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THE EPISTLE 

IbuJe > to which death is as the gate of life; and in relpect of the immortall travel! of his foule, being conversant in the Word of the Lord that abideth forever.

The workes of the Saints of God in whom is the spirit of prophecie^not onely live when they are dead; but are instrumental! in the hand of grace,both to plant life where it is not, and water it where it is, that it may spring forth more abundantly.

... Thechasen V esielt of the Lord, by whole Ministry he was pleased to give out the Heavenly treasures laid up in these Sermons, hadhr some yeares finee put off his earth , and put on that Inheritance of the: Saints in light, for which the! Lord seemed ear Ik to have fitted him, by his, earnest and
assiduous Travail in fitting others. But though the Vessel! be broken, or rather indeed refined and translated to his masters more immediate use, yet the Treasures abide for the common enrichment of the Saints. For /pirituall Treasures (like the loaves blessed by our Saviour) multiply in their use, and when thousands have been enrich* ed by them, doe still remaine sufficient to enrich thousands; I j isa A vao To you honoured Sir3 is this small j but Precious treasury presentednot as though your own store were not already full , for who knowes not how many precious Jewels (through the riches or Christ in you) you hav<§ richly set and polished ;fdr 'Vte ador< ning the Bride the Lambs wife? Sure; ly the spirit of Christ femes fiatf^ - . A 2.. , cho§n..'
.THE EPISTLE 

















chosen and sealed your Spirit to celebrate his own Nuptials in your Mystical Marriage and song of loves.

But as gold, besides its own internal worth, receives an Authentick impression from the Image and Superseription of the Prince: And as in honouring the Lord with the best part of our substance, An humble acknowledgement of his Interest both in the whole and our selves (not any Addition to his fulneflq) is intended: So is this Treasury presented to the touch and test of your Judgement > First as the Standard of approving things that are excellent, And then as an humble testimony how much he owes himselfe to you that presents it. . v That the Lord would make you long an Ornament and defence to | his
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To the Christian Reader.

THe. Authom of these ensuing Sermons hath so abundantly approved himselfe to the Church of God by. his former labours, both in preaching and writing, that it would be rather # disparagement to him to offer any thing by way of commendation. His name is yet lik$ a precious Oyntment; and so may it '-be so long as the Sunne and Moon endures, 'these Sermons will discover themselves to be bis genuine issue i the sever all lineaments and proportions of his Jiile (though jiiles differ as much as faces') are here difcernable. Those that had the happinejse to be conversant with him, and auditors to him, are able to fay, Sic oculos, sic ille manus,sic ora fercbat, So he opened his Text, so he handled his Do&rine , so he delivered his Application. It It true , these fragments-of his are under the 









prejudice of being Fojibnmus works., yet we may fay of them as Paul said concerning him-. felfe , We suppose they are not inferiottr to the reft of his Works, though they are born out of due time; and fragments ihmgh they are, yet are they to be esteemed, Ramenta auri sunt pretiosa. These Sermons are to be priced for their own worth and intrmfecaUexcellencyy whoever was Authour, And this Authour is to be honoured for bis peall worth,what soever be is the authour of. \ «: 

WeJhall adde this also for thy encouragement, that thefeSermons have been very happily tal^en by thepen of a reafy writer,Mr. Farthing, now a leather of[Sfijoqt writing; one who bath given -ample tef^mnie^of^ his great skill and dexteritie in writing Short-hand. We thinly we may fay , there are not many words delivered by the Antbov, that are left out. Howeverconfident we are that there is nothing materiall which was by him preached, but is hereby the care and £aitlpfnltwffe of the Scribe presented to thy view. 

The desire of the publishers Isobar the name of this worthy man of God may be kept in ho

fiour, 
To the Reader.












nour^thatthonmaisi fransferre these things to thy own use, and exprejfe them in thy life j that what was spokgn to seme may be common so all\ what was accepted by them that heard it, may be . received and improved by those that read it. This is ail we have to communicate to thee \ it would be an injury to detaine thee longer from the reverend Authorwe only commendthze to the grace of God which is able tomaktthee abound in every good wor^ and bid thee Farewell* 

••'. * Ta. Nalton. Matthew Poole.

'.—— — :• ^ i 
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. * Jk.His Scripture is this day fulfilled in our Eares, and i3£*r&& before our eyes; that which God hath already be«$j T jjfr> gun to doe for this Kingdome and the neighbour £5?<^>?iE7 Churches , doth shtw unto us, that there is none * X 9 like unto the Lord , Who is glorious in bolwffey sear' [fullin praisestdciHgn>ofiders. . „••.":

The words though they be in the middle of the song, yet they are a kinde of an Epiphonema,which usually is at the end but the spirit of Mofis being raisedin admiring at., and blessing God for the great things he had done for his people , he con.taineth not himselfe till he comes to the end, but breakes forth in the very middle with this applause ofthe^lory of God, Wh\t '' unto thee, 0 fard a&fwst tbt % unto thietgh

'" '* ..=' > "s 'rim. 
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12 "ihe Saints Treasury. 

# rious in holinejse,searefull in praises,doing wonders! You see then # the words are a part of Moses his song, occasioned upon the

: goodnesse of God in delivering of his peopk from Egypt3 and carrying of them through the Red-sea. And this song , is the most ancient song that ever was intheworld; it is the first in Scripture, and we know of no Author before Moses\ those that were skilfull in the way of Poetry were many hundred yeares after Moses. It is a spiritual! and most excellent song; the stile of itisfiillof E'egancy, the matter of exceeding variety; it is EucharifUca1l,TriumpTiant, Propheticall, and 't& pitty we have < not such an excellent song as tfhis is, turned into Meeter, to be \ung in our Congregations.. 'And it is a most delightful! song> and therefore you shall observe when God promised a great mercy tc»h1$ peopTe in Whidh they should exceedingly fejoyce, he hath.reJereryJc'to this soiig^' Hbfia 2.15. And I ve&.give her Vineyards from thence , and the valley ofAchorfor adoore of hope, 

* and she shaUsing there as in the dayes of her youths and as in the day Ivbenjhe came up out of the Land of Egypt. When God intended

any great mercy to his people, he Would have them sing according to this song of'Moses: So 'flien 5 if God be in a way of 'fst^rcy,; if hebe opening adoore of hope tb us* you fee how ^seasonable this song is. And*tis a Typicall song, as of the de. <fiverahcex)fGods peopIeoutof Egyptt so a Typeofthe dejiverance of Gods people from the bondage of Antichrist ; therefore it is very observ ab Je, that this song was to be song againe when .;" 'the people of God should be delivered from Antichrist; In Kt"^15. aria the beginning, you may see Gods judgements upon ^Antichrist, and in vers.'5. it is said they sing the fongoftAoks the servant of God3 and the song of theLanib, sayings Great and mar'vellout are thy worsts Lord God' almighty ;just and true are thy wayes, thou King of Saints. By this you may see that God would shew us, that the bondage under Antichrist is like the bondage In. Egypt} and-therefore Rome is called' Egypt in the Revelations, because When we shall be delivred from Antichristian bondage, we shall renew1 this song of Moses,: So that if We now attest ddiverancefroh^bcmdagei^^ Antichrist, it is good for ustoWqUa^tbiirseReswiththis fong,because it is that which fluilfcc fang^cr 'igaiftc wtoi th?bondage of Antichrist is re".. , moved
poved. It is a miraculons song according to the opinion of Justin-, he brings in this song as one of memiraeles,thatis,that God did at the fame time by the spirit inspire all the people ofIsraely that they sung together one and the fame song; and therefore it was miractilous true if it had been so, but the Scripture is not cleere in that.









But we leave generalls and come to the words; though there be many excellent things in the Chapter to make wayto , that I have read; yet because I would notbehinderccf,Yjvill come instantly to the words, which are as it were a recapitulation of all, containing the substance of all; as if he had said, J have spoken of many particulars that God doth for his people ; but there is none likg unto the Lord , who is glorious in holinesse3 fearefull in praises, doing wonders. There are foure things (y ou fee then J wherein the name of God is advanced here; First, there is none like the Lord: Secondly, glorious in holincsse: Thirdly, fearefull in praises: Fourthly, doing wonders.

I confesse when my thoughts were first to speak e upon this .Text, I intended onely the third particular, the opening of that Title of God, searefull inpaises; we finde hot any such. Title that I know of in all the book of God but onely in this place; but because I saw there was much of God in the two former, therefore I thought it might be usefull to shew you what there is of God in them, and was unwilling to passe them by. For the two first then , who is like to thee, 0 Lord, amongst the Gods, who is hkf unto thee , glorious in holinefsey jcho is like'to thee f this you see is put by way of interrogation; now interrogations in Scripture are especially brought in two wayes: First, by way of admiration. Secondly, by way of negation. Sometimes vby way of admiration, Isaiah 63.1. Who is this that cometh froin Edem with died garments from Bozrab! Many others we might name by way ofadmiration : and by Way of negation you k now there are hundreds of examples; and both these we are to understand here in the Text: First, by way of admiration, who is libs unto thee 0 Lord amongst the Gods, 8tc. The spirit of Moses and the people being struck with astonishment at the glc,rxy of God, now manifested by the great workes he did, they admire and fay, who is like unto thee 0 Lord ? and then by way

\Æ-...: , B .1-' "*
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of negation, who is like unto thee 0 Lord? that is, there is none . like unto thee; that is the first expression of the glory of God, the lifting tip of the name of God above all things whatsoever; these is none likgto God. ... , » .

"And God doth much glory in this expression of his glory, that there is none like to him ; we have it very often in Scripture, i Chron. 17.20. OLord there is none like thee, neither is there any God besides thee , according t« all that we have heard with our tares: So in ffalm.%6.8. Among the Gods there is ntne like unu thee, 0 Lord: and ffalm. 89.6. For who in the heaven can be com'satedunto the Lord? who among the fens of the mighty canbe likened unto the Lord? we might name divers other places where God glories much in this expression of his glory: and the people of God have gloried much in it; and there is great cause 'they should doe lo. It it said of the godly Machabees that at first by reason their name was an offence,meeting with this r^Q 133* sentence, w£e is like unto thee OLwd amongst the Gods? and be^TCO ing much taken with it, they wrote the first Hebrew Letter of eK^SjV very word in this sentencein their ensignes of warre, and carried them about with them; and upon this ground they were called the Machabees, glorying in this Title of God, who is like unto thee? And Upon this ground the Holy Ghost concludes, ".that all should honour and glorifie God, because there is none like unto him. lfal.%6.%.Amangthe Gods there is none like unto thee 0 Lords neither are there any works like unto thy works- Mark what followesin'9.io.iiVi2. verses. All Nations whom thou hast tnade^all come and worship before thee, OLord, and shallglorifie thy name \ for thou art great and doest wondrous things, for thou art God alone', teach me thy way, 0 Lord, I will walke in thy truth; unite' my heart to fe are thfname; I will praise thee 0 Lord my God, with al l my heart, and Iwil l glorifie thy Name for evermore. Thus you see how the holy Prophet was taken with this expression of God; that there is none like to him, therefore teach me thy way3 0 Lord, I will walke in thy truth, &c. 

There is none like unto the Lord amongst the Gods: So it is here, it may be.translated as well amongst the mighties. God is lif* ted up here not onely above the Heathen gods, so that there is none like to him amongst them ; but he is lifte d up above whatever hath any excellency in it; there is none like to thee amongft the mighties: who ever is mighty 8c great,or let there be what might and greatnefie and excellency soever in the world, yet God is infinitely above all. It would take up too much of our time, if we should dilate our selves in shewing to you somewhat of the glory of God in this , hoW-he is above all things, , and that there is none like to him: 1 will therefore but briefly name a few passages5 and apply this particular, and passe to the second, that we shall dwell longer upon. \. 
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There is none like to God: First,in that whatever is in God, is God himselfe; this is a propriety of God: there is no creature hath any excellency in it that reaches to this excellency, that whatever is in that creature should be the being of it, all creatures being made up of severall things; but now whatever is in God is God himselfe. Againe, there is an univeriall goodnesse in God? and there is none like to him in that; one creature hath one good in it, and another, another but God hath all good in him, there is ail excellency and beauty in God in an eminent manner ; there is none like to him in that. And then all beings are but one excellency in God, however we apprehend God in severall excellencies; one attribute shining through one creature, and another through another,yet all are united in God; And all that is in him is primitively in hira,he is of himselfe, and from himselfe, and for himselfe. Andthen none can communicate himselfe- so as God can ; none can inflict evill, or convey good so as God can, and that this expression of God hath reference too: for it is peculiar to Gad-to communicate as much of himselfe as he will, which no creature can doe; though the creature hath but little, some drops oneiy of goodnefle in comparison of the infinite Ocean that is in God, yet the creature cannot communicate of those drops as it will % it is the propriety of God onely to communicate of his goodnefle as he wi 11. And not onely so t but he can make the creature that he communicates his goodnesse to , to be as, sensible of his goodnesse as he pleases, which none else can doe; though one creature can communicate good to another, yet it cannot make that creature as sensible of that good as it will» which God can doe. And so in inflicting of Cyu1 there is none

like
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like to the Lord in that, the Lord is able to let out all evill, to bring all evill at once; which none else can doe ; and he is able to make the creature upon whom he inflicts an evil, to be as sensible of that evill as he will; one that hurts another, yet cannot make him as sensible of that hurt as he pleases, but this is the propriety ofGod;as hecanbring all evill together, soheis able to make the creature as sensible of all as he will; and God challengeth this as his own propriety, that he alone can doe good, and he alone can doe evill; and therefore there is none like to him; from hence it follows then, that there is none to be worshiptastheLordi there is none to be honoured as thet Lord; the Heathen gods, because they did but communicate some particular good, therefore they challenged but particular service; cxtcrnall worship, and worship in some particulars would serve the Heathen gods, and they were satisfied with it, and required no more ; and there was reason for it, because they could not challenge to themselves a communication of a universall good; for one god was for one particular good,and another for another particular good; and therefore they had but particular worship sutable thereunto; but now there is none like to the Lord; he challengeth a universall worship and obedience:Thou shalt worship the Lord thy God with all thy heart, and soul, and strength : so that there is no such worship to be given to any as is given to God; and all because there is none like to him in the excellency of his nature, and in the way of communicating of himselfe unto his creature.

Now this that I have spoken,is exceeding usefull in the whole course of our lives, in ordering of our way es and thoughts toward God: consider how usefull this is, thus: It should be our care in beholding any beauty, any good, or excellency in the creature, to keep still in our thoughts and hearts, the sense and Apprehension of the infinite distance that there is between God and that creature; the want of this is the cause of almost all the *vill that there Is in the world, and the true apprehension of thisisaspeciallmeancstoenable us to glorifieGodasaGod. I fay thus, when thou biholdest any excellency, beauty, or comlinesse in a creature, and tasttst any sweetnesse in it, be sure thou doest thgn keep in thy heart the sense of this truth, that

though
though there be some sweetnesse here, yet God is infinitely above the creature, and there is an infinite disproportion between thatgood, and beauty, and excellency that is in these \ creatures , and that which is in God himselfe. God gives us leave to let out our hearts upon,. and to take the comfort of the creature, when we fee a beauty and excellency in it; and that because it is his similitude upon the creature, and it is Gods excellency that is there, and a lpirituall heart hath more freedome to let out it seise to the J comforts of the creature then any in the world besides, because he can meet with, and taste God there ; but though God give us leave to doe this, yet evermore so that we be fore to reserve our hearts to God i to be sensible of the infinite excellency that is in God above any creature; and if we be not carefull of this,we (hall soon fall off from glorifying God asGod-, and our hearts will sticke in the creature. And this hath been the ground of all the outward Idolatry and seiritual Idolatry in the-world tOf outward ldolatry , which did arise thus; men at first seeing some excellency and worth.'irt die creature, as the Sun and Moon, and Stars, they did acknowledge God above them; and that these were but creatures, and that there.was more excellency in God then in any of these.• "iMitatlafttomming to-look upon the creature too much, arid "being taken with the excellency they saw there, their hearts 'stuck in the creature, and they lost the apprehension of the infinite excellency of God above the creature, and so fell from1 God, and worflttpt them that were no gods.









And so for spirituaU-IdoIatry; those that commit Idolatry with riches, or any creature; come to them at first, and fay to them , how doe you apprehend the comforts of the creature"? Is there not infinitely more in God then there is in the creature? yes , they will fay. I but by letting our hearts out upon ther creature, and by poring upon. the beauty of the creature, we begin at length to lose the power of this apprehension that wins at first upon our hearts, and so commit spiri tuali Idolatry with the creature; and therefore it must be our care to keep intire and fresh our apprehension and'sense of that irifinitedistance that there is between God and all the comforts of the creature : and so long as thou doest keep thy apprehensions frestl andstrong

here
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here, there is no danger , and thou finnest not in letting thy

'seise out to the creature, is it have not abated thy apprehensions of the infinite disproportion that there is between God and all creatures, therefore now seeing there is an infinite flupendious height of excellency in God above all creatures, there should be the like thoughts in our hearts towards God and the creature, thus: as there is an infinite distance between the excellency of God and the excellency of all creatures, so there ought to be a kinde of insinitenesse in the,distance and disproportion between that esteem and delight, and dependance we have in, and upon the creature, and that we have in a»d upon God; therefore you should not satisfie your selves in this that you ac

. knowledge God above the creature, for all will do so; but you

. are to finde in your souls such a disproportion between your esteem and joy, and desire after the creature, and that you have after God, as is somewhat like the distance that there is between God and the creature, now the distance is infinite that is between

. God and the creature , therefore there should be a kinde of infinitenefle in the distance between your esteem of, and the working of your hearts and endeavours after the creature ; and that esteem and Working of your hearts and souls which you have towards God; and this is to glorifie God as a God; this is the foul worship we owe to God in the world; this is the true sanctifying of the name of God when this comes practically upon

.our hearts,:.

Secondly, if there be none like to God, then it followes that

- there is none like to the people of God; for as a mans god is,so is he; look what god a man chuseth, he is as his god is; a covetous man, if he make riches his god, he is so to be judged i and so a voluptous man or a Heathen. Now if the Saints of God have chose this God to be their God, and there be none like to him, then it must needs follow, that there is no people like to Gods people: and marke how the Holy Ghost makes this inference in divers Scriptures , as Veut. 33.26,29. comparedrverso 26. There is none likf unto theGod of Iefurun, who rideth upon the Heaven, in thy help and in bis excellency in the skje; what is the inference of the Holy Ghost upon this?verse 29. Happy art thou 0 .Israel, vko is likf unto \beet 0 peoplesaved by tke Lord, &c. So that ... .i "'- "' ~~" '". '.. "<'"you.
you sec according to the glory of God in any particular there is a reflection of it upon the Saints of God, and this is the wonderftill excellency of Gods Saints to have the reflection of God upon them, happy are they that haveGod to he their God; if God be excellent, so are they: if God be above all , and there is none like to him, so are they above all, and there is none like to them. You have the fame inference of the -Holy Ghost 2 Samuel 7.22,23 . Wherefore thou art great, OLord God, for there is none tike thee, neither is there any God besides thee; according to all that we have beard with our ear es. Marke what followes, and what me notion in the earth is like thy people , even like Israel ? &c So that there is none like the people of God ; and it must needes follow from hence,for they are as their God is; therefore sayes Moses (when he speaks of the peopleofGod) Exod. 33.16. S» shall we be separated, I and thy people , from all the people that are upon the earth3€o you read it in your Bibles; but the word in the ©riginall signifies wonderfully separated; Gods people are wonderfully separated from the world* as God is wonderfully high above all creatures so are his people, therefore in Numb. 27. 9. it is said that Gods people shall dweu alone, and shall mt be reckoned among the Nations: why 'because they are the people of God, and the people of that God that hath none like to him , and therefore there is none like to them; that is for the consolation of the Saints of God. , l"; 1. .









Thirdly, it followes from hence, that therefore it should be our care that none should doe for their gods so as we doe for ours: for if there be none like to our God, then it is a shame, chat any that chuse other gods should doe that for them that is above thac whi ch we doe for our God. As now for I dolators, to instance in outward and spirituall Idolatry : why, there is none like to out God, certainly all the Idolaters in the world have not such a God as we have, their rocke is not as our rocket our enemies themselves being judges. What a shame then were it, if We should not doe more for our God then they doe for theirs r yea, we should labour to doe that for our God that may come up to that height of excellency which we apprehend to be in him. Will, you see what Idolaters doe for their Gods: . Fkst,obfervc the earnestness of the spirits of Idolaters after their

C 'gods,
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gods, their hearts are enflamrd after their Idols : so we have it 
Jfiiiab ty^enfiaming yomrfefves with Idols under every green. Tree: 
their hearss were enflamed after their Idol gods, which are not 
likeoorGtt/: O how then should our hearts be enflamed after 
our God! should we content our selves with, and rest satisfied 
in cold and in dead services to our God! how much strength i 
should thatexhortation of th* Apostle have upon us Rotwii M> 
He servent in spirit?serving the Lord i It is the lard wfserv&U W 
our God, the great and glorious. God >1 and there/ore we should 
be fervent in spirit, serving him. . '> - :i i •„'. 


Secondly, the Scripture/ay ts that Idolaters, those that worship fajle gods, are mad upon their Idols fa. 50,38. The people of God thenihould have their , hearts run after God, so that those that are carnall and notable to judge , should look upon them even as mad men, and indeed they doe so: whensoever the hearts of the Saints are after God fully, they are lookt upon as mad men; St. Paul was counted a mad man by Festw J ASs 26. 

and we sho uld not be afraid of the. reproaches of the world inthiskinde ; though they despise us and thinke us base and vile , and out of our wits: Why Idolaters are mad upon their Idols, therefore if there be any thing God calls for at our hands, though the world account it madnesse , yet our hearts must worke after God in it: and it is a shame that any mens hearts should be more after their gods, then our hearts axe after ours; because there is none like unto ourGod» v^I' :i.'

Thirdly, the earncstnefle of the hearts;of Idolaters after their Idoll god* appeares from Jer.%,\?i.. At that time faith the Lard? they shall bang out the bonesoj:tbe Kings ofjudah. &c. And they Jhal l spread them before. the Sun, and the Moon y and all the host 'as Heaven, whom they have loved, and whom they have served? and as' ter whom they have walked, aud whom they have fought? and whom they have worshipped: they shall net be gathered? nor be buried?Scc. I have often thought of this Scripture, it is.exceeding remarkable : I know no one Scripture in all the book of God, that hath so many expressions together? to shew thestrength of the hearts of Gods people after G od, as here we have to shew the strength of Idolaters after their Idols: And they shall spread them before the Sm3 and the Miont and aS the host of Heaven. Marke, 1. Whom they 

.,' have 









have loved, t. Whom they have served. 3. After whom they have waOud. 4. Whom they have sought. 5. Whom they have wotflipped-, and all in so few words. Thus their hearts were after their Idoll gods: how much more then ought it to be sard of us concerning our God, whom we have loved, and whom we have served, and after whom we have walked, and whom we have sought, and whom we have worshipped f \

Againe, observe how the Scripture sets out the spirits of men after their Idoll gods, in regard of the cost they are willing to bestow upon them. If a. 46.6. They shal l lavish gold out of the hag, and weigh silver in the tallance, andhire a goldsmith 3 and he tnakftb it a god. They care not what cost they are at to worship their Idols. O what a shame would it be if we should not be willing to part with much of our estates for the true worship of the true God: and though we should lose our estates, yet if we can serve God better, and in a purer way, we should be content; for Idolaters will lavish gold out of the bag upon their Idols. Now there is none like to our God 5 therefore it^is a flume that they should doe more for their gods then wedoefor ours. And then what are Idolaters willing to suffer for their gods? 1 Kings 18.28. how did B*«Zf Priests there cut themselves after their manner, with Knives and Lancers, till the blood gushed out, to shew their respect to their Idols! let' us/then be willing to suffer any thing that God calls us to. And how constant were they to their Idols! therefbrefay.es God, Jer. 2.10,11. Consider diligently and see , if there be such ashing: hath a Nation changedtheir gods which are yet no gods ? but my people have changed their glory for that which doth not profits how ill doth God take this that Idolaters should not'enange their gods that are' infinitely below him, and yet that his people. should change their God who is infinitely above them?

Againe let us take heed lest there be atiy found that should bavetheir hearts set more upon tjieir. lusts, then. we ate.UR$n God: take all the excellencies iit the jYprJdj? and, they are rnfiV nkely below God ;hcAfr mrah more then is a lust s for' wWlix lust in comparison of all creatures in heaven arid -arth T and Yet how are mens hearts set wplon their lusts ? yea, tiow hath tjty own heart been set upon wkked lust heretofore ? dunke trkn'

. Ci with
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with thy seise what an infinite unreasonable thing is it that the heart of any man in the world, or thy own heart, should be set more upon a base lust then upon the living, eternall, and infinite God. Tis said of Abab, thai he sold himselse to worke wickedncflf, i Kings 21.20. be thou willing then to sell thy self to God, to give up thy self to God; the hearts of the [mitts of men t (It is said) are set> andfuOysetto doeevtll, Ecclej.H.u. doe not thou content thy seise with some faint wishes and desires after "Cod, but let thy heart be set and fully set for God. In Micab 7. 3. it is said they doe evill with both hands earnestly; marke, they doe evill, and they doe evill earnestly, and they doe evill earnestly with both hands. Now then, for shame be not thon sluggish in doing serviee for thy God; doe that which is good, and" doe it with both thy hands, and doe it earnestly with all thy heart. ->''"... t* 

Againe, we have one notable Scripture more that sbewes how the hearts of men are set upon that which is evill, Prov.1p.2S. The mouth of the wicks d devoureth iniquity, 'tis an elegant expression of the Holy Ghost ;its a metaphor taken from the practice of brute creatures $ as now take a beast that hath been kept from drink a long time, and is exceeding thirsty , if you bring it to the water , it will thrust its head into the water, as if it would devour the whole River, and could never be satisfied: that is: the meaning of this phrase, the mouth of the wicked devometh iniquity, that is, when he comes to his sinne,he is as greedy upon it, as the beast that hath been kept long irom water is greedy of water. O how should our hearts be infinitely more greedy after God, and his service ^ then wi cktd men are or can be after the service of their lusts! to conclude all this, with that you have Exodus 30. from verse 34. to the end; there was a perfume there to be made by the composition of the Apothecary ; but there was this charge given , as for tht perfume which thou (halt make, youJhal l not make to your selves t according to the composition thereof, it Jhall he unto thee holy for the Lords &c. So I conclude this point, there is none like to God, he being above all: when your hearts therefore are in any good frame towards God, perfumed and lifted up towards God, take heed they be not lifted up towards any creature in the fame manner as they are towards God: for
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your service to God must be sutable to the nature of God; now there is none like to God, therefore there should be no such service tendrcd to any, as is tendred to God: thus much for the first thing, whereby the name of God is advanced here 5 wbois like unto tbee 0 Lord among the gods! 

We come now to the second , glorious in holmeffe; The word translated here glorious , doth as well fignifie magnificent,noblet and so it is used in many places.- thou art magnificent and noble in tby holinesse. Brethren, it is the greatest magnificence, the greatest nobility, and height of spirit, that can be, to be holy: God himselfeis a magnificent God, and he is ennobled by his holinesse: this sets out the excellency of holinesse.

Againe,glorious m bolineJfe3 h is rendred by some glorious in holy things: that is, glorious in thy holy Angels , glorious in thy holy Saints , glorious in thy holy word, glorious in thy holy Ordinances, glorious in thy holy worship; God indeed is very glorious in his Angels, and in his Saints, and in his word, and in his worship » and in his Ordinances ; but we will take the words as you have them here, glorious in bolineffe. 

And for the explication of the glory of«-God in this Title, there are these three things to be done: First, to shew you a little what holinesse in God is. Secondly, I (ball open unto you, how God is said to be glorious in holinesse. And then Thirdly, I shall shew you why God hath this Title given him here in this place; why he is rather said here to be glorious in holint sse, then glorious in power: for it was an aft of power rather, that God did put forth in the destruction of die pg^ttW*, and deliverance of his people. .'.

For the first : wnat is holinesse in God j we understand this (as generally we doe almost all things of God father by way of negation then otherwise; rather by what it is not, then by what it is, therefore we use to fay that Gods holinesse is that whereby his nature is free from all kinde of mixture, and from the least foil and filth of finne; therefore God is called light,because light is so pure a creature and so free from any mixture of pollution, that it can be amongst filthy things without any defilement of it seise: so God can worke with finne it seise, and yet without any defilement of his nature ; but besides this negations
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gation, if you would know somewhat positively, what the holinesse or God is, I would describe it briefly to you thus: It is the infinite reCiitude and ferseSimof the witi vf Gtd eJfeciaUjt whereby he doth will and torke all things futable to the infinite excellency of his own being; the excellency of God is the highest, and therefore the rule of all excellency; and thewillofGod being alwayes futable to his owne infinite excellency, and impossible to vary in the least from it, therefore his will is the rule of all holinesse. Let us consider it a little by looking into the holinesse of the creature, and by that we mill fee somewhat of the holinesse of God: for as weeannot fee the glory of the Sun by looking directly upon it, it being too bright an object for us: but by the reflection of its beames in the water we may behold its glory: so, the holinesse of God is too bright to be beheld in it seise; we cannot behold the infinite purity and holinesse of God immediately: but by looking upon the holinesse of the creature, which is as it were the reflection of Gods holinesse upon it,and a ray and beam of it, we may come to fee somewhat of the holinefle of God. Now the holinesse of at creature is this, the separation of it from common things to a holy use, or the dedication of a creature in some immediate m inner to God, for the 1 Ifting up of the name of God; the holinefle of the Saints is this, the separation of their spirits from all common things to God as the highest and last end. And when they are able to worke to God as the utmost end, and to will that they doe in order to God as the last end ; and so as is futable to God as the highest end, that is the holinesse of their wills: so it is in Gods holinesse: Gods holiness is a dedication, as it were, of God to himselse: that is-, God being of and from himselse, and himselse being his own last end, he gives up himselse unto himselse, and wills himselse as the highest and utmost end, and so wills all things in order to himsclse as the last and highest end: this is the holinesse of God; and the image of this holinesse is that stampe and worke of grace that is upon the creature: when the creature is enabled to will God as the highest end, and all things in subordination to him, the creature is then said to be holy , because ic hath a ftampe of God upon it: this is Gods holinesse,

; - But
. But gloriout hi holinesse :'ho«ris God glorious in holn ncsse? God is glorious in all his attributes and workes: and the truth is, thfre'is hot one thing in God more glorious then another, every attribute of God being mfrselfe equally glorious j but in regard of manifestation and according to our apprehension, so one thing appeares more glorious then anotfier ; and God is pleased to speak to us according to our apprehensions: therefore you may see how the Saints doe especially glory in God as a holy God: looking upon him as a holy God, they doc excatdingly rejoyce and glory in him: therefore sayes the Fsaltnist3Tsal.$9.3. Let them praise thy grtat and terrible name, f$r it isboly:znd verse 5. Exalt ye the Lordour God, and worship at his foot-stool, for he is holy: and again; verse 9. exalt the Lord our God and wor ship at his hily bill3 for the Lord our God is holy .Thus the people of God look upon God m his holinesse as the special! ground of his praise and exaltation; yea the Angels themselves in heaven, look upon God in his holinesse, and especially exalt him from thence-, Isaiah 6.3. the Ckerubims and Seraphines cry three timesJ>oly,b9fyJoly is the Lord of hosts. You never finde any of Gods attributes mentioned so three times together: though it is true, God is infinite in power, and in wisedome, as well as in holinesle ;yet you never finde in Scripture that God is said to be wife, wife, wife, or, almighty, almighty, almighty: bat holy, holy, holy, three time* together: and as the Angels of Heaven adore God especially for his holinefle, so the Church of God,Kfv.4.8. cryes out, holy, holy, holy, Lord God almighty, shewing the blessed condition of the Church of God, when it shall be hereafter more sanctified , and God (hill dwell .amongst them, they stnll exceedingly then adore God in hit holinesle above any other attribute : yea God himselfe seemeSf to glory in his holmesle above any other attribute; therefore when God would lift up himselfe in his glory, and give you tfte highest expression of himselse , he doth it in this,as he is holy* jT/iffcA 57.15. For thus faith the high and lofy one that inhabitetk e.ttrnity, whose name is holy* When God would lift up himselfe^ it is in this whose name is holy :and so when God would sweare by himselfe (Amos 4.2.")he fwearcs by his holinesse. Now as die Scripture sayes, when God could srreare by no. greater,he sware

















16 . ihe Saints Treasury. 

by himselfe: so I may say, when God could sweare by no excellency above this,he swares by his holinesle.

Again,God glories in heaven it seise as the habitation of his holinefle: heaven is the habitation of Gods glory, there God lets out his glory folly; but what is that glory/1 why the top of all,is,theholinefle of God.Isaiab 63.15. Looks demit from heaven and behold from the habitation of thy holinefle and thy glory. yea the throne of God is Gods holinesse, Psal. /flGod fhteth upon the throne of bis bolineffe; you know Kings upon their thrones are exalted and lifted up , so is God lifted up upon the throne of his holinesse. Solomon, he made himselfe a throne of Ivory, and overlaid it with the best gold, 1 Kings 10.18. But the throne of God is a throne of holinesse, a throne of bright dining holinesse.

Again, when God rdoyces in his people, he doth it as they are a holy people, "Beut.j.6. Forth on art a holy people unto the Lord thy God: the Lord thy God hath chosen thee to be a peculiar people unto himselse above.all the people that are upon the face of the earth. Yea further , you shall finde that this attribute of holinesle is more especially ascribed to the third person in the Trinity: God the Father k a holy God;the Son,he is the holy one of God; but the Holy ghost hath his name from Holinesse: and tis very observable, that all the three persons challenge an equal! (hare in the working of holinefle in the creature, it being such a part of Gods glory, that all the three persons work it wheresoever it is: as the Father, he is a Sanftifier. Jude speaks of the work of sanctification wrought by God the Father in the first verse of his Epistle, to them that are sanStfied by God the Father. And then for the Son, Htubandsjove your wives, even as Christ also loved the Church, .and gave himselse forit,that he might fanil-fie and cleanse it with the washing of water by the Word. Christ he gives himselfe for his Church; td what end? Not that he might bring it to Heaven onely, but that he might fanctifie it also; and then the Spirit of God, t Cor.6.11. And such were some of you: but ye are washed, but ye are sanSified, but ye arejusttfied, in the Nime of the Lord Jesus , and by the Spirit of our God. So that all the three persons come in for a (hare in this work;this is the glorious work of Ftther,Son,and Holy ghost." But
But yet further for the demonstration of it :. holinesse must needs be the glory of God, because it is the highest perfection and rectitude of an Intelligent free Agent. An Intelligent free Agent is the highest being of all, and holinesse is the rectitude of that being, and therefore must needs be glorious. Hence ic is, that grace is called Gods image, because it is that which represents God in his highest excellency: for that is properly an Image of another thing,that sets it out in the excellency of it: if it doe it onely in a common and generall way , it is not an Image of it. And then, in Scriptureyholinesse is called the beauty ofGod,P/«/w.27.4. One thing have I desired ofthe Lotd, that I wil l j'eeke after, that I may dvcel l in the house of the Lord all the dayes of my lise, t» behold the beauty of the Loreb, and to enquire in hi* Temple.Now what is Gods beauty but the beauty of holinesse, the holinesse of God appearing in his Ordinances, and his worship is the luster and beauty of the infinite glory of God, as Fsalm.uo.3. the Ordinances are called the beauty of holinefle: Thy people fhecUbe willing in the day of thy power in the beauties of holinesse, &c. Yea holinefle, some seeds of it, the very Image of It, onely in the creature, is called the glory of God, Rem. 3. 23. Al l have sinned and come short ofthe glory of God ; the very beginnings of the work of holiness in the hearts of Saints is called the glory of God ;much more then the infinite holinesse of Gods own nature. Further, it is holinesse that puts a luster upon all the other attributes of God, and makes them glorious and honourable, Psalm.111.9. Holy and reverend is his name; the name of God is therefore reverend, because holy ; so take all the height of excellencies that are in God, yet if they be such as you can conceive them separated from his holinesse, they doe not make his name reverend: and this shewes howinfinitely it concernes us to labour after holinesse; if all the excellencies of God cannot make his name reverend,being separated from holinesse,then let the creature have what excellency it wil,for parts, for estate,for dignity,and honour in the world; take away holiness^ you cannot fay reverend is his namc;but,Wjr andreverend k his name;Co it is said of God,his name is reverend,becausc holy.









Again, Gods name is glorious by holinefle, because it is the speciall end of al] his works, to advance holinefle: a workman ..- D whea
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\ when hedrawcsa workeyheshewesArtin the beginning of it: butwhenhe comestothe top ofit,. there he shewes the excellency of his workmanship: Vis so with God , God will bt honoured in all his work es, of creation and providence: but now come to the height and pitch of all, and Vis that he might be honourcd'asa holy God $ and that he might have a holy people to honour him here, and to all eternity. I fay holinesse is that which God ay med at in creating of heaven and earth; 'tis that which God aymes at in all the wayes of his providence: It is the great busine ffe for which the son of God came into the world % that he might redeem to himselfe a people to serve him in holimffe : *tis the end of the great councell of God from all eternity ;yea and that he might manifist the beauty of his own holinefle in those two great attributes, Mercy and Justice, Which are the branches us his holincsse, that he might make them shine to all eternity : this h that God aymes at; therefore holinesse must needes be the glory of Gods name. .

Now a little for the third: but what is the reason that this Title is given to God here in this Song of Moses, glorious in holt' fttffe 2 the reason is this: to shew, that the infinite excellency of

. Gods power is such, that it is Without any mixture of the least evill in the exercise ofit: here was an act of mighty power put forjth, and God was infinitely holy in this act of his power. Jt is otherwise with men (observe the difference between God and man) It is a very hard ^hing .for a man to doe great things^ and to manifest great powfcr without a mixture of evill: as 'tis with the waters, while they run shallow,they may run clearely: but when once the waters rise and overflow, they run muddy, and usually there is a great deale of filch comes in with great ftreames: so though in common and ordinary workes we doe rot manifest our uncleanhesse, yet 'tis seldome when we ayme to doe great things, but we manifest a great deale of filthinesse: but it is otherwise with God;'God is great in power, and in that

\keeps the glory of his holineffev And God manifested here the greatnesse of his wrath upon his enemies, and yet the glory of his holinefle too. It is a very hard thing for men to doe so ; let men have their anger stirr'd a little, O how much filth doe they presently discover? how many have we that all the while they
are pleased are exceeding meeke and loving , but let any thing stirre their passion, and O what a great deale of filth appeares, like a pond that is full of mud at the bottome, and cleare ac top, but stirre it a little and then its nothing but filth. A father or a mother cannot tell how to be displeased with a childe or correct it, but abundance of corruption comes with that an* ger;and so a gpvernour aservant. Who can execute Justice upon others, but there will be much of self, self-ends and self-intef rest;but now here is the glory of God, that when he manifested} his wrath, though it be fore wrath, yet he is glorious in holi? nesse in great wrath; heis infinitely powerful]; in his wrath, and in the execution of his Judgements, and yet infinite in holinesse too; therefore the vials of Gods wrath are said to be of gold, which is the purest mettall; so is God in the executing of his Judgements. O let us labour to Imitate God in this": fhou that hast a pailionate spirit, and art soon provoked, and discov erect abundance of filthinesse,see how unlike thou art unto God ; though thou shouldcst be displeased with that which is Jinfull, and mayst correct thy children and servants, yet be sure to keep that which is the beauty of all in thy correcting of x>ther.s, and that is holinesse. ,









Againe, this Title is given to God here, because in this greaf worke of his he'did manifest his faithfulnesse in fulfilling ofhif Promises to his people; many promises God had made^o.hU Church for their preservation aud deliverance: and God in this Worke of his did fulfill these promises: now Gods faithfulnesie is a branch of his holinesse; therefore because he manifested his faithfulnesse in this worke, Moses and the people extoll his name by this Title, glorhiu in holinesse. It is observable, and it is of great use to us, that Gods faithfulnesse is a branch of his holinesse: if you compare two Scriptures, youwillfindeitso; Isaiah 55.3. sayes God, 1 will make an everlasting covenant with you, even the sure mercies of David, and this Scripture is quoted Ails 13.34. I wil l give you the jure mercies of David: lo we read it; .but in the orig inall it is the hols and faithful! things of David: so that when God comep to shew mercy according to his word hfc doth manifest the glory of his holinesse, and it is of admirable use to Gods people to strengthen their faith. You have
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\ beard that the glory of God is his holinesse, now one part of this holinesse is his faithfulnesse,in fulfilling his promises to his people; therefore it concernes God as he loves his own glory, .to befakhfull in fulfilling of his promises, and God lookes at it as his glory to doe it; thy comforts are deere to thee, and thy preservation is deere to thee , but Gods glory is dearer to him, yea Gods glory is dearer to him then thy foul, or thy eternals estate can be to thee; and the top of Gods glory is his holinesse; and his holinesse consists in this (in one thing) his faithfulnefle in his promises.

Now for the application of this, first: hence you may observe , whether ever you understood God aright or no; let me put this question to you, what is that excellency of God that your soul closeth with ? we speak much of Gods excellency, , and we all fay, we love God, and delight in God , and bleflc God; but now, what is it in God that drawes thy heart so to him , and eauleth thy soul to love thy God, and to blesse thy God, and to delight in thy God Cas thou sayest ) since the time that ever thou knewest him ? what, is it that God will shew mercy to thee, and pardon thy sinne, and save thy soul, and bring thee to heaven ? these are things indeed that we are to love and blesse God for : but there must be more ; it is the very person of God himftlfe that our hearts must be taken with, and ie ,# must be theperson of God in his excellency : and what is that? his holinesie; therefore hath ever the luster of the infinite holinesse of God shined upon thy heart, and drawne thy heart to God, and caused thee to stand and adore him, and admire him; and hath:thy heart leaped upon the sight of the brightness of his holinesse ? and doest thou therefore love him? if so, thou knowest God aright and thy heart hath been aright drawn to him; sayes David, Psalm. 119.140. thy wordis very pure ^herefore thy servant loves it. Canst thou fay so, O Lord , thou art pure, thou art holy, therefore doth thy servant love thee; and thy word is holy, and thy worship is holy, and thy servants are holy, and thy Ordinances are holy, and therefore doth thy servant love all these: for if the beauty of Gods holinesse be that which drawes thy heart forth in love unto God, itith proportionably it will be the beauty of holinesse in all holy things









that will draw thy heart to love and delight in them: then thou wilt looke upon his Saints as glorious in holinesse, and upon his worship, and word, and Ordinances, as glorious in holinesse, and so thy heart will be drawn unto them. Psalm. 33.21. you (hall see there how the Saints of God did rejoyee in the Lord, and had their hearts drawn to him, because of his holinesse; for our hearts Jhail rejoyee in \rm because we have trusted in his holy name: the trusting in Gods holy name, is that which makes our hearts rejoyee in him.

But Secondly, hence the people of God should exceedingly comfort themselves in God; in that they have to deal with him as a holy God: that though they meet with much uuholinesse ln.the spirits of men with whom they doe converse: yet there is in God nothing but holinesse, yea the very beauty and glory of holinesse: Brethren, it is a delightfull thing, yea a rare and a blessed thing, to meet with a friend that hath a cleane and a pure heart, that hath no mixture in him, that is holy in his ends and aymes, and that hath a spirit free from guile: O what rejoycing is there, when one friend that hath a heart pure and cleane, and free from guile, can meet with another such as him.seise, and can close together in every point !but what a delight then is it to meet with a God that is infinite in purity and holinesse, in whom there is no mixture at all ! God he takes delight in us, because we have but some drops of his holinesse. O how should we then rejoyee in him who is infinite in holinefle: Indeed when we deal with men,we doe not alwayes finde them as we expect; we many times meet with men of excellent parts and gifts; buc when we come to close with them we doz not finde their wayes and spirits sutable to the eminency and excellency of those parts and gifts; and this is a grievous vexation to the Saints, when they look upon men that are eminent and« excellent, and hope to finde a proportion of spirit sutable thereunto, but instead thereof finde abundance of filth in their spirits; though this may trouble thee,yet blesse thy God in this that when thou art to deal with God thou shalt finde nothing but holinesse in him, thou shalt finde him working according to his excellency; for that I told you was the nature of Gods . hofinesse,'cis the perfection of his will whereby he workes all

things









things sutable to his eminency and excellency. Man hath an excellency inhim,butnotalwayesgracein his heart to worke sutablc toit;butGod,I fay ,alwayes workes finable to his cmi» '. V nency and excellency .Now when our hearts are raised with the sight of Gods excellency, and then thinke with ourselves we '.' shall alwayesfinde God working according to it, O what a comfort is this to a gracious soul against all the evill he meets with in the spirits of men, amongst whom he converseth?

Againe, further for the comfort of the Saints, if God.be glorious in holinesse (then as in the former point, as there is none like to God, so there is none like to his people; for as a mans god is, so is heJy) so are the Saints glorious in holinesse tooj for that which can make an infinite God glorious, must needes make a poor worme a glorious creature. It is true, that which v will make a poor maaglorious,will not make a King glorious, but that which will make a King glorious must needs make a begger glorious: now holinesse puts a luster and glory upon the divine nature it seise, upon the infinite Godso that if thou have it, it must needs put a glory upon thee: therefore it is observable, that the communication of Gods holinesse to us is exprest in another way then when he communicates any other attribute to us: when God communicates his knowledge to us, we are not said to partake of the divine nature by it; and so his power, and the like: but when he communicates his holin sse to us, we are then said to be made partakers of the divine nature: the holinesse of the Saints is the fame with Gods holinesse; as it were a beame of his: so sayes the Scripture, Heb. 12.10. He chastneth us for cur profit, that we might be partakers of his holineffs. Marke, bis holinejfeiand therefore it puts a wonderfull glory and excellency upon us; for it.ena-bles us to worke as God, and to live as God : for what is Gods holinesse , as I said before, but that whereby he workes to himselfe as his last end, sutableto his own excellency? so the Saints come to worke to God according to their measure, as their last end, sutableto the infinite excellency of God himselfe : and so they live as God, lives and worke as God workes, and so are fitted to have communion with God 5 as the Kfe of a plant makes it not fit to have communion with beasts: nor the lise of beasts with men : nor men

. with
with the life of God. Now holineffe is the highest life of all beings, being the life of God: and therefore fits for communion with God; for in communion there mnfl be the fame life: therefore no creature can have communion with God, that doth not live the fame life that God doth: but if thou partakcst of holinesse, thou livest the life that God doth, and so art fit to have communion with God himselfe.









Further, it puts not onely a glory upon thy person, but upon all thou hast and doest: it sanctifies all; as the gold was sanctified by the Altar : so the very naturall actions, and the way es of Gods common providence, are sanctified to Gods people: there is a luster upon all the good they enjoy, by vertue of that holiness which God puts in them:as Gods holiness puts a luster upon all his attributes, so holinesse in the Saints puts a luster upon their parts, names, estates, converse with others ; there is a Deauty upon all by holintsse; take a man that hath excellent naturall parts, if he have no holineffe, there is no luster and beauty in him: but take a man that hath able parts, and holintsse too, O the luster that then appeares in them.

Againe, holinesse is the very principle of eternall life, the very beginning of eternall life in the heart, and that which will certainly grow up to eternall life. Againe, holinefle is the proper object of Gods delight; God delights not in the legs of a man, but in his holinesse; let a man be what he will, ifGod see any impression of holinesse in him , the foul of God cloleth with that foul.

Further,holinfflJ is that which is the separation of the creature for God, and etert all life: there is f you knowj a twofold separation of a creature for God: you have the expression, P/*/w.4.3. The Lord hath set apart him that is godly for himfdlse: he is let apart passively; and then he hath an active principle to set apart himielfe for God. God in his eternall election sets apart those he intends to save for himselfe; here are those, sayes God, that I have set apart from the common Iximpe of mankindf,to magnifie the riches of my grace upon, and to live with me to all eternity. If God should now look from heaven upon a man or woman in the congregation, and say, Be it known to all che world that I from eternity have set apart such a majj ; .. S - am V
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and woman, to glorific them with my seise for ever: every one. would look upon such a man and woman as glorious creatures indeed: but now know, that if God hath stampt the image of his holinesse upon thee, thou hast as much honour from God, as if he should thus speak to thee: and in some respects more: for if God should declare, that from all eternity thou art set apart from the creature for God, this were glorious; but when God hath put a principle of his own spirit into thee, to enable thee to set apart thy seise, and to consecrate thy seise, and thy all to God, this is more; for in the other thou art but passive, in this thou art active: As on the contrary, there is more dreadfull evill in unholinesse then in reprobation ; men are aFraid of reprobation, that God should set them apart from cternity to magnifie the glory of his Justice upon them; and Vis true, this is terrible: but while thou apprehendest this as terrible, thou thy seise art active in that which is more terrible; that is, by the filthinesse and wickednesse of thy heart and life, thou dost actively set thy seise apart for eternall wrath and misery : the other is passive, and then art onely set apart: but in the wickednefle of thy heart thou art active , and setst thy seise apart: For as holinesse is the dedication of the creature to God, the separation of it from all other things unto God by aq active principle;so on the contrary,sinne is the separation of iitiecreature by an active principle from God to all misery. I thought to have enlarged my seise in comparing the glory and happinesse of the Saints, and the misery of the wicked together, but-time will not give leave.

Further, as holinesse makes the name of God to be reverend, so holineflc in the Saints puts a reverend respect upon them in the very consciences of wicked men : take the vilest of wicked men, though they cry out of thee ; yet know , if thou walkcst strictly, thy close walking with God will gaine respect and reverence from their hearts, in spite of their hearts. And the reason why the people of God gaine not respect and csteeme, is, because they doe not walke strictly; many men mistake themselves: they thinke that strictnesle is slighted and contemned, and therefore they begin to lessen and abate in their exact walking: but this makes them disestsemed ; and it is just with
God it should be so: doth the abating of holinesse helpe thee to a reverend respect f no, walke more closely with God, and thou wilt have respect from mens consciences: doc what they can,thou wilt anger their lust ; but thou wilt convince their tohsciences: and in their most serious mood they will fay, G that my foul were in this mans fouls stead: and how often doe they fay so on their death bed? and if holintsse put an excellency and glory upon low and meane things 3 as in the law what a glory did it put upon a piece of Wood , or Leather, or Brasse, when once it was consecrated to a holy use? because that was Gods Ordinance, God did put it in it, and not man: for a man to thinke it is in th e power of his will to make God esteem, or that others in reference unto God should esteeme of a creature, more then what God hath put into it, is a great mistake: that common stones by my will should be holy, and consecrated to God, and must not be medled with, that 1 should put a divine excellency upon that which hath onely a naturall excellency in it; what a boldnesse would this be in me: but now, if Gods Ordinance be so, then there is a glory put upon' it,as in the Temple, because it was dedicated to God by divine institution, there the very wood, and braffe, and every thing had an excellency upon it.Now I would argue thus, shall ceremoniall holinesse put such an excellency upon a piece of HUfttto ther! what then shall the image of God put upon an immortall soull









A further use should have been this, If God be ejorious in holinesse, then certainly (brethren) God will maintaine holintsse in the world : and this is one reason amongst others , of this Title given to God here , because he did worke for his Church: God will honour his own Ordinances and .worship, and will maintaine his Saints that are holy ; preserve me 0 L'.rd (hyesDavidj for I am holy: and thou wilt not give thy holy one to see corruption. If thou beest Gods holy one,he will not leave thee to the power of corruption, he will defend thee and maintaine thee.. therefore fay es the Psalmist in Fsalw. 68. 3.5. 0 God thou art terrible out of thy htly places; what are there any that will be injurious to Gods people when they are in the way of hi&holy worship? God will be terrible out of his holy places anto such; i . . E these
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these expressions are against the enemies of God , because it is . the holinesse of God, and the people of Gods holintsse that they set themselves against. And let all men take heed what they doe in opposing the Saints, and the wayes of Gods holy worship; for God will maintaine holinesse: therefore it concernes us all to honour holintsse our selves, and tp set up the glory of Gods holinesse as much as we can in the world. O let us labour all to be holy, as our heavenly Father is holy: let that be our prayer, Psalm. 90.17. Let the beauty of the Lord our Gidbeufonua O grow up more in holinesse, which is the beauty of God: converse much with God, that thou maytst be holy: when Moses was forty dayes in the Mount conversing with God, he came downe with his face shining: and certainly, those people that converse much with God will have their faces shine with holinefle: there is much to be had in conve sing with God, who is a holy God. And shew forth the beauty of holinesse in thy conversation, that others may fay, if one beamc of holintsse be so delightfull in such a man or woman , O how glorious in holinefle then is God himsclfe! I remember what a heathen said of the God of the Christians , when he saw the courage of the Christians, certainely (Tayes he) the God of the Christians is a great Gud: why let us walke so holily before others that they may read holinefle in our conversations, and be forced to fay, certainly the God of this people is a holy God: Especially looke to thy heart to cleanse that when thou drawest neere to this holy God, in this holy worship, then labour to sanctifie his name; looke to thy feet, come not in thy filth into the presence of so holy a God; 'cis'a notable expression of Jojhua, Joshua2^.ip. when the peoplesay,wv willserve the Lord, for he is our God: lay es Jojhu*3you cannot serve the Lord, for he is atr holy God, &c. Asif he should say , it is another manner of businesse to serve the Lord then you thinke for, for you have to deal with a holy God, and'tis not externall worship willferve histurne. It is an argument people doe hot know God, when ihey can turjie his service off so slightly : the sight of God Would put thee into another frame; didst thou know God in his holinefle, thou wouldst look upon the service of God as a jpat sfrvjcei thou semst a holy God,, as they hqtSm, 1.6.20. -. V ..», who
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who can stand before this holy God ? so, didst thou apprehend God to be a holy God, thy heart would be stricken with feare and awe, and thou wouldst fay, who can stand before this holy God? God is greatly to be seared in the assembly of the SaintSy and to be had in reverence of those that are round about him, psalm. 89.7. God is to be had in reverence of all men; but if you come neer to him , certainly then you must labour to sanctifie your hearts. How canst thou come before the luster and beauty of Gods holintsse withwilfull uncleannesse in thy heart? that Text in Job is very remarkable Job 13.11, Shall not his excellency tnakey.u afraid f You have heard that Gods holinesse is his %x± celltncy: now I fay., to thee that hast todeal with him, (hall not his excellency make thee afraid? art thou conscious of thy uncleannesse and doest thou come into the presence of a holy God and not feare and tremble before him? O bold daring heart that thou hast, that canst come into the presence of a holy God with an unholy heart, and not tremble: it would be of admirable use in all our dealings with God, to have cleare apprehensions of his holinefle.

Againe, labour tomagnifieGod this way : as God is glorious in holiwffe, so set him out in his glory by keeping his worship pure. It is a speciall thing God lookes at, that we take . heed what we doe in defiling of his worship. Gods Ordinances are the beauty of his holinesse, therefore we must labour to come pure and cleane unto them: 'tis that which God commands his Church, to keep the vessels of his sanctuary holy, and those are the ordinances : and we are unfaithfull in our charge, if wedoe not keep the ordinances holy : inExod. 20. 24.25. God gives them charge there to make him an Altar: but fayesGod,7fthou wilt make me an Alter of stone y ihm shalt not V?j build it ofhewen stone : for ifthou lift up thy tool np,on it, thou hast \ polluted it. What, might they fay, (hall we have an Altar of rude -stone? shall we not polish and make it fine and sumptuous? will not that make it more specious to look upon? no, fayes .God; if you lift up a tool upon it you pollute it. We are apt to thinke, that such and such mixtures of men, and such and such ceremonies weuld make the worship of God glorious;but this; is a great mistake. It is a ufuall thing for whores to paint their
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faces; they will not be content with their naturall beauty, but are more pompous in their apparell then the chast Matrons are.lt is so with the whore oi Babylon: how glorious are they in all their worship? and what strange things have they to take the outward senses? they are faineto dresse and trick up themselves, having not the purity of Gods worship: but certainely these things defile the worship of God: compare two Texts for this, 1/^.44,9. they that make a graven Image are all of them vanity, and their deleft able things jhall not profit: marke, the Images of Idolaters are delectable things in their esteeme: but see what God speakes of them, Ezek,. 7- 20. As for the beauty of his ornatnent, he set it in Majesty: but they made the Images of their abominations, and of their detestable things therein. They call them delectable things, but God accounts them detestable: but when God speakes of his own ordinances, he sayes,as for the beauty of his ornament he set it in Majesty. O the worship of God in the plainness and simplicity of the Gospel! it is the ornament of God, the beauty of his ornament, and the beauty of his ornament set in Majesty: what phrases are here? this is Gods worship; but if man mix any thing of his own in Gods worfhip,it is detestable to God: therefore if we would honour and magnifie God in his holinesse, let us keep pure his worship; for ho* linesse becomes the worship of God for ever; « '..!

. And then the consideration of this should humble us, and make us ashamed, for the remainder of all that unholinessc that is in our hearts ; the sight of Gods holinesle made' Ifttiah cry out, Isaiah 6.5. Woe is me3forlam undone , because lama man of \tincleane lips 3 and I dwell in the midst ofa people of uncle one lips, for mine eyes have seen the Kin?, the Lord of hosts. And certainely there is nothing in the world hath that power to humble the heart.so as Gods holinesse: and then is your heart humbled for sinne aright, when you look upon it as that which is opposite to the pure nature ofGod. I am not onely troubled for my sinne because I am afraid it will bring hell along with it, but because I have had a sight of the infintc holinesse ofGod, and the purity of his nature: and O that I should have a nature so filthy, and opposite to that infinite holinesse of his. And hereby examine your hearts whether your humiliation be right or
no; and this is one good argument, when me mfinite holinesse of God hath made you see your uncleannesse, and upon, that hath humbled you. V Lastly, what need have we all of Jesus Christ! if God be glorious in holinesse3 we should all of us fay, who can stand before so holy a God! were it not for the holinesse of the blessed mediator who stands between the father and us, and presents his infinite satisfaction to the father for our sinnes, and clothes us with his righteousnesse, woe, woe unto us : if you could possibly imagine that all the excellencies of heaven and earth were put into one creature , except holinesse, yet if that creature had but the least drop of uncleannefle and unholinesse in it, God would eternally hate that creature; and were there not a mediator between that creature and God, God would eternally let out his wrath upon it,: for God is so glorious in holinesse that he doth infinitely hate fil thinesse: we wonder.to heare of fueh great misery threatned to wicked men, but we should not wonder,did we know Gods holinesse: God doth so infinitely hatesinnejthat he did instantly send all the Angels that fell,downein chames ofeternall darknesse, and refused to enter into the least parly with them, or to be reconciled to them for ever. Now what is the reason ,that though we have so much uncleannesse in us, yet God is pleased to be reconciled to us, and to admit us into his presence, and give us hopes to fee his face with joy to all eternity? 'tisthis, because we haveamediator? and they have none: were it not for that, could we weep*""*"streames of blood from our eyes, yet God would hate and abhor us , and his wrath would eternally seize upon us. And therefore , though you may rejoyce in inherent holinesse, yet let your hearts especially be upon the perfect holinesse of Jesus Christ, and tender up that to God: and though thou hast much uncleannesse in thy selfe and in thy duties (Tor alas what is it for us to tender duty to the holy God) yet let this comfort thee, thou hast not to deal with God in thy seise, but through Christ; and in him thou hast liberty to come, and may est look upon Gods face with boldnesse; this is the great mistery of godlinesse, revealed in the Gospell, that notwithstanding the infiniterKsse of Gods holinesse, yet there should be a way for us
tut Chrtfi u all in all. 
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polluted creaturo to looke upon this God with joy. This mystery i» onely taught in the Gospel. Though men now thinke they can come and cry to God for mercy 5 yet hereafter when God thai let out the brightnesse of his holinesse to rhee3and thou comest to see thy uncleannefle,then thy heart will finke down in eternall despaire;thou wilt not endure to beholdGod then:And if thou beest not acquainted with God in this way of reconciliation, thou art undone forever ; therefore study the mystery oftheGofpell, and make use of Christ, that the glory ot Gods holincsse may not be to toy terrour, but to thy comfort.




This semonms preach March 21.16*40.
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March 28 1 64 1.

IT is not long since f as some of you may remember ) that in this place that subject was handled ot the Saints enjoy-' aientofGod,tobe<iffi«//ff,outofiCor.i5.v.28. and then I told yon we had such an expression in Scripture but onely twice: applyed to God in the happincsie of the Saints enjoyment of him in heaven, and applyed hereto Christ, of what Christ is to them for the present. That which was handled about Gods being *// in all, is the end: this that is to be delivered concerning Christ being aU in all, is that which brings the foul to that bleslcd end. Wherefore then, as Christ himselfe sayes, John 14.1. Iff believe in God, believe also in me: So I fay, as God shall be all in all eternally to the Saints, doe you believe in that? believe also in this, that I am to deliver to you this day , that Christ, be is all and in alL 

The Apostle Saint Paul was a chosen vcssell to beare the name of Christ, to carry it upanddowrte.in the world: and indeed his spirit was full of Christ, he desired to know nothing but Christ, to Preach nothing but Christ, to be found in none but Christ; the very name of Christ was delightfull to him: heseekes in all his Epistles to magnifie Christ, and in these words ( that I have read unto you ) he doth omnifie Cbristj„ he makes him not onely great, but makes him all. 'there is neither Greeke nor Jew, circumcision nor mcircumcifoH, Barbarian, Scythian, bond norjree,but Christ is all & in all: that is,there is np7 priviledge in the one to commend them to God, andnowahi^ of any tlvng in the other to hinder them from God ., let mi$t>.'' be what they will in th«r outward respects, what is SUta&Sp
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Cod I let them benever so mean in regard of all outwards, that cannot hinder them from the enjoyment of God : for God lookes not at these things, but Christ is all and in al l to them; so sure as God seeth Christ in any, he accepts of them : if Christ be not there, whatever they have,he regards them not. Christ is al l tn all, even in the csteeme of the Father himselfe: he was the delight of the father from all eternity, Prov.S.y>. and the father tooke infinite contentment in him upon his willingnesse to undertake this blessed worke of the redemption ofmankinde. _God the father is infinitely satisfied in Christ, he is all in all to him: Surely if Christ be an object sufficient for the satisfaction of the father, much more then is he an object sufficient for the satisfaction of any foul.

Bu: that which is the maine scope here of the holy Ghost in this high expression of Christs transcendent excellency ("that I may come presently to it) I shall deliver it in this doctrinall proposition, That Christ istheonely meanes of conve/ghance of all good"that God the father intends to communicate unto the children of menjin order to eternaUlise ; he is aU, and in aV. This that 1 am now to Preach unto you, namely, Gods communicating of himselfe in his" mercy to mankinde, through a mediatour, it is the very sum of the Gospell, the great mystery of godlinesse, *cis the chiefe part of the minde and counsell of God, that he would have made knowne to the children of men in this world. .. -This is the great embassage that the ministers of the Gospell have to bring unto the sons and daughters of men, and 'tis the most absolutely necessary point in all Divinity.

I suppose in the first hearing of it, every one yeilds to the . truth or it; Vis true you will fay, we can have no good from God, but in'and by Christ. Well, there is a great deal in that you fay, when you fay all must come from God in Christ : in all your prayers and petitions you usually conclude them through Jesus Christ; but certainely this is many times spoken when we see little of the glory of God that there is in such arf expression: and that which I shall this day endeavour, shall be to shew you somewhat of the glory of God shining in this truth that God doth communicate himselfe through a mediatour, through his son. This is the great point ofDivinity that is absolutely
solutely necessary to be known to eternall life: it is poflible to be ignorant of many other truths, and yet be saved; but there must be some knowledge of this.or there can be-no salvation: . the mistake in this very thing is the miscarrage, and the eternal] undoing of rhousand thousands of fouls; many there arc who believe chat they have need of, and can never be saved but by Gods mercy, and this the light of nature convinceth us of: but that God is to communicate his mercy through a mediator, this they are ignorant of, and {ce not into the reallity of this truth; and miscarry and perish eternally with cryes to God for mercy , because they come to God, bnt not through a mediator. This is the sumofthe Gospell, and the most supernaturall truth revealed in all the book of God. It is a truth that was hidden almost from all the world for many ages; th* Scripture saith,Tta Princes of the world knew ft not. A truth we are not able to understand any thing of by'.the light of nature. ^ i Cor. 1.21. The world by wifdome kpew not GiiM t that is, by all their arts and sciences , by all their naturall wisedome, they knew not God savingly ; they did not know God in Christ. There is no footsteps of this truth in all the works of creation or providence; therefore in Efhes. 3.8. Saint Paul fay es, he was appointed to Preach the unsearchable riches of Christ ; that riches that hath no footsteps: that is the propriety of the word; there is no footsteps of the riches of the Gospell in the creature; therefore you cannot trace it there; whereas many other points of / religion have many footstepsin the creature, and by the light of nature much may be discovered about God : as that all our good consists in communion with God, that when we have offended God,we must seek to him for pardon and mercy, and the like: But that God communicates himself through Christ, and that not one drop of mercy in order to eternal life can be communicated from God,but t hrough Christ the mediator, of this there is not one foot-step in all the works of God.









This is that which is so supernaturall, that *tis above perfect nature. Adam knew nothing of this in his petfect estate. Yea this is that which the Angels themselves desire to pry intos looking upon it as a mighty depth. 1 Peter 1.12. the Angels stoop dome (for so the word signifietii) "us as if a thing should
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lye in a deep pit, and when any would see it,they stoop down with their bodies to pry into the pit: thats the propriety of the word: so the Angels they see a mighty depth iuthe mystery of the Gospell, and they stoop downe to pry into it, that they may know what it is. Yea this is that which requires a worke of the spirit, beyond the ordinary work of the spirit of God, to reveale it to the soul, i Cor. 2.10. speaking there of the Mystery of the Gospell, sayes the Apostle, The spirit that fearcheth the deep things of God, &c. discovers this; that is, the spirit of God in an extraordinary worke of his, as he is a spirit searching the deep things of God, so he is a discovering spirit of this truth unto us: and therefore seeing it is thus, it is not so light to be past over. I, you will say, *tis true/all must come through Jesus Christ .' well, you see a little at first, but there is much more in this truth then we are aware 6f. Tis a truth that is the most profitable ofall the truths contained in the book of God: there is no growing up in godlinesse till we come to know God in Christ r theknowledge of God is something to worke upon the heart, and many labour against their sinne because they see it is against the law of God, and set upon duties because God requires them; and this is well; but till they come to understand indeed the mystery of the Gospell of Gods letting himselfe out unto his people through a mediator, they doe but bungle in the way es of godlinesle , they doe not thrive and grow up in them ; and therefore those Christians that live under such a ministry, where though they have many good truths revealed to them , yet having" but little of the mystery of Christ, as the mediator, their way of Christianity is very low, they doe not sanctifie God in their conversation. I remember a speech xhatErasmuf hath when they would have had him write against Luther, and promised him a great Bistiopricke for it; he answers, Luther is greater then that I can write against him;for lam instruded more in one small page of Luther, then out of whole "fhonm Aquinas, that was the great Schoolman. So cer'^tainly the understanding but some one truth, some one sentence in the mystery of the Gospell, in this way of Gods communication of himselfe unto us through his Christ, doth instruct: the soul, and cause it to thrive and grow up in godlincsse abun"*JJ "~ dantlv
, . — . . . ." t 









dantly more then thousands of Sermons about meere moralities: and you have a moil admirable Text for this, Epbes. 3.17; and so on, lhat Christ may dwell in your hearts by faith , that y$ being rooted and grounded in love, may be able to comprehend with all Saints, what is the breadth, and length, aud depth, and height, and to know the love of Christ, which paffeth knowledge : marke what followes, 'that yee might be filled with all thefulneffe of God , v. if. By coming to know God in Christ, that is, to know Christ to be the way of Gods communicating himsclfe unto us, we come to be filled with all the fulnesse of God: many Christians their hearts are very scant and empty, there is not a fulnesse in their spirits; and all because they know so little of God in Christ, in this mystery of the Gospell,

Lastly, there is no truth revealed in all the Scriptures where* by we can honour God so much as by this: this indeed is the great honour that God would have in the world, to be honoured in his Son , and in the great defigne he hath of bringing forth glorious things by his Son: and therefore though we know never so much of God, and would honour him meerely as the Creator of heaven and earth , yet God doth not accept \ of that honour, that is but to honour him inanaturall way; We never know what it is to honour God aright, so as to be accepted of him, till we come to honour him in an Evangelicall way, to honour him in his Son: and yet the greatest honour he hath from most in the world, yea from multitudes in the very Church of God, that heare the mystery of Christ opened to them, is tendred up to him mecrly in a naturallway, and not in this spirituall Evangelicall service os God. You see now the co nsequence of the point, let us then fall to it. t .. And First I shall shew you the truth of it in Scripture. >

And Secondly how it comes to paste that there can be no good communicated to us from God in order to etcrnall life but by Christ.

And Thirdly, how Christ comes to be the meanes and way of conveighance of all good unto us from his father.

Fourthly, I shall instance in some speciall things,great things wherein most of the goodnesse of God is communicated to us, ?ud shew you how in them Christ is all In all to us.

Fa And
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And Fifthly the reasons why God will have this way of communication of himsclfe unto us through his Son , why he will not communicate himselfe immediatly to us, but through a mediator; these are the five things for the doctrinall part.

For the firsti, the course of Scripture especially of the new Testament runs this way; you know that of Christ, John 14.6. Jam the way, the truth and the lise; no man cometh unto the father but by me; there is no coming to the Father but by Christ, and Christ he is. the way: and that in 1 Cor. 3. at the latter end, saves the Apostle there: Al l things are yours, whether Paul, or Apollo, er Cephas, or the world, or lise, or death, or things present, cr things to come, all are jours. How is that? marke, Al l are yours, and ye are Christs, and Christ is Gods: God the Father he is the principle of all good; all firstly comes from him,but it comes not from him immediatly: he doth not fay, all are yours, for ye are Gods; because you have an interest in God, therefore all comes to be yours: no, but all are yours, and you are Christs, and Christ is Gods; so that you see here how that Christ comes between yours and Gods.

All good is in God, true; but how shall we come to partake of that good > there is such a distance between these two terms,yours and Gods,that were not Christ in the middle, they would never come together. Yea, but Christs coming between> andjoyning them together, then all are yours, because yeeare Christs, and Christ is Gods; so that we may take the in tent of. the Holy Ghost here,in this similitude (though it be too low for the great mystery we are about to exprefle.^) Conceive God the father as the fountaine of all good, and Christ as it were the Cisterne: and then from him, pipes converged to every believer ; and faith, that fucks at the mouth of every pipe, and drawes from God, but it comes from God through Christ. The Father he fills the Son with all good, and so it comes from the Father through the Son by faith unto the foul of every believer : we have a notable expression further of this mystery in the Epistle to the Ephef. in the second and third Chapters, in Chapter 2. vers. 12, having told them that they tiad been without hose, and without God in the world; but faith he serf. 13. Ye who sometimes werefarre off, are made nigh by the 

bhui 
blood of Christ: It is by the blood of Christ that you have any thing to doe with God ; but especially mEpbes.$. 12. In whom we have boldnesse and accesse with confidence by the faith of him; in whom? in Christ, we come to have boldnesse and accesse: boldness?) the word signifies liberty of speech that we can come with liberty of speech before God , and we have accesse: Manuduction,we are led by the hand of Christ to the father, there is no coming to the father but by Christ, and Christ he takes a believer by the hand and leads him to the father > and so he comes to have boldnesse : as if a Tray tor should be banished, the Court, and afterward the Prince should beameanes of his reconciliation with the King, and comes and takes the Traytor by the hand , and sayes to him , come,I will lead you in my hand to my father,and though you have provoked him,yet being in my hand,you need not be afraid, but may goe to him with boldnefle and confidence. Just the meaning of the Text here, In Christ we have boldnesse and accesse with confidence; and although before there was a dreadfull breach between the father and us, yet being led by the hand of Christ, thereisaccesseandfreedomeofspeechforus: well the truth is clcare enough in the whole tenour of the Gospell.









If you would know now how it comes to paste, that though God be in himsclfe the fountaine of all goodneste and infinite mercy; that yet there is such a stoppage as it were that thereis not one drop of this merey can be communicated to the children of men but this way? that although we have to deal with God, whoinhisowne nature is infinitely mercifoll; yet such is the case with man, and such are thetermes between God and man, that there is not, I say,onc drop of this infinite ocean can be expected to come for ever from God, but onely this way, It comes to paste thus:

First, because of the breach of the first covenant that God made with mankinde; for onely men and Angels,the humane and angelical nature, are capable of a covenant with God, to speak of a covenant properly; and because they are capable of this way of Gods proceeding with them, God would goe according to the nature of his creature ; and therefore

at first nukes a covenant with them, and intended to convey

t 
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and commnnicate his goodnefle to them by that covenants now this covenant being broken , and so there being a breach between God and man, there is a stoppage made by vertue of that breach: So that there is no good now to be had by vertue of the first cotenant: and unlesse there be a second, there can be no good at all expected; the first being broken, and we being lost by that.

And further, there is such an infinite distance between God and us, that there can be no coming together; and that not so much in regard of Gods excellency in himsclfe, and our meanesse, that we arc such poor low creatures , as in regard oftheinfinitenesseofhisholinesse, and our uncleaneflc and sinfulnesse, this makes the distance.

Besides, there is the strength of the law; the curse of the law is upon every foul naturally, and that stops: there was never vessel stopt closer to be. kept from having a drop of liquor poured into it, jhen the curse of the law is close upon every soul, to keep mercy from itysofarre as God looks upon it mcerly in its naturals, and not through his Son.

Then there are the cryes of infinite Justice against men, which must have satisfaction ; and till Justice be satisfied mercy stirres not, unlesse it be in a way of providing satisfaction unto Justice: so that put these together, the breach of the first covenant, the distance between God and man in regard of Gods holinefle and mans finfulnesse?, the power of the curse of the law Upon man, and the cryes of divine Justice, that will never be quiet till it hath received satisfaction: these things being rightly apprehended, we may come to fee that we are farre off from receiving mercy from God, though he be an infinite fountajne of mercy, except there be some strange way of conveying it to us. We know, according to Gods'dealing with the fallen Angels, there is no way of conveying mercy to them,butthey are left to perish for ever: if the thousands of Angels that fell from God should be thousands of thousands of yeares crying out for mercy, they could not obtain one drop: why? because there is no mediator between God and them; and it/WouldhaTe been our case with them, had there not been \ mediator between God and us. Many thinke









thinkc if they are sensible of their sinnes, and can believe that God is infinitely mercifull, they shall do well enough : but I must tell you, that though there be infinite mercy in God,yet if thou hast no interest in Christ, thou may est be undone for ever. <g 

But how is Christ all in all to us in Gods communication of good to us?

The first ground of all is the covenant that God the Father made with his Son from all eternity. Therefore in Titus 1.2. the Apostle speakes of the promise that was before the world began. Now this promise can be meant onely of that covenant that past between the Father and the Son: and therefore sayes the Apostle in 1 Cor. 2.9.10. Eye hath not seen., nor eare heard, neither have entered into the heart of man,the things which God hath .prepared for them which love him: but the spirit which searcheth all thing', ye a the deep things of God, he hath revealed them unto us, that is, the spirit of God in the Gospel discovers what were the eternal thoughts and purposes of God concerning us,and what the transactions were between the Father and the Son in reference to man-kind before the world was. The covenant now being between the Father and the Son, and the Father requiring in this Covenant satisfaction to infinite divine Justice, Christ he yeilds to this.

And therefore in the second place, Christ he actually comes to be the way of conveyance, by taking our nature upon him, and so makes us reconcilable to God, by taking humane nature into such a neer union to the divine nature, to the second person in the Trinity; so as that there should be but one terirarn but one person in them both, that there should be a personall union, which is the great mystery of the Gospell. There are two great mysteries in the Gospell; the one, that there should be divers persons in one nature ; and this is the mystery of the Trinity: the other that there should be divers natures in one person ; and thisisthemystery of thehypostalicall union of our nature with Christ. So that Christ takirig mans nature into such a neer union to himselse, it was a mighty preparative for God to have thoughts of peace toward humane nature, mh*r then to th« Angels: and it was
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one part of bis humility, and therefore hath a meritorious efficiency in this worke of reconciling God to man. But this was not sufficient. '7 ^Therefore in the third place, Christ was content now to come into the world,and be made the head of a second covenant between God and mankinde ; to persorme what ever God the Father should require , for the satisfaction of divine Justice: so that, look as Adam by being the head of the first 'covenant, was the meanes of conveying all evill to us: so Christ by being the head of the second covenant, is the meanes of conveying all good to us; by his subjecting to this we come to receive all grace and mercy from God. And it could not have been otherwise; for though Gjd would have thought of a second covenant, yet if he had left it to us to have performed the termes of it, we should assoon have broken that, as we did the fit st; but Christ undertaking to be the head of the second covenant, and performing whatever the Father required in it, by his perfect obedience to the law, and satisfaction to divine Justice , divine Justice had nothing to lay to the charge of those that Christ undertook to satis fie for: This was a mighty way of Gods letting out . his grace and mercy to the fouls of believers; for what is it thatstops the current of his mercy ? 'tis the curse of the law and cryes of divine Justice: but now , Christ undertaking to undergoe that curse, and to satisfie divine Justice, God hath as much honour now by his suffering , as he had dishonour by mans sinning: so that mans sinne is made up in this; and that is it Justice requires. I have had dishonour by sinne sayes Justice, 1 must have this dishonour made up by suffering, and so much suffering as is which I must have as much honour as I had before dishonour in sinning. These are the conditions upon which God will be reconciled to man; and upon no other. 1 beseech you consider this, and herein you will fee an infinite necessity of Christ: God is with us upon these termes: sayes God , you have sinned against me and dishonoured me; how dpe you think to be delivered? why Lord, thou art mercifull: I, sayes God, but I am resolved upon this,

I will have as much honour by suffering, as I had dishonour

*. i—
by finning. And Lord what would have become of us, if we had been left to make up this breach. This is the very reason why the damned in hell are there eternally, because they arc there upon these termes ; fayes God , I am infinite, and I am dishonoured, and there they must lye, till I have as much honour by their suffering as I had dishonour by their sinning. Now after they have been there thousands of thousands of yeares, still the honour of God calls for 'more: and therefore they must lye there for ever. Eut now, Christ who is the great Saviour, he comes, and entering into covenant with God, and fulfilling that covenant,he layes downe God such a price, that God shall have as much honour in his suffering for finne, as he had dishonour before in the committing of fiane. Now this being done, the current of mercy being 1 . unstopt, and the passages of it opened, and God being infinite in grace and mercy in himselfe, what a glorious way is made for the streames of his mercy to issue and flow forth to the children of men. y And (cakein this one particular more, and then we shall have done with this head) In this we may see, that God in forgiving of finne, and shewing mercy to sinfull creatures is just; and goes in a way of Justice, as well as in a way of mercy: therefore that Text Rom. 3.25.26. is very observable (a Text that Luther for a while was exceedingly troubled about "^the meaning of it) Whom G ad hatb jet forth to be a propitiation, through faith in his b loud, to declare his rigbteouptefle for the remission tf finnes that are past , through the forbearance of God. To , declare, Isayi at this time his righteoufneffe, that he might be just, andthejustifierofhimwhichbelievethin Jesus. This was that which troubled Luther so much, that God should declare his ~~ righteousnefle in the remission of sinnes: that God declares. his mercy every one knowes , but that God declares his righteousnefle , and that Christ is set to be a propitiation, that God might declare his righteoufneffe, this may .seem strange: and then the Holy Ghost repeats it, To \ declare I fry his righteoufneffe: as if he should say, consider that God in the pardoning of finne , doth not onely manifest his grace and mercy, but declares his righteousnesses lhat he might be just:. and the 
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justtfier of bint which helitveth in Jefas; Not merciful], but just: thus wee sec what way Christ takes to be the meanes of conveying Gods goodnesse to us; by performing the covenant, and so satisfying divine Justice.

Lastly, he is the way of conveying good to us, as by hi3 satisfaction,so by his intercellion: for he is now, and (hall for ever be, at the right hand of the Father in glory, making intercession for his people: that is, continually presenting before his Father the worke of his mediation, hi* merits, What he hath done and suffered, and as it were pleading with his Father for the conveyance of all necdfull mercy and good unto the fouls and bodies of his people whom he hath redeemed. As if he mould every moment eternally fpeake thus to the Father: Father, behold here is my blond, my merits, my death, all my sufferings; the worke of my humiliation, it is for these; yea for this poor soul, and for that poor soul particularly: for know that Christ thinks not only of the lumpe of believers in the generall, but particularly of every believer , and is continually presenting before the Father his infinite merits, to plead with him for supply of alt grace and mercy to us: and thus he comes to be an infinite way of conveyance of good to the souls of his people, and so to be all and in all to them, both here and eternally : that is the third particular; how Christ comes to be the way of conveyance.'

But now the fourth, and that is, to instance in some speciall things we have from God, and to manifest that Christ is all in all in those things ; As now first, in the point of justification and the pardon of oursinnes, the acceptation of us as righteous: that is the great thing we stand in need of from God, Christ is all in all to us here: this is th»tenour of the Gofoell, Bow. 3.24. Being justified freely by bis grace>throtigh the redemption that is in Jesus Christ. Luther hath this expression concerning justification: fay es he, in the point of justification, there Christ and faith must be onely put together; they must be alone, and nothing else with them; but in onr conversation, there indeed comes in good workes: just as it is between the bridegroom and the bride, the bridegroom and the bride are
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alone in the bride chamber; but when they goe abroad, there they havt their traine and servants attending them: so he compares justification to the bride chamber; none but Christ and faith must be there; but when they come abroad in their conversation , then all other graces attend them, and good workes come in; but Christ is all in all here. », First, It is not all we have done; no, nor all that we can possibly doe, that can be our justification. You will fay, true, we have for the present done but little: I, but suppose any of you should doe your utmost in any particular that God requires: you will fay, I hope if I doe what I can, God will accept it of me: no, you mistake exceedingly if you thinfce so; people are very apt to look upon God as if thetermes between God and them were no other then thus: God he is a pittifull and a mercifull God; and'tis true, we are weak and can doe but little: but yet doing what we are able, God he will accept the will for the deed: no, God accepts not the Will for the deed in point of justification. It is true, in those that are already justified, God in the performance of duty accepts the will for the deed, so as to take delight in them: but in point of justification,as to pardon of sinne and acceptation , to righteousnefle, there he must have perfect: obedience; and though we endeavour never so much, yet unlesse we can bring God a perfect righteousnesse, we are undone for ever; yea, woe to Abraham, and woe to IJaac, and woe to Jacob, and woe to David and Daniel, and to all the Prophsts-and Apostles, notwithstanding all their righteousnesse, if they had not had a righteousnfsse beyond what was in themselves If they had not had a perfect righteousnesse to tender to their Father, they had been utterly lost for ever: therefore it is not for thee to rest upon this, that thou doest what thou canst, and hast good wishes and desires, and the like; for were all the righteousilefle of all the righteous men that ever were in the world in one man, it would not be sufficient for his justification. I but it may be you will fay, true I can doe but little of my self, but if God en able me, then he wils actept of me. Nay further, i t is not what God enables thee to doe, that can be the formality of thy justification: such are the termes between God and
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thee , that there is nothing thou canst doe of thy self, or canst be enabled to doe, that i s accepted of him for thy righteous» nestse to eternall life.

Bat it may be said,it is true, though God should enable me, yet there may be imperfections; but God is mercifull, and will p.isse them by: therefore I adde another consideration, that it is not onely what thou canst do, or canst be enabled to doe,but Vis not Gods mercy added (if barely considered , as. the mercy of God as a creator to his creature, and not under this consideration through Christ, and accepting a righteous* nesse beyond thy own^that can eke out thy justification. This is a great mistake, many think that that which they have in themselves and what they are able to doe, is but little .. but when they have done something, if God will come then and adde his mercy to it,that they think will eke it out: no,it is not that and mercy together that is thy justification, I fay mercy out of this notion we are speaking of.

And that you may understand it yet more clearly, consider it thus: the work of Gods mercy in justification , it is not of this use, that it should be our justification, or should eke out what we are wanting in for our justification ; but the work of Gods mercy in justifying a soul is, to take him off from himselfe,to unbottome him, and to make him see and be sensible .t of his own unrighteousnesse and unclcaneffe: this is a great and mighty work of Gods mercy. I remember Luther fay es. of himfelfe, that while he was a Papist, he was not obedient out of worldly respects for a livelyhood, and the like ; but he did what he did out of conscience: and yet sayes he afterward, Caster rsPKnew God in Christ) ^tbat which I counted gain was lofle unto me. He did not think it enough to do what he did out of conscience, and that Gods mercy should make up the rest: no, he was taken off of that way; Tis not the work ofmercy to do this, but to discover to the foul a righteousnesse ©fa higher nature, even ofthe mediator God and man ; and to enable the soul by faith to tender up that righteousnefle to God the father for satisfaction: this is the worke of Gods mercy in point of justification. . The mistake of the way of Gods mercy having an influenc c into our justification is a very dangerous mistake; and we had need be very wary in this great point of justification, for all depends upon it. I remember Luther in this, sayes he, it is an eafie matter to fay we close s^swfcwwith Gods grace, and the righteousnesse of Christ alone in the point of justification, till the soul be brought to a conflict:: J and then 'tis the hardest thing in the world to doe it, and the J people of God have found it so in the time of trouble of consci\ ence: thats the first,that Christ is all in all in point of justification.









Secondly, he is all in all in point of adoption, so sayes the Scripture, Gal.%. 26. For ye are allthe children ofGodby faith in Chriji Jesm; and Chapter 4. v. 4.5. But when the fulnefse. of the trnie was ame, God sent forth his Son made of a woman., made under the law, to redeem them that were under the law , that we Hiigfyt receive the adoption of sons: and especially that is very remarkable John 1.12, But as many as received him , to them he gave sower to lecome the sons of God, even to them that believe on his name. The word trandated powery is another word in the greek. — He gave them authority to become the sons of God: . 'tis a word that imports more then bare power. Every one will challenge a part in sonlhip,' that they are the children of God; but only those that are In Christ have authority s to challenge it as their due. If a stranger should say he was the Kings ion , and were heire to the "Grown, it would cost him his life, because he is none of the Kings son; but if one . t be declared by Act: of Parliament to be the right heire to the Crown, then he hath authority to challenge it. Tis so here; when once we come to be in Christ, then we have authority to claime this priviledge, to be the sons of God, and heir es of heaven. And this great priviledge that is so mightily as bove us, we have it in Christ, not only by way of the redunf dancy of his merit, but by our union with him3we*are married to Christ; and by union with his person , are made one with him; and so are sons by verfue of his sonlhip: And are therefore sons of God in a higher way then the Angels are; the Angels are sons by creation, but we are the sons of God in Christ, by vertue of our union in his sonlhip: as Christ is the son of God the second person in Trinity, and we made one
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with him, so we come to be the sons of God in a mysticaU way of union with him, and Christ is all in all in that. "-.*~».. And then in point of reconciliation and peace with God, Christ is all in all there, Being justified by faith, we havepeace with God through our Lord Jesus Christy R«m. 5.1. It is not all the created power in heaven and earth that can bring true peace to a troubled foul: there is no salve for a wounded spirit, but thebloudof Christ applyed unto it; tis he that is the brazen Scrpenf tfiaTis' "onely able to cure the strings of conscience; as Luther fay es, it is a harder matter to comfort an afflicted confcience3then to raise the dead: few think it so, **"'" and wonder what people meane in being so troubled in conscience as they are: I tell you, were there not a mighty redeemer, the conscience of a man or woman could never be pacified that once apprehends the wrath of God against them; so that Christ is all in all there.

And so he is all in all in point of all our fanctification, that is fanctification to life. There is a generall kinde of fanctification the Scripture speaks of, which comes someway from Christ: but now I speak of that fanctification which is our spirituall life. You know what the Scripture sayes, John 3.36. He that believetb on the Son, hath everlasting lise, and John 1.16, And ofhis fulnejse have attwe received 3and grace for grace. There is the fuhiesse of Christ conveyed into the soul: so that our fanctification is not only from him meritoriously, but efficiently, yea, and in a kinde materially too, for he doth not only merit it, and work it by his spirit; but through our union with him there is a kinde of flowing of fanctification from him into us, as the principle of our liferas from the Liver there flowes bloud into all the parts of the body; so through our union with Christ, he having the fulnefle of the GdMhead in him, from him as from a fountaine, fanctification flowes into the souls of the Saints: there fanctificati* on comes not so much from their strugling, and endeavours, and vowes, and resolutions, as it comes flowing to them from their closing with Christ and their union withhim; theremay be a great deal of striving and endeavouring that may be utterly iaeffcctualljfor want of having recourse unto Christ as
the spring and well head ofall grace and holinesse. I remember a Germane Devine profefleth of himself, that before he









Tinderstood the grace osChrist in the Gospell, he vowed and vowed, and covenanted and covenanted a thousand times, and could never overcome his corruption?, till he understood Gods letting out of his grace through Christ, and then he got strength against them: and the reason why we faile in point of sanctification is, because we think to get it all by maine strength; but the ready way is to close with Christ by faith, and then there will flow in life and grace to the soul; there may he many morallities by the light of nature, and the remainders of that light left in as; but that is not the sanctification that is to life. And hence it is , that there is so much beauty and glory in the sanctification of the Saints, because Christ is all in all in it; and that there is such power and strength in it, because it is of the strength of Christ; for Christ is all in all in it. And hence it is of an abiding nature, and an immortall seed; And therefore of a higher nature then that of Adams in innocency : that was lost, but so cannot this; because Christ is all in all in it; so that Christ is all in all in our sanctification likewise.

^-v. Again, he is all in all in the want of all things, whatsoever we want: doe we want grace, doe we want gifts, doe we want outward comforts in the world? there is enough in Christ: it is Christ that is instead of all, that is better then all, and that will supply all in his due time. Those that know Christ, and have acquaintance with him, though they have this and that comfort taken from them,yet they know how to make supply out of Christ: they have that skill,and art, and mystery of godlinesse, that they can make Christ to be all in all in the want of all: and it is a great skill and mystery of godlinesse, to know how to make up all in Christ in the want ofall. t'

Again, Christ to the Saints is all m all m the enjoyment of all: when they enjoy never so much of creature comforts Christ is all in all in them; the satisfaction that their soules have, is not so much that they have the creatures > that they have larger estates, more friends, greater comforts then others;
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but in this, that they know how to enjoy Christ in all,and can look upon it as a fruit of the covenant that God hath made with them in Christ; and as coming from the fountaine of Godscternall love and mercy in his Son. Zecb.p.n. God skies there, As for thee also, by the blood of thy covenant, I have sent forth thy prisoners out of the pit wherein is no water. That which is {"poken thereof the deliverance of the prisoners , may be ap

filied to all the mercies that a believer enjoyes: whatever deiverance he hath from evil, whatever good he is possessed of, it is by the blood of the covenant; a believer can look upon ^ every bit of fneat hchatHV-ana'upon all the good heenj©yes, and see it all come streaming to him in the blood of Christ; and so it comes abundantly the sweeter. As tis with the Sun, when it shines through the aire it is not so warm, as when it shines through a burning-glade. Take a burning-glasse, and hold it between you and the Sun, and the glasse will contract thebeamesof the Sunne, so that it shall have an efficacy of heat, even to burn again: So the goodnesse of God that comes to people through the generall bounty and patience of God, hath not such an efficacy to warm and heat their hearts, and to draw them to God; but now, Christ is as it were the burning-glafle, that is held between God and the soule; and the mercy coming through this burning-glasse, Q how doth it warm and heat outward comforts! therefore there is no people in the world can enjoy outward comforts with so much fulnesse of contentment as the people of God doe3 because they all come to them through Christ. Christ is all in all in the enjoyment of all. And so I might shew you how he will be all in all in Heaven to eternity. . » . . ,--HsS But to give you one particular more: as he is all in all in the good we have from God , so he is all in all in whatever we tender up to God; as in descent from God to us, so in ascent from us to GodrChrist must come in there,he must be all in all in our services,let our services be never so good; yea, though spirituall, yet they must finde acceptance with the Father through Christ. That Text is very rerriarkable'for this,i Pet. 2.5. Tt also, as lively stones > are built up a spiritual house, an holy priesthood) to offer up spirituall saerisicts acceptable U Cod by Jesus 
Christ; marke, To offer up spiritual! sacrifices. 1, but though the sacrifice be spirituall, that is not enough to make it acceptable, but Christ he must come in; therefore he addes, acceptable to God by Jesus Christ. Many people offer up sacrifice,and they think that is enough 5 but the people of God they rest not only in the duty, no, nor in the. spirituality of the duty, though that be counted a great matter: but they goe one step higher, and so must you in all the duties you tender up to God, and that is, not only to be carefull that your duties be spirituall, but you must tender them to God in the handsof Jesus Christ, and expedj acceptance through him. When thou hast to deal with God in all thy approaches to him, be sure thou doest not omit the work of Faith, in laying hold upon Christ and carrying him along with thee; or else thy service will not be accepted. We know the saciifices in the law, though they were never so good, yet they were not accepted unlesse a man brought them to the Priest , and the Priest he must offer up the sacrifice, and then it was accepted. Now what was that to fignifie to us, but Chrisls Priestly office: this is the very, work of the Priestly office of Christ, to take all our sacrifices that we tender up to the Father, and to offer them up for us: for we must not presume to offer them our selves; and though they offered a sacrifice that was never so good, yet if they did not offer it upon the right Altar, it was not accepted \ so Christ he is the right Altar upon which we must offer up all our sacrifices to the Father; we must look towards the Temple, towards Christ, in all that goes from us unto God, Christ being all in all for acceptation of our duties.









And thus we have done with the fourth particular, shewing wherein Christ is all in all.

But now it may be demanded; how it comes to paste that God will have this way of communicating himselfe to manr kinde , and will not goe in that other way , that we by the light of nature and reason would think he should goe? true indeed, we are sinners: I,butGodismercifull, andwewill seek, and cry to him for pardon and mercy, and deliverance from our fins , and, what needs there more? why will not
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God save us this way? I will not stand now to dispute about the possibility of this, but we know this is not the way.

We are therefore now to enquire why God should rather take this strange way, then goe any other way i and indeed it is a wonderfull way , if we rightly consider it : there is nothing in the world that works so much upon a mans heart to . , adore and admire Cod in the mystery of the Gospell, as the understanding of this, that God should have a peculiar way ©f communicating himself to man, different from Angels, and from all other creatures; that it must be through the second person in the Trinity; and he must take mans nature upon him , and suffer , and dye, and all the mercy we have must be through him: this is a wonderfull mystery of godlintsse; and fiiould take up our serious thoughts in the consideration of it. / Now if you would know the reason of it; the first is this, "That hereby God might manifest to all the children of men, what a dreadfull breach their sins had made between God and them : we cannot imagine any way how the breach between God and man could have been so clearly set out, as by this meanes; when we understand that such was our condition by nature, and such our apostacy from God , that there was 'jho way of communication of any good from God to us , but by this strange and wonjderfull way of a mediator between God and man: that he should obey and suffer, and dye for us, We must netdsapprehendnow , that certainly there was some mighty difference between God and us: and that mans estate was very low, and his condition very desperate, that must have such a remedy as this is. And this is that which God would have men to know, even what that breach is between him and their souls : and tis such a breach that few think a right of it. If I should open the law to you, with all its curses j/and set the torments of hell before you, all this could not set out the dreadfulncsse of the breach between God and you, so as this point doth, when I tell you that it was such as requires so firangeand wonderfull a way of Gods being reconciled and' pacified towards you.

Secondly,,









Secondly, God takes this way, because he sees it the most advantageous way for the manifestation of his glory; first the / glory of his mercy :there is no way that could have been devised by men or Angels to set out the glory of Gods mercy in mans salvation, so as by this way; if God should have said to mankinde ; You poor creatures have sinned against me, but I am mercifull and will pardon you ; God had been glorious in this : but now there is infinitely more mercy (hewed when God shall fay , You miserable creatures have sinned against me; and such is your condition , that except the Son of my bosome be made a curse for you, there can be uo mercy for you: well I am content that he mail not be spared; but shall be given to be a curie to prepare mercy for you: here is glory indeed. Therefore when Christ was borne, the Angels fung, glory to God in the hiahest, Luke 2. 14. As if they had said, this is the highest pitch of the glory of God, in providing such away of reconciliation with the children of men; and God was so set upon this work of shewing mercy to mankinde, that though it cost the death of his Son, he would have it, and that shewes it to be infinite mercy and love indeed,/when it breakes through such mighty difficulties; there is the glory of his mercy.

And then secondly ,there is the glory of his Justice: God sets out the glory of his Justice here, more then if all mankind had been eternally damned: Gods Justice would not have been honoured so much in that as in this way of Gods reconciling man unto himself; and that in these two regards: First', be-1 cause in Christ Gods Justice is glorified actively ; whereas if* all men had eternally perished , it should have been glorified but passively: and tis more to have it glorified actively , then paslively : and as God delights more in active obedience then in passive, so he delights more in the active glory of his Justice then in the passive, fthough there is a kinde of activenesse in suffering, and so in Christs suffering: therefore that distinction of active and passive is needlesse; for his active obedience was passive, and his passive obedience had activenesse in it.) 

But Secondly, Gods Justice is now glorified perfectly ; the debt is fully paid: whereas if all mankinde had been damned,
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the debt should have been but a paying , and not have been paid to all eternity. As suppose a poor roan owetha thousand pounds, and he payeth two pence a week, he may be paying ofit, but cannot pay it in all his life: but now isa rich man (hall come, and at once lay down the money for him, the debt then is paid: and this is a great deal more then if it should have been alwayes paying. So I fay , if all mankinde had been damned eternally, God should have had his debt but paying; but the dt bt would never have been paid: but "now Christ comes and layes down the payment at once upon the borde, and asketh Justice whether it hath enough or no; so that Justice is more glorified this way,

And Thirdly, theinfinite glory of his wifdome appeares in reconciling Justice and Mercy together: that God should be infinitely mercifull and just both in one thing; this is that that no yingell in Heaven could ever have imagined: suppose God should have said thus to all the Angels in Heaven , Mankinde is in a lost and undone condition, yet I am willing to save him, but so as that I will have infinite mercy and Justice reconciled: if all of them should have gone and consulted together, they could not possibly have told how this should be. Now the infinite wifdome of God, and nothing but infinite wiftlomc could sinde out such away; as that God should be infinitely mercifull, and infinitely just too.

And Fourthly, the infinitenesse of Gods holinesse is hereby manifested: if God in a generall way should have thrown his mercy as it were up and down in the world without any more adoe,Gods holinesse , and hatred of sinne, would not have appeared as now it doth, when nothing can expiate sinne but the death ©f his Son; if God should carry any of you to the brinke of hell, and there let you see all the miseries of the damned, and heare all their yellings under the fruits of divine wrath, O you would fay, how doth God hate sinne! but be it known to you,in the sufferings of Christ there is a greater manifestation of Gods hatred of sinne then in all the torments of hell: You that would know how infinitely hatefull sinne is to God, come and behold Christ, God and man sweltering under the wrath of his Father; look upon him in the









garden, swearing drops of blood: come and follow him to r theCrosse, and hearc him cry out in the bitternesse of his

r soule that dolefull cry, My God, my God,why hast thou forsaken 

mel behold Jesus Christ, God man, who was God blessed for ever, made a curse for sinne, and forthysinne ; look upon finne in this glasse, and here see Gods hatred of sinne. There are two glasses wherein we fee the evill of sinne ; the bright *l - christall glasse of the law, and the red glasse of the sufferings of Christ: and this latter doth more fully, more sensibly (I am sure) set out the nature of sinne, and Gods hatred of it: and by this you may fee the meaning of 2 Cor. 3.18. where the Apostle speaking of the mystery ostheGospell sayes, But we all with open face (marke) beholding at in a glasse the glory of the Lord, &c. We behold but Gods back parts in his works: as God sayes to Moses; we behold but the footsteps of God in his Workes: but when we behold him in Christ, we behold hinv With open face. Now look what difference, there is in know'ing a man when we only see the print of his foot upon sand,

and when we look him in the face, so much difference there is between the knowing of God and his glory as it shines in the workes of creation, and as it shines in the face of Christ; that. God therefore might manifest his glory,he would not pardon sinne so freely as to fay, you have sinned, but yet I will pity you, and pardon you , and there is an end ; no, though he t Would pardon sinne, yet he would doe it this way.

A Third reason why God would bring things about this way, is this : because God saw there could be no such way i. to draw poor sinners to himself as this. When God shall re

veal to a sinner that he is not only a mercifull God, but that he hath provided such a strange way to convey his mercy: L this hath a mighty efficacy to draw the foul to God : for the

*" poor foule apprehending its own guiltinesse, and Gods hatred

of sin ; and understanding withall, that the heart of God is set u^on such away of mercy ; is by this asby a mighty argument prevailed With to draw neer to God in a way of dependance i . upon him: for thus will the soul argue, Well, I heare that

God, tO-the end he might let out mercy to poor sinners, hath othis.own infinite wifdome provided such a strange way of ..... convey









Tkt SaitrtrTreasHry. 

i i

conveyance as this is i and when God hath made it appeare by revealing to me the mystery of the Gospell how his heart is set upon this way of mewing mercy to sinners, I conclude now 3 that the Lord is willing to be reconciled to me, and why then should I be unbelieving any more? why should I have hard thoughts of God any more? why should I remaine in my doubting condition any longer ? thou canst not be more desirous of the salvation of thy souJ, then God is of magnifying his grace and mercy: and God hath done more for thee tfien thou canst possibly do for the salvation of thy sou!. Besides , tis a mighty drawing argumeat; for by this meanes the infinite distance that conicience apprehended to be between God and the foul, is taken away: for when the foul sets ic hath to deal with an infinite deity, that is so farre above it, ic stands shaking and trembling, and dares not draw nigh to God. What have I to doe, faith the foul, with such a God as this is, who is so infinitely above me? but now when thou knowest that Christ is between God and thee, then this distance needs not scare thee; yea now all thy guiltiness' and all the filthinesse and pollution of thy soul,and all that the law hath to fay against thee, need be no discouragement to thee, when thou seest thou hast to deal with God through Jesus Christ. Therefore no foul can stand off and fay, how doe I know it belongs tome? doe but take this one rule, for that there is nothing can interest the foul in Christ but Christ himself: there is no preparation to Christ, but Christ must be all in all in it: therefore stand not off, and iay, how shall my heart be wrought to these and these preparations,and work thus and thus, before I have part in Christ 1 no; puzzle not thy self about thy preparations, but set before thy foul the mystery of the Gospell in this glorious way of Gods communication of himself to thee, and of reconciling man unto himself; and the very effi"* cacy of these truths will have a power upon thy heart to draw thee unto God in this way of reconciliation $ arid that is the way of true comfort.

The Gospell it self, though there be no preparation before, yet hath an efficacy to draw theheart to Christ; for Christ is all in all in that. And doe not fay, I am a poor mcane crea

J rare. 
ture, I can doe nothing, I cannot remember a Sermon, I cannot pray, or pet forme any good duty as I ought: why, remember foul, Christ is all in all : true, if any thing were required of thee in the.businesse of salvation,it were somewhat; but knovv that God hath laid help upon one who is mighty; therefore tis not thy weaknesse, nor the distance between God and thee, that can hinder, if thou rightly apprehendest God in Christ reconciling the world unto himself.









Another reason might have been this; God^doth it to indeare his mercy to his Saints forever; for indeed nothing indeares Gods mercy to them so much as this, that they see it ^come to them in such away of conveyance; and that which will indear mercy to the Saints in heaven to all eternity, and for which they shall be full ofthe-praises of God, shall not be so much for the good things they<njoy,as for that strange and wonderfull way by which they come~to enjoy them. This I fay is that which shall take up the hearts,andhea great part of thework of the glorified Saints in Heaven to all eternity, even their admiring, adoring, and praiiing God in Jesus Christ.

And then God delights to honour his Son , and that he might set him up, he makes him to be the meanes of conveyance of all good to those he intends it to; as if a King were to honour his Son, what way can he take to doe it more effectually then this, that all the favour he meanes to shew to any shall be only through his Son j" so when God the Father would honour his Son , he appoints from all eternity , that all the grace and mercy that any shall have from him shall be only •through his Son. Therefore as Christ faith, Al l judgement \s committed to the Son, that al} men might honour theSon3 at they honour the Father: So I may fay of the work and dispensation of Gods grace, that all is conveyed to Christ, and by him communicated to those that have interest in him, that the Son might be honoured to all eternity."

I shall conclude in a few words of application, to work upon you this that hath been said.

First,if it be chus,let us stand a while and admire at the depths? of the councel of God,and the infinite glory of the riches of his

grace
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grace to mankinde; that God should ever have such thoughts towards such poor wormes as we are , that he should not rather have let such despicable creatures eternally perish, then goe in such a strange way to shew merey to them: Truly brethten , God hath done more in bringing a poor soul to himself then in creating Heaven and Earth: the work of creating Heaven and Earth is but a low piece of work in comparison of this wonderfull way of Gcds. conveying his grace and mercy to the children of men through his Son: this is the masterpiece of the workes of God, which he hath already done, or will ever doe to all eternity: and God therefore is tobeadr mired and adored in this. We are to glorifie God in every creature, but how is Gcd to be glorified then in his Son, wherein so much of his glory doth appeare? If it be a sinne for us not to sanctifiethe name of God when we behold his glory in his meanest workes, O what a sinne is it not to sanctifiethe name of God in beholding the mystery of the Gospell and his glory shining in the face ofjesus ChrisUGod,expects(brethren) that those who live under the Gospel, should spend their dayes and thoughts, and talk,about that glory which he hath manifested in his Son. O you that have 'such chaffy drossy spirits, that can spend your precious thoughts upon such poor things as you doe, know that here is an object to take up your thoughts;and your sinne is abundantly the greater in this, that .you spend your thoughts about such vanities, when God sefs before you so glorious an object to raise up your hearts unto himself; and you that spend a great deal of your lives in vanity, know, that this day you have heard of a truth that above all things in the world should take up your time and thoughts in the contemplation of it.

And you that have more time and greater estates then others, and are not put upon it to get your bread as others are , and so have greater opportunities for the worship and service of God, and for searching into his truth,.yet how doe you spend your time in Vanity and light things, as if there were no greater matters to take up your hearts! It is a signe cf a vaine and frothy spirit, that when God propounds such glorious things to you, that yet it should be the content of your fouls to baffle

out
out your time in vanity; and things that will not profit. Well, if you would have an evidence to your fouls, thatChrist is all in all to you, and shall be to all eternity, take it in this: if ever God hath opened thine eyes to see his glory in the mystery of the Gospell; and that thy heart is taken with it, and overcome by it, it is an argument that thou art indeed the foul which God hath received to mercy in his Christ; bul (ayes the Apostle, 2 Cor .4.3. I four Gospel l be hid, it is hid t» them that are lost. There are a great many to whom the Gofpell is preached, and yet tis hidden to them; and it is hidden to you if you speak of Christ only in a formall way, and think it enough to fay, I hope to be saved by God in Jesus Christ; but dotst thou see that in the Gofpell which raises thy heart with admiration, and that darkens all the glory of the world? dotst thou see more of the glory of God shining in that one sentence , God so loved the world that be gave his only begotten Son, t^at whosoever believes in him , jhould mt perish, but have everlasting lise , then thou seest in the wholeframe of the creation of Heaven and Earth ? thou hopest thou say est to* get to Heaven; but what wouldest thou doe there? the work of Saints and Angels in Heaven joyned together, is to tnagnifie God for this great work of hjs: doe thou then begin this" work here , and give God his glory, for the great things he hath done for the children of men. . , • w The Second use should have been this: If Christ be thus all in all, then let us blesse God that ever we knew Christ ; and that the mystery of the Gospell hath been revealed to us: for otherwise we had been without God in the world ; and what would have become of us had not this grace of God in the Gospell been revealed to us? could you ever have thought of it yourselves? could it ever have entered into your hearts? certainly no; nor into the heart of any creature in Heaven or. Earth: therefore blessed are your eares , that heare the things which you heare: and blessed are your eyes, that see the things which you see; and know, that when you come to live under the Ministry of the Gospell, you enjoy the greatest mercy that ever you enjoyed since you were borne : the coming 1. . I under,
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under a powerfull Ministry, that reveals Christ and brings the day of salvation to the soul, it is no other then the fruit of the prayer of Jesus Christ for that soul: compare Isaiah 49. 8. with iCor.6.\.2. and you (hallsee this. Isaiah 49,8.shut faith the Lord3 in an acceptable time have I heard thee , and in a day ofsalvation have I helped thee, &c. Now it is apparent by the context, that this is to be understood of Christ: that God the Father speakes there to his Son : well, what is this acceptable time and day of Salvation in which Christ is heard 1 look iCor.6.1.2. jn the chapter before he had told them, That they .mere ambassadors for Christ. We then as workers together frith God^beseech you also that ye receive not the grace osGodinvaine; Now what is this grace of God 1 tis the Ministry of the Gospell , For he faith I have heard thee in a time accepted: and mark how he applycs h, Behold now is the accepted time: behold now is the day of salvation. As if he should fay; the acceptable time and day of salvation in which God the Father hath heard Christ, is now : now that we the ambassadors of Christ come and open the mystery of the Gospell to you; now is the time wherein God the Father hears the Son for you: what a mercy is this) and what an engagement upon you,that when you heare any thing of the mystery of the Gospell opened to you, you are to look upon it as the fruit of the prayer of Jesus Christ: and so when Gods (ends a faitbfull Minister to any congregation, tis the fruit of the prayer of Christ. Christ pray es, O Father, that there might be an acceptable time for such a people, for such a man and woman ; it may be they have gone on along time in ignorance and prophanesse; I hut Christ hath been praying to the Father for them , and when this acceptable time comes, then God disposes of them, that this man mall goe out of such a wicked family , and shal l live in a godly family , or shall come to such a Sermon, and there (hall heare the wondei full things of the Gospell opened to him, and fiull come to understand this great mystery of Gods letting himself out through Christ unto his people : and •here the Lord will renew him by a work of grace, and bring his heart over unto himselfe, this is the acceptable time when

1 God 
God reveales the mystery of the Gospcll to any soul : therefore blcfle God for this.









Thirdly , this shewes how deare Jesus Christ should be unto us. O how should we delight and take contentment in him that brings the Treasuries of grace from the bosome of the Father , and opens them unto us: and not only opens the minde of God the father to us, but comes and lets out the treasure of Gods goodne sse to us. It was stopt before, 1 but Christ he opened as it were the flood gates, and lets the current of grace and mercy in upon us. O how deare therefore should Christ be unto us? it was the speech of that Martyr, Master LambertyNoHebutChristyWHe but Christ. Yea when he suffered Martyidome for Christ, then none but Christ was deare to him; because he saw that Christ was the way of conveyance of all good unto him: as if God now make a man a meanes of conveyance of a great deal of good to a nation, every man will be ready to have his eye upon that man: I, but there was never such a way of conveyance of good to us as Christ is: therefore how should our hearts love him, and prize him, and rejoyceat the very thoughts of him? If you have a friend, and God makes that friend an instrument of mercy to you , O how doth it indeare you to that friend: if the husband be an instrument of good to the wife-, or the wife to the husband; is a Minister to his people, or people to their Minister , and so in all relations: when we can look upon others as a meanes of conveyance of Gods mercy7to us, it is a mighty argument to knit our hearts unto them, and indeed this is the way to obtain love. It may be the wife complaines, she hath not lbve;from her husband; or the husband complaines: he hath not love from his wife: Why now, be as ihstrnmentall as you can to convey the goodnesseof God to them , and 'this will mightily indeare and knit them to you; and if it doth so between man and man ; how should it doe so much more between us and Christ, who is indeed the husband of his Church, and through whom the fulnesse of God is let out unto his people? O now deare and precious therefore ought he to be untousl .

I « Fourthly*
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Fourthly, is Christ all in all? then ifwehavcan interest in him, it should satisfie and content us,though we have nothing, or be nothing in our selves: Why, because if we have Christ, we have all; though thou wants st parts, friends, estate, outward comforts; yet know Christ is to be thy all, and is not he enough? as he said, am not I better to thee then ten sons? so fay es Christ to the seul, what doest thou want? thou wantest this comfort, and the other comfort, but am not I all in all to thet, and better then all? yea , be willing to be made nothing, for all is made up in Christ.

Again, it should have put us upon this,to be willing to give """^op all we have to Christ; alas, our all is but a poor all: yet give it to Christ; our parts, estates, interest, names 3 let Christ haveall becauseheis our all, >r~ ) '.

And let him be the rule of our prizing all things: so farre as we see any thing of Christ,prize it sutably: as tis reported of Master Bucer, if he could see any thing of Christ in any man \ or woman, though they were never so poor and mcane, his v-x heart would close with them. And tis said of Austin, that before his conversion he took great delight in reading of Cicero's workes; but afterward, fay es he, I sinde not the name Christ in all Cicero $ and that took off his heart from him: so in, all thou doest enjoy, look how much thou seest of Christ ink, so farre let thy delight and esteem be carried out towards it,and no farther.' ;. .

Again, with whattnrghty intention of spirit should the heart be put forth toward Jesus Christ above all things! what though Cod give thee an estate and honour in the """•s^world : if thou hast not Christ thou hast nothing, thou hast not that that makes way for thee to eternity. There> fore be not satisfied with anything without Christ. As Abraham fayes, What wilt thou give me hor dreeing Igoe childItjstl So fay thou, Lord, thou hast given me a portion in the world, thou hast given me credit and repute amongst men; but Lord, what is all this to me, if I goc Christlesse3 And have not him that is the conveyance of grace unto »y foul , that is all in all ? O Lord, thou hast this day
i












j taught me, that such is the distance and breach betweenc

rthee and me, that unlesse it be made up through a mediator, I must eternally perish : therefore give me Christ, whatever thou denyest me. O satisfie not your selves with any thing, without Christ. Many hypocrites they satis""fie themselves with gifts: if they have gifts, then they are contented. Consider that parable in the Gospell, Matth. 13.45,46. The merchant-man sought after goodly pearles, I ut when he had found the pear le of price, then be went and soli all that he had, and bought it. Now gifts and parts, ar.d other atchievements are these goodly pearles: I but Christ he is the pear le of price: therefore whatever thou hast, be . willing to part with it for him : if God have discovered * to thee the pearle of price, let no goodly pearles satisfie thee. Many fouls perish eternally because they are satisfied with goodly pearles , and doe not endeavour to ob- » taine this pearle of price. —— «•»

Againe, the application should further have been, to have endeavoured to work this upon you, that in your seeking after God, you would be sure to take Christ aiong with you. -"—

I will give you onely this note, if it were your last time to pray to God, and your everlasting estate did depend upon Gods mercy, should you now seek God never so earnestly, yet if it were onely in a naturall way, as your creator, your condition would be very dreadfull,and you would perish eternally. If God should lay any of you upon your sick beds, or death beds, and you should cry to God, mercy, mercy Lord, be sure you take Christ along with you, and look upon God through Christ , or else all your cryes will be to no purpose. ItisaspeechofLatW, that God look't upon out of >; Christ,is most dreadfull and terrible; and it argues a great deal of ignorance in us, when we think we can goe to God, -and shall sinde mercy with him, without considering him as a. God that will be reconciled to us only through his Son. To conclude all, as Christ sayes, If I be lifted up3 1 will draw almen 

* . unto 









mto me: so this is the work of our Ministry, we hive spent time amongst you that we might labour to lift up Christ to you: and O that God would be pleased to draw all your souls to him.
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Hebr.ii.v.i. t

Now Faith is the substance of things hosed for, the 

evidence of things not seen. . Aj^?'

IN the latter end of the former chapter the Apostle exhorts to perseverance , and shewes the great evill and danger of drawing back. Now, to the end this evitl might be pre* vented, he Ihewes what it is that will deliver us from it. Whatever others doe , or whatever temptations or afflictions we meet withall to draw us back, yet still the just shall live by faith : New faith is the substance of things hoped for , the evidence of things not seen. 

In this Chapter ("therefore) he falls upon this argument, to wit, the opening of the doctrine and practice .offaith. And thewords readarean excellent description of faith (not an exact definition of it) It is the substance of things hoped for, the evidence of things not seen. The substance 5 the word in the originall is very fulljhe tefatw, it hath many .significations: the fundamentall, the foundation of things hoped for; the subsistence , the substantiality of things hoped for 1 those things that in themselves have no reall present subsistence to us, but are things to come,and hoped for; yet faith gives them a present reall substantiall being to us. The substance of things hoped for, the evidence of things not seen. The word translated evidence3 is a LogicaU terme, and signisieth such a kinde of conviction as is by way of dispute and cleare demonstration, so as it must needs compell one toycild unto it; that is the propriety of the word.that although the objects of faith are things not seen , either by the eye of sense , or by the eye of reason, yet faith brings such a light with ic, and makes them so dcJhe-Saintt Treasury, 












monstratively cleare, that it even forceth the soul to a beliese

of them: so that it hath the fullest conviction of them that

poflibly can be.

Two things then ("you sindcj are here said of faith: First,that it gives a substantiall reall present being to things

hoped for.

And secondly, that it is the evidence of things not seen. In the first of these, we have these two things: First , that there are many glorious things which the Saints hope for, that yet they have not: they are men of hopes. Secondly , that their faich doth give a reall and substantiall being to those things which they hope for.

In the Second of these we have likewise two things: First, that the things of God are things not seen. And Secondly that fjith is the evidence of those things that are net seen.

For the first, but briefly, There are great things that the Saints hope for3thatyet they have not; they are men of hopes. They hope that they shall ere long be delivered from all sinne and sorrows: that they shall never sinne more, never be tempted more, never suffer more, never feare more; they hope that the time is coming when it shall be said of all their sinnes, as Mojes said of the Egyptians, These your enemies that now you lee, you shall never see them more. They hope that these vile bodies of theirs, these bodies of clay, bodies of vilenesse, bodies of sinne , shall ere long be made glorious bodies ; that these pieces of dirt shall (within a while) shine more glori. ously then the Sun in the firmament. They hope that the Image of God shall ere long be perfected in them, so as they shall be fully united to God, and be made one with the Father, as the Father and the Son are one. They hope that they shall meet with their blessed Saviour in the aire; and with these their eyes behold him coming in his glory: They hope that they shall be possessed of those glorious mansions which he is gone before to prepare for them. They hope that their eyes shall be blessed with the glorious vision of a deity that they shall see God, and so see him, as to be like unto him. They hope that they shall enjoy full communion with the Lord; that they shall have the immediate'and full settings

out
out of a dei^y into their souls and bodies, without any intermission. They hope that they (hall joyne with the blessed Angels and Saints in eternall Hallelujahs, and shall be everlastingly admiring and adoring the name of the great God, for thole glorious mysteries of redemption by Christ. They hope that they shall keep a perpetuall and eternall Sabbath, and shall no more be combred with naturall things, with the things of the earth, but shall have perfect and everlasting rest in Christ, and shall live in God as in an infinite ocean of all excellency ; these things they hope for. I but are not these conceits? are they not notions, pretty fine fancies, with which they please themselves? is* there any reallity in these things: indeed if these things were reall and substantiall, if there were as great a reallity and as much substance in the things they hope for, as there is in the things they enjoy in the world for the present, and that they could see them as certainly as they see the things that are before their eyes, it were somewhat like. Well, sayes the Apostle, there is a principle to make all these things substantiall to you; and faith is the substance of things hops d for. These hopes are not conceits and notions, but they are raised up in their hearts by the mighty power of the holy Ghost. Rom. 15.13. Now the God of hopefillyou with all joy and peace in believing, that you ma) abound in hope through the power oj the holy Ghost. There needs not the power of the holy Ghost to raise fancies and conceits in mens hearts; but the hopes of the Saints are such as are raised in them by the power of the holy Ghost: And God himself is ftiled by their hopes: Now the God of hope, &c. Now God is not the God of fancies and conceits, but he is the God of the hopes of his Saints? And these hopes are given to them, to the end they might be kept from drawing back , and might be upheld for the present in whatever they suffer. Therefore the Scripture compares our hope to an Anchor, and to an Helmet: you know that of all dangers, those are the greatest, of shipwrack by Sea, and of enemies by Land: now our Hope is to helpe against both: against our dangers by Sea, of shipwrack, our hope is an Anchor: against our dangers by Land, of enemies , our hope is a helmet. .Thc hope of the Saints for the present is as the corke to tfie
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net that keeps it from sinking to thebottome; though they may be in the water, and the lead of troubles and afflictions may weigh them down , yet their hope keeps them above water; they have great hopes, and they have that which makes their hopes substantial; for their faith is the substance of things hoped for. And that is the second thing I now come to: Carnall hearts think there is no substantiall real I excellency in any thing , but in the outward excellencies of the World; they think that money, Lands, honours. the pleasures and delights of the flesh, have substance in them; and that there is something of reallity in these: Now I beseech you, observe the difference between the judgement of the holy Ghost , and the judgement of a carnall heart; whereas a carnall heart looks upon outward things as the onely substantiall things, C therefore you call your rich men substantiall men: and so the Scripture, speaking in the language of men, calls a mans estate his substance, because men count their estate here their substance,) now the holy Ghost accounts all those things that the world lookesuponas substances, to be butmeerconc.eits: and those things that the world accounts conceits, to be substances: (and those that judge according to the judgement of the holy Ghost, doe the likej For the Srst, you know St.John reckons all things in the world in three ranks ; either such as are profits, pleasures , or honours: the lusts of the flesh, and the pride of life, and the delights of the eye: now for those things that the world counts their greatest substance, their estates, and riches, markc how the holy Ghost thinks of them, Prov.2 3.4,5. Labournotto be rich i cease from thine own wifdome: wilt thou set thine eyes upon that which is not? That which you call your substance, the holy Ghost sayes, it is mt, itvhath no being at all. Well, but honours and preferments have somewhat in them. Nay, they have nothing in them neither. Asks 25.23. tis said , Agrippa andBernice came in greatponrpe to the judgement seat, glittering in their brave apparell; but the word translated great pompe, is, they came with; much fancy: what greater honour is there then for Princes to come in their robes upon the judgement-seat, glittering before the eyes of their subjects? thus did they: and yet their . . :.; .. 'great
great glory in the judgement of the holy Ghost, was all but a great fancy: And for the lusts of the flesh, Amos 6. in verse 5,6. you have the sensual i ty of the people set out very fully, They He" upo>i beds of Ivory , and stretch themselves upon their couches^ ana eat the Lambes out of the flocks and the Calves out of the midst of the stall; they chant to the found ofthe violl9 and invent u themselves instruments of mufiekji they drinkwine in bottles, &c. and in verse 13. it comes all to this , Te rejoyce in a thing of naught, in that which hath nothing in it; there is no reallity, no substantiall excellency in all these things; neither in riches, honours, or pleasures; but marke now how the holy Ghost judges of spirituall things: what substance there is in them, which are only conceits to carnall hearts, Pw.8.20, a 1. ("fay es wisdome there} I lead in the way ofrtghteousnefit &c. that I may cause those that love me to inherit substance; to inherit that which is; so Tremelius, as if nothing had a being, but that which wisedome causeth to inherit. And Hebr. ibi. 33,34. Tou were made a gazing stocks both by reproaches and afpilitons, and tookjoyfullj thespoyling ofyour gcodss &c. (but how came this to pane? marke,} knowing inyour selves that ye have in '>' heaven a better, and an enduring substance. So that that which vpas but a conceit and notion to the world, by their faith they saw it to be substantiall unto them: and Hebrewes 11.10. It is said of Abraham , that he looked for a City with foundations: there was no Gity in the world that had foundations in Abrahams eye, but only the City that he looked for; and it was his faith that gave that City foundations. Thus we fee the different judgement of the holy Ghost and the world. As now while we live upon the earth, we think the earth to be very great, and the Sun and Moon and Stars to be but little things, and they seem so to us: but were we in heaven, we should then see the Sun and Moon and Stars to be great and vast bodies , and the earth to be but a point in comparison of them: so while men have earthly hearts, they look upon the things of heaven as conceits, and poore small inconsiderable things, not worth looking after: but if by divine principles they were once listed up to heaven and could converse there, then r they would see the things of heaven to be great matters, and
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the things here below to be but a point; to be but poor low inferiour things, not worth minding or affecting. Those things that are the objects of faith are substantiall things, and faith gives them that substance.

. And they are substantiall things, First, because they have in them more then appearestobe in them : we count that substantiall which hath in it more then it appeares for: those things that make a great (hew, and have not that in them which they make shew of, we count them vain, and without substance,as a piece of cloth that hath not that in it which it stiewesfor, we fay it hath no substance in it.

Now the things of God have more in them abundantly then they shew for, and therefore they are substantiall: hence it is that when Christ shall come in glory, the Text fay es, He shall be admired in all them that Mit ve,2.Tb<s.l.10. They seeforthe present a great deal of excellency in Christ, and they love him, and their hearts are towards him for that they see in him now; but hereafter he shall appeare abundantly more glorious then they thought for: then they shall say, indeed we did see much in Christ, but we see now infinitely more glory and excellency then ever we imagined.

Secondly, the things of heaven that are the objects of faith are substantiall, because there is most of God in them. Now God is the infinite first being of all,and gives being to all: that therefore which hath most of the first being in it,must needs be the most substantiall and reall good : Now though it be true that all creatures are filled with Gods excellencies, yet spirituall and heavenly things arc above all other most filled with* God: the very divine nature of God is in them, and there is theyery life of God, and the Image and glory of God, and there God doth especially communicate himself. God hath two way es of his communication: the one is to his Son, and that is in an infinite way that we understand not; and the other is to his creatures: and his spectall communication of himself to his creatures is in spirituall and heavenly things: therefore they must needs be the most substantiall and reall things to the foul. And then Thirdly, they are substantiall thing s and not nor

tions
tions and conceits, because they are the very center of the thoughts and intentions of God himself, and that which he ainies at in all his workes towards his creatures, and the very center of the happinesse of the most excellent creatures that ever God made. Now that which is the very issue of the great defigne of God in making the world, and of all the workes he doth iaiheworld, and the highest good any creature is capable of, certainly it is no conceit, but hath a great deal of substantiall being in it; but the good we have in spirituall and heavenly things, is the very issue of Gods defigne from all . eternity, in his full communication of himselfe unto his creature; and it is the highest good any creature is capable of: therefore spirituall things are reall and substantiall.









Againe , reall and substantiall things they are, because we finde they have a reall and substantiall operation upon the souls of those that are acquainted with them. O the mighty work that appeares upon the hearts of the godly from the apprehension of spirituall things, that are the objects of faith / how doe spirituall things tune and raise the hearts of men that were low, and base, and drossy, and vile before, to converse with God in the highest way and kinde that it is possible for a creature to converse with God in; and what great things doe they enable the foul to doe! those things that have such a substantiall operation,must needs be reall and substantiall.

Lastly, they have an eternall subsistency , that shall never vanish or fade away, that when all other things shall wither asthegrasse, spirituall and heavenly things shall abide for ever: therefore they are the only substantiall things. . But then, as they are thus in themselves, fa how come they to be thus to the foul? why it is by faith ; faith gives them thebottome, the foundation , the substantiallity of their being. And I note this the rather, because the great reason why our hearts are not taken with spirituall things, is, because w| doe not see into the rcallity and substantiallity that is in them, and into the prescntnesse of the good they have. * .. j/'..

. Now faith gives them this their substantiall being:

First, because it is faith that carries the foul to contemplate

upon
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upon God himselfe, and enables the soul to discerne the excellency and glory that there is in God, to know much of God in his own essence and being ; and elevates the foul to converse with God in a higher way abundantly then reason can doe (though it is true, a great deal of God is understood by reason.) And then by faith the soul comes to know what riches there are in these excellent and glorious things of God. It first sees them in God, and then after that it sees this God to be infinitely willing to communicate and let out himself to his creature; And then by faith the foul converseth with the deep and glorious councels of God, between himself and his Son: It fees into the great designe God had in sending his Son into the world for the working and bringing to paste those high and glorious intentions he had in communicating himself to the children of men through a mediator. Again, faith converfeth with the great things of the covenant of grace, and there sees into those unsearchable riches ("as the Apostle speaks^that have no footsteps in the creature; so the word signifies$we cannot fee them by reason,or the creature. A speciall object faith works upon, is the covenant of grace in the Gospel], and it sees the riches that are revealed there: And faith receives the testimony of the holy Ghost; the holy Ghost is appointed by the Father and the Son to witnestfe these great things, to manifest to the soul the deep things of God; those things that arc but meer notions otherwise to the heart of a man , the spirit of God discovers these to the foul; and so faith working upon these objects, and closing with them as the proper spheare for it to move in, it makes all those glori* ous things that are revealed concerning the happineste of those that God intends eternall good unto, substantial] and reall to the soul; such things as the soul can build upon, and dare venture its self, and its eternall estate upon; and we had need have a good foundation in those things we are content to venture our eternall estate upon: and because it must be the work of faith (when God intends to save the soul) to have such apprehensions oftheGospellasto be willing to venture its eternall condition upon it, therefore it had need have a sure foundation: and hence faith is the substance of things

* hoped
hoped for, and gives a reall being unto these things.









And as it makes them reall and substantiall, so there is another thing included in this word , It makes them present-, though they are but things hoped for , yet by faith they have a present subsistence to the soul; they are lookt upon by faith as now subsisting, though in themselves they doe not: faith partakes much of the nature of God , it hath a kinde of omnipotent power in it, out of nothing to create something: there are many excellent works of faith , and amongst the rest this is a speciall one, to give a being to that which in it self hath none, to make it for the present a substantiall reall being to the soul: the work of faith in this kinde is very observable: for evill things that are very nigh, faith can make them at a mighty distance; and for good things that are never so far off, faith can make them to be as present to it. Observe what the Scripture speakes of it this way : first for evils that are very Highland encompaffe us round about,when we are in the midst ofthem,faith can put the evill at a distance, as Psalm.91.7. A thousandjhall fall at thy fide, and ten thousand at thy right handS but it Jhall net come nigh thee; not come nigh thee: If he had said, it shall not be upon thee, it had been somewhat; but to say, it shall not come nigh thee, this is a strange kinde of expreflion; how could it be said not to come nigh him, when thousands fell on both hands , and he was in the midst of k.? it was by faith: faith put that at a distance which was just upon him. The strength of reason will help one, when the plague is a great way off, then a man thinks, lam safe enough, because farre-enough fro*m it: but suppose the plague come into thy house, into thy chamber ; now to believe a promise,it shall noc come nigh thee, here is a mighty work of faith ; faith puts evilspresent ata farre distance. And then on the other side, forgood things that are absent, &a great way off, faith can make them as if they were really subsisting: therefore QHcL 11.15.) It i$ said of the Fathers, that theyTaw the promises afarre off, and embraced them: the word in the originall is faluted the promises; nowfriends when they salute, must be nigh one another; their faith made the promises which were a great way off to be with them as if present: therefore it is
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said of Abraham, that he saw Christs day, and rejoyced; and theScripture speaks of taking hold of eternall life, and that we doe by faith; and of being in heaven,, receiving the end of your faith: Tis not,yo« shall receive,but now you are receiving. Psalm. 108.7'8. God hath spoken in his holinefsej will rejoyce, I will dividelsechem &c.Gilead is mine, ManaJJeth is mine: marke, is mine : he presently concludes, as if the thing were already done, for it was so by faith: faith gives 'a present subsistence to things. Reason it self hath a great deale of power to make things that are future, to be as present, both in evill things and in good. In evill things, a man that is a contemplative .man, and hath a wicked heart, he will fetch the sweetnesse of his lust and sinne which is a great way off, and make it as present by meditation, and roling it up and down in his thoughts in a way of discourse; and so acts his sinne contemplatively , though he may be in hell before he aft it really ^ Now as reason and discourse can fetch in a lust, and make it as if it were present: so reason can goe a great way in making a future good thing as if it were present. And this is the difference between a rationall creature , and a sensuall: a sensnall creature is only for the things that are before it; but now reason can fetch things that are absent, and make them as present: and in regard of this, God hath a mighty advantage of mankinde, either for the bringing of his wrath upon them, or for bestowing happinesse upon them: as you can fetch in your lusts that are absent, and make them as present to you in your thoughts, by the work aitd disc^y/se of reason: so by the worke of this faculty , God can maker «*ils anq^plAgues though future,yet to be as present with you.And in this respect the wofull evill of those that perish eternally may be set out dreadfully: namely thus, they being reasonable creatures, by the work of their reason they may fetch in all the misery that they shall indure to eternity, to sill up every moments misery, that all the misery they shall indure to eternity , they shall possesse it presently and together: and therefore the torment of a brute creature is infinitely short of a reasonable; suppose a brute beast were in hell, yet its misery would come infinitely short of a mans, because a brute creature apprehends no more

misery,
misery, then that instant : but now, if a reasonable creature be in torment, and knowes it shall be in it eternally, b» thought and discourse it can fetch into that very instant, all the paine that it must endure for ever. And so for happinesse, those that arc saved, shall be infinitely happy every momenr, because they shall fetch in all the happinesse they shall have to eternity tomake them every moment happy: this is the work of reason. Now if reason can make future,things to be as present, how much more can faith, that is not only reason elevated, but is a principle higher then reason? as it is in dispaire,, a man that dilpaires brings hell to himself before he is in hell; and makes hell that is absent, as if it were present. Hence some in their dispairing have cryed out, they were in hell: as Traucu Sfira, he said he was in hell, and hell fire was upon • Kimi Because by dispaire that which is future hath a reall kinde of subsistance in the heart of a man , as if it were now present* Now as dispaire brings in the rcallity of Gods wrath that is future, and makes it as present, so faith brings in the reallity of Gods love and mercy that is to come, and makes it as present: and it is as genuine a work of faith, to make, future things present, as any work of faith. Now I should have shewn you in what respects faith makes things present , that are to come, and what is the work of faith in them. But briefly, it makes all things present that are to come:









First, because it sees all things as certain as if they were already; if a man have a bond of one for a hundred pounds, that he is sure off, he sayes here is a hundred pounds, because of the certainty of it.

Secondly, because faith lookes upon the possession of thing?, that not only they shall be, but that now there is a possession * of them, and that two way es; Firsts Christ our head is gone If before to prepare mansions for us, and in our name to take possession of heaven, therefore we have taken peflession in our head 5 and then Secondly, we have the first fruits of the spirit, Jf the first fruits of the glorious things of heaven; and in that regard, we our selves have taken possession, and therefore they are as present to faith. Thirdlyjthcre is such an infinitenesse in /// eternity ,that the time tEatis to be before we have ful possession? N
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is not considerable: therefore faith lookes upon them as pre•sent. ,

And then Fourthly, faith eyes the things of heaven contH nually, and they are therefore present , because they are airways s in the eye of faith. >, -^And Fifthly, the prcscntneflc of them is seen in this, because \F the Saints en joy_ all in God : for this is the happinesse of heaven,to see all glory and blessedncsse in God: Now faith doth something of this here; faith inables us to fee great things in God. Now the enjoying communion with God for the present, and beholding of heaven in God , and seeing all things in him, this must needs make a present reall subfistance of them to the soul. Thus I have spoken briefly of faiths, being the substance of things hoped for.

For the use: If faith be the substance of things hoped for, and gives being to things so high and glorious as the things of God are: First, then certamly faith it self must needs be a very substantiall thing; faith is not a conceit and notion, for it gives reality and substantial being to those things the world counts conceits: faith is the most substantialest glorious thing in the world: It is that, in the working of which, the power of God appeares more then in any thing in the world: therefore in Ephes. 1.19,20. there are some six or seven gradations of the wonderfull power of God that appeares in the working of faith: Now that must needs be an exceeding substantial thing, that hath such a mighty power of God in working of it: God doth not use to put forth extraordinary power for r the doing of ordinary things. Now when he speaks of faith, he sets out his power in a glorious manner , and in an extraordinary way; and thereby tells us, that faith hath some great matter in it. And indeed faith hath much in it; though it be a grace that empties us of our selves, yet it is that whereby the believer is enabled to doe one of the most glorious workes that ever creature was enabled to doe: as now for a poor soul to see its seisin its own filth, under sinne and gtiilt, , and to fee the wrath of an infinite deity incensed against it; to see the infinite justice of God requiring satisfaction, and «he infinite holistefle of God hating of sinne; to have the accusations
sations of conscience, of Satan, of the world , and being sensible of all this, yet to lay hold upon a mediator between God and man, and to trust in a righteoushesse beyond it self, and to tender it tip to God the Father for a full attonement and satisfaction, and to venture its self, and eternall estate upon it; and being unholy and filthy in it self, yet to unite it self to God in as neer a union (for the kinde of it) as possibly a creature can have with the Creator , next the hypostaticall union of the humane nature of Christ with the divine: I fay; for faith to be able to doe this, it is a high and most glorious work, and there is au abundance of the power of God appeareg if! it.




[image: [graphic]]







By this how may we discover the vanity of the faith of the greatest number of people in the world, who have nothing but meer emptindft in them, their very faith is only a notion, and no marvtll then if all things they believe be but notions, they can doe nothing with their faith. You fay you hope and believe and trust in Gods mercy, but what can you doe with your faith ? what reall fubstantiall work of faith is upon your hearts? when faith comes, therecomts the mighty power - of God and his wonderfull glory into the foul, that creats (as it were J and gives fubstantiall being to the most high and glorious objects in the world: therefore know,that faith is not a dead flight empty thing in the foul, but it hath a might y operation upon the hearts of men and women : and certainly that faith that must save a soul must have high and glorious operation in the foul.

Againe if faith gives a substantial being to things hoped for, then we must lear'neto strengthen and exercise our faith in "the things we hope for: which of us doe not hope for great and glorious things ( as I gave you a hint pf them?) Now let faith be exercised and strengthened in these things ; if all those bltfled things we spak of were present to the soul, O how Would our hearts be above the creature, how should we look upon al] things here below as dung, filth, drofle, how would our thoughts be raised in the admiration of spirituall and heavenly things, how would our spirits be taken up in wondering at the glory, of God that appeares in these things, how

t 2 .' would
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would our hearts be enflamed with love to God! how would 
our conversations be in heaven for the present! what heaven- 
ly thoughts and heavenly affections would be in us in all our 
wayes! and how would we veuture to goe through fire and 
water for God! to doe any thing , suffer any thing, be any 
thing for God. And did our faith make such glorious things 
as these reall and substantial to us? how substantial would 
our duties and services be. Why is it then that our duties 
have so much vanity in them, are so empty, having nothing 
but circumstance in them; certainly (brethren) if our faith 
gives a subsistance to such blessed & glorious things of eternal 
life, it will likewise give a subsistance to all our duties arid 
services , that we shall not tender to God empty and dead ser- 
vices. Consider, this you , who though you dare not omit 
duties, yet what empty duties doe you tender to God ; your 
works should be the works of faith , and faith should give 
them a subsistance,as well as it gives your hopes; therefore sa- 
 tisfie not your selves with that faith that will not give a sub- 
 sistance to your duties; and doe not think itwill give a sub- 
 sistance to such glorious things we speak of. Thus much of 
 the firstparticular, Faith is the substance of things hoped for. I 
 would seine speak a little of the second, It U the evidence of 
 things not seen. 


There are two things here.

First, that the things of grace, spiritual and heavenly things, are things not seen.

And secondly, that faith gives an evidence to those things.

First,that grace, spirituall and heavenly things, are things not seen.

The Apostle sayes Gal. 5.19.22. the works of the flesh are manisest; but when he comes to the workes of the spirit, he sayes the work es of the spirit are these: he doth not say, they are manifest; for indeed they are things that are not seen: though tis true, the operations of them appear, yet there is no externall work of grace, but an hypocrite may doe it: therefore the workes of the spirit cannot be said to be seen either by the eye.of sense or reason. And then for the things of he** yen, sayes the ApostI«, 2 Cor.2,1%. Whtk we too\ not at the things 
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which are jeen, but at the things which are not seen , for the things which are seen aretemperaU, but the things which are not seen are eternaV.l might here discover to you how it comes to passe, that spirituall and heavenly things are not seen unto sense and reason. Many arguments I thought to have given to discover this : I must but cull out two or three particulars. The riches of a Christian in spirituall and heavenly things are like the riches of the Sea; it may be outwardly you see nothing but hideous waves, and a great deal of filth, I but the riches are at the bottonie, and the riches of the earth are within, and hidden , they doe not appear: so the riches and treasures of a Christian are things not seen, they are things that are in the very bosome of God, in the very heart of God. Now as no man knowes the things of a man , but the spirit of man; so no man knowes the things of God, but the spirit of God, and him to whom God doth reveal them.

And then they are things that are beyond the principles of reason, they are too high, and so too glorious for such a faculty as reason is ; if an object be too glorious for sense, it destroyes the sense: so these objects are too high for reason, and and therefore cannot be seen by reason.

And theblindnesse of man naturally is such that he cannot see these things. And chiefly God so orders things in his providence, that hegoeth a quite contrary way fas to sense and reason) to that which he hath promised. I say it is the way of God to hide his glorious excellencies by seeming to goe in the wayes of his providence directly croflte to what he hath promised; we might shew how God hath hid from sense and reason his mercy to his own people: that of Abraham is considerable; there were two promises God made to Abraham3 the one of g^oing out of his own country, and carrying him to a land flowing with milk and honey ; the other, that he would make his seed as the stars of heaven for multitude, and that in his seed all the nations of the earth mould be blessed. Mark now, if Abraham had not had something to evidence that which was not seen, he could never have seen the faithfulnesie of God in these promises: for when he was gone out of his own country, he comes to Canaan (due country promised.)
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but as soon as he was there, he was-ready to starve, and was faine to stye to Egypt: and if hehadnot had faith he would have fallen off, and have been ready to turne back againe. And then for the second promise, Jhat in his seed all the Nations of the earth Jbould be blessed'. Abraham gotth on sea'venty yeares, and his wife had no childe; and it ceased.to be with her after the manner of women; file was old, and Abrahams body dead: and after he had a chjld, he must kill him, and being saved, Isaac must be forty yeares before he is married; and when he is married , he must have no childe in twenty yeares: and in the first hundred and fifty yeares after the promise, there was but seaventy of all his seed: yet this was the promise, that in his seed all the Nations of the earth should be blessed: thus God seemes to goe croffe to what he promised. We might instance also in Jacob; God commands Jacob to r«* turne from Lahan : and after that, mark howGodfollowes him. First, his uncle Lahan followes him with thoughts to flay him. Secondly , In his Journey his wives nurse dyeth. Thirdly, his wife dyes. Fourthly, Vinay is ravished. Fifthly, his two SonSySimem and Levy commit that villany,that makes him stink in the nostrils of the people of the land. Sixtly,E/<ia comes to destroy him ; and all this in that journey that God commanded Jacob to take. Now if Jacob had not had faith to look through these to the things that might encourage him in his way to things not seen , it had been impoffible he mould have gone on. So when God brings Israel to Canaan, you know what a way they goe about through the wildernesse: when they were come to Canaan3 a land flowing with milk and hony, God brdught them to the worst part of it: for the south part was the hottest, anddryest, andbarrennrst part of the countrey: thus God seemes to goe on in crosse way es, and this hides the excellency of the things of God: and hence ic comes to passe they are hot seen. If it be so, then that the things of God are not seen to a carnall eye, and require more thin reason to apprehend them:

First, it fliould make us cease wondering, that men of excellent parts and reason, doe not see the things of God, but flight











a great deceit in many , who think that because such and such men have larger abilities of reason then others to understand naturall things; that therefore it must needs follow, thty have deeper apprehensions of spiritual things: and yet men reason thus, what you poor simple men and women understand these things, when there are great Schollars and learned men, that see them not: this argues a carnal heart; as if the strength of reason could make men apprehend more then faith can doe. You know what Christ sayes , Father I thanks thee, that thou hast hid these things from the wise and prudent, and hast revealed them to habes, fdath.i 1.25. Notwithstanding such expressions of Christ, yet we seethe temper of the men of the world : alas, they look upon religion as a most foolish and ridiculous thing; and so forstrictnesse in the way es of religion: when a rjtan shall see another very earnest about a thing that he thinkes is of no consequence at all, he cannot but impute folly to him: so, when the men of the world see the people of God fervent, and zealous about those things that they can see no excellency in ; and fee them willing to venture and suffer for them; they count this folly and madnesse: when Christ ("being in danger of his life, John 18.37,38.3 tells Pilate that he came into the world to bear witnesse unto the truth, sayes Pilate-, what is truths speaking in a flighting way, as if he had said, you come here to answer for your life, and you had need look to that; and what doe you talk of truth now your life is in question. So carnall men, when they see others venture their estates, and lives, for poor inconsiderable things, as they esteem them, they count this folly : and why doe they • doe so? because the things of God are not seen. Therefore in spiri tuall and heavenly things we must alwayes endeavour to beat down reason, and to advance faith: fay es Luther, In the things cfGodwe must not continual!) be asking the reason, for they are the things that are not seen: Nay (sayes he) faith kMs the htast reason, in spiritual things. Though it is true, being kept under faith there is good use of it, yet it is as a beast to be flaine, that so we may see the more of sojrituall things. I meet with a story in a book of a company of Bishops that were gathered together, and there was a Philosopher with them, who

dis
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disputed against the Christian faith; and he aigucd so subti lly that he non-plust the Bishops. Now there was a godly man, a poor weak man there, and he desired he might have liberty, to dispute, for that they were so non-plust in: and though ac first they were afraid he would spoyle the cause through his weaknesse, yet at length they gave him leave to speak; and he propounds certaine principles of religion to the Philosopher, and said to him, doe you believe these things ? and said no more, but doe you believe these things? and upon this the Philosopher yeilds. I have heard (Tayes he) nothing all this while but words; but now I finde a divine vertue come into me, that I can no longer resist the Christian faith, and this meerly upon the propounding of the objects of faith, with urging upon him, Doe you believe? certainly in the things cf faith we must believe before we can understand them fully: our faith must sometimes help us to conceive, and not alway es our conceiving help to us to believe, we finde this in Peter, John 6.69. And we believe and are sure that thou art the Christ the Son of the living God: mark, ret believe and are sure: He doth not fay, we are sure, and believe: but first believe, and then are sure; by believing we come to be sure. There are many they would faine be sure that Christ died for them, that their sins are pardoned, and that they are the children of God; and they endeavour to make this out by arguments, from the effects, ana would try themselves by such and such notes: but we slumjd rather, and in the first place goe the way the Apostle doth here, we believe and are sure: we mould caft our souls upon the truth of the word, and by believing come to be sure* •

So much for the Ffrst,the things of God are things not seen.

But now faith, that doth evidence and make them clears, We knot in whom we have believed , 2.Tim. 1.12. and the mercies of God in Christ are called "thesure mercies osDavid, AUs 13.34. Faith is not a meer notion, imagination , or conceit, but tis that which makes all surc and certaine to the soul. I should have answered a case here, whether or no there may 'not be faith without assurance, that is without assurance of a mans own salvation by Christ.









9 Certainly it must needs be a great mistalCe to put that upon the being of faith,which is the riches of faith;for so the Scrip-. ture Calls assurance : a man may be able to carry on his Trade, though he be not rich; and a man may be a believerjthough he be not rich in assurance: now assurance is the creame of faith, the riches of faith. 1 should have shewn also how farre faith can be an evidence, where there is doubting. Oncly thus: the assurance we have by faith building upon the word, and drawing conclusions from divine principles, f for that I should have spoken of, how faith draws things up to an evidence, by divine and fpirituall principles; and what these principles are: but we cannot stand to open this: but ) i t is so farre an evidence,that the soul can .venture upon it, as I told you before; faith is a foundation that the soule dare venture upon : as that Martyr said, though I cannot dispute for the truth, yetl can dye for the truth. Where faith comes with a convincing light,though there may be doubts and fears,and temptations; yet it can trust, and depend; and the soul resolves if I perish, I will perish here: let all the world fay what they will, I sinde this is the way , and whatever comes of it I wall not goe back: and by this meanes over*powers the soul, and carries it through opposition; and so faith is an evidence. i 

Many things should have been spoken by way of application.

As First, If faith be an evidence to other things, and makes, . them seen, then it is an evidence to it self. I meane thus; It is therefore possible for a soul to know its own good condition and its interest in Christ, meerly by the very work of faith it self; though for the present it be not able to argue, aposteriori, from the effects of faith, yet it may argue apriori $ faith may evidence it self. Many Christians goe on in a doubting way. meerly because they think they must have evidences of their faith, by some effects that follow their faith; and till then they can have no comfort; tis true,where true faith is, there wil be fruits and effects of it:but certainly if you could learne this mystery of the Gospel, to finde an evidence in faith it self, you would sooner come to comfort; And it is a safer way a great deal: as thus, if you have doubts about your condition, and feare your sinnes are not pardoned; and that you
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have no interest in Christ, the way to be freed from these doubts and scares; is by renewing the act of faith it self, by presenting to your souls the riches of the grace of God in the Lord Jclus * and by viewing the glory of that, see if it will not draw out your fouls to believe. And if upon this your hearts stirrenotforthe present, set these things before your souls againe,and turne not from renewing the acts of faith, to pore upon your corruptions, and then fay , you can see no interest that you have in Christ: but look upward againe and againe, and by the very viewing of them, avertue will come in, to draw the heart to believe. As by presenting the law, there is an efficacy to terrine and afright : so by presenting the glorious things of the Gospel, there is an efficacy to draw out faith: And then you are to renew the very primitive work of faith; that is to close with Christ, and to cast your selves upon the freenefle of the grace of God in Christ; and though you fndein your hearts such and such corruptions, and are ready to fay, shall such a one as I am,so polluted and defiled, cast my self upon the grace of God in Christ 1 yet lay hold upon Christ,and you have as much reason to doe it from thence, as from any thing ; and therefore this must be thy course to venew this primitive act of thy faith again and again. I but yet my doubts and scares remaine : but if thou wouldest have an evidence, to it againe & again a thousand times over, and at last there will be an evidence of the act of faith it self. But you will fay, this may be presumption to cast ones self upon the free grace of God in Christ. I answer, this is na presumption, because the very act it self gives thee a right to all that is in God and Christ. Now presumption is when a man takes that which he hath no right to: and if a man doc that to which he hath no right before, yet if that he doth give him a right,it isnopresumption.But you will say,this is a licentious way,8c gives liberty. O do not wrong faith,when thouCthough thou canst see no reason for it) in the want of sight and sense canst venture thy seise upon the riches of the grace of God « Christ, it is the most glorious work that thou canst possibly doe in this world: shouldst thou be able to live to overcome all thy corruptions, and to doe.tbe greatest service imaginable, it

could
could not be so glorious a work as this,:And it is the most difficult thing in the world; and therefore no doctrine of liberty i that soul that can goe through all the difficulties of faith, that can overcome its infinite guilt, and the terrours of t,he law, Ttnd notwithstanding all that conies between God and it, can venture upon the free grace of God in Christ, may overcome all' the difficulties in the world. Many other things might have been in urging of this, as now,though we are m the dark, and fight and sense, and all is gone; yet exercise faith, and if thou wouldest study to magnine God as a Christian, this is the onely way. There is a notable instance of credit that Alexander gave to his Physician, and the example of the (rust he put in him did mightily honour him before all his Nobles: Alexander being sick, one fends to him aad advir seth him to take heed of Philip his Payfitian, for that one had feed him to poy son him; hisPhysitian brings him the potion, and Alexander gives him the letter, and diinkes the potion presently, intimating that he would not believe what was reported of him: and this was a mighty honour done to his Physician, and so when thou hast no evidence in thy seise, yea when thou hast many temptations that speak ill of the tree grace of God in Christ, and that tell thee Christ hath left thee and forsaken thee; and that it would never be thus and thus with thee if Christ intended any good to thee ,, and when temptations are in their greatest heat, and speak the worst of Christ j Now to venture thy soul upon Christ, Christ will take it as the greatest honour thou art capable of doing to him: and it is the readiest way to advance the riches of his grace and mercy. And be afraid of unbeliefe, as well as of presumption ; be afraid least thou shouldesl not magnine the riches of the grace of God in Christ, which is his great designe amongst the children of men. 1 thought to have laid downe something to shew what encouragement we have to believe in case of want of evidence, when we are in the dark, and can see no light; and to have given rules to help ourfaith:









But I will conclude with this one use.;

By what hath been delivered you may all see what an excellent and admirable grace faith is, and of what use iws. O
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brethren , in these times wherein there is such feare, trouble and distraction; now to have faith to give a subsistance to all, the things that God hath spoken of; a subsistance to all the glorious promises that God hath made to his people: what a wonderfull blessing is this I now excercise faith, and by faith give a subsistance to all these promises ; make them a foundation to rest upon; be willing to venture all you have, your Estates, names, liberties, lives, for the furthering and fulfilling the glorious promises which God hath nude unto his Church:. and if you have faith, that gives foundations to those promifes,youwilldoeso. And though we fee nothing but darknefle, and misery upon the world, yet let us exercise faith; if the hour of temptation be yet to come, as who knowes, then we shall have need of faith; and faith onely » in such. darfcnesse can helpe us to light. And for preparation for such times, labour to strengthen faith, and by what you have heard, you may see what stead faith will stand you in, in any danger. It is-a great comfort to a Christian that though he be in the dark in many things^as there are many truths now disputed about Churches, and the like) yet to know he hath that in him that will make the things of eternall life evident to him: It it a wonderful blessing of God to have a principle that gives subsistance and evidence to such things as these are. How exceedingly would many poor souls rejoyce, if they might have au evidence but of some one truth of religion ; as the truth of a deity, which reason gives light in; they are sopestiedwith Atheisrae, that they would give a thousand worlds to be rid of it. Now if this be so great a mercy, to have that which doth evidence onely one principle of religion; what a glorious mercy then is it, to have faith to evidence all the glorious things ofGod; and to make them cleare and plaihetoyou! you can remember there was a time when you thought them fancies and conceits > but now you see them. as cleare as the light of the Sun, and you would not now for a thousand worlds but you saw them as you doe. Hereafter ( brethren} when we (hall fee them not by faith,but by sense, Ohow (hall we blesse God then, that we had before an evidence of these things made to our. souhi What would have become of us if











we had not had an evidence to cleare those things to us that lead to this glory, to evidence the righteousness? of God in Christ for ejerrial life. I saw these things subsisting and evident before, and now God reveales them fully to me; whereas on the-Other side, those that want a principle of faith to make them substantiall and evident to them, when they shall come t6 be substantiall and evident to their sense, O what a horrid terrour will it be unto them: then you will say, O Lord, that I had seen these things before, my heart then would never have been taken so with the things of the world : I ran madly upon the vanities of the world, to get riches, and honours; and I thought I wastheonely happy man , and that those things were the onely substantial and reall things, and those things that I heard the Preacher speak of, I thought them to be but notions and conceits: but now I see they are reall and substantiall. O miserable man that now I am 1

O the work of faith that can make those that are of weak parts, to see the great things of God, James 2.5. Hearkpn my brethren (Tayes the Apostle J God hath chosen the poor of this world to be rich in faith. To understand the great things of faith; that poor men should understand the great, the deep, the glorious things of God, that were hid. from the foundations of the world,it is a wonderful work ; therefore when John sent to Christ, to know if he were the Me$M ? Christ gives this as one argument, The poor receive the Gofpel3 Mathew it. 5. Why, was that an argument that Christ was the Mestias, was it not rather an argument against him? that the poor did it: if the great ones had done it, it had been an argumeut. No, The foor receive the GofpeU. And that those that are poor and weak in other things, should have this mighty work wrought in their soul.^to be able to receive Christ and the Gospel: this is an argument of the mighty power of God. Brethren, to have the use of the eye of the body by which we can see the great works of God, the Sun, Moon, and Stars, andean take notice of the glory of God in these, this is a great blessing: what man would be willing to loose the sight of his eyes, to gaine a world / because it discovers so much of the glory of GodNow if the eye that receives onely these naturall things, be
J, 
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so preecious O then what is it to have a principle within us, an eye of faith clearly to evidence the great things and glorious councels of God unto us? if a christall that can receive colours into it from without, be precious ; O what is the christall of faith? it may well be called precious faith, for it receives into the soul the glory of God, and the excellencies of Christ, and the great things of eternall life. And these are brought into the soul by faith, in the reallity and power of them to raise the heart, and to fill it with all joy and peace in believing, and to carry the soul through all the troubles of this world. O the eye of faith is a precious eye! the eye of fense i» precious, because we can see visible objects by that; but the «ye of reason is more precious , because that can make things seen which are not seen by the eye of sense; reason can discourse up to God himself : anditisthewonderfullexcel» lency of a reasonable creature that God hath given him that ability,that he can discourse so from the effect to the cause, and from one cause to another , till at last he gets up to God, the first being of all. This is an admirable indowment we should blesse God for: but now, if the use of reason have such an excellency in it; because by that we have an evidence of reasonable things to us, then still goe higher and labour to have a right esteem of this precious Faith, that gives unto us such evidence of the glorious things of God, even^that faith that God puts into our hearts on purpose that by it we might be able to receive into our souls those glorious and hidden mysteries of godlincsse that doe infinitely concerne onr eternall peace. .
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joHN.8.v.36.

jf the Some therefore shall make ym freeze stall be free indeed. 

IN this Chapter we have Christ continuing of his contest with the wrangling p«evi/h7awei, in answering all that they said, notwithstanding they snarled at every word almost that past. But however it was with the multitude, yet there were some that were taken with what he said: for in vers. 30. it is said , As he spake these wards many believed on ,. him, at least there were some beginnings of faith, or some preparations to it. And Christ tells them vers. 31. 'that if they continued in his word, then they were his disciples indeed: as if be should fay, it is not enough that you are stirred for the present and profeifeyou believe in me; I will not take you for my disciples, unlesse you continue in my word: how often doe the J flashes that are upon the hearts and consciences of mm vanish and come to nothing? they continue not in the word of Christ, and therefore are not his disciples. Christ tells themfurther, that they must understand more concerning their condition then yet they apprehended. And ye Jbafl know the truth, and the truth foal! make you free.v.%2. as if he should say, though you have some confusedapprehensions of things for the present, yet it is but very little you know of your condition : but if you will goe on in the way that God is beginning with you,, in stirring your consciences; if you will continue, you (hall come to know more then yet you know, fe shall know the truth? and the truth shaB make you free; and then in vers. 33. say they, we are Abrahams seed, and were never in bondage to any man; host s*yefithou,ye shall be made free. Sec here, they begin to snarle

...-^ again.
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againe. Master Calvin, I remember, thinks that these are the 
words rather of some other of the Jewes that were present, 
then of those that are said before to believe: but others think 
 it may be understood even of those that are said to believe i 
for though they did begin to assent to the doctrine of Christ, 
and were very much convinced , yet there w as still abundance 
 offrowardnesse, perversnesse and crookedness: in their spirits: 
so that they begin againe to wrangle with Christ, especially 
when he doth but intimate to them any thing of their bon- 
 dage. It is a usual thing for many people, that have some stir- 
 rings of conscience, and some beginnings of the working of 
Gods spirit in them , and it may be saving ones too, yet to 
continue a long time in much frowardnesse,and perversnesse of 
 spirit,if they be opposed in their way. Therefore, say they, doe 
you speak to us of bondage, and tell us of freedome/ why, We 
were never in bondage to any. vers.33. What never in bondage to 
any t were not the J ewes in bondage to the Babylonians, when 
in captivity to them 1 and were they not at this very time in 
bondage to the Romans? and yet we icert never in bondage: 
thus carnall hearts, till grace fully subdue them, are very loth 
 to know their wretched condition; they love nottoheareof 
 any thing that discovers to them the misery that they arein: 
 they were never in bondage, they say , bHt yet Christ pittyeth 
 them: he did not take advantage to fling away presently, be- 
 cause he saw them continue still in their perversnesse, and snar- 
 ling at what he spake, but tells them, wliat bondage he meant. 
 As if he should say,the truth is, though you think yourselves 
. free,yet there is a bondage that you are in, and such a bondage 
 that none can deliver you,but the Son of God alone. If the So* 
 thereforepallmakeyou free , you shall be free indeed. Thus we 
 come to the words of the Text. 


These words, you see then, hold forth unto us the blessed liberty of the Gospel; that freedome that believers have by Christ.

I come then presently to the maine doctrinal conclusion, which is this:

there is a blessed liberty, that Christians enjoy by Christy and onChrist, is a Treasury of abundance of admirable consolation , and much of the mystery of the Gospell is contained fn this doctrine. I should enlarge my discourse too farrc, and seek to gripe too much, should I think to give you but a view of this doctrine in all the points of it. If we should intend to handle it at large, I should shew to you. 1. What that is that Christ doth set believers free from. 2. The priviledges of this freedome they have by Christ. 3. The Subject of it: who it is that hath this freedome. 4. By whom it comes: how it is by the Son, and. onely by him. 5. The price and purchase of this freedome. 6. The interest that believers have in this freedome: how they come to be enfranchised and to have interest in it. And 7. the application of it. But should I goe this way to work, it is but little I should be able to doe.: therefore Iwill not graspe so much. I intend therefore to handle but one speciall thing in this our freedome by Christ.
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If I should shew to you, first of all what We are freed from; then there is the freedome from the law, the freedome from the power ofsinne, the freedome from the bondage of scare, the Freedome from an accusing conscience, the freedome from slavishnesse in the performance of holy duties; we are set at liberty in holy duties; the freedome from death, and the evill of that; the freedome from the slavery of the devill, and the freedome from the ceremonial law; but neither must we seek to gripe all these particulars : to (bew you our freedome in these, I shall onely pitch upon one, and that is our freedome from the law. If the Son therefore shall makf you free, ye shaU bt free indeed. 

The doctrine of freedome from the law, is the subject that We are to handle at this time : and when I speak of freedome from the law, Imeane, not freedome from obedience to the law: tis an erronious conceit, to think we are freed from obedience to the }aw : and it is a conceit too meane and absurd for us to spend time about it now, that have so little, and having to deal in a matter of so great consequence as we have; for what is the law, but the image of God, the very bcame of «" N , the
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thewisdomeandholinesseofGod himself, if you look at it, as requiring obedience; and for any to fay, we (hould be freed from obedience to the law, is as much as to fay, we should be freed from the image of God, from the beame of the wifdome and holinesse of God himself, therefore we will spend no time about that, but when I speak of freedome from the law, I mean freedome from the rigour of the law , from the condemning sentence of the law, in which all the rigour of it appeares.

Wherefore then it is necessary, first to give you a view of the bondage that we are all in,under the law, unlesse delivered by Christ.

And then Secondly, I shall endeavour to open to you, wherein the liberty of the Gospeil doth consist, that Christ hath purchased for us, These two things (/brethren) have in them the chitfe doctrine of divinity, and except you be well instructed and setled in these two, you cannot know aright any point of religion. ,' - . For the first: I will be but briefe in that, though there be many particulars in it, for it is the second I chitfly intend. And for a preparation to this first, this I shall tell you before hand, that I shall name many things unto you that will seem. exceeding hard; but yet take this consideration along, that although the things I name to you appeare never so hard, yet they are but in order to that which I shall afterward deliver to you, that shall have much comfort and peace in it. If I tell you any thing of your bondage itisonely to this end, that you anay know the blessednesse of your freedome and 1U berty.

Wherefore then, for the rigour of the law fthat you may know what you are freed from ) you must know what this is,, and what you are all under by nature as considered out of Christ, for so the hoiy Ghost expresseth our subjection to the law, h« faith, we are under it. Rpwr.6.14. Now ye are not under the law: there was a time when they were under the law; first,. *hen the rigour of the law is in this, it requires hard things of those that are under it. I shall shew you afterward], how the Ihingsarenoc so to those that are fe free by Christ: but to . . _ . those.






