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1. to grai)ple with the wrath of God, in the garden that was on the

other side of it. Who can imagine in what case he went over it ?

for who can conceive that weight of wrath he was to bear ? A far-

off prospect of it had a terrible effect on him, John xii. 27,

28. Behold the wells of salvation whence we draw our joy ; those

bitter waters of wrath that he was plunged into ; that terrible cup

which his sinless human nature shivered at ; the brook that he drank

of in the way, Psal. ex. ult.

Lightfoot saith, that the Jews so understood that rejoicing com-

manded at that feast, as that there was in the court of the temple*

trumpets sounding, dancing, &c. ; that their greatest joy began

towards night, continued far on in the night, and some of the most

zealous would stay out the whole night. Compare that Rev. iv. 8.

" They rest not day and night, saying, Holy, holy, holy, Lord God

Almighty, which was, and is, and is to come."

He adds, that every day once they went about the altar, with

their myrtle, palm, and willow in their hand, singing Hosanna,

Psal. cxviii. 28. In the meantime, they set their boughs, bending

towards the altar. Truly the imagination of this pierceth ; we will

never see them do that again : but we will see the saints in glory

compassing the altar always, and singing their Hosanna about it,

bending their palms towards the altar; acknowledging they owe all

to him, even to the " Lamb that was slain, and hath redeemed them

to God by his blood." I conclude with that Rev. vii. 9.—" A great

multitude—stood before the throne, and before the Lamb, clothed with

white robes, and palms in their hands ;" ver. 10. " And cried with

a loud voice, Salvation unto our God that sitteth upon the throne,

and unto the Lamb." A plain allusion to what is said. that we

may be helped so to manage our day of expiation, (for it is but a day

and no expiation beyond it), as that we may be accounted worthy to

partake of the joy of the feast of tabernacles !

ARGUMENTS FROM SCRIPTURE AND REASON, PROVING CONSER-
VATION TO BE A POSITIVE ACT, OR A CONTINUED CREATION.

Conservation is a positive act, i. e. an effect, or continued creation

;

though not a bringing of the creatures out of nothing, yet a keeping

them every moment from running back into the womb of nothing

:

so that in respect of God they are continually in fieri.

* Is. XXX. 29.
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This I find was the doctrine of the schoolmen : and both Scripture

and reason prove it.

ARGUMENTS PROM SCRIPTURE.

Argument I. Heb. i. 3. Pheron te ta panta, &c. The apostle

seems to me to have respect to Job xxvi. 7- " He hangeth the earth

upon nothing," sustaining the same by his creating power. Thus

the Son of God holds up all in their being by his power, that they may

not fall down into that abyss of nothing, from which the same power

raised them up at first. I remark, 1. That the word phero7i, what-

ever else be imported in it, there can be no less than conservation

and susteutation, whatever way these be explained. And as the

Scripture ordinarily links together creation and conservation, so

that it is not wanting in this context either ; compare ver. 2. " By
whom also he made the worlds." 2. This susteutation or conser-

vation is a positive act, according to the import of the word. It

is an act of power ; not a ceasing from acting, or a not destroying

of the creature : by the word of his power they are upheld. 3. They

are sustained the same way they were created. It is the word of his

power does both, Gen. i. 3. " And God said, Let there be light : and

there was light." Ver. 6." And God said, Let there be a firmament

in the midst of the waters ; and let it divide the waters from the

waters." Psal. xxxiii. 6. " By the word of the Lord were the

heavens made ; and all the host of them by the breath of his

mouth." Ver. 9. "For he spake, and it was done; he commanded,

and it stood fast." The apostle says, he calleth things that are not,

to be ; calleth them, viz. by his powerful word ; a most positive

action. Thus also he sustains them : therefore conservation is a

continued creation. 4. This is a continued action, pheron, in the

present time ; therefore a continued creation. It is not needless

;

therefore they would fall down from that in which they are kept,

if they were not sustained every moment, if his bearing shoulders

should shift them oflT for a moment, to bear their own weight,

Is. xlvi. 4. "I have made, and I will bear,—carry," &c. as one

doth a weight or burden ou his back. I will not say but this looks

farther; but this susteutation cannot be excluded, but is supposed.

However, the Arminians have no ground to quarrel it ; seeing they

will allow that God made us men, though we make and continue

ourselves his people. 5. The apostle useth this to prove Christ to be

God, as appears from the whole chapter. Compare chap. ii. 1, 2, 3.

Now, if this be no positive act, or any thing less than what argues

omnipotency ; if all of it be the leaving of the creature to stand, as

the mason leaves his house after it is built, it would no more prove
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Christ to be God than the angels. True, I do not think an angel

can annihilate the least creature
;
yet sure then they do not destroy

them, they leave them in their being. But though they cannot de-

stroy or annihilate the soul or the body, yet they can destroy man.

The Scriptures prove God to be God, from his positive acting ; and

idols to be no gods, because they act not.

Akgument II. Rev. iv. 11, " Thou art worthy, Lord, to receive

glory, and honour, and power : for thou hast created all things, and

for thy pleasure they are, and were created." Here again creation

and conservation are joined as effects, or rather acts, of the same

almighty power ;
" Thou art worthy to receive power," i. e. to have

thy power acknowledged ;
" for thou hast created all things, and

for thy pleasure they are, and were created." Now, there can be

no reason why he should receive glory, honour, and power, be-

cause things are for his pleasure, if he did not glorify and ho-

nour his power in keeping them up. If it be a mere cessation of

his power, and that he does only not throw them down, that may be

ground for the glory of his mercy and goodness, but not of his

power ; for every attribute of God is glorified by the emanation

thereof : but in this case there were no emanations of power ; but

on the contrary, a stopping of the same. But, according to the

right side of the plea, things run pleasantly here, and that according

to the strain of the Scripture, which magnifies the power of God
upon the account of the sustentation, as of the creation of the crea-

tures. I cannot but take notice of the Greek dia to thelema sou

eisi which Beza and Piscator render per voluntatem tuam. Compare

Rev. xxii. 11. (Gr.) And thus the words speak home to the point,

shewing that it is by the will of God that they are even as they

were created. So that creation and conservation are set on an

equal level.

Argument III. Col. i. 17, "By him all things consist." Such is

the fluid nature of the creatures, that they cannot consist without

conservation from the Lord, more than waters, unless they be held

together by something besides themselves. And this giving of them

this consistence, is a positive action ; or they consist by a positive

action of God ; for it is by virtue of the very same power, and in

the very same way, that they were created, ver. 16, en auto

ektisthe: and ver. 17, en auto sunesteke. This is likewise used to

prove the divinity of Jesus Christ. Therefore, &c.

Argument IV. John v. 17, " My Father worketh hitherto."

Christ here defends his healing on the Sabbath day the man that

lay at the pool, by the example of his Father's working still, and

that on the Sabbath day, as well as other days ; though the Jews
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observed, by God's appointment, the Sabbath day, in commemora-

tion of God's resting on that day from the work of creation.

Therefore the Father's working here is the work of providence,

and particularly of conservation, which is mainly aimed at ; for the

work which Christ defends by this example, was of that kind,

even the preserving of the life of that man. This working of

the Father must needs be a positive action, else the Armiuians

must give us a new Lexicon. Besides, unless it be so, this

example could not justify our Lord's practice ; for they con-

demned him because he did not cease from working, and leave

the poor man as he was before the Sabbath. Moreover, this

working of the Father is a continued creation : for though he

rested the seventh day from all his work which he had made,

Gen. ii. 2. yet he hitherto works, how ? by continuing it in the

conservation of all things, species and individuals : and the very

work that our Lord was defending, was a creature-conservation

being a miraculous cure. Further, if this work of conservation be

nothing else but a not destroying of the work which was made, and

left with a power in it to conserve itself, it would no more prove

the Father's working on the Sabbath day, which Christ in these words

doth assert, than the going of a clock in the Sabbath, which was

made and set agoing any other day of the week, will prove the

maker of the clock to work on the Sabbath day.

Aeg-ument Y. Acts xvii. 28. " For in him we live, and move,

and have our being." If we live, move, and have our being in

God, conservation is a positive act, and continued creation ; for

we should fall from life and being upon the ceasing of that life-

giving power to act in us, as doth the body when the soul is

gone. If conservation were not a positive act, but negative, that

is, no act at all, but a cessation from action, after he had given

US life and being, we might be said to live and be from him, but

not in him, but in ourselves. It is like it will be said here,

that this is to be understood of the effect of a past action of

God, and that en auto is no more than per ilium, as Luke xi.

20, en daciulo Theou, " by the finger of God." Indeed, no doubt,

the apostle means, that we live, move, &c. by the Lord ; but

I think, whoso will allow himself to be encompassed with the

light of this context, vers. 27, 28. "He is not far from every one of

us : for in him we live," &c. must needs acknowledge there is some-

thing more in the expression, even that the omnipresent God does

ever compass us about on every side with his continued influences

for life, motion, and being, as the light of the sun doth our bodies,

so as we see not only by, but in it: which emanations of light from
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the sun, should they be withdrawn, we should in a moment be left in

darkness. But consider, l*^, The text doth not only say we move,

but, which is more, kinoumetha, we are moved by him. Here is a

passion, and there can be no passion without an action. If we are

moved by him, then he moves us ; that is, he acts positively, and

leaves us not to move ourselves, he ceasing to act on us. "Where I

apprehend I have insensibly slipt into the very heart of the contro-

versy : hinc nice lachrymai. But this passion cannot be the effect of

an action long since past; for action and passion are so inseparable,

that they must needs be at the same time, live and die together;

for what else is action, but the changing of the state wherein a

thing is? Now, it is impossible a thing can suffer a change, if

there be not something at the same time producing that change,

which is called action ; and you shall as soon conceive a mountain

without a valley, as a passion without an action. Passion is the

suffering of an action, and must needs cease whenever the action

ceaseth ; as the heat in my hand caused by the particles of fire

acting on it, must presently cease when they are gone. So that we

not only move by him, as the clock by the artificer that made it

—

which is all I think they will allow—but as the clock by the

weights hanging at it, which when they are taken away, the clock

is at rest, and can move no more. Even so we live, move, and are

[esmen) by him, from whom at first we had our being. But quorsum

hcec, seeing the controversy is not about motion? Anstver 1. Seeing

the text speaks of all the three alike, if it hold in this, it must hold

also in the other. 2. If our motion depend thus on God, much

more does our life and being, to which we can contribute less than

to our motion. I apprehend the Arminians will not stick here;

for if we would yield to them our moving ourselves without an

immediate hand of God, I suppose they would not stand to gratify

us with the other point. 2dli/, Consider the ai>ostlc hereby proves

that God is not far from every one of us ; but God's giving us life,

motion, and being at first, with a power to conserve the same with-

out his continued action, can never prove that, more than a man's

making a ship will prove him to be in America, when the ship is

there, though he be in Scotland. I should rather think, that the

apostle reasoning with philosophers proceeds upon the maxim, Nihil

agit in distans ; therefore seeing we live, and are moved in and by

him, he is not far from us. It seems to me that makran answers to

the Heb. MeRaChok, which signifies distance of time as well as

place, Psal. cxxxix. 2 ; Jer. xxxi. 3. So that the sense is, God is

still with us, acting in us, and not at the distance of a number of

years. This opinion seems to me akin to the Sociuians' denial of
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God's omnipresence in respect of his essence, allowing it only in re-

spect of his virtue and power ; as Arminianism in other points is

seen to pave the way to Socinianism.

Argument VI. ult. Is. xlviii. 13. "I call unto them, they stand

up together." This call is a positive act, for it hath a positive

effect. It is a continned action; KoRe, "I am calling." It is the

act of conservation : for, 1. It is a call that makes things which are

already created (compare the first clause) to stand, so that the

frame of the world is not dissolved. 2. God here proves himself to

be the First and the Last. The First, because he laid the founda-

tions of the earth, &c. the Last, because as he called them when

they were not, so his call makes them stand up, abide, or remain, as

the word signifies also. This cuts off the exception of interpreting

it of gubernation ; for gubernation can never prove the governor to

be last in being in respect of the governed, seeing the- latter may

very well survive the former. But that is simply impossible in the

case of conservation, such as we plead for ; for an efl'ect depending

in its being on the continued acting of its cause, can never be

posterior to its cause. If the creature's being wholly depend on

God's continued conservation, so that it must go to nothing when he

withdraws his suppoi'ting power, this demonstrates him to be the

Last.

ARGUMENTS FROM REASON.

Argument I. There is no necessary connection betwixt the crea-

tures' moments of duration : Ergo, &c. It follows not, because I

am this moment, thei'efore I shall be the next ; for so I should be

an eternal necessary being, which is proper to God. If it be

said, so many moments of ray duration, and no more, are con-

nected by the decree of God ; I answer, this decree is either a

will to hold me up so long, or a will to leave me to the power of

conserving myself, and not to destroy me for so long a time. I

know no mids. If the first, it is the very thing we plead, if the

second, the thing willed here is a mere cessation from action, which

can have no positive effect, and therefore it can make no connection

of these moments. My being last moment is now gone ; an evi-

dence it had no connection with my being this moment, which then

was not, but is now come forth from a creating power. Now, if

there be no connection betwixt the creatures' duration one moment

and another, it is plain they are in a continual flux and state of

dissolution by their very natures ; and therefore there must be a con-

tinual positive conservation of them, no less than creating, else they

cannot endure.

Argument II. Our duration must have some immediate cause.
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That must either be God, ourselves, or some other creature.

The last I think none will plead ; if they will, let them shew who

it is. If it be God, it must be by a positive act of conservation ; for

it is inconceivable how it can be otherwise, and therefore they refuse

an immediate hand of God in our conservation. Now, it cannot

be ourselves ; for we neither do, nor can conserve ourselves. Which

I prove thus. 1. Nothing can give what it has not; we have not

our being next moment : Ei-go, &c. Exception. Our being is still

the same in all moments. Answer. No otherwise than the water

of Ettrick is the same it was this morning. Those things which

may be separated are not the same ; but my being in the moment

A, may be separated from my being in the moment C, being

annihilated in B, and created again in C. Now, there is the same

reason of all. My being this moment is necessary ; for quicquid est

quando est, necessario est: my being next moment is not necessary,

for I may be annihilated ; Ergo, they are not the same. And

truly, if I may now look again to Scripture, I do not see how this

opinion leaves the name I AM to God alone. 2. We find often we

cannot conserve a thought, how can we then conserve our own being,

which is more ? 3. What man is conscious to himself of his act of

conservation of himself? As for the conservation of ourselves by

meat, drink, &c. the question is not anent that; these keep us not in

being, but in wellbeing ; for if we should destroy ourselves in a vulgar

sense, yet we should still be something, till annihilated by the hand

that made us. Nay, even by all these things we cannot conserve

those particles whereof our bodies are just now compounded, but

use them as constant badges of a perpetual flux. But how can a

man conceive his conserving of his soul ? It is inconceivable. Surely

they that are in hell do not believe they conserve themselves, that

would every moment creep back into the womb of nothing, if the

hand of Oranipotency keeping them in being would desert them.

4. I ask, what way this self-conserving power is conserved ? If God

by a continued act conserve the same, they are in the same mire

where they allege we are, putting God's work in meaner circum-

stances than man's. And why may they not rather allow the

conservation to reach us immediately ? Frustra fit per plura, quod

ceque commodefieri potest per pauciora. If he does not by a continued

act conserve it, there must be another power for conserving it, and

another for that, and so in infinitum ; which is absurd.

Argument III. Angels and souls may be destroyed, and we can

conceive but two ways of it ; either by creating something where-

with they cannot co-exist, and we know nothing wherewith angels

cannot co-exist, they being incapable of dissolution as bodies are ; or
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by withdrawing of the supporting power. If so, then conservation

is a positive act and continued creation.

Argument IV. ult. From that opinion, it would follow, that one

creature depends more on another than on God ; as light on the sun,

plants on the sun and earth, &c. ; for they need continual conser-

vation from their particular causes. But that one creature depends

more on another than on God, is absurd. See, for the whole, Job

xxxiv. 14, 15.

OF THE ORIGIN, NAMES, TEXTURE, AND USE OF GARMENTS.

The first garments were made of the leaves of the fig-tree, which is

said to be of those trees that have the broadest leaves ; of these our

first parents made haghoroth, aprons, things wherewith they girded

themselves about. Gen. iii. 7- The text says, they " sewed them

together." I observe late writers vary from this translation, and

will have it, that they fastened or twisted the tender twigs

of the fig-tree with the leaves on them, about their waist ; which

seems to be taken up to satisfy our Atheists, because forsooth they

had not then needle and thread. But they answered as well, who

alleged they used other things instead of these. And why might

they not sew the leaves together, though they had neither needle

nor thread, while they had thorn prickles* to serve instead of

needles, yea or nails on their fingers ; and rinds of trees, &c. instead

of thread ? Besides, it would seem no easy girdle or apron that were

made of twigs, though the leaves were on them ; nor very fit to

cover nakedness at all times, unless the leaves had been sewed to-

gether. If it was so, I should observe, God's calling them to an ac-

count Lehruahh Hajom, " in the wind of the day," ver. 8. at which

time they might quickly be convinced their fig-leaf ajn'ons were to

little purpose for covering nakedness. The word rendered sewed,

is found only in other three places, viz. Eccles. iii. 7- Ezek xiii. 18.

and Job. xvi. 15. Nicholas, in his conference, says, it signifies not to

sew together with needle and thread; for which he cites that place

in Job. It is plain, in the two first passages it denotes proper sew-

ing ; and it signifies no other in Job xvi 15. We may fairly ac-

count for the translation there, and the sense accordingly, without

supposing Job to sew sackcloth on his loins, as one sews a piece of

cloth on a block ; it being most frequent in the holy tongue, which

* Job xii. 2. " Canst thou bore his jaw through with a thorn?"


