !

If we consider the infinite distance betwixt Christ and sinners, we cannot
but count it a wonder that he should suffer such vile, loathsome, hateful
wretches to come near him, though they were willing to do it. How much
then is it to be admired, that he will stoop so low as to come to them, who
are unwilling, as they are most unworthy, to come to bim! Will Christ come
to make them happy, that will not so much as come to him for happiness ?
‘Will he come to save them from death, who will not so much as come to him
for life? Will he come to seek and save those that are lost, when they will
rather lose their souls for ever than come to him for salvation ? This is the
condition of every unregenerate sinner: ¢ No man comes to me,’ says Christ,
¢ except the Father draw him,’ Jobn vi. 44 ; and so he complains, ¢ Ye will
not come to me,’ &ec., John v. 40. Oh if Christ should stand upon terms
here, as most justly he might, and the very custom of the world would jus-
tify him in it; if he should say, If I be not worth the coming to, if life and
happiness be not worth the coming for, why, then, stay where you are, and
be without it. Oh if Christ should say thus, why, then, no flesh would be
saved. Oh but when careless wretches, forgetful of their sonls, unmindfal
of their duty, regardless of Christ's honour, will not come to him, rather
than they shall perish, he condescends, he humbles himself, to come to
them. Here is that we may for ever wonder at: the King of glory comes
to a slave to make him happy, to a slave who refases to come to him. The
sovereign Lord of the world comes to offer peace to his mortal enemy, whom
he could crush into nothing; secks peace with a sinner that refuses peace
with God. The glorious Majesty of heaven vouchsafes to ccme to dust and
ashes, which refuse to move towards him. The holy God, of purer eyes
than to behold iniquity, comes to deformity and pollution, though it be
loathsome to him; comes and offers heaven to that which provokes him to
spurn it at the greatest distance from him, even into the lower hell. Would
you see this wonder? Look into the text, and behold Christ, the King of
kings, the Lord of lords, the Holy One of Israel, coming unto men, to sin-
ners, to enemies ; coming with life, and peace, and happiness, to wretched,
condemned, deformed slaves, while they refuse to come to Christ for them.
Bat, which adds to the wonder, behold,

(2.) He knocks. That implies the door is shut (as you shall hear here-
after); but though he finds the door shut, though the heart of the sinner be
closed against him, though he finds none ready, since none willing to open
to him, yet he knocks. Though he sees the sinner sometimes bolting the
door faster against him, sometimes taking no notice of him, sometimes
stopping his ears that he should not hear, sometimes withdrawing himself,
a8 counting the gracious importunity of Christ troublesome; always admit-
;min hiskdeadly enemies at their first approach when himself is shut out, yet

e knocks.

Oh what & wonder is it, that Christ does not depart in indignation, and

swear in his wrath that he will never enter under the roof of such a wretch!
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If Christ expected any great advantage by being admitted, then it wonld be
less wonder that he should knock, and continue knocking. But he desires
to enter, that he might make that wretch happy that shuts him out. He
expects no costly entertainment; he will put the house neither to cost nor
trouble; he brings his entertainment with him, and gives the sinner notice
of it: Rev. xxii. 12, ¢ Behold, I come shortly, and my reward is with me.’
He comes not empty-handed : *Length of days is in his right hand, and in
his left hand riches and honour,” Prov. iii. 16. He would have entrance,
that he might pour out his treasures into the bosom of the sinner ; and yet
he is shut out, and glad to knock, that he may have admission. He knocks
in the ministry of the word ; knocks by the law, by the gospel ; knocks by
the motions of the Spirit, knocks by afflictions, knocks by checks of con-
science, knocks by reproofs and admonitions of his people, knocks by variety
of providences ; and yet seldom, and, if ever, hardly gets admission.

Oh the wonder of Christ's patience! Would any prince on earth do as
the Prince of the kings of the earth here does ? Coming to the cottage of
some peasant to make his condition rich and honourable, would he stay to *
kncck when he sees himself shut out, and none regard to open to him? Yet
will the King of kings digest this affront from dust and ashes, and knock for
admission though it be denied ; whenas he might fire the house about the
ears of sinners, and with the breath of his nostrils tamble them into destrue-
tion : ¢ The Lord’s ways are not as our ways,’ &ec.

(8.) He stands. Continaes in a posture not easy to us, not becoming the
majesty of men in honour. He waits on vile sinners; he is not weary of
waiting, he stands. Though the sinner sometimes plainly refuse to admit
him, sometimes puts him off with excuses; though he tell him he is not at
leisure, he has something else to do than to run to the door; though he bid
.him come another time, when he is not busy; though he tells him he has
other guests, and those that he likes better ; though he see him entertain-
ing sin and the world, so taken up with them as himself is not regarded :
yet he stands. Oh the wonder of Christ’s patience! And what heart will
not be filled with admiration that considers who it is that thus stands, and
at whoee door? ¢ Behold, I stand ;' I, says Christ, I stand, whose seat is
the throne of glory at the right hand of the Majesty on high. I, at whose
name every knee shounld bow, both of things in heaven, and things on earth,’
Philip. ii. 10; I stand, before whom all the glorious angels of God bow down
and worship, Heb. i. 6; I stand, at whose feet the glorified, triumphant
saints do cast their crowns, Rev. iv. 10 ; I stand, before whom the glorious
host of heaven do fall. I stand waiting upon dust and ashes, waiting upon
sinners, the very worst of all my creatures, waiting upon my enemies. I
stand while they sit in the seat of scorners, while they lie wallowing in lusts
and pleasures, while they sleep securely in ways of sin, not regarding me.
I stand without, while base lusts are freely entertainéd, and the worst of my
enemies heartily welcomed within. I stand at the door while Satan has the
throne ; I am shat out while every vanity is let in. And will Christ stand
upon such terms, afier 80 many refusals, affronts, after so much disrespect
and eontempt cast on him ? Yes, he stands, and so continues, till his locks
be wet with the dew, and his head with the drops of the night! Oh, who
would not stand amazed to see Christ thus stand at the doors, at the hearts
of sinners !

(4.) He entreats. Here is a wonderful condescension indeed, that the
great God, speaking to the vilest of his creatures (so man is by sin) should
use the language of entreaty; that he who commands winds and seas, he
who has heaven and earth, angels and all creatures at his command, should
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humble himself so to entreat, to beseech his creature! And entreat what ?
To do him some favour, to help him to some advantage ? Then indeed the
wonder were less. No; but the Lord is infinitely above any such thing.
That which he entreats is, that they would admit him, admit him whose
presence is the glory, the happiness of heaven. That they would be recon-
ciled to him, reconciled to him whose favour is life to them, but no advan-
tage at all to himself, but what he can otherwise procure though they perish.
He can as easily get himself glory in destroying the proudest of his enemies,
the greatest of sinners, as in pardoning any; and yet he beseeches, he stoops
80 low as to entreat condemned sinners to accept of a pardon, 2 Cor. v. 20.
If a prince should do this, if he should come to one of his meanest subjects,
by whom he had been highly offended, from whose displeasure he fears no
loss, and from whose friendship he expects no advantage, and should entreat
him to be reconciled and accept of his favour, would not this be the wonder
of all that hear of it? Yet thus does the glorious God to those that have
shewed themselves traitors, enemies to his crown and dignity; he comes to
them, offers them his favour, his pardon, stands waitihg for their acceptance.
And when they are slow to accept it (who are most concerned to sue for it),
he beseeches, he entreats them to accept of his favour, not to refuse a par-
don, whenas without it they perish, sounl and body, eternally. Oh how won-
derful is this condescension !

(5.) He bewails their unkindness to him, their cruelty to their own souls.
‘When other means are not effectual, he takes up a lamentation. Here is a
wonder indeed ! He stoops so low as to take the weakest of our infirmities
that can without sin be expressed. When sinners regard him not, his knock-
ing, his entreating ; when they continue obstinate against him, and resolute
to continue in sin, notwithstanding all the means used to reclaim them, he
lifts up his voice and weeps over them. .

When he prevails not by coming, by standing, by knoeking, by waiting,
by beseeching, why this is his grief, his sorrow, and he vents his sorrow in
tears. Behold the compassions of the Lord to obstinate sinners, as he
expresses it over Jerusalem. Behold it, and wonder! He represents him-
self as clothed with the weakest of man's infirmities; he falls a-weeping,
Luke xix. 41, 42. Behold the wonderfal compassions of a dear Saviour.
Now if one should ask him, as he did the woman, John xx. 15, Blessed
Lord, ‘what seekest thou? why weepest thou?’ we may suppose this
would be returned : Why, I seek not myself, I weep not for myself, there is
no need of that; I shall be infinitely, eternally glorious; though sinners be
not gathered, I am infinitely happy, whatever become of them. But this is
the grief of my soul, that sinners will rather cast their souls into hell than
give me admission into their hearts ; that they will rather force me to for-
sake them than forsake their sins; that they will rather part with me, who
am their life and hope of glory, than part with the world, than part with
their lusts, which will certainly ruin them. When I come, they do not
admit me ; when I knoek, they open not to me; when I stand, they do not
regard me ; when I entreat, and beseech, and promise, they do not believe
me. I know what this will cost them, it will be bitterness in the end ; and
if my compassions move them not, nothing remains for them but weeping
and gnashing of teeth for ever. This he foresaw in Jerusalem, and this he
foresaw in others disobeying the gospel as they did. And hereupon his
bowels were turned within him, his compassions vented themselves in tears.
And O, did the Lord weep for them who will not weep for themselves ? Oh
bow wonderful is this compassion | how full of wonder this condescension !
~ (6.) He does this frequently, again and again. He comes, and though
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sinners provoke him to depart, he comes again; he knocke, and though they
will not open, he knocks again; he stands, and though they force him to
remove, he returns and stands again; he entreats, and when he is not

, he doubles his entreaties, he enforces them, by presenting his
tears, his blood, to the view of sinners in the gospel. The preaching hereof,
in season and out of season, is his appointment, that therein sinners may
see him daily set forth as crueified before their eyes, that they may behold
him stretching out his hands all the day long unto them, that they may hear
him, as though he were now, as in the days of his flesh, mourning, com-
plaining, and weeping over them, Luke xiii. 4. How often would the Lord
have gathered you! how often has he come, knocked, stood, waited,
entreated, lamented! 1If it be a wonder that he will condescend to any of
ﬂ;;:elfor once, how wonderfual is it that he should condescend to these so
often

This will be yet more wonderful if ye consider,

4. What it is that he offers. Behold what it is the great God offers
to men, to sinners, to enemies, with such eondescension, affection, com-
passion, importunity, and you will see matter of highest admiration. He
offers (1.) his love ; (2.) himself ; (8.) his blood, and all that he purchased
by it; (4.) his comforts; (5.) his glory; and (6.) his kingdom. He comes,
to give these; he stands, to offer these; he knocks, that these may be
admitted ; he entreats, that these may be accepted; he laments, when
sinners regard not these offers. And this day by day, year after year ; and
that to those that have made themselves the vilest of his creatures. Let all
these things meet together in your thoughts, and you will apprehend Christ
wonderful. You will get some acquaintance with the employment of heaven,
admiration of Christ in his tenders of mercy to sinners. You will see there
was reason to begin this verse with a note of admiration, Behold!

(1.) His love. Such a love as it is a wonder any creature should be the
object of it; more wonderful that Christ should offer love to the vilest of
creatares. Consider what love it is that Christ offers.

[1.] An ardent love. Many waters could not quench this love. Not the
floods of reproaches, injuries, sufferings from men; not the waves and bil-
lows of God’s wrath and indignation. ~ All these went over him, yet did this
love flame forth in the midst thereof; nor was it ever more ardent than in
the height of sufferings.

[2.] A transcendent love. No love found in the breast of any creature is
worthy to be compared with it. We may say of it with more reason than
David of Jonathan's, 2 Sam. i. 26, ¢ His love was wonderful, passing the
love of women.’” Greater love than this was never visible in the world, John
xv. 18. His love, like his ways and thoughts, is far above the creature’s,
John xv. 9. There is not an equality, but there is resemblance. No love
comes 80 near the love of the Father to the Son as the love of Christ to his
people ; greater love than a man bears to himself, more love than Christ
shews to heaven or earth. He left heaven to manifest, to offer this love.
He refased all the kingdoms of the earth, offered to stop the current of this
love, Mat. iv. 8-10. If [thon wilt) desist from this great work, render
thyself incapable of redeeming man, and so lay aside the thoughts of lov-
ing him.

[8.] An everlasting love, Jobn xiii. 1; Isa. liv. 10. Buch a love it is
that Christ offers to such creatures. He stays not till they sue for it, but
offers it ; and that to worms, sinners, enemies ; those who have no love in
them to Christ when he makes this offer, no, nor anything lovely. From
the crown of the head to the sole of the foot, nothing but bruises, &c. ; the
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face of his soul covered with a filthy leprosy ; as fall of noisome sores as
Lazarus’s body, whose sores the dogs licked ; full of more Joathsome boils
than Job's body, when he sat in the ashes and scraped himself. A soul
polluted wtth sin is’far more loathsome in the eye of the holy God than that
which is most loathsome to us in the world. And will Christ offer love to
that which is so loathsome ? such a love to such a deformed wretch as man
is become by sin, especially seeing the soul is as full of hatred as it is of
deformity? 'Will the glorious Majesty of the world, the brightness of infinite
glory, the beauty of heaven, the wonder of angels, love such deformity, love
that 8o much which is so much an enemy to him? Will he come and stand,
and knock, and sue, and entreat that this love may be accepted ? Oh how
wonderful! How may we break forth into admiration with the Psalmist,
Ps. viii. 4, ¢ Lord, what is man?’ What is he but a lump of pollution, a
mass of deformity, as full of hatred to Christ as a toad of poison? And is
this a thing to be loved, to be loved of Christ, to be loved with such a love?
Would it not be a wonder if such a creature should prevail for any love from
Christ if he should sue for it to eternity? Oh what wonder is it then that
Christ should of his own accord make the offer !

(2.) Himself. It is not some lesser expression of love, but it is the highest,
the greatest that heaven can afford. It is himself, it is no less than himself,
which is more than ten thousand worlds, that he offers. He offers himself to
be theirs by covenant, by marriage covenant, and that for ever ; to be thine
assuredly, intimately, eternally ; to be thy God, thy friend, thy husband, thy
Jesus, thy Saviour, thy Christ, thy king, thy priest and prophet, thy advocats,
thy intercessor. Oh what infinite riches is there in this little pronoun thine!
Canst thou say, Christ is mine? Why, this is more than if thou couldst
say, All the treasures of the world are mine, all the kingdoms of the earth
and the glory of them are mine. 'Why, this is it that Christ offers, no less
than himself, to be thine for ever. This is it which he offers when he
stands and knocks at thy heart: Open to me; I will be thy God, the Lord
thy Redeemer. Though thou hast rebelled against me, and followed after
strange gods, yet now renounce those idols, open to me, I will be thy God,
and that by covenant more durable than heaven and earth.

Open to me, thy Redeemer will be thy husband. Though thou hast
played the harlot with many lovers, thy unkindness, disrespects, disobe-
dience, ingratitude, disloyalty shall not part us. I will marry thee to my-
self in an everlasting covenant that shall never be broken; I will rejoice
over thee as a bridegroom over his bride.

Open to me, I will make over no less than myself unto thee. Thou shalt
have that which it is the glory and happiness of heaven to have, myself,
communion with me; I will come and sup with thee, and thou with me.
Art thou poor? Open to me ; the commander of heaven and earth will be
thine to enrich thee. Art thon vile and contemptible ? The King of glory
will be thine to honour thee. Art thou deformed ? The Sun of righteous-
ness will be thine to beautify thee. Art thou distressed? The great Re-
deemer will be thine to relieve thee. Art thou weak ? The Lord of hosts
will be thine to strengthen thee. Art thou dejected ? The God of all con-
solations will be thine to comfort thee. Art thou in darkness ? The bright
Morning Star will be thine to enlighten thee. Art thon wretched and mise-
rable? The Fountain of bliss and happiness will be thine to enhappy thee.
Thus Christ offers himself; and oh how wonderful is it, that he should
come to vile worms, and knock, and wait, and entreat that himself may be
accepted !

, (8.) His blood. He offers not himself in a common, easy, cheap way,
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but himself as dying for those that will open to him, Eph. v. 2. He offers
that which the sons of men will least part with, skin for skin, &. He
offers his life, his blood, Rev.i. It is not silver, or gold, or wealth, or
honours only that ha offers ; it is something of more value than sceptres, or
crowns, or earthly kingdoms : it is ¢ his precious blood,” 1 Pet. i. 18. Take
those things which the sons of men do most value, and they are but corrup-
tion compared with what Christ offers : it is his blood. So transcendently
precious is the blood of Christ, as all the treasures of the earth are so vile
compared with it, as that which the Scripture counts vilest, as corruption itself.
Christ comes, and stands, and knocks, to offer his blood, when he comes to
the hearts of sinners. He comes, as he is described, coming from Bozrah :
Isa. Ixiii. i. 2, ¢ with dyed garments, red in his apparel; with garments like
him that treadeth in the wine-fat, dyed with his own blood.” This he offers,
and all those infinitely precious things which are the purchase of his blood.
If thou wilt open, all shall be thine. Is the wrath of God kindled against
thee? My blood shall pacify him. Is the justice of God incensed against
thee? My blood shall satisfy it. Is heaven shut against thee? Open to
me, my blood shall open it. Is thy conscience a terror to thee ? My
blood shall speak peace to it. Fearest thou any thing? My blood shall
secare thee. Wantest thon, desirest thou any thing ? My blood shall pur-
chase it, procure it for thee. This Christ offers. He will not think his
blood too dear for sinners that will open to him. Oh what wonder is it that
Christ will offer his blood for vile worms ; nay, his blood for his enemies ;
that he will come, and knock, and stand, and wait, and entreat, that his
precious blood may be applied, may be accepted ! If a physician, having a
patient desperately sick, and knowing no other remedy for him but his own
blood, should come, and knock, and entreat, and after affronts and repulses,
and many expressions of hatred and contempt irom the patient, should yet
continue importunate that he would accept of his own blood for his cure,
would not this astonish all that should hear of it? Much more wonderful
is this, that the King of glory, though despised and hated by sinners, should
offer his own blood to save them from death ; and when the offer is slighted
and neglected, should yet knock, and call, and ory, and beseech, that it may
be accepted. Oh, if any thing affect us, this must needs be wonderful in
our eyes.

(4.) His comforts. Those comforts which flow from his presence, in
whose presence is fulness of joy. Those joys which spring from commu-
nion with himself. ¢I will come in, and sup with him,’ &. The well-
spring of heavenly joys, the fountain itself will flow in, if the sinner will but
open. And this is it that Christ intends, when he comes, knocks, and
stands, and waits, that joys unspeakable and glorious may fill those souls
who have been a grief, an affliction, a dishonour to him. You have made
him a man of sorrows, he offers you everlasting joys. You have given him
gull and wormwood, he brings you the foretastes of heaven, the first-fruits
of the land of promise. He stands, and calls, and entreats, that this may
be accepted. Oh how wonderful is this |

(5.) His glory and kingdom, John xvii. 22. He offers glory to dust and
ashes; his own glory to despised worms. Such glory as himself enjoys, not
equal to it, yet much resembling it. When David promised Mephibosheth
the honour to sit at his table, how is he transported! How does he express
his sense thereof! 2 Sam. ix. 8. Oh how much better does this admira-
tion, this expression become those to whom Christ offers his glory! What
is thy servant, that thou shouldst take notice of him ? What is dust and
shes ? What are poor worms, that they should sit at thy table as one of
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the King's sons ? That the great God should offer this great glory to vile
creatures, and that by way of entreaty, oh how wonderful is it! Not only
to sit at his table (which Mephibosheth, though a king's son, thought so
great an honour from a king), bat to it on his throne, ver. 2 ; and now we
are so high, as admiration should be raised to the highest. The King of
glory stands, that vile sinners may sit; stands knocking at their doors,
hearts, that they may sit on his throne, on his own throne ; entreats those who
are enemies to accept of his kingdom, his own kingdom.

Use 1. Information. 'This shews the reason why sinners are so much, so
exceedingly affected at their first conversion. No wonder if they be asto-
nished, transported with admiration ; for herein they have a clear discovery
of these wonders; a deep sense of their own vileness, misery, enmity
against Christ; a clearer view of his transcendent excellencies; a more
tender resentment of his condescensions in coming, standing. They are as
one born blind ; when he recovers his sight, every thing almost is a wonder
to him, much more the sun. When men’s eyes are opened, all the carriage
of this business is wonderful, especially Christ. Why do they see so
much to astonish, transport them, whenas others see little or nothing, or
are little or nothing affected with what they discover in Christ, in themselves ?
Why, till converted, they are in darkness ; but upon conversion are ¢ trans-
lated into marvellous light,’ 1 Pet. ii. 9.

Use 2. Reproof. Those that slight, neglect, despise these condescensions
of Christ in offering these things. Are things so wonderfal thus to be under-
valued ? Do ye neglect to hear ? Regard ye not, when Christ comes, knocks,
stands, entreats ? Can you withstand all his importunity, and resolve for
sin, put him off with excuses, delays? Oh take heed ! You take the course
to provoke the Lord to make your plagues wonderful, Deut. xxviii. §9.

Uss 8. Ezhortation. 8ince it is a wonder in itself, let it be so in onr eyes.
Be much in meditating on those things that represent Christ wonderful.
Consider him, how glorious, all-sufficient, &. Consider thy own vileness,
sinfulness, how wretched. Let these things lie on thy thoughts till they affect
thy heart, till they raise thy mind to admire, adore, as the queen of Sheba,
1 Kings x. 5. Consider how often Christ has come, how long stood, how much
entreated, how many motions, providences, convictions. Consider what he
offers, as Elizabeth, Luke i. 48; and then break forth in praises, rise up into
admiration, fall down astonished at the wonders of Christ's condescension.
This is the employment of heaven ; hereby you will do the will of God as
it i8 done in heaven. This is it which Christ calls for by the first word,
Behold.

Pass we from the consequence of this proposition, Bekold, to the matter
of it ; wherein, 1, the person; 2, his posture; 8, the place ; 4, his action.
The person is Christ; his posture, standing; the place, man's heart ; that
is the door, and there he knocks. These, put together, afford two observa-
tions, one implied, the other expressed. That implied is this:

Obs. The hearts of sinners are shut against Christ; every soul by nature is
closed against Christ. If it were not, there would be no need for Christ to stand
and knock, there would be no ground to represent him in such a posture.

That the strength and evidence of this truth may appear, we will take it
in pieces, and so explain aund confirm it by opening and proving two pro-
positions contained in it. 1. Christ is extra ; 2. exclusus. 1. Christ is with-
out, there he stands, there he knocks ; 2. The sinner is unwilling to let him
in. He is not only without, but shut out ; therefore he stands, he knocks.

1. Christ is without, he is not in the soul of a sinner naturally. While a
sinner ig in the state of nature, he is without Christ, so described, Eph. ii.
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12. We are born without Christ, live without him, nor has he place in us,
till an almighty power, which the Lord usually puts forth in the ministry
of the gospel, make way for him in our hearts. Till conversion, till the
Lord open the heart, as he did Lydia’s, Christ is not present in the sinner,
nor entertained by him ; he is not present in respect of his special and gra-
cious presence (so understand it).

He is not in the mind, he is not present there as a prophet, to instruct,
to enlighten it ; darkness covers the face of it; the Sun of righteousness
shines not there with a saving, a spiritual ray ; the Day-star does not there
arise. Though he may apprehend much by natural light, yet nothing spiri-
tually, savingly, effectnally. The things of the Spirit of God are not dis-
cerned, 1 Cor. ii. 14

Christ is not in the will, he i8 not present there as a king ; his throne is
not there established, his sceptre is not there advanced ; the heart submits
not to him, complies not with his laws, is not ruled by him, breaks his
bonds, casts his cords from him, says, I will not have this man to rule
over me.

Christ is not in the conscience ; he is not preeent thero as a priest; his
blood has not yet been there sprinkled, does not purify it, mollify it; does
not free it from guilt, nor make it tender. If it scruple at sin, restrain from
it, accuse for it, the love of Christ, the blood of Christ, does not constrain it
sotodo; it is from some other enforcement, some more foreign consideration.

Christ is not entertained ; other things are admitted before him, take
place of him. And this leads me to the reason of this point.

Christ is without, because the soul is so taken up with other guests, as
tkere is no place left for him. The like reason why Christ is not admitted
into the heart of a natural man, as there was why he was not admitted at
Lis birth into the inn, Luke ii. 7. Christ finds no better entertainment,
when he comes spiritually to a sinner’s heart, than when he came in the
flesh to Bethlehem. He lodges without, because there is no room within,
The soul of a sinner is full of other guests; sin, and the world, and Satan
have taken up every room in the soul. The mind, the will, the heart, the
conscience, they are full of sin, full of corruption, crowded with multitudes
of lusts ; and intus existens prohibet alienum, so much corruption within
keeps Christ without. Man brings into the world a soul full of corruption,
a nature wholly depraved, a heart abounding with all manner of lusts, full
of pride, unbelief, worldliness, uncleanness ; full of rebellion, obstinacy,
recurity, self-love : these and many other so take up the heart as there is
no room left for Christ ; these must be whipped out before the soul can be-
come a fit temple for Christ; it must be emptied of these in some degree
before the glory and power of Christ's presence will fill the tabernacle of
the soul. v ,

While these strong men armed keep the house, as Luke xi. 21, Christ
stays without, these cannot rule together ; no serving of two such masters;
no entertaining of these so differing guests; one heart cannot hold them,
because these lusts of corrupted nature are in possession and rule within,
Christ is without. That is the first.

2. Christ is shut out. He is not only without, but the sinner is unwilling
to let him in. The heart is closed against him, and many means are used
to make it fast, many bolts and locks are added to make it sure. Were not
the heart closed, the door shut, Christ would not need to knock ; were not
the sinner unwilling to open, Christ would @ot be put to stand knocking,
the heart would open to him at his first approach, at his first knock. But
the Holy Ghost, by these expressions, plainly declares to us the sinner's un-
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willingness to open to Christ. The reasons of it are many, I shall but
mention three ; prejudice against, distrust of, disaffection to, Christ.

(1.) Prejudice against Christ. This shuts Christ oat of the mind, makes
the sinner unwilling to admit him into the outer room. The mind of every
man natarally is full of prejudice against Christ ; it is part of that enmity
of which the apostle speaks, Rom. viii. 7. Hearing in the gospel upon
what terms Christ will be admitted, it forthwith judges his admission dan-
gerous, troublesome, or needless, and 8o shuts him out. This prejudice
shews itself by judging it.

(1.] Dangerous. If I open to Christ upon these terms, I must forego all
my unjust gains, all my forbidden pleasures ; I must be no more wanton,
intemperate, or revengeful, how much pleasure soever I have taken herein ;
I must not commit the least sin to gain the greatest advantage ; I must cat
off every dear lust, though it be to me as my right hand, &c.; I must not
leave & hoof behind if Christ be admitted ; nay, I must not only part
with my pleasing and gainful sins, but be ready to sacrifice my estate,
credit, liberty, life, when he calls for them. Hereupon the sinner thinks
Christ offers him loss when he offers to come in upon these terms, and so
shuts him out.

[2.] Troublesome. If I open to Christ, I must bid adien to my carnal
ease, humours, interests ; I must be diligent in mortifying duties, which are
8o irksome to flesh and blood ; I must spend so much time in prayer, medi-
tation, self-examination; I must be always watchful over my heart, thoughts,
ways, senses ; I must beat down my body, bring it into subjection ; main-
tain a continual combat with my own corrupt nature ; expose myself to the
reproaches and scorn of the world, by strictness, scrupulousness in matters
which they judge of small moment ; I must live in continual exercise of
repentance, self-denial, mortification. These, and such like, Christ requires
if he be admitted. And so the sinner looks upon him as a troublesome
guest, and shuts him out.

[8.] Needless. Think it not needful to admit Christ farther than they
have done. They are baptized in his name, submit to his ordinances, pro-
fess him openly, have a name to live ; sometimes pray, read, and hear his
word ; order their outward conversation, as they think, inoffensively; so
conclude they are Christians good enough, that it is not needful further to
admit or entertain Christ, and so close their hearts against him, when he
should enter to purpose and take full possession of them. What needs all
this stir ? Cannot 8 man be a Christian, &c., except so strict, precise ?
This is to be hypoerites. Do ye not see what becomes of them that profess
and pretend to so much? Christ is not so scrupulous as some men would
make him. He may be in my heart as well as theirs, though I make not
so great a show. How many content themselves with such thoughts as
these, and are ready to express it upon occasion ? Prejudice against the
holy ways of Christ makes them willing to judge, that an outward profession
of Christ is a sufficient admission of him ; account more needless, are not
willing to open to him further, and so indeed shut him out. This is the
first bolt whereby the soul is made fast against Christ.

(2.) Distrust, unbelief. This shuts him out of the will. Man by nature
has neither that faith, which is consent to receive Christ as he is offered,
nor that faith which is an assent to what Christ has delivered. The first is
a belief on Christ, which the Seripture calls @sorsiew sig viv Xpiorér. The
latter is belief of Christ, whick we call aiersisrr r® Xporw. Every man by
nature is defective of both. The consent to receive Christ on gospel terms,
is either the essence of saving faith, or a property inseparable from it ; for
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to believe on his name, and to receive him, pass for one and the same thing,
John i. 12. Now, unbelief in this sense is such a bar to keep out Christ, as
nothing but an almighty power can remove, Eph. i. 19.

Now that a natural man consents to receive Christ upon the terms offered,
will appear further, in that he assents not to these terms as delivered in the
gospel. The terms on which Christ will be admitted, are laid down by
Christ himself, Mat. xvi. 24. Let him renounce every sin forbidden, though
a8 dear to him as himself; this is to deny himself. Then let him endure
every suffering for my sake inflicted ; this is to take up his cross. Let him
practise every duty commanded, even as Christ was obedient in all things ;
this is to follow him. These are the terms. Now, either men will not
believe that Christ will not enter but upon these terms, fancy some of their
own, more suitable to their corrupt inclinations, humours, interests, or if they
yield that they are Christ's terms, yet they will not believe that they are so
pleasing, so advantageous as the gospel declares them to be. Whatever he
say, if this be his burden, they will not believe it is light; if this be his
yoke, they cannot believe it is easy, and upon this account reject these
terms ; and since he will not enter upon any other terms, they shut him out.
Thus does unbelief close the hearts of sinners against Christ. That is the
second.

(8.) Disaffection to Christ. Men naturally are so well pleased with the
guests that they have already entertained, as they are loath, by admitting
Christ, to dispossess them. This shuts Christ out of the heart. They are
more in love with the world than with Christ, take more pleasure in fulfil-
ling their lusts than they can expect delight in communion with Christ.
They affect not spiritual enjoyments, relish not those pleasures which Christ
promises upon his admission, value not Christ’s offer to sup with them in
comparison of what the world and their lusts afford them. Hence, Mat.
x. 87, ¢ He that loveth father or mother, &c., is not worthy of me.” He
hereby refases Christ, prefers what he enjoys before what Christ offers,
shews himself unworthy of Christ’s company by exeluding him, James iv. 4.
He that is so much a friend to the world as he will not cast it out
of his heart for Christ, hereby shews himself an enemy to Christ by shutting
him out.

Use 1. Information. This shews us the misery of every man by nature.
Christ is not in him. He shuts him out, in whom is all the hopes and com-
forts and happiness of sinners. How miserable is he who is without bappi-
ness, without hopes of it | He that shuts out Christ excludes all happiness,
all hopes of it. Yet this is the condition of every man in the state of
nature ; he is without Christ, Christ is not in him. Oh, take notice of the
misery of this condition, that you that are in it may be affected with it, that
you whom mercy has delivered from it may pity those who languish under
it! But because generalia non pungunt, we are not affected with generals,
take a survey of this misery in some particulars. He that is in the state of
pature, he that excludes Christ, is—

1. In_the possession of Satan. Christ and Satan, they have divisum
tmpersum, they divide the world betwixt them. Where Christ rules not,
there Satan has his throne. He that shuts out Christ shuts in Satan. The
soul that is not in the possession of Christ is possessed by the devil. And
oh how large are his possessions ! You think a diabolical possession dread-
fal. Why, this is the dreadful estate of every unrenewed man; Satan has
possession of him | That this may be evident, observe the Scripture speaks
of a double diabolical possession : one corporal, when Satan enters into the
bodies of men, and there immediately exercises his power by or upon them ;
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of such there is mention, Mat. iv. 24, viii. 28, xv. 22. Anpother spiritual,
when Satan enters into the souls of men, and there exercises his power by
and apon them. And this is the possession we speak of. Satan does thus
possess the soul of every natural man. 8o he did Ananias, Acts v. 8, éx)j-
pwasr, he was possessor. So bhe possessed Judas, Luke xxii. 8. Not that
Batan was not in him before, but because he did then more manifest his
presence by that devilish act. Asg Cbrist is said to be with his people in
special (though always in them), because he manifests his presence by some
special influence or assistance. Satan is always in the hearts of sinners,
though he manifest his possession of them at some time more than other.
And lest we should think this diabolical possession of the soal to be peculiar
to some notorious sinners, such as Judas was, the apostle speaks it both of
himself and of all the Ephesians, before they were regenerate (Eph. ii. 2, 8),
and all disobedient sinners. He is in all disobedient sinners, and he works
in them. Ho is in their souls, in like manner as he is in the bodies of those
miserable creatures whom he possesses; for the apostle uses the same word.
Those that are bodily possessed are called vspyolpueror, and those souls that are
in the possession of that spirit rol vi» évsgyourro;. The spirits that possess
men are called ivsgyodrrsg. Satan has as much possession of the souls of
siuners as he has of the bodies of those we call demoniacs. Nay, soul pos-
session is more dangerous, makes a man more miserable than bodily posses-
sion. This is more sensible indeed, but the misery of soul possession is
upon this account also greater, because the sinner is senseless of it. What
more miserable spectacle can you see than that man bodily possessed! Mark
ix. 18, 20, 22, 26. What more ruefal than to see the devil tear and rend
that wretched creature, sometimes casting him into the waters and into the
fire! to see him foaming, and gnashing of his teeth, and pining away, and
brought to the gates of death! This is a woeful sight indeed, and such as
may draw tears from and strike compassion into the heart, not only of a
father, but of a stranger. It is sad indeed. Ay! but there is one spec-
tacle more woful, if we could see it. A soul possessed by Satan, griev-
ously vexed, wofully rent and torn by him, sometimes east into the water,
sometimes into the fire, into such dangerous evils as are more dreadful than
any water or fire. Satan exercises more tyranny, more cruelty, upon the souls
of sinners than upon possessed bodies, only we see it not, and therefore are
so slow to believe it, so insensible of it, so little affected with it. But the
misery is nevertheless for the sinner’'s senselessness; nay, it is the more, his
misery is so deep, sense cannot reach it. And this is the misery of every soul
that shuts out Christ ; he hereby makes sure Satan's possession. Oh, con-
sider it, ye that areyet inthe state of nature! Till Christ be admitted, you are
under the power, in the possession of Satan. When the heart opens, then,
and not till then, is the soul ¢ turned from darkness to light,” &. Till then
Satan dwells in him, works in him, uses him as his slave, oppresses him as
a tyrant, employs him as his own, has full possession of his soul.

2. Under the curse of the law, without redemption. For it is Christ
only that redeems, Gal. iii. 18. And those that are without Christ are
under all the curses and threatenings, without redemption. Every sin is
attended with many curses, and every curse (if we were sensible of it)
more intolerable than the hills and mountains. Therefore, when the Lord
comes to execute them, and the soul is awakened out of the le
whereinto sin brings it, he shall call to the mountains to fall upon him,
and the hills to cover him. The Secripture speaks no peace to such a
ginner. What peace to that rebel who shuts the Prince of peace out of his
soul? The gospel speaks no comfort to such a sinner. What comfort when
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Christ, the God of all comfort, the spring of all consolations, is rejected ?
There is no promise wherein he can clamn interest, for all promises are in
Christ yea and amen. No comfort, no peace, no promise of either, while
Christ is shut oumt; nothing but curses and threatenings are the portion
of such a sinner, and no redemption from these till Christ be entertained.

8. Under the wrath of God withqut mercy. The wrath of God abides
upon him while Christ “is not entertained by him, John iii. 86. The chil-
dren of disobedience are children . of wrath, Eph. ii. This is their portion.
And who are children of disobedience but those who will not hearken to
Christ when he calls, not open when he knocks, not entertain him when
he entreats for admission ? Their portion is wrath: it is entailed on
them ; no cutting it off till Christ come in. As all the ways of God are
mercy to those who admit Christ, so all his ways are wrath to those that
reject him. Even those things that are given to others in love are sent to
them in wrath ; all their enjoyments, all his dispensations. Their table is
8 snare, their prayer an abomination, the word the savour of death. Pros-
perity hardens their hearts. Afflictions, the first drops of that deluge of
wrath, which will one day overwhelm all those that persevere in rejecting,
excluding Christ.

4. Under the sentence of condemnation without pardon. He that believes
not is condemned, Jobn iii. 18, 19. This is the condemnation, light is
come, the gospel is preached, Christ is discovered. You see him standing,
waiting ; you hear him knocking, entreating for admission ; yet are so much
in love with the works of darkness as to shut out the light, shut out Christ
the light of the world, the glory of heaven. Here is ground enough of con-
demnation. No wonder if such a man be condemned already, if the sen-
tence of eternal death be past | Does not that man deserve to die without
mercy, who shuts him out of doors that brings him a pardon ? All men by
natare are condemned persons ; Christ is sent to some with a pardon ; he
comes, stands, knocks, entreats condemned sinners to open to him and
accept of this pardon, this pardon which cost him so dear, his own life, his
dearest blood. Oh, but sinners will not hearken, will not regard will not
believe his report, are not willing to receive him ; this is not to believe
bim; and therefore are condemned already, yea, and will continue so to
;temlty if they continue to shut out Christ; for what pardon without

im ?

6. Near the confines of hell, without a Saviour. Upon the brink of that
pit which is bottomless destruction. Every one that runs on in sin is post-
ing towards eternal ruin. Every sin is a step towards hell, and every act
of wickedness sinks the sinner some degrees lower. And who shall save
him from gomg down into the pit, since Chnst, who only can do it, is re-
jocted 2 It is Jesns only that delivers sinners ¢ from the wrath to come,’
1 Thess. i. 10. There is wrath coming apace towards sinners, and they
are posting towards it ; there will be a dreadful meeting, except Christ
interpose ; and what hopes of that while Christ is shut ont and denied
admission ?

Oh consider this, all you who prefer your sin before Christ; you have
long heard the voice of Christ in the preaching of the gospel ; who have
beard him knock at your hearts in the ministry of the word, and have not
vet been persuaded to part with those sins that keep him out. Consider
what it is to be in the possession of Satan without a redeemer, under the
curse of ‘the law without an intercessor! And if this estate appear miser-
able, if you have any sense of soul misery, any desire to be freed from it,

. VoL, 1. D
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freed from Satan's power and possession, &c., make haste, delay not, open
forthwith unto Christ, who stands and knocks for admission. Turn out
those woful intruders that have kept Christ out of possession; abandon
those lusts, renounce those sins that have closed your hearts against Christ.
Then shall it be well with you, who are now in the midst of woes and mise-
ries ; then shall Satan be cast out, and the prince of the world judged ; then
shall the curse be turned into a blessing ; then shall the wrath of God, which
now overshadows you, clear up into beams of mercy; then shall the sen-
tence of condemnation give place to a gracious pardon ; then shall you be
brought from the confines of hell and the shadow of death into the suburbs
of heaven and glory. Oh that to-day you would hear his voice, who still
calls on you, who still knocks and entreats you would open to him! Oh
that you would hear his voice while it is called to-day, lest he ¢ swear in his
wrath you shall not enter into his rest;’ lest he swear in his wrath he will
never enter into your souls.

Use 2. Examination., Try whether you be those who keep Christ out of
your hearts, whether your souls be closed against him. Those that thus
refuse Christ are in & miserable condition, under the power of Satan, &ec.,
2 Cor. xiii. 5. Therefore it highly concerns every of us seriously to exa-
mine whether this be our state. Oh, but how shall I know? By these
two particulars:

1. If Christ be admitted, thou hast had experience of a great alteration.
We seldom read of Christ's coming in Scripture, but we find some great
alterations attending. When he came to the temple, Mat. xxi. 10, 12, see
what follows. Here is work indeed ; he seems to turn all upside down ; he
rectifies disorders to purpose. Indeed, while the strong man armed keeps
the house, all is in peace ; but when Christ, & stronger than he, comes and
disarms him, casts him out, takes possession of the place, then the sinner’s
peace is broken. This is not done without contest and opposition. The
soul will find a great alteration, it will not be so with it as formerly.
Malachi prophesies of Christ’s coming to his temple ; see how he describes
it, Mal. iii. 1-8. He makes clean work where he comes; the soul is purified
and refined when he comes. He sits in the soul as a refiner. 'When Christ
comes, old things pass away ; old lusts, old sinful practices, old hearts, old
ways, they are abandoned. The refiner's fire consumes them, all things
become new. ¢ If any man be in Christ, he is a new creature,” 2 Cor. v. 17.
It is as true the other way. If Christ be in any man, he is a new creature ;
for this in-being is mutmal. When the soul is in Christ, Christ is in the
soul. Are ye new creatures ? Are all things become new ? New judg-
ments, new apprehensions, new thoughts, new hearts, new motions, new
inclinations, new consciences, new affections, new delights, new desires, new
designs, new conversations. Such a change there is when Christ comes.
If you be the same men as formerly, if you be not thoroughly renewed, you
may conclude Christ is yet shut out.

2. If you admit Christ, you admit his word. If the word of Christ take
no place in you, then Christ himself has no place in you. Where the word
is shut out, Christ is shut out ; where that abides, he abides, 1 John ii. 24.
These two are joined together by Christ, John xv. 7. Does the word abide
in your souls ? Is it effectually admitted into every faculty? Does it
abide in your minds, to enlighten them; in your thoughts ? Is it §our
meditation? Or are you strangers to meditation ? Can other things be
carefully ruminated, and what Christ speaks in the ministry of the word
easily forgotten ?

. Does it abide in your consciences, to convince you of sin, and restrain you
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from sin, and stir you up to the practice of what you hear? If it take not
bold on your conscience, but you go on in sin, and negleet the duties urged
upon you notwithstanding, how does it then abide ?

Does it abide in your wills, to bring them $o a conformity with the will of
Ch;ist thﬁro revealed, to lead them to a compliance with what is well-pleasing
in his sight ?

Does it abide in your affections, to quicken your affsctions, to kindle your
love, to stir up your zeal, to fill you with delight, to possess you with hatred
against sin, to melt you into sorrow for sin, to raise you to high esteem of
Christ and spiritual things ? If so, it argnes the word abides in you, and
consequently Christ himself.

But if the word of Christ, which you daily hear preached, pass from you
as words of eourse, pass away as a tale that is told, as an ordinary discourse ;
if it be no more regarded, no more remembered ; if you be no more affected
with it, no more raled by it ; if, after sermon is ended, you can lay aside
thoughts of it as that which little concerns you ; if you ean shut out con-
viction, withstand reproofs, run into those very sins which you hear reproved,
neglect exhortations, and negleet those duties to which Christ by his word
exhorts you : if it be thus, the word is shut out, Christ himself is shut out.
If it be thus with any, I have a sad message for them, but it is a message
from the Lord. I muss tell them, or be unfaithful. Their hearts are closed
against Christ, they are yet in Satan’s possession, under the carse of the
law, under the wrath of God, under the sentence of condemnation, in the
confines of hell, and will be till Christ be admitted.

8. Observation. Though Christ find the hearts of sinners closed against
bim, yet he stands at ths door and knocks.

For explication, let us inquire, 1, what is meant by the door; 2, what
by knocking, and how Christ may be said to knock ; 8, what by standing,
what this expression signifies. For these are all metaphorical, and some-
thing is denoted, intended, that the words do not properly signify. Christ
does not stand and knock, as men do at a door when they would be let in.
We must not understand any bodily approach, or any corporeal action or
posture ; for Christ, as to his body and human nature, is in heaven, there
circamscribed, and will be there contained till the restitution of all things.
Yet though he do not stand and knock properly as we do, yet something he
does which mueh resembles our knocking, our standing. Some likeness
thero is betwixt what Christ does that he may be admitted into the hearts of
sinners, and that which we do when we would be admitted into the house of
afriend. There is some ground for these metaphorical expressions, and
when we know what this is the words will be clear. And this is it we now
inquire after.

1. By door, understand the heart of man, as I told you before. The
heart comprising two faculties, the will and understanding ; the will prinei-
pally, for the two principal acts of the will, consent and dissent, are as the
opening and shutting of the door. 'When the will consents, it opens; when
it dissents, it shuts out that which moves for admission. And therefore
opening here is ealled consent elsewhere, as Isa. i. 19. Here, if you will
open, Christ will sup, &c. ; there, if you will consent, ye shall eat, &. 8o
shutting is expressed by dissent or refusing, Isa. i. 20. So that by the door
is principally meant the will. When this consents to receive Christ as he
offers himself, then Christ is admitted, the soul is opened to him; he comes
in, makes the opening soul the place of his abode, he walks in them, dwells
in them, feasts them. When this dissents, refuses to receive Christ, &o.,
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the sonl hereby shuts out Christ, closes itself against him. Thus the will
resembles a door, and therefore is 8o called.

The understanding, that is as a key-hole or a window to the door.
Through it light is conveyed into the soul, by which it discerns who it is
that stands and knocks, who it is that seeks admission ; and according to
what it discerns so it moves, opens or shuts. If it like the person, his
motion, his business, then it opens, consents, admits him ; if it approve not
hereof, apprehend it dangerous, troublesome, needless, it refuses, shuts him
out. Thus you see what is meant by the door, and why so called.

2. By knocking, understand those means which Christ uses to draw the
sinner to come and open. That is the end of knocking with us. When
Christ uses means to win the sinner's consent to admit him, to receive him,
then he knocks. That this may be clearer, we will shew (1.) how he
knocks, what means he uses; (2.) why he knocks, wherefore he wuses such
means to draw the soul to open.

(1.) For the first, the means are diverse. We will reduce them to these
four heads. He knocks, [1.] by checks of conscience; [2.] by acts of
providence ; [8.] by the ministry of the word ; [4.] by the motions of his
Spirit. I beseech you, observe them. It much concerns you to know
Christ’s knock ; for what more powerful motive to open than to know that
it is Christ that knocks ? Christ when he knocks is little regarded, because
men consider not, take no notice that it is Christ that knocks. The ever-
lasting gates are not opened when it is not minded that the King of glory
knocks thereat. When Samuel knew not the Lord's voice, 1 Sam. iii. 4,
he runs to Eli. Thus sinners, not discerning that Christ knocks, run another
way, and many times further from him, instead of running to open to him.
Durst sinners be so bold as to shut their hearts, if they effectually consi-
dered that it is Christ that knocks there ? Oh no, they have this for their
excuse : We never heard, we never remembered, that Christ came and
knocked, and yet was shut out, was not admitted by us. Just like those
on Christ's left hand, Mat. xxv., when Christ charges them that when he
was hungry they gave him no meat, &c., ver. 42, they have an answer as
ready as any obstinate sinner amongst us, ¢ Lord, when saw we thee an
hungered ?’ &e., ver. 44. Oh no, far be it from us. We never saw thee in
such a condition, else we should have been as ready to relieve thee as those
righteons ones. 'We never saw thee ; otherwise, if we bad not relieved thee,
that heavy sentence, ¢ Go, ye cursed,’ had been too light for us.

So when Christ now in the ministry, &c., charges sinners with refusing
to open to him, I come, and stand, and knock again and again, and yet ye
shut me out, how readily will many answer as they, ¢ When saw we Christ?’
&c. ; we never saw Christ in such postures; we never heard him knock, and
shat him out ; if we had, then were we wretches indeed to shut out Christ.
‘Why, but is it so indeed ? Did ye never hear Christ knock? Why, sure,
then, ye know not when Christ knocks.

Well, we will Jeave no room for this excuse, when I have shewed you how
Christ knocks. There is not one of you but must acknowledge that Christ
has long, has often knocked at your hearts. Whether you have opened to

- him must be referred to your own consciences. Most certain it is Christ
has knocked longer, oftener at your hearts than ever man knocks at your
doors ; for he knocks,

[1.] By checks of conscience. When the sinner’s heart smites him, then
does Christ knock. Conscience is Christ’s deputy ; when he employs it to
smite the sinner, he then knocks at the heart. When the weight of sin is
felt, and the conscience smarts in the sense of the sinfulness of unlawful
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practices, Christ is then knocking ; the wounds of conscience are as dents
in the door, they argne forcible knocks. Hereby Christ would draw the
sinner to open ; for there is no way to remove guilt, and silence an accusing
conscience, but by letting in Christ. If he be not admitted, that which now
but pricks will gnaw the soul to eternity as a never-dying worm. These
checks of conscience, these knocks of Christ, should move the sinner to
make haste to open. This was the effect of it in Peter's hearers. When his
sermon had awakened them, and brought them to the sense of sin, it is said
they were ¢ pricked in their hearts,’ Acts ii. 87, and forthwith they were
villing to open; they cried out, ‘ Men and brethren, what shall we do ?’
Now how long, how often has Christ thus knocked at yours ? I hope there
are none of you in that desperate condition, as to have your conscience
seared, and made past feeling, past sense of sin. And if you be not cau-
terised past feeling, you have often felt the checks of conscience, your
hearts smiting you for sin. Why, this is Christ knocking ; he hereby seeks
admission, and would draw you to open. As often as conscience checks,
Christ knocks; and as often as you suppress, neglect those checks of
ﬁm‘:ience, 80 often as you disregard Christ, so often you refuse to let
in.

[2.] By acts of providence, whether they be acts of bounty or acts of
geverity. For the former, all your comforts and enjoyments, all your deli-
verances and preservations, all the acts of his patience and longsuffering,
are as so many knocks at your hearts; Christ hereby would stir you up to
open to him. Oh that you would mind them ! All the expenses of the riches
of his goodness and forbearance, and longsuffering, should draw you to
open to Christ. This should be the issue of them, Rom. ii. 4, ¢ Lead to
repentance.” What is that but leading you to open to Christ? For the
great sin you are to repent of is your shutting out Christ, refusing to receive
him, admit him. When this is repented of, the heart opens to Christ. And
this i it that goodness should lead you to ; it calls, it knocks for this.

Now, how much, how long, has Christ thus knocked ? Can you reckon
up the good things you enjoy ? Can you give an account of all your deli-
verances ? Are they not more in number than the hairs on your head ?
are they not past numbering ? Why, then, so often, you cannot tell how
often, Christ has knocked all your lives. No day, no hour, no minute, but
he has been knocking at your hearts. Oh, how does it concern you to look
that he be let in !

For the latter, he knocks by afflictions. The knock of mercy makes
small impression, hardened sinners little regard it. Therefore Christ knocks
in another method,—he lets fly afflictions upon the sinner, and these are as
80 many stones cast at the door. When the sinner minds not Christ's
gentler knockings, he takes his rod (and his rod can make the rocks to
open) and beats upon the door, makes the heart of a sinner shake under the
weight of his strokes. If ye will hear nothing else, ¢ hear the rod,’ says he,
Micah vi. 9. He has variety of rods wherewith he knocks at the hearts of
sinners.  If no other will prevail, he will take his rod of iron, and knock so
a8 he will make the foundations of the honse to shake. This was his
method with Manasseh, 2 Chron. xxxiii. 10, 11. ¢In their afflictions they
will seek me,” Hos. v. 15. Christ knocks and seeks to them before, and
they will not regard. Ay, but if he take his rod, he will make them seek
to him ; make them run trembling, as the gaoler, open and beseech him to
enter. Now, has not the Lord often thus knocked at your hearts, with one
rod or other—by sickness, losses, wanta, disappointments, crosses, or other
aflictious ? If you open not, take heed of his rod of iron. If you belong
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to him, he will make you regard his knocks, or you shall smart for it, if you
sink not under it.

[8.] By the ministry of the word, preaching of the law and of the gospel.
This indeed is the principal means whereby Christ knocks. When he
knocks the other ways withont this, his meaning is not understood, and so
sinners open not. The heathens have both checks of conscience and acts of
providence to awaken them ; but wanting the word, they know not the
meaning of those knockings, and so they prove ineffectual. But though
these be not effectnal without the word, yet these are good enforcements of
the word where it is enjoyed. Secure sinners are apt to slight the word,
make nothing of it. But when the Lord awakens them by checks of con-
science, and some sharp dispensations, the word, shewing Christ's meaning
herein, hereby becomes more regarded ; it is brought to remembrance, the
dent of it is deeper. These joined fall with more force and weight upon the
heart, and the sinner hears Christ's knock to purpose. Hence the word is
called a hammer, Jer. xxiii. 29.

Christ knocks by the law. This discovers sin in its colours, and the
dreadful wrath of God as the sinner's portion, and eternal torments into
which he is sinking. And as the law was at first delivered with thunder
and lightning, so now it falls upon the heart as a thunderbolt, & terrible
knock indeed. The experience of many thousands who have opened unto
Sel;lﬂst bears witness to it, though carnal hearts will either deride it or not

ieve it.

The knock of the law sounds thus in the ears of a sinner : Wretched
creature, the fire of God’s wrath is kindled on thy soul, thy sins are a con-
tinual fuel to it ; if thou open not, that Christ may quench it, it will burn
to the bottom of hell.

Thus Christ knocks by the law at the heart of Laodicea : ver. 17, ¢ Thou
sayest, I am rich,’ &. Thou thinkest (and this is the very thought of most
unrenewed sinners) thy soul is rich and happy enough, thy condition for
eternity is good and safe enough. Thus every natural man before the law
knocks at his heart. So Paul says of himself: Rom. vii. 9, ‘I was alive
without the law.” I had good conceits of my soul's condition, and made no
question of life. Ay, but when the law came, when that discovered the
sinfulness of his nature and life, and the wrath of God due to him for sin,
why then, says he, I died, all my good hopes and high conceits they withered
and died,—one knock of the law overthrew them all ; and I then looked
on myself as a dead man, even at the gates of eternal death. And so must
every sinner before he will open to Christ ; he must apply to his soul what
Christ applies here to Laodicea. Thou knowest it not, thou wilt not believe
it ; but as suro as Christ is true, this is the truth of thy soul's condition.
Thou art wretched and miserable, as blind as the prince of darkness can
make thee, as naked as he that has not a rag to cover his nakedness, as
wretched and miserable as the curse and wrath of God can make thee.
Thus thou art, and thus more and more thou wilt be everlastingly, if thoa
shut out Christ, and shut up thy soul in this condition. Thus Christ knocks

by the law.

yHe knocks also by the gospel. This discovers Christ, and the riches of
his love, and the all-sufficiency of his redemption, and the overflowings of
pardoning mercy through his blood. And this bears upon the heart with a
sweet and heavenly violence; and if the sinner open not at this knock, his
case is desperate. Thus he knocks by,the gospel at the heart of Laodices,
ver. 18. The knock of the gospel sounds thus in the ears of a sinner: Thoa
art naked: open to me, and I will clothe thee with my own robe; thou art



Rev. III. 20.] INVITATION TO SINNERS. 66

blind : open to me, I have eye-salve that will cure those that’are born blind ;
thou art poor: open to me, thou shalt share with me in my unsearchable
riches; thou art wretched and miserable: open to me, and then if my love,
if myself, if my blood, if my comfort, if my kingdom, can make thee happy,
thou shall be happy.

And oh how often, how long, have you in this place heard Christ thus
knocking! How long have you enjoyed the gospel! how has he knocked
by the law! how has he knocked by the gospel, day after day, year after
year! With what patience, with what importunity! Oh take heed that ye
be not found in the number of those that shut out Christ, who regard not
when he knocks !

[4.] By the motions of his Spirit; when the Spirit of Christ conours
with acts of providence, or with the word preached, so as these make some
impression on the heart, bring the soul to some sense of its sinfulness and
misery, and beget some inclinations to leave old, sinful practices, and take
a new course. How frequent is this in sickness, when death is before his
eyes, and apprehensions of eternity seize on him! How then will he
resolve! How many promises will he make, that if he may be freed from
the present danger, he will then be another man! Those that enjoy the
gospel, and live under a powerfal ministry, cannot but have experience of
Christ's knockings by his Spirit. 'When sin is discovered, and the conscience
in some degree awakened, and the danger of sin, the wrath of God hanging
over i, apprehended, then there will be many times some inclinations, some
semi-purposes, to abandon sin. These are the issues of Christ's knocking
by his Spirit.

So when the necessity, the excellency, the all-sufficiency of Christ is dis-
covered, the happiness, comforts, glory that sinners may receive from him ap-
prehended, there will be some half resolutions to close with him. When yon
find these, you hear Christ knocking. These inclinations, semi-purposes,
they are as it were an opening half way to Christ; but the suppressing of
these motions is a shutting the door against Christ when he is entering ; as
I may say, a thrusting him out when he is half way in, a throwing the door
upon his face. A most high affront, a grievous provocation ; and yet what
more ordinary ? Have ye never, while ye have been hearing, praying,
found such motions, inclinations? Sure they have hardened their hearts
a8 the adamant that have no such experience. I will not suppose any here
given up to such a reprobate sense, or rather the senselessness of reprobates.
Well, then, when you find such motions, &e., Christ is knocking; and so
powerfully, as you are brought to open in part to him. Oh, but do these
motions, &c., vanish? Do the cares, the employments, the pleasures, the
thoughts of the world, choke them ? Why, then, when Christ is a8 it were
coming in, you shut the door against him; when his foot is within the
threshold, you thrust him out. This ye do by suppressing these motions
of the Spirit, and suffering them to come to nothing. This is resisting the
Holy Ghost, when he is striving to get possession for Christ. Oh how
dangerous is this provocation! Verily there is but a step betwixt you and
that dreadful sentence, ¢ My Spirit shall no longer strive,’ &¢. Oh take heed,
thig is Christ's knock !

Thus you see how many ways Christ knocks. And now I dare appesl to
you, if there be any room for that excuse, I would have opened if I had
beard Christ knocking. What sinner is there at whose heart he has not
knocked many years ? There is none wait so long, 8o often at his posts,
the posts of wisdom, as he waits, as he knocks at your hearts. Oh how
does it concern you to look that he be let in!
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(2.) Why does Christ knock ? what need is there of it ? That is the next.
And so you will have both the manner how, and the cause why, and thereby
a satisfying accaqunt of Christ's act. 'Why, what needs this? There is great
need every way ; if Christ should not knock, we would never open, Christ
could never enter. Such is the condition of every man by nature. Unre-
newed sinners are not so well affected to Christ, they have no such mind to
admit him, as to watch at the door that they may be ready to open at his
first approach. No; there is by nature a strong antipathy against him, and
wonderful disaffection to him; but of this formerly.

To shew you why Christ knocks, what necessity there is for him so to do
if he will enter, let us a little follow the metaphor. It is needful, because,

[1.] Sinners by nature are far off from Christ, far from opening. When
we come to a man's house whom we know to lodge in many rooms from the
door, we knock, and knock aloud, else we cannot expect he should hear or
open. Why, this is thy condition, the state of every sinner by nature; you
lodge many rooms from the place where Christ stands. Sin has set every
man a great distance from Christ. All are far off, at like distance with the
unrenewed Ephesians, ii. 12: o} wori tvrs; pwaxpar. Sometimes; when was
that? Why, till they opened, &e. It is the privilege peculiar to those who
open to Christ; they are a people, as Israel, near unto God. Till sinners
open, they are far off, whatever be their accomplishments, privileges, enjoy-
ments. It is trne there is a latitude in this distance, some are farther off
than others. The heathens that enjoy not the gospel, they are farthest off;
those that have apostatised, outrun their holy profession, they are at a woful
distance indeed ; those that, by refusing Christ and long resisting his Spirit,
have caused him to withdraw from them, these are farther off than at first,
their latter end in this respect is worse than their beginning. Yet though
some be farther off than others, yet all by nature are far off, and so far off
as they are out of hearing, would never be drawn to open but that Christ
vouchsafes sometimes to knock with an almighty force. 8ince sinners are
at such a distanee, Christ must knock, or else not enter; they will not hear
him, not open to him.

[2.] Binners are very busy. Their heads, and hearts, and hands are full
of business; sach a crowd, as leaves no room for thonghts of Christ. He
may stand long enough, if he knock not, before he be admitted. They have
something else to do than to wait for Christ’s approaches, so as to be ready
to admit him, without putting him to the trouble of knocking. They are so
taken up with the world or their lusts, as it must be some loud importanity
that will draw them to the door.

When we come to a man's house who we know is full of business, we ex-
pect not to be admitted till we knock again and again. Sinners are full of
business, even those who seem least employed ; Satan will be sure to find
them employment enough, on purpose to keep them from attending Christ's
approaches. One is busy in the world to get and increase an estate; his
thoughts, his affections, are all taken up. Another has a design to be great
and eminent; his heart is filled with this. Another, making provision for
the flesh, &c., plotting, contriving how to satisfy a worldly, unclean, revenge-
ful lust. Here is such a crowd of business, such a noise, as it is a wonder
if Christ be regarded when he does knock ; he might stand long enough un-
regarded if he did not. The sinner thinks much to leave his business and

run to the door, till the loudness, the frequency, of Christ’s knocking, en-
forced with his mighty power, draw him to it. He is too busy to open to
such as will not knock.

[8.] Sinners are at rest ; they are asleep; yes, in a dead sleep. This is
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their condition by nature, which I express by this gradation. The Seripture
holds it forth in these expressions, to shew a sinner’s carelessness of Christ
and of his soul’s concernments ; his loathness to rise out of it, his impoteney
to open, till he be roused and awakened by Christ's knocking. He is at
rest, stretched upon the bed of security. He is at ease, well contented with
his natural condition ; takes pleasure and delight therein ; fancies his spiri-
tual estate safe, good enough; counts it a needless trouble to rise out of it;
thinks it a disturbance to leave his present repose to go and open to Christ.
When he in the parable was desired by his friend at midnight to open to
him, Luke xi. 5, the man counts it a trouble, ver. 7. It is midnight with
every sinner in the state of nature ; he is in darkness, sees not his miseries,
however they encompass him ; he lies down on the bed of security, and is at
rest, and now it is a troable to him to rise and open; it must be no easy
knocking, or little importunity, that will draw him to it. If it was thus
with the spouse when Christ came to give a special visit, much more is it
thus with natural men. But thus it was, Cant. v. 2. Thus Christ eame,
thus he knocked, thus he entreated, but he is put off with excuses: ver. 8,
‘I have put off,” &c.: Oh what trouble is this! ¢I have washed:' Oh what
disturbance is this! If it were thus with the spouse in a fit of security, oh
how much more is it thus with sinners in the state of nature! They are
well enough, so they conceive; they have ease, quiet, repose enough in their
ontward accommodations, worldly enjoyments; it seems unseasonable, it is
night, a time of rest and darkness too. Alas! they see not the necessity of
Christ; it is a trouble, &¢. Things being thus, Christ must knock, and knock
to purpose, before they will come and open.

Further, they are not only at rest, lain down, but asleep. No opening,
till they be awakened, and no awakening nnless Christ knock, The state of
nature is & night, a state of darkness, and sinners in that state are answer-
able thereto, said to be asleep, 1 Thes. v. 5, 6. Though they be busy as
to natural employments, and the things of the world, yet to anything that is
spiritual they are asleep. The steam, the gross vapours that arise from the
corruption of our natures, obstructs all passages, so as there can be no con-
veyance, no operation of the Spirit, and consequently all the senses are
bound up. A sinner in this state can no more, in a spiritual way, hear, see,
smell, relish spiritnal things, than a man asleep is sensible of outward objects.
Hé must be awakened, else no opening, and nothing can awake him but
Christ knocking, therefore he knocks. The sinner is asleep.

Nay, farther, he is in a dead sleep ; a sleep indeed which is no less than
death in a spiritual sense. A dead sleep has seized on every sinner, such a
sleep as the Holy Ghost calls death, Eph. v. 14. His sleep is so deep, as
he is counted amongst the dead. Stand up from the dead! 1t must be a
loud knock indeed, that will rouse a man out of a dead sleep ; a powerful
knock, that will reise a man from the dead, a knock from an almighty arm.
Why thus must Christ knock, else sinners cannot, will not hear, much less
open, John v. 25. Great need to knock, and knock aloud, when those that

open are in a dead sleep. This for the second.

8. What by standing? We must not conceive anything outward or
corporeal in this posture of Christ. He speaks to our capacities, and
vouchsafes to represent himself after the manner of men. But what are
spoken of God, of Christ, who is the mighty God, drpwzoradi, we must
understand Ssowgssdiic. What he speaks after the manner of men, we must
conceive in a way becoming the majesty of God. Thus standing imports
some or all of these five things:

(1.) Christ's condescension. He stoops low indeed, when he vouchsafes
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to stand at our door. It is infinitely more than if the greatest prince in the
world should humble himself to stand at the door of a beggar. He is wonder-
fully gracious, when he will stand, when he will wait to be gracious. But
of this in the first.

(2.) His approach. He is come near to a sinner, when he stands at his
door, stays at his heart, and knocks. Nor does this disagree from what I
said formerly. Those may be absolutely far off who are comparatively near.
All are far from Christ by natare ; but he is nearer unto those to whom he
comes in the ministry of the gospel, than to those whom he leaves to sit in
darkness, &¢. When the gospel comes to a people, the kingdom of heaven
is at hand, and Christ the prince of that kingdom does approach. Yet are
sinners far enough from the kingdom, far enough from Christ. While he
stands but at your hearts, he is not near indeed absolutely till you let him in.
Though he stand at your hearts, and the kingdom of heaven in the gospel
come to your doors, yet shall ye never enter into it unless you let Christ
enter into your hearts. Christ coming 8o near, nearer to you than others, if
you let him not in, will cast you further from him in hell than others. Outer
darkness is for them who shut out greatest light ; and the greatest destrue-
tion from Christ hereafter for them to whom he came nearest here, and was
excluded. For the present, here is a blessed opportunity, Christ is near
you, he stands at your hearts, he is at hand. This is the second intimation
of this posture.

(8.) His desire; his readiness to enter. He is even at the door, so
near he is come, there he stands. If any man will open, he is willing, he
is ready to enter. 'What more can be expected on his part, to shew him
willing to come in ? If you see one standing at your door and knocking,
how can ye interpret this, but that he is willing, desires to enter ? Christ
is more ready to come in to sinners than they are to open to him. There is
no bar, no backwardness on his part; he is at the door, and there he stands
and knocks. That which keeps him out is the unkindness, the obstinacy of
sinners, who will not open. That Christ is thus ready to enter, is unques-
tionable, in respect of those whom he has purposed from eternity to take
possession of. How it holds in respect of others, we may have occasion to
shew hereafter. And what a strong motive, what a great encouragement
should this be to open ? Christ stands at your hearts, ready to enter, to
take possession, if you will but admit him.

(4.) His patience. This posture denotes the exercise of patience. He
stands at the door. When he comes to the heart of a sinner, though he
find it shut against him, be does not presently depart in a fame, as he might
Jjustly, to see himself thus slighted, and all the happiness that attends his
presence disregarded ; he does not instantly for all this leave the heart, but
he stands. Though those who resolve to open are slow in commg though
others put him off with delays and excuses, nay, though some give him plain
denials, yet he stands. Though this be the voice of sinners generally, yet a
little more sleep, &c. He stands notwnthstandmg, and that long. Some-
times whole days, yea, day and night ; sometimes whole years, yea, some-
times many years: ¢ All the day long do I stretch out my hand,’ &c.;
¢ These three years have I come, seeking fruit ;' ¢ Forty years long was I
grieved with this generation.’

(5.) His readiness to depart if he be not admitted. Though he stand
long, he will not stand always. As his standing shews he is ready to enter,
if the sinner will open, so it shews, if the heart be obstinately shut against
him, he is as ready to be gone. He sits not, as though he would make a con-
tinued abode before the hearts of rebellious sinners; he stands, and that
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implies a readiness o depart, if admission be denied. Though the patience
of Christ be wonderful, and his condescension to sinners exceeding great,
ygt he is more tender of his honour than to endure it should be always
slighted. 1If yeo will not open to him, he will be gone. When he had stood
some hours knocking at the door of the spouse, Cant. v., and she put
him off with excuses, he stands no longer, but departs ; though she opened,
she found him not, he was gone, as she sadly complains, ver. 6. And if
Christ deal thus with his spouse, the people of his love, engaged to him by
marriage covenant, what may they expect who have no interest in him, no
such affection to him ?

It was a day he waited on Jerusalem, a long day indeed. But when they
would not make use of the light of it to discover their concernment to enter-
tain Christ, away he goes and leaves them in darkness. That happy sight
should be for ever hid from their eyes, they should never see him standing
more ; instead of Christ’s visits, they should be encompassed with devouring
enemies. Utter desolation should succeed the day of their despised visita-
tion, Luke xix. 41, 42, &c. Christ came often, and stood long, to gather
Jerusalem, to take possession of them, but they would not be gathered,
Mat. xxiii. 87. But what follows? That house that will not entertain
Christ shall be left desolute. Desolate must that place be that Christ for-
sakes. Those that will not see Christ standing shall find him departing,
and so departing as they shall see him no more, ver. 39. When he had
come unto the fig-tree three years, and found it still barren, what follows ?
Luke xiii. 7, ¢ Cut it down.” When he had stood forty years waiting on the
Israelites, and they still grieved him with hardening their hearts against
him, what is the issue ? ¢ They err in their hearts,’ and a fatal error it is to
shat Christ out of the heart, while S8atan and base lusts are shut in. ¢ They
have not known my ways,’ they consider not effectually that Christ was come
to them. They considered not, so as to open to him, to hear his voice.
¢ Wherefore he sware,’ &c.

Oh consider this. Christ now stands, but if you open not, he is ready to
be gone. Has he not stood many hours, even till his head be filled with
dew ? &c. He will not stand always, the spouse herself cannot expect it ;
he will be gone, and then, though ye seek him, ye shall not find him, and
whither he goes shall ye not come.

Has he not long sought to gather you? &e. Well, if ye will not be
gathered, your souls that will not entertain him shall be laid desolate; shall
become cages for unclean birds, dens for the devouring lion. Ye shall no
more see him till he appear in the clouds to render vengeance for this dis-
obedience.

Has he not long stood, discovering to ye in the gospel the things that con-
cern your peace, of which this is the sum in short, to admit Christ? If ye
will not know, if ye will not obey, the day will come when desolation and
misery shall seize upon those hearts that would not give Christ possession.
This day of Christ's visitation, wherein he stands at your hearts, will be
turned into a dismal night, wherein Christ shall be hid from your eyes.

Has not Christ come to you these three years, yea, many threes, seeking
fruit ? If he find nct this the fruit of his coming, of his standing, if the
issue of it be not your opening to Christ, that dreadful sentence will follow,
¢ Cut them down.’

If you will still harden your hearts, if this error still prevail, Christ is
admitted far enough, mote of him in your hearts and lives is needless. If
you will not know his ways; his ways of conversion and regeneration,
wherein Christ is admitted ; his ways of holiness and gospel obedience,
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wherein Christ is entertained and honoured, his patience will end in wrath.
He will swear, those sinners that will not let Christ enter into their hearts,
shall never enter into his rest.

Now he stands, this is the day wherein Christ draws near your hearts ;
if ye will not know, &c. Christ the light of life, of hope, of glory, of happi-
ness will be gone, you shall see him no more. He stands now for your an-
swer, and his posture tells you, if he be denied, he is ready to depart.

Use 1. Information. This observation acquaints us with several other
truths, which, as so many corollaries, follow from it :

1. The riches of the goodness and compassion of Christ to sinners. Does
he, though he find the hearts of sinners shut against him, yet stand and
knock for admittance? Oh what riches of merey are here! It may justly
seem much that the Lord, after such an affront, should vouchsafe but a look
to such sinners; how much more to come, &s. It is more than such
wretches could expect, that the Lord should send to us, how much more
that he should come himself, &e. For what can the Lord expect from us,
or what advantage can he gain byus ? That he should come, draw near to
us 80 full of provocations; that he should stand, shew himself willing to
come under our roof; that he should wait to be gracious when grace is con-
temned ; that he should knock, use all means to gain admisdion, knock so
long, so loud, so often !—Oh the riches of his goodness, the wonders of his
condescension, the greatness of his merey, the infiniteness of his patience !
‘What like proceedings do we find amongst the sons of men? The Lord's
ways are not as our ways. The Lord leaves not himself without a witness ;
gives clear testimony that he is abundant in longsuffering, not willing that
sinners should perish, but that they should come to repentance; that they
should be as happy as that which is the happiness of heaven, ag the pre-
sence of Christ can make them.

2. This shews the heinousness of their sin who do not open unto Christ.
Oh that ye would consider it and be affected with it! The light of this obser-
vation discovers it to be loaded with those aggravations that make sin ex-
ceeding sinful, exceeding grievous. Bince Christ stands and knocks, if you
do not open, you sin against means, against mercy, against knowledge, and
that wilfully and inexcusably.

(1.) Against means. Christ comes and knocks ; what means is there that
he uses not to gain admission ? He knocks by checks of conscience, by
acts of providence, by mercies and afflictions, by the ministry of the word,
by the law and by the gospel, by the motions of his Spirit. Here is a
burden of aggravations in one bundle, able to oppress any soul that has but
any competent sense of sin. When you open not to Christ thus knocking,
you sin against conscience, against providence, against mercies, against
Jjudgments, against law, against gospel, against resolutions and purposes
raised in you by the Spirit of grace, and against that Holy Spirit itself,
grieving, opposing, resisting it. What could the Lord have done more to
}I'::, that he has not done ? as he says of his vineyard. See the issue,

. v. 5, 6.

(2.) Against merey ; mercy in its choice appearances and manifestations
to the world ; against not only the mercy of God, but the indulgence of
Christ.? ‘What more grievous offence than that which is against love, against
mercy

{1.] Condescending merey: he stoops so low as to stand at a polluted
heart. [2.] Preventing mercy : against Christ drawing near you, coming to
you, standing at your heart. [8.] Free merey : against Christ, ready, will-
ing to come in. [4.] Forbearing merey : Christ waiting to be gracious.

A
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If ever the Lord open your eyes to see sin in its own colours, this will make
it appear exceeding sinful. How does the Lord aggravate Solomon’s sins
from such a consideration ! 1 Kings xi. 9. Was he angry because he had
appeared to him twice ? Oh, how do you provoke him to anger, to whom
be has appeared so often, who have so long, so often, both heard and seen
him, seen him standing, heard him knocking !

(8.) Against knowledge. You have heard, you have been convinced, that
Christ hath both stood and knocked at your hearts. If you would deny it,
your own consciences will accuse you. The providence of God in many
acts testifies it. The gospel, preached so long amongst you, bears witness
of it. The Spirit of Christ, that has so long strived with you, brings in this
evidence. It remains as writ with a pen of iron and point of a diamond,
writ in great, and large, and lasting characters, in characters of greater,
larger guilt. If you open not to Christ, you sin against all this light ; and
you know how near a sin against knowledge borders upon that sin that leads
irrecoverably to outer darkness, John ix. 41.

(4.) Wilfally. Christ comes and stands ; he stands and knocks. Why
does he not enter? Why, you will not open. He stands, he is ready to
take possession ; why is he yet without? Why, you will not give it him.
If Christ did not stand, did not knock, you might pretend a better reason
why ye do not open. But when he stands ready to enter, what can be
alleged why he is not admitted, but because you will not open ? Oh, me-
thinks any sensible heart should tremble to come so near the brink of that
dreadful place, Heb. xii. 26, 27.

(5.) Inexcusably. Christ standing and knocking leaves the sinner that
opens not to him without excuse. *If I had not come to them,” John xv. 22.
If Christ had not stood and knocked, your sin had been less; there had
been some excuse why you did not admit him. But since he has come so
often, stood 8o long, knocked so loud, and yet is not admitted, now there
remains no more cloak. There is no excuse will be sufficient to cover this
gin, so great is it. The height and depth is such as you can say nothing,
can do nothing, to cloak it.

If & heathen should be asked at the day of judgment, why didst thou not
open to Christ ? why didst thou not entertain him ? Alas, may he say, I
never heard of him ; he came not, he stood not, he knocked not at my
heart ; the gospel never discovered him to me in this posture. Ay! the
heathen have a fair excuse; the Lord will proceed with them upon some
other account. Oh, but when the Lord, the Judge of heaven and earth,
shall turn his speech to thee! Thoun enjoyedst the gospel, thou sawest me
standing, heardest me knocking at thy heart so many Sabbaths, so many
years together, why didst thon not open to me ? Why didst thou shut me
out ? 'What answer canst thou make ? Surely, then, thy case will be like
his in the parable. Thou must needs be speechless ; here is not the least
colour of an excuse for thee. If Christ be not admitted now, nothing will
be left thee then but a fearful expectation of judgment and fary. Oh con-
sider it before it be too late ! You see the grievousness of the sin; though
it seem light now, it will lie heavy one day, and every of these considera-
tions will lie upon thy soul as a mountain. Oh make haste to prevent it by
making haste to open to Christ!

This shews a reason why the Lord’s wrath falls heavier upon those that
enjoy the gospel, those at whose hearts Christ stands and knocks, than upon
others ; why he makes their plagues wonderful ; why he appears more ter-
rible, both in his threatenings and executions, against them than the rest of
the sons of men. Hero is a sufficient plea to justify the Lord’s severity.
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He does more for them: he stands and knocks to be admitted by them, and
they shatting him out, it is a righteous thing with the Lord, upon this
account, to pour more vengeance upon them:

Obj. We see those who live in drunkenness, swearing, uncleanness, pro-
faneness, disobedience, contempt of the gospel and its ministers, despising
of holiness, aud hereby they shew they shut out Christ; we see them enjoy
health, peace, plenty, and prosper in the world as much as any.

Ans, It is true. God may exempt them from temporal judgments a
while, for the elect’s sake who are amongst them, who have been persuad
to open.

Bat in the mean time he curses their blessings, Mal. ii. 2, Zech. v. Be-
sides, he sends a plague into their hearts; he gives them up to spiritual
judgments, blindness of mind, hardness of heart, searedness of conscience, a
reprobate sense. And these are the greatest plagues on this side hell ; and
however the sinner be senseless of them, they are the portion, and will be
of every one that perseveres to shut out Christ.

Moreover, he gives Satan a commission to load their souls with chains of
darkness, to make them sure against the judgment of the great day. So
they lie fettered, and then the furnace of everlasting burnings will be heated
geven times hotter for them. This is, and will be, the doom of all that con-
tinue to shut out Christ.

Use 2. Ezhortation. The light of this observation leads us to several
duties ; it calls for several things from all of us.

1. Does Christ stand ? And will you sit still in your evil ways, not
move towards him when he waits at your hearts ? Will you lie down on
the bed of security, take your rest in carnal enjoyments, wallow in the plea-
sures of sin and the world, and not stir out of your old posture, your old
courses ? Is this all the respect Christ must have from you : to sit still
when he stands, to lie down when he stays for you, to rest yourselves in the
embraces of the world and your lusts? Must these be entertained while
Christ stands without ? Must Christ stay your leisure if he will be ad-
mitted ? Must he stay till you have done with the world, till you have
your fill of sin ? Is this all you care for Christ? Have you dealt thus
with Satan, with the world, with your lusts? Did they stand and wait so
long before they had entertainment ? Oh, well were it with sinners if they
were as averse, as disrespectful of sin, yea, of Satan himself, as they are of
Christ ! But oh, what guilt is here, what a wickedness is here in the mean
time! Christ shall stand without when these are let in. Oh, will you con-
tinue in this wickedness? Will you increase this guilt? Will you run
farther off when Christ comes and stands so near you ? Oh he is patient,
says the wretched heart, though I neglect him a little, and follow my
worldly sinful humours ; he will not be gone, he can bear with sinners and
wait long. Oh the dreadful abuse of Christ's indulgence! Is this all the
use you make of his patience, to encourage you to let him still stand
without ? Will you thus provoke the Lord ? Will you thus turn his
into wantonness ? When mercy and patience abounds in Christ, will you
make your sins superabound ? How can you do this great wickedness, and
sin against Christ ? Far be it from you thus to requite the Lord. Since
he stands, cast off sin, cast off the world, cast off every weight that so easily
besets you, that is so apt to hinder you. Arise, make haste towards
him!

2. Does he knock ? Take heed, then, you neglect not his knocking. Will
you stop your ears that you should not hear him ? Will you busy yourselves
go in the world, as the noise of your employments shall make you deaf to
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Christ’s knock ? Or, if you hear it, will you turn aside to such cares,
thoughts, delights, as shall make you forget it, regardless of it? Beware
of this, if either Christ or your souls be dear to you.

Take care you neglect not, when Christ knocks by conscience, of refusing
Christ, of going on in sin against checks of conscience. If you do, and per-
severe 8o doing, one of these will follow : your conscience will either be
wounded or seared. One of these you may expect. The Lord can send a
hell into the conscience, and set that soul a-fire that shuts him out. We
have sad instances of it, and for what, but going against conscience ? Or
else the Lord will give thee up to a seared conscience. That conscience that
will be senseless, shall be senseless. That will be Christ's sentence, ¢ He
that is unjust, let him be so ;' he that is senseless, let him be so: so with-
out sense, as if seared with a hot iron, 1 Tim. iv. 2. As Christ has his
seal whereby he marks his people, 2 Tim. ii. 19, so Satan has his; and
those that are thus seared, the Lord gives them over to Satan. He hereby
brands them, marks them for his own. Beware your disregard of Christ's
knocking by conscience ; end not thus.

Neglect not Christ's knocking by providence, especially by mercies.
These are as sweet-smelling myrrh, which he leaves upon the handles of the
lock, as the spouse expresses it, Cant. v. 5. If ye will not regard when
Christ knocks by the hand of merey, you will provoke him to take his rod,
his rod of iron : a knock with this may break you to pieces, Ps. ii.

Neglect not Christ knocking by afflictions. If Christ enter not, after pro-
mises, resolutions, either yoa will provoke the Lord to change his rod into
one more weighty, more smarting, and to double his strokes, and to punish
yet seven times more, a8 he threatens, and make your plagues wonderful ;
or else to give you over as desperate, and to say, He will afflict no more,
he will knock no more. And though blinded sinners, not acquainted with
the Lord's paths, think that a good condition to be freed from affliction, yet
is there scarce any dispensation that speaks more wrath than when the Lord
says, as Isa. i. 5, ¢ Why should ye be smitten any more ?’ It is as if a father,
after all means used to reclaim a rebellious son prove ineffectual, should
resolve to trouble himself no more with him, should say, He regards not
me, &. Let him take his course, let him ran on till he comes to the
gallows. How can a man testify more anger than thus? Why thus the
Lord, as the extremity of his indignation : Hosea iv. 14, ¢ I will not punish
your daunghters,’ &ec.

Especially, neglect not Christ when he knocks by the word. If the
sound of the gospel move you not, there is little hope for you. If you
neglect this, expect that one day Christ will as much neglect you,
Prov. i. 24, 88.

Neglect not Christ’s knockings by his Spirit. These motions are Christ's
messengers ; they are sent to prepare his way, to try what entertainment the
Master may expect. If you resist, suppress, quench, choke these, Christ
will look for no better at your hands, if himself were in your power. When
men look upon Christ’s message by his Spirit, as Elisha did upon the king of
Israel, and use these motions as he did the messenger, how, think you, does
he resent it? 2 Kings vi. 82. If, when Christ’s messengers come, these
motions of the Spirit, ye do give order to shut the door, take care to hold
them fast at the door, and for this reason, because the sound of his Master's
feet, &ec. ; if you shut out the harbingers, and use them so coarsely, Christ
knows what himself may expect, he will nqt trouble you with his company.
Take heed this be not the issue of your quenching motions, sappressing
inclinations, suffering resolutions to vanish. If you use his harbingers, those
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that bespeak his entertainment, he may interpret it thus, it is becanse the
sound of my master’s feet, &. Oh how will this provoke Christ! As you
would not be found quenchers of the Spirit, resisters of the Holy Ghost, take
heed of neglecting, suppressing these motions of the Spirit.

8. Does he stand and knock? Oh make haste to open to him. I shall
urge this more largely when the text leads me directly to it. Now a
word of it briefly. Why does he stand and knock, but that he may be
admitted ? Will you still shut him out ? Will you still frustrate the gracious
intention of Christ ? Will you do your endeavour to make him come short
of his end ? Shall he stand so long, shall he knpck 8o much in vain 2 Shall
all his patience, all his condescensions be in vain, except it be to render you
more miserable, to vindicate the righteousness of his wrath in destroying you,
and to leave you without excuse in the great day of account ? Christ will
secure his glory; he will take care it be not in vain to him, whatever you
may render it to your own souls.

If the issue of his patience and longsuffering be not the glory of his
mercy, in making you happy with his presence, it must be the glory of his
justice in making you miserable, by departing from you. And will you pro-
voke him to depart ? Shall sin and the world be dearer to you than Christ ?
Maust Christ be excluded, that these may still have entertainment? Oh
what horrible unkindness is this to Christ, what cruelty to your souls! Heaven
and earth may be astonished at it, if hardened hearts, if careless sinners
will not ; and to these the Lord appeals, Jer. ii. 12, 18. You hereby for-
sake Christ, the fountain of living waters, &e., joy, comfort, peace, glory.
You forsake the fountain ; and when the spring of all would place itself in
your hearts, you shut it out. This is one great evil: and withal you hew
cisterns ; you prefer the cistern before the fountain, earth before heaven, sin
before Christ ; broken cisterns before the eternal fountain; cisterns that will
hold no water all, before the fountain that flows everlastingly with waters of
life. If you will not consider this, if you will not be afraid of such a dread-
ful evil, if you will not be astonished at it, heaven and earth may be asto-
nished, and greatly afraid, to see their great Creator set at nought by a
wretched man. They may be horribly afraid, lest a provocation of this
nature should move the Lord nqt only to destroy man, but the whole crea-
tion; and in his just wrath turn heaven and earth, and all wretched man
has benefit by, into confusion and nothing. If man will be so senseless as
not to consider this, the senscless creatures will rise up in judgment and
condemn him. If sinners will make no answer, take no notice of Christ
standing, knocking at their hearts, the dumb creatures will find a mouth to
justify God, when he sends him to eternal ruin, when he casts him into ever-
lasting burnings.

Oh consider this! Let the wonderful patience of Christ in standing, let
the gracions importunity of Christ in knocking, lead you to repent, lead you
to the door, persuade you to open. The Lord makes use of the wonderful
strangeness of his condescension as & motive, and oh that it might prove a
powerful motive to open to him, Jer. xxxi. See how his bowels yearn to
wretched sinners; and suppose him, while he stands at thy heart, to express
himself as he does to Ephraim, ver. 20 ; and then hear him expostulating,
wondering at thy delay to open to him, ver. 22 ; and then consider what a
motive he adds to enforce thee to open. ¢ For the Lord hath,’ &c. That Christ
should stand and knock, that Christ should seek to thee, it is a new thing, a
thing so strange and wonderful, as the like is seldom seen on the earth. It is
as if & woman should offer love to a man. D) ambit, does solicit, does
woo, does seek love, when she should be sought to; forgets herself, her sex,
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her condition, against all custom, against all nations on earth. Thus far
does the Lord stoop, thus strangely does Christ condescend, when he comes
and offers love to ginners. It is as if a woman should compass, &c. ; it is
he that should be sought to, yet he seeks to thee. It is his love that men
and angels should desire above life; yet he offers love when it is not desired.
He seems to forget himself (if we may so say) when he so strangely con-
descends to seek to sinners, to stand and knock at their hearts. This is a
new thing, a wonderful thing; and since his love herein is so strange, so
admirable, it should be a strong motive to sinners to entertain it. Oh how
long wilt thou go about, O backsliding sinner? How long shall Christ
stand and knock, before he be regarded ? When wilt thou open to him,
who has stooped below himself to come to thee ? Remember, as his con-
descension is strange and wonderful in seeking admission, so his indignation
will be strange and wonderful if thou dost not open. Since Christ comes
and stands, make haste to open.

Bo we pass from the positive proposition, the first part, to the conditional
promise, the second part of the text. Herein consider both its form and

1. The form. It is propounded eonditionally, Christ's presence and
communion with him is offered upon condition.

2. As to the matter of it. It consists, as do all hypothetical propositions,
of two parts ; the antecedent and the consequent. In

(1.) The consequent, we have the things promised. These are iwo;
[1.] Christ’s entrance, ¢ I will come in;' [2.] His entertainment, and that
s mutual. He will entertain the soul, and will accept of the entertainment
which he enables the soul to provide for him : ¢and will sup with him, and
be with me.’

(2)) In the antecedent, we have the conditions upon which these things
are;promised, and these are two: [1.] Hearing, ¢ If any man hear my
voice ;' [2.] Opening, ¢ and open the door.’ Of these in order.

_1. From the form of the proposal, in that these things are promised con-
ditionally, take this

Obs. SBome gospel promises are conditional. Not only promises of out-
ward blessings, common mercies, but promises of spiritual, special, and
distinguishing mercies. Not only promises of the law, which belong to the
covenant of works, but promises of the gospel, special branches and articles
of the covenant of grace. Buch is this in the text, a promise of Christ, of
the gospel, of spiritual and special mercies, of the presence of Christ and
communion with him. These are offered conditionally ; and the promise is
plainly, expressly, and in terminis conditional. ¢If,’ &c. I shall not insiat
long on this, nor enter into the controversy started in this age, but rather ex-
plain it in such a way as may prevent mistakes, and leave no room for any
controversy ; for those who would walk with a right foot in the way of the
gospel, and prefer truth and peace before contention, must be careful to
avoid controversy.

Those things that are annexed to gospel promises in the form of condi-
tions, they are not conditions in these five respects ; remove but those
ingredients from them, which indeed the Lord never mixed with them, and
there need be no scruple at all in granting the promises to be conditional.
They are not conditions in respect

(1.) Of merit. When the condition is performed, we do not thereby
deserve the Lord should bestow the mercy promised. ¢ When we have done
all, we are unprofitable servants.” Such conditions are & popish imagina-

YOL. I, E



66 CHRIST'S GRACIOUS [Rev. III. 20.

tion, they never entered into the Lord’s thoughts, they are a high disparage-
ment to-the freeness of grace, and stain the glory of it.

(2.) Of dependence. It is not in the will, in the power of man, to per-
form by his own strength what is annexed to any gospel promise. If he
that does promise and require did mot give strength to perform, neither
promise nor condition would be performed for ever. He requires we
should hear his voice and open to him, but we can do neither without him ;
it is he that worketh in us both to will and to do. Conditions depending
upon man's will and power are the proud inventions of Pelagians; there is
no place, no ground for them in the gospel.

(8.) Of inducement. When that which is annexed to the promise, in
form of a condition, is performed through the strength of Christ, the Lord
is not hereby moved, induced hereby, as we are, to accomplish the promise.
1t is inconsistent with his divine perfections to be moved by any thing ab
extra, withont. Those expressions which seem to intimate our moving of
God are after the manner of men; and when we speak properly, they must
be explained in a way becoming the perfections, the majesty of God.

(4.) Of uncertainty. Man, when he propounds a condition, is uncertain
whether or no it will be performed. But there is no such uncertainty with
God; he knows from eternity who will hear his voice, who will open to him.
The accomplishment of the promises is not suspended for the uncertainty
of the condition, as it is amongst men, but for the incapacity of the subject,
because, till they perform what he requires, they are not capable of what he
promises.

(5.) Of obligement. When we perform that which is required in the
promise, God is not thereby obliged to accomplish the promise, without the
interposal of pardoning merey, ¢.g. when we hear, when we open, this lays
no engagement upon Christ to enter. Our slowness to open does more dis-
engage him, more provoke him to depart, than our opening, accompanied
with such provocation, obliges him to enter. These things I might easily
open and prove at large, if I thought it seasonable; but let this suffice at
present. If yon take not conditions in such a sense as is made up of one or
all these respects, it casts not the least shadow upon the glory of free grace
to grant some promises to be conditional.

By a condition, understand no more than a necessary antecedent, or a
duty to which the Lord will enable his people before the performance of his
promise ; and there need be no scruple, no controversy about the terms, the
promises may be counted, with safety enough, to be conditional.

2. And so we pass from the form to the matter of this proposition, and
in it first take notice of the antecedent, containing the conditions of this
promise ; the first whereof is hearing Christ's vojce, ‘ If any man hear.’
Here we might observe, that opening depends on hearing, and that men are
backward to hear Christ's voice; hence he makes an if of it, ¢ If any man ;'
as also that Christ not only stands and knocks, but calls at the heart, makes
use of his voice to procure admission. But to waive a particular discourse of
each of these, we shall comprise the sense and meaning of these words in
this, and a little insist on it.

Obs. Those that will have Christ to come into them, nust hear his voice.
1t is the means to this end, it is the condition of this blessed privilege, and
8o proposed in the text.

< Hear, and your souls shall live." Christ's entering into the soul, is as
the soul's entering into the body. As that is life to the body, so Christ is
life to the soul, when he enters, unites himself to it, and becomes its life, the

fountain, the principle of spiritual life. Now the way for Christ to enter is



Rav. ITI. 20.] INVITATION TO SINNERS. 67

by hearing: ¢ Hear, and your souls shall live.” So Christ eomes not in till
the heart be open, and it opens not till it hear the voice of Christ; so that
thoss who will have Christ to come in, must hear his voice.

Two things explained will make this truth clear. (1.) What is the voice
of Christ ? (2.) What is it to hear his voice ? For the

(1.) Christ’s voice is that which you hear principally in the gospel. He
gives some intimation of his will by conscience, by providence; but in the
gospel he speaks out, there his voice is heard clearly, distinctly, there he
speaks aloud ; particularly, there you hear

{1.] His voice of command. He exercises his authority as King and
Lord of the world, sends out his royal edicts, his commands. And this
is the sense of them, that sinners would open to him, Isa. lv. 1; come
and open that the waters of life may flow into your souls, that the spring of
life, and joy, and happiness may seat itself in your hearts.

Oh, but these waters are precious, they cost dear, &e.

Hoe has left his commands on record in the word, in the Scriptures, and
he sends his messengers daily to publish them. To disobey him, is to
affront him in his highest dignity, in his royal office, to rebel against the
King of kings, &e.

All the commands to believe in Christ, are commands to open to him ; for
to believe in Christ is to receive him, and to receive him is to open to him.
This is the great command of the gospel, to open to him, John xiv. 1, vi.
26. Christ, who might exercise his sovereignty, &ec., had rather shew it
by commanding. The whole creation is at the command of Christ; there
is not one ereature in heaven or earth but punctually obeys him, except
wretched man only. And wilt thou be one of these rebels, worse than the
plants and trees that grow at his command, worse than the beasts and birds
that move at his command ? Wilt thou be worse than the beasts that
perish ?  'Wilt thou be a rebel especially in this point ? Wilt thou shut
out the King of glory when he commands thee to open to him? It is no
great matter he commands; it is but to open. Nor is it any loss to thee
that he commands ; it is to open to him whose presence will make thee
happy. Oh that you would hear Christ's voice commanding. This is his
voico of authority. .

(2.] The voice of Christ threatening. He sets an edge upon his com-
mand, and that it may not be slighted, enforces it with threatenings. If
thou wilt not hear him now, and open, he threatens he will not hear thee
hereafter. Thou wilt find sooner or later a day of distress, when thou wilt
bave need of Christ, at least death is not far off, &c., and judgment is
approaching. How much soever you neglect it now, you will be glad to call
to Christ then. Ay! but if you will not hear him now, he threatens he
will not hear you then, Prov. i. 27, 28. If you will not open to him on earth,
be will not open to you in heaven ; if you will shut him out here, he will
shat you out there. Time may come when, with the foolish virgins, you
may knock and cry, ¢ Lord, open to us;’ but those that regard him not now
shall have their doom then, ¢ Depart from me, I know ye not.’ Christ
would now entertain, ‘I will come in and sup,’ but if ye shut him out, the
same thing he denounces to you which he threatened, Luke xiv. 24, ¢ Not
one of them shall taste of my supper.’

If you will not open to Christ, who brings with him unsearchable riches,
your debts can never be paid ; justice will seize on you and cast you into
prison, into outer darkness, till you have paid that which can never be dis-
charged, till you have paid the uttermost farthing. If you will not admit
Christ, who would make you happy with his presence, you shall be punished
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with everlasting destruction from the presence of the Lord. If you will not
open to him who brings you life, ye shall die in your sins, John viii. 24.
Thus the Lord lifts up his voice and threatens sinners, in case they will
not open to him: Oh that you would hearken! If ye will not suffer Christ
to enter into your hearts, ye shall never enter into his rest. This is his
terrible voice ; it can rend the rocks, and cause the mountains to tremble.
Oh, be not you senseless of it !

[8.] The voice of Christ promising. This is Christ's voice in the latter
part of the text. There he promises his presence and fellowship with him
to all that will open to him ; all the joys, the comforts, the bliss, the glory,
that the presence of Christ can afford, or communion with him.

The heaven of heavens cannot contain him, he dwells not in temples
made with hands ; yet if thon wilt open, he promises thy heart shall be his
temple, ¢ I will come in.’

The presence of Christ is the glory and happiness of all that are bappy
and glorious ; this is it which glorifies the saints, and makes the angels
blessed, yet this thou shalt have if thon wilt open.

The presence of Christ is light in darkness, and plenty in want, relief in
all distresses, comfort in all sad exigencies, life in death, all in all ; yet all
this thou shalt have, the presence of Christ, and all its blessed attendants,
if thou wilt hearken unto him and open.

Communion with Christ is the very heaven of heaven, and that which
can make a dark habitation on earth to be as a corner of heaven ; but this
thou shalt have, if thou wilt hear his voice and open. But of this more
fully when we come to the latter part of the text. This is Christ's still
voice, the sweet voice of promise ; oh that you would hearken to it !

[4.] The voice of persuasion. This is it he counsels, this is it he advises ;
and he urges it, enforces his counsel with many motives and arguments.
This is Christ's voice in the verses before the text, ver. 18.

[6.] The voice of entreaty. He beseeches sinners with a loud voice to
open. He who commanded heaven and earth to issue out of nothing; he
who commands the winds and the seas, and they obey him ; he who com-
manded the apostate angels out of his presence, and shut them up in the
bottomless pit ; he who commanded the earth to open her mouth, and swal-
low those rebellious sinners, Korah and his accomplices ; he who could com-
mand thee immediately into hell, and shut thee up in outer darkness: he
vouchsafes to beseech thee ; this is his voice, 2 Cor. v. 20. Upon what terms
an ambassador treats with another state, if by way of threatening, or, which
is more strange and unusual, if by way of entreaty, it is as if his master did
it. 8o it is interpreted by us. Ministers of the gospel are Christ’s ambas-
sadors; they are sent, employed, authorised by him. He gives them in-
structions to pray, to beseech sinners, and they do it Uwip Xgrovol, i.e. ¢in
Christ's stead.” It is as if Christ himself should do it; it is as if he shounld
with his own mouth pray, beseech, entreat you to open to him. When the
minister comes and entreats you, beseeches, importunes you to abandon
those sins that keep out Christ, it is as if Christ himself should do it in
person. 8o it is in our account in embassies amongst men, 8o it is in
Christ’s account. It will be in vain to say at the day of judgment, I never
heard Christ use any such language, he never entreated ; the ministers that
we disregard are but men. Ay, but they are Christ’s ambassadors, they
speak in Christ's stead ; and what they speak according to his instructions,
he owns it as though it were spoken by himself, and will accordingly vindi-
cate the contempt of it and disobedience to it. You shall then hear what
you will not now regard : ‘He that heareth you, heareth me;’ ¢ Inasmuch
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as you did it to one of these, you did it unto me.’ It is Christ's voice you
hear when you are entreated to open. If yom will have him enter, you
must hear. And the wonder of Christ's condescension in stooping so low
a8 to beseech you, should be a strong motive to open, or will be a great
aggravation of your wickedness if you open not.

[6.] The voice of reproof. This is Christ's voice too, and that which he
frgquently makes use of when sinners are so slow, so backward to open to
him. It is Christ that speaks, Christ the Wisdom of the Father, and
there frequently called Wisdom, Prov. i. And that which he speaks is
reproof : ver. 28, ¢ Turn you at my reproof.” He tells sinners how they
oﬁ'on_d, what the nature of their offence is, how sinful, how provoking, how
beavily aggravated, when they refuse to open, when they retain those sins
that keep out Christ. The Bpirit of Christ in the Scriptares abounds
berein ; take but briefly three or four instances.

+ He shewa it is a grievous contempt of Christ, a most unworthy slighting
and undervaluing of him. The sinner that shuts out Christ (as every one
does that lives in sin) values him no more than he that sold him for thirty
pieces of silver. For which of you would not open your door were it but to
gain thus much? And yet will not open to Christ! Do ye not clearly
manifest you think Christ less worth, value him not so much ? A goodly
price indeed that Christ is prized at by you! Zech. xi. 12. Hereby you
shew you value him no more than that wretch that betrayed him; you value
him no more than a slave, Exod. xxi. 82. Oh what ground is here for
reproof!  'Will you thus set Christ at nought, and shew yourselves as bad
28 Judas ? Why, this is the way you contemn him as you would do a
h‘lil:%—nay, as one would not do a slave,—when you will not open to

This is against all your relations, engagements, professions as Christians,
You call Christ Lord; but what a servant is that who will let his lord
stand and kmnock, and call at the door, but will not stir to open to him !
You call him Father ; but what a child is that who shuts his father out of
doors! Mal. i. 6. While you do thus, whatever you speak of Christ as
related to him, that you love him, would obey him, are his servants, his
children, these are but pretences and dissembling words. You shew plainly
you are gross hypocrites, whatever you say or think, so long as Christ is
shut out. Can any without blushing eall Christ his Saviour, while he will
ot open his heart to him ? Do ye really count Christ 8o ? or does it not
hereby appear it is a mere pretence? Will any man shut his Saviour
&t d::i; doors? All your pretences to Christ are but hypoeritical till this

o.

Further, this is a preferring the devil and the lusts of your hearts be-
fore Christ. These, though the vilest evils in earth or hell, have more
respect, more honour, more service, more obedience from you, than

ist. When Satan does but intimate his pleasure by some wicked sug-
gestion, forthwith he finds admission; but though Christ call and cry,
lift up his voice like a trumpet, command, promise, threaten, persuade,
beseech, reprove, he is shut out. When a lust gives but an inkling,
insinuates by some sly motion, this is instantly, daily entertained, while
Christ stands without. Here is a great respect shewed to Christ indeed,
when his mortal, deadly enemies are admitted, entertained, and himself
refused, rejected | What iniquity, may he say, do ye find in me, that the
devil, and that which is worse than the devil, your lusts, should be preferred
before me ?

Finally, the whole creation may rise up in judgment against such as ex-
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clude Christ, and may condemn them. Christ doth whatever he will in
heaven and earth; he opens, and no man shuts; he shuts, and no man
opens; he finds no resistance, no opposition, till he come to the heart of
man. There is not the least creature in the world but will cast in some-
thing to make the judgment of that sinner heavier who opens not to Christ,
to aggravate his condemnation who shuts out Christ.

To this effect doth Christ reprove the generation with whom he con-
versed, Mat. xii. 42. If she would come from the uttermost parts of the
earth to see Solomon, sure if he had come sgo far to visit her, she would
with all joy have admitted him. And yet, lo ! a greater than Solomon is here
excluded. Christ comes not from the uttermost parts of the earth, but
from the highest heaven ; not to visit the court of some glorious king, but
to seek entrance into a wretched defiled heart; and yet is excluded, it
shuts itself. Here is not the queen of Sheba, but the King of glory,
excluded ; not king Solomon, but Solomon's King, is affronted, excinded by
a wretched sinner, by a sinfal heart. For this he reproved the Jews then,
for this he reproves you now; he comes to his own, and his own receive
him not : to his own, to those whe have most need of him, most reason to
own him. He comes and owns you, by coming to you when he passes by
the rest of the world. "He comes to his own, &ec.

Oh what ground is here for & sharp, & cutting reproof ! This is another
way wherein you may hear Christ's voice. Oh let it not be said, ye would
have none of my reproof! .

(2.) What by hearing. It includes these six things :

[1.] Attendance. When he attends diligently to the word preached.
‘When he is serious and conscientious ; not as before, customary and care-
less. 'When he listens to it as to the great, the etarnal concernment of bis
sounl. When he desists from those things that have hindered him from
listening diligently to the word in times past. When Christ's voice puts
him to a stand. For example: a man riding, running, or otherwise busied,
hears some voice that concerns him ; he stops his course, stands, and
listens. Thus, when Christ speaks to the heart of a sinner, if he hear his
voice to any purpose, it puts him to a stand; it takes him off from his
immoderate following the world, from his eager pursuit of his lusts; he
hushes those cares, thonghts, delights, and that business which made such
a noise before, as Christ's voice was not heard or not regarded.

Thus, when Saunl heard Christ’'s voice from heaven, he fell to the earth,
Acts ix. His former designs were nonplassed. It is true that voice was
extraordinary ; but whenever Christ’s voice is heard, it has some like effect.
The sinner is stopped in his career ; his mind and heart are at least for the
present taken off from sin and the world; he stands and listens. And till
he be put to such a stand, though he may seem to hear, he hears not
indeed ; his hearing is to little purpose. He that will open unto Christ
must thus hear.

[2.] Belief. He that hears so as to open, believes it is the voice of Christ
he hears. While he counts the word preached the voice of man, he finds
many evasions, 8o a8 he keeps it off from his heart and conscience. Till he
believe it is the voice of Christ, he hears as though he heard not; it is
to little purpose, to no great effect, leaves small or no impression. But
when he hears it and hearkens to it, as the voice of Christ speaking to
him from heaven, then, and not till then, he hears so as he is in the
way to open. The men that were with Saul, they ¢heard a voice, but
saw no man,’ ver. 7. They knew not whence it came, nor who it was that
spoke. But Baul knew it to be Christ's voice: the voice satisfied him of
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that ; and hence the different effect in them and him. Saul opens, embraces
Christ; we read no such thing of them. ¢Itis the voice of my beloved,
says the spouse, Cant. v. 2. If she had not perceived this, she had lain
still and not opened to him. While you are filled with conceits that it is
but man that speaks, and that he speaks his own thoughts only, and such
a8 prejudice against you, or ill apprehensions of you lead him to; while
Satan thus persuades you, he cares not how much you hear. He knows, till
you hear the word preached as the voice of Christ, your hearing is as good
8 no hearing, you are far enough from opening. Till Samuel knew it was
the Lord’s voice, he run the wrong way.

[8.] Application. If thou wilt hear so as to open, thou must hear Christ's
voice as directed to thee in particular. Thou must not put it off to others,
and say the word met with such a one, it fell foul upon such & man’s sin,
waa suitable to his condition ; but bring it home to thy own heart and con-
science, and hear Christ in the ministry of the word speaking to thee, as if
he singled thee out and spoke to thee by name. Apply what is delivered
in general as though thou heardest Christ telling thee, as Nathan did David,
‘ Thou art the man,’ 2 8am. xii. 7. It is I Christ intends, it is myself he
speaks to ; this is my sin, my guilt. It is I that have shut out Christ; it
is I that have been 80 eager on my lusts, so busy in the world to neglect
Christ. He now speaks to me, he now calls upon me to open. Till you
bear thus, till you thus apply what you hear, you will never open. The
voice of Christ, till thus applied, gives but an uncertain sound (as the apostle
in another case) nor will you ever prepare to open.

[4.] Consideration. Hear it so as your thoughts may work upon it, as
though ye were always hearing. Christ's voice should have such place in
your hearts, should be fixed there by frequent meditation, serious con-
sideration of it, as if it were still sounding in your ears. How many
souls has non-consideration cut short of Christ! When you mind but
the word while it is preached, it slides away as water falling on a rock;
it must stay upon the heart, else it will not open. Remember it when
you lie down and when you rise up, whatever ye do, wherever you are;
let your thoughts represent Christ as still lifting up his voice and calling
on you to open to him, as that ancient said of the voice of Christ at the
last day, &c. What you hear must stay in your thoughts as though ye
were always hearing, as though the voice of Christ were still in your
ears, ¢ Arise and open!’ Thus you must hear if yon will open.

[6.] Conviction. If ye will hear so as to open, ye must so hear as to
be convinced of an absolute necessity of opening. Be convinced that thou
art lost, undone, condemned, till thou open to Christ. Bo Christ tells
Laodices, ver. 17. And it is the condition of every man till Christ be
sdmitted : ¢ Thou art poor, and blind, and wretched, and miserable;’ if
death knock before thou open to Christ, there is nothing but hell to be ex-
pected, nothing but the wrath of God to seize on thy soul, nothing but
the bottomless pit to open and swallow thee for ever. This conviction,
which sinners are so backward to admit, which Satan uses all means to
put off, is the first step to the door. Till the sinner thus hear as to be
thoroughly convinced of his misery while Christ is excluded, there is no
bope of opening.

[6.) Persuasion. Then the sinner admits Christ, when he 8o hears his
voice as to be fally persuaded to open to him. The former are but motions
towards it ; when it comes to this, the heart is open. A sinner’s judgment
may be convinced that he is miserable while Christ is excluded, and yet thé
will not persuaded to admit him. For the will has three powers: to con-
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sent, to refuse, to suspend its acts. When the understanding is eonvineed
that he is miserable if Christ be not admitted, the will so far follows the
understanding as it cannot consent to exelude him, it cannot refuse to admit
him, yet it may hang in suspense. But when it so hears as to be per-
suaded, it hangs off no longer, but opens unto Christ. This is the hear-
ing that Christ calls for, to hear so as to obey, to listen to Christ’s voice
80 as to comply with it ; Heb. iii. 8: ¢To-day if ye will hear my voice,’
&c. 'When the sinner hears but does not obey, he hears but so as to
harden his heart ; his heart is stone against Christ; no passage for him
through it, no entrance by it. But when he 80 hears as to be persuaded,
80 hears Christ’s voice as to obey it, to open to him when he calls, then
he hears so as Christ enters. Thus you see how many ways Christ makes
his voice audible, and how you may hear so as Christ may enter; by which
the observation is clear.

Use. Information. This shews the sad condition of many amongst us
who profess Christ. Many there are who bear the name of Christians, who
yet shut Christ out of doors, who never opened their hearts unto him.
Such are they who care not to hear his voice, such are they who are careless
in hearing it. The light of this truth discovers these to be such as shut out
Christ. If he enter not but by hearing, then those that will not hear, care
not how they hear, how seldom, how carelessly, do hereby shew Christ is
yet without, he never yet came into them. They are not yet under the in-
fluence of this promise, they are far from the condition of it; and conse-
quently without Christ, without life, without hope, without God in the world.
Particularly,

1. Those who neglect to hear when Christ speaks, who will not take the
opportunities to hear his voice, 80 often as they are offered. A small occa-

" sion will keep them from hearing the word preached ; though Christ speaks
here, in the ministry of the word, if his voice be to be heard anywhere in
the world. Divers there are who think once a day enough (though they
have but this day once a week), nay, so profane are some, they think it too
much; yet such will think themselves wronged if they be not counted
Christians. Do they deserve the name of Christians who shut Christ out of
doors ? Let your conseiences judge. And do not they shut out Christ who
will not so much as hear his voice when he calls upon them to open ? How
often has Christ, by his unworthy messenger, reproved this sin, this wofal
contempt of Christ in this place ! And yet the thinness of our assembly is
a sad testimony the voice of Christ is little regarded, the reproof of Christ
is set at nought.

Can you shew more contempt of Christ than to refuse to hear him when
he speaks ? And does he speak more plainly otherwise to the world than
in the ministry of the word? What! not hear a voice from heaven, not
hear the voice of Christ speaking from heaven ; not hear the voice of Christ
speaking to you, not hear the voice of Christ calling on you to open to him !
Shall Christ stoop so low as to utter his voice in all kind of expressions ?
Shall he threaten, promise, reprove, complain, yea, entreat vile worms ?
And will they not so much as give him the hearing? Do ye not affront
Christ enough by shutting him out? Will you not so much as hear him
when he beseeches you to let him in ? Oh the wonder of Christ’s patience,
that some remarkable judgment does not cut off such a Christ-contemner !
It is a sad complaint he makes, that his report was not believed. More
grievous may his complaint be, that his report is not so much as heard.

But it is like many of those whom this concerns are not now in hearing.
Well, they will not hear Christ now ; but time will come, if reformation
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prevent it not, when they shall hear Christ speak in another tone. No
more * Open unto me,’ no more of that; but ¢ Depart from me; depart, ye
carsed.’ In the mean time this is your misery,—you shut out Christ now,
and Christ will shut you out hereafter ; you will not hear him now, he will
Dot hear you hereafter. Here is misery enough for them, and grief enough
for those whom Christ sends to them,—that which was the prophet’s of old :
*If ye will not hear,’ &c., Jer. xiii. 17.

9. For conviction to those who hear indeed, but so as it is evident they
do not open, Christ does not enter. It is not every kind of hearing that
makes way for Christ’s entering, but that described, that intended. Those,
therefore, do not open, Christ does not enter,—

(1.) Who bear carelessly, as though they heard not, as though it were not
of snech concernment as indeed it is; who hear customarily, negligently.
When Christ enters, the blessing enters ; but there is a curse hangs over
those who do the work, &c., Jer. xiviii. 16. If they who are negligent in
destroying God’s enemies are blameworthy, then sure those who are negli-
gent in saving their own souls are much more 8o, to which hearing Christ’s
voice i8 80 n .

(2.) Who hear it, but not as the voice of Christ. There is a power, a
msjesty, in the voice of Christ ; and those that hear it as such will hear it
%0, 80 a8 they would attend to what is powerful and majestic. See how it
is described Ps. xxix. If you hear it as the voice of the Lord, it will be
evident by like effects ; it shakes, you will tremble at it. If you never so
beard it, Christ never yet entered. It is such a heart which the Lord
chooses for his temple, Isa Ixvi. Your hearts are not yet Christ's temple,
you never had such respect to him as to open to him, if you do not so
respect his word as to tremble at it. He never had such respect to you as
to enter, as to take possession of you, if his voice have not been so powerful
a8 to make you tremble at it.

(8.) Who hear it, but apply it not. Christ comes not home to your souls
till the word be brought home to your hearts. While you put it off, you
shut Christ out ; while you do not apply the word to yourselves, as directed
to you in particular, Christ comes to your ears, he comes not into your
hearts. If the word abides mot in you, Christ abides not in you, he comes
not there. Now it is so far from abiding, as it has no entrance unless it
bs applied.

(4.) Who hear, but consider not, make it not their meditation. Where
Christ is entertained, he is not contemned. But what contempt is this of
Christ, to cast his word behind your backs, and mind it no longer than
it is sounding in your ears! Are not the words of Christ worthy to be
thought of ? Those that shut out the thoughts of his word, so as not
to make them their meditation, it is plain they shut Christ out of their
bearts. Shall he lift up his voice to the unworthy sons of men, and
shall not what he speaks be remembered? Shall it not be laid to heart?
8o far will he be from blessing you with his presence, as he will even *curse
your blessings,” Mal. ii. 2. Not only those who refuse to hear, but those
who hear and lay it not to heart, are under this curse. Their blessings,
their enjoyments, even the gospel itself, will prove curses to such. That
is the bitterest curse, which curses our blessings. A blessing turned into
a curse is the most dreadful curse. Yet this is their portion who lay not
the word to heart; instead of enjoying Christ, they inherit the curse. It
188 el.n'sed heart, &o., & heart that Christ never entered into. Though
you will not think of his word, Christ will remember. Though you will
not find time to meditate on it, Christ will find time to call you to an
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account for it; for thus slighting him, not giving entertainment to his
word in your thoughts, you shut him out of your hearts.

(5.) Who hear not so as to be convinced of their necessity of opening ;
will not be convinced of their sin, their misery, which should : possess them
with apprehensions of a necessity to open ; will not believe but they have
opened already, though the temper of their hearts and course of their lives
testify against them; shut their ears against that voice which tells them of
sin and wrath ; think this is the way to be miserable, when it is the first
step out of it ; look upon him who would lead them to the sight of their
misery, while they live in gin, and so without Christ, as he did on the pro-
phet, ¢ Hast thou found me, O mine enemy ?’ judge him uncharitable, no
friend to them, count him their enemy becanse he tells them this truth, that
they are wretched till born again, miserable while they live in sin, because
Christ lives not in them.

When thoughts of sin and misery seize on their hearts, they make not
use thereof to lead them to Christ, they are not quiet till they have stifled
them. While you thus shut out conviction, you shat out Christ, Heb.
xii. 18. This is the property of God's word, the efficacy of Christ's voice.
And this effect it must have before you enter into his rest ; as the connec-
tion with the 11th verse shews, before Christ enter into you to give you rest.
Till this conviction of sin and misery have emptied the heart of high thoughts,
good conceits of its natural estate, it is too full of them to open, there is no
room for Christ in such a heart.

(6.) Who hear not so as to be persuaded to open ; listen to the voice of
Christ, but obey it not, comply not with it. This is no hearing, in Scripture
language. He that obeys not, hears not. So inseparable should these be,
as one is put for the other.

Then you hear Christ’s vcice to purpose, when you are persuaded to admit
Christ upon his own terms, so as to thrust out every sin, so as to take his
yoke, 80 as to resolve upon all the ways of holiness. Till then you do not ,
hearken unto Christ’s voice, for these are joined, Ps. Ixxxi. 18. And while
you thus hearken not to Christ, you reject him, ver. 11. You declare
hereby you will none of Christ, you shut him out. Christ enters not till
his voice be thus heard. And if you thus hear it not, it is plain yon have
not yet opened, Christ has not yet entered.

Pass we from the first condition, hearing, to the second, opening. ¢ And
open the door.” Hence take this

Obs. Those that would have Christ to enter must open to him. It is not
Christ’s ordinary way to come in to sinners as he came to the disciples, when
the door was shut. No ; he requires us to open if we will have him to
come in ; the everlasting gates must be lift up, &e., Ps. xxiv. 7, 9. The
Lord there calls upon his people to prepare for the admission of Christ ;
their hearts are these everlasting gates; not like those of the material
temple, which endured but for a season, but these are immortal, must endure
to everlasting ; these must be lift up ; he repeats the command. And this
repetition denotes two things, as we learn, Gen. xli. 82; it was doubled for
the certainty, the celerity of it. It signifies the like here, certainty on
Christ’s part ; he will surely enter if admission be granted. Celerity on our
part, we must speedily open that the King of glory may enter.

Quest. But what is it to open the door ? In what manner must we open ?
These explained, the truth will be clear. For the

1. Take it in these severals.

(1.) He that will open must come to the door; no opening at a distance.
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All by nature are far from opening. If ye will lift up these gates, ye must
cowe to them.

They, then, are far from opening, who lie down securely in their natural
condition ; who are at rest there, and cry Peace, peace to themselves, what-
ever the word say to the contrary ; who are asleep in a sinful state, and
there dream with Laodices, that they are rich, &e. This was her condition
when Christ here calls upon her to open ; and it is the condition of all men
by natare till the voice of Christ awaken them. They say, as those, Jer.
ii. 81, ¢ We are lords,” &. These are far from coming to the door ; this
is not the way to open.

Those also that sit in the seat of wickedness, fix themselves in their evil

ways, will not be removed out of them ; will not leave intemperance, world-
liness, profaneness, swearing ; neither mercies nor judgments, neither pro-
miges nor threatenings, neither commands nor entreaties, neither Christ’s
rod nor his word will make them rise ont of sin; they sit still, they are far
from opening.
Those also, who, when they are roused, awakened, and seem to be in a
fair way of coming to open, instead of coming forward, go backward, run
another way. Such are those, who, having some sense of sin and misery,
some trouble of mind, some disquietment of conscience, instead of coming
to open to Christ, turn aside to the world, or run to their merry companions,
or quiet their hearts with some outward comfort, or build up some unsound
peace upon unsafe grounds. So their latter end is worse than the beginning.
They ran well at first, what hindered them ? What turned them backward ?
These are further from opening than before: they run further from the
door instead of coming to it.

Those that come but -half way. Suach are those who, having got some
knowledge of Christ, of gospel truths, and having taken up a profession of
Christ, and performing some outward duties, such as may quiet thé&ir con-
sciences, and get the repute of Christians, they set up their rest here. Oh,
but you must go farther, else you will never come at the door, never open to

i This is but, with Agrippa, to be almost persuaded to be a Christian.
You are yet a great way from the door ; you must come to it if you will open.

(2.) He that will open must take away the bars, remove those bolts which
make fast the door. No gate in the world oan be so balted, so blocked up,
98 a sinner’s heart is against Christ. Satan is the porter, the strong man
armed, he keeps the door. There is a Cerberus in every man’s heart ; he
must be removed, cast out, else no opening.

Then there is the world, that blocks up the door ; it is as a rampart of
earth cast up againet it to secure it. You must make your way through
this, turn it aside, that you may come to open to Christ. The thoughts,
cares, delights, desires, love of the world and the things of it, how do they
block up the way! These must be digged through, cast off, else no open-
ing, no passage to Christ or for him.

Then there is the flesh and all the lusts of it, every one a strong bolt to
make the heart fast against Christ. A worldly lust, or proud, or unclean,
or intemperate, or revengeful ; any one of these, or those many more than
can be numbered, is enough to keep the heart shut. Each of these must be
plucked out of the heart if it open, if Christ enter.

Then there is blindness of mind, ignorance, spiritual darkness. This isa
great security to the door; the sinner cannot find it, and so he is not like to
open. He that walks in darkness knows not whither he goes.

Then there is hardness of heart, a heart of stone, as it is called. This is
a stone wall raised against the door to strengthen it. This rock must be
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divided, this stony temper must be dissolved if Christ enter. The heart of
stone that has so long continued in thy flesh, that has so long resisted the
word, the Spirit, it must be broken that Christ may enter.

Then, to mention no more, there is self-sufficiency, self-dependence, self-
confidence, self-conceitedness, imaginations and conceits of his good name,
good meanings, honest dealings, religious performances ; the heart is so
filled with these, there is no room to open, no room for Christ to enter.
The heart must be emptied of these, they must be whipped out, before he
make thy heart his temple. This course Christ takes with Laodicea that
she may open. Whatever thou thinkest, thou, &. These imaginations are
strongholds which make sure the passage against Christ; these must be
battered, cast down, and the heart laid low in his own thoughts. Here is
need of ordnance to make a breach, here is need of those weapons which are
mighty through God, 2 Cor. x. 4. All these bolts and impediments that
block up the way must be removed, &o.

(8.) He that will open, must put to his hand and lift up the latch : there
must be the hand of faith ; this is the essence of the act we speak of. To
open, is to be willing to admit Christ upon his own terms ; to consent to re-
ceive Christ, &c. What those terms are, I have shewed heretofore.

Olj. But it appears by the premises, that sinners of themselves are not
able to open, the heart is too fast shut. There are so many difficulties,
so much opposition from within and without, that it exceeds a natural man’s
power, especially since he is without strength, without spiritual life, not
only unable to do this, but to willit. And therefore it seems strange the
Lord should make this the condition of a promise, that he should call upon
men to do that which they cannot do. Why does the Lord call upon sin-
pers to open, who of themselves cannot open? This seems strange and to
no purpose.

Ans. 1. Sinners were once able, but they have disabled themselves ; they
had power, but have wilfully lost it. The Lord enabled man in his crea-
tion to hear his voice and obey it. We all had power in Adam to obey
Christ's voice, but in him we sinned that power away. Though we
have lost power to obey, no reason to think God should lose his power to
command. The proceedings amongst men makes this apparent : if you en-
trust a man with a sum of money, and he go and spend it in gaming,
drinking, and unwarrantable courses ; will you not, therefore, think it rea-
sonable to demand it of him ? 'Will yon lose power to ask what he owes ye,
because he has prodigally spent it ?  Shall it be thus amongst men, and is
not the Lord as righteous in this proceeding ? He entrusted us with power
to do what he requires, we have sinned it away ; no such prodigals as sin-
ners. But shall this hinder the Lord from demanding what is dne? No;
nothing more reasonable, nothing more righteous ; the Lord has many wise
and holy ends in thus proceeding.

It may be said, the case is not alike, for he, of whom the debt may be
lawfully demanded, did willingly and deliberately spend the money entrusted
with him ; but the sin whereby our first parents lost the power which
we want, was not actnally consented to by us, for we were not then in
being.

I answer, A loss or penalty may justly and reasonably fall upon those who
never actually consented to the fault for which it was incurred, nor were in
being when it was committed. For instance, & man has an estate given on
these terms, that if he be faithful to the donor, he and his heirs shall enjoy
it for ever ; but if he prove treacherous, he and his posterity shall lose it in
all generations. He proves treacherous, and so is deprived of it, and his

A
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posterity in following ages have no benefit by it ; yet the proceeding is just
and reasonable in the sense of all the world.

Ans. 2. The word of Christ is operative. He many times empowers his
word to effect that which he calls for: not only demands this, but conveys
a power with his word enabling sinners to perform what he demands. He
said, * Let there be light, and there was light ;’ he ¢ sent forth his word and
healed them ;' he ¢ works all things by the word of his power.” You think
it in vain to call upon the dead, but if you could convey a power along with
your voice to quicken them, it would not be in vain so to speak. Thus did
Christ : he speaks to Lazarus who was dead, and had lain some days in the
gnave, ¢ Lazarus, come forth ;’ but there was a secret power accompanied
the voice which made it effectnal ; he spake, and it was done. He says to
dry bones, Live; but there is a quickening power in his word, and, therefore,
thongh he speak to the dead, he speaks to purpose; he speaks so as to
make the dead both hear and live. The dead shall hear, &ec., John v. 25,
therefore you need not wonder that Christ calls upon sinners to do that
which of themselves they cannot, because he has & power to send along
with the word, when it pleases him, to enable them to do what he calls for,
though as to their own power it be impossible. Yon need not wonder why
Christ calls sinners to open, whenas they cannot do it; the word of his power,
by which he calls for this, will enable them to open. He does that by such
exhortations which he exhorts to; he puts forth his power with his word,
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