
PRACTICAL ATHEISM.

TV fool li'i'li Utid ni kU heart, There is jtn (,'nil.— I's. XIV. 1.

Doct* B, Practical atheism is natural to man in his depraved state, and

vary frequent in the hearts and lives of men*
I The tool hath said in his heart, There is no God.' He regardi him as

Little as if he had no being. Be said in his heart, not with his tongue, nor

in hifl head
; he never firmly thought it, nor openly asserted it; shame put

I bar to the first, and natural reason to the second. Yet perhaps he had

sometimes some doubts whether there were a God or no ;
he wished there

were noi any, and sometimes hoped there were none at all. He could not

ra/.e out the notion of a deity in his mind, hut he neglected the fixing the

Sense of God in his heart, and made it too much his business to deface and

blot out those characters of God in his soul which had been left under the

ruins of original nature.

Men may have atheistical hearts without atheistical heads. Their reasons

may defend the notion of a deity, while their hearts are empty of atfection

to the Deity ; Job's children may 'curse God in their hearts,' Job i. 5,

though not with their lips.

' There is no God.' Most understand it of a denial of the providence of

God, as I have said in opening the former doctrine.

II denies some essential attribute of God, or the exercise of that attribute

in the world.*

Be that denies any essential attribute may be said to deny the being of

God. Whosoever denies angels or men to have reason and will, denies the

human and angelical nature, because understanding and will are essential to

both those natures ; there could neither be angel nor man without them.

No nature can subsist without the perfections essential to that nature, nor

God be conceived of without his. The apostle tells us, Eph. ii. 12, that

she Gentiles were 'without God in the world.' So in some sense all

unbeliever! may be termed atheists ; for rejecting the mediator appointed by

God, they reject that God who appointed him.

But this is beyond the intended scope, natural atheism being the only

subject ; yet this is deduoible from it, that the title of clCioi doth not only

belong to those who denied th nco of God, or to those who contemn

all sense of deity, and would root the conscience and reverence of God
out of tin ir souls, but it bclongl also to these who give not that worship to

ti i which IS due to him; who worship many gods, or who worship one

* Bo tli M3P/WAv1

! ueajtatmiat, denying the authority el

in the world.
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God in a false and superstitious manner ; when they have not right concep-

tions of God, nor intend an adoration of him according to the excellency of

his nature. All those that are unconcerned for any particular religion fall

under this character ; though they own a God in general, yet are willing

to acknowledge any god that shall be coined by the powers under whom they

live. The Gentiles were without God in the world ; without the true notion

of God, not without a god of their own framing.

This general or practical atheism is natural to men.
1. Not natural by created, but by corrupted, nature. It is against nature,

as nature came out of the hand of God ; but universally natural, as nature

hath been sophisticated and infected by the serpent's breath. Inconsidera-

tion of God, or misrepresentations of his nature, are as agreeable to corrupt

nature as the disowning the being of a God is contrary to common reason.

God is not denied naturd sed vitiis.*

2. It is universally natural :
' The wicked are estranged from the womb,'

Ps. lviii. 2, They go astray as soon as they be born, their poison is like

the poison of a serpent.' The wicked ; and who by his birth hath a better

title ? They go astray from the dictates of God and the rule of their crea-

tion as soon as ever they be born ; their poison is like the poison of a

serpent, which is radically the same in all of the same species. It is semi-

nally and fundamentally in all men, though there may be a stronger restraint

by a divine hand upon some men than upon others. This principle runs
through the whole stream of nature. The natural bent of every man's heart

is distant from God ; when we attempt anything pleasing to God, it is like

the climbing up a hill against nature ; when anything is displeasing to him,
it is like a current running down the channel in its natural course ; when
we attempt anything that is an acknowledgment of the holiness of God, we
are fain to rush with arms in our hands through a multitude of natural

passions, and fight the way through the oppositions of our own sensitive

appetite. How softly do we naturally sink down into that which sets us at

a greater distance from God ! There is no active, potent, efficacious sense

of a God by nature. ' The heart of the sons of men is fully set in them to

do evil,' Eccl. viii. 11 ; the heart in the singular number, as if there were
but one common heart beat in all mankind, and bent, as with one pulse,

with a joint consent and force to wickedness, without a sense of the autho-

rity of God in the earth ; as if one heart acted every man in the world.

The great apostle cites the text to verify the charge he brought against

all mankind, Rom. iii. 9-12. In his interpretation, the Jews, who owned
one God, and were dignified with special privileges, as well as the Gentiles,

that maintained many gods, are within the compass of this character. The
apostle leaves out the first part of the text, ' The fool hath said in his heart,'

but takes in the latter part, and the verses following. He charges all,

because all, every man of them, was under sin :
' There is none that seeks

God ;' and, ver. 19, he adds, * What the law saith, it speaks to those that

are under the law,' that none should imagine he included only the Gentiles,

and exempted the Jews from this description. The leprosy of atheism had
infected the whole mass of human nature. No man among Jews or Gentiles

did naturally seek God, and therefore all were void of any spark of the

practical sense of the deity. The eil'ects of this atheism are not in all ex-

ternally of an equal size
;

yet, in tho fundamentals and radicals of it, there

is not a hair's difference between tho best and the worst men that ever tra-

versed the world. The distinction is laid either in the common grace,

bounding and suppressing it ; or in special grace, killing and crucifying it.

* Auguatin. do Civil. Dei.
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merited. Hence the poison of man by nature is said to be like ' the poi

of a serpent,' alluding to thai terpentine temptation which first infected man-

kin. I, and changed the nature of man into 'he lifcynen of thai of the devil,

T-. i\ in. I. Bo thai notwithstanding the harmony of the world, thai
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men not only with the notice of the being of God, hut darts into

min.ls some remarks of h's power and eternity, thoughts and

of man an so corrupt, as may well be called diabolical, and as

contrary to the perfection of God and the original law of their oal the

actings Of the devil are ; for since every natural man is a child of th

and l- act* d by the diabolical spirit, bo must n< i ds have- that nature which

his father hath, ami the infusion of that venom which the spirit that

- him is possessed with, though the full discovery of it may be restrai

by various circumstances, Bph. ii. 2. To conclude: though no man, or at

1. ast Fi ry few, arrive to a round and positive conclusion in their hearts that

there is no God, yet there is no man that naturally hath in his heart any

reverence of God*
In general, before I come to a particular proof, take some propositions.

Prop. 1. Actions are a greater discovery of a principle than words. The

ay of works is louder and clearer than that of words, and the frame

of men's hearts must he measured rather by what they do than by what they

There may he a mighty distance between the tongue and the heart,

but • of actions is as little guilty of lying as interest is, according

our i
i saying. All outward impieties are the branches of an atheism

at the root of our nature, as all pestilential son I an expressions of the con-

>n in the blood. Sin is therefore frequently called ungodliness in our

lish dialect. .Men's practices are the best indexes of their prineij

The current of a man's life is the counterpart of the frame of his heart : who
can deny an error in the Spring or wheels, when he ]

< rceives an error in

the hand of the dial? Who can deny atheism in the heart, when so much
risible in the life? The taste of the water discovers what mineral it

:ied through. A practical denial of God is worse than a verbal, because

\ e usually : -ion than words ; words may he thefruit

a. but a vil actions are the fruit and evidence of apT lomu
evil principle in the heart. All slighting words of a princi

habitual treason, but a succession of overt b
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settled treasonable disposition in the mind. Those, therefore, are more

deservedly termed atheists, who acknowledge a God and walk as if there

were none, than those (if there can be any such) that deny a God, and walk

as if there were one.

A sense of God in the heart would burst out in the life. Where there is no

reverence of God in the life, it is easily concluded there is less in the heart.

What doth not influence a man when it hath the addition of the eyes and

censures of outward spectators, and the care of a reputation (so much the

god of the world), to strengthen it and restrain the action, must certainly have

less power over the heart when it is single, without any other concurrence.

The flames breaking out of a house discover the fire to be much stronger and

fiercer within. The apostle judgeth those of the circumcision, who gave heed to

Jewish fables, to be deniers of God, though he doth not tax them with any

notorious profaneness : Tit. i. 10, ' They profess that they know God, but-in

works they deny him ;' he gives them epithets contrary to what they arrogated

to themselves.- They boasted themselves to be holy, the apostle calls them
abominable. They bragged that they fulfilled the law, and observed the tra-

ditions of their fathers ; the apostle calls them disobedient, or unpersuadable.

They boasted that they only had the rule of righteousness, and a sound judg-

ment concerning it ; the apostle said they had a reprobate sense, and unfit

for any good work ; and judges against all their vain-glorious brags, that

they had not a reverence of God in their hearts ; there was more of the

denial of God in their works, than there was acknowledgment of God in

their words. Those that have neither God in their thoughts, nor in their

tongues, nor in their works, cannot properly be said to acknowledge him.

Where the honour of God is not practically owned in the lives of men, the

being of God is not sensibly acknowledged in the hearts of men. The prin-

ciple must be of the same kind with the actions ; if the actions be atheistical,

the principle of them can be no better.

Prop. 2. All sin is founded in a secret atheism. Atheism is the spirit of

every sin ; all the flood of impieties in the world break in at the gate of a

secret atheism ; and though several sins may disagree with one another, yet

like^Herod and Pilate against Christ, they join hand in hand against the inte-

rest of God. Though lusts and pleasures be divers, yet they are united in

disobedience to him, Tit. iii. 3. All the wicked inclinations in the heart,

and struggling motions, secret repinings, self-applauding confidences in our

own wisdom, strength, &c, envy, ambition, revenge, are sparks from this

latent fire ; the language of every one of these is, I would be a lord to my-
self, and would not have a God superior to me.

The variety of sins against the first and second table, the neglects of God,

and violences against man, are derived from this in the text, first, ' The fool

hath said in his heart,' and then follows a legion of devils. As all virtuous

actions spring from an acknowledgment of God, so all vicious actions rise from

a lurking denial of him. All licentiousness goes glib down where there is no

sense of God. Abraham judged himself not secure from murder, nor his

wife from defilement in Gerar, if there were no fear of God there, Gen.

xx. 11. He that makes no conscience of sin has no regard to the honour,

and consequently none to the being, of God. ' By the fear of God men
depart from evil,' Prov. xvi. G. By the non-regarding of God men rush

into evil. Pharaoh oppressed Israel because he knew not the Lord. If he

did not deny the being of a deity, yet he had such an unworthy notion of

God as was inconsistent with the nature of a deity ; he, a poor creature,

thought himself a mate for tho Creator.

# Illyric.
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Prop. B. Sin implies that (iod is unworthy of I being. Kvery sin ia a

kind ofenrsing God in the heart, Job i. 5; an aim at the destruction of the

being of (iod. not actually, hut virtually; not in the intention of l
very sin-

. 1 ut in the nature of every sin. That affection which excites s man to

break his law, would excite him to annihilate his being if it were in his

power, A man in cvtry sin aims to set up his own will as Ids rule, and his

own glory as the end of his actions, against the will and glory of God ;
and

could a sinner attain his end, (led would be destroyed : God cannot out-live

bis will and his glory; God cannot have another rule hut his own will, nor

another end hut his own honour, sin is sailed a ' turning the hack' upon

I, .1, r. \wii. 88 ; a ' kicking against him,' Deut. xxxii. 16 ;
as if he were

a Blighter person than the meanest beggar. What greater contempt can be

shewed to the meanest, vilest person, than to turn the lack, lift up the heel,

and thrust away with indignation? All which actions, though they signify

that such a one hath a being, yet they testify also that he is unworthy of a

being, that he is an unuseful being in the world, and that it were well the

world were rid of him.

All sin against knowledge is called a reproach of God, Num. xv. 10,

k. xx. 27. Keproach is a vilifying a man as unworthy to he admitted

into company. We naturally judge (iod unlit to be conversed with. God
is the term turned from by a sinner; sin is the term turned to; which

implies a greater excellency in the nature of sin than in the nature of God.

And as we naturally judge it more worthy to have a being in our affections,

so consequently more worthy to have a being in the world, than that infinite

nature from whom we derive our beings, and our all, and upon whom with a

kind of disdain we turn our backs. Whosoever thinks the notion of a deity

Unfit to be cherished in his mind by warm meditation, implies that he c

not whether he hath a being in the world or no. Now though the light of a

deity shines so clearly in man, and the stings of conscience are so smart,

that he cannot absolutelv denv the being of a God, vet most men endeavour

to smother this knowledge, and make the notion of a God a BUpleSfl and

thing: Rom. i. 28, ' They like not to retain God in their knowled

I- C ut out from the presence of the Lord. Gh U. iv. L6 ;

that is. from the worship I Our refusing or abhorring the presence

i man impli - whether he continue? in the world or no, it

is a using loin as if he had BO : lt -

Hence all men in Adam, under th m of the prodigal, I to go
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into a far country. Not in respect of place, because of God's omnipresence,
but in respect of acknowledgment and affection ; they mind and love any-

thing but God. And the descriptions of the nations of the world, lying in

the ruins of Adam's fall, and the dregs of that revolt, is that they know not
God ; they forget God, as if there were no such being above them ; and
indeed, he that doth the works of the devil, owns the devil to be more
worthy of observance, and consequently of a being, than God, whose nature

he forgets, and whose presence he abhors.

Prop. 4. Every sin in its own nature would render God a foolish and
impure being. Many transgressors esteem their acts, which are contrary to

the law of God, both wise and good ; if so, the law against which they are

committed must be both foolish and impure. What a reflection is there

then upon the law- giver ! The moral law is not properly a mere act of

God's will considered in itself, or a tyrannical edict, like those of whom it

may well be said, stat pro ratione voluntas, but it commands those things

which are good in their own nature, and prohibits those things which are in

their own nature evil, and therefore is an act of his wisdom and righteousness,

the result of his wise counsel, and an extract of his pure nature ; as all the

laws of just lawgivers are not only the acts of their will, but of a will

governed by reason and justice, and for the good of the public, whereof
they are conservators. If the moral commands of God were only acts of

his will, and had not an intrinsic necessity, reason, and goodness, God
might have commanded the quite contrary, and made a contrary law,

whereby that which we now call vice might have been canonised for virtue

;

he naight then have forbid any worship of him, love to him, fear of his

name ; he might then have commanded murders, thefts, adulteries. In
the first, he would have united the link of duty from the creature, and dis-

solved the obligations of creatures to him, which is impossible to be con-

ceived ; for from the relation of a creature to God, obligations to God, and
duties upon those obligations, do necessarily result. It had been against

the rule of goodness and justice to have commanded the creature not to love

him, and fear and obey him ; this had been a command against righteous-

ness, goodness, and intrinsic obligations to gratitude. And should murder,
adulteries, rapines have been commanded instead of the contrary, God
would have destroyed his own creation ; he would have acted against the

rule of goodness and order ; he had been an unjust tyrannical governor of

the world
;
public society would have been cracked in pieces, and the world

become a shambles, a brothel house, a place below the common sentiments

of a mere man. All sin therefore being against the law of God, the wisdom
and holy rectitude of God's nature is denied in every act of disobedience.

And what is the consequence of this, but that God is both foolish and un-
righteous in commanding that which was neither an act of wisdom as a

governor, nor an act of goodness as a benefactor to his creature ?

As was said before, presumptuous sins are called reproaches of God

:

Num. xv. 30, ' The soul that doth aught presumptuously reproacheth the

Lord.' Reproaches of men are either for natural, moral, or intellectual

defects. All reproaches of God must imply a charge either of unrighteous-

ness or ignorance
; if of unrighteousness, it is a denial of his holiness ; if of

ignorance, it is a blemishing his wisdom. If God's laws were not wise and
holy, God would not enjoin them

; and if they are so, we deny infinite wis-

dom and holiness in (iod by not complying with them. As when a man
believes not God when he promises, he ' makes him a liar,' 1 John v. 10, so

he that obeys not a wise and holy God commanding, makes him guilty either

of folly or unrighteousness.
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slight of him in all the faculties of man ; onr onJ anwillit
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It is true (!. ..rs will caiuii'! be hindered ofil . for then God
would not be supremely blessed, hot unhappy and miserable ; all mi

ariseth from a want of thai which a nature would have and o i hi to ha

. it' anything could era I
I id's will, it would be sup. rior to him ;

i would not be omnipotent, and so would lose the perfection of the deity,

and consequently the deity itself ; for thai which did wholly defeat God's
will would be more powerful than he. r.ut sin is a contradiction to the

will of God's revelation j to the will of his precept, and therein doth natu-

rally tend to a superiority over God, and would usurp his omnipotence, and

deprive him of his blessodnoos. Poi if God had not an infinite power to

turn the designs <>i' it to his own glory, bfri tho will of sin could prevail,

I
would be totally deprived of his blessedness. Doth riot sin endeavour

to subject God to the extravagant and contrary wills of men, and make him
more I slaw than any creature can be ? For the will of no creature, not the

meanest and moat despicable creature, is so much crossed as the will of I

is bj sin : Isa. xliii. 24, ' Thou hast made me to SCTVC with thy sins ;
' thou

hast end.avour.d to make a mere slave of me by sin. Sin endeavours to sub-

ject the blessed (iod to the humour and lust of every person in the world.

Prop. •'». Men BOOM times in some circumstances do wish the not beil

1. This some think to be tho meaning of the text, * The fool hath said

in his heart, there is no God ;

' that is, he wishes there were no God.
Many tamper with their own hearts to bring them to a persuasion that there

is DO God, and when they cannot do that, they conjure up wishes that tl.

were none. Men naturally have some conscience of sin, and some notices

of justice : Horn. i. 82, ' They know the judgment of God,' and they know
the demerit of sin ; they know the judgment of God, and ' that they which
do such things are worthy of death.' What is tho consequent of this but

r of punishment ? and what is the issue of that fear but a wishing the

judge either unwilling or unable to vindicate the honour of his violated lav.

W: an G Lis the object of such a wish, it is a virtual undeifying of him.
N t to 1 able to punish, is to be impotent : not to be will;-

to be unjust: imperfections inconsistent with the deity. God eannoi
sui rithoot an infinite power to act, and an infinite righteousness ns

the rule of acting. Fear of God is natural to all men; not

isg him, but a bar of being punished by him. The wishing the i rtinotion

of God has its degree in men, aooowKiig to the degree of their fears of his

knee ;
and though such a wish be not in its m< ri lian 1 at in

•uned in hell, yet it hath its starts and D

:i the earth. ok ofv '.hat there were no
I, or that God were destroyed, do fall,

—
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1. Terrified consciences, that are mayor missahib* see nothing but matter

of fear round about. As they have lived without the bounds of the law, they

are afraid to fall under the stroke of his justice ; fear wishes the destruction

of that which it apprehends hurtful. It considers him as a God to whom
'vengeance belongs,' as the 'judge of all the earth,' Ps. xciv. 1, 2. The
less hopes such a one hath of his pardon, the more joy he would have to

hear that his judge should be stripped of his life ; he would entertain with

delight any reasons that might support him in the conceit that there were

no God ; in his present state, such a doctrine would be his security from an

account ; he would as much rejoice if there were no God to inflame a hell

for him, as any guilty malefactor would if there were no judge to order a

gibbet for him. Shame may bridle men's words, but the heart will be

casting about for some arguments this way to secure itself. Such as are

at any time in Spira's case, would be willing to cease to be creatures, that

God might cease to be judge. ' The fool hath said in his heart, there is

no Elohim,' no judge, fancying God without any exercise of his judicial

authority. And there is not any wicked man under anguish of spirit, but,

were it within the reach of his power, would take away the life of God, and

rid himself of his fears by destroying his avenger.

2. Debauched persons are not without such wishes sometimes. An
obstinate servant wishes his master's death, from whom he expects correction

for his debaucheries. As man stands in his corrupt nature, it is impossible

but one time or other most debauched persons, at least have some kind of

velleities, or imperfect wishes. It is as natural to men to abhor those things

which are unsuitable and troublesome, as it is to please themselves in things

agreeable to their minds and humours. And since man is so deeply in love

with sin, as to count it the most estimable good, he cannot but wish the

abolition of that law which checks it, and consequently the change of the

lawgiver which enacted it ; and in wishing a change in the holy nature of

God, he wishes a destruction of God, who could not be God, if he ceased to

be immutably holy. They do as certainly wish, that God had not a holy

will to command them, as despairing souls wish, that God had not a righteous

will to punish them ; and to wish conscience extinct for the molestations

they receive from it, is to wish the power conscience represents out of the

world also.

Since the state of sinners is a state of distance from God, and the language

of sinners to God is, ' Depart from us,' Job xxi. 14, they desire as little

the continuance of his being as they desire the knowledge of his ways. The

same reason which moves them to desire God's distance from them, would

move them to desire God's not being. Since the greatest distance would be

most agreeable to them, the destruction of God must be so too ; because

there is no greater distance from us, than in not being. Men would rather

have God not to be, than themselves under control, that sensuality might

range at pleasure. He is like a ' heifer sliding from the yoke,' Hosea iv. 16.

The cursing of God in the heart, feared by Job of his children, intimates a

wishing God despoiled of his authority, that their pleasure might not be

damped by his law ; besides, is there any natural man that sins against

actuated knowledge, but either thinks or wishes that God might not see him,

that God might not, know his actions ? And is not this to wish the destruction

of God, who could not bo God unless he were immense and omniscient?

8. Under this rank fall those who perform external duties only out of a

principle of slavish fear. Many men perform those duties that the law en-

joins, with the same sentiments thai slaves perform their drudgery, and are

* That is, nUDtt "to, J or. xx. 3.—Ed.
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iv motion to him. As no man wishes the destruction of any creature.

a creature, but as it may conduce to something which ho counts may be
al to himself, so no man doth, nor perhaps can wish the cessation

of the Icing of God, as God ; for then he must wish his own being to ceaso

also; but as ho considers him clothed with some perfection-, which he
appr. I

: injurious to him ; as his holiness in forbidding sin, his joel
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• of trouble and grief from him in his fallen state. In wishing God de-

prived of thi Be, he w od deprived of his being, because God cannot
without a love of righteousness and hatred of iniquity ; and

he could 1 v his love to the one, or his loathing of the other, without

0688, and witnessing his anger against iniquity.
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Thus much for the general.

For the proof of this, many considerations will bring in evidence ; most

may be reduced to these two generals.

Man would set himself up, first, as his own rule ; secondly, as his own end

and happiness.

I. Man would set himself up as his own rule instead of God. This will

be evidenced in this method.

1. Man naturally disowns the rule God sets him.

2. He owns any other rule rather than that of God's prescribing.

3. These he doth in order to the setting himself up as his own rule.

4. He makes himself not only his own rule, but would make himself the

rule of God, and give laws to his creator.

1. Man naturally disowns the rule God sets him. It is all one to deny

his royalty and to deny his being. When we disown his authority, we dis-

own his Godhead. It is the right of God to be the sovereign of his Crea-

tures ; and it must be a very loose and trivial assent that such men have to

God's superiority over them (and consequently to the excellency of his

beinc, upon which that authority is founded), who are scarce at ease in

themselves, but when they are invading his rights, breaking his bands, cast-

ing away his cords, and contradicting his will.

Every man naturally is a son of Belial, would be without a yoke, and

leap over God's enclosures ; and in breaking oat against his sovereignty, we
disown his being as God. For to be God and sovereign are inseparable

;

he could not be God, if he were not supreme ; nor could he be a creator

without being a lawgiver. To be God, and yet inferior to another, is a con-

tradiction. To make rational creatures without prescribing them a law, is

to make them without holiness, wisdom, and goodness.

(1.) There is in man naturally an unwillingness to have any acquaintance

with the rule God sets him : Ps. xiv. 2, ' None that did understand and seek

God.' The ' refusing instruction,' and ' casting his word behind the back,'

is a part of atheism, Ps. 1. 17. We are heavy in hearing the instructions

either of law or gospel, Heb. v. 11, 12, and slow in the apprehension of

what we hear. The people that God had hedged in from the wilderness of

the world for his own garden were foolish, and did not know God ; were

sottish, and had no understanding of him, Jer. iv. 22. The law of God is

accounted a strange thing, Hos. viii. 12, a thing of a different climate and

a far country from the heart of man, wherewith the mind of man had no

natural acquaintance, and had no desire to have any, or they regarded it as

a sordid thing. What God accounts great and valuable, they account mean
and despicable. Men may shew a civility to a stranger, but scarce contract

an intimacy ; there can be no amicable agreement between the holy will of

God and the heart of a depraved creature : one is holy, the other unholy

;

one is universally good, the other stark naught. The purity of the divine

rule renders it nauseous to the impurity of a carnal heart. Water and fire

may as well friendly kiss each other and live together without quarrelling

and hissing, as the holy will of God and the unregenerate heart of a fallen

creature.

The nauseating a holy rule is an evidence of atheism in the heart, as the

nauseating wholesome food is of putrified phlegm in the stomach. It is

found more or less in every Christian, in the remainders, though not in a

full empire. As there is a law in his mind whereby he delights in the law

of God, so there is a law in his members whereby he wars against the law

of God, Kom. vii. 22, 23, 25. How predominant is this loathing of the law

of God, when corrupt nature is in its full strength, without any principle to
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will. All natural men are (bole, who know not, bow to use the ' pric God
pntfl into their hands,' Prov. ivii. ic>; theyptd not i dne < timate a]

opportnnitiefl and meani of grace, and aoeonnt thai law folly which ii the

birth of an infinite and holy wisdom. The knowledge of God whiefa they

may glean from oreatnree, and ii more pleasant to the natural

is not improved to the glory of < J<ni , if we will believe the indietmenl the

itle brings againsi the Gentfles, Rom. i. 21. And most of those that

have dived into the depths of nature, have been more studious of the quali-

ties of the creatures than of the excellency of the nature, or the d y of

the mind of God in them ; who regard only the rising and motions of tho

star, bul follow not with the wise nun, its conduct to the king of the Jews*
How often do we see men filled with an eager thirst for all other kind of

knowledge, thai eannol acquiesce in a twilight discovery, but are inquisitive

into the and reasons of effects, yet are contented with a weak and

[uishing knowledge of God and his law, and are easily tired with tho

proposals (^' them.
Hi' now that nauseates the means whereby ho may come to know and

obey God, has no intention to make the law of (rod his rule. There is no

man that intends seriously an end, hut he intends means in order to that

end ; as when a man intends the preservation or recovery of his health, he

will intend means in order to those ends, otherwise he cannot be said to

intend his health. So he that is not diligent in using means to know the

mind of (rod, has no sound intention to make the will and law of God his

rule. Is not the inquiry after the will of God made a work by the by, and

fain to laoquey after other concerns of an inferior nature, if it hath any place

at all in the soul? which is a despising the being of God. The notion of

the sovereignty of God bears the same date with the notion of hi- I i

:

and by the same way that he reveals himself, he reveals his authority over

DS), whether it be by creatures without, or conscience within. All authority

Over rational creatures consists in commanding and directing; the duty of

rational creatures, in compliance with that authority, consists in obeying.

Where there is therefore a careless neglect of those means which convey the

knew!. a will and our duty, there is an utter disowning of God as

our -
'i and our rule.

2. When any part of the mind and will of God breaks in upon men,
they endeavour to shake it off; as a man would a sergeant that comes to

arrest him : They like not to retain God in their knowledg •.' 11 »m. i. 28.
1 A natural msj ie things of the Spirit of God ;' that is, into

his affection : I th them back as men do troublesome and imp >rtunate

They have no kindness to bestow upon it. They thrust \\

shoulders:! the truth .hen it
;

i in upon them; and

dash as mnch i

' upon it as the Pharisees did upon the doctrine

iour di their oovetonsneee. As men naturally

without God in the WOT I
to be without any

God in their thoughts. Since the spiritual palate of man
VOL. I. I
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truth is unsavoury and ungrateful to us, till our taste and relish is restored

by grace. Hence men damp and quench the motions of the Spirit to obe-

dience and compliance with the dictates of God ; strip them of their life and

vigour, and kill them in the womb. How unable are our memories to retain

the substance of spiritual truth, but like sand in a glass, put in at one part

and runs out at the other ! Have not many a secret wish that the Scrip-

ture had never mentioned some truths, or that they were blotted out of the

Bible, because they face their consciences, and discourage those boiling lusts

they would with eagerness and delight pursue ? Methinks that interruption

John gives our Saviour, when he was upon the reproof of their pride, looks

little better than a design to divert him from a discourse so much against

the grain, by telling him a story of their prohibiting one to cast out devils,

because he followed not them, Mark ix. 33, 38. How glad are men when
they can raise a battery against a command of God, and raise some smart

objection, whereby they may shelter themselves from the strictness of it

!

[3.] When men cannot shake off the notices of the will and mind of God,

they have no pleasure in the consideration of them ; which could not pos-

sibly be, if there were a real and fixed design to own the mind and law of

God as our rule. Subjects or servants that love to obey their prince and
master, will delight to read and execute their orders. The devils under-

stand the law of God in their minds, but they loathe the impressions of it

upon their wills. Those miserable spirits are bound in chains of darkness,

evil habits in their wills, that they have not a thought of obeying that law

they know. It was an unclean beast under the law that did not chew the

cud ; it is a corrupt heart that doth not chew truth by meditation. A
natural man is said not to know God, or the things of God ; he may know
them notion ally, but he knows them not affectionately. A sensual soul can

have no delight in a spiritual law. To be sensual and not to have the Spirit

are inseparable, Jude 19.

Natural men may indeed meditate upon the law and truth of God, but

without delight in it ; if they take any pleasure in it, it is only as it is

knowledge, not as it is a rule ; for we delight in nothing that we desire, but

upon the same account that we desire it. Natural men desire to know God
and some part of his will and law, not out of a sense of their practical excel-

lency, but a natural thirst after knowledge ; and if they have a delight, it is

in the act of knowing, not in the object known, not in the duties that stream

from that knowledge ; they design the furnishing their understandings, not

the quickening their affections ; like idle boys that strike fire, not to warm
themselves by the heat, but sport themselves with the sparks ; whereas a

gracious soul accounts not only his meditation, or the operations of his soul

about God and his will to be sweet, but he hath a joy in the object of that

meditation, Ps. civ. 34. Many have the knowledge of God, who have no
delight in him or his will. Owls have eyes to perceive that there is a sun,

but by reason of the weakness of their sight have no pleasure to look upon
a beam of it ; so neither can a man by nature love or delight in the will of

God, because of his natural corruption. That law that riseth up in men for

conviction and instruction, they keep down under the power of corruption,

making their souls not the sanctuary, but prison of truth, Rom. i. 18.

They will keep it down in their hearts, if they cannot keep it out of their

heads, and will not endeavour to know and taste the spirit of it.

[4. J There is further a rising and swelling of the heart against the will of

God. (1.) Internal. God's law cast against a hard heart is like a ball

thrown against a stone wall, by reason of the resistance rebounding the

further from it. Tho meeting of a divine truth and the heart of man, is
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blaspheming* are ooopli her. Men naturally de ire thing that are

forbidden, and reject things commanded, from the oorrnption of nataref

whieh affects an unbounded liberty, and is impatient of returning under thai

yoke it hath shaken off, and there! ii b! the ban of the law, ai
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dark and tho mind ignorant, sin lies aa dead :
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of concupiscence,' more leprous and contagious than before. "When there

are any motions to turn to God, a reluctancy is presently perceived ; athe-

al thoughts bluster in the mind like the wind, they know not whence they

eome nor whither they go, so unapt is the heart to any acknowledgment

of Gud as bis ruler, and any reunion with him. Hence men are said to
4 resist the Holy Ghost,' Acts vii. 51, to fall against it, a3 the word signifies,

i stone or any ponderous body falls against that which lies in its way ;

they would da^h to pieces or grind to powder that very motion which
is made for their instruction, and tho Spirit too which makes it, and

that not from a lit of passion, but an habitual repugnance. Ye alw

al, it is a fruit of atheism, in tho fourth verso of this Psalm :

1 Who < it up my people as they eat bread.
1 How do the revelations of the
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the shining of the moon! So mueh men hate the light, that they
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whole city will be in an uproar, Acts xix. 2 1, 28, 29. When Socrates upon

oral pri: athen idolatry, and asserted the unit]

G I, the who! as, a learned university, ia it him.

I
i the pul lie received religion, though with an undoul

truth, he must end his 1 .How hath every earner ot the

world steamed with the blood
i ;t would maintain the authori;

* Thea Bahamr. D Bj Irita Benitutb, That 19.
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God in the world ! The devil's children will follow the steps of their father,

and endeavour to bruise the heel of divine truth, that would endeavour to

break the head of corrupt lust.

[5.] Men often seem desirous to be acquainted with the will of God, not

out of any respect to his will and to make it their rule, but upon some other

consideration. Truth is scarce received as truth. There is more of

hypocrisy than sincerity in the pale of the church, and attendance on the

mind of God. The outward dowry of a religious profession makes it often

more desirable than the beauty. Judas was a follower of Christ for the

bag, not out of any affection to the divine revelation. Men sometimes

pretend a desire to be acquainted with the will of God, to satisfy their own
passions, rather than to conform to God's will. The religion of such is not

the judgment of the man, but the passion of the brute. Many entertain a

doctrine for the person's sake, rather than a person for the doctrine's sake,

and believe a thing because it comes from a man they esteem, as if his lips

were more canonical than Scripture.

The apostle implies in the commendation he gives the Thessalonians,

1 Thes. ii. 13, that some receive the word for human interest, not ' as it is

in truth the word and will of God,' to command and govern their consciences

by its sovereign authority; or else they 'have the truth of God' (as St

James speaks of the faith of Christ) ' with respect of persons,' James ii. 1,

and receive it not for the sake of the fountain, but of the channel ; so that

many times the same truth delivered by another is disregarded, which when
dropping from the fancy and mouth of a man's own idol, is cried up as an

oracle. This is to make not God, but man, the rule ; for though we enter-

tain that which materially is the truth of God, yet not formally as his truth,

but as conveyed by one we affect ; and that we receive a truth and not an
error, we owe the obligation to the honesty of the instrument, and not to

the strength and clearness of our own judgment. Wrong considerations may
give admittance to an unclean as well as a clean beast into the ark of the

soul ; that which is contrary to the mind of God may be entertained as well

as that which is agreeable. It is all one to such, that have no respect to

God, what they have ; as it is all one to a spunge to suck up the foulest

water or the sweetest wTine, when either is applied to it.

[6. J Many that entertain the notions of the will and mind of God admit

them with unsettled and wavering affections. There is a great levity in the heart

of man. The Jews that one day applaud our Saviour wT
ith Hosannahs as their

king, vote his crucifixion the next, and use him as a murderer. We begin

in the Spirit and end in the flesh. Our hearts, like lute-strings, are changed

with every change of weather, with every appearance of a temptation; scarce

one motion of God in a thousand prevails with us for a settled abode. It is

a hard task to make a signature of those truths upon our affections, which
will with ease pass current with our understandings; our affections will as soon

loose them as our understandings embrace them. The heart of man is

unstable as water, Gen. xlix. 4, James i. 8. Some were willing to rejoice

in John's light, which reflected a lustre on their minds, but not in his heat,

which would have conveyed a warmth to their hearts ; and the light was
pleasing to them but for a season, John v. 35, while their corruptions lay

as if they were dead, not when they were awakened. Truth may be admitted

one day, and the next day rejected. As Austin saith of a wicked man, he

loves the truth shining, hut ho hates the truth reproving. This is not to

make God, but our own humour, our rule and measure.

[7.] Many desire an acquaintance with the law and truth of God, with a

design to improve somo lust by it, to turn the word of God to bo a pander
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[
ban 1. be had not an all-seeing eye ; or when tin: doctrine of

justification by (kith ia made ose of to depress a holy lift ;
or God's rsadi-

to receive returning sinners an an ement to defer rep till

a death bed. A liar will hunt for shelter in the reward 1 the

midwives that lied to Pharaoh for the pn ion of the males of [srael,

and Rahab's Baring the spies by false intelligence. God knows how to

inguish between grace and eorroption, that they may lio close together,

or
I 1 something of moral goodness and moral evil which may bo

mixed. We find their fidelity rewarded, which was a mora] go id
;
but not

their lie approved, which was mora] evil. Nor will Christ's conversing

with sinners be S plea fin any to thrust themselves into evil company.

Christ conversed with sinners as s physician with diseased persons, to cure

them, not approve them ; others with profligate persons to receive infec-

lVoia them, not to communicate holiness to them. Satan's children

have Bto lied their father's art, who wanted not perverted Scripture to second

his temptations against our Saviour, Mat IV. 4, G. How often do carnal

hearts turn divine revelation to carnal ends, as the sea fresh water into

salt ! As men subject the precepts of God to carnal interests, so they

subject the truths of God to carnal fancies. When men will allegorise the

word, and make a humorous and crazy fancy the interpreter of divine

oracles, and not the Spirit speaking in the word, this is to enthrone our own
imaginations as the rule of God's law, and depose his law from being the

rule of our reason ; this is to ritle truth of its true mind and intent. It is

more to rob a man of his reason, the essential constitutive part of man, than

of hi This is to refuse an intimate acquaintance with his will. Wo
tell what is the matter of a precept, or the matter of a promise,

if\\. N a sense upon it contiary to the plain meaning of it ; thereby

\\.' shall make the law of God to have a distinct senso according to the

farii ty of men's imaginations, and so make every man's fancy a law to

him
, that this unwillingness to have a spiritual acquaintance with divine

truth is I disowning God as our rule, and a setting up self in his stead, is

evi.l' tins unwillingness respects truth,

ritual and holy. A fleshly mind is most cor.

i spiritual law, and particularly as it is a searching and disco

that would dethrone ill other rules in the soul. As men love to be without

a holy God in the world, so tluy love to be without a holy law, t:. ript

and image of God's holiness, in their hearts, and without holy men, tho lights
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kindled by the Father of lights. As the holiness of God, so the holiness of

the law most offends a carnal heart : Isa. xxx. 11, « Cause the Holy One of

Israel to cease from before us
; prophesy [not] to us right things.' They

could not endure God as a holy one. Herein God places their rebellion,

rejecting him as their rule : ver. 9, Rebellious children, that will not hear
the law of the Lord.' The more pure and precious any discovery of God is,

the more it is disrelished by the world. As spiritual sins are sweetest to a
carnal heart, so spiritual truths are most distasteful. The more of the bright-

ness of the sun any beam conveys, the more offensive it is to a distempered
eye.

Secondly, As it doth most relate to, or lead to God. The devil directs his

fiercest batteries against those doctrines in the word, and those graces in the
heart, which most exalt God, debase man, and bring men to the lowest sub-
jection to their Creator. Such is the doctrine and grace of justifying faith.

That men hate not knowledge as knowledge, but as it directs them to choose
the fear of the Lord, was the determination of the Holy Ghost long ago :

Prov. i. 29, ' For that they hated knowledge, and did not choose the fear of
the Lord.' Whatsoever respects God, clears up guilt, witnesses man's revolt

to him, rouseth up conscience, and moves to a return to God, a man naturally

runs from, as Adam did from God, and seeks a shelter in some weak bushes
of error, rather than appear before it. Not that men are unwilling to inquire

into and contemplate some divine truths which lie furthest from the heart,

and concern not themselves immediately with the rectifying the soul. They
may view them with such a pleasure as some might take in beholding the
miracles of our Saviour, who could not endure his searching doctrine. The
light of speculation may be pleasant, but the light of conviction is grievous,
that which galls their conciences, and would affect them with a sense of their

duty to God.
Is it not easy to perceive that when a man begins to be serious in the

concerns of the honour of God and the duty of his soul, he feels a reluctancy
within him, even against the pleas of conscience, which evidenceth that some
unworthy principle has got footing in the hearts of men, which fights against
the declarations of God without and the impressions of the law of God within,

at the same time when a man's own conscience takes part with it, which is

the substance of the apostle's discourse, Rom. vii. 15, 16, &c.

Close discourses of the honour of God and our duty to him are irksome,
when men are upon a merry pin. They are like a damp in a mine, that
takes away their breath ; they shuffle them out as soon as they can, and are
as unwilling to retain the speech of them in their mouths, as the knowledge
of them in their hearts. Gracious speeches, instead of bettering many men,
distemper them, as sometimes sweet perfumes affect a weak head with aches.

Thirdly, As it is most contrary to self. Men are unwilling to acquaint
themselves with any truth that leads to God, because it leads from self.

Every part of the will of God is more or les3 displeasing, as it sounds harsh
against some carnal interest men would set above God, or as a mate with him.
Man cannot desire any intimacy with that law which he regards as a bird of
prey, to pick out his right eye or gnaw off his right hand, his lust, clearer than
himself. The reason we havo such hard thoughts of God's will, is because
we have such high thoughts of ourselves. It is a hard matter to believe or
will that which hath no affinity with some principlo in the understanding, and
no interest in our will and passions. Our unwillingness to be acquainted
with tho will of God, ariseth from the disproportion between that and our
corrupt hearts ; wo are alienated from the life of God in our minds,' Eph.
iv. IB, 19. As wo live not like God, so we neither think or will as God.
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pretend to believe there is a God, and that this is the law of God, it shews
a contempt of his majesty. Men naturally account God's laws too strict,

his yoke too heavy, and his limits too strait ; and he that liveth in a con-

tempt of this law, curseth God in his life. How can they believe there is a

God, who despise him as a ruler ? How can they believe him to be a guide,

that disdain to follow him ? To think we firmly believe a God, without

living conformable to his law, is an idle and vain imagination. The true

and sensible motion* of a God cannot subsist with disorder and an affected

unrighteousness.

This contempt is seen,

[1.] In any presumptuous breach of any part of his law. Such sins are

frequently called in Scripture rebellions, which are a denial of the allegiance

we owe to him. By a wilful refusal of his right in one part, we root up
the foundation of that rule he doth justly challenge over us. His right is

as extensive to command us in one thing as in another. And if it be dis-

owned in one thing, it is virtually disowned in all, and the whole statute-

book of God is contemned: James ii. 10, 11, 'Whosoever shall keep the

whole law, and yet offend in one point, is guilty of all.' A willing breaking

one part, though there be a willing observance of all the other points of it,

is a breach of the whole, because the authority of God, which gives sanc-

tion to the whole, is slighted. The obedience to the rest is dissembled

;

for the love which is the root of all obedience is wanting, for ' love is the

fulfilling the whole law,' Kom. xiii. 10. The rest are obeyed because they

cross not carnal desire so much as the other, and so it is an observance of

himself, not of God. Besides, the authority of God, which is not prevalent

to restrain us from the breach of one point, would be of as little force with

us to restrain us from the breach of all the rest, did the allurements of the

flesh give us as strong a diversion from the one as from the other. And
though the command that is transgressed be the least in the whole law, yet

the authority which enjoins it is the same with that which enacts the greatest.

And it is not so much the matter of the command, as the authority com-
manding, which lays the obligation.

[2.] In the natural averseness to the declarations of God's will and mind,
which way soever they tend. Since man affected to be as God, he desires

to be boundless; he would not have fetters, though they be golden ones,

and conduce to his happiness ; though the law of God be a strength to

them, yet they will not: Isa. xxx. 15, 'In returning shall be your strength;

and you would not.' They would not have a bridle to restrain them from
running into the pit, nor be hedged in by the law, though for their security,

as if they thought it too slavish and low-spirited a thing to be guided by the

will of another. Hence man is compared to a wild ass, that loves to ' snuff

up the wind in the wilderness at her pleasure,' rather than come under the

guidance of God, Jer. ii. 24. From whatsoever quarter of the heavens you
pursue her, she will run to the other.

The Israelites could not endure what was commanded, Heb. xii. 20,

though in regard of the moral part, agreeablo to what they found written in

their own nature, and to the observance whereof they had the highest obli-

gations of any people under heaven, since God had by many prodigies

delivered them from a cruel slavery, the memory of which prefaced the

Decalogue : Exod. xx. 2, ' I am tho Lord thy God, which have brought

theo out of the land of Egypt, out of the house of bondage.' They could

not think of the rule of their duty but they must reflect upon the grand incen-

tive of it in their redemption from Egyptian thraldom
; yet this peoplo were

* Qu. ' notion ' ?—Ed.
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We are more curious observers of the fringes of the law than of the

greater concerns of it. The Jews were diligent in sacrifices and offerings,

which God did not urge upon them as principals, but as types of other

things, but negligent of the faith which was to be established by him ; holi-

ness, mercy, pity, which concerned the honour of God as governor of the

world, and were imitations of the holiness and goodness of God, they were
strangers to. This is God's complaint, Isa. i. 11, 12, and 16, 17.

We shall find our hearts most averse to the observation of those laws
which are eternal and essential to righteousness ; such that he could not
but command, as he is a righteous governor; in the observation of which
we come nearest to him, and express his image more clearly, as those laws
for an inward and spiritual worship, a supreme affection to him. God, in

regard of his righteousness and holiness of his nature, and the excellency of

his being, could not command the contrary to these; but this part of his

will our hearts most swell against, our corruption doth most snarl at,

whereas those laws which are only positive, and have no intrinsic righteous-

ness in them, but depend purely upon the will of the lawgiver, and may be
changed at his pleasure (which the other, that have an intrinsic righteous-

ness in them, cannot), we better comply with than that part of his will that

doth express more of the righteousness of his nature, Ps. 1. 6, 17, 19, such
as the ceremonial part of worship, and the ceremonial law among the Jews.

We are more willing to observe order in some outward attendances and
glavering devotions, than discard secret affections to evil, crucify inward
lusts and delightful thoughts. A 'hanging down the head like a bulrush'

is not difficult, but the breaking the heart like a potter's vessel to shreds

and dust (a sacrifice God delights in, whereby the excellency of God and
the vileness of the creature is owned), goes against the grain. To cut off

an outward branch is not so hard as to hack at the root. What God most
loathes, as most contrary to his will, we most love. No sin did God so

severely hate, and no sin were the Jews more inclined unto, than that of

idolatry. The heathen had not ' changed their God ' as the Jews had
'changed their glory,' Jer. ii. 11; and all men are naturally tainted with
this sin, which is so contrary to the holy and excellent nature of God. By
how much the more defect there is of purity in our respects to God, by so

much the more respect there is to some idol within or without us, to humour,
custom, and interest, &c.

Never did any law of God meet with so much opposition as Christianity,

which was the design of God from the first promise to the exhibiting the

Rodeemer, and from thenco to the end of the world. All people drew swords
at first against it. The Romans prepared yokes for their neighbours, but
provided temples for the idols those people worshipped. But Christianity,

the choicest design and most delightful part of the will of God, never met
with a kind entertainment at first in any place. Rome, that entertained all

-

others, persecuted this with fire and sword, though sealed by greater testi-

monies from heaven than their own records could report in favour of their

idols.

[4.] In running the greatest hazards, and exposing ourselves to more
trouble to cross the will of God, than is necessary to the observance of it.

It is a vain charge men bring against the divine precepts, that they aro

rigorous, severe, difficult, when, besides the contradiction to our Saviour,

who tells us his yoke is easy and his burden light, they thwart their own
calm reason and judgment. Is there not more difficulty to be vicious,

covetous, violent, cruel, than to bo virtuous, charitable, kind? Doth the

will of God enjoin that that is not conformable to right reason and secretly
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conscience, like a task-master, did not scourge them to duty, they would
never perform it.

Let us appeal to ourselves whether we are not more unwilling to secret,

closet, hearty duty to God, than to join with others in some external service ;

as if those inward services were a going to the rack, and rather our penance
than privilege. How much service hath God in the world from the same
principle that vagrants perform their task in Bridewell ! How glad are

many of evasions to back them in the neglect of the commands of God, of

corrupt reasonings from the flesh to waylay an act of obedience, and a

multitude of excuses to blunt the edge of the precept ! The very service of

God shall be a pretence to deprive him of the obedience due to him. Saul

will not be ruled by God's will in the destroying the cattle of the Amalekites,

but by his own ; and will impose upon the will and wisdom of God, judging

God mistaken in his command, and that the cattle God thought fittest to be

meat, to the fowls were fitter to be sacrifices on the altar, 1 Sam. xv. 3, 9,

15, 21.

If we do perform any part of his will, is it not for our own ends, to have

some deliverance from trouble? Isa. xxvi. 16, 'In trouble have they visited

thee, they poured out a prayer, when thy chastening was upon them.' In
affliction, he shall find them kneeling in homage and devotion ; in prosperity,

he shall feel them kicking with contempt ; they can pour out a prayer in

distress, and scarce drop one when they are delivered.

Secondly, There is a slightness in our service of God. We are loath to

come into his presence, and when wre do come, we are loath to continue with

him. We pay not an homage to him heartily, as to our lord and governor

;

we regard him not as our master, whose work we ought to do, and whose
honour we ought to aim at.

First, In regard of the matter of service. When the torn, the lame, and
the sick is offered to God, Mai. i. 13, 14, so thin and lean a sacrifice that

you might have thrown it to the ground with a puff, so some understand the

meaning of ' you have snuffed at it.' Men have naturally such slight thoughts

of the majesty and law of God that they think any service is good enough
for him, and conformable to his law. The dullest and deadest times we
think fittest to pay God a service in ; when sleep is ready to close our eyes,

and we are unfit to serve ourselves, we think it a fit time to open our hearts to

God. How tew morning sacrifices hath God from many persons and families !

Men leap out of their beds to their carnal pleasures or worldly employments,

without any thought of their Creator and Preserver, or any reflection upon
his will as the rule of our daily obedience ; and as many reserve the dregs

of their lives, their old age, to offer up their souls to God, so they reserve

the dregs of the day, their sleeping time, for the offering up their service to

him. How many grudge to spend their best time in the serving the will of

God, and reserve for him the sickly and rheumatic part of their lives ; the

remainder of that which the devil and their own lusts have fed upon !

Would not any prince or governor judge a present half eaten up by wild

beasts, or that which died in a ditch, a contempt of his royalty ? A corrupt

thing is too base and vile for so great a king as God is, whose name is

dreadful, Mai. i. 14. When by age men are weary of their own bodies, they

would present them to God, yet grudgingly, as if a tired body were too good

for him, Bnuffing at the command for service. God calls for our best, and
we give him the worst.

Secondly, In respect of frame. We think any frame will serve God's

turn ; which speuks our slight of God as a ruler. Man naturally performs

duty with an unholy heart, whoreby it becomes an abomination to God

:
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those things by extrinsic causes, yet God's unerring judgment calls it a

weariness of himself: Isa. xliii. 22, ' Thou hast not called upon me, Jacob,

but thou hast been weary of me, Israel.' Of this he taxeth his own

people, when he tells them he would have ' the beasts of the field, the

dragons, and the owls;' the Gentiles, that the Jews counted no better than

such, to honour him, and acknowlege him their rule in a way of duty, ver.

20, 21.

[6. J This contempt is seen in a deserting the rule of God, when our

expectations are not answered upon our service. When services are per-

formed from carnal principles, they are soon cast off when carnal ends meet

not with desired satisfaction. But when we own ourselves God's servants,

and God our master, ' our eyes will wait upon him till he have mercy on

us,' Ps. cxxiii. 2. It is one part of the duty we owe to God as our master

in heaven to ' continue in prayer,' Col. iv. 1, 2. And by the same reason

in all other service, and to ' watch in the same with thanksgiving;' to watch

for occasions of praise, to watch with cheerfulness for further manifestations

of his will, strength to perform it, success in the performance, that we may
from all draw matter of praise. As we are in a posture of obedience to his

precepts, so we should be in a posture of waiting for the blessing of it.

But naturally we reject the duty we owe to God if he do not speed the

blessing we expect from him. How many do secretly mutter the same as

they in Job xxi. 15, 'What is the Almighty that we should serve him, and

what profit shall we have if we pray to him ?
' They serve not God out of

conscience to his commands, but for some carnal profit ; and if God make

them to wait for it, they will not stay his leisure, but cease soliciting him

any longer. Two things are expressed ; that God was not worthy of any

homage from them,— ' What is the Almighty that we should serve him ?
'

—

and that the service of him would not bring in a good revenue or an advan-

tage of that kind they expected. Interest drives many men on to some

kind of service, and when they do not find an advance of that, they will

acknowledge God no more ; but like some beggars, if you give them not

upon their asking and calling you good master, from blessing they will turn

to cursing.

How often do men do that secretly, practically if not plainly, which Job's

wife advised him to, curse God, and cast off that disguise of integrity they

had assumed! Job ii. 9, 'Dost thou still retain thy integrity? Curse God.'

What a stir, and pulling, and crying is here ! Cast off all thoughts of

religious service, and be at daggers drawing with that God, who for all thy

service of him has made thee so wretched a spectacle to men, and a banquet

for worms. The like temper is deciphered in the Jews : Mai. iii. 14, 'It is

in vain to serve God ; and what profit is it that we have kept his ordinances,

that we have walked mournfully before the Lord ?
' What profit is it that

we have regarded his statutes, and carried ourselves in a way of subjection

to God as our sovereign, when we inherit nothing but sorrow, and tho

idolatrous neighbours swim in all kind of pleasures ? As if it were the

most miserable thing to acknowledge God. If men have not the benefits

they expect, they think God unrighteous in himself, and injurious to them,

in not conferring tho favour they imagine they have merited ; and if they

have not that recompence, they will deny God that subjection they owe to

him as creatures. Grace moves to God upon a sense of duty, corrupt nature

upon a sense of interest ; sincerity is encouraged by gracious returns, but is

not melted away by God's delay or refusal. Corrupt nature would have God

at its beck, and steers a course of duty by hope of somo carnal profits, not

by a sense of the sovereignty of God.
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they are more earnest in their sins than they were in their promisee of a

reformation, as if they had got the mastery of God, and had outwitted him.
How often doth God charge them of not returning to bim after a succession

of judgments! Amos iv. 6-11. So bard it is, not only to allure, but to

men to an acknowledgment of God as their ruler.

Consider, then.

Are we not naturally inclined to disobey the known will of God ? Can we
say, Lord, for thy sake we refrain the thing to which our hearts inclii

Do we D.c4 allow OUrseWefl to bo licentious, earthly, vain, proud, revengeful,

though we know it will offend bim '.' Have we not been peevishly cross to

Lis d I will ? Run counter to him and those laws which i IpreSS most
of the glory of his holiness ? Is not this to disown him as our rule ? Did
we never wish there were no law to bind us, no precept to check our idols ?

What is this, hut to wish that God would depose himself from being our
governor, and leave us to our own conduct? or else to wish that he were as

unholy as ourselves, as careless of his own laws as we are ; that is, tha;

were no more a God than we, a God as sinful and unrighteous as ourselves ?

Ho whose heart riseth against the law of God to unlaw it, riseth against the

author of that law to undeify him. He that casts contempt upon the dearest
thing God hath in the world, that which is the image of his holiness, the
delight of his soul ; that which he hath given a special charge to maintain,

that because it is holy, just, and good ; would not stick to rejoice at the
of God himself. If God's holiness and righteousness in the

ised, much more will an immense goodness and holiness in the
fountain i e reject* d '.

; He that wisheth a beam far from his eyes, because it

offei i sooreheth him, can be no friend to the sun from whence that
ii doth How unworthy a creature is man, since he only, a rational

the solo being that withdraws itself from the rule of God in I

th ? And bow miserable a creature is he also, since, departing from tho
Is into tiie order of his justice ; and while

b dod to le the rule of his life, he cannot avoid him being the ju

Of his punishment. It is this is the original of all sin, and the fountai:

all our misery.

This is the first thing man disowns, the rule which God sets him.
B. turally owns any Othcf rule rather than that of G, -rih-

ing. The law of Go 1 orders one thing, the heart of man d

* 1. t Qu. 'stream'?— En.



208 charnock's works. [Ps. XIV. 1.

There is not the basest thing in the world, but man would sooner submit to

be guided by it, rather than by the holiness of God ; and when anything

that God commands crosses our own wills, we value it no more, than we

would the advice of a poor despicable beggar.

How many are ' lovers of pleasure, more than lovers of God !' 2 Tim.

iii. 4. To make something which contributes to the perfection of nature,

as learning, wisdom, moral virtues, our rule, would be more tolerable. But

to pay that homage to a swinish pleasure, which is the right of God, is an

inexcusable contempt of him. The greatest excellency in the world is

infinitely below God; much more a bestial delight, which is both dis-

graceful and below the nature of man. If we made the vilest creature on

earth our idol, it is more excusable than to be the slave of a brutish plea-

sure. The viler the thing is that doth possess the throne in our heart, the

greater contempt it is of him who can only claim a right to it and is worthy

of it. Sin is the first object of man's election, as soon as the faculty whereby

he chooses comes to exercise its power; and it is so dear to man, that it is,

in the estimate of our Saviour, counted as the right hand and the right eye,

dear, precious, and useful members.

(1.) The rule of Satan is owned before the rule of God. The natural

man would rather be under the guidance of Satan than the yoke of his

Creator. Adam chose him to be his governor in paradise. No sooner had

Satan spoke of God in a way of derision—Gen. iii. 1, 5, 'Yea, hath God
said?'—but man follows his counsel and approves of the scoff; and the

greatest part of his posterity have not been wiser by his fall, but would

rather ramble in the devil's wilderness than to stay in God's fold. It is by

the sin of man that the devil is become the god of the world, as if men were

the electors of him to the government. Sin is an election of him for a lord,

and a putting the soul under his government. Those that live according to

the course of the world, and are loath to displease it, are under the govern-

ment of the prince of it. The greatest part of the works done in the world

is to enlarge the kingdom of Satan. For how many ages were the laws

whereby the greatest part of the world was governed in the affairs of reli-

gion, the fruits of his usurpation and policy ! When temples were erected

to him, priests consecrated to his service, the rites used in most of the wor-

ship of the world were either of his own coining, or the misapplying the rites

God had ordained to himself under the notion of a god ; whence the apostle

calls all idolatrous feasts ' the table of devils,' ' the cup of devils,' ' sacrifice

to devils,' 'fellowship with devils,' 1 Cor. x. 20, 21. Devils being the real

object of the pagan worship, though not formally intended by the wor-

shipper, though in some parts of the Indies the direct and peculiar worship

is to the devil, that he might not hurt them; and though the intention of

others was to offer to God and not the devil, yet since the action was con-

trary to the will of God, he regards it as a sacrifice to devils. It was not

the intention of Jeroboam to establish priests to the devil when he conse-

crated them to the service of his calves, for Jehu afterwards calls them the

servants of tho Lord :
' 2 Kings x. 23, ' See if there be here none of the

servants of tho Lord,' to distinguish them from the servants of Baal, signi-

fying that the true God was worshipped under those images, and not Baal,

nor any of the gods of tho heathens
;
yet Scripture couples the calves and

devils together, and ascribes the worship given to one to be given to tho

other. 2 Chron. xi. 15, ' He ordained him priests for the high places, and

for tho devils, and for tho calves which he had made
;

' so that they were

sacrifices to devils, notwithstanding tho intention of Jeroboam and his sub-

jects that had set them up and worshipped them, because they were contrary
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gratify our 1 iry with the injury of our Creator! For a subject to take

arms against his prince with the deadliest enemy both himself and prince

hath in the whole word, adds a greater blackness to the rebellion.

The more visible rule preferred before God in the world is man.

opinion of the world is more our rule than the precept of God, and

many men's abstinence from sin is not from a sense of the divine will, no,

nor from a principle of reason, but from an affection to some man on whom
they depend, or tear of punishment from a superior; the same principle with

that in a ravenous beast, who abstains from what he desires for fear onl;

tick or club. Men will walk with the herds, go in fashion with the most,

ik and act as the most do. While we ' conform to the world,' we cannot

perform a ' reasonsMe service' to God, nor prove, nor approve practically,
4 wh good and acceptable will of God is.' The apostle puts them in

'
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Th
1. In complying more with the dictates of men than the will of God.

Men draw encouragement from God's forbearance, to sin more freely against

him, but tl >f punishment for breaking the will of man lays a restraint

in them ; the fear of man is a more powerful curb t n men in tl
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obedience for fear of one of his creatures ? In the fear of man we as little

acknowledge God for our sovereign as we do for our comforter : Isa.

li. 12, 13, 'I, even I, am he that comforteth you : who art thou, that thou

shouldest be afraid of a man that shall die, &c, and forgettest the Lord
thy maker,' &c. We put a slight upon God, as if he were not able to bear

us out in our duty to him, and uncapable to balance the strength of an arm
of flesh.

[2.] In observing that which is materially the will of God, not because it

is his will, but the injunctions of men. As the word of God may be received,

yet not as his word, so the will of God may be performed, yet not as his

will. It is materially done, but not formally obeyed. An action, and
obedience in that action, are two things ; as when man commands the ceasing

from all works of the ordinary calling on the Sabbath, it is the same that

God eDJoins ; the cessation or attendance of his servants on the hearing the

word are conformable in the matter of it to the will of God, but it is only

conformable in the obediential part of the acts to the will of man, when it is

done only with respect to a human precept. As God hath a right to enact

his laws without consulting his creature in the way of his government, so

man is bound to obey those laws without consulting whether they be agree-

able to men's laws or no. If we act the will of God, because the will of our

superiors concurs with it, we obey not God in that, but man ; a human will

being the rule of our obedience, and not the divine, this is to vilify God,
and make him inferior to man in our esteem, and a valuing the rule of man
above that of our Creator.

Since God is the highest perfection, and infinitely good, whatsoever rule

he gives the creature must be good, else it cannot proceed from God. A
base thing cannot be the product of an infinite excellency, and an unreason-

able thing cannot be the product of an infinite wisdom and goodness ; there-

fore as the respecting God's will before the will of man is excellent and
worthy of a creature, and is an acknowledging the excellency, goodness, and
wisdom of God, so the eyeing the will of man before and above the will of

God, is, on the contrary, a denial of all those in a lump, and a preferring

the wisdom, goodness, and power of man in his law above all those per-

fections of God in his. Whatsoever men do that looks like moral virtue or

abstinence from vices, not out of obedience to the rule God hath set, but

because of custom, necessity, example, ror imitation, they may in the doing

of it be rather said to be apes than Christians.

[3. J In obeying the will of man when it is contrary to the will of God.
As the Israelites willingly ' walked after the commandment,' Hosea v. 11,

not of God, but of Jeroboam in the case of the calves, and * made the

king's heart glad with their lies,' Hosea vii. 3. They cheered him with their

ready obedience to his command for idolatry (which was a lie in itself, and
a lie in them) against the commandment of God and the warnings of the

prophets, rather than cheer the heart of God with their obedience to his

worship instituted by him ; nay, and when God offered them to cure them
their wound, their iniquity breaks out afresh ; they would neither have him
as a Lord to rule them, nor a physician to cure them: Hosea vii. 1, When
I would havo healed Israel, then the iniquity of Ephraim was discovered.'

The wholo Persian nation shrunk at once from a duty duo by tho light of

nature to tho Deity, upon a decree that neither God or man should be
petitioned to for thirty days, but only their king, Dan. vi. One only, Daniel,

excepted against it, who preferred his homage to God above obedience to

his prince. An adulterous generation is many times made the rule of

men's professions, as is implied in thoso words of our Saviour, Mark
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pleasing of God, when for so small a thing he would incur the anger of his

Creator.

Thus would he deify his own understanding against the wisdom of God,

and his own appetite against the will of God. This desire of equality with

God, a learned man* thinks the apostle intimates : Phil. ii. 6, ' Who being

in the form of God, thought it not robbery to be equal with God.' The Son's

being in the form of God, and thinking it not robbery to be equal with God,

implies that the robbery of sacrilege committed by our first parents, for

which the Son of God humbled himself to the death of the cross, was an

attempt to be equal with God, and depend no more upon God's directions,

but his own conduct, which could be no less than an invasion of the throne

of God, and endeavour to put himself into a posture to be his mate. Other

sins, adultery and theft, &c, could not be committed by him at that time,

but he immediately puts forth his hand to usurp the power of his Maker.

This treason is the old Adam in every man. The first Adam contradicted

the will of God to set up himself : the second Adam humbled himself, and

did nothing but by the command and will of his Father. This principle,

wherein the venom of the old Adam lies, must be crucified to make way for

the throne of the humble and obedient principle of the new Adam, or

quickening Spirit. Indeed, sin in its own nature is nothing else but a will-

ing according to self, and contrary to the will of God. Lusts are therefore

called the wills of the flesh and of the mind, Eph. ii. 3. As the precepts of

God are God's will, so the violations of these precepts is man's will ; and

thus man usurps a godhead to himself, by giving that honour to his own

will which belongs to God ; appropriating the right of rule to himself, and

denying it to his Creator. That servant that acts according to his own will

with a neglect of his master's, refuseth the duty of a servant, and invades

the right of his master. This self-love, and desire of independency on God,

has been the root of all sin in the world. The great controversy between

God and man hath been, whether he or they shall be God; whether his

reason or theirs, his will or theirs, shall be the guiding principle. As grace

is the union of the will of God and the will of the creature, so sin is the

opposition of the will of self to the will of God. ' Leaning to our own
understanding' is opposed as a natural evil to ' trusting in the Lord,' a

supernatural grace, Prov. iii. 5. Men commonly love what is their own,

their own inventions, their own fancies ; therefore the ways of a wicked

man are called ' the ways of his own heart,' Eccles. xi. 9 ; and the ways of a

superstitious man his own devices : Jer. xviii. 12, ' We will walk after

our own devices ;' we will be a law to ourselves. And what the psalmist

says of the tongue,— ' our tongues are our own, who shall control us?'

—

is as truly the language of men's hearts, our wills are our own, who shall

check us ?

Prop. 2. This is evident in the dissatisfaction of men with their own con-

sciences, when they contradict tho desires of self. Conscience is nothing

but an actuated or reflex knowledge of a superior power and an equitable

law ; a law impressed, and a power above it impressing it. Conscience is

not tho law-giver, but tho remembrancer to mind us of that law of nature

imprinted upon our souls, and actuate tho considerations of the duty and

penalty, to apply the rulo to our acts, and pass judgment upon matter of

fact. It is to give the charges, urgo the rule, enjoin the practice of those

notions of right, as part of our duty and obedience.

But man is much displeased with tho directions of conscience, as he is

out of love with the accusations and condemning sentenco of this ollicer of

* Dr Jackson.
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; God in anything of our Datura] fabric, it is in the supe-

rior and more spiritual part of our souls. The resistance of that which is

most like to God, and instead of God in us, is s disowning of the sovereign

n proa ated by that officer. lit; that would be without consoii ace, would be

without God, whose vicegerent it is, and make the sensitive part, whioh
icienoe opposes, his lawgiver. Thus s man out of respect to sinful self,

quarrels with his natural Belf, and cannot comport himself in a friendly beha-

viour to his interna] implanted principles. J lu hates to come under the

ikes of them, as much as Adam hated to come into the presence of God,
rhe turned traitor against him. The bad entertainment God's deputy hath

in 08, : upon that God whose cause it pleads. It is upon no other

account that men loathe the upright language of their own reasons in those

matters, and wish the eternal silence of their own consciences, but as they

maintain the rights of God, and would hinder the idol of self from usurping
his Godhead and prerogative. Though this power he part of a man's self,

rooted in his nature, as essential to him, and inseparable from him, as tho

best part of his being ; yet he quarrels with it as it is God's deputy, and

kling for the honour of God in his soul, and quarrelling with that sinful

self he would cherish above God. We are not displeased with this faculty

barely as it exeroiseth a self-reflection, but as it is God's vi at, and
ark of his authority in it. In some cases this self-rellecting act

d entertainment, when it acts not in contradiction to self, but

suit Datura] affections : as suppose a man hath in his passion struck

d thereby som mischief to him, the reflection of

conscience will not be unwelcome to him, will work some tenderness in him,

|

i;t of self and of natural affection; but in the more
will be rated as a busy body.

• >. Many, if not most actions, materially good in the world, are

douo more able to self, than as they are hon
.. As the word of God may be heard not 01 his word, 1 Theft, ii. 18,

but .
- pleasing notions in it, «<r discourses against an opinion

or party we difftffHti, so the will. may be performed, not ••ill,

but ish consideration, when we will pleas, i

• ftSS OUI IB i M i ve him as our PJ

command i i to our humour; when W< lei not who
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it is that commands, but how short it comes of displeasing that sin which
rules in our heart, pick and choose what is least burdensome to the flesh

and distasteful to our lusts.

He that doth the will of God, not out of conscience of that will, but

because it is agreeable to himself, casts down the will of God, and sets his

own will in the place of it, takes the crown from the head of God, and places

it upon the head of self. If things are done, not because they are com-
manded by God, but desirable to us, it is a disobedient obedience ; a con-

formity to God's will in regard of the matter, a conformity to our own will

in regard of the motive ; either as the things done are agreeable to natural

and moral self, or sinful self.

1. As they are agreeable to natural or moral self. When men will prac-

tise some points of religion, and walk in the track of some divine precepts,

not because they are divine, but because they are agreeable to their humour
or constitution of nature ; from the sway of a natural bravery, the bias of a

secular interest, not from an ingenuous sense of God's authority, or a volun-

tary submission to his will ; as when a mar* will avoid excess in drinking,

not because it is dishonourable to God, but as it is a blemish to his own
reputation, or an impair of the health of his body, doth this deserve the

name of an observance of the divine injunction, or rather an obedience to

ourselves ? Or when a man will be liberal in the distribution of his charity,

not with an eye to God's precept, but in compliance with his own natural

compassion, or to pleasure the generosity of his nature. The one is obedience

to a man's own preservation, the other an obedience to the interest or impulse

of a moral virtue. It is not respect to the rule ot God, but the authority of

self, and, at the best, is but the performance of the material part of the

divine rule, without any concurrence of a spiritual motive or a spiritual man-
ner. That only is a maintaining the rights of God, when we pay an obser-

vance to his rule, without examining the agreeableness of it to our secular

interest, or consulting with the humour of flesh and blood ; when we will

not decline his service, though we find it cross, and hath no affinity with the

pleasure of our own nature ; such an obedience as Abraham manifested in

his readiness to sacrifice his son ; such an obedience as our Saviour demands
in cutting off the right hand. When we observe anything of divine order

upon the account of its suitableness to our natural sentiments, we shall

readily divide from him, when the interest of nature turns its point against

the interest of God's honour ; wre shall fall off from him according to the

change we find in our own humours : and can that be valued as a setting

up the rule of God, which must be deposed upon the mutable interest of an
inconstant mind ? Esau had no regard to God in delaying the execution of

his resolution to shorten his brother's days, though he was awed by the

reverence of his father to delay it ; he considered, perhaps, how justly he
might lie under the imputation of hastening crazy Isaac's death, by depriv-

ing him of a beloved son. But had the old man's head been laid, neither

the contrary command of God, nor the nearness of a fraternal relation, could

Lave bound his hands from the act, no more than they did his heart from
the resolution : Gen. xxvii. 41, ' Esau hated Jacob, because of the blessing

wherewith his father blessed him : and Esau said in his heart, The days of

mourning for my father are at hand ; then will I slay my brother.'

So many children, that expect at the death of their parents great inheri-

tances or portions, may he observant of them, not in regard of the rule fixed

by God, but to their own hopes, which they would not frustrate by a dis-

ohligement. Whence is it that many men abstain from gross sins, but in

love to their reputation ? Wickedness may be acted privately, which a man's
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5. As we account the actions of others to be good or evil, as they suit

with or spurn against our fancies and humours. Virtue is a crime, and

vice a virtue, as it is contrary or concurrent with our humours. Little

reason have many men to blame the actions of others, but because they

are not agreeable to what they affect and desire. We would have all men
take directions from us, and move according to our beck; hence that com-

mon speech in the world, Such an one is an honest friend. Why ? Because

he is of their humour, and lacqueys according to their wills. Thus we make
self the measure and square of good and evil in the rest of mankind, and

judge of it by our own fancies, and not by the will of God, the proper rule

of judgment.

Well, then, let us consider,

Is not this very common, are we not naturally more willing to displease

God than displease ourselves, when it comes to a point that we must do one

or other ? Is not our own counsel of more value with us than conformity

to the will of the Creator ? Do not our judgments often run counter to the

judgment of God ? Have his laws a greater respect from us than our own
humours ? Do we scruple the staining his honour when it comes in com-

petition with our own ? Are not the lives of most men a pleasing them-

selves, without a repentance that ever they displeased God ? Is not this to

undeify God, to deify ourselves, and disown the propriety he hath in us by

the right of creation and beneficence ? We order our own ways by our own
humours, as though we were the authors of our own being, and had given

ourselves life and understanding. This is to destroy the order that God
hath placed between our wills and his own, and a lifting up of the foot

above the head; it is the deformity of the creature. The honour of every

rational creature consists in the service of the First Cause of his being; as

the welfare of every creature consists in the orders and proportionable motion

of its members, according to the law of its creation.

He that moves and acts according to a law of his own, offers a manifest

wrong to God, the highest wisdom and chiefest good, disturbs the order of

the world, nulls the design of the righteousness and holiness of God. The
law of God is the rule of that order he would have observed in the world.

He that makes another law his rule, thrusts out the order of the Creator,

and establishes the disorder of the creature.

But this will yet be more evident in the fourth thing.

(4.) Man would make himself the rule of God, and give laws to his Creator.

We are willing God should be our benefactor, but not our ruler; we are

content to admire his excellency and pay him a worship, provided he will

walk by our rule. ' This commits a riot upon his nature ; to think him
to be what we ourselves would have him and wish him to be, Ps. 1. 21. We
would amplify his mercy and contract his justice, we would have his power
enlarged to supply our wants, and straitened when it goes about to revenge

our crimes ; we would have him wise to defeat our enemies, but not to dis-

appoint our unworthy projects; we would have him all eye to regard our

indigence, and blind, not to discern our guilt ; we would have him true to

his promises, regardless of his precepts, and false to his threatenings ; we
would new mint the nature of God according to our models, and shape a God
according to our fancies, as ho made us at first according to his own
image.'* Instead of obeying him, we would have him obey us; instead of

owning and admiring his perfections, we would have him strip himself of his

infinite excellency, and clotho himself with a nature agreeable to our own.

* Decay of Christian piety, p. 169, somewhat changed.
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When an ad is known to bo a sin, and the law that forbids it ackm

to be tiic law of God, and after this we persist in that which is contrary to

it, we tax his wisdom as if he did not understand what was convenient for

us; we would 'teach God knowledge,' Job xxi. 22; it is an implicit wish

that God had laid aside the holiness of his nature, and framed a law to

pleasure our lusts. When God calls for weeping, and mourning, and gird-

ing with sackcloth upon approaching judgments, then the corrupt heart is

for joy and gladness, eating of flesh and drinking of wine, because to-morrow

they Bhonld die, Isa. xxii. 12, 18; as if God had mistaken himself when he

ordered them so much sorrow when their lives were so near an end, and

had Lost his understanding when he ordered such a precept. Disobedience

is therefore called contention—Rom. ii. 8, 'Contentious, and obey not the

truth'—contention against God, whose truth it is that they disobey; a dis-

pute with him, which hath more of wisdom in itself and oonveniency for

them, his truth or their imaginations. The more the love, goodness, and

holini SB of God appears iu any command, the more are we naturally averse

from it, and cast an imputation on him, as if he were foolish, unjust, cruel,

and that we could have advised and directed him better. The goodness of

..ciit to US in appointing a day for his own worship, wherein we
bt converse with him and he with us, and our souls be refreshed with

spiritual communications from him; and we rather use it for the ease of

our
I than the advancement of our souls, as it" God were mistaken

I

inju: tare when he urged the spiritual part of duty. Every d

• the law is an implicit giving law to him, and a ehai nst
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truths foolishness, so it counts the most righteous ways unequal. Thus we
commence a suit against God, as though he had not acted righteously and
wisely, but must give an account of his proceedings at our tribunal. This

is to make ourselves God's superiors, and presume to instruct him better in

the government of the world ; as though God hindered himself and the

world in not making us of his privy council, and not ordering his affairs

according to the contrivances of our dim understandings.

Is not this manifest in our immoderate complaints of God's dealings with

his church, as though there were a coldness in God's affections to his church,

and a glowing heat towards it only in us ? Hence are those importunate

desires for things which are not established by any promise, as though we
would overrule and over-persuade God to comply with our humour. We
have an ambition to be God's tutors, and direct him in his counsels ;

' Who
hath been his counsellor,' saith the apostle ? Rom. xi. 34. Who ought not

to be his counsellor, saith corrupt nature ? Men will find fault with God in

what he suffers to be done according to their own minds, when they feel the

bitter fruit of it. When Cain had killed his brother, and his conscience

racked him, how saucily and discontentedly doth he answer God : Gen.
iv. 9, ' Am I my brother's keeper ?

' Since thou dost own thyself the rector

of the world, thou shouldst have preserved his person from my fury ; since

thou dost accept his sacrifice before my offering, preservation was due as

well as acceptance. If this temper be found on earth, no wonder it is

lodged in hell. That deplorable person, under the sensible stroke of God's
sovereign justice, would oppose his nay to God's will : Luke xvi. 30, ' And
he said, Nay, father Abraham : but if one went to them from the dead, they

will repent.' He would presume to prescribe more effectual means than

Moses and the prophets to inform men of the danger they incurred by their

sensuality. ' David was displeased,' it is said, 2 Sam. vi. 8, ' when the

Lord had made a breach upon Uzzah; ' not with Uzzah, who was the object

of his pity, but w7ith God, who was the inflicter of that punishment.
When any of our friends have been struck with a rod against our senti-

ments and wishes, have not our hearts been apt to swell in complaints

against God, as though he disregarded the goodness of such a person, did

not see with our eyes, and measure him by our esteem of him ? As if he
should have asked our counsel before he had resolved, and managed himself

according to our will rather than his own. If he be patient to the wicked,

we are apt to tax his holiness, and accuse him as an enemy to his own law.

If he inflict severity upon the righteous, we are ready to suspect his good-

ness, and charge him to be an enemy to his affectionate creature. If he

spare the Nimrods of the world, we are ready to ask, ' Where is the God of

judgment?' Mai. ii. 17. If he afflict the pillars of the earth, we are ready

to question, Where is the God of mercy ? It is impossible, since the de-

praved nature of man, and the various interests and passions in the world,

that infinite power and wisdom can act righteously for the good of the uni-

verse, but he will shake some corrupt interest or other upon the earth ; so

various are the inclinations of men, and such a weather-cock judgment hath

every man in himself, that the divine method he applauds this day, upon a

change of his interest, he will cavil at the next. It is impossible for the

just orders of God to plcaso the same person many weeks, scarce many
minutes together. God must ceaso to be God, or to be holy, if he should

manago tho concerns of the world according to the fancies of men.
How unreasonable is it thus to impose laws upon God ? Must God

revoke his own orders ? govern according to tho dictates of his creature ?

Must God, who hath only power and wisdom to sway the sceptre, become
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mured more against ( tod in the wilderness, with manna in their mouths, than

they did at Pharaoh in the brick kilns, with their garlic and onions betwi

tluir teeth. Though we repine :it instruments in our affliction 1
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of the vine-dressers in Franconia with the statue of St Urban, the protector

of the fines, upon his own day, is an emblem of our dealing with God. If

it be a char day, and portend a prosperous vintage, they honour the statue,

and drink healths to it ; if it be a rainy day, and presage a scantiness, they

daub it with dirt in indignation. We cast out our mire and dirt against

I when he acts cross to our wishes, and tlatter him when the wind of his

ridence joins itself to the tide of our interest.

M< n Bel a high price upon themselves, and are angry God values them
at the same rate, as if their judgment concerning themselves were more

piercing than his. This is to 'disannul God's judgment,' and 'condemn

him,' and 'count ourselves righteous,' as it is Job xl. 8. This is the epi-

demical disease of human nature ; they think they deserve caret

of rods, and upon crosses are more ready to tear out the heart of God than

humbly upon their own hearts. When we accuse God, we app'

OUn and make ourselves his superiors, intimating that we have acted

•y to him than he to us, which is the highest manner of im-

pon him, as thai emperor accused the justice of God for

snatching him out of the world too soon.* What an high piece of practical
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and insness of God rather than blemish our own. Insl

of silently submitting to his will and adoring his wisdom, we d( cl dm against
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hath a deep tincture of practical atheism, and is a cause of atheism.* We
are unwilling to leave God to be the proprietor, and do what he will with

his own, and as a Creator to do what he pleases with his creatures ; we
assume a liberty to direct God what portions, when and how he should

bestow upon his creatures ; we would not let him choose his own favourites,

and pitch upon his own instruments for his glory. As if God should have

asked counsel of us how he should dispose of his benefits. We are unwill-

ing to leave to his wisdom the management of his own judgments to the

wicked, and the dispensation of his own love to ourselves. This temper is

natural ; it is as ancient as the first age of the world. Adam envied God a

felicity by himself, and wTould not spare a tree that he had reserved as a

mark of his sovereignty. The passion that God had given Cain to employ
against his sin he turns against his Creator ; he was wroth with God, Gen.
iv. 5, and with Abel ; but envy was at the root, because his brother's sacri-

fice was accepted and his refused. How could he envy his accepted person

without reflecting upon the acceptor of his offering ! Good men have not

been free from it. Job questions the goodness of God, that he should
1 shine upon the counsel of the wicked,' Job x. 3. Jonah had too much of

self in fearing to be counted a false prophet, when he came with absolute

denunciations of wrath, Jonah iv. 2. And when he could not bring a volley

of destroying judgments upon the Ninevites, he would shoot his fury against

his master, envying those poor people the benefit, and God the honour of

his mercy ; and this after he had been sent into the whale's belly to learn

humiliation, which, though he exercised there, yet those two great branches

of self-pride and envy were not lopped oft* from him in the belly of hell.

And God was fain to take pains with him, and by a gourd scarce makes
him ashamed of his peevishness. Envy is not like to cease, till all atheism

be cashiered, and that is in heaven.

This sin is an imitation of the devil, whose first sin upon earth was envy,

as his first sin in heaven was pride. It is a wishing that to ourselves which

the devil asserted as his right, to give the kingdoms of the world to whom
he pleased, Luke iv. 6. It is an anger with God because he hath not given

us a patent for government. It utters the same language in disparagement

of God as Absalom did in reflection on his father : If I were king in Israel,

justice should be better managed ; if I were Lord of the world, there should

be more wisdom to discern the merits of men, and more righteousness in

distributing to them their several portions. Thus we impose laws upon
God, and would have the righteousness of his will submit to the corruptions

of ours, and have him lower himself to gratify our minds rather than fulfil

his own. We charge the author of those gifts with injustice, that he hath

not dealt equally, or with ignorance, that he hath mistook his mark. In
the same breath that we censure him by our peevishness, we would guide

him by our wills.

This is an unreasonable part of atheism. If all were in the same state

and condition, the order of the world would be impaired. Is God bound to

have a care of thee, and neglect all the world besides ? ' Shall the earth be

forsaken for theo ? Job xviii. 4. Joseph had reason to be displeased with

his brothers, if they had muttered, because he gave Benjamin a double por-

tion, and the rest a singlo. It was unfit that they, who had deserved no
gift at all, should prescribe him rules how to dispense his own doles. Much
moro unworthy is it to deal so with God

;
yet this is too rife.

(5.) It is evidenced in corrupt matters or ends of prayer and praise.

When we are importunate for those things that we know not whether the

* Because wickod incu flourish in the world; Sollicitor nullos esse putare Dcos.
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(6.) It is evidenced in positive and bold interpretations of the judgments
of God in the wmld. To interpct the judgments of God to the disadvantage
of the sufferer, unless it be an unusual judgment, and have a remarkable
hand of God in it, and the sin be rendered plainly legible in the affliction,

IB a presumption of this nature. When men will judge the Galileans, wh
1 Pilate mingled with the sacrifices, greater sinners than others,

themselves righteous, because no drops of it were dashed apon ti I ; or

when Bhimei, being of the house of Saul, shall judge according to his <

interest, and desires David's flight upon Absalom's rebellion to be a punish-
t for invading the rights of Saul's family, and depriving him of the suc-

tion in the kingdom, 2 Sam. xvi. 5, as if he had been of God's privy

council when he decreed such acts of justice in the world.

Thus we would fasten our own wills as a law or motive upon God, and
rpret hie tooording to the motions of self. Is it not too ordinary,
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which have been ordered by him. Since men are most prone to live by
sense, it is no wonder that a sensible worship, which affects their outward
sense with some kind of amazement, is dear to them, and spiritual worship

most loathsome.

Pompous rites have been the great engine wherewith the devil hath

deceived the souls of men, and wrought them to a nauseating the simplicity

of divine worship, as unworthy the majesty and excellency of God, 2 Cor.

xi. 3. Thus the Jews would not understand the glory of the second temple

in the presence of the Messiah, because it had not the pompous grandeur of

that of Solomon's erecting.

Hence in all ages men have been forward to disfigure God's models, and
dress up a brat of their own ; as though God had been defective in providing

for his own honour in his institutions without the assistance of his creature.

This hath always been in the world : the old world had their imaginations,

and the new world hath continued them. The Israelites, in the midst of

miracles, and under the memory of a famous deliverance, would erect a

calf. The Pharisees, that sat in Moses's chair, would coin new traditions,

and enjoin them to be as current as the law of God, Mat. xxiii. 6. Papists

will be blending the Christian appointments with pagan ceremonies, to

please the carnal fancies of the common people. Altars have been multi-

plied, under the knowledge of the law of God, Hos. viii. 12. Interest is

made the balance of the conveniency of God's injunctions. Jeroboam fitted

a worship to politic ends, and posted up calves to prevent his subjects revolt-

ing from his sceptre, which might be occasioned by their resort to Jerusa-

lem, and converse with the body of the people from whom they were separated,

1 Kings xii. 27. Men will be putting their own dictates with God's laws,

and are unwilling he should be the sole governor of the world without their

counsel : they will not suffer him to be the Lord of that which is purely

and solely his concern. How often hath the practice of the primitive church,

the custom wherein we are bred, the sentiments of our ancestors, been owned
as a more authentic rule in matters of worship, than the mind of God deli-

vered in his word ! It is natural by creation to worship God ; and it is as

natural by corruption for man to worship him in a human way, and not in a

divine. Is not this to impose laws upon God ? to esteem ourselves wiser

than he ? to think him negligent of his own service, and that our feeble

brains can find out ways to accommodate his honour better than himself

hath done ? Thus do men for the most part equal their own imaginations

to God's oracles : as Solomon built a high place to Moloch and Chemosh,
upon the mount of Olives, to face on the east part Jerusalem and the temple,

1 Kings xi. 7. This is not only to impose laws on God, but also to make
self the standard of them.

(8.) It is evidenced, in fitting interpretations of Scripture to their own
minds and humours. Like the Lacedajmonians, that dressed the images of

their gods according to the fashion of their own country, we would wring

Scripture to serve our own designs, and judge the law of God by the law of

sin, and make the serpentine seed in us to be the interpreter of divine

oracles. This is like Belshazzar; to drink healths out of the sacred vessels.

As God is the author of his law and word, so he is the best interpreter of

it ; the Scripture having an impress of divine wisdom, holiness, and good-

ness, must be regarded according to that impress, with a submission and

meekness of spirit and reverence of God in it. But when in our inquiries

into the word, wo inquire not of God, but consult flesh and blood, the tem-

per of the times wherein wo live, or the satisfaction of a party we side

withal, and impose glosses upon it according to our own fancies, it is to
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II. The second main thing. As man would bo a law to himself, so he
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11. re four things shall he discoursed on :

1. Man would make himself bis own end and happiness.

2. Ho would make any thing his end and happiness rather than God.
:'.. II.' would make himself the end of all creatures.

I. II.' would make himself the end of Go 1.

1. Man would make himself his own end and happiness. As God o

to ho r the first cause, in point of our dependence on bim, so

ought to be our last end, in point of our enjoyment of him. When wo
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nature of every O that it cannot d but with th.

lotion of nature itself. It aot with the wisdom an - of
God to create an unnatural nature, or to command any thing un:.
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nor doth he ; for when he commands us to sacrifice ourselves, and dearest

lives for himself, it is not without a promise of a more noble state and being

in exchange for what we lose. This self-love is not only commendable,

but necessary, as a rule to measure that duty we owe to our neighbour,

whom we cannot love as ourselves, if we do not first love ourselves : God
having planted this self-love in our nature, makes this natural principle the

measure of our affection to all mankind of the same blood with ourselves.

(2.) Carnal self-love ; when a man loves himself above God, in opposi-

tion to God, with a contempt of God ; when our thoughts, affections,

designs, centre only in our own fleshly interest, and rifle God of his honour,

to make a present of it to ourselves. Thus the natural self-love, in itself

good, becomes criminal by the excess, when it would be superior and not

subordinate to God.

(3.) A gracious self-love. When we love ourselves for higher ends than

the nature of a creature, as a creature dictates, viz., in subserviency to the

glory of God, this is a reduction of the revolted creature to his true and

happy order. A Christian is therefore said to be ' created in Christ to good

works,' Eph. ii. 10. As all creatures were created, not only for themselves,

but for the honour of God, so the grace of the new creation carries a man to

answer this end, and to order all his operations to the honour of God and

his well-pleasing.

The first is from nature, the second from sin, the third from grace. The

first is implanted by creation, the second the fruit of corruption, the third is

by the powerful operation of grace.

This carnal self-love is set up in the stead of God as our last end ; like

the sea, which all the little and great streams of our actions run to, and

rest in. And this is,

1. Natural. It sticks as close to us as our souls ; it is as natural as sin,

the foundation of all the evil in the world. As self-abhorrency is the first

stone that is laid in conversion, so an inordinate self-love was the first inlet

to all iniquity. As grace is a rising from self to centre in God, so is sin a

shrinking from God into the mire of a carnal selfishness. Since every

creature is nearest to itself, and, next, to God, it cannot fall from God, but

must immediately sink into self ;
* and therefore all sins are well said to be

branches or modifications of this fundamental passion. What is wrath but

a defence and strengthening self against the attempts of some real or imagi-

nary evil ? Whence springs envy, but from a self-love, grieved at its own
wants in the midst of another's enjoyment, able to supply it ? What is

impatience, but a regret that self is not provided for at the rate of our wish,

and that it hath met with a shock against supposed merit ? What is pride,

but a sense of self-worth, a desire to have self of a higher elevation than

others ? What is drunkenness, but a seeking a satisfaction for sensual self

in the spoils of reason ? No sin is committed as sin, but as it pretends a

self-satisfaction. Sin indeed may well be termed a man's self, because it

is, sinco the loss of original righteousness, the form that overspreads every

part of our souls. The understanding assents to nothing false, but under

the notion of true, and the will embraceth nothing evil, but under the notion

of good ; but the rule whereby we measure the truth and goodness of pro-

posed objects is not the unerring word, but the inclinations of self, the gra-

tifying of which is the aim of our whole lives.

Sin and self are all one. What is called a ' living to sin' in one place,

Rom. vi., is called a living to self in another: 2 Cor. v. 15, ' That they

that live should not live unto themselves.' And upon this account it is

* Moro, Dial. ii. sect. 17, page 274.
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unchangeable will to serve the designs of his honour, so there is no greater

torment to a wicked man than to part with his carnal ends, and lay down
the Dagon of self at the feet of the ark. Self-love and self-opinion in the

Pharisees, waylaid all the entertainment of truth : John v. 44, '
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honour one of another, and net the honour which comes from God.' It is

an extent, and so insinuating nature, that it winds itself into the

of moral virtues, mixeth with our charity, .Mat. vi. 2, and finds

nourishment in the ashes of martyrdom, 1 Cor. xiii. 3.

This making ourselves our end will appear in a few things.

(1. ) In frequent Belf-applauses, and inward overweening rejections. Nothin
5
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and desires of divine assistance to make a further progress. ' I thank God
I am not like this publican,' Luke xviii. 11. A self-reflection, with a con-

tempt rather than compassion to his neighbour, is frequent in every Pha-

risee. The vapours of self-affections in our clouded understandings, like

those in the air in misty mornings, alter the appearance of things, and make
them look bigger than they are. This is thought by some to be the sin of

the fallen angels, who, reflecting upon their own natural excellency, superior

to other creatures, would find a blessedness in their own nature, as God did

in his, and make themselves the last end of their actions. It is from this

principle we are naturally so ready to compare ourselves, rather with those

that are below us, than with those that are above us ; and often think those

that are above us inferior to us, and secretly glory that we are become none

of the meanest and lowest in natural or moral excellencies.

How far were the gracious penmen of the Scripture from this, who when
possessed and directed by the Spirit of God, and filled with a sense of him,

instead of applauding themselves, publish upon record their own faults to all

the eyes of the world ! And if Peter, as some think, dictated the Gospel,

which Mark wrote as his amanuensis, it is observable that his crime in deny-

ing his Master, is aggravated in that gospel in some circumstances, and less

spoken of his repentance than in the other evangelists :
' When he thought

thereon, he wept,' Mark xiv. 72.; but in the other, he went out, and wept
bitterly,' Luke\xxii. 62.

This is one part of atheism and self-idolatry, to magnify ourselves, with

the forgetfulness and to the injury of our Creator.

(2.) In ascribing the glory of what we do or have to ourselves, to our own
wisdom, power, virtue, &c. How flaunting is Nebuchadnezzar at the pros-

pect of Babylon, which he had exalted to be the head of so great an empire :

Dan. iv. 30$ Is not this great Babylon that I have built ? For,' &c. He
struts upon the battlements of his palace, as if there were no God but himself

in the world, while his eye could not but see the heavens above him to be none

of his own framing; attributing his acquisitions to his own arm, and refer-

ring them to his own honour, for his own delight ; not for the honour of God,
as a creature ought ; nor for the advantage of his subjects, as the duty of a

prince. He regards Babylon as his heaven, and himself as his idol, as if he

were all, and God nothing. An example of this we have in the present age ;

but it is often observed that God vindicates his own honour, brings the most
heroical men to contempt and unfortunate ends, as a punishment of their

pride, as he did here: Dan. iv. 31, 'When the word was in the king's

mouth, there fell a voice from heaven,' &c* This was Herod's crime, to

suffer others to do it. He had discovered his eloquence actively, and made
himself his own end passively, in approving the flatteries of the people, and
offered not with one hand to God the glory he received from his people with

the other, Acts xii. 22, 23. Samosatenus is reported to put down the hymns
which were sung for the glory of God and Christ, and caused songs to be

sung in the temple for his own honour.

When anything succeeds well, we are ready to attribute it to our own
prudence and industry. If we meet with a cross, we fret against the stars

and fortune and second causes, and sometimes against God, as they curse

God as well as their king, Isa. viii. 21, not acknowledging any defect in

themselves. The psalmist, by his repetition of ' Not unto us, not unto us,

but to thy namo give glory,' Ps. cxv. 1, implies the naturality of this

temper, and the difficulty to cleanse our hearts from those self-reflections.

If it be angelical to refuse an undue glory stolen from God's throne, Rev.

* Sanderson*! Sermons.
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confidence we ought to place in him, and that adoration which is due to

him, and build it upon another foundation. Not that we are to neglect the

reason and parts God hath given us, or spend more time in prayer than in

consulting about our own affairs, but to mix our own intentions in business,

with ejaculations to heaven, and take God along with us in every motion ;

but certainly it is an idolising of self when we are more diligent in our

attendance on our own wit then fervent in our recourses to God.

(6.) The power of sinful self, above the efficacy of the notion of God, is

evident in our workings for carnal self against the light of our own con-

sciences. When men of sublime reason, and clear natural wisdom, are

voluntary slaves to their own lusts, row against the stream of their own
consciences, serve carnal self with a disgraceful and disturbing drudgery,

making it their god, sacrificing natural self, all sentiments of virtue, and
the quiet of their lives to the pleasure, honour, and satisfaction of carnal

self,—this is a prostituting God in his deputy conscience to carnal affec-

tions, when their eyes are shut against the enlightnings of it, and their ears

deaf to its voice, but open to the least breath and whisper of self ; a debt

that the creature owes supremely to God.
Much more might be said, but let us see what Atheism lurks in this, and

how it intrencheth upon God.
1. It is a usurping God's prerogative. It is God's prerogative to be his

own end, and act for his own glory, because there is nothing superior to him
in excellency and goodness to act for. He had not his being from anything

without himself, whereby he should be obliged to act for anything but him-
self. To make ourselves, then, our last end, is to co-rival God in his being,

the supreme good and blessedness to himself, as if we were our own prin-

ciple, the author of our own being, and were not obliged to a higher power than

ourselves for what we are and have. To direct the lines of all our motions
to ourselves is to imply that they first issued only from ourselves. When
we are rivals to God in his chief end, we own or desire to be rivals to him
in the principle of his being. This is to set ourselves in the place of God.
All things have something without them, and above them as their end. All

inferior creatures act for some superior order in the rank of creation ; the

lesser animals are designed for the greater, and all for man. Man therefore

for something nobler than himself. To make ourselves, therefore, our own end,

is to deny any superior, to whom we are to direct our actions. God alone,

being the supreme being, can be his own ultimate end. For if there were
anything higher and better than God, the purity and righteousness of his

own nature would cause him to act for and toward that as his chiefest mark.
This is the highest sacrilege, to alienate the proper good and rights of God,
and employ them for our own use ; to steal from him his own honour, and
put it into our own cabinets, like those birds that ravished the sacrifice from
the altar and carried it to their own nests.* When we love only ourselves,

and act for no other end but ourselves, we invest ourselves with the dominion
which is the right of God, and take the crown from his head ; for as the

crown belongs to the king, so to love his own will, to will by his own will

and for himself is the property of God, because he hath no other will, no
other end above him to be the rulo and scope of his actions.

When therefore wo are by self-love transformed wholly into ourselves, we
make ourselves our own foundation, without God and against God ; when
we mind our own glory and praise, wo would have a royal state equal with

God, who created all things for himself,' Prov. xvi. 4. What can man do
more for God than he naturally doth for himself, since ho doth all those things

* Sabundo tit. 14G.
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II. '! iond thing; man would make anything his end and happiness

rather than God. An end is so necessary in all our actions, that he deserves

not the name of a rational creature thai proposcth not one to himself. This

is the distinction between rational creatures and others ; they act with a

formal intention, whereas other creatures are directed to their end by a

natural instinct, and moved by nature to what the others should be m<

by reason. When a man therefore acts for that end, which was not intended

him by the law of his creation, nor is suited to the noble faculties of his Boul,

contrary to God, overturns his order, and merits no better a title

than that o\ an atheist.

A man may be said two ways to make a thing his last end and chief good.

1. Formally. .When he actually judges this or that thing to be his
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most noble end to which he directs his thoughts ; thus he vilifies and lessens

the true God, which can make him happy, in a multitude of false gods, that

can only render him miserable. He that loves pleasure more than God,
says in his heart there is no god but his pleasure. He that loves his belly

more than God, says in his heart there is no god but his belly. Their

happiness is not accounted to lie in that God that made the world, but in the

pleasure or profit they make their god.

In this, though a created object be the immediate and subordinate term to

which we turn, yet principally and ultimately the affection to it terminates

in self; nothing is naturally entertained by us, but as it affects our sense or

mingles with some promise of advantage to us.

This is seen,

1. In the fewer thoughts we have of God than of anything else. Did we
apprehend God to be our chiefest good and highest end, should we grudge

him the pains of a few days' thoughts upon him ? Men in their travels are

frequently thinking upon their intended stage ; but our thoughts run upon
new acquisitions to increase our wealth, rear up our families, revenge our

injuries, and support our reputation. Trifles possess us, but * God is not in

all our thoughts,' Ps. x. 4, seldom the sole object of them. We have

durable thoughts of transitory things, and flitting thoughts of a durable and
eternal good. The covenant of grace engageth the whole heart to God, and
bars anything else from engrossing it ; but what strangers are God and the

souls of most men ! Though we have the knowledge of him by creation,

yet he is for the most part an unknown God in the relations wherein he

stands to us, because a God undelighted in. Hence it is, as one observes,*

that because we observe not the ways of God's wisdom, conceive not of him
in his vast perfections, nor are stricken with an admiration of his goodness,

that we have fewer good sacred poems than of any other kind. The wits of

men hang the wing when they come to exercise their reasons and fancies

about God. Parts and strength are given us, as well as corn and wTine to

the Israelites, for the service of God, but those are consecrated to some
cursed Baal, Hosea ii. 8. Like Venus in the poet, we forsake heaven to

follow some Adonis.

2. In the greedy pursuit of the world.f When we pursue worldly wealth

or worldly reputation with more vehemency than the riches of grace or the

favour of God. When we have a foolish imagination that our happiness

consists in them, we prefer earth before heaven, broken cisterns which can

hold no water before an ever springing fountain of glory and bliss, and, as

though there were a defect in God, cannot be content with him as our por-

tion without an addition of something inferior to him; when we make it our

hopes to say to the wedge, Thou art my confidence, and rejoice more because

it is great and because our hand hath gotten much, than in the privilege of

communion with God and the promise of an everlasting fruition of him,

Job xxxi. 24, 25, this is so gross, that Job joins it with the idolatry of the

sun and moon, which he purgeth himself of, ver. 26. And the apostle, when
he mentions covetousness or covetous men, passes it not over without the

title of idolatry to tho vice, and idolater to the person, Col. iii. 5, Eph. v. 5, in

that it is a preferring clay and dirt as an end more desirable than the original

of all goodness, in regard of affection and dependence.

8. In a strong addictetlness to sensual pleasures, Philip, iii. 19. Who
make their belly their God, subjecting the truths of God to the maintenance

of their luxury. In debasing tho higher faculties to project for the satis-

* Jackson, book i. cap, 14, p. 48.

t Quod quisquo prsc cicteris petit, summum judicat bonum.

—

Boet. lib. 3, p. 24.
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1. A debasing of God. (1.) In setting up a creature. It speaks God
ISSS amiable than the creature, short of those perfections which some silly

lid tiling which hath engrossed their atl'ections is possessed with : as if

the oanse of all being could be transcended by his creature, and a vile lust

mil, yea, BUrmoont the loveliness of God ; it is to say to God as

rich to the poor, James ii. 8, ' Stand thou there, or sit here under my
tstool ;' it is to sink him below the mire of the world, to order him to

come down from his glorious throne, and take his place below a contemptible

nich in regard of its infinite distance is not to be compared with

him. It Strips God of the love that is clue to him by the right of his nature

and the greatness of his dignity, and of the trust that is due to him as the

first and the elm test good, as though he were too feeble and mean to
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stool, the earth, to climb up into his throne ; to set that in our heart which

i hath i ..n below OUrSelves, and put under our feet; to make
ITS trample upon to dispose of the right God hath to our hearts;*

it is irons than if a aueen should fall in love with the little image of tho

prince in i. tnd slight the beauty of bis person, and >>plo

should adore t: od king in the dirt, and turn their pon

bis presence.

I sin, a lust, a car:

as our i
.. honour due to God, and appropi

* Nor p. oO.



232 chaenock's works. [Ps. XIV. 1.

it to that which is no work of his hands, to that which is loathsome in his

sight, hath disturbed his rest, and wrung out his just breath to kindle a hell

for its eternal lodging, a God-dishonouring and a soul-murdering lust, is

worse than to prefer Barabbas before Christ. The baser the thing, the

worse is the injury to him with whom we would associate it. If it were

some generous principle, a thing useful to the world, that we place in an

equality with, or a superiority above him, though it were a vile usage, yet

it were not altogether so criminal; but to gratify some unworthy appetite, with

the displeasure of the Creator, something below the rational nature of man,
much more infinitely below the excellent majesty of God, is a more unworthy

usage of him. To advance one of the most virtuous nobles in a kingdom as

a mark of our service and subjection, is not so dishonourable to a despised

prince, as to take a scabby beggar, or a rotten carcass to place in his throne.

Creeping things, abominable beasts, the Egyptian idols, cats and crocodiles,

were greater abominations, and a greater despite done to God, than the

image of jealousy at the gate of the altar, Ezek. viii. 5, 6, 10.

And let not any excuse themselves, that it is but one lust or one creature

which is preferred as the end. Is not he an idolater that worships the sun
or moon, one idol, as well as he that worships the whole host of heaven ?

The inordinancy of the heart to one lust may imply a stronger contempt
of him, than if a legion of lusts did possess the heart. It argues a greater

disesteem when he shall be slighted for a single vanity. The depth of Esau's

profaneness in contemning his birthright, and God in it, is aggravated by
his selling it for ' one morsel of meat,' Heb. xii. 16, and that none of the

daintiest, none of the costliest, ' a mess of pottage,' implying, had he parted

with it at a greater rate, it had been more tolerable, and his profaneness

more excusable. And it is reckoned as a high aggravation of the corruption

of the Israelite judges, Amos ii. 6, that ' they sold the poor for a pair of

shoes ;' that is, that they would betray the cause of the poor for a bribe of

no greater value than might purchase them a pair of shoes. To place any
one thing as our chief end, though never so light, doth not excuse. He
that will not stick to break with God for a trifle, a small pleasure, will leap

the hedge upon a greater temptation.

Nay, and if wealth, riches, friends, and the best thing in the world, our
own lives, be preferred before God, as our chief happiness and end but one
moment, it is an infinite wrong, because the infinite goodness and excellency

of God is denied. As though the creature or lust we love, or our own life

which we prefer in that short moment before him, had a goodness in itself,

superior to, and more desirable than the blessedness in God. And though
it should be but one minute, and a man in all the periods of his days both

before and after that failure, should actually and intentionally prefer God
before all other things, yet he doth him an infinite wrong, because God in

every moment is infinitely good, and absolutely desirable, and can never

cease to be good, and cannot have the least shadow or change in him and
his perfections.

2. It is a denying of God. Job. xxxi. 26-28, ' If I beheld the sun when
it shined, and the moon walking in its brightness ; and my heart hath been
secretly enticed, or my mouth hath kissed my hand, this also were iniquity

to be punished by the judge: fori should have denied the Lord above.'

This denial of God is not only the act of an open idolater, but the conse-

quent of a secret confidence, and immoderate joy in worldly goods ; this

denial of God is to be referred to, ver. 24, 25. When a man saith to

gold, Thou art my confidence,' and rejoices because his wealth is great, he

denies that God which is superior to all those, and the proper object of
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This is evident ;

—

1. In pride. When we entertain an high opinion of ourselves, and act

for our own reputes, we dispossess God from our own hearts ; and while we
would have our fame to be in every man's mouth, and be admired in the

hearts of men, we would chase God out of the hearts of others, and deny his

glory a residence anywhere else ; that our glory should reside more in their

minds than the glory of God ; that their thoughts should be filled with our
achievements, more than the works and excellency of God, with our image
and not with the divine. Pride would paramount God in the affections of

others, and justle God out of their souls ; and by the same reason that man
doth thus in the place where he lives, he would do so in the whole world,

and press the whole creation from the service of their true Lord, to his own
service. Every proud man would be counted by others as he counts him-
self, the highest, chiefest piece of goodness, and be adored by others, as

much as he adores and admires himself. No proud man in his self-love,

and self-admiration, thinks himself in an error ; and if he be worthy of his

own admiration, he thinks himself worthy of the highest esteem of others

;

that they should value him above themselves, and value themselves only for

him. What did Nebuchadnezzar intend, by setting up a golden image, and
commanding all his subjects to worship it, upon the highest penalty he
could inflict, but that all should aim only at the pleasing his humour ?

2. In using the creatures contrary to the end God has appointed. God
created the world and all things in it, as steps whereby men might ascend

to a prospect of him, and the acknowledgment of his glory ; and we would
use them to dishonour God, and gratify ourselves. He appointed them to

supply our necessities, and support our rational delights ; and we use them
to cherish our sinful lusts. We wring groans from the creature in diverting

them from their true scope, to one of our own fixing, when we use them not

in his service, but purely for our own, and turn those things he created for

himself to be instruments of rebellion against him to serve our turns ; and
hereby endeavour to defeat the ends of God in them, to establish our own
ends by them. This is a high dishonour to God, a sacrilegious undermin-
ing of his glory,* to reduce what God hath made to serve our own glory,

and our own pleasure ; it perverts the whole order of the world, and directs

it to another end than what God hath constituted, to another intention con-

trary to the intention of God ; and thus man makes himself a god by his

own authority. As all things were made by God, so they are for God ; but

while we aspire to the end of the creation, we deny and envy God the

honour of being creator. We cannot make ourselves the chief end of the

creatures against God's order, but we imply thereby that we were their first

principle ; for if we lived under a sense of the Creator of them while we
enjoy them for our use, we should return the glory to the right owner.

3. This is diabolical ; though the devil, for his first affecting an authority in

heaven, has been hurled down from the state of an angel of light, into that

of darkness, vileness, and misery, to be the most accursed creature living,

yet he still aspires to mate God, contrary to the knowledge of the impossi-

bility of success in it. Neither the terrors he feels, nor the future tor-

ments he doth expect, do a jot abate his ambition to be competitor with his

Creator. How often hath he, since his first sin, arrogated to himself the

honour of a God from tho blind world, and attempted to make the Son of

God, by a particular worship, count him as the chiefest good and benefactor

of tho world ! Mat. iv. 1). Sinco all men by nature are the devil's children,

the serpent's seed, they havo something of this venom in their natures, as

* Sabuudo Tit. 200, p. 352.
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and lore to self hath usurped the throne, Aa God by creation ' put all

things under the feet' of man, Ps. viii. 6, reserving the heart for him
man by corruption hath diapoaM • l (

- od of his heart, and put bim un

his own feet. We often intend OUTS* Ives #hen we pretend the honour

God, and make God and religion a stale to some d- igns we ha?c in band,
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This is i'vi«f nt,

1. In our taring God because of some self-pleasing benefits distributed

by him. There is in men a kind of natural love to God; but it is hut a

mdary one, because God gives them the pood things of th a world,

I their table, fills their CUp, stuffs ih lir . and doth them somo
pood turns by unexpected providences. This is not an affection to God for

the unbounded excellency of his own nature, but for his beneficence, as ho

opens his hand for them; an affection to themselves, and those creatures,

their gold, their honour, which their hearts are most fixed upon, without a

ing spiritual inclination that God should be glorified by them in the

of those mercies. It is rather a disowning of God than any love to him,

1 accuse it postpones God to those things they love him for. This would

appear to be no love, if God should cease to be their benefactor, and deal

with them as a judge ; if he should change his outward smiles into afflicting

frowns, and not only shut his hand, but strip them of what he sent them,

motive of their love being expired, the affection raised by it must cease,

for want of fuel to feed it ; so that God is beholden to sordid c I of

no value (but as they are his creatures) for most of the love the sons of men
pretend to him. The devil spake truth of most men, though not of Job,

when he said, Job i. 10, they ' love not God for nought ;' but while ho

ma 1

. about them and their families, whilst he blesseth the works

of their hands, and increasetli their honour in the land. It is like Peter's

sharp reproof of his Master, when he spake of the ill usage, even to death,

he ' with at Jerusalem, ' This shall not be unto

as much out of love to himsj If as zeal for his Master's ini rest, knowing his

B in such a storm without some drops lighting upon him-

self. All the of nun in the world are wil They

D whilst they may have a prosperous profession, but will not hear one

chip of the cross for the interest of God. They would part

!, but not endure the prick of a lance for him, as the - the

* Pascal, Tens. sec. 30. p. 2'J4.
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miracles of our Saviour, and shrunk at his sufferings. A time of trial dis-

covers these mercenary souls to be more lovers of themselves than their

Maker. This is a pretended love of friendship to God, but a real love to a

lust, only to gain by God. A good man's temper is contrary. Quench
hell, burn heaven, said a holy man, I will love and fear my God.

2. It is evident, in abstinence from some sins, not because they offend

God, but because they are against the interest of some other beloved corrup-
tion, or a bar to something men hunt after in the world. When temperance
is cherished, not to honour God, but preserve a crazy carcass

;
prodigality

forsaken, out of a humour of avarice ; uncleanness forsaken, not out of a
hatred of lust, but love to their money ; declining a denial of the interest

and truth of God, not out of affection to them, but an ambitious zeal for

their own reputation. There is a kind of conversion from sin, when God
is not made the term of it: Jer. iv. 1, « If thou wilt return, Israel,

return unto me, saith the Lord.'* When we forbear sin as dogs do the
meat they love ; they forbear not out of a hatred of the carrion, but fear of
the cudgel. These are as wicked in their abstaining from sin as others are

in their furious committing it. Nothing of the honour of God and the end
of his appointments is indeed in all this, but the conveniences self gathers
from them. Again, many of the motives the generality of the world uses
to their friends and relations to draw them from vices are drawn from self,

and used to prop up natural or sinful self in them. Come, reform yourself,

take other courses, you will smut your reputation, and be despicable
;
you

will destroy your estate, and commence a beggar
;
your family will be un-

done, and you may rot in a prison ; not laying close to them the duty they
owe to God, the dishonour which accrues to him by their unworthy courses,

and the ingratitude to the God of their mercies. Not that the other motives
are to be laid aside and slighted. Mint and cummin may be tithed, but the
weightier concerns are not to be omitted. But this shews that self is the
bias not only of men in their own course, but in their dealings with others.

What should be subordinate to the honour of God, and the duty we owe to

him, is made superior.

3. It is evident, in performing duties merely for a selfish interest ; mak-
ing ourselves the end of religious actions

;
paying a homage to that, while

we pretend to render it to God: Zech. vii. 5, ' Did you at all fast unto me,
even unto me ?

' Things ordained by God may fall in with carnal ends
affected by ourselves, and then religion is not kept up by any interest of

God in the conscience, but the interest of self in the heart. We then
sanctify not the name of God in the duty, but gratify ourselves. God may
be the object, self is the end, and a heavenly object is made subservient to

a carnal design. Hypocrisy passes a compliment on God, and is called

flattery : Ps. lxxviii. 30, ' They did flatter him with their lips,' &c. They
gave him a parcel of good words for their own preservation. Flattery, in

the old notion among the heathens, is a vice more peculiar to serve our own
turn, and purvey for the belly. They knew they could not subsist without
God, and therefore gave him a parcel of good words, that he might spare
them, and make provision for them : ' Israel is an empty vine,' Hos. x. 1

;

a vine, say some, with large branches and few clusters, but ' brings forth

fruit to himself',' while they professed love to God with their lips. It was
that God should promote their covetous designs, and preserve their wealth
and grandeur, Ezek. xxxiii. 31; in which respect an hypocrite may bo well

termed a religious atheist, an atheist masked with religion. The chief

arguments which prevail with many men to perform some duties, and appear
* Trap, on Gon. p. 148.
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sin
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It is d that I dance before the ark, saitfa David, therefore ' 1 will be

more vile,' •! Sum. vi. 22. It is for sell' that I pray, Saitfa B natural man,

therefore I will b< i more warm and quick. Ordinances of God are ol

only as a point of interest, and prayer i> often m when it is L
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expr -. If there he no delight in the means that lead I

no delight in God himself, because love is appetitua union/-, a desire of

union; and where the object is desirable, the means that brings us to it

would he delightful

In calling upon God only in a time of necessity. How officious will

men he in affliction to that God whom they neglect in their prosper: !

1 When he Blew them, then they sought him, and they returned and inquired

after God ;
and they remembered thai God was their rock,' Ps. lxxviii. 84.

They remembered him under the scourge, and forgat him under his smiles.

They vi throne of grace, knock loud at heaven's gates, and give God
no rest for their early and importunate devotions when under distress ; but

wh< n tlu ir desires are answered, and the rod removed, they stand aloof from

him, and rest upon their own bottom ; as Jer. ii. 81, ' We are lord-, we will

e no more unto thee.' When we have need of him, he shall find us

clients at his gate ; and when we have served our turn, he hears no more of

US : like Noah's dove sent out of the ark, that returned to him when
found i the ( EUrth, but came not back when she found a footing i

win re. How often do men apply themselves to God when they have some
•

i
dn f.r them I And then, too, they are loath to put it

solely into his hand, to manage it for his own honour; but they presun

be his directors, that ho may manage it for their glory. Self spur- men
to the throne ol : they desire to be furnished with some mer
want, or to have the clouds of some judgments which they f ar bio

Thi i 1, bul to ourselves
; as the B tmans worship;

quartans ague as . and Tit ' Pollen , fear and
]

as g it of any affection they had to the disease or the pas-ion, but

for fear to r any hurt by them.

Again, when w :

, how ].

our souls with the consideration of that God that gave it, or lay out the
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mercy in his service ! We are importunate to have him our friend in our

necessities, and are ungratefully careless of him, and his injuries he suffers

by us or others. When he hath discharged us from the rock where we stuck,

we leave him, as having no more need of him, and able to do well enough

without him, as if we were petty gods ourselves, and only wanted a lift from

him at first. This is not to glorify God as God, but as our servant ; not an

honouring of God, but a self-seeking. He would hardly beg at God's door

if he could pleasure himself without him.

(3.) In begging his assistance to our own projects. When we lay the plot

of our own affairs, and then come to God, not for counsel but blessing, self

only shall give us counsel how to act ; but because we believe there is a God
that governs the world, we will desire him to contribute success. God is

not consulted with till the counsel of self be fixed ; then God must be the

executor of our will. Self must be the principal, and God the instrument to

hatch what we have contrived. It is worse when we beg of God to favour

some sinful aim ; the psalmist implies this, Ps. lxvi. 18, ' If I regard ini-

quity in my heart, the Lord will not hear me.' Iniquity regarded as the

aim in prayer renders the prayer successless, and the suppliant an atheist in

debasing God to back his lust by his holy providence.

The disciples had determined revenge, and because they could not act it

without their master, they would have him be their second in their vindic-

tive passion : Luke ix. 55, ' Call for fire from heaven.'

We scarce seek God till we have modelled the whole contrivance in our

own brains, and resolved upon the methods of performance, as though there

were not a fulness of wisdom in God to guide us in resolves, as well as

power to breathe success upon them.

(4.) In impatience upon the refusal of our desires. How often do men's

spirits rise against God, when he steps not in with the assistance they want

!

If the glory of God swayed more with them than their private interest, they

would let God be judge of his own glory, and rather magnify his wisdom than

complain of his want of goodness. Selfish hearts will charge God with

neglect of them, if he be not as quick in their supplies as they are in their

desires, like those in Isa. lviii. 3, ' Wherefore have we fasted, say they, and

thou seest not ? wherefore have we afflicted our souls, and thou takest no

knowledge ? ' When we aim at God's glory in our importunities, we shall

fall down in humble submissions when he denies us ; whereas self riseth up

in bold expostulations, as if God were our servant, and had neglected the

service he owed us, not to come at our call. We over-value the satisfactions

of self above the honour of God. Besides, if what we desire be a sin, our

impatience at a refusal is more intolerable. It is an anger, that God will

not lay aside his holiness to serve our corruption.

5. In the actual aims men have in their duties. In prayer for temporal

things, when we desire health for our own ease, wealth for our own sensu-

ality, strength for our revenge, children for the increase of our family, gifts

for our applause, as Simon Magus did the Holy Ghost, or when some of

those ends are aimed at, this is to desire God not to serve himself of us,

but to be a servant to our worldly interest, our vain glory, the greatening of

our names, &c. In spiritual mercies begged for, when pardon of sin is

desired only for our own security from eternal vengeance ; sanctification

desired only to make us fit for everlasting blessedness
;
peace of conscience

only that we may lead our lives more comfortably in the world ; when we

have not actual intentions for the glory of God, or when our thoughts of

God's honour aro overtopped by tho aims of self-advantage. Not but that as

God hath pressed us to those things by motives drawn from the blessedness
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the ahaini that hinder ni from bringing him the glory for which we e
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and eonfe8s ourf sin, while we rooerre another, as if we would allnre God,
by deolaringonr dislike of one, to gire as liberty to commit wantonm
another J

oof to abbot ourselves, bat to daab with God }

'1. Is it any baiter in our private and family worship? Are not men
aSjaemblieS frequented by soiiH!, when some upon whom they have | dep.n-

denoe may eye them, and hare a better opinion of them and affection to

them
,

.

) If God were the sole end of our hearts, would they not he as </i

Kng under the sole oyo of God as our tongues or carriages arc seemingly
008 under the eye of man'? Arc not family duties performed by some

that their voices may be heard, and their reputation supported among golJv
neighbours ?

[8.] Is not the charity of many men tainted with this end, self? Mat.
vi. 1. as the Pharisees were while they set the miserable object before them,
but not the Lord, bestowing alms, not so much upon the necessities of tho

people, as tho friendship wo owe them for some particular respects; or
casting our bread upon those waters which stream down in the sight of tho
world, that our doles may be visible to them and commended by them ; or
when we think to oblige God to pardon our transgressions, as if we merited
it and heaven too at his hands, by bestowing a few pence upon indigent
persons. And,

[4.] Is it not the same with the reproofs of men ? Is not heat and anger
carried out with full sail when our worldly interest is prejudiced, and be-
calmed in tho concerns of God ? Do not masters reprove their servants

with more vehemency, for the neglect of their trade and business, than tho
neglect of divine duties, and that upon religious arguments, pretending
the honour of God, that they may mind their own interest? But when
they are negligent in what they owe to God no noise is made, they

I without rebuke. Is not this to make God and religion a stale to their

own ends ? It is a part of atheism, not to regard the injuries done to
i, as Tiberius. \ Let God's wrongs be looked to, or cared for by

himself.

5. 1- it not thus in our seeming zeal for religion ? As Demetrius and
the craftemen at Epheras cried up aloud the greatness of Diana of the

Bpheeiana, not out of any true zeal they had for her, but their gain, which
d by the confluence of her worshippers, and the sale of her own

shr: fcs xix. '2 1. 28L

[6.] In ma of the namo of God to countenanco our sin. When
ap an opinion th.it is a friend to our lusts, and then dig deep into tho

Beriptore to and crutches to support it, and authoriso our pi ; when
*

I
• perl hi. p. 337. % Dei injuria Deo curso.

f yu. one lt—En.
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men will thank God for what they have got by unlawful means, fathering

the fruit of their cheating craft, and the simplicity of their chapmen upon

God ; crediting their cozenage by his name, as men do brass money, with

a thin plate of silver and the stamp and image of the prince. The Jews

urge the law of God for the crucifying his Son : John xix. 7, * We have a

law, and by that law he is to die
;

' and would make him a party in their

private revenge.* Thus often when we have faltered in some actions we
wipe our mouths, as if we sought God more than our own interest, prostitut-

ing the sacred name and honour of God, either to hatch or defend some
unworthy lust against his word.

Is not all this a high degree of atheism ?

1. It is a vilifying God, an abuse of the highest good. Other sins sub-

ject the creature and outward things to them; but acting in religious services

for self subjects not only the highest concernments of men's souls, but the

Creator himself to the creature, nay, to make God contribute to that which

is the pleasure of the devil ; a greater slight than to cast the gifts of a

prince to a herd of nasty swine. It were more excusable to serve ourselves

of God upon the higher accounts, such that materially conduced to his glory,

but it is an intolerable wrong to make him and his ordinances caterers for

our own bellies, as they did, Hosea viii. 13.t They sacrificed the Q*OrQn
of which the offerer might eat, not of out of any reference to God, but love

to their gluttony ; not please him, but feast themselves. The belly was truly

made the god, when God was served only in order to the belly : as though

the blessed God had his being, and his ordinances were enjoined to pleasure

their foolish and wanton appetites ; as though the work of God were only

to patronise unrighteous ends, and be as bad as themselves, and become a

pander to their corrupt affections.

2. Because it is a vilifying of God, it is an undeifying or dethroning God.

It is an acting as if we were the lords, and God our vassal ; a setting up

those secular ends in the place of God, who ought to be our ultimate end

in every action ; to whom a glory is as due as his mercy to us is utterly

unmerited by us. He that thinks to cheat and put the fool upon God by

his pretences, doth not heartily believe there is such a being. He could not

have the notion of a God without that of omniscience and justice ; an eye to

see the cheat, and an arm to punish it. The notion of the one would direct

him in the manner of his services* and the sense of the other would scare

him from the cherishing his unworthy ends. He that serves God with a

sole respect to himself is prepared for any idolatry ; his religion shall warp

with the times and his interest ; he shall deny the true God for an idol,

when his worldly interest shall advise him to it, and pay the same reverence

to the basest image which he pretends now to pay to God ; as the Israelites

were as real for idolatry under their basest princes as they were pretenders

to the true religion under those that were pious.

Before I come to the use of this, give me leave to evince this practical

atheism by two other considerations.

1. Unworthy imaginations of God.
• The fool hath said in his heart, There is no God ;

' that is, he is not

such a God as you report him to be ; this is meant by their being corrupt,

in the second verse corrupt being taken for playing the idolaters, Exod.

xxxii. 7. We cannot comprehend God ; if we could, wo should cease to be

finite ; and because we cannot comprehend him, we erect strange images of

him in our fancies and affections. And since guilt came upon us, because

we cannot root out tho notions of God, we would debase the majesty and
* Sanderson's Sermons, part ii. p. 158. f Vid. Cocc. in locum.
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out thai he had not 'the understanding of a man, nor the knowledge of the

holy,' Prov. lxx. 2, 8. He did not think rationally of God as man might by

ogth at bis firei creation. There are as many carved imagea of G i

as there are minda of men, and aa monatroua ahapea as those corruptions
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1. [dolatry. Vain ima OB first set afloat'and kept up this in tho

world. Vam imaginations of I G L ' whose glory they changed into the

im:i rruptible man,' Rom. i. 21, -''>. They had set up vain images

of him in their fancy, before they set up idolatrous representations of him in

their temples ; the likening him to those idols of wood and stone, and

various metal8, were the fruit of an'idea erected in their own minds. This

ia a mighty debasing the divine nature, and rendering him no better than

that baaa and stupid matter they make the visible object of their adoration,

ailing him with those base creatures they think worthy to be the repre-

sent of him. Yet how far did this crime spread itself in all corners of

the world, not only among the more barbarous and ignorant, but the more

polished and civilized nations I Judea only, where God had placed the ark

of b nee, being free from it in some intervals of time only, after some

ping judgment. And though they vomited up their idols under some
sharp b . they licked them up again after the heavens were cleared

r their heads. The whole book of Judges makes mention of it. And
igh an evangelical Light hath chased that idolatry away from a great part

the principle remaining, coins more spiritual idols in the

heart, which arc brought before God in acts of worship.

•J. Sen .ill superstition received its rise and growth. Winn we mint a

ur own complexion, like to us in mutable and various

angry and soon appeased, it is no wonder that we invent ways

sing him after we have offended him, and think to expiate the sin of

our souls by Bome melancholy devotions and self-chastisements. Bupen
lion ' lut an nnacriptural and nnrevealed dread of G
&t<fi6aifiMia. When they imagine him a rigorous, and severe master, tl

• about for wa him whom they thought so hard I

•y mean thought of him, as if a slight and pompoua d
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pleased us could please a God infinitely above us. Such narrow conceits

had the Philistines, when they thought to still the anger of the God of

Israel, whom they thought they possessed in the ark, with the present of a

few golden mice, 1 Sam. vi. 3, 4. All the superstition this day living in

the world is built upon this foundation ; so natural it is to man to pull God
down to his own imaginations, rather than raise up his imaginations up to God.
Hence doth arise also the diffidence of his mercy, though they repent,

measuring God by the contracted models of their own spirits, as though his

nature were as difficult to pardon their offences against him, as they are to

remit wrongs done to themselves.

3. Hence springs all presumption, the common disease of the world. All

the wickedness in the world, which is nothing else but presuming upon God,
rises from the ill interpretations of the goodness of God, breaking out upon
them in the works of creation and providence. The corruption of man's
nature engendered by those notions of goodness a monstrous birth of vain

imaginations, not of themselves primarily, but of God ; whence arose all

that folly and darkness in their minds and conversations : Rom. i. 20, 21,
• They glorified him not as God,' but according to themselves imagined him
good that themselves might be bad, fancied him so indulgent as to neglect

his honour for their sensuality. How doth the unclean person represent

him to his own thoughts but as a goat, the murderer as a tiger, the sensual

person as a swine, while they fancy a god indulgent to their crimes without

their repentance ! As the image on the seal is stamped upon the wax, so

the thoughts of the heart are printed upon the actions. God's patience is

apprehended to be an approbation of their vices, and from the consideration

of his forbearance they fashion a god that they believe will smile upon their

crimes ; they imagine a god that plays with them, and though he threatens,

doth it only to scare, but means not as he speaks ; a god they fancy like

themselves, that would do as they would do, not be angry for what they
count a light offence : Ps. 1. 21, Thou thoughtest I was such a one as thy-

self; ' that God and they were exactly alike, as two tallies. Our wilful mis-

apprehensions of God are the cause of our misbehaviour in all his worship
;

our slovenly and lazy services tell him to his face what slight thoughts and
appprehensions we have of him.'*

. Compare these two together.

Superstition ariseth from terrifying misapprehensions of God ;
pre-

sumption from self-pleasing thoughts. One represents him only rigorous,

and the other careless ; one makes us over-officious in serving him by our
own rules, and the other over-bold in offending him according to our
humours. The want of a true notion of God's justice makes some men
slight him ; and the want of a true apprehension of his goodness makes
others too servile in their approaches to him. One makes us careless of

duties, and the other makes us look on them rather as physic than food
;

an unsupportable penance than a desirable privilege. In this case hell is

the principle of duty performed to heaven. The superstitious man believes

God hath scarce mercy to pardon ; the presumptuous man believes he hath
no such perfection as justice to punish. The one makes him insignificant

to what ho desires, kindness and goodness ; the other renders him insig-

nificant to what ho fears, his vindictive justice. What between the idolater,

the superstitious, tho presumptuous person, God should look like no God
in the world.

These unworthy imaginations of God are likewise,

A vilifying of him, debasing tho Creator to be a crcaturo of their own
* Gurnal, part ii. p. 245, 246.
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(1.) This ia worse than idolatry. The groeseet idolater oommite not a

crime bo heinous, by changing hie glory into the image of creeping things

and Ben creatures, as ilio im earning God to be as one of our sinful

. and likening him to those filthy images wo erect in our fancies ; ono

makes him an earthly God, like an earthly creature; tho other (ancles him
an Unjasl and impure God, like a wicked creature: ono sets up an in

him in the earth, which is his footstool ; the other sets up an image of him
in the heart, which ought to be bis throne.

It is worse than absolute at Ik ism or a denial of God. Diffniut

imut now ess*, quodoungus non Ua/uerUt
ut sbm <i<l»!<it, was the opinion

of Tertollian.* It is more commendable to think bim not to be, than to think

him such a ono as is inconsistent with his nature. Letter to deny his

CS than to deny his perfection. No wise man but would rather have

his memory rot than bo accounted infamous, and would bo more obliged to

him thai should deny that ever he had a baing in the world, than to say he
<ii 1 indeed live, but ho was a sot, a debauched person, and a man not to be

trusted. When wo apprehend God deceitful in his promises, unrighteous

in his threatenings, unwilling to pardon upon repentance, or resolved to

pardon notwithstanding impenitency, these are things either unworthy of

the nature of God, or contrary to that revelation he hath given of himself.

Bet! c tor a man never to have been born than be for ever miserable ; so

better to be thought no God than represented impotent or negligent, unjust

itful, which are more contrary to the nature of God than hell can bo

to the '

t criminal. In this sense perhaps the apostle affirms tho

atiles, Kph. ii. 12, to be such as are ' without God in the world,' as

being more atheists in adoring God uuder such notions as they commonly
did, than if they had acknowledged no God at all."

•J. Thifl ifl evident by our natural desire to bo distant from him, and

Unwillii "
» have any acquaintance with him. Sin set us first at a dis-

tan I ; and every new act of gross sin estrangeth us more from him,

and in

d

.. us more for him : it makes us both afraid and ashamed bo

bim. Bensoal men were of this frame that Job discourscth of: Job

xxi. 7 9, an ill. L5. Where grace reigns, the nearer to God, the moro

irons the motion ; the nearer anything approaches to us that is the object

of our de&ires, the more eagerly do Wi press forward to it; but our blood

th at the approaches of anything to which we have an aversion. We
* 'JYrtul. coat. Marcion, lib. i. cap. 'J.
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have naturally a loathing of God's coming to us, or our return to him ; we
seek not after him as our happiness ; and when he offers himself, we like it

not, but put a disgrace upon him in choosing other things before him. God
and we are naturally at as great a distance as light and darkness, life and
death, heaven and hell. The stronger impression of God anything hath, the

more we fry from it. The glory of God in reflection upon Moses his face

scared the Israelites ; they who desired God to speak to them by Moses,
when they saw a signal impression of God upon his countenance, were afraid

to come near him, as they were before unwilling to come near to God, Exod.
xxxiv. 30. Not that the blessed God is in his own nature a frightful object,

but our own guilt renders him so to us, and ourselves indisposed to converse

with him ; as the light of the sun is as irksome to a distempered eye as it

is in its own nature desirable to a sound one. The saints themselves have
had so much frailty, that they have cried out that they were undone, if they

had any more than ordinary discoveries of a God made unto them ; as if

they wished him more remote from them. Vileness cannot endure the splen-

dour of majesty, nor guilt the glory of a judge.

We have naturally, (1.) No desire of remembrance of him
; (2.) or con-

verse with him
; (3.) or thorough return to him

; (4.) or close imitation of

him : as if there were not such being as God in the world ; or as if we
wished there were none at all ; so feeble and spiritless are our thoughts of

the hems' of a God.O
(1.) No desire for the remembrance of him. How delightful are other

things in our minds ! How burdensome the memorials of God, from whom
we have our being ! With what pleasure do we contemplate the nature of

creatures, even of flies and toads ; while our minds tire in the search of him
who hath bestowed upon us our knowing and meditating faculties ! Though God
shews himself to us in every creature, in the meanest weed as well as in the

highest heavens, and is more apparent in them to our reasons than them-

selves can be to our sense, yet though we see them, we will not behold God
in them. We will view them to please our sense, to improve our reason in

their natural perfections ; but pass by the consideration of God's perfections

so visibly beaming from them. Thus we play the beasts and atheists in the

very exercise of reason, and neglect our Creator to gratify our sense ; as

though the pleasure of that were more desirable than the knowledge of God.
The desire of our souls is not ' towards his name and the remembrance of

him,' Isa. xxvi. 8, when we set not ourselves in a posture to feast our souls

with deep and serious meditations of him ; have a thought of him only

by the by and away, as if we were afraid of too intimate acquaintance

with him.

Are not the thoughts of God rather our invaders than our guests, seldom
invited to reside and take up their home in our hearts ? Have we not, when
they have broken in upon us, bid them depart from us,' Job xxii. 17, and
warned them to come no more upon our ground ; sent them packing as soon

as we could, and were glad when they were gone ? And when they have
departed, have we not often been afraid they should return again upon us,

and therefore looked about for other inmates, things not good ; or if good,

infinitely below God, to possess the room of our hearts before any thoughts

of him should appear again ? Have wo not- often been glad of excuses to

shake off present thoughts of him ; and when we have wanted real ones,

found out pretences to keep God and our hearts at a distance? Is not this

a part of atheism, to be so unwilling to employ our faculties about the

giver of them, to refuse to exercise them in a way of grateful remembrance
of him, as though they wcro none of his gift, but our own acquisition

;
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at a summons, but sweetly overpowered by storm, and victoriously drawn
into the arms of God. God stands ready, but the heart stands off: grace

is full of entreaties, and the soul full of excuses ; divine love offers, and
carnal self-love rejects. Nothing so pleases us, as when we are furthest

from him ; as if anything were more amiable, anything more desirable than

himself.

(4.) No desire of any close imitation of him. When our Saviour was
to come as a refiner's fire to purify the sons of Levi, the cry is, ' Who shall

abide the day of his coming ?' Mai. iii. 2, 3. Since we are alienated from
the life of God, we desire no more naturally to live the life of God, than a toad
or any other animal desires to live the life of a man. No heart that knows
God but hath a holy ambition to imitate him ; no soul that refuseth him for

a copy, but is ignorant of his excellency ; of this temper is all mankind
naturally. Man in corruption is as loath to be like God in holiness, as

Adam after his creation was desirous to be like God in knowledge ; his pos-

terity are like their father, who soon turned his back upon his original copy.

What can be worse than this ? Can the denial of his being be a greater

injury than this contempt of him ; as if he had not goodness to deserve our

remembrance, nor amiableness fit for our converse ; as if he were not a Lord
fit for our subjection, nor had a holiness that deserved our imitation ?

IV. For the use of this. It serves,

1. For information.

(1.) It gives us occasion to admire the wonderful patience and mercy of

God. How many millions of practical atheists breathe every day in his air,

and live upon his bounty, who deserve to be inhabitants in hell, rather than
possessors of the earth ! An infinite holiness is offended, an infinite

justice is provoked
;
yet an infinite patience forbears the punishment, and

an infinite goodness relieves our wants. The more we had merited his jus-

tice and forfeited his favour, the more is his affection enhanced, which makes
his hand so liberal to us.

At the first invasion of his rights, he mitigates the terror of the threaten-

ing, which was set to defend his law, with the grace of a promise to relieve

and recover his rebellious creature, Gen. iii. 15. Who would have looked
for anything but tearing thunders, sweeping judgments, to rase up the foun-

dations of the apostate world ? But oh, how great are his bowels to his

aspiring competitors! Have we not experimented his contrivances for our
good, though we have refused him for our happiness ? Has he not opened
his arms, when we spurned with our feet; held out his alluring mercy, when
we have brandished against him a rebellious sword ? Has he not entreated

us while we have invaded him, as if he were unwilling to lose us, who are

ambitious to destroy ourselves ? Has he yet denied us the care of his

providence, while we have denied him the rights of his honour, and would
appropriate them to ourselves ? Has the sun forborne shining upon us,

though we have shot our arrows against him ? Have not our beings been
supported by his goodness, while we have endeavoured to climb up to his

throne ; and his mercies continued to charm us, while we have used them
as weapons to injure him ? Our own necessities might excite us to own
him as our happiness, but ho adds his invitations to the voice of our wants.

Has he not promised a kingdom to those that would strip him of his crown,
and proclaimed pardon, upon repentance, to those that would take away his

glory ? and hath so twisted together his own end, which is his honour,
and man's true end, which is his salvation, that a man cannot truly mind
himself and his own salvation, but ho must mind God's glory; and cannot
be intent upon God's honour but by the samo act ho promotes himself and
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inclinations to evil ; we are disgusted with one, and pressed with the other

;

we have no will, no heart to come to God in any service. This nature must

be broken in pieces, and new moulded, before we can make God our rule

and our end. While men's deeds are evil, they cannot comply with God,

John iii. 19, 20, much less while their natures are evil. Till this be done,

all the service a man performs riseth from some evil imagination of the

heart, which is evil, only evil, and that continually, Gen. vi. 5, from wrong
notions of God, wrong notions of duty, or corrupt motives. All the pre-

tences of devotion to God are but the adoration of some golden image.

Prayers to God for the ends of self, are like those of the devil to our Saviour,

when he asked leave to go into the herd of swine. The object was right,

Christ ; the end was the destruction of the swine, and the satisfaction of

their malice to the owners. There is a necessity, then, that depraved ends

should be removed, that that which was God's end in our framing may be

our end in our acting, viz., his glory, which cannot be without a change of

nature. We can never honour him supremely whom we do not supremely

love. Till this be, we cannot glorify God as God, though we do things by
his command and order, no more than when God employed the devil in

afflicting Job, chap. i. His performance cannot be said to be good, because

his end was not the same with God's. He acted out of malice what God
commanded out of sovereignty, and for gracious designs. Had God em-
ployed an holy angel in his design upon Job, the action had been good in

the affliction, because his nature was holy, and therefore his ends holy

;

but bad in the devil, because his ends were base and unworthy.

(4.) We may gather from hence the difficulty of conversion, and mortifica-

tion to follow thereupon. WT
hat is the reason men receive no more impres-

sion from the voice of God and the light of his truth, than a dead man in

the grave doth from the roaring thunder, or a blind mole from the light of

the sun ? It is because our atheism is as great as the deadness of the one

or the blindness of the other. The principle in the heart is strong to shut

the door both of the thoughts and affections against God. If a friend oblige

us, we shall act for him as for ourselves. We are won by entreaties ; soft

words overcome us ; but our hearts are as deaf as the hardest rock at the

call of God. Neither the joys of heaven proposed by him can allure us, nor

the flashed terrors of hell affright us to him ; as if we conceived God unable

to bestow the one or execute the other. The true reason is, God and self

contest for the deity. The law of sin is, God must be at the foot- stool;

the law of God is, sin must be utterly deposed. Now it is difficult to leave

a law beloved for a law long ago discarded. The mind of man will hunt
after anything, the will of man embrace anything ; upon the proposal of

mean objects, the spirit of man spreads its wings, flies to catch them, be-

comes one with them ; but attempt to bring it under the power of God, the

wings flag, the creature looks lifeless, as though there were no spring of

motion in it. It is as much crucified to God as the holy apostle was to the

world. The sin of the heart discovers its strength the more God discovers

the holiness of his will, Horn. vii. 9-12. The love of sin hath been predo-

minant in our nature, has quashed a love to God, if not extinguished it.

Hence also is the difficulty of mortification. This is a work tending to

the honour of God, the abasing of that inordinately aspiring humour in our-

selves. If the nature of man bo inclined to sin, as it is, it must needs be

bent against anything that opposes it. It is impossible to strike any true

blow at any lust, till the true sense of God bo re-entertained in the soil where

it ought to grow. Who can bo naturally willing to crucify what is incor-

porated with him, his flesh; what is dearest to him, himself? Is it an
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1 wills of the flesh,' we translate it the ' desires of the flesh.' Like many
threads twisted in a cable, never to be snapped asunder by a human arm, a

power and will above ours can only untwist so many wills in a knot. Man
cannot rise to an acknowledgment of God without God. Hell may as well

become heaven, the devil be changed into an angel of light. The devil

cannot but desire happiness, he knows the misery into which he is fallen
;

he cannot be desirous of that punishment he knows is reserved for him.
Why doth he not sanctify God and glorify his Creator, wherein there is

abundantly more pleasure than in his malicious course ? Why doth he not

petition to recover his ancient standing ? He will not, there are chains of

darkness upon his faculties ; he will not be otherwise than he is. His
desire to be god of the world sways him against his own interest, and out

of love to his malice he will not sin at a less rate to make a diminution of

his punishment. Man, if God utterly refuseth to work upon him, is no
better, and to maintain his atheism would venture a hell. How is it pos-

sible for a man to turn himself to that God, against whom he hath a quarrel

in his nature, the most rooted and settled habit in him being to set himself

in the place of God ? An atheist by nature can no more alter his own
temper, and engrave in himself the divine nature, than a rock can carve

itself into the statue of a man, or a serpent, that is an enemy to man, could

or would raise itself to the nobility of the human nature. That soul that by
nature would strip God of his rights, cannot, without a divine power, be made
conformable to him, and acknowledge sincerely and cordially the rights and
glory of God.

(7.) We may here see the reason why there can be no justification by the

best and strongest works of nature. Can that which hath atheism at the

root justify either the action or person ? What strength can those works
have which have neither God's law for their rule, nor his glory for their

end, that are not wrought by any spiritual strength for him, nor tend with
any spiritual affection to him ? Can these be a foundation for the most
holy God to pronounce a creature righteous ? They will justify his justice

in condemning, but cannot sway his justice to an absolution. Every natural

man in his works picks and chooses ; he owns the will of God no further

than he can wring it to suit the law of his members, and minds not the

honour of God, but as it justles not with his own glory and secular ends.

Can he be righteous that prefers his own will and his own honour before

the will and honour of the Creator? However men's actions may be bene-
ficial to others, what reason hath God to esteem them, wherein there is no
respect to him but themselves, whereby they dethrone him in their thoughts,
while they seem to own him in their religious works ? Every day reproves
us with something different from the rule, thousands of wanderings offer

themselves to our eyes. Can justification be expected from that which in

itself is matter of despair ?

(8.) See here the cause of all the apostasy in the world. Practical atheism
was never conquered in such, they are still * alienated from the life of God,'
and will not live to God, as he lives to himself and his own honour, Eph.
iv. 17, 18. 'ihey loathe his rule and distaste his glory; are loath to step

out of themselves to promote the ends of another ; find not the satisfaction

in him as they do in themselves. They will be judges of what is good for

them and righteous in itself, rather than admit of God to judge for them.
When men draw back from truth to error, it is to such opinions which may
serve more to foment and cherish their ambition, covetousness, or some
beloved lust that disputes with God for precedency, and is designed to be
served before him : John xii. 42, 43, ' They love the praise of men more
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in our ears, as if there had been no such being as a God in the world ; how many
stragglings have been against our approaches to him ? Hath not folly often
been committed with vain imaginations starting up in the time of religious

service, which we would scarce vouchsafe a look to at another time, and in

another business, but would have thrust them away with indignation ? Had
they stepped in to interrupt our worldly affairs, they would have been trouble-
some intruders, but while we are with God they are acceptable guests. How
unwilling have our hearts been to fortify themselves with strong and in-

fluencing considerations of God before we addressed to him ? Is it not too
often that our lifelessness in prayer proceeds from this atheism, a neglect of
seeing what arguments and pleas may be drawn from the divine' perfections,
to second our suit in hand, and quicken our hearts in the service ? Whence
are those indispositions to any spiritual duty, but because we have not due
thoughts of the majesty, holiness, goodness, and excellency of God ? Is

there any duty which leads to a more particular inquiry after him, or a more
clear vision of him, but our hearts have been ready to rise up and call it

cursed rather than blessed ? Are not our minds bemisted with an ignorance
of him, our wills drawn by aversion from him, our affections rising in dis-

taste of him ? More willing to know anything than his nature, and more
industrious to do anything than his will ? Do we not all fall under some
one or other of these considerations ? Is it not fit then that we should have
a sense of them ? It is to be bewailed by us that so little of God is in our
hearts, when so many evidences of the love of God are in the creatures, that
God should be so little our end who hath been so much our benefactor, that
he should be so little in our thoughts who sparkles in everything which pre-
sents itself to our e}res.

(2.) Let us be sensible of it in others. We ought to have a just execration
of the too open iniquity in the midst of us, and imitate holy David, whose
tears plentifully gushed out, < because men kept not God's law,' Ps. cxix. 136.
And is it not a time to exercise this pious lamentation? Hath the wicked
atheism of any age been, greater, or can you find worse in hell than we may
hear of, and behold on earth ? How is the excellent majesty of God adored
by the angels in heaven, despised and reproached by men on earth, as if his
name were published to be matter of their sport ! What a gasping thing is

a natural sense of God among men in the world ! Is not the law of God,
accompanied with such dreadful threatenings and curses, made light of, as if

men would place their honour in being above or beyond any sense of that
glorious majesty ? How many wallow in pleasures, as if they had been
made men only to turn brutes, and their souls given them only for salt to
keep their bodies from putrefying ? It is as well a part of atheism not to be
sensible of the abuses of God's name and laws by others, as to violate them
ourselves. What is the language of a stupid senselessness of them, but that
there is no God in the world, whose glory is worth a vindication, and deserves
our regards ?

That we may be sensible of the unworthiness of neglecting God as our
rule and end, consider,

1. The unreasonableness of it as it concerns God.
(1.) First, It is a high contempt of God. It is an inverting the order of

things, a making God the highest to become the lowest, and self the lowest
to become the highest ; to bo guided by every base companion, some idle

vanity, some carnal interest, is to acknowledge an excellency abounding in

them which is wanting in God ; an equity in their orders and none in God's
precepts

; a goodness in their promises and a falsity in God's, as if infinite

excellency were a mere vanity, and to act for God were the debasement of



\ IV. 1.] i'i:\< 1 1 \;. \iii! i

our i
: to id for *<\{, or the

glory aii'l advancement of it. To
]

the honour of

if our being and i upport. Do i

to th it i tie
f do i i their m

of it in their il to th<

to a holy soul P I >• any obey the comi

more readini than they do the orders of their affection ' l»

leap more r< a lily into the many ini

of hell to meet their Delilahs? Bow cheerfdlly did the I

their ornai a of an idol
f
who would nol

for the honour of their deliverer! E »d. B, ' All the people brake off

h' to in ike 1 1 1 1 onr and is in

ire, then to make ourselves or anythin i >nr end i- ti

in the rank of evils.

adly, [t is a contempt of God ae the mott amiable object. 'i !

is infinitely excellent and desirable: Zech. i\. 17, ' How great i

, and li"' gr< it is his beauty I ' There is nothing in him but what i

ravish our affections ; none thai know-; him but I'm: keep

them with him; he hath nothing in him which can he a proper ol

contempt, no defects or shadow of evil j there is infinil

us, ami infinite goodness to allure dj ; the author of ne-

ir of onr lives ; why then should man, which is his image, b

to alight the beautiful original which stamped it on him I II •

. th most

lovely object, therefore to be studied, therefore to he honoured, therefore to

bo followed. In regard of his perfection, he hath the highest right to onr

thoughts. All other beio eminently contained in ) nee, and
were produced by his infinite power. The creature hath nothing but what
it hath from God. And is it not unworthy to prefer the c fore tho

original, to fall in love with a picture instead of the beauty it represents?

The creature, which we advance to be our rule and end, can no more report

to us the true amiahlcness of God, than a few colours mixed and suited

r upon a piece of cloth can the moral and intellectual loveliness of

tho soul of man. To contemn God one moment is more base than if all
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tures is to God like that of a drop to the sea, or a spark to the glory of un-
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thin» above him.'* Whence have we our mercies but from his hand? Who,
besides him, maintains our breath this moment ? Would he call for our

spirits this moment, they must depart from us to attend his command.

There is not a moment wherein our unworthy carriage is not aggravated,

because there is not a moment wherein he is not a guardian, and gives us

not tastes of a fresh bounty. And it is no light aggravation of our crime

that we injure him, without whose bounty in giving us our being, we had

not been capable of casting contempt upon him ; that he that hath the

greatest stamp of his image, man, should deserve the character of the worst

of his rebels ; that he who hath only reason by the gift of God to judge of

the equity of the laws of God, should swell against them as grievous, and

the government of the lawgiver as burdensome. Can it lessen the crime, to

use the principle wherein we excel the beasts, to the disadvantage of God,

who endowed us with that principle above the beasts.

(1.) It is a debasing of God beyond what the devil doth at present. He
is more excusable in his present state of acting than man is in his present

refusing God for his rule and end. He strives against a God that exerciseth

upon him a vindictive justice ; we debase a God that loads us with his daily

mercies. The despairing devils are excluded from any mercy or divine

patience, but we are not only under the long-suffering of his patience, but

the large expressions of his bounty. He would not be governed by him

when he was only his bountiful Creator. WT
e refuse to be guided by him

after he hath given us the blessing of creation from his own hand, and the

more obliging blessings of redemption by the hand and blood of his Son.

It cannot be imagined that the devils and the damned should ever make

God their end, since he hath assured them he will not be their happiness,

and shut up all his perfections from their experimental notice, but those of

his power to preserve them, and his justice to punish them. They have no

grant from God of ever having a heart to comply with his will, or ever

having the honour to be actively employed for his glory. They have some

plea for their present contempt of God ; not in regard of his nature, for he

is infinitely amiable, excellent, and lovely, but in regard of his administration

towards them. But what plea can man have for his practical atheism, who

lives by his power, is sustained by his bounty, and solicited by his Spirit ?

What an ungrateful thing is it to put off the nature of man for that of devils,

and dishonour God under mercy, as the devils do under his wrathful anger

!

(2.) It is an ungrateful contempt of God, who cannot be injurious to us.

He cannot do us wrong, because he cannot be unjust: Gen. xviii. 25, 'Shall

not the Judge of all the earth do right ?
' His nature doth as much abhor

unrighteousness as love a communicative goodness. He never commanded

anything but what was highly conducible to the happiness of man. Infinite

goodness can no more injure man than it can dishonour itself. It lays out

itself in additions of kindness, and whiles we debase him, he continues to

benefit us. And is it not an unparalleled ingratitude to turn our backs upon

an object so lovely, an object so loving, in the midst of varieties of allure-

ments from him ? God did create intellectual creatures, angels and men,

that he might communicate more of himself, and his own goodness and holi-

ness to man, than creatures of a lower rank were capable of. What do we

do by rejecting him as a rule and end, but cross, as much as in us lies, God's

end in our creation, and shut our souls against the communications of those

perfections ho was so willing to bestow ? We use him as if he intended us the

greatest wrong, when it is impossible for him to do any to any of his creatures.

8. Consider tho misery which will attend such a temper if it continue

* Reynolds.
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Without some degree of the mortification of these, we cannot make profit-

able and comfortable approaches to God. "When we come with idols in our

is, we shall be answered according to the multitude and the baseness of

them too, Ezek. xiv. 1. What expectation of a good look from him can

WS hive, when we come before him with undeifying thoughts of him, a

I
bition in our mouths, and a sword in our hearts to stab his honour

!

To this purpose,

n in the views of the excellencies of God. "When we have no
intercourse with God by delightful meditations, we begin to be estranged

from him, and prepare ourselves to live without God in the world. Strange-

Lhe mother and nurse of disaffection. We alight men sometimes
iuso we know them not. The very beasts delight in the company of men,

when being trained and familiar, they become acquainted with their disposi-

tion. A daily converse with God would discover so much of loveliness in

oainre, so much of sweetness in his ways, that our injurious thoughts of
i would wear off, and we should count it our honour to contemn our-

selves and magnify him. By this means, a slavish fear, which is both a
God and a torment to the soul, 1 John iv. 18, and the root of

atheism, will be cast out, and an ingenious* fear of him wrought in the

-ed thoughts on him would issue out in affections to him,
which would engage our hearts to make him both our rule and our end.

This course would stifle any temptations to gross atheism wherewith good
imetimes haunted, by confirming us more in the belief of

and di8COUragl any •
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like to espouse any principlo which is confuted by the delightful converse we
* That is 'ingenuous.'

—

Ed.
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daily have with him. The more we thus enter into the presence chamber

of God, the more we cling about him with our affections ; the more vigor-

ous and lively will the true notion of God grow up in us, and be able to

prevent anything which may dishonour him and debase our souls.

Let us therefore consider him as the only happiness, set up the true God
in our understandings, possess our hearts with a deep sense of his desirable

excellency above all other things. This is the main thing we are to do in

order to our great business. All the directions in the world, with the

neglect of this, will be insignificant ciphers. The neglect of this is common,
and is the basis of all the mischiefs which happen to the souls of men.

(2.) To this purpose, prize and study the Scripture. We can have no

delight in meditation on him unless we know him,*and we cannot know him

but by the means of his own revelation. When the revelation is despised,

the revealer will be of little esteem. Men do not throw off God from being

their rule, till they throw off Scripture from being their guide ; and God
must needs be cast off from being an end, when the Scripture is rejected

from being a rule. Those that do not care to know his will, that love to be

ignorant of his nature, can never be affected to his honour. Let, therefore,

the subtilties of reason veil to the doctrine of faith, and the humour of the

will to the command of the word.

(3.) Take heed of sensual pleasures, and be very watchful and cautious in

the use of those comforts God allows us. Job was afraid, when his sons

feasted, that they should ' curse God in their hearts,' Job i. 4, 5. It was

not without cause that the apostle Peter joined sobriety with watchfulness

and prayer : 1 Pet. iv. 7, ' The end of all things is at hand ; be ye therefore

sober, and watch unto prayer.' A moderate use of worldly comforts.

Prayer is the great acknowledgment of God, and too much sensuality is a

hindrance of this, and a step to atheism. Belshazzar's lifting himself up

against the Lord, and not glorifying of God, is charged upon his sensuality,

Dan. v. 23. Nothing is more apt to quench the notions of God, and root

out the conscience of him, than an addictedness to sensual pleasures. There-

fore take heed of that snare.

(4.) Take heed of sins against knowledge. The more sins against know-

ledge are committed, the more careless we are, and the more careless we

shall be of God and his honour. We shall more fear his judicial power, and

the more we fear that, the more we shall disaffect that God in whose hand

vengeance is, and to whom it doth belong. Atheism in conversation pro-

ceeds to atheism in affection, and that will endeavour to sink into atheism in

opinion and judgment.

The sum of the whole.

And now consider, in the whole, what has been spoken.

1. Man would set himself up as his own rule. He disowns the rule of

God, is unwilling to have any acquaintance with the rule God sets him,

ne^li^ent in using the means for the knowledge of his will, and endeavours

to shake it off when any notices of it breaks in upon him. When he cannot

expel it, he hath no pleasure in the consideration of it, and the heart swells

against it. When the notions of the will of God are entertained, it is on

some other consideration, or with wavering and unsettled affections. Many
times men design to improve some lust by his truth. This unwillingness

respects truth, as it is most spiritual and holy, as it most relates and leads

to God, as it is most contrary to self. He is guilty of contempt of the will

of God, which is seen in every presumptuous breach of his law ; in the

natural aversions to tho declaration of his will and mind, which way soever

he turns ; in slighting that part of his will which is most for his honour

;
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upon emergent occasions; in counting the actions of others to be good or

I, as they suit with, or spurn against, our fancies an«1 hnmonrs. Man
would make himself the rule of God, and give laws to bis Creator, in striving

gainst his law, disapproving of his methods of government in the world, in

impatience In our particular oonoerns, envying the gifts and prosperity of

others, corrupt matter or cuds of prayer or praise, hold Interpretations of

the judgment! of God In tl> ,v world, mixing rales in the worship of God with

rhieh have hem ordained by him, suiting Interpretations of Scripture

with our own minds and humours, felling IV from God after some fair com-

pliances, when his will grates upon us and crosseth ours.

2. Man would be his own end. This is natural and universal. This is

seen in frequent self-applausefl and inward overweening reflections ; in

ascribing the glory of what we do or have to ourselves ; in desire of self-

pleasing doctrines ; in being highly concerned in injuries done to ourselves,

and little or not at all concerned for injuries done to God ; in trusting in

Ourselves ; in working for carnal self, against the light of our own consciences.

This is a usurping God's prerogative, vilifying God, destroying God. Man
would make anything bis end or happiness rather than God. This appears

in the fewer thoughts we have of him than of anything else : in the greedy

pursuit of the world ; in the strong addictedness to sensual pleasures ; in

paving a service, upon any success in the world, to instruments more than

to God. This is a debasing God, in setting up a creature ; but more in

Betting up a base lust : it is a denying of God. Man would make himself

the end of all creatures : in pride, using the creatures contrary to the end

God hath appointed ; this is to dishonour God, and it is diabolical. Man
would make himself the end of God : in loving God, because of some self-

pleasing benefits distributed by bim ; in abstinence from some sins, because

they are against the interest of some other beloved corruption ; in perform-

ing duties merely for a selfish interest, which is evident in unwieldincss in

n iigions duties where self is not concerned ; in calling upon God only in a

G of necessity ; in 5 his assistance to our own projects, after wo

have by our own craft laid the p^ > m impatience upon a refusal of our

res ; in selfish aims we have in our duties. This is a vilifying God, a

dethroning him. In unworthy imaginations of God, universal in man by

nature. B QCC sprin :ition, presumption, the common
disease of the world. This is a vilifying God, worse than idolatry, w

•1 absolute atheism. Natural d '

1 be distant from him ;
no desires

for the rememl f him ; no desires of c with him ;
no desires

of a thorough return to bim ; no desire of any close imitation of him.

vol. 1. a
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