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TO THE

CHRISTIAN READER.

Because there are some who, judging of others by themselves,

will say, 'What need this lal)our among Christians, to prove a

God, a life to come, and the truth of the Gospel ? or, at least,

what need is there of it, after so much already written?' I

take myself obliged to give you an account of this attempt;
for my own reason is much against overdoing, and wasting our

little time in things superfluous, which is but enough for neces-

sary things ^
but it hath recorded this among the indubitata ;

boni raro nimis ; optimi nunquam ; ind'ifferentis scepissim^ ;

mall seiuper.

The true reasons of this work are no fewer than these follow-

ing, 1. Quod cogitamus, loquimur : that which is most and

deepest in my thoughts, is aptest to break forth to others.

Man is a communicative creature. Though it be to my shame,
I must confess, that as necessity, through perplexed thoughts,

hath made this subject much of my meditations, it is the

subject which I have found most necessary and most useful to

myself; and I have reason enough to think that many others

may be as weak as I, and I would fain have those partake of my
satisfaction who have partaken of my difficulties.

2. I perceive, that because it is taken for a shame to doubt

of our Christianity, and the life to come, this hindereth many
from uttering their doubts, who never get them well resolved, but

remain half infidels within, whilst the ensigns of Christ are

hung without, and need much help, though they are ashamed

to tell their needs
;
and prudent charity will relieve those who

are ashamed to beg.

3. As the true knowledge of God is the beginning and main-

tainer of all holiness and honesty of heart and life ;
so latent

atheism and infidelity, in the minds of hypocrites in the church,

is the root of their profaneness, dishonesty, and wickedness.

Did they seriously believe as Christians, they would not live as

the enemies of Christianity. I take it, therefore, to be the

surest and most expeditious cure of the securitv, presumption,

1 i2



444 TO THE CHRISTIAN READER.

pride, perfidiousness, sensuality, and wickedness of these hypo-

crites, to convince them tliat there is a God, and a Ufe to come,

and that the Gospel is true.

4. And this profaneness and sensuality tendeth to greater in-

fidelity. They that will not live as they profess to believe, may
most easily be drawn to believe and profess as they are willing

to live : and therefore this prognostic commandeth me to en-

deavour to prevent men's open profession of infidelity, lest the

present torrent of ungodliness, selfishness, malice, uncharitable-

ness, perjury, treachery, faction, whoredom, and other sensuali-

ties, should fall into this gulf, or one that is not much unlike it.

5. The best complain of the imperfection of their faith : and

too many good Christians, especially if melancholy surprise

them, are haunted with such temptations to atheism, blas-

phemy, and unbelief, as make their lives a burden to them :

and one that hath heard so many of their complaints as I have

done, is excusable for desiring to relieve them. It hath many
a time been matter of wonder to me to observe that there is

scarce one deep, melancholy person among ten, religious or not

religious before, but is followed with violent suggestions to

doubt of the Godhead, and of the truth of the Gospel, or to

utter some word of blasphemy against God : and he that must

pray,
' Lord increase my faith, and help my unbelief,' must

use other means as well as pray.

6. The imperfection of our faith, even about the Gospel and

the life to come, is the secret root of all our faults, of the weak-

ness of every other grace, of our yielding to temptations, and of

the carelessness, badness, and barrenness of our lives. 8o tran-

scendent are the concernments of the life to come, that a cer-

tain, clear, and firm belief of them would even deride tempta-

tions, and bear down all the trifles of this world, by what names

or titles soever dignified, as things not worthy of a look or

thought. What manner of person will that man be, in all holy

conversation and godliness, who, believing that all these things

must be dissolved, doth look for the coming of Christ, and for

trie blessed consequents. (2 Pet. iii. 1 1^ 12, 14
;

2 Thess. i. 10.)

O what a life would that man live ! \^^lat prayers, what

praises, what holy discourse would employ his tongue ! With

what abhorrence would he reject the baits of sin, who did but

see, but once see, those unseen and future things, which every

Christian professeth to believe ! How contemptii)ly would he

think and speak, both of the pleasures and the sufferings of this



TO THE CHRISTIAN READER. 445

dreaming life, in comparison of the everlasting things ! What
serious desires, and labours, and joys, and patience, would such

a sight procure? How much more holy and heavenly would it

make even those that, by the purblind world, are thought to ex-

ceed herein already ? And if we took our belief to be as cer-

tain as our sight, believing would do greater matters than it

doth. I oft think what one told me that an infidel answered

him, when he asked him how he could quiet his conscience in

such a desperate state : saith he,
'
I rather wonder how you can

quiet your conscience in such a common, careless course of life,

believing as you do. If I believed such things as you do, I

should think no care, and diligence, and holiness could be

enouffh.

7. The soul in flesh is so much desirous of a sensitive way of

apprehension : and sensible things being still before us, do so

increase this malady, and divert the mind from spiritual things,
that we have all great need of the clearest evidence, and the

most suitable, and frequent, and taking explication of them
that can possibly be given us

;
not only to make us believe

things unseen, but to make us serious, and practical, and affec-

tionate about the things which, in a sort, we do believe; to keep
drowsv hearts awake.

8. The way of taking religion upon trust, without rising up
to make it our own, hath filled the church so full of hypocrites,
who have no better than a human faith, that thereby the com-

plexion of it is much changed from its primitive beauty ; and

thousands do perish by self-deceit : and though some of

their gifts be serviceable to the Gospel, others of them do more

effectually serve the devil, against the cause and servants of

Christ, than they could have done if they were professed in*

fidels.

9. It makes me blush, and stirs ray indignation, to read and

hear abundance of hot and vehement disputes, and tedious or

critical discourses, about many small, less needful things, by
those men that never studied the foundation, nor can with

sense and reason defend their Christianity against an infidel.

Such preposterous methods are perverse and nauseous.

10. I am much afraid lest many of those ignorant, zealous

Christians, who now turn to that sectary whom they cannot

answer, would turn to the infidels at last, when they find them-

selves unable to confute them, through their own insufficiency

and ungroundedness in the truth.
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1 1. But if they do not apostatise, what a shame will it be to

tlie cluirch of God, to have our religion thus betrayed by such as

are not able to defend it ? And how many others may it tempt
to infidelity, to hear an ignorant Christian baffled ?

1 2. J am too sure that too many teachers that should be cham-

pions for the truth are lamentably unfinnished for such a con-

flict, by neglecting the study of the foundation, and bestowing
all their thoughts on the superstructure.

13. I know that it is God's method to cause the growth of

faith at the root, in proportion to its growth in tallness and

in fruit. It is his merciful providence to keep th.ose, whose faith

hath weaker roots, from the strong temptations which others

undergo. As the plant that is little doth bear but little of the

stroke of the winds, which else would quickly overturn it : but

the root growing downwards as the top groweth upwards, the

radication and the assaults are still pro])ortioned : so faith must

grow equally in its roots and branches while we live. Had I

felt as strong assaults against my faith while I was young, as I

have done since, I am not sure it would have escaned an over-

throw.

14. I have, in the anatomising of the controversies which

most hazard the church of Christ, found so much latent atheism

and infidelity, that I think, among many that do not observe it,

the true root of all the difference is, whether there be a God,
and a life to come, and whether the Scriptures be true ? And
I think that a sound agreement in these would do more to the

ending of such controversies, and to the healing of our wounds,
than any disputing of the controverted points.

15. We have had hot and scandalous disputes among Christ-

ians, de resoluticne fidei, each party invalidating the other's

foundations, as if it had been our work to persuade the infidel

world that they are in the righ.t ;
and I thought it the only way

to end that controversy, to open all the causes of our faith. The

Roman party may here perceive our grounds, and better know
into Avhat we resolve our faith, than if we named only one sort

of cause, and said,
'

i resolve it into this;' as if all the frame

had but one wheel. Faith hath variety of causes and objects,

into which, respectively, it may be said to be resolved (by those

that will not use an insignificant word, to make people believe

there is a difference when there is none, and to keep men from

understanding the matter itself.) Augustin saith of his friend

Nebudius, (Ep. xxiii,
'

Bouif.,') That he exceedingly hated a
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short answer to a great question, and took it ill where he might
be free of any that did expect it from him. Answer me in a

word, is the command of an ignorant or a slothful person, or

of a deceiver, when a word is not capable of the necessary
answer.

16. There is no more desirable work in the world than the

converting of idolaters and infidels to God, and to the christian

faith
; and it is a work which requireth the greatest judgment

and zeal in them that must perform it. It is a doleful thought,
that five parts of the world are still heathens and Mahometans,
and that christian princes and preachers dq no more to their

recovery, but are taken up with sad contentions among them-

selves; and that the few that have attempted it have hitherto had

so small success. The opening of the true method for such a

work is the highest part of my design, in which, though many
others have excellently laboured, (especially Savonarola, Campa-
nella, Ficinus, Vives, Micraelius, Duplessis, Grotius, and our

Stillingfleet,) my zeal for the saving of men's souls hath provoked
me to try whether I might add any thing to their more worthy

labours, in point of method and perspicuity of proof.

17. Lastly, 1 have long ago written much on this subject,

which is dispersed and buried in the midst of other subjects,

except my book of the 'Unreasonableness of Infidelity;' and I

thought it more edifying to set it in order together by itself. If

these reasons justify not my undertaking, 1 have no better; the

Lord have mercy on this dark, distracted, sensual world ! Christ-

ians, watch, pray, love, live, hope, rejoice, and patiently suffer,

according to this holy faith which you profess, and you shall be

blessed in despite of earth and hell.

Your brother in this life of faith,

RICHARD BAXTER.
October 31, 1C66.

Virtus fidei in 2wricidis secura est ; seciiritate pericjitaiiir,
Chrysost. in Matt, xx.



TO THE

DOUBTING AND THE UNBELIEVING

READERS.

The natural love to knowledge and to myself, which belong
to me as I am a man, have commanded me to look beyond this

life, and diligently to inquire, whether tliere be any certainty of

a better; and which is the way to it, and to whom it doth of

right belong ;
and what I have certainly discovered in this

search, the love of mankind, and of truth, and of God, oblige

me to communicate
;
but it was not a cursory glance at truth,

nor a look towards it afar off, in my state of ignorance and

diversion, which brought the satisfying light into my mind, nor

can you reasonably expect it should do so by you. I saw that

in one Savonarola, Campanclla, Ficinus, Vives, Mornay, Grotius,

Camaron, INIicrelius, which I now see might satisfy all the

world, if it were duly received : but it was not a bare reading
of one or all of these and others, which was a due reception :

I found, that truth must be so long retained, and faithfully

elaborated, by a diligent and willing mind, till it be concocted

into a clear, methodical understanding, and the scheme or

analysis of it have left upon the soul its proper image, by an

orderly and deep impression ; yea, till the goodness of the

matter become as nutriment, blood, and spirits to the will,

before it is truly made our own : it expecteth, I say, not

greater courtship, but more cordial friendshij), than a transient

salute, before it will unveil its glory, and illustrate, beautify,

and bless the soul
;

it is food and physic ',
it will nourish and

heal : but not by a bare look or hearsay, nor by the reading
of the prescript. Could I procure the reader to do his part, I

doubt not but this treatise will suffice, on its part, to bring in

that light, which the saff^e, the lemures, and clmnones of

atheism, infidelity, and ungodliness, will not be able to endure.

But I am far from expecting universal success : no ; not if

I brought a book from heaven. The far greatest part have un-

prepared minds, and will not come up to the price of truth ;

and nothing is more sure than that recijntur ad modum recipi-
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cntis ; etpro captu lectoris habent sua fata libelli. These drones

imagine that they are fit to judge of a Scripture difficulty, or of

an argument concerning the mysteries of religion, before they
know what it is to be a man, or understand the alphabet of

nature, even those points which supernatural revelations pre-

suppose : such incapableness in the reader is as great a hinder-

ance, as want oT solid/proof and evidence in the writer. Most
men are drowned in filthy sensuality or worldly cares, and their

relish is vitiated by luscious vanities
;

their reason is debased by

subjection to the flesli, and darkened and debilitated by long
alienat,ion from its proper work

;
and yet they are so consti-

tuted of ignorance and pride, that they can neither understand

plain truth, nor perceive that it is along of themselves that they
understand it not

;
and slothfulness and sensuality have so far

conquered humanity itself, even the natural love of truth and or

themselves, that they will take up with what their playfellows
have taught them, and venture their souls and their everlasting

concernments, unless they can secure them by an idle, game-
some, fleshly life, or grow wise by the short, superficial studies

of an alienated, unwilling, tired mind. Unless the great things
of God and immortality will be savingly known by a few dis-

tracted thoughts of a discomposed mind, or the rambling talk

of their companions, whose heads are as unfurnished and giddy
as their own, or by the cursory perusal of a few books which

cross not their carnal interest and humour in the midst of their

more beloved employments and delights, they will neither be

solid Christians nor wise and honest men. If God will be con-

versed with in the midst of their feasting, cups, and oaths ;

in their pride and revelling, and with their whores
;

if he will

be found of them that hate his holiness, and all that love it and

seriously obey him, then God shall be their God, and Christ

shall be their Saviour
;
and if this be the way, they may become

good Christians ;
but if retired, serious thoughts be necessary,

.und an honest faithfulness to what they know, they must be

excused. They that know that it is not an hour's perusal of a

book of astronomy, geometry, music, physic, &c,, which will

serve to make them skilful in these arts, do expect to attain far

higher wisdom by inconsiderable industry and search
;
and will

not be wise, unless they can be taught by vision in their

dreams, or in the crowd and noise of worldly business, and of

fleshly lusts.

I find that it is a difiicult task which 1 have undertaken, to be

the instructer of such men : if I be large and copious, their
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laziness will not suffer them to read it : if I be concise, I cannot

satisfy their expectations ;
for they think nothing well proved,

if every objection be not answered, which idle, cavilling brains

can bring : neither have they sufficient attention for brevity,

nor will their ignorance allow them to understand it : the con-

tradictory vices of their minds do call for impossibilities for the

cure: their incapacity saith, It must be a full explication, or

I cannot apprehend the sense or truth : their aversion and

slothfulness say, it must be short, or I vA\a\\ be tired with it, or

cannot have time to read it. I caimot answer both these ex-

pectations to the full
;
but though the greatness of the matter

have made the book bigger than I intended, the nauseating

stomach of most readers hath persuaded me to avoid unneces-

sary words. And as large as the book is, I must tell the reader,

that the style is so far from redundancies, though somethings be

often repeated, that if he will not chew the particular words, but

swallow them whole, and bestow his labour only on the sen-

tences, I shall suppose that he hath not read the book.

Ficinus very truly noteth, that while children and youth are

sufficiently conscious of their ignorance, to keep in a learning

course, they may do well
;
but when they first grow to a confi-

dence of their own understandings, and at ripeness of age

imagine that their wits are ripe, and think that their unfur-

nished minds, because they have a natural quickness, are com-

petent judges of all that they read
;
then they are most in

danger of infidelity, and of being undone for ever ; (from eighteen

to twenty-eight being the most perilous age ;) but if God keep

them as humble, diligent learners, till they have orderly gone

through their course of studies, and sanctify their greener youth-

ful knowledge ; they then grow up to be confirmed Christians.

(Ficin.
' De Verit. Rel.,' cap. iii.) It is, therefore, the diligence

and patience of the reader which I still entreat, and not his

belief: for I will beg nothing of his understanding but justice

to the truth j but supposing God's help, do trust to the cogency
of evidence.

Yet I must tell you, that I expect the reader, by the truths

which he learneth, should be able himself to answer a hundred

trivial objections, which are here passed by; and that, in parti-

cular textual difficulties, he have recourse to commentaries and

tractates on those subjects; for this book is long enough already.

He that will diligently consider the connexion of the consequent

propositions to the antecedent, and will understand what he

readeth as he goeth along, will see that I give him sufficient
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proof of all which I desire him to assent to
;
but I make no

doubt but a hasty and half-witted reader can find objections and

words enough against the plainest truth here written, and such

as he thinks do need a particular answer, when an understanding
reader would be offended with me if I should recite them. I

had more compassion on the sober reader, than for the humour-

ing of every brain-sick sceptic to stand proving that two and two

are four. 1 write for such as are willing to be wise and happy,
and that at dearer rates than jesting ;

for others, I must leave

them, whether I will or not, to be wise too late.

And for those capricious brains who deride our ordinary

preaching as begging, and supposing that which we do not prove,
when they have here, and in other such writings, found our

fundamentals proved, let them hereafter excuse our superstruc-

ture, and not think that every sermon must be spent in proving
our Christianity and creed.

In the first part of this book I give you no testimonies from

the christian writings or authorities, because 1 suppose the reader

to be one that doth not believe them, and my business is only to

prove natural verities by their proper evidence
;
but lest any

should think that there is not so much legible in nature, because

the wisest heathens saw it not, I have cited in the margin their

attestations to most particulars, to show that indeed they did

confess the same, though less distinctly and clearly than they

might have done, as I have plainly proved. But, being many
years separated from my books, I was forced to do this part less

exactly than I would have done had I been near my own or

any other library. Again, I seriously profess, that I am so con-

fident of the just proofs and evidences of truth here given, that

I fear nothing as to frustrate the success, but the reader's in-

capacity, through half-wittedness or wickedness, or his laziness

in a cursory and negligent perusal of what is concisely, but evi-

dently, proposed. It is true that Seneca saith,
'

Magna debet

esse eloqueniia, qucB invitis jjJacei ;' I may add, Et veritatis

evidentia quce cacis, malignis vel ignavis prodest ; and who
feeleth not the truth of Hierom's words, {ad Paul.,)

'

Nunquam
benefit, quod fit p7'(jCOCCiqmto anhno.' Be true and faithful to

yourselves, and to the truth, and you shall see its glory, and feel

its power, and be directed by it to everlasting blessedness. This

is his end, who is

An earnest desirer of mankind's felicity,

RICHARD BAXTER.
October 31, 1666.



TO THE

HYPOCRITE READERS,
-WHO HAVE THE NAME OF CHRISTIANS, AND THE HEARTS

AND LIVES OF ATHEISTS AND UNBELIEVERS.

It is the great mercy of God to you that you were born of

christian parentS;, aiid in a land where Christianity is the pro-
fessed rehgion, and under governors and laws which counte-

nance it: but this, which should have helped you to the intelli-

gent and serious entertainment of religion, hath been abused

by you to detain you from it. You have contented yourselves

to have religion in your princes' and your parents' precepts in

libraries and laws, and to say over some of these by rote, whilst

you banished it from your hearts and lives, if not also from

your sober thoughts and understandings and having indeed

no religion of your own, because the labour of understanding
and obeying it seemed too dear a price to purchase it, you have

thought it most serviceable to your quietness and your reputation,

to seem to be of the religion of your parents or your'king, be

it what it will. This is, indeed, the common course of the rude

and irreligious rabble, in all nations of the world. O that I

might be your effectual monitor, to awaken you to consider what

you have been doing; and yet, if you are men, to suffer your rea-

son to look behind you, within you, and before you, and seriously
think what it is to be in heaven or hell for ever, and prudently
to manage your own concernments ! Can you think that that

man hath any religion, who hath no God ? Or hath he, indeed,
a God, who preferreth his lust, or wealth, or honour, or any

thing in the world before him, or that is not devoted to his obe-

dience and his love ? Is he a God that is not better than the

pleasures of the flesh and world ? Or that is not greater than

a mortal man
;

or is not sufficient for you ? Did you know
wiiat you did when you owned your baptismal vow and cove-

nant, which is, when you usurp the name of Christians, and join

in visible communion in the church ? Do you know what it is

to believe that there is a God, and a life to come, and to renounce

the flesh, the world, and the devil, and give up yourselves to a
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Saviour and a Sanctifier ;
or can you think, wliile you are

awake and sober, that perfidiousness will save you, and be taken

by God instead of Christianity ? Will God accept you for a

perjured profession, to be tliat and do that which never came

into your hearts ? Is hypocrisy a virtue, and will lying bring a

man to heaven ? Christianity is such a believing in Christ, to

bring us unto God and everlasting glory, as maketh the love of

God the very nature of the soul, and thankful obedience its

employment ;
and a heavenly mind and life to be its constitu-

tion and its trade, and the mercies of this life to be but our tra-

velling helps and provisions for a better, and the interest of

fleshly lust to be esteemed but as dross and dung. Is this the

life which you live, or which you hate ? 1 beseech you, sirs, as

you regard the reputation of your reason, tell us why you will

profess a religion which you abhor : or, why will you abhor a reli-

gion which you profess ? Why will you glory in the part of a parrot,

or an ape, to say over a few vvords, or move your bodies, while you
detest the human part, to know, and love, and live to God ?

Do you live only to treasure up wrath against the day of wrath,

and the revelation of the righteous judgment of God, who will

render to every one according to his deeds ? (Rom. ii. 5, 6,)

Do you profess yourselves Christians only for self-condemnation j

to be witnesses against yourselves in judgment, that you wil-

fully lived unchristian lives ? What is there in the world that

you are so averse to, as to be seriously that which you profess

yourselves to be ? Who hate you more than those that are,

in heart and life, which you call yourselves in customary words
;

or that are serious in the religion which you say yourselves you

hope to be saved by ? Read Matt, xxiii. 29—31. Why do you
honour the dead saints, and abhor the living; and would make

more martyrs, while you keep festivals of commemoration of those

that others made ?
"

Qiice est ilia justicia sancios colerc\ et

sanctitatem contemnere ? Primus (jradus inetat'xs est sanctitatem

diligere." Chrysost.
' In Matt, xxiv.' Christ hath not more bitter

enemies in the world than some of you who wear his livery.

Turks and heathens are more gentle to true Christians, and

have shed less of their blood than hypocrite Christians have

done. The zeal of the pharisees consumed many, whom the

clemency of the Romans would else have spared. Be it

known to all the infidel world, who detest Christianity be-

cause of your wickedness, that you are none of us. Christ re-

nouncetii you, (Matt. vii. 22, 23,) and we renounce you. They
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may as well hate philosophy, because some vagrant sots have

called themselves philosophers, or have sailed with Aristotle or

Plato in the same ship. They may as well hate physic, because

many ignorant women and mouiHebanks have professed it.

They may as well reproach us for loyalty to our king, because

there are secret traitors that call themselves his subjects. What
are you to Christians, that we should be reproached for your vil-

lanies ? O, you Turks and heathens, rather reproach us because

there are wicked persons of yourselves ; for you are not so cruel

enemies to Christians, as many of these hyj^ocries are.
" Nullus

enim Christianus mains est, nisi hancprofessionamsimulaverity

(Athenagor.
'

Leg. Pro Christ.' p. 3.)
" Nemo illic, in Carcera,

ChristianKS, nisi 2jla7ie tantum Christianus : aut si aliud, jam
nonChristianiis." (TertuU.' Apol.'c.xliii.)

" Seddicet aliquis etiam

de nostris excedere quosdam a reyuld discij)Unce. Desunt turn

Christiani haheri apudnos ;" (Id. ib. c. xlvi.
'

Leg. Twiss. Vind.

Grat.' 1. iii. c. 8. sect. 6. p. 75 :)
and my

'
Fifth Dispensation

of Sacraments." If any man have not the Spirit of Christ, the

^ame is none of his. (Rom. viii. 9
;
Luke xiv. 26, 33.) They

are spies in his army : they are Absoloms, Hams, and Judases

in his family. Try them by the character that Christ hath

given of his true disciples ;
and if they be such, then tell us of

their lives, and spare not. They are not of us, while they
are among us. (1 John ii. 19.) They are more of your party than

of ours, if the mind, heart, and life, be more of the man than

the tongue and knee. What, if a Celsus, or Porphyry, or Epi-

curus, had called himself a Christian, must Christ be answer-

able for him ? Is it not enough that they abuse him by their

hypocrisy, and living contrary to his laws, but he must be ac-

cused for their crimes which he so strictly forbiddeth, and for

which he will cast them into hell for ever ? Would you have

him do more than this is to disclaim them ? Were they, indeed,

christian princes, barons, priests, and people, of whom Abbas

Urspergensis speaketh, (' Chron.' p. 32,)
" Ut omnis homoJam

sit perjwus et pr(Edictis facinorihus implicatus ; ut vix ewcusar

jjossit, quin sit hi his
;
s'lcut populus, sic et sacerdos." Et (p. 32 1

,)

"
Principes terrarum et baroness arte diabolicd edocti, nee ciira-

bant juranienta infringere^ necfidem violare, et jus omne con-

fundere ?" Were they christian knights that Erasmus speaketh

of? (' CoUoqui.' p. 415:)
"

iVi sis bonus aleator, chartarius,

scortatur imp/robus, potator strenus,profusor audaw, decoctor et

conjlator ceris alieni, deinde scabie ornatus GalHca, vix quisquani
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te credet eqiiitem'' It was Cotta's proof that there are atlieis.ts,

in Cicer.
(' De Natur. Deor.' li. 1.) What shall we say of the

sacrilegious, perjured, and ungodly ? If Carbo, &c., had thought
that tliere are gods, he had not been so perjured and ungodly.
What more necessary to ungodly men, whatever they call them-

selves, than to convince them that there is a God, and a life to

come ? Christ will not care for their image of religion, or de-

ceitful promises and professions. All wise men are of Solon's

mind : ^^Frohitatemjurejurando certiorem habe." (Laert.
'
I n Sol .')

Believe it, hypocrites, your fornications, gluttony, drunken-

ness, idleness, covetousness, selfishness, or pride, will find no

cloak in the day of judgment from the christian name : you
might better cheap have been sensual and wicked at a further

distance than in the family or church of God. " Nihilprodest

(Esthnari, quod non sis: et duplicis peccati 7'eus es
,
non habere

quod credetis, et quod non hahueris simidare." (Hieron.
*

Ep. ad

fil. Maur.') Or suppose your lives are more civilly and smoothly
carnal ? To do no harm, is too little to prove you Christians,

much more to do evil with some bounds. " Nullum est aliud

latronum beneficium^ nisi ut comniemorare possint, iis se vitam

dedisse quibusnon ademerint." (Cicer.'Phil.ii.') "Non estbonitas

pessimis esse meliorem." (Senec.) My reasonable demand is, that

you will be what you call yourselves, or call yourselves as you
are. I am not inviting you to a new religion, or to a sect,

but to be really and seriously what you are nominally, and what

you have vowed and professed to be : jest not with God, and

heaven, and hell. You may mock yourselves, but God will not

be mocked. At last turn back, and study what that religion is

which you profess : review your baptismal covenant, and be true

to that, and I have done
;
and cast out of your way the common

block of hating those whom you should imitate.
" Ita compara-

tum est, ut virtutem non suspiciamus, neq; ejus imitandce studio

corripimm\ nisi eum in quo ea conspicitu?', summo honore et

amore prosequamury (Plutar.
' In Cat. Utic.') It was one of the

Roman laws of the twelve tables,
"
Impius ne audeto placare

donis iram deorum." Repent and pray, was Peter's counsel to

one of your predecessors. (Acts viii. 22.) Judas hath a kiss for

Christ; but it is hearty love, and a sober, righteous, godly life

which must be your evidence. I have faithfully warned you ;

the Lord have mercy on you, and convert you !

R.B.
October 31, 1666.
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"
Ctijus mires clausoi veritati sunt, id ah amico verum audire

nequeat, hvjus sains desperanda est." (Cic.
' Rhet. i.')

" He that tuineth away his ear from hearing the law, even

his prayer shall be abomination." (Prov. xxviii. 9.)
" Antisthenes civitates tunc i7iterire aiebat, cum bonos discer-

nere nequeunt (i malis." (Laert.
'
In Antisth.')

*' He that committeth sin is of the devil, for the devil sin-

neth from the beginning : for this purpose the Son of God was

manifested, that he might destroy the works of the devil."

(1 John ii. 8.)



OF NATURAL RELIGION,
OR

GODLINESS.

CHAP. I.

Of the nearest Truths, viz., of Human Nature,

Resolving on a faithful search into the nature and certainty
of religion, as being the business which my own and all men's

happiness is most concerned in, being conscious of my weakness,
and knowing that truths have their certain order, in which they

give much light to one another, I found it meet to begin at the

most evident, from whence I ascended in the order following.'*

Sect. 1. I am past a.l doubt that I have sense, cogitation,

understanding, and will, with executive operation.''

» Non tarn authoritatis in disputando, quam rationis momenta quaerenda
sunt. Cicer. de Nat. Dear. I, p. 6.

Animo ipso animus videtur,,et nimirum, banc habet vim prsceptum Apol-
linis, quo monet ut se quisque noscat : non enim credo id praecipit at membra
nostra, aut staturam figurcimve noscamus : neque nos corpora sumus : neque
ego tibi dicens boc corpori tuo dico. Cum igitur nosce te, dicit, boc dicit,

nosce animum tuum. Nam corpus quidem quasi vas est, aut aliquod animi

receptaculum : ab animo tuo quicquid agitur id agitur k te. Hunc igitur
nosce nisi divinum esset, non esset boc a^rioris cujusdam animi praeceptum,
sic ut tributum Deo sit, boc est, seipsum posse cognoscere, sed sit qualis sit

animus, ipse animus nesciat, die quaeso, ne esse quidem se sciet ? Cicero

Tuscul. (Quest. I. \,pp. {mild) 22fi, 227.

Patet aeternum id esse quod seipsum movet ; et quis est qui banc naturam
animis tributamneget. Inanimum est enim omnequod pulsuagitaturexterno.
Sentit igitur animus se moveri : quod cum sentit, illud una sentit, se vi su&,

non aliena moveri
;
nee accidere posse ut ipse unquam a se deseratur aeterni^

tas. Id, ibid.

^
Obj, Age ostende mibi Deum tuum.

Resp. Age ostende mibi bominem tuum : fac te bominem esse cognoscam,
et quis mens sit Deus demonstrate non morabor.—Theophil, Aiitioch. ad Au'

tolycum, lib. \,inilio.

Cum despicere coeperimus et sentire, quid simus, et quid ab animantibus
caeteris differamus, tum ea insequi ineipiemus, ad quae nati sumus.— Gcer. 5,
de Fin.

Qui seipsum cognoverit cognoscet in se omnia : Deum, ad cujus imaginem
factus est: mundum, cujus siniulachruui gerit. Creaturas onmes cum qui-
bus symbolum babet.—Paulus Dem. de Scala Thess. p. 722.

VOL. XX. K K
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Though I could not exactly define what these are, yet I am

satisfied that I have them : and I discern that a simple term

doth better express one of these to me, than a definition doth ;

because they are known so immediately, in and of themselves,

partly by internal sensation, and partly by intuition. And words

are but to make known my mind about them to another, and

another's to me
; but the things themselves are otherwise to be

known. What it is to see, to hear, to smell, to taste, I know

better by seeing, hearing, smelling, tasting, than by any defini-

tions of them
;
and the bare denomination, when I understand

the term, is my best expression. And if I could not answer a

sceptic, who denied the certainty of my judgment by sensation

and reflexive intuition, yet nature would not suffer me to doubt :

or if any such should really make me doubt whether I may not

possibly live in a continual delusory dream, and all my senses

and understanding be deceived, yet would it satisfy me in the

main, that 1 must judge by such powers as I have, andean do no

better, and therefore should be no further solicitous. If any

would persuade me that I feel not when I am sick or wounded,
or see not when I see, or taste not when or what I taste, yet

must I be persuaded, that fallible or infallible, this sense must be

used, and serve for the ends to which it is given to me ; and

thiit I have no better faculties to use.

Sect. 2. By my actions I know that I am
;
and that I am a

sentient, intelligent, thinking, willing, and operative being ;
or

a wight that hath these powers.
*=

Forab operari adposse et esse, the consequence is undoubted.

Nothing is no agent ;
and none doth that which he cannot do.

Sect. 3. This mind, or aforesaid power, is found in, or con*

junct with, an organised body.
He that doubteth not of his sense and intellection, need not

doubt of his body, which is the object of both.

Sect. 4. This body is a quantitative or extensive, nutrite,

changeable, corruptible matter.

Of which my senses and experience will not suffer me to doubt.

Sect. 5. This mind is fitted to the use of knowing, and is

desirous of it, delighted in it, and the more itknoweth, the mor6

it is able and disposed to know.'^

<• Ut Deum iioris, et si ignores et locum et faciem ;
sic animum tibi tnum

iiotiim esse oportet, etiam si ig;nores et locum et formam.— Cicer. 1, Tuscul.
*' Non ii suiiuis quibus nihil venim esse videatur, scd ii qui (minibus veris

falsa qufcdam adjuucta esse dicainus tauta simllitudiue, ut, &c.— Cicer. de

Nat, JDcor. \,p.7.
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All this our actions and experience testify. Knowing is to

the mind, as seeing is to the eye. One act of knowledge
promoteth and facilitateth another.

Sect. 6. Being and verity are its direct objects.
As light and colours are tlie objects of our sight. To these

it hath power and inclination.

Sect. 7. When I know the effects, I have an inclination to

know the cause
;
not only the lower, but the very first.^

Though it be possible that some sensual, sluggish person, may
be so taken up with present earthly things, as to drown these

desires, and scarce to think of any first cause, or take any plea-
sure in the exercise of his higher faculties

; yet as I feel it other-

wise in myself, so I find it otherwise in multitudes of others, and
in all that have free minds, and in the worst at certain times ;

so that I perceive it is natural to man, to desire to know even

the first cause, and highest excellency.
Sect. 8. Yet do I find that my mind is not satisfied in know-

ing, nor is entity and verity the ultimate object which my miiid

looketh after, but goodness.^'

Entity and verity may be unwelcome, loathed things, if against

my good. The thief could wish, that neither law, nor judge,
nor gallows had a being, and that his sentence were not true.

Knowledge is but a mediate motion of the soul, directive to the

following volitions and prosecution.?
Sect. 9. I find I have a will, inclined to apprehend good ;

that is, both to that which hath a simple excellency in itself,

and M'hich maketh for the happiness of the wortd, or for my own.''

This maketh itself as well known to me, as my natural appe-
tite. For my apprehensions do but subserve it, and my life is

moved or ruled by it.

Sect. 10. It is also averse to apprehended evil as such, as

contrary to the aforesaid good.

Though real evil may possibly be chosen, wlien it is a seeming

good, and also that which appeareth proximately evil, for a

higher good to which it seemeth a means, yet ultimately and

for itself, no rational will desireth or chooseth evil,

*
Leg^e Pisoiiis dicta de inente et corpjre.

— Cit-er. r/e Fmib. I. 5, p. IP!).

*Otniies ad id quod bonum videtur, omues suas actLonea referunt.—Arisiot.

de RepiM. \,c. 1.

p 111 homiiie optimum qnidem ratio, haec antecedit animalia.Deos sequitur.—

Sfn. ep. 77.
•> Malitia pra?miis exercetur; uhi ea dempjcris, nemo omnium gratuity

nialus est.— <5'((/;/*/.

k"k 2
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Sect. 1 1 . While sensitive pleasure is apprehended as good by
the senses, reason may discern a further good, which may cross

at least tlie present sense.

To take bitter physic, to corrode or cut off ulcerated parts,

to use hard diet and exercise, &c., may be ungrateful in them-

selves to sense
j
and yet commended by reason, and commanded

by the will
;

I yet forbear all higher instances.

Sect. 12. My sense and bodily faculties are naturally to be

subjected to the guidance of my reason and the command of my
will, as the superior faculties.'

For one is common to brutes, and the other proper to rational

creatures j
and rational agents are more excellent than brutes

3

and the most excellent should rule. Reason can see further than

sense j
and the wisest is most fit to govern. They that deny

this, should claim no government or power over their beasts,

their dogs, or sheep. If reason ruled not sensuality, most per-

sons would presently destroy their lives
5
even as swine would

kill themselves with eating j
if the reason of man did not restrain

them.

Sect. 13. The sum is, that man is a living wight, having an

active and executive power, with an understanding to guide it,

and a will to command itj and that there is a certain difference

between truth and falsehood, natural good, and evil."^

All this is quite beyond dispute.

CHAP. II.

Of Man, as related to the things heloio him.

Sect. 1 . There are other things, called inanimates and brutes,

in being, besides man.^

My understanding, by the help of all my senses, telleth me
that there are beasts and birds, trees and herbs, and that I live

among a multitude of beings inferior to man. Though I may
be ignorant of their principles, and many things in their natures,

' Animi imperio, corporis servitio magis utiniur: alterum nobis cum. Diis,

alterum cum belluis commune est.—Salust. Cat.

Est homini cum Deo rationis societas.— Cic. 1, de Leg.
•' Deus animal unum spectabile hominem, in quo omnia animalia contine-

rentur effecit.— Gc. de Unlvers.
' Aliorum causa omnia generata sunt, ut effruges atque fructus quos terra

gignit auimantium causfi
;
auimantes autem hominum

;
ut equum vehendi

causa, &c. Ipse autem homo ortus est ad muudum contem])landum, &c.—
Cic. 2, de Nat, Deor.
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yet can I no more doubt of their being than of my own, nor

of the inferiority of their natures, when I see their inferior

operations.

Sect. 2. Man hath a certain sub-propriety in them for his use.'"

Tiiey that deny this, will not say their lands, their fruits, their

money, their goods and cattle are their own
;
nor question any

one for stealing them, or depriving them of their propriety; nor

may they possess and use them as their own.

Sect. 3. Man hath the right of governing the brutes, so far

as they are capable of government.
Which is not by proper, moral government, by laws and judg-

ment; but such an image of it as is suitable to their several

kinds. This is in order to their own preservation, but especially

for our use and ends : he that denieth this, must not rule his

dog, his horse, or ox, or sheep, but leave them every one to

themselves.

Sect. 4. Man is also, subordinately, their benefactor, and

their end
;
and they are more for him than for themselves.

He is their end as he is better than they, and hath the afore-

said propriety in them ; the cause will further appear anon.

The beauty and sweetness of my flowers are more for me than

for themselves, and I do more enjoy them. My trees, and herbs,

and fruits, and metals
; my horse and ox that labour for me, and

all the creatures on whom I feed, I find are for my use
;
even

their life and labour. Mankind accuseth not himself as wrong-

ing them, when for his own advantage he maketh use of both ;

and his care is necessary to their preservation : planting, dress-

ing, watering, feeding, defending, providing for them ;
without

which the most useful would perish.

Sect. 5. The sum is, that man is the owner, the governor, and

the end and benefactor of the inferior beings ;
and so is lord

among them in the world.

CHAP. III.

Of Men as mutually related to each oilier.

Sect. 1. I see that there are more men besides upon earth."

Sect. 2. The natural dignity of men, and their likeness to

•n Bestiis homines uti ad utilitateni suam possint sine injuria.

n Nullum est unum uni tam simile, tarn par, quam omncs inter nnsipsos

sumuS. Qnod si depravatio consuetudinuni, si o))inionum varietas, non im!ie-

cilitatem animoruni torqueret, et flecteret, (luocuuque coepisset, sui nemo ipse

tani similis esset, qnam omnes essent omnium.— Cic. \, de Leg.
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each other, maketh them all confess that it is their duty to love

one another.

He tliat denieth this, will not expect to be loved himself by

others, nor will he pretend to any virtue, nor to merit the

benefit of human converse.

Sect. 3. Individual persons are commonly conscious of self-

insufficiency, and of their need of others, and inclined to a

sociable life.

If birds and beasts will go together, in flights and herds, with

those of their own kind, no wonder if man also have a natural

inclination to society, besides the knowledge of the necessity

and benefits of it.

Sect. 4. Each individual, in these societies, must contribute

his endeavours to the common good."
For this is the end of the association : he that will be for

none but himself, cannot justly expect that any should be for

him
;
and he that would have all the society be helpful to him,

must to his power be helpful to all.

Sect. 5. The distinction of persons, and their interests and

actions, foundeth a distinction of propriety and rights.
i*

For natural individuation maketh it necessary that every
man have his own food, and his own clothing, at least for the

time ; and, therefore, it is usually needful to the good of the

whole and the parts, that each one have also their provisional

proprieties ;
and the difference of men in wit and folly, industry

and sloth, virtue and vice, good or ill deserts, will also cause a

difference of propriety and rights, though these may be in part

subjected to the common good.
Sect. 6. Parents, also, may upon the merits of children, if not

arbitrarily, make an inequality in propriety, and so may other

donors and benefactors.

As all children need not the same proportion, so all deserve

not the same, and those parents that have great estates, may
leave more to their own children than to others; so that many
ways, both propriety and disproportion may certainly come to

pass, and be allowed in the world.

Sect. 7. Therefore, there is such a thing as justice due from

° Homines homiuum caus^ sunt generati, lit ipsi inter se, alii aliis prodesse
possint.

— Cic. 1, Offic.
p Sic nos nati videmur, ut inter omnes esset societas qutedam.— Oc. de

yjmicil, ,

Homo naturaliter est animal politicum et civile.—^m^ 1, Polit.



THE CHRISTIAN RELIGION. 463

man to inaii, for the preservation of these rights and order^ and
it is injustice to violate them.i

This is confessed by all the world, that look for justice from

others
',
and if it be not maintained, the world will be as in a

continual war or robbery, but better grounds and proofs of it

will be mentioned anon.

Sect. 8, Therefore, there is a difference between good and

evil, as respecting the benefit or hurt of others, besides that

which respecteth men as to themselves.

Those that think they are bound to avoid hurting no man
but themselves, or for themselves, nor to do good to any but

themselves, or for themselves, have so far obliterated the laws

of humanity, and so openly renounce the benefit of society, and

bid defiance to mankind, that I suppose them so few, that 1

need not dispute against them ;
nor have I ever met with any

defender of so inhuman a cause, whatever may be in their

hearts and practice.

Sect. 9. Nature teacheth parents to educate their children in

sobriety, obedience, justice, and charity, and to restrain their

contraries.

Did parents make no difference between their children's

temperance and gluttony, drunkenness and unchastity ; between

their obedience and disobedience, and contempt of their own

authority; between actions of justice and charity, and actions

of falsehood, robbery, cruelty, and inhumanity, what a de-

generate thing would mankind prove : even cannibals exercise

some government over their children.

Sect. 10. The means which nature teacheth all the world to

suppress iniquity, and promote well doing, is by punishments
and benefits, that it may turn to the hurt of the evil doer

himself, and to the benefit of the well doer.

Thus parents do, by children, yea, men by beasts, on account

of prudence, though not of justice. Without punishments and

rewards or benefits, laws are ridiculous or deceits, and govern-

ment is nothing.

Sect. 11. For the just and effectual performance of this,

nature teacheth the world to set up governments, that by

1 1nter iios natuia ad civilem coivimunitatem conjuncti et coiisociati sumiis.

Ouod 111 ita se baberet, nee justitiaj uUns tsset iiec bonitati locus
;
et ((uoniodu

hominum inter boniines juris esse vincula pntant, sic homini nibil juris esse

cum bestiis
; Chrysippus ait ctstera nata esse hominum causa et Deorum ;

eos autem societatis sua;, 6ic.— Cato in Ciccr, de F'mib. I. 3, p. 140.




