JUSTIFICATION BY THE RIGHTEOUSNESS
OF CHRIST.

And be found in him, not having mine own righteousness, which is of the law,
but that which is through the faith of Christ, the righteousness which is of
God by faith.—Prmmre. III. 9.

You have heard, verse 8, of the wonderful effect of Christ’s excellent know-
ledge: ¢ For whom I have suffered.’

Here you have the end why he was willing to lose all, ¢ to be found in
him.” The apostle cared not though he were found without all other things,
8o that he might be found in Christ. Hence

Obs. Those that have Christ desire above all things to be found in him;
are willing to do, endure, to want, to renounce anything, all things; care
not in what condition they be found, how low, poor, despised, afflicted, so
they may be found in Christ.

Nothing needs explanation but this phrase, what it is to be found in
Christ.

Now, this includes three things:

First, Spiritnal intimacy in respect of union. A sinner cannot be found
in Christ till he be in him. Union is necessarily presupposed, such an
union as the Holy Ghost expresses by that of head and members, Eph. i.
22, 28; by that of root and branches. Hence Christ is frequently called
a root, Isa. xi. 10, Rev. xxii. 16; by that of vine and branches, John
xv. 1. As the branches are in the vine, and thereby receive juice,
strength, growth, fruitfulness, so is a believer in Christ; and the union is
8o intimate, there is such an oneness betwixt them, as both have one
name; so much are they in him as they are him, are called Christ, 1 Cor.
xii. 12. Now, this it is which is to be desired above all, to be in Christ,
united to him, to be looked upon as one of his members, as implanted into
him.

Secondly, Judicial account in respect of representation. Christ is a
public person as Adam was, represents those that are his as Adam did,
and what he doth or suffers in their stead the Lord accepts it as if they
had done or suffered it. This acceptance I eall judicial account, and this
I take to be the principal import of the expression. Then are we said to
be found in Christ, when the Lord accounts, accepts what Christ performed
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for his elect in way of satisfaction, as if they had performed it. Mind this
notion well; for the greatest, the sweetest mystery of the gospel cannot be
understood without it.

Christ is by the Father’s appointment the sponsor of his people ; he doth
vicariam presentiam agere, they whom he represents are looked upon as
present in him, and what he acts doth pass as though they did act it.

In this sense did the apostle desire to be found in him, that Christ might
be looked upon as his sponsor, and what he performed might be looked on
as undertaken in his stead, on his behalf, and so set upon his account.
The Scripture offers us this notion in divers expressions, in special, to
instance in no more, when Christ is called a surety, a sacrifice, Heb. vii. 22;
when the surety pays the debt, the bankrupt is discharged, as thongh him-
self had paid it. Every sinner since the fall is under a double obligation:

He owes the Lord both perfect obedience, and, through his default, the
penalty due for disobedience.

Justice will not suffer any man to enter heaven till this debt be paid;
nay,'in default of payment, the Lord in justice is engaged to cast every
sinner into hell, there to pay the utmost farthing.

Man has utterly disabled himself from paying either the one or the
other; he can neither obey perfectly, nor satisfy for the least disobedience,
and hereapon every son of Adam becomes guilty before God, and liable to
eternal wrath, without the least hopes of recovery from and by himself;
no more hopes of payment nor of freedom from the penalty than that s
beggar should pay an hundred thousand talents.

This is the forlorn condition of every sinner by natare.

But now the Lord, out of infinite love to his elect, accepts of Christ,
freely offering himself to be their surety, and to pay that for them which
they were never able to pay themselves; and this he did by performing
perfect obedience, which was the principal debt, and suffering death and
the wrath of God, which was the penalty. Now this surety’s payment
being accepted for those that believe, they are discharged as though them-
selves had paid it. And this is it the apostle desires, that he might be
found in Christ as his surety, that the Lord would look upon him in Christ

- satisfying in his stead, and would discharge him upon Christ the surety’s
payment. To be thus discharged for Christ is to be found in him.

8o Christ was a sacrifice, Heb. ix. 26, Eph. v. 2, Isa. lii.

Now the sacrifice was offered in the stead of him that brought it; there
was actio vicaria, the death of the sacrifice was instead of the death of him
tl;::ﬁli)ronght it, 8o that it passed as though the sinner had suffered in the
sacrifice.

Thus, those for whom Christ offered himself are looked upon as thongh
they had suffered in him, and in this sense should we desire to be found
in Christ as in our sacrifice, as in our surety.

Thirdly, Real efficacy in respect of participation : when by virtue of his
being in Christ a believer is secured from what he fears, and hath that pro-
cured for him which he most wants; when he hath in Christ acceptance to
life, and by Christ is delivered from the curse and threatening of the law;
when he obtains the blessings, as Jacob by being in his elder brother’s
garments, and escapes vengeance, as the malefactor by being in the city of
refuge ; these were typical, and very significantly shew us what it is to be
found in Christ.

To be found in him is to be covered with his righteousness, held forth
in the notion of a garment, Isa. Ixi. 10, Rev. xix. 8. Every sinner is full
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of uncleanness and deformity, the pure eye of God cannot behold him
without loathing, nor will he admit any unclean thing into his presence.
If he seek a covering of his own righteousness, it helps not, it is but as a
menstruous rag, it adds to his uncleanness rather than hides it.

How then shall a wretched sinner stand in the sight of an holy God ?
Why, the Lord hath made provision; when the sinner returns as the
prodigal, the Father bids bring out the best robe, he covers, he adorns him
with this ; he takes order with a returning sinner, as with Joshua, Zech.
iii. 8, 4. A believer puts on Christ, Gal. iii. 27, Rom. xiii. 14, Rev. xii. 1.
This is his robe, his garment, and when he is found in it, then he is found
in Christ; his person, his services are accepted, the way to heaven is
opened for him, the Father delights in him, and blesses him with spiritual,
eternal blessings. So that to be found in Christ is to be found in his
righteousness, and that the apostle explains himself, ¢ Not having,’ &e.

Then for security from evil : to be found in Christ is as the malefactor
to be found in the city of refuge. The man that had slain his neighbour
casually was to fly to the city of refuge; if the pursuer overtook him before
he was in the city, he had liberty to slay him without merey ; if he found
him in the city of refuge, he was not to touch him. Thus here, every
sinner out of Christ is liable to the stroke of revenging justice, but when
he is found in Christ he is secure, justice then will not touch him. To be
found in Christ is to be found as in the city of refuge.

Use. Egzhortation. Oh that hereby you would make it evident that you
have Christ, by desiring above all things to be found in him! Oh that the
same mind might appear in you that was in the apostle, that you might
desire it above all, and so desire it as to count all things dung!

And indeed, whether you so account them or no, so they will prove.
All your privileges, outward performances, earthly enjoyments, they will no
more avail you than dung, they will render you no more acceptable to God
than excrements, unless you be found in Christ.

That I may a little enforce this exhortation, consider,—

Except you be found in Christ you are lost; your persons, services,
happiness, and hopes of it, all are lost, unless you be found in him.

1. Your persons: it is as impossible that any person in the world should
escape the wrath of God, out of Christ, as it was impossible any man
in the old world should escape drowning, when the flood came and found
him not ih the ark ; some of those perishing creatures might scramble up
into some mountain or tree and preserve themselves a little while the
waters are low, but they were all swept away ere long who were not found
in the ark. 8o here, there is a deluge of wrath coming upon the world of
unbelievers and obstinate sinners, and though some may think to escape by
flying to outward duties, and relying upon their privileges and enjoyments,
yet those are but a refuge of lies, there is no escaping for any but those
that are found in Christ, the deluge of wrath will sweep away every sinner
sooner or later that is not found in Christ.

2. Your services too are all lost : whatever you do in a way of religion,
or in a way of charity, except you be found in Christ doing of it, it is lost,
it will never be accepted. Do what you will, it is impossible to please
God if he find you not in Christ, in whom only his people are made accept-
able: ¢ Without faith it is impossible to please God,” Heb. xi. 6. Why ?
Because it is faith that brings a man into Christ, that faith which purifies
the heart and life, that faith which runs to Christ out of deep seas of sin
and wrath, that faith that will take Christ upon his own terms.
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8. Your happiness, and hopes of it, are lost too: ¢ There is8 no name
under heaven,” &c. The Lord blesses his people with spiritual blessings
in heavenly places ; but how ? In Christ only, Eph. i. There is no enjoy-
ment of happiness, there is no hopes of it, but for those that are found in
Christ: ¢ Christ in you the hope of glory,’ Col. i. Without Christ, with-
out hope in the werld. Those who anchor not within the veil, will see
their souls and hopes wrecked together. In what condition soever you be
found, if found without Christ, you are miserable. Though you be found
in health, in plenty, in prosperity ; nay, though you be found in a throne,
if you be not found in Christ, there is no hopes of happiness, they give
no rest.

But what course shall we take to be found in Christ ?

1. If ye will be found in Christ, you must not be found in your sins.
You must not be found in love with any sin, you must not allow yourselves
in the practice of any; you must hate it, yon must depart from it, else
there is no coming at Christ, no being found in him; these are utterly
inconsistent, as light and darkness ; you cannot be found in both at once.
¢ What fellowship,’ &ec., 2 Cor. vi. Joshua's filthy garments must first be
taken from him, before he could be clothed with change of raiment. Lot
could not possibly be in Zoar until he left Sodom. The manslayer, if he
would stay in the place of guilt, where he had shed blood, could never be
found in the city of refuge. It is as impossible you should be found in
heaven while you are in hell, as that you should be found in Christ while
you continue in sin. If any sin be so endeared to you by pleasure, advan-
tage, custom, or interest, that you will not leave it, you thereby abandon
Christ, and can never expect to be found in him, or near him, unless only
at his left hand. They do but delude themselves, if there be any truth in
Christ, who hope to be found in Christ, and yet will be found in the love
and ways of sin. It is a disparagement to Christ, for any to name him who
will not depart from iniquity; and can such hope to be found in him?
1 John i. 6.

2. You must have no confidence in your own righteousness. The
apostle joins these both in his doctrine and practice, ver. 9. If you would
be found in Christ, you must lay aside all conceits of any sufficiency in
your own righteousness to justify or save you; those that lead you to this
draw you from Christ. It was such conceits that kept off the Pharisees
from Christ, and made it less feasible for them to be found in Christ than
the publicans ; and against this is that parable directed, Luke xviii. 9.
This cut off the Jews from Christ and his righteousness : Rom. x. 84, ¢In
the Lord have we righteousness, in the Lord shall all the seed of Israel be
justified,’ Isa. xlv. 24, 25. But this self-confidence will make men say, ¢ We
are lords,’ Jer. ii. 81. This makes Christ of none effect, discharges them from
being found in him, or finding any advantage by him, Gal. v. 4. An expec-
tation to be justified by conformity to, or observation of the law, tends to
disannul and abolish Christ ; such are fallen from the doctrine of grace,
which doctrine teaches that we are justified freely by another righteous-
ness, Rom. ili. This renders the death of Christ a vain and needless thing,
Gal. ii. 21. Christ was obedient unto death, that we might have righteous-
ness in him to justify us. If we can have such a righteousness by our
observance of the law, he died in vain and to no purpose, we might be &8
well without him.

8. Put on Christ. He that will be found in him, must put him on,
Rom. xiii. 14. Desire the Lord to plant faith in your souls, for by this
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3nlg is Christ put on. This is coming to him as to a city of refuge,
ohn vi.

4. Walk in Christ, 1 John ii. 6. Those only will be found in Christ
who walk in the steps and ways of Christ ; those ways of holiness, humi-
lity, self-denial, meekness, contempt of the world, activeness for God,
wherein he walked, Eph. ii. 10; for those are neither the causes nor con-
ditions of justification, either as begun or continued, yet they are the inse-
parable companions or effects of that faith by which we are justified at first,
and by which our justification is continued.

¢ Not having my own righteousness,’ &c. You have heard (1.) Of the
dignity of the knowledge of Christ; (2.) Of the efficacy of it, it made him
suffer the loss of all things; (8.) The end why he suffered, that he might
win Christ, be found in him; (4.) The way how he would be found in
Christ: [1.] Negatively, ¢not having,’ &c.; [2.] Positively, ¢But the
righteousness of the faith of Christ.’

The negative expression is that which I shall now insist on ; and that I
may clearly ground a particular observation, explain,

First, What he means by righteousness. It is a conformity to the rule
of righteousness, such a conformity as is found in man since the fall ; and
that either inward, in respect of the temper and motions of the soul; or
outward, in respect of the actions of his life, religious or moral. He con-
cludes all acts in his soul, or conversation, that had a show of righteous-
ness, which seemed to answer the law of God.

Secondly, Hence he calls it that ¢righteousness which is of the law,’
because the law is the rule of righteousness; and any motion or act is more
or less righteous, as it comes nearer to the law, or less answers.

Thirdly, ¢ His own righteousness." His own in opposition to that other
righteousness, which he calls the ¢ righteousness of faith,’ ¢ of Christ,’ ¢ of
God ;' for though this was his too, as it is every believer’s, yet not in the
same way. That which he calls his own; for this was his by personal
performance, but that of Christ was not his personally; but in respect of
God’s gracious acceptation, imputing it to him, accepting the performance
of a surety for him, as though it had been his personally.

Fourthly, « Not having ;' that is, not having confidence in #, not relying
upon it, as that for which the Lord will pardon, accept, save me. The
gospel hath revealed another ground to rely upon for this, and had dis-
covered the insufficiency of his own righteousness for this purpose; and
therefore he renounced this in point of confidence, not otherwise. You
maust not think the apostle accounted a personal righteousness or observance
of the law unnecessary, he endeavoured it in himself, he urged it upon
others, to bring their hearts and lives to an accord with the law, the will of
God ; and pressed holiness, which is nothing but a conformity to the law,
as that ¢ without which no man shall see God.’

Thus far he retained his own righteousness as excellent in its own place ;
but he renounced it in point of confidence when it took the place of
Christ’s righteousness; when it was urged as that which could justify,
make acceptable in God's sight, and give him a title to heaven. These are
the privileges and offers* of the righteousness of faith; and therefore in
this respect he disclaims his own legal, personal righteousness. Hence
the

Third Obs. Those that would be found in Christ must renounce their
own righteousness: they who have attained the excellent knowledge of

® Qu. ‘ offices’ ?—ED.
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g‘};rist will not rely upon it, rest in it, or make it the ground of their con-
ence.

The apostle in this respect counts it loss, ealls it dung; and those that
have truly learned Christ will be like-minded. Though personal righteous-
ness, observance of the law, be necessary and useful in other respects, yot
in point of confidence it must be renounced, it must in no case be relied
on; it is commendable and advantageous in its own place, when made use
of for those ends, and in that way which God requires ; but if it be relied
on, it may prove dangerous, pernicious; it will be found a broken reed,
deceive the soul that puts confidence in it.

The reason is, because personal righteousness of any man since the fall
is defective, and comes far short of that righteousness which should be the
ground of our confidence.

That only may be relied on, 1, which fully answers the rule of righteous-
ness; 2, which can give title to life; 8, which can make satisfaction for
gin; 4, which can render us acceptable in God’s eye ; 5, which will justify
us in the sight of God : such a righteousness it must be. But now no man
hath such a righteousness of his own as will do any one of these, and there-
fore it must in no case be relied on. To shew particularly, no man’s per-
sonal righteousness, take it at the best since the fall,—

1. Doth answer the rule of righteousness; for the law of God, which is
the rule, requires perfect obedience, perfect both in respect of habit and
act, both in respect of parts and degrees : but the best righteousness of
any fallen man is imperfect ; imperfect both these ways, therefore can
scarce 80 be called righteousness; it is but a sinful and unrighteous righteous-
ness ; it is crooked, and comes not up to the rule; it is defective, unan-
swerable to the purity of the law: and hence the church acknowledges her
righteousness is but as a menstruous cloth, Isa. Ixiv. 6.

Four reasons :

Reason 1. Omnis justitia humana injustitia esse convincitur. All man's
righteousness is detected to be unrighteousness, if it be strictly examined,
James iii. 2. There are many sinful flaws in all, in the best, in the most
righteous. The apostle includes himself, ¢ We offend in many ;' wheress,
if we did but offend in one point, that would be enough to deface our
righteousness, to make it another thing than the law requires ; to denom:-
nate us guilty rather than righteous, James ii. 10 He that transgresses
but in one point, would by the sentence of the law be found guilty of all,
rather than righteous, Job xv. 15.

Reason 2. Obedience, if it be sincere and universal, it may evidence 8
title, but it can give none: 2 Tim. i. 9, ‘ He saves us,’ i.e., gives a title
to salvation; but how? ¢ Not according to our own works,” our;own
righteousness ; ¢ but according to his grace in Christ.” If we had it, were
entitled to it by our own righteousness, we had it not by grace; these
are still opposed as inconsistent. If we had it in ourselves, we had it not
in Christ.

Reason 8. It cannot satisfy divine justice, it ean be no compensation o
his laws and honour, violated by sin ; it can be no vindication of his holi-
ness and justice. There is that in our best righteousness which exposes
us to more severity, and makes us further obnoxious to justice; that which
may provoke him, instead of appeasing or satisfying.

Reason 4. There is that in it that may procure loathing, rather than
acoeptance, Hab. i. 18. There is a mixture of evil in our own righteous-
ness, the Lord cannot behold it; but he will see iniquity in it, which bis
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pure eye cannot look on with acceptance, Dan. ix. 18. Daniel, and the
people of God who prayed with him, ventured not to present their suppli-
cations for their own righteousness ; they durst not presume to expect their
prayers would be accepted for their righteousness, but for his great mercies.
Those great mercies for which they presented their supplications, that they
might be accepted, include Christ, through whose mediation and righteous-
ness a way is opened for those mercies; and without which no sinners
under the law, or under the gospel, would be capable thereof. It is not in
%;lrﬂel.ve:;, not in our own righteousness, but in Christ, that any are accepted,

ph. i. 6.

Reason 5. As touching the righteousness of the law, he was blameless,
unspotted. Baut this was before conversion, no wonder if he did not expect
to be thereby justified. Ay, but after conversion too, when what he had
and did was from grace, he had no confidence in his own righteousness,
that it would justify him, how exact, how eminent soever it was, Acts
xxm 1. His righteousness was universal, in all good conscience ; it was
sincere, it was before God that he thus lived ; it was continued, uninterrupted ;
he had thus lived to that very day. But did he rely on this to justify ?
No, 1 Cor. iv. 4. He was not conscious to himself that he had been
unfaithfal or unsincere in anything, yet would he make no account that
thereby he should be justified. Here is an evangelical righteousness, an
n‘nspotted, a sincere, an universal, a constant righteousness, an apostolical
righteousness, of an extraordinary quality and degree, both as to the habits
and acts of it, such as transcended that of the other apostles: ¢ He laboured
more abundantly than they all, suffered more abundantly than they all ;’
yet was he not hereby justified. Now if such a righteousness could not
Justify, what personal righteousness can be found in the world that may be
counted a justifying righteousness ? Well might he lay it down as a general
rule, Gal iii. 11, and ii. 16.

It will be yet more evident, that our own righteousness cannot justify us,
by two or three particulars.

(1.) Our own righteousness answers not the demands of the gospel, no
more than those of the law, and so falls short of every rule of righteousness,
and therefore cannot justify us with respect to any. The goepel calls for
perfection as well as the law, it abates no degree of holiness which the law
required, it allows us not to love God less, to fear, trust, serve him.less
than the law would have us. It is true, the gospel has pardon for imper-
fections, which the law had not; but we are as much obliged to perfection
under the gospel, as under the law, and cannot be justified by that which
falls short of what we are obliged to.

(2.) Our own righteousness cannot justify itself, much less can it justify
us. It needs another righteousness to justify it, being many ways faulty ;
otherwise it is, and will be under the condemning sentence of the law, Ps.
cxxx. 8. If there be iniquities in our righteousness, it cannot stand in
judgment, it eannot be justified, it needs another righteousness, by virtue
of which it may have pardon. .

(8.) It cannot justify us in our own consciences, much less can it justify
us before God. There is no man's conscience, if it be not senseless, but
will see something to be condemned in his own righteousness. Now God
is greater than our consciences, he sees more therein that is worthy of con-
demnation, 1 John iii. 21.

2. It cannot entitle any than to life, nor give right to happiness; this is
evident from the former. The first charter man had for eternal life runs
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upon these terms, ¢ Do this and live;’ that is, perform perfect obedience,
and thou shalt have eternal life. It is only perfect righteousness, obedience,
that gives a man title to heaven; whereas, that which is defective (as the
best is since the fall) leaves a man under the curse, Gal. iii. 10. There
must be a better provision than man’s personal righteousness, before he
can be free from the curse, so far is he from procuring eternal happiness.

8. It cannot satisfy the justice of God, it cannot make a recompense for
the least sin. Nay, suppose it was perfect, it is most imperfect : perfect
obedience cannot satisfy for the least disobedience. ‘O my God, incline
thine ear, and hear ; open thine eyes, and behold our desolations, and the
city which is called by thy name: for we do not present our supplications
before thee for our righteousness, but for thy great mercies,’ Dan. ix. 18.

If a man could perform perfect obedience without sin, yet this being his
duty, and that which he owes, this would not satisfy for any former sin;
for the payment of one debt is no satisfaction for another.

4. It cannot render him acceptable in God’s eye. The Lord will accept
no man till satisfaction be tendered ; this agrees not with his justice, and no
man’s personal righteousness can satisfy justice, as appears by the former.
No man since the fall is or can be accepted upon his own account, and
men’s personal righteousness being stained with sin, is so far from render-
ing the performance acceptable, as the performance itself cannot be accepted
without the mediation of a better righteousness than that of the law, of
which here, Eph. i.

5. It cannot justify the performance before God's tribunal. The apostle
clears this by his own example : if any man might expect to be justified by
his own righteousness, he much more ; for ¢ as touching the righteousness
of the law he was blameless ;' he lived in all good conscience towards God,
&c. He was not conscious to himself of any gross misdemeanour or
neglect : ¢I know nothing,’ &ec., 1 Cor. iv. 4. He lays it downas a general
rule, Gal. iii. 11, and chap. ii. 16.

Use ; of exhortation. If you desire the comfort and happiness to be
found in Christ, take heed of relying upon your own righteousness. There
are two ways whereby Satan leads the greatest part of the world to destruc-
tion. The one is, the open way of profaneness and ungodliness ; the other
is, the retired way of self-confidence. If that great enemy of souls cannot
prevail with men to run with other® excess of riot, when he sees some
through religious education, or common workings of the Spirit, to bave
escaped the gross pollutions of the world, he attempts their ruin another
way, by possessing them with a conceit of the sufficiency of their own right-
eousness, tempting them to neglect Christ by resting in themselves. And
though this way be fairer than the other, yet ordinarily it proves more
dangerous, because those that are entered into it are not so easily con-
vinced of it, and brought out of it ; publicans and sinners are more easil)
brought to Christ than Pharisees. The word to which the apostle com-
pares self-righteousness tells us thus much. He calls it oxvBdAa, which 18
rendered to you dung; but some eritics observe, the word signifies such
costive excrements as the power of physic doth hardly purge out of the b_OdY .

It must be an extraordinary power that will work & man that is civilized,
and hath the form of godliness, to deny himself, and renounce his gelf'
righteousness ; and yet nothing doth more cross the great and glorious
designs of God in the gospel, nothing is more dishonourable to Christ, and
more affronts him ; nothing more dangerous to the soul of sinners, than t0

* Qu. ‘ others to’?—Eb.
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rely upon their own righteousness for pardon and salvation. And therefore,
if you would not be found fighters against God in his most gracious con-
trivement of man's happiness ; if you would not be contemners of Christ
and the grace of the gospel ; if you would not be found accessory to the
destruction of your own souls, take heed of depending upon your own
righteousness, take heed of making anything the ground of your confidence
but Christ and his righteonsness. And that you may the better escape
this snare of the devil, let me discover those several dresses wherein Satan
presents this self-righteousness, that he may the more easily entangle the
more in a soul-deceiving confidence therein ; and few that know Christ will
find but they either have been, or are upon the borders of it, if not further
in some of these by-paths.

1. Some rely much upon a natural righteousness, that which we call
good nature ; if others persuade them, or they can persuade themselves
that they are of good dispositions, mild, candid, gentle, ingenuous, kind
and peaceable temper, they rest here, and are apt to conclude, the Lord
will not be so severe as to cast so good nature (though there be nothing
more than nature in them) into hell.

2. Some rely upon a positive righteousness, and observance of some rites
and circumstances in religion. They are baptized, and accounted members
of the church, and partake of ordinances, and come under church order,
submit to this or that form of ecclesiastical government, and adhere strictly
to some outward observances prescribed by God, or perhaps received by
tradition from their superiors or forefathers. Here they ground their hopes
of heaven. This was part of the Pharisees’ righteousness, and that in which
their false teachers grounded their confidence, which the apostle here opposes,
and overthrows elsewhere, when he tells us, ¢ The kingdom of God comes
not by observation,’ &ec., Luke xvii. 29 ; Rom. xiv. 17. And Christ raises
it: ¢ Except your righteousness,’ &c., Mat. v. 20.

8. Others rely upon a moral righteousness, because they have some care
to observe the duties of the second table, because they are just, sober, tem-
perate, liberal, love their neighbours, do no man wrong, give every one his
own ; hence conclude they are sure of heaven. Whereas if this were a
sufficient ground of confidence, we might conclude many heathens in heaven,
such as never knew Christ, nor heard of the gospel. If such righteousness
be sufficient, then Christ died in vain, as the apostle concludes to like pur-
pose, Gal. ii. 21.

4. Others rely upon a religious righteousness, their outward performances
of some religious duties. Because they pray, and hear the word, and read
the Scriptures, receive the sacraments, converse with those that are religious,
and in some sort observe the Sabbath, upon this are confident that they
shall die the death of the righteous, and it shall be well with them in the
latter end. But even this support the apostle rejected as rotten ;*though
he was one of the most religious sort among the Jews, and blameless as to
his outward performance of religious duties, yet he durst not be found with
this righteousness alone ; he disclaims all confidence in it.

6. Others rely upon a negative righteousness. Because they are not so
unrighteous, not such idolaters, atheists, not such apostates or heretics,
not such swearers or Sabbath-breakers ; because they are not drunkards
nor adulterers, not murderers or oppressors, not covetous, proud, or ambi-
tious, therefore it shall go well with them. This was the Pharisees’, &8 in
the parable ; but it was far from justifying them, Luke xviii. 11, 14.

6. Others rely upon a comparative righteousness, their being or thinking
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themselves to be more righteous than others, because they do more in &
way of religion, of justice, of charity, than others who have like engage-
ments ; whatever their principles be from which, or the ends for which they
do it, conclude for this they shall be saved. This is like that of the labonrel:s
sent into the vineyard early in the morning. They expostulate about their
wages, as though they had deserved some extraordinary reward in having
borne the burthen and heat of the day, Mat. xx. 12. There is a sad inti-
mation, that though these were called, yet they were not chosen, ver. 16,
Mat. vii. 22,

7. Others rely upon a passive righteousness. Because they have suffered
for the truth, being jeered, reproached, persecuted for some way of religion,
therefore they are confident that for these sufferings they shall be saved
and pardoned. But the apostle here sheweth the vanity of this confidence,
for who had suffered more than he, who had suffered the loss of all (.hmg!
for Christ ? He makes not his sufferings, but Christ, the ground of his
confidence ; he durst not be found, not in his sufferings for Christ, except
he might withal be found in Christ : .that he desired above all. Nor would
he rest in anything but in Christ: ¢ Not having his own righteousuess;’
he counts it loss so far as it was unuseful and insufficient, he counts it
dung so far as it invades Christ’s prerogative, so far as it would usurp t.he
place and office of his righteousness ; it was no better than dung when it
would supplant and dishonour the righteousness of God.

(1.) Man being made a rational creature, and so made capable of moral
government and obedience, he was necessarily subject unto God as supreme
governor, who, that he might rule him according to his nature and eapacity,
gave him a law by which he was to be ordered in all things, and according
to which he was to be judged. To bnforce this law, he added & penalty in
case of transgression, the import of which is this, that if he rebelled, he
should be miserable here and hereafter, Gen. ii. 17. To enjoin man not
to eat of the tree of knowledge, to obey him herein and in all other partict-
lars, he was obliged by the law of nature ; and the penalty is death, which
is elsewhere called the curse, Deut. xxvii. 26, Gal. iii. 10.

(2.) Man transgressed this law.- Our first parents disobeyed God, and
we in them, Rom. v. 12. Hereby the image of God, wherewith he was
created in holiness and righteousness, was lost, and the nature of mankind
universally corrupted, and all so inclined unto sin, that they sin actually 88
soon as they are capable of acting, and continue to sin while they are in the
state of nature, and all are concluded under sin, Rom. iii. 9, 10, &e. *All
are become guilty before God,” ver.19. ¢All have sinned.” This the
apostle premises before he delivers the doctrine of justification, ver. 23.
Thus it was with all the world after the flood, and so it was with the old
world before, Gen. vi. 5. All are sinners from the womb and from the
conception, Ps. li.

(8.) Sin being entered into the world, the Lord was concerned not to let
it go unpunished. It is enough for our purpose, which is out of question,
that it was the Lord's will and determination to punish all sin. But there
seems to be a sufficient proof, that it was not from the mere pleasure of his
will that he should be punished, but there was a necessity for it, from the
nature and perfections of God, and from his relation to man as his governor,
and from the law enacted as the rule of his government. The Lord is
obliged, not only by his truth and unchangeableness, but by his wisdom,
holiness, and justice, to punish sin. )

His truth engages him to it. He threatens it in his law, and if he will
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rule according to law, it must be inflicted. His truth is obliged for the
executing of the threatening, and to make good what he had declared to be
his resolution.

His unchangeableness makes it necessary. He did determine from eternity
to punish it. The event shews that it was eternal purpose, and the coun-
sel of the Lord must stand : he is not as man.

His wisdom makes it necessary. The end and designs of his law and
government would be lost, his law would appear o be powerless and insig-
nificant, his government would be rendered contemptible, the authority of
the one, and the honour of the other defaced, if sin is not punished.

The holiness of God requires it. Sin is contrary to him; he hates it.
If he will shew himself to be what he is, ¢ an holy God, of purer eyes than
to behold evil, and who cannot look on iniquity,’ Hab. i. 18, it is necessary
to shew his hatred of it by punishing it : Josh. xxiv. 19, ¢ he will not for-
give,’ that is, he will punish, because he is holy, where, as in other places,
the necessity of punishing is grounded upon his holiness.

If the Lord be necessarily an holy God, it will be necessary to hate sin;
for hatred of sin is essential to holiness, and cannot be conceived or appre-
hended without it. Now to hate sin is velle punire, necessarily includes a
will to punish it. It is essential to holiness to be displeased with sin.
Now as the love of God is our chief reward, so God's displeasure is the
chief punishment of it. If then it be not necessary that he punish sin,
there will be no necessity that he be displeased at sin. It will be arbitrary
to the holy God to be pleased with sin, if it be arbitrary not to punish
it. We might conceive that he may as well be pleased with sin as dis-
pleased with it, which is intolerable to say or imagine.

Finally, His justice obliges him to punish it ; for suffering is indispen-
sably due to sin, and the sinner justly deserves it, and justice requires that
everything, every one, should have his due, that every disobedience receives
a just recompence of reward, Heb. ii. 21, Rom. i. 82, 2 Thes i. It is
righteous with God to give to every one according to his work.

An earthly governor cannot without injustice decline to punish the viola-
tion of righteous laws, unless in case he can otherwise secure the end of
government. The ends of the divine government are his honour, the
authority of his laws, and the good of his subjects. His honour and
majesty must be vindicated, the authority of his laws (wherein the interest
of the world is so much concerned) must be asserted ; and sin, seeing it
entrenches upon all, unless it be punished, how can they be vindicated or
asserted ?

And there i8 more necessity that a compensation be made to the laws
and honour of the supreme Governor of the world, by how much his person
and majesty is higher, and the dishonour greater, his laws more advan-
tageous to the world. Here the necessity of a vindication by punishment
rises higher, and appears to be greater in all respects.

It is true a private person or a magistrate, as to his own particular con-
cern, may in some cases remit injuries, without any prosecution, he may
do it as the offended party ; but as a governor he cannot justly do it when
the interest of government is concerned [in] it, and the public would suffer
thereby. Now in reference to God, it is plain the universe would suffer
if these rights of his sovereignty and honour were not vindicated, the
assertion thereof tending so much to the good of the whole. .

And the Socinians confess that it is repugnant to justice for a private
person to relinquish his right in case of some injuries, and the injury they
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instance in, viz., notorious defamation, is not more intolerable fo man
than sin is to God. And therefore to think it is not necessary for the
great God to vindicate his rights by severity against sin is altogether
unreasonable.

In short, the honour of the divine perfections cannot be secured or
vindicated unless sin be punished; therefore it is highly necessary that
sin should not escape without punishment.

(4.) Bince there is such necessity that sin be punished, and the Lord
so highly concerned to inflict the penalty due to sin, either the sinners
themselves must bear the penalty, or some other for them ; if the sinners
themselves must bear the punishment, no flesh could be saved, all man-
kind must be eternally miserable, for it is the penalty expressed by death
and curse.

If some other bear the penalty for them, it must be such & person, and
in such a way, that will be as satisfactory to justice, and as fall & salvo %o
the divine perfections concerned in his law and government, as if the
sinners themselves suffered it.

The design of the law must be secured, and the ends of divine govern-
ment attained, and the justice, holiness, truth, and wisdom of God vindi-
cated and manifested, as much as if the penalty was inflicted upon the
transgressors themselves.

(6.) It was Christ that undertook this, and the way wherein he effected
it was by suffering in our stead.

This is it which we are concerned to maintain; Christ suffered in our
stead ; for if he did not, the punishment due to sin is not inflicted (since
his bearing the punishment due to our sin, and his suffering in our stead
is all one), neither we nor any for us undergo it.

Thus sin, as to all that are saved, will go unpunished every way, and 80
the ends of government are neglected by the infinite wise and righteous
Governor of the world, and the glory of his wisdom, truth, justice, and
holiness are by himself exposed and left to suffer without any salvo. Ifwe
be saved in a way that will not secure the honour of the divine perfections,
salvation will be effected in a way not consistent with the honour of God.
Bat no salvation can be expected on these terms, and therefore either none
will be saved by Christ, or else it is upon the account of his bearing the
penalty of the law in their stead.

But by Christ's suffering in our stead all is secured, justice is satisfied
for them, sin hath its deserts, that which is due to it, and which justicé
requires should be inflicted for it ; his holiness is demonstrated, for what
clearer evidence, that he is of purer eyes than to behold it, that he per-
fectly hates it, than by punishing it in his own Son, when he appeared but
in the room of sinners. His truth is manifested, when the Lord of life
maust die, rather than what the law denounced shall not be executed ; his
wisdom is no way impeached, the ends of government fully attained, the
law vindicated from contempt, the authority of the great lawgiver upheld,
and the children of men deterred from sin, when the Son of God must
suffer for it. .

I need not here give an account of that abundant evidence we have 10
Scripture that Christ should suffer in our stead, only this in short: the
several notions whereby his death is represented to us in Scripture, make
it plain that he suffored and died not only for our good, but in ouf
stead.

. His death is held forth as a punishment, as & ransom, and a8 a sacrifics.
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His death was a punishment: ¢ He was wounded for our transgressions;’
he died for our sins ; that is, he suffered what our sins deserved, that we
might not suffer ; and this is the very thing that we mean by his suffering
in our stead.

His death was our ransom, Mat. xx. 28. He paid that in our behalf
which justice required of him, and this is to pay it in our stead.

His death was a sacrifice: he died that we might escape that death
which was the penalty of the law transgressed by ms. As the life of the
sacrifice went for the life of the sinner for whom it was offered ; this is to
die in our stead, as the sacrifice died instead of the offender.

(6.) Christ’s sufferings were accepted for us, and accepted as suffered in
our stead. None who believe he suffered will question but his sufferings
were accepted ; nor will any deny that they were accepted as suffered
in our stead, but those who against all evidence of Scriptare deny that
he suffered in our stead. (1.) The ground of his death and suffering ;
(2.) The end and design of them ; (8.) Their full sufficiency for their
end; (4.) The dignity and quality of the person suffering; everything, in a
manner, which occurs therein tends to make this unquestionable among all
Christians.

It was the will of the Father, expressed in the form of a covenant between
Father and Son, that the Son taking our nature should thus suffer, Ps.
xl. 6-8, Heb. x. 5. The Father promises that these sufferings should be
accepted, Isa. lii. 10, 11. The Son, upon assurance of the Father's
acceptance, submits to the sufferings.

He suffered all that in justice was required, that way might be made for
our acquitment.

His sufferings were a full demonstration of his truth, wisdom, holiness,
justice, yea, of his mercy too; the Lord was hereby every way tran-
scendently glorified, and that which thus glorifies him must needs be highly
acceptable.

He that suffered was not only man, but God, of the same essence, power,
and will with the Father. His sufferings and blood was the sufferings and
blood of him who is God, and therefore of infinite value, and so most
worthy of all acceptance, such as could not in justice but be accepted.
The Lord was herewith fully satisfied, and that which fully satisfied him
was unquestionably accepted.

(7.) Since Christ’s sufferings were accepted for us, it is undeniable that
they are imputed to us (this is the conclusion which necessarily and
unavoidably follows from the premises); for such acceptance of them for
us, and imputation of them unto us, is the same thing. To impute Christ’s
sufferings to us, is nothing else but to accept them for us, as suffered in
our stead. Hence, [1.] let me give some account why I express imputa-
tion by acceptance; [2.] to shew that they are the same thing, and
nothing else meant by the one than by the other.

[1.] What others means here by imputation I express in these terms,
accepting thereof as done in our stead, for us; but they are clear and
proper (and help to state this point more advantageously), and to distingnish’
this from other sorts of imputation. Imputation in general is to account
a thing to belong to us. This general is specified and differenced by three
severals, all here comprised, viz., the state of the thing imputed, the
ground of the imputation, and the quality of what is imputed.

First, As to the state of the thing imputed, they are either ours, or not
ours, personally. That is denoted in the words ¢ for us.” He endured it
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for us, not we for ourselves; and so the imputation of Christ’s sufferings
is accounting of that to belong to us which is not personally ours.

Hereby it is distinguished from the imputation of things which are
personally oura. Phinehas’s act was imputed to him for righteousness ; it
was his own act personally, Ps. cvi. 81 ; and so Rom. iv. 4.

Secondly, As to the ground of the imputation, that is here Christ's
suffering in our stead ; that is the ground why his sufferings are accounted
to belong to us. So the imputing of his sufferings is the accounting that
to belong to us which he suffered in our stead. Thereby it is distinguished
from those imputations which are injurious or groundless, from such also
as have other or different grounds from these.

Thirdly, As to the quality of what is imputed ; it is either good for us,
or evil. The sufferings of Christ are good for us ; that is denoted in the
word accepted, and serves to distinguish of* the imputation of that which
is evil. The imputation of that which is good is called the accepting of it
for us, as the imputation of that which is evil is called the laying it to our
charge, 2 Tim. iv. 16; so that I express the imputing of Christ’s suffer-
ings to us by the accepting thereof for us, to distinguish it from the
imputation of that which is evil. To impute that which is evil to us, is
to charge it on us; to impute that which is good to us, is to accept it
for us.

Thus, as the imputation of evil to us is distinctly expressed by laying it
to our charge, 8o the imputation of that which is good is distinctly and
properly expressed by accepting it for us. Both the charging of the evil,
and the accepting of the good, is the accounting it to belong to us, which
is the common notion of imputation.

[2.] Hereby the other thing propounded is manifest, viz., that to impute
Christ's sufferings to us, and accept them for us, is the same thing. Bat
let us clear it a little more. Take imputation in its full extent, and it is
the accounting of a thing to belong to us, and dealing with us accordingly.
These two things it includes, and it is all we mean by it. Now a thing
may be accounted to belong upon several grounds; that particularly
belongs to us which is done or suffered in our stead, which is the case
before us. And in this case, to accept for us what is suffered in our stead,
is to impute it to us; for to accept it as snffered in our stead, is to judge
it to belong to us, and to deal with us answerably in respect to the
advantages thereof; and this is all that imputation imports.

Thus, when a friend pays a ransom for a captive, if it be accepted for
the captive, it is imputed to him ; for to accept it for him, is to account it
to belong to him, being paid in his stead, and to deal with him accordingly,
by discharging him.

Thus, when a propitiatory sacrifice was offered for the sinner, the
accepting of it for him was the imputing of it to him ; for, being accepted
in his stead, it was accounted to belong to him, and he had the advan
of it for atonement, Lev, i. 4. He laid his hand upon the head of it, to
signify that it was to suffer in his stead, and it made atonement for him ;
so that, being accepted, it was accounted to belong to him, and he fared
according ; atonement was made by it ; where it is plain in those saerifices
accepting and imputing are all one, and so they are expressed by Lev. vii.
18, where not to accept is explained by not to impute; and there is
sufficiont warrant by accepting to understand imputing in other places
where it is applied to sacrifices, Ps. xx. 8, Isaiah Ivi. 7.

* Qu. ‘it from® ?—Ebp.
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Hereby it is clear, that to accept Christ’s sufferings for us, as suffered in
our stead, and to impute them unto us, is the very same thing; so that
those who grant his sufferings are thus accepted for us, can in nowise deny
that they are imputed to us, unless they will be so absurd as both to grant
and deny one and the same thing; so ridiculous as to grant it in one
expression, and deny it in the other, which doth express the very same
thing. There are no small advantages I may expect from thus stating the
question.

(8.) Hereby it appears that none can deny the imputation of Christ’s
death and sufferings but those who deny his satisfaction (and so subvert
the foundation of the gospel) ; for since the imputation of his sufferings to
us, and accepting of them for us, are one and the same thing, if they be
not imputed to us, they are not accepted for us, as suffered in our stead.
If they be not accepted for us, as suffered in our stead, he did not suffer
in our stead ; and if he did not suffer in our stead, he did not make satis-
faction, for by satisfaction nothing is to be meant but the suffering the
penalty of the law in our stead ; so that this draws deep, and tends directly
to undermine the foundation of Christianity. I would they who make bold
to deny the imputation of Christ’s sufferings, would shew us, things thus
stated, how it is possible to secure his satisfaction. I am confident that
Socinus himself, if he had not denied the satisfaction of Christ, would
never have denied the imputation of it to us, as before explained ; for even
a Mahomedan hath so much respect for Christ, as not to deny but what
he undertook in our stead was accepted of God as accomplished in our
stead.

Let me say farther, that as the case is stated, we may force any who
grant the satisfaction of Christ, to acknowledge the imputation of it, even
those who oppose it 8o passionately, and are possessed with the greatest
prejudices against it, if they can but procure leave of their prejudice and
passion to use a little reason when they are masters of much ; if they do
but discern the true notion of the things in question, when it is clear and
obvious ; nay, if they but understand themselves and the matters they con-
test about, while some of them are ready to charge the clearest, the greatest
lights of the protestant world with ignorance or inadvertency.

That Christ satisfied for us they grant; no protestant, no papist, no
Christian, none but Socinians question it. Well, if he satisfied for us, he
suffered in our stead ; if he suffered in our stead, his sufferings were accepted
as suffered in our stead ; if they were accepted for us, they are imputed to
us, for we mean nothing else in the world by imputation bat this acceptance.

This they grant, and cannot but grant, and must yield the very thing we
contend for, while they will have the world believe that they deny it, and
write bitter discourses against it, as though they were in such a transport
as not to understand what they do or say.

That I do not misrepresent them will be hereby evident ; ask dissenting
protestants, such who have forsaken the doctrine of the Church of Eng-
land, and of all reformed churches in this point, whether the righteousness
of Christ be imputed tous? No, by no means, will they say ; and some of
them have the discretion to smut it with black invectives, as a dangerous
doctrine, of I know not what pernicious consequence; well, but ask them
again, Did Christ suffer in our stead ? Was what he suffered accepted as
suffered in our stead ? This they will readily grant, as being maintained by
the whole Christian world against the Socinians. The papists themselves
will not have the face to deny it, how much, how satirically soever they
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write against the imputation of Christ’s righteousness; now where is the
reason and ingenuity of those men, papists and others, when they presume
8o much upon the strength and the clearness of their reason? They grant
the sufferings of Christ in our stead accepted for us, yet deny they are
imputed to us, when the accepting of them for, and imputing of them to
us, are the very same thing; they both grant and deny one and the same
thing, only expressing it in differing terms ; and these terms differing only
in the sound, when in truth they are of one and the same import.

This is not to deal like men of reason ; it is no more reasonable than to
grant that this is a living creature, but to deny it to be an animal ; or to
grant they have received twenty English shillings, but to deny they have
received one pound sterling. The Socinians are more impious, and bid
more defiance to the gospel, in denying the imputation of Christ's satisfac-
tion, because they deny he made any satisfaction; but those are more
repugnant to reason, who grant that he made satisfaction, but deny that it
is imputed.

If they will use their reason, they must either fall into the detestable
error of Socinus, and deny both, or submit to the doctrine of the gospel,
and acknowledge both ; both must stand or fall together ; and both must
be denied, or both must be acknowledged.

(9.) Hereby it appears that there is abundant evidence in Scripture for
the imputation of Christ’s suffering for us; there is as much ground to
confirm and establish us in the belief of it, as there is for the most, the
greatest points of the Christian faith; for truths that depend upon mere
revelation, have more ground in Scripture. Those testimonies which are
usually alleged and insisted on as direct proof thereof, are but a’very small
part of its confirmation ; they are but, as it were, some few drops, in com-
parison of a full stream of Scripture, wherewith it is enforced : all those
maultiplications of divine testimonies, which prove the satisfaction of Christ,
against the Socinian, are full evidences of the imputation thereof.

For the satisfaction of Christ being proved, none can or will deny the
Lord’s acceptance of it ; and so the imputation of it being the same thing
with that acceptance, will be thereby out of question.

8o that all those sorts of scripture, almost innumerable, which signified
that he suffered in our stead, are just proofs that his sufferings are imputed
to us; all those texts which declare, he died for us; was delivered for our
offences ; that the Lord laid our sins on him ; that he bare our iniquities;
was wounded for our transgressions ; was made sin; made a curse for us;
that he gave himself, his life, a ransom for us; that he redeemed ; bought
us with a price ; obtained redemption ; that he was a propitiation, made
atonement or reconciliation ; made his soul an offering ; gave himself a
sacrifice; offered himself without spot, &c. These, and all of the same
import, more than can be soon or easily reckoned up, do declare that he
suffered in our stead, and so are sufficient proofs that his sufferings are
imputed ; for it being proved that he suffered in our stead, that his suffer-
ings are imputed, i. e., accepted for us, must and will be granted without
other proof.

For it cannot be denied that Christ’s sufferings are imputed to us, if they
be accepted for us, because they are both one. It cannot be denied that
his sufferings are accepted as suffered in our stead, if they were suffered in
our stead. For none will have the face to question the acceptance of
Christ’s sufferings as they were suffered.

v Therefore it being proved that Christ suffered in our stead, all is proved
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that can be denied; that which evidences Christ to have suffered in our
room makes all evident which needs any proof in this question.

Now a great part of the Bible makes it evident that he suffered in our
stead, and no less than all this evidence there is for the imputation of his
sufferings, since it is carried by the same evidence beyond all reasonable
denial, and needs no other testimonies to clear it.

(10.) Hereby the vanity of what is objected against this imputation of
Christ’s sufferings will be manifest ; to instance in two or three which are
counted considerable.

[1.] It is objected, that the Scripture doth nowhere express the imputa-
tion of Christ's righteousness to. us ; it is not said anywhere in Seripture,
that the death or sufferings of Christ are imputed to us.

Be it 80, that these very words are not found in any place in Seripture,
yet the thing we mean thereby is found in hundreds of places, wherever we
find that Christ died or suffered for us. Wherever we find any expressions
signifying that he suffered in our stead, which any but the Socinian can
see in all parts of Secripture, there the acceptance, or which is all one, the
imputing of his sufferings, is held forth.

For his sufferings and the acceptance thereof do so clearly and neces-
sarily involve one another, that one of them cannot be apprehended or
believed without the- other; we cannot believe that he suffered, without
believing that his sufferings were accepted, and so without believing tha
they are imputed, since they are the same thing. .

Let me only add this, it is dangerous reasoming from the want of some
words to the want of the thing; such reasonings may overturn our faith,
and leaves us no gospel. If we must not believe the imputation of Christ's
sufferings, beeause- those words are not in Scripture (I mean in any one
place together, for that they are not in several is not pretended), we must
not believe the satisfaction of Christ, nor the merits of Christ, no, nor the
incarnation of Christ, because those words. are not in Scripture.

[2.] It is objected, that there is no evidemce of this in the Evangelists,
that Christ nowhere delivered this doctrine concerning the imputation of
his righteousness or satisfaction, neither in his sermons nor private dis-
courses with his disciples ; that since Christ is faithful in the discharge of
his prophetical office, this point would never have been omitted, if it had
been necessary to be believed.

Ans. The premises discover this to be & great mistake ; for Christ so
delivered this doctrine in his sermons and discourses, as to leave nothing
therein questionable. There is abundant evidence in the evangelists of all
that need any proof in this matter. For as it is stated, nothing can be
questioned, but whether Christ suffered in our stead. If this be not denied,
all that we assert is and must be granted. Now there is full evidence for
this from Christ's own words, in all the evangelists; and so clear, that
none can avoid it, but those who, with the Socinians, shut their eyes. Let
me point at some few : Mat. xx. 28, ¢ Gave his kife a ransom.” The same
words in the evangelist, Mark x. 48. And so Mat. xxvi. 28, ¢ This is my
blood,’ &c. That also, Mark xiv. 24, and Luke xxii. 19, ¢This is my
body,’ &e. ; the 20th verse, ¢ blood shed for’ &. 8o in the other evan-
gelists, John i. 29, ¢ the Lamb of ‘God ;' John xv. 18, ¢ laid down life for
friends ;’ John x. 11, ¢life for sheep.’

Now if we will understand these phrases, either according to the common
usage of Scripture, or the common sense of mankind as to such expres-
sions, the meaning of them must te, that Christ died and suffered in our

VOL. L T
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stead. And this being proved by Christ's own words, recorded by the
evangelists, all is sufficiently thereby proved that we intend. Nothing
more concerning the imputation of his sufferings need any proof, because
there is nothing of it that is or can be denied.

[8.] It is objected, that if Christ's sufferings be imputed to us, then we
must be reputed to have suffered what he suffered, and then we must be
accounted to have satisfied justice ourselves, and consequently to be our
own saviours and redeemers.

Ans. From imputation in the sense fore-explained, it cannot with any
reason be inferred that we suffered personally, but only that Christ suffered
in our stead. And from thence it cannot be inferred that we ourselves
made satisfaction, but only that Christ in our stead satisfied divine justice.
And so in short the foundation of this fallacy being removed, the rest of
the consequences fall.

Thus much for the imputation of Christ’s death and sufferings, com-
monly ecalled his passive righteousness; the truth whereof I hope is ren-
dered 8o plain and firm, that it cannot (as I said) be denied by any, but
such as will deny Christ to be a Saviour and Redeemer in the style and
sense of Scripture.

I proceed to the imputation of his active obedience, or, as it is called,
his active righteousness. This, I confess, seems not of so great import-
ance as the former, nor the denial of it of so dangerous consequences ; for
there are some who are zealous assertors of Christ's satisfaction, and walk
with a right foot in other truths of the gospel, who take occasion to dissent
hers, and to declare it publicly ; yet, because I apprehend it to be a truth
of some moment to the honour of Christ and comfort of believers, and this
discovered in the gospel, and in the text particularly, and asserted by the
community of protestant divines, from whom I would not be tempted to
straggle, and wish others would not upon slender grounds, especially in
our present circumstances, wherein papists make so great an advantage of
stragglers, and make it the matter of no little triumph, when they see any
part of the common protestant doctrine deserted by its professors, There-
fore I shall endeavour to make this also evident in the same method as I did
the former, and hope to do it 8o a8 to satisfy dissenters ; such, I mean, 8s
dissent for want of evidence, or out of some sense that this truth is or msy
be abused ; not those who oppose it out of ill design, or affectation of sin-
gularity, for in such there may be something too hard for light otherwise
convineing.

First, Christ performed perfect obedience for us. He was born of 8
woman, and made under the law, for the same purpose, and on the same
account, as the apostle signifies, Gal. iv. 4. He was born of a woman for
us, and not for himself, and so he was made under the law, substituted*
to it for us, and not for himself.

The Socinians will not deny, but that his obedience was for us, that is,
for our good, only they will not have it meritorious for us. As they
have no satisfaction in his sufferings, 80 no merit in his obedience.

But herein they are opposed by all sorts of Christians, both protestants
and papists. The papists, who arrogate a meritorious excellency to their
own obedience, how defective soever, cannot deny it to the perfect obedience
of Christ. As for protestants, to instance only in such whose concurrencé
may be less expected, those who will not have Christ to have perfortlled
obedience in our stead, yet maintain his obedience was meritorious for us

#* Qu. ‘submitted * or ¢ subjected ’ ¥—Ep.
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both his obedience to the moral law, and to the law of Moses, to the special
law of mediation. He perfectly fulfilled all that was required of him in
the covenant of redemption, and so deserved what is promised in that
covenant, the sum of which we have, Isa. liii. And he perfectly fulfilled
all that was required of man in the covenant of works (as to the substance
thereof, and the duties common to all), and so deserved for us what was
promised in that eovenant, viz., to live.

Thus his obedience was meritorious, jure pacti, in respect of that cove-
nant, whose conditions he exactly performed ; but this is not all, it is but
merit in a large sense, such as some divines will have Adam’s obedience
capable of, if it continued perfect.

Christ’s obedience performed for us was meritorious not only thus, but
also jure operis, in respect of the value of the performance, the divine
nature deriving an infinite value upon what the human nature performed
in our behalf; so that on this account it deserved, and was truly worth
the life and blessedness procured by it for us; they do acknowledge that it
is infinitely meritorious.

Yea, those of our divines who are most reserved in asserting what is due
to the active obedience of Christ, do grant that his obedience, in respect of
the condescension of it, was meritorious. Now there was active obedience
in condescending ; it was his Father’s will that he should condescend, he
complied with his will, so that there was condescending in every act, and
thus there was merit in every act of his obedience.

Indeed, I should be sorry to find any protestant divines denying the
merit of Christ’s active obedience, for thereby his whole undertaking will
be divested of its meritorious excellency. If there be no merit in his obe-
dience, there will be none in his sufferings ; for penal sufferings, as such,
do not merit, as is confessed on all hands, they are not meritorious but as
there is obedience in them. And therefore if his obedience be not meri-
torious, there will be no merit in his sufferings, and consequently none in
his whole undertaking. :

And his satisfaction will fall with his merit, for that only is satisfactory
which is meritorious; so that, when there is no merit, there is no satis-
faction.

This then we may take for granted, as being generally acknowledged,
that Christ fulfilled the law, performed perfect obedience on our behalf, so
that it was meritorious for us.

Secondly, Christ performed perfect obedience in our stead, not only for
us, for our good, but vice nostriim, in our place or stead.

This, as to what I intend, is of more consequence than the former, and
will clear the whole business before us, if we can but clear it. If we can
gain this one point, we shall go near to carry all that we desire ; and, if I
mistake not, it may be easily done. Indeed, there are divers who stick at
this, those who acknowledge that Christ's obedience was for us, and that
it was meritorious for us, will scarce grant that it was performed in our
stead ; but if they take notice what we mean thereby, they will not, they
cannot stick at it.

A duty is said to be done in another's stead, when that is performed for
for him which he was obliged to do himself.

As when one pays a debt for another which he himself was bound to
pay, it is truly said to be paid in his stead.

Or when one is obliged to do some work, but is some way or other dis-
abled for it, another undertaking to do it for him, doth it in his stead. 8o
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Christ fulfilling the law for us, which we were obliged to have done our-
selves, he truly and properly did it in our stead. .

This seems clear, past all denial ; no more is required that it be done in
our stead, but that what we were bound to do ourselves be done for us.
That it was done for us, all grant; and that we ourselves were obliged to
do it, none can deny.

Nor can it be denied that he performed it for us but for that end for which
we should have performed it, that is, that we might have life; so that he
did for us what we should have done, not accidentally, but ont of design;
for it is acknowledged that his end and design in performing perfect obe-
dience was to merit life for us, that is, purchase for us a title to heaven.

All that I find objected against Christ's obeying in our stead is only
this : if he performed obedience in our stead, we shall be thereby exempted
from obedience ourselves, as his sufferings in our stead did free us from
sufferings.

But this which is alleged to enforce the objection serves to dissolve it.
By Christ’s suffering in our stead we are freed from suffering anything for
that end for which he suffered, that is, for satisfying of divine justice; 8o
by Christ’s obeying in our stead we are freed from obedience, for that end
for which he performed obedience in our place, that is, that we might have
title to life. For these ends for which he suffered and obeyed, it is not
required of us either to obey or to suffer, for he alone satisfied justice by
the one, and he alone purchased title to life by the other.

For other ends we suffer afflictions and death, not to satisfy divine jus-
tice; and so for other ends we are as much obliged to obedience as if he
had not obeyed for us, but not to purchase a title to life, not for that end.

In short, I cannot see how those who will have Christ’s active obedience
to be satisfactory or meritorions for us, can reasonably deny that it was
performed in our stead, since they must grant all that is requisite thereto;
for no more is necessary that it be done in our stead, but that what we are
obliged to do be done for us. That it was done for us they assert; that we
ourselves were obliged to do it, they cannot deny.

Thirdly, What Christ performed in observance of the law, is accepted in
all points as bhe did it. What he performed was accepted; what he per-
formed on our behalf is accepted in our behalf; what he performed in our
stead is accepted as done in our stead.

This is clear and unquestionable, no Christian will deny anything of it
Those that make Christ to be what he is, that believe he is the beloved
Son of God, in whom he is well pleased, which was declared by a voice
from heaven, Mat. iii. 7, shat the Father is transcendently pleased, fally
satisfied both with Christ's undertaking and the accomplishment of it;
that believe the divine dignity and excellency of his person, and the infinite
virtue of his performance; that it was the Father's will and pleasure that
Christ should do this, and do it exactly in all points as he did, Heb. x. 7;
that the will and design of Christ in this was one and the very same with
the will and design of the Father, John v. 80 and iv. 84; that it was &
covenant and agreement between them that this should be thus done, and
thus done should be accepted; that it was the pleasure of the Lord which
was in Christ's hands, and that he had promised it should prosper and
succeed, and be effectually accepted, Isa. liii. 10, 11 ;—those that believe
these severals, or any of them, cannot in the least doubt but his obedience
was accepted for those persons, and in that capacity in which it was per-
formed; will not queetion but if it was performed on our behalf, and in our
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stead, it is 80 accepted. A Socinian, I had almost said a Mahomedan, will
not deny the acceptance of what Christ performed, so far as they admit his
performance. There needs no more proof in the case, if so much as is
premised be needful of a thing past denial.

Thus far we have gonme upon clear and undeniable grounds; there
remsains but one thing more, and that must pass as clear as the rest with
all men of reason, and be as far from being denied, and that is the
conclusion.

Fourthly, Henee it follows, that the active obedience of Christ is imputed
to us. This cannot be gainsaid, the former being granted. If Christ per-
formed such obedience on our behalf, and that be accepted for us, then it
must be imputed to us; for to be imputed to us is nothing else but to be
accepted for us, as performed on our behalf and in our stead. Those who
cannot deny that he performed this obedience in our stead, and that it was
accepted for us, must grant that it was imputed to us, unless they will
ble 8o unreasonable as when they admit the premises to deny the con-
clusion.

I mean nothing by imputation but what is included in that acceptance
which themselves grant. When a surety’s payment is accepted on behalf
of the debtor, it is imputed to him. If Paul had paid what was owing to
Philemon, or satisfied for the injuries done him by his servant Onesimus,
Philemon’s acceptance of that payment or satisfaction on behalf of
Onesimus would have been the imputation of it to him ; for imputation
here is nothing else but the accepting of what another doth for us, instead
of that we should have done ourselves. I shewed this before by instances
in such things whereby the satisfaction of Christ is held forth in Scripture,
and gave you a plain text, where imputing and accepting are terms of the
same import.

Nor need I give any further account than I have done why I express
imputation by acceptance, a term not so usual on this subject, only this,

Imputation in general is an accounting of that which is not personally
ours to belong to us as if it were ours, or the setting it on our account;
and thus either that which is evil, or that which is good, may be accounted
to belong to us. When that which is evil, and* done by us, is set on our
account, the imputing of it is expressed by charging it on us; so our sins
are said to be charged on Christ, imputed to him: Isa. liii., ¢ The Lord
laid on him,’ &c; laid them to his charge, imputed them to him. And
this was the ground why our sins were set on his account, laid to his
charge; it was becanse he became our surety, and undertook to suffer in
our stead the punishment due to sinners; the Lord accepting of this sab-
stitution, is said to be made sin for us, 2 Cor. v. 21, to impute our sins to
him. He accounted our sin to belong to him, though he was not guilty of
any sin personally.

As in the other case, when that which is good, and performed by another,
is accounted to belong to us, the imputing of it is expressed by accepting
of it for us; and so his obedience is accepted for us, that is, imputed to
us. And the ground why it is set on our account is, because he performed
it in our stead and on our behalf.

Now, they who cannot deny but Christ’'s obedience was accepted for us,
must grant the thing we mean by imputation; and who can give any
rational account why they should decline the word? Those who see the
definition belongs to it, why should they deny it the name? Why should

* Qu. ‘not*?—Eb.
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not he who is & rational creature be called and pass in their account for a
man? And further, those who cannot but allow the grounds of this im-
putation, viz., Christ's performing in our stead, I cannot see how they can
reject that which clearly and necessarily results from it. For anything I
can perceive, this doctrine, as stated here, cannot be opposed without
offering some violence to one's reason. If I much mistake not, neither
protestants nor papists can deny the principle upon which I proceed; and
80 there is hopes, that if the principles were sedately and impartially con-
sidered, there might be no longer a controversy among Christians.

Fifthly, Let me clear what I have insisted on from an exception which
it seems liable to; and there is but one that I can discern, after I have
looked carefully every way to discover what weakness there may be in it, or
what inconvenience may follow from it ; and it is this, If imputing of Christ's
righteousness to us be the same thing with accepting it for us, then it must
be imputed as soon as it is accepted, and it was accepted as soon as it was
performed. It will hence follow, that we are justified at the death of
Christ, and so we shall be justified before we believe, yea, before we have
8 being; whereas the Seripture speaks of no justification but only of
believers, and will have none to be justified but by faith, in no wise with-
out or before faith.

This is the charge which the principle I insist on is subject to in appear-
ance ; but it is only in appearance, and may soon and easily be di

It is true and evident in Scripture, that none are actually justified before
or without faith ; and whatsoever is inconsistent with this doctrine of the
gospel cannot be maintained. But that principle which I insist on doth
not at all clash with this evident truth; and this will be apparent, if you
take notice, that the acceptance of Christ's obedience, active or passive,
may be considered in two different notions. It is accepted as from him,
and it is accepted as for us ; it was accepted as from Christ, a8 soon as it
was performed, but it was not accepted for us till we believe. .

It was accepted absolutely as performed by Christ as soon as it was
finished, as being the full performance of all that any law, or covenant, or
justice did require of him, and being fully worth all that he designed to
obtain hereby ; but it is not accepted with relation to particular persons,
for application to them, and to instate them actually in the privileges and
advantages of it, till the terms agreed on in the covenant of redemption be
fulfilled ; that is, till they believe. I will endeavour to make it clear by
this comparison : asif opne undertakes to pay the debt of another, upon terms
required of him who contracted the debt, when the surety pays the full
sum that is owing, it is accepted as to him, but it is not accepted as to
the debtor; he hath not an acquittance, a discharge, till he performs the
terms agreed on; so here Christ undertakes to pay what we owe to the
law, but it is required that we believe on him; that is the terms agreed on.

As soon as Christ had performed all that was due, it was accepted as to
him, no more was required on his part; but it is not accepted as to us, 80
as we should be actually acquitted, and receive the benefit of it, till we
believe, and so comply with the terms agreed on.

Now it is acceptance as to us that I call imputation, and then Christ's
righteousness is not imputed but to those that believe ; and so there can
be no occasion to infer from hence, that any are or can be justified befors
or without faith. .

Sizthly, Hereby it appears evidently that the righteousness of Christ is
imputed to us, and not only the effects of it. There are many that sy,
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the righteousness of Christ itself is not imputed to us, but only as to the
effects of it.

The Arminians acknowledge that the righteousness of Christ may be said
to be imputed to us, because he thereby merited that our faith or obedience
should be accepted for our justification, as if it were, though it be not, a
perfect righteousness.

The papists grant that Christ's righteousness may be said to be imputed
to us, because thereby he purchased, as other benefits, so inherent holiness,
which with them is our justifying righteousness.

The Jesuits, Vasquez, Bellarmine, and others, expressly own the impu-
tation of Christ’'s merits or righteousness in this sense.

8o others among us grant that Christ's righteousness may be said to be
imputed to us in this sense, and no other; but because he thereby pur-
chased pardon of sin, and title to life, in which, they say, consists that
righteousness which justifies us, they will have us justified not by a
righteousness which Christ performed for us, but by a righteousness which
by his performance he purchased for us.

Not by his own righteousness, but by that which is the effect of his own.

All these admit not of any imputation of Christ's righteousness in itself,
but only in its effects and benefits.

But it is plain, by what is premised, that the obedience of Christ itself
is imputed ; for to be imputed to us is nothing else but to be acsepted for
us, as performed in our stead. But the obedience of Christ was per-
formed in our stead, and is accepted for us, therefore his obedience itself
is imputed to us.

Indeed, either the righteousness of Christ is imputed to us or nothing ;
for the effects of it, viz., pardon of sin, and title to life, &c., are not
imputed to us, because it cannot be said with any tolerable sense, that
right to life, or pardon of sin, were performed in our stead, or accepted for
us as so performed.

Besides, that which is imputed to us is not personally or subjectively
ours ; but the effects of Christ’s righteousness, our faith, our inherent holi-
ness, pardon of sin, title to life, are ours subjectively and personally ; we
are the subjects of them, as we are not of that which is only imputed to
us; and to say these effects of it are only imputed to us, is to deny all
imputation of it. .

But I have hopes that the premises being impartially and duly con-
sidered, as they should be by the lovers of truth, none that are unquestion-
ably Christians (for whether the Socinians be so is & question), will scruple
to grant that Christ's obedience is itself imputed, since it cannot be denied
but that it was performed in our stead, and accepted for us, as it was per-
formed in the sense explained; and no more but this is intended when we
say Christ’s righteousness is itself imputed to us.

Seventhly, It remains that I should answer some objections that are made
against the imputation of Christ's obedience. I shall take notice of two or
three that are counted most considerable.

Obj. 1. If Christ fulfilled the law for us as our surety, and so we be
judged to have kept the law perfectly by him, then we must be accounted
never Lo have sinned, and so Christ’s death will be needless, and many other
consequences must follow.

Ans. The main consequent here, upon which all the rest are founded,
is the same. If we be judged to have perfectly kept the law by Christ as
our surety, then we must be repated not to have sinned. The inference
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is to be denied, becanse plainly the Lord may account us to have kept
the law by our surety, he fulfilling it in our stead, and yet judge that
we have transgressed it as to ourselves. He may judge that we are
righteous on Christ's account, and yet that we are transgressors on our
own accounts.

As on the contrary, he made him sin for us, that is, imputed our sin to
Christ, when he himself never transgressed the law.

Their inference would hold, viz., that we had never sinned if the law
had been fulfilled by us personally ; but it holds not at all, since it is
only fulfilled for us by another. All that can be inferred is only this,
not that we have not sinned as to ourselves, but that we sinned not in
our surety.

They may as reasonably conclude, that because the bankrupt hath dis-
charged the bonds, and paid all by his surety, therefore he must be reputed
not to have been in debt, as that we must be esteemed never to have broke
the law ourselves, because Christ discharged what the law required of us
in our stead.

Obj. 2. Christ's death and suffering freed us from all punishment, both
pain and loss, and so from the loss of heaven, and consequently procured
for us a title to heaven ; and therefore there is no need of his active obe-
dience, that we may have a title, and 8o no meed of the performance or
imputation of it for this end.

Ans. Those who argue thus, do hold that his active obedience was meri-
torious, did deserve heaven for us, and so procured a title to it, will not
have any to conclude from hence, that his death and sufferings were need-
less for that purpose ; what they will answer to it, will answer your own argu-
ment. If they say that both his obedience and sufferings procured our
title to heaven, we may say so too, both are needful; and so the objection
falls, and whatever account be made of it appears to be frivolous.

Indeed, we should not separate what the Lord hath not disjoined ; the
obedience and sufferings of Christ are not disjoined in themselves, in their
virtue, or in their effects.

Not in themselves : he suffered in all his obedience, and obeyed in all his
sufferings, Phil. ii. 8. There was obedience in all his sufferings, because
he suffered in compliance with his Father’s will, and there were sufferings
in all his obedience, because his acts of obedience were acts of humiliation
and abasement, all performed by the Son of God in the form of &
servant.

Nor in their virtue: his obedience was both meritorious and satisfactory,
and his sufferings were both satisfactory and meritorious. His obedience
was not only meritorious, but also satisfactory ; if not as obedience, yet 88
it was penal.

And his sufferings were not only satisfactory, but also meritorious; if
not as they were great, yet as they were obediential.

Nor in their effects: his sufferings could not have satisfied justice without
his perfect obedience.

Because sufferings simply considered without obedience find no accept-
ance with God, his perfect obedience could not have procured for us a title
to life ; for we have no title to life by obedience, unless freed from con-
demnpation by his sufferings.

Obj. 8. If Christ fulfilled and obeyed the law in our stead, so that his
obedience be imputed to us, then we are not ourselves to obey or keep the
law; the necessity of personal holiness is hereby taken away; it will be no
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more needful for us than it is to suffer personally what Christ suffered in
our stead.

Ans. 1 said enough before to satisfy this; we are neither bound to obey
and fulfil the law on that account for which Christ fulfilled it in our stead,
as we are not liable to suffer on that account for which Christ suffered in
our stead, &c.

But because this consequence is importunately forced on us, however we
disclaim it, I know not why, unless some be resolved to render this truth
odious, right or wrong, let me add,

That we are for a necessity of obedience and personal holiness indis-
pensably in the highest degree, and for all its acts of necessity which they
pretend to, who charge us with making it unnecessary; nor is there any-
thing in this doctrine to hinder us from holding it to be so necessary as
to our judgment, or from shewing it in our daily practice.

There are but two sorts of necessity which can be ascribed to things of
this nature; and we maintain both, and that in a full and fair consistence
with this truth. There is a nacessitas precepti, the necessity of it as a duty
indispensably required ; and necessitas medii, the necessity of it as the means
or way to salvation, without which it cannot be attained.

1. It is necessary as a duty; obedience, holiness of heart and life, is
required by the law of God ; the law of nature requires it of all, no less of
those for whom Christ’s obedience was performed, and is actually accepted,
than of others.

It is enjoined by a law, whose obligation arises from our very nature and
being, and is founded in the relation between God and man, as he is
governor of intelligent creatures, and they subject to him, so long as they
are such creatures, and he their ruler and superior ; that is, so long as
they are men, and he is God, they cannot but owe him absolute obedience
in all things. Nothing can free us from this obligation, unless God and
man cease to be what they are in themselves, and what they are as thus
related to one another. To deny perfect obedience to be due from man is
ggzg him to be man, and to deny it to be due to God is to deny him to

As it is impossible that we should be freed from this obligation, so it
cannot be imagined that Christ should either dissolve or weaken it.

Ho came not to dissolve the law, but to fulfil it; his undertaking and
performance was 8o far from taking off the obligation to obedience, that it
strengthens, and adds more powerful enforcements to it, even all the con-
straints of his great love, that wonderful love which he expressed in dying
and suffering so much for us. They are more justly charged with this
who would charge it upon others ; those of them I mean who will have the
law requiring perfect obedience to be abrogated, and the obligation of it
dissolved.

2. It i8 necessary as a means: holiness of heart and life is necessary
as the way that leads to life, as the way wherein we must walk if we would
arrive at it, Eph. ii. 10. Aects of holiness are the end why we receive new
life, and are made new creatures; and this is the way wherein all must walk
that will be saved by grace. There is no attaining of happiness, or arriving
at the enjoyment or sight of God without holiness, Heb. xii. 14 ; no hap-
piness without seeing the Lord ; no seeing the Lord without holiness, with-
out following it. We make holiness with the Scripture necessary as the
way to life; ay, but you make it, they say, not necessary to procure a title
to life ; that is true; the Seripture doth it not, and we dare not do it. To
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make it not needful for that end is only to make it not necessary to sup-
plant Christ and invade his prerogative. It is he, and he aloqe, that
procures for us a title to life; this is all the necessity we deny, viz., the
necessity of it to dethrone Christ and pluck the crown from his head, to
usurp his purchase, honour, and office. .

‘We leave them to do this who will shew themselves traitors to Christ,
pretending a necessity of obedience and subjection to him. .

Eighthly, Others rely upon an actual righteousness, some acts of right-
eousness, some good works, some deeds of charity. This is the foundation
upon which many build their hopes of pardon and salvation in the dark
darkness of popery ; and notwithstanding the light of the gospel, many yet
discover not the sandiness of it; though the Lord in the gospel doth con-
found this Babel and the builders of it, yet how many think to secure
themselves thereby in opposition to what the apostle professes, Titus
iii. 4-6.

Ninthly, Others rely upon an internal righteonsness, such as they fancy
in their good meanings, intention, inclination; though their conscience
tells them they do little or nothing for God, yet since they have the confi-
dence to think they mean well, have a good mind to do something, are of s
willing mind, though they want the deed, and when they sin, find some
kind of remorse and inward sorrow for it, for this they conclude God
will pardon and save them.

All these several rooms, and many more, hath 8atan contrived in men's
own righteousness, and persuades sinners that they may be secure therein,
and rely safely thereon. .

Whereas, indeed, whatever refuge men fancy in their own righteous-
:}:ss, it will prove a refuge of lies, it will deceive and betray those that fly

ereto.

1. They are but imaginary sanctuaries, they are none of God's appoint-
. ing; there is nothing in them to hinder revenging justice from proceeding
against the sinner in a way of wrath and vengeance.

These are altars of your own erecting, though you fly to the horns
thereof ; nothing hinders, but the wrath of God may seize you there and
proceed to execution, these can afford you no more security than the
horns of that altar did to Joab, 1 Kings ii. 28. If you stay here, the Lord
will say to justice, as Solomon did to Benaiah, ¢ Fall upon him, and slay
him there.’

The apostle, though he had more reason to think himself safe in his own
righteousness than others can have, yet he durst not be found there ; the
‘ not having,’ &c. He flies to another refuge, runs to Christ, desires to be
found in him; ay, there is none but Christ, none bat Christ, no other
refuge, no other sanctuary, no other altar that can secure a sinner from
the wrath and justice of God, but Christ and his righteousness ; though
the hills and mountains should fall upon you and cover you, yet could they
not hide you from the wrath of him.

How high soever your righteousness be in your own opinion, the flood
of God’s indignation will overwhelm it, and your souls with it, if you get
not into this ark, .

To neglect Christ and his righteousness, and to rely upon your own, i

to forsake the fountain of living waters, that fountain which is open for sin
and uncleanness, that which can only cleanse you from the guilt and pollu-
tion of sin, and to dig broken cisterns, such is your own righteousness;

take it in what notion you will, it will hold no water, there is no virtue
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in it to cleanse you from the least evil ; your souls will perish if you stay
here, rely on it.

If you will not trust in the righteousness of Christ only, and stay your-
selves upon him, but rely on your own righteousness, as the prophet saith :
Isa. 1. 11, ¢ You kindle a fire, and compass yourselves about with sparks :
you walk in the light of your own fire, and in the sparks that ye have
kindled." But what will be the issue ? ¢ This shall,’ &. To lie down in
darkness, for all your own sparks, in that darkness where there is eternal
sorrow, where there is weeping, and, &ec.

2. This is to oppose the glorious design of God in the gospel. His
design there is to advance the riches of his grace and mercy ; and how doth
he advance it, but by pardoning and saving those who find nothing in
themselves why they should be pardoned and saved. If I should write all
those places which declares this to be the Lord’s intention, I should quote
a great part of the New Testament; let two places suffice, Titus iii. 5,
Eph. ii. 8, 9.

Now this being God’s design, and he thus promoting it, those that rely
upon their own righteousness, upon anything in themselves, for pardon and
salvation, they cross the design of God, the most glorious design that ever
he promoted in the world, they are herein found fighters against God, and
fighters against their own souls too ; for hereby you put yourselves out of
that way wherein the Lord will only save and justify sinners.

8. This frustrates the death of Christ, it speaks the sufferings and blood-
shed of Christ to be in vain. 8o the apostle, Gal. ii. 21. If a man by a
personal observance of the law may have a righteousness, by which or for
which he may be justified and saved, then Christ’s death was to no pur-
pose, he might have saved his pains and labour, the expense of his blood
was needless. For why ? Christ lived and died, obeyed even unto the
death, that guilty sinners might have a righteousness for which the Lord
might pardon and save them.

Bat if sinners could attain such a righteousness by their personal obedi-
‘ence, as would entitle them to pardon and life, then Christ’s undertaking is
to no purpose. He obeyed and suffered to effect that which might as well
have been effected without him. And therefore, in vain did he assume our
pature, in vain took on him the form of a servant, in vain was he made
under the law, in vain did he suffer the wrath of God, in vain did he shed
his blood ; it was to as little purpose as water spilt upon the ground.

Why, man might by his personal obedience obtain that righteousness
which was the end or issue of Christ's undertaking, and wherefore then
was all this waste ?

This is the language of your self-confidence. Dependence on your own
righteousness, it makes Christ’s undertaking to be in vain, and to no

arpose.
P Thus you’ see how trusting to your own, &o., is highly dishonourable to
God, exceeding injurious to Christ, and evidently destructive to your souls.
And what more powerful motive to dissuade you from it ?

But because this is a secret evil, is not easily discerned, hath such sly
streams, such retired conveyances, as those that are guilty of it do many
times think themselves innocent, let us in some few particulars shew
wherein by an observing eye it may be discovered ; and shew such streams
of it as those may in part be guilty of, who for the main make Christ their
chief confidence.

They bewray some confidence in their own righteousness.
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(1.) Who look not up to Christ for strength to do the work of righteous-
ness; who go about the duties they are called to, as though they were sufficient
of themselves to do them, and think they can pray, hear, meditate, restrain
sin, do acts of justice and charity, in a spiritual manner, without a special
assistance from Christ to perform them, without hearty actual applics-
tion of themselves to Christ for that assistance ; whose hearts mutter some
such things as those proud confidents speak out, of whom the Lord com-
plains, Jer. ii. 81 ; who depend not on Christ as him who only works all
their works, who only can enable them to work them ; as on him without
whom they can do nothing; who in the sense of their own weakness to
that which is spiritual, cannot speak from their hearts what the apostle
professes, 2 Cor. iii. 5. Where there is not this continual dependence on
Christ, there is some self-dependence, some relying on righteousness, 8
sufficiency in yourselves.

(2.) Who are not sensible of the worthlessness of their own righteousness;
who look not upon their best acts, inward or outward, as a menstyuous
cloth. '

Who are apt to think there is something in their services, especially if
plausibly and affectionately done, that may commend them to God, without
any other mediator. If they pray with enlargement, or relieve those thst
are in need cheerfully, hear the word so as to be affected with it, &c., and
think they shall be accepted for the work so done, which makes the work
done, or the manner of doing it, the ground why they hope for acceptance,
the heart least minds Christ in duties (as they think) well performed. Here
is a visible appearance of confidence in your own righteousness.

When apt to think the spiritualness or affectionateness of any perform-
ance conld make amends for the other defects of it, as though upon this
account the Lord would not take notice of other sinful infirmities in them.
Those that observe their hearts, &c.

The church was of another mind, Isa. Ixiv. 6. And the apostle, 1 Cor.
iv. 4, Ps. cxliii. 2.

(8.) Those that think they oblige God by an act or work of righteous-
ness ; imagine anything they do can make anything due to them from the
hand of God; ex. gr., think because they have prayed so fervently, 8
affectionately, therefore God is bound to hear them ; because they have
acted in this or that business so sincerely, so conscientiously, therefore God
is bound to reward them. This argues too much presumption upon, $00
mauch confidence in, their own righteousness. .

1t is true, the Lord rewards the sincere obedience of his people, but his
rewards are of grace, not of debt, freely bestowed, not due to them upon the
account of what they do, Rom. iv. 4.

It is true also, he hath promised, but this makes him not a debtor to ué,
but to his own faithfulness. (Of this more in the next.) Gratis promisth
gratis reddit.* Promissio divina in sacris Scripturis non sonat in aliguem
obligationem, sed insinuat meram dispositionem liberalitatis divine.t Luke
xvii. 10, we have done no more than we owe, and what can be due to us
for paying our debts ? Deus sine dubio prastabit quod promisit .propler
veritatem, non propter obligationem ; quod si non prastet, mendaz est, Ro%
tnjurius.

(4.) Those that pacify their consciences with what they do in 8 Way of
righteousness, without looking for further ground of peace and pardon. To
clear it by an instance, the man is afflicted in conscience for sin, he goes

® Ferus. t Durand.



Pamre. II1. 9.] RIGHTEOUSNESS OF CHRIST. 801

and mourns for it, and prays for pardon ; if he hereupon speaks peace to
himself, as though for thus doing he shall be pardoned, he relies on his
own righteousness. It is not for anything we can do, but for what Christ
hath done and suffered, that sin is forgiven.

It is true, the sincere acts of faith and repentance, they are signs of
pardon, but they are not the ground or causes for which the Lord grants
pardon ; even faith and repentance itself, in respect of their sinful imper-
fections, stand in need of pardoning mercy.

Thus you see the several appearances of self-confidence. Take notice
of them, bewail them, get further out of yourselves, and your own righteous-
ness, with the apostle, that you may be found in Christ, ¢ not having, &e.’

¢ But that which is through the faith,’ &. The way how the apostle
desired to be found in Christ is expressed :

First, Negatively : ¢ Not having,’ &c., of which formerly.

Secondly, Positively : ¢ That which is through the faith,’ &c. Explained
in the following words: ¢ The righteousness which is of God by faith;' and
this is it we shall now speak of. But before we proceed to fix upon the
observation which these words afford, it will be necessary to inquire, what
righteousness this is which the apostle desired to have? Why it is set
forth in such terms in this verse ?

For the first, Whose righteousness is it ?

He knew he must have some righteousness, else the Lord would never
justify or save him, Exod. xxxiv. 7, Prov. xvii. 15.
¢ ) He had renounced his own righteousness as insufficient for this end; he
terms it ¢ flesh,’ ver. 8, a word that ordinarily sounds ill in Scripture
language ; at the best he could with no more security rely upon it for
pardon and life, than the ‘arm of flesh,’ which the Scripture terms ¢a
broken reed,’ rather pierces than supports, rather hurts than helps a guilty
soul, if relied on for this end. He counts it ‘loss,” ver. 7. He made
account that confidence in this would be the loss of his soul, of his salva-
tion ; he should come short of pardon and life if he trusted on his own
righteousness ; for he counts it ¢ dung,’ ver. 8, of no more value for pro-
curing of pardon, acceptance, salvation, than dung is for procuring, pur-
chasing of what we count most valuable. Thus, and in such significant,
such vilifying expressions doth he renounce his own righteousness.

What righteousness then would the apostle have ?

Why, the righteousness of Christ; there is no other imaginable ; so the
words, ¢ That righteousness which is through the faith of Christ,’ bear the
same sense as if they ran thus: ¢ That righteousness of Christ which is
through faith.” Many other scriptures confirm this : Jer. xxiii. 6, ¢ The
Lord, whose righteousness is ours ;' 1 Cor. i. 80, how is he made unto us
righteousness, but because his righteousness is made over to us, is made
ours ? Rom. v. 18, ¢ the free gift of righteousness,’ &e., ver. 19.

Now the righteousness of Christ is sometimes by the apostle called
¢ the righteousness of faith,’ Rom. ix. 80, chap. x. 6, chap. iv. 18; and
sometimes ‘the righteousness of God,” Rom. x. 8, chap. i. 17, chap.
iii. 21, 22. And because both these expressions are used in this verse, we
must give some account of them, that they may be rightly underst