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" A wise man feareth and departcth from evil : but the fool rageth and is confident."

Prtov. xiv. 16.

" But I fear lest by any means, as the serpent beguiled Eve by his subtlety; so your

minds should be corrupted from the simplicity which is in Christ." 2 Con. xi. 3-

" The foolishness ofGod is wiser than men, and the weakness of God is stronger than

men. Hath not God made foolish the wisdom of this world ? We speak wisdom

among them that are perfect: yet not the wisdom of this world." ICoh. i. 25.

20; ii. 6.

"
Study to shew thyself approved to God ;

a workman that needeth not be ashamed,

rightly dividing the word ofTruth. But shun profane and vain babblings, for they

will increase unto more ungodliness." 2TiM.ii. 15, 16.

" Cum ista quaeruntur, et ea sicut potest quisque conjectat, non inutiliter exer-

centur ingenia, si adhibeattir disceptantia moderata, et absit error opinantium se

scire quod nesciunt. Quid enim opus est ut hasc et hujusmodi affirmentur, vel

negentur, vel definiantur cum discrimine, quando sine crimine ne&ciantur?"

August. Enchibid. Cap. 59. (De Corporibus Angelorum.)



TO THE

RIGHT WORSHIPFUL

SIR HENRY ASHHURST;
AND THE

LADY DIANA HIS WIFE.

Sir,

Your name is not prefixed to this Treatise, either as accu-

sing you of the sin herein detected, or as praising you for

those virtues which good men are more pleased to possess
and exercise, than to have proclaimed, though they be as

light that is hardly hid : but it is to vent and exercise that

gratitude which loveth not the concealment of such friend-

ship and kindness, as you and your Lady eminently, and

your Relatives and her's, the children of the Lord Paget,
have long obliged me by ; and it is to posterity that I re-

cord your kindness, more than for this age, to which it hath

publicly notified itself, during my public accusations, re-

proaches, sentences, imprisonments, and before and since :

who knoweth you that knoweth not hereof? And it is to

renew the record of that love and honour which I owed to

your deceased father formerly, though too slenderly re-

corded, to be the heir and imitator of whose faith, pietv,

charity, patience, humility, meekness, impartiality, sincerity
and perseverance, is as great an honour and blessing as I

can wish you, next to the conformity to our highest Pattern.

And though he was averse to worldly pomp and grandeur,
and desired that his children should not affect it, yet God
that will honour those that honour him, hath advanced his

children, I believe partly for his sake : but I entreat you all

(and some other of my friends whom God hath raised as a

blessing to their pious and charitable parents and them-

selves) to watch carefully lest the deceitful world and flesh

do turn such blessings into golden fetters, and to be sure to

use them as they would find at last on their account.

And as you are a Member of the present House of Com-

mons, I think the subject of this Treatise is not unnecessary
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to your consideration and daily care : that when proof, and

notorious and sad experience telleth us what distractions

have befallen Church and State, by men's self-conceited,

erroneous rushing upon sin and falsehood, as if it were cer-

tainly good and true, and how little posterity feareth and

avoideth this confounding vice, though history tell us that

it hath been the deluge that in all ages hath drowned the

peace and welfare of the world; you may be wary, and try

before you venture, in doubtful cases
; especially where the

sacred and civil interest of this and many other lands, doth

probably lie on the determination. Do you think all that

ventured upon the actions and changes, that have tossed up
and down both churches and kingdoms, by divisions, perse-
cutions and wars, had not done better to suspend their judg-

ments, till they could have more certainly determined ? Who
should proceed more cautiously than bishops? And where

rather than in councils? And in what rather than aboutfaith
and public government and order? And had bishops and

councils torn the church, and empires, and kingdoms, as they
have done by aspiring after superiority, and by contentious

writings, and condemning each other, and by contradictory
and erroneous, and persecuting canons; or by raising wars and

deposing princes, ever since four, five, or six hundred years
after Christ, if not sooner, if they had known their ignorance,
and suspended in such dangerous cases till they were sure?

I know you are none of them who dare pretend to a cer-

tain knowledge, that all those oaths, declarations, covenants,

practices imposed by laws and canons on ministers and

people in this land, in the Act of Uniformity, the Corpora-
tion Act, the Vestry Act, the Militia Act, the Five Mile Act
of Banishment, &c. are so good and lawful, as will justify
the execution of them, and the silencing, ejecting, ruining,
and judging to lie from six months to six in the common

jails till they die, two thousand as faithful ministers of

Christ as any nation hath under heaven, unless they forbear

to preach the Gospel to which they are vowed, or venture

their souls on that which they fear to be sins so great as

they are loath to name : when Christ will sentence them to

everlasting punishment, who did not visit, feed, clothe him
in the least of them whom he calls his brethren. Before

men silence conditionally the whole ministry of such a king-

dom, and actually two thousand such, while the wounding,
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dividing consequents may be so easily foreseen, and before

men deliberately and resolutely continue and keep up such

battering engines on pretence of Uniformity and obedience

to men, and before they venture to own this to that Lord

who hath made other terms of Church Unity and Peace, it

nearly concerneth them to think, and think on it a thousand

times : A suspended judgment is here safer than prefidence
and confident rage.

And also they that desire an abolition of Episcopacy,
should a thousand times bethink them first what true and

primitive Episcopacy is, and whether the '

Episcopi Gregis,'
or

' eorum Proesides,' or true Evangelists, or Apostolical
General Bishops, disarmed and duly chosen, be any injury
to the church ? And whether the Jews had not been a na-

tional Christian church under the Twelve Apostles and

Seventy, if they had not rejected Him that would have ga-
thered them as the hen gathereth her chickens under her

wings.

They that cannot deny that Christ settled a superior rank

of ministers, appointing them besides their extraordinaries,

the work of gathering and overseeing many churches, pro-

mising therein to be with them to the end of the world, and

that only Matthias must make up the national number of

such, though Justus had been with Christ as well as he,

must be the provers that this rank and imparity was reversed

by him that did institute it, if they affirm it : and not

without proof charge Christ with seeming levity and muta-

bility, as settling a form of Ministry and Government, which

he would have continue but one age ;
much less must they

impose such an unproved affirmation as the terms of Church
Concord.

Woe, woe, woe ! how effectually hath Satan almost un-

done the Christian world, by getting in naughty ministers

and magistrates, where he could not utterly extirpate Chris-

tianity by arms ! thereby making rulers and preachers the

captains of the malignant enemies of seriousness in that re-

ligion which they profess and preach themselves ; and if in

such hypocrisy they convert a soul, they hate him as an ene-

my for believing them; and thereby tempt religious men to

mistake the crime of the naughty preacher, as the fault of

the office, and to oppose the office for the person's sake
;

and so Ministry and Christianity are despised by too many.
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The shutting of their church doors, and condemning to

scorn and beggary, and gaols, those that were as wise and

faithful as themselves (unless fearing heinous sin made them

worse,) should have been by the persecutors long and deeply

thought on, twenty eight years ago ;
and ever since, by

them that believe that Christ will judge them. And so

should all doctrines and practices that tend to unwarranta-

ble separations and divisions by others. Things of this mo-
ment should not be ventured on, nor Papists made both

lords and executioners by our distracted combats with each

other, and the miserable nation and undone church left to

no better a remedy than a ' non putaremus ;' and to hear the

worldly tyrants, and the tempted sufferers accusing each

other, and disputing when the house is burnt, who was in

the fault.

I think he was most faulty that could most easily have

helped it, and would not : but if great and rich men will be

the strength of the factious, as they have most to lose, they

may be the greatest losers.

All this hath been said, to tell you how nearly the doc-

trine of this book, for necessary doubting and a humble un-

derstanding, and for Christian love, and against pretended

knowledge and rash judging, doth concern the duty and

safety of this Nation, Church and State.

My late book of the "
English Nonconformity" fully

evinceth this, and more
;
but blinding prejudice, worldliness

and faction, give leave to few of the guilty to read it.

I rest your much obliged Servant,

RICHARD BAXTER.
July 31, 1689.



TO THE READER.

Readek,
Upon the review of this book, written long ago, I find, 1.

That it is a subject as necessary now as ever
; experience

telling us that the disease is so far from being cured, that it

is become our public shame and danger, and if the wonder-

ful mercy of God prevent it not, is likely to be the speedy
confusion and ruin of the land. 2. As to the manner of this

writing, I find the effects ofthe failing of my memory, in the

often repeating of the same things, with little diversifica-

tion : but I will not for that cast it away; considering, 1.

That perhaps often repeating may make the matter the bet-

ter remembered
; and if it do the work intended, no matter

though the Author be not applauded. 2. And men may
think justly that what is often repeated dropped not from the

Author inconsiderately, nor is taken by him to be small

and useless
;
but is that digested Truth which he would most

inculcate. 3. And those who blame their weakness who
accuse the Church Liturgy of too much repetition, I sup-

pose will not be much offended with it in our writings,

while thedulness and forgetfulness of many readers maketh

it needful.

R. B.

August 3, 1689.





KNOWLEDGE AND LOVE
COMPARED.

PART I.

OF FALSELY PRETENDED KNOWLEDGE.

1 CORINTHIANS viii. 2, S.

And if any man think that he knoweth any thing, he knoweth

nothing yet as he ought to know. But if any man love God,
the same is known of Him.

CHAP. I.

The Scope and Text opened; what Philosophy or worldly Wis-

dom Paul depresseth ; and why.

The calamitous divisions of the Churches of Christ, and
the miscarriages and contentions of too many particular

brethren, having been sad upon my thoughts above forty

years, by this time, without imputation of hastiness and
rash judging, I may take leave to tell the world, what I have

discovered to be the principal cause a
, which isfalsely PRE-

TENDED KNOWLEDGE, or IGNORANCE of IGNO-
RANCE, or a proud unhumbled understanding, confident

that it knoweth that which it knoweth not. And conse-

quently what must be the cure, if our calamity be here cura-

ble, viz. To know as much as we can ; but withal to know
how little we know, and to take on us to know no more
than we do know, nor to be certain of our uncertainties.

The text which I have chosen to be the ground of my
a Had I been supposed to have written this book to hide my sloth and ignorance,

men would not have neglected my
" Methodus Theologian, and Catholic Theology,"

through mere sloth, and saying, that it is too high, and hard for them.
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discourse, is so plain, notwithstanding some little difficul-

ties, that did not the nature of the disease resist the clearest

remedy, so many good people had never here often read

their sin described, as insensibly as if they read it not.

The chapter hath so much difficulty, as will not stand

with my intended brevity to open it : I refer you to exposi-
tors for that ;

whether they were the Nicolaitans, or any
other sort of heretics that the apostle dealeth with, I deter-

mine not. It is plain that they were licentious professors of

Christianity, who thought that it was the ignorance of others,

that made them judge it unlawful to eat things offered to

idols
;
and that their own greater knowledge set them above

that scruple. A mixture of Platonic philosophy with Chris-

tianity, made up most -of the primitive heretics, and for

want of a due digestion of each, too much corrupted many
of the Greek doctors of the church. The unlearned sort

of Christians, were so much despised by some of the philo-

sophical heretics, that they were not thought worthy of their

communion
;
for as Jude saith, they

"
separated themselves,

being sensual, having not the Spirit," but more affected

philosophical fancies : which made Paul warn men to take

heed lest any seduced them by vain philosophy ; not using
the name of philosophy, for that solid knowledge of God's

works which is desirable, but for the systems of vain con-

ceits and precepts which the word was then used to signify,

as every sect derived them from their masters. And so the

apostle taketh knowledge in this text ; not for solid know-

ledge indeed, but for Gnosticism or philosophical presump-
tions ; such as even yet most philosophers are guilty of, who
take a multitude of precepts, some useful, some useless,

some true, and some false, and all but notionally, or to lit-

tle purpose, and joining these do call them philosophy.
And Paul tells them, that opinionative and notional know-

ledge (were it true, like the devil's faith) is of no such ex-

cellency as to cause them to shelter their sins under the

confidence and honour of it, and despise unlearned con-

scientious Christians ;
for such knowledge by inflation often

destroyeth the possessors, or becomes the fuel of the devilish

sin of pride, when love buildeth up ourselves and others to

salvation. And to conceit that a man is wise because of

such knowledge, and so to overvalue his own understand-

ing, is a certain sign that he is destitute of that knowledge
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in which true wisdom doth consist ;
and knoweth nothing

with a wise and saving knowledge, as every thing should be

known : and indeed a man's excellency is so far from lying in

vain philosophical speculations, that the use of all true

knowledge is but to bring us up to the love of God, as the

highest felicity, to be approved and beloved by God
;
and

those unlearned Christians that have the spirit of sanctifica-

tion, without your vain philosophy, have knowledge enough
to bring them to this love of God, which is a thing that

passeth all your knowledge, or rather to be known of God
as his own, and loved by him. For our felicity lieth in re-

ceiving from God, and in his loving us more than in our

loving him
;
but both set together, to love God, and so to

be loved of him, are the ultimate end and perfection of man;
and all knowledge is to be estimated but as it tendeth to this.

This being the plain paraphrase of the text, I shall stay

no longer on it, but thence deduce and handle these two

observations.

Doct. I. Falsely pretended knowledge is often pernici-

ous to the possessor, and injurious to the church. And over-

valuing one's own opinions and notions, is a certain mark of

dangerous ignorance.
Doct. II. A man is so far truly wise, as he loveth God,

and consequently is approved or loved by him, and as he

loveth others to their edification.

I. The first is but the same that Solomon thus express-

eth,
" Seest thou a man wise in his own conceit

;
there is

more hope of a fool than of him." (Prov. xxvi. 12.) And
Paul elsewhere,

" Be not wise in your own conceits." (Rom.
xii. 16

;
xi. 25

;
and Prov. xxvi. 5. 16.) For it is certain that

we are all here in great darkness, and it is but little that the

wisest know
;
and therefore he that thinks he knoweth

much, is ignorant both of the things which he thinks he

knoweth, and of his ignorance. Therefore " Let no man de-

ceive himself: If any man among you seemeth to be wise in

this world, let him become a fool, that he may be wise:''

(1 Cor. iii. 18:) To be "wise in this world," is the same
with that in the words following, "The wisdom of this world
is foolishness with God." And (1 Cor. i. 19—22.)

" It is

written, I will destroy the wisdom of the wise," &c. " Where
is the wise ? Where is the scribe ? Where is the disputer of
this world? Hath not God made foolish the wisdom of this
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world ? For after that, in the wisdom of God, the world by
wisdom knew not God, it pleased God by the foolishness of

preaching to save them that believe. For the Jews require
a sign, and the Greeks seek after wisdom," &c. So chap.
ii. 4—8.

" And my speech and my preaching was not with

enticing words (or probable discourses) of men's wisdom, but

in demonstration of the Spirit and of Power, that your faith

should not stand in the wisdom of men, but in the power of

God : Howbeit we speak wisdom among them that are per-
fect

; yet not the wisdom of this world, nor of the princes of

this world that come to naught : But we speak that wisdom
of God in a mystery, even the hidden wisdom which God
ordained before the world unto our glory (even Christ the

wisdom of God, chap. i. 24.) which none of the princes of

this world knew.
"

In all this, note— 1. That there is a wisdom which Paul

placeth Christianity itself in :
— 2. That this is to know God

in Christ objectively, and to be taught of God by Christ and

his Spirit efficiently.
—3. That there is a wisdom which Paul

comparatively vilifieth.—4. This is called the " wisdom of

this world" (or age).
—5. That most plainly he meaneth by

it, that which then was called learning and philosophy ;

which the Greeks did value, and by which they judged of

the Gospel; which comprehended the methods of all the

sects, Epicureans, Academics, Peripatetics and Stoics
;
but

not their true morals, but their physics, and logic, and me-

taphysics ;
which Laertius and others tell us how variously

they held.—6. That Paul doth not absolutely prohibit such

studies, nor yet despise any true knowledge.
—7. But he

vilirieth this philosophy on these accounts. (1.) Because

it was the exercise of a poor, low, insufficient light : they
did but grope after God in the dark, as Acts xvii. 27. (2.)

Because it was mostly taken up with inferior things, of

small concernment comparatively : as things corporeal are

good in themselves, and when sanctified and made subser-

vient to things spiritual ;
so the knowledge of physics

is to be esteemed : but as things corporeal yet are objec-

tively the snare and ruin of those that perish, and therefore

the world to be renounced and crucified, as it is our tempta-
tion, an enemy, or competitor with Christ; just so it must
be with natural philosophy. (3.) Because it was greatly

overvalued by the world, as if it had been the only wisdom,
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when indeed it is of itself but an indifferent thing, or fit but
to make a by-recreation of, till it be made to serve to higher
ends; even as riches, honour and pleasure are overvalued

by worldlings, as if they were the only felicity ;
when in

themselves they are but more indifferent things, and prove
beneficial or hurtful as they are used. Therefore Paul was
to take down the pernicious esteem of this kind of philoso-

phy, as preachers now must take down men's esteem of

worldly things, however they are the works and gifts of God.
And as Christ would by his actual poverty and sufferings,
and not by words only, take down the esteem of worldly
wealth and pride ;

so Paul by neglecting and forbearing the

use of artificial logic, physics and metaphysics, would depress
their rate. (4.) Because that there was abundance of false-

hood mixed with the truth which the philosophers held
;
as

their multitude of different sects fully proves. (5.) Because
the artificial, organical part was made so operous, as that it

drowned real learning instead of promoting it
;
and became

but like a game at chess, a device rather to exercise vain,

proud wits by, than to find out useful truth. As to this day
when logic and metaphysics seem much cultivated and re-

formed, yet the variety of methods, the number of notions,
the precariousness of much, the uncertainty of some things,
the falsehood of many, maketh them as fit for boys to play
with in the schools, and to be a wood into which a sophister

may run, to hide his errors, as to be a means of detecting
them. And therefore a knavish cheater will often bind you
strictest to the pedantic part of the rules of disputation, that

when he cannot defend his matter, he may quarrel with your
form and artifice, and lose time by questioning you about
mood and figure. (6.) Because by these operous diversions

the minds of men were so forestalled or taken up, as that

they had not leisure to study great and necessary saving
truth : and if men must be untaught in the doctrines of life,

till they had first learned their logic, physics, and metaphy-
sics, how few would have been saved ! When at this day
so many come from our Universities after several years'

study, raw smatterers in these, and half-witted scholars,

whose learning is fitter to trouble than to edify: and if Scrip-
ture had been written in the terms and method of Aristotle,
how few would have been the better for them ! But great

good must be common.
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And as Paul on all these accounts sets light by this phi-

losophy, so he calls it, the wisdom of this world :—I. Be-

cause this world was its chief object:
—2. And the creatures

were its only light :
—3. And it led but few to any higher

than worldly ends :
—4. And it was that which worldly men,

that were strangers to heavenly light and holiness, did then

most magnify and use.

Yet as Christ, when he said how hard it was for a rich man
to be saved, did not make riches absolutely unlawful, nor

to have no goodness nor usefulness at all
;
but teacheth men,

if they are wise, not to overvalue them, and to be too eager
for them; so is Paul to be interpreted about philosophy, or

the wisdom of this world. (For it is not only craftiness

for worldly ends that he so calls.)

And as God, when he denieth his servants riches and

worldly fulness, doth it not because he taketh it to be loo good
for them, but because it is not good enough, and therefore he

will give them better
;
even the heavenly riches, and honour

and delights : even so when Paul comparatively vilifieth

philosophy, it is not as being really a wisdom too high for

Christians, but too low
;
nor doth he depress reason, or ex-

tol ignorance; but would lead men to the truest learning,
the highest knowledge and improvement of reason, the only
wisdom, from trifling, pedantic, unprofitable notions, and
ludicrous loss of time and studies.

It is not therefore for want of wisdom that the Scripture
is not written according to the philosophers' art. Though
Erasmus overvalued his grammaticisms, it was not for want
of learning in philosophy, that he so much despised the

philosophical schoolmen! so that speaking of the Bishop of

London, who maligned Dr. Colet, and was a subtle Scotist,
he saith of such;

' That he had known some of them whom
he would not call knaves, but he never knew one of them
whom he could call a Christian.' Vid. Mr. Smith's Life of

Dr. Colet, by Erasmus. A smart charge : I suppose he
meant it of them, rather as Scotists than as bishops.

And therefore the apostle aptly joineth both together,

(1 Cor. i. 26,)
" Not many wise men after the the flesh, not

many mighty, not many noble are called ;" seeming to equal

worldly wealth and greatness, with worldly wisdom or phi-

losophy, as to the interest of religion and salvation. And
the foolish wits that think he spake against learning, be-
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cause he had it riot, may as truly say, that he spake against

worldly wealth and greatness because he had it not
;
for the

possession, use and knowledge of worldly things, are near of

kin. But they knew not Paul so well as Festus, who thought
him not unlearned, though he thought him mad. Nor was it

the* way of worldly wealth and greatness which he chose.

Doubtless neither Christ, nor Paul, did speak against

any real knowledge, but, (1.) Against nominal, pretended

knowledge, which was set up to divert men from real know-

ledge ;
and was full of vanities and falsehoods. (2.) And

against the overvaluing of that learning, which is of little

use, in comparison of the knowledge of great and excellent,
and necessary things. For knowledge is valuable according
to its object and its use.

The knowledge of trifles for trivial ends, is itself a trifle.

The knowledge of things great and necessary for great and

necessary ends, is the great and necessary knowledge. And
therefore how unmeasurably must the knowledge of God and
our eternal happiness, excel the pedantic philosophy of the

Gentiles. However Christians may sanctify and ennoble
this by making it a help to higher knowledge. And there-

fore the Platonists and the Stoics were the noblest philoso-

phers ; because the former studied the highest things, and
the other the necessary means of

felicity, amending of men's
hearts and lives.

But in the present text the thing which the apostle re-

prehendeth is, the esteeming of a man's self to be wiser than
he is

;
and taking himself to be a wise man because of his

trifling philosophical knowledge. And he would have them
know that till they knew nobler things than those, and were

guided by a nobler light, they were very fools b
.

I have looked over Hutten, Vives, Erasmus, Scaliger,
Salmasius, Casaubone, and many other critical grammarians,
and all Gruterus's critical volumes. I have read almost all

b A countryman having sent his son to the University, when he came home asked
him what he had learned. He told him he had learned logic. He asked him what
that logic was, and what he could do with it: and it being supper-time, and the

poor people having but two eggs for supper he told them that he could prove that
those eggs were three : This is one, saith he, and that is two, and one and two are
three. The father gave him the better, and told him that his art was useful, for lie

had thought himself to have gone without his supper, but now, saith he, I will take
one egg, and your mother the other, and take you the third. Such kind of logic the
world hath gloried in as learning.
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the Physics and Metaphysics I could hear of: I have wasted
much of my time among loads of historians, chronologers,
and antiquaries ;

I despise none of their learning. All truth

is useful
; mathematics, which I have least of, I find a pretty

manlike sport. But if I had no other kind of knowledge
than these, what were my understanding worth ! what a

dreaming dotard should I be ! Yea, had I also all the codes and

pandects, all Cujacius, Wesenbechius, and their tribe at my
fingers' ends ;

and all other volumes of civil, national and

canon laws, with the rest in the Encyclopaedia, what a pup-

pet play would my life be, if I had no more !

I have higher thoughts of the schoolmen, than Erasmus
and our other grammarians had : I much value the method and

sobriety of Aquinas, the subtlety of Scotus and Ockam, the

plainness of Durandus, the solidity of Ariminensis, the pro-

fundity of Bradwardine, the excellent acuteness of many of

their followers
;
of Aureolus, Capreolus, Bannes, Alvarez,

Zumel, &c.
;
ofMayro, Lychetus, Trombeta, Faber, Meurisse,

Rada, &c. ;
of Ruiz, Pennatus, Suarez, Vasquez, &c.

;
of

Hurtado, of Albertinus, of Lud. a. Dola, and many others:

but how loath should I be to take such sauce for my food,

and such recreations for my business ! The jingling of too

much and too false philosophy among them, often drowns
the noise of Aaron's bells. I feel myself much better in

Herbert's Temple ;
or in a heavenly treatise of faith and love.

And though I do not, with Dr. Colet, distaste Augustine
above the plainer fathers, yet I am more taken with his Con-

fessions, than with his grammatical and scholastic treatises.

And though I know no man whose genius more abhorreth

confusion instead of necessary distinction and method
; yet

I loathe impertinent, useless art, and pretended precepts
and distinctions, which have not a foundation in the matter.

In a word, there is a Divine knowledge, which is part of

man's felicity, as it promoteth love and union, and there is

a solid knowledge of God's word and works, a valuable

grammatical knowledge, and a true philosophy, which none

but ignorant persons will despise. But the vain philosophy,
and pretended wisdom and learning of the world, hath been,

and is, the cheat of souls, the hinderer of wisdom, and a

troubler of the church and world.
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CHAP. II.

What Wisdom and Esteem of it, are not here condemned.

The order which 1 shall observe in handling the first doc-

trine shall be this; I. I will tell you negatively what wis-

dom, and esteem of our own wisdom, is not here condemned.

II. What it is that is here condemned. III. What are the

certainties which we must hold fast, and make our religion

of. IV. What degrees of these certainties there are. V.

What are the uncertainties, which we must not pretend to

be certain of; and the unknown things which we must not

pretend to know. VI. What are the mischiefs of falsely

pretended knowledge. VII. What are the degrees or aggra-
vations of this sin. VIII. What are the causes of it. IX.

What are the remedies. X. What are the uses which we
should make of this doctrine.

1. What wisdom, and what esteem of our wisdom is not

here condemned?
Answ. 1. Not any real useful knowledge at all, whilst

every thing keepeth its proper place, tand due esteem, as is

said.

2. That which of itself primarily is of so small use, as

that it falleth under the contempt of the apostles, yet by
accident, through the subtlety of Satan, and the viciousness

of the world, may become to some men in some measure

necessary. And here cometh in the calamity of divines. Of
how little use is it to me in itself to know what is written

in many hundred books; which yet by accident it much
concerneth me to know ! And if God restrain him not,

the devil hath us here at so great an advantage, that he can

make our work almost endless, and hath almost done it al-

ready ; yea, can at any time divert us from the greatest

truth and works, by making another at that time more ne-

cessary.
If he raise up Socinians, our task is increased

;
we must

read their books, that we may be able to confute them
;
so

must we when he raiseth up Libertines, Familists, Seekers,

Quakers, and such other sects. If he stir up controversies

in the church, about Government, Worship, Ceremonies,

vol. xv. c
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Circumstances, Words, Methods, &c, we must read so much
as to understand all, that we may defend the truth against
them. If Papists will lay the stress of all their controver-

sies on Church History, and the Words of Ancients ;
we

must read and understand all, or they will triumph. If

Schoolmen will build their theology on Aristotle, all men
have not the wit with the Iberian legate at the Florentine

Council in Sagyrophilus, to cry against the preacher,
' What

have we to do with Aristotle V But if we cannot deal with

them at their own weapons, they will triumph. If cavillers

will dispute only in mood and figure, we must be able there

to overtop them, or they will insult. If the plica, scurvy
or other new diseases do arise, the physician must know
them all, if he will cure them. And hence it is that we say,

that a lawyer must know the law
;
and a physician must

know physic, medicine, &c. But a divine should know
all things that are to be known

;
because the diseased world

hath turned pretended knowledge into the great malady,
which must be cured : but is the thing itself of any great
worth

;
is it any great honour to know the vanity of philo-

sophical pedantry; and to be able to overdo such gamesters,

any more than to beat one at a game at chess, or for a phy-
sician to know the plague or leprosy?

3. Yet indeed, as all things are sanctified to the holy,
and pure to the pure ;

a wise man may and must make great
use of common, inferior kinds of knowledge : especially the

true, grammatical sense of Scripture words, the true precepts
of logic, the certain parts of real physics and pneumatology ;

for God is seen in his works as in a glass : and there to

search after him and behold him, is a noble, pleasant work
and knowledge. And I would that no Israelite may have

need to go down to the Philistines for instruments of this

sort.

4. It is not forbidden to any man to know that measure

of wisdom which he truly hath
;
God bindeth us not to err,

nor to call light darkness, or truth error, or to belie our-

selves, or deny his gifts. 1. It is desirable for a man abso-

lutely to know as much as he can, preferring still the great-

est things, and to know that he knoweth them, and not to

be sceptical, and doubt of all. 2. It is a duty for a con-

verted sinner comparatively to know that he is wiser than he
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was in his sinful state, and to give God thanks for it. 3. It

is his duty who groweth in wisdom, and receiveth new ac-

cessions of light, to know that he so groweth, and to give
God thanks, and to welcome each useful truth with joy. 4.

It is the duty of a good and wise man comparatively to know
that he is not as foolish as the ungodly ; nor to think that

every wicked man, or ignorant person whom he should pity
and instruct, is already wiser than he

; every teacher is not

to be so foolish as to think that all his flock are more judi-
cious than himself. In a word, it is not a true estimate of

the thing or of ourselves, that is forbidden us ; but a false.

It is not belying ourselves, nor ingratitude to God, nor a

contradiction, to know a thing, and not to know that I know
it, nor an ignorance of our own minds, which is commanded
us under the pretence of humility ;

but it is a proud con-

ceit, that we know what we do not know, that is condemned.

CHAP. III.

II. What Pretended Knowledge is condemned, and what Phi-

losophy and Learning it is that Paul disliked.

More distinctly, 1. It is condemnable for any man to think

himself absolutely or highly wise : because our knowledge
here is so poor, and dark, and low, that compared with our

ignorance it is little : we know not what or how many, or

how great the things are which we do not know
;
but in ge-

neral we may know that they are incomparably more and

greater than what we do know
.;
we know now but as chil-

dren, and darkly, and in a glass or riddle. (1 Cor. xiii. 11, 12.)

In the sense that Christ saith, none is good but God, we may
say that none is wise but God. For a man that must know

(unless he be a very sot) that he knoweth nothing perfectly

in the world
;
that he knoweth but little of any worm, or fly,

or pile of grass which he seeth, or of himself, his soul or

body, or any creature
;
for this man to assume the title of a

vrise man, is arrogant, unless comparatively understood, when
he is ignorant of ten thousandfold more than he knoweth,
and the predominant part denominateth. The old inquirers
had so much modesty, as to arrogate no higher name than

Philosophers.
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2. It is very condemnable for any man to be proud of

his understanding: while it is so low, and poor, and dark,

and hath still so much matter to abase us. He knoweth not

what a dungeon poor mortals are in, nor what a darkened

thing a sinful mind is, nor what a deplorable state we are in,

so far from the heavenly light, no, nor what it is to be a man

in flesh, who findeth not much more cause of humiliation

than of pride in his understanding. O how much ado have

I to keep up from utter despondency under the conscious-

ness of so great ignorance, which no study, no means, no

time doth overcome. How long, Lord, shall this dungeon be

our dwelling ! and how long shall our foolish souls be loath

to come into the celestial light !

3. It is sinful folly to pretend to know things unrevealed

and impossible to be known. " The secret things belong
unto the Lord our God, but those things which are revealed

belong to us, and to our children forever, that we do them."

(Deut. xxix. 29.)
" For who hath known the mind of the

Lord? or who hath been his counsellor?" (Rom. xi. 34.)

And how many such compose the theology of some, and the

philosophy of more.

4. It is sinful folly to pretend to know that which is im-

possible or unrevealed to him, though it be possible and re-

vealed to others. For as the eye, so the understanding must
have its necessary light, and due constitution and conditions

of the object, and of itself
;
or else it cannot understand.

5. It is sinful folly to pretend to certainty of knowledge,
when either the thing is but probable, or at best, we have

but doubtful opinions or conjectures of it, and no true cer-

tainty.

6. It is sinful folly to pretend that we know or receive

any thing by Divine faith (or revelation) when we have it but

by human faith, or probable conjecture from natural evi-

dence. As soon as men are persuaded by a sect, a seducer,

or a selfish priest, to believe what he saith, abundance pre-

sently take such a persuasion for a part of their religion, as

if it were a believing God.

7. It is sinful folly to take on us that we know what we
know not at all

;
because we do but know that it is know-

able, and that wise men know it, and as soon as we under-

stand that it should be known, and that wise men conclude

it to be true, therefore to pretend that we know it to be true.
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8. And it is sinful folly to pretend that we truly know or

apprehend the thing or matter, or incomplex object, merely
because we have got the bare words, and second notions of

it, which are separable from the knowledge of the thing. All

these are false and sinful pretences of knowledge which men
have not.

But because Paul so warneth us to take heed of vain

philosophy, and atheists and infidels deride him for speaking
against the wisdom of the world, as if he spake against learn-

ing, because he had it not; and because the disease which
he attempted to cure, remaineth among scholars to this day,
and instead of a cure, many contemn the physician ;

and
dislike Christ himself and the Gospel, as defective of the

learning which they overvalue
;

I will once again, and that

more distinctly tell you some few of the faults of our com-
mon learning ;

even now that it is cultivated and augmented
in this age, that you may see that Paul did not injuriously
accuse it, or Christ injuriously neglect it

c
.

I. Natural imperfection layeth the foundation of our
common calamity ;

in that it is so long before sense and
reason grow up to a natural maturity, through the unripe-
ness of organs, and want of exercise, that children are ne-

cessitated to learn words before things, and to make these

words the means of their first knowledge, of many of the

things signified ;
so that most furnish themselves with a

stock of names and words, before ever they get any true

knowledge of the matter.

II. And then they are exceeding apt to think that this

treasury of words and second notions is true wisdom, and to

mistake it for the knowledge of the thing : even as in reli-

gion we find almost all children and ignorant people, will

learn to say by rote the Creed and Lord's-prayer, and Com-
mandments, and Catechism, and then think that they are not

ignorants, when it is long after, before we can get them to

understand the sense of the words which they can so readily

speak ; yea, though they are plain English words, which

they use for the most part in ordinary discourse.

c M. Antonine, 1. 1, sect. 17. Doth thank God that he made no greater pro-

gress in Rhetoric, Poetry, and such like studies, which might have hindered him
from better things, if he had perceived himself to have profited in them. And (in

fine) quod cum Philosophandi cupiditas incessisset, non in sophistam aliquem incide-

rim, nee tommentariis evolvendis, vel syllogismis resolvendis, vel Meterologicis dis-

eutiendis tempus deses contriverim.
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III. When children come to school, also their masters

teach them as their parents did, or worse; I mean that they
bestow almost all their pains to furnish them with words
and second notions : and so do their tutors too often at the

University. So that by that time they are grown to be

masters of a considerable stock of words, grammatical, logi-

cal, metaphysical, &c, and can set these together in pro-

positions and syllogisms, and have learned memoriter the

theorems or axioms, and some distinctions which are in

common use and reputation, they are ready to pass for Mas-
ters of the Arts, and to set up for themselves, and leave

their tutors, and to teach others the like sort and measure

of learning, which they have thus acquired. Like one that

sets up his trade as soon as he hath gotten a shop full of

tools.

i V. And indeed the memories of young men are strong
and serviceable so many years sooner than their judgments,
that prudent teachers think it meet to take that time to fur-

nish them with words and organical notions, while they are

unmeet to judge of things; even as pious parents must
teach them the words of the catechism, that when they grow

riper, their judgments may work upon that which their me-

mories did before receive. And in this they are in the right

upon two suppositions. 1. That distinguishing things ob-

vious and easily understood from things remote, abstruse and

difficult, they would teach them those of the first sort with

the words, though not the second : and while they make
haste with the languages they would not make too much
haste with the notions and theorems of the arts and sciences.

2. That they still make them know that words as to mat-

ter are but as the dish to the meat, and all this while they
are but preparing for wisdom and true learning, and not

getting or possessing it
;
and that unless they will equalize

a parrot and a philosopher, they must know how little they
have attained, and must after learn things, or not pretend to

know any thing indeed. As children learn first to speak
and then learn what to speak of.

V. And the great mischief is, that multitudes of those

notions that are taught us are false, not fitted to the things,

but expressing the conceptions of roving, uncertain, erro-

neous, bewildered minds. Words are the instruments of

communication of thoughts. And when I hear a man speak.
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I hear, perhaps, what he thinketh of things, but not always
what they are. Our universal notions are the result of our

own comparing things with things. And we are so wofully
defective in such comparings, that our universal notions

must needs be very defective, so that they abound with

error.

VI. And the penury and narrowness of words is a great-

impediment to the due expressing of those poor confused

conceptions which we have
;
for a man can think more aptly

and comprehensively than he can speak. And hence it

cometh to pass, that words and universal notions are become
like pictures or hieroglyphics, almost of arbitrary significa-

tion and use, as the speaker pleaseth. And, as a multitude

of school-distinctions tell us, you can know little by the

grammatical use or etymology of the words, what the mean-

ing of them is in a theorem or distinction, till the speaker
tell it you by other words.

VII. And the conceptions of men being as various as

their countenances, the same words in the mouths of several

men, have several significations. So that when tutors read

the same books to their scholars, and teach them the same

notions, it is not the same conceptions always that they
thus communicate.

VIII. And when all is done,
'

recipiter ad modum reci-

pients.' It is two to one but the learner receiveth their

notions with a conception somewhat different from them all.

And when he thinks he hath learned what was taught him,
and of his teacher's mind, he is mistaken, and hath received

another apprehension.
IX. And the narrowness of man's mind and thoughts is

such, that usually there must go many partial conceptions
to one thing or object really indivisible: so that few things,
or nothing rather in the world, is known by us with one con-

ception, nor with a simplicity of apprehensions answerable

to the simplicity of the things : and hereby it cometh to

pass that inadequate conceptions make up a great part of

our learning and knowledge. And, yet worse, our words

being narrower than our thoughts, we are fain to multiply
words more than conceptions, so that we must have ten con-

ceptions perhaps of one thing, and twenty words perhaps
for those ten conceptions. And then we grow to imagine
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the things to be as various as our conceptions, yea, and our

words : and so learning is become confused error, and the

great and noble actions of the fantastical world, are a pitiful

confused agitation of phantasms, and, whether fortuitous or

artificial, a congress of atoms, sometimes digladiating, and

sometimes seeming by amicable embraces to compose some

excellent piece of art. And things seem to us to be multi-

plied and ordered as our conceptions of them are. And the

Scotists may yet write as many more treatises
' de formali-

tatibus,' before men will understand indeed what a '

conceptus

formalis' with them is, and whether diverse formalities be

diverse realities, or only
'

ejusdem conceptus inadequati.'

But thus learning is become like a puppet-play, or the rais-

ing of the dust.

X. The ' entia rationis' being thus exceeding numerous,

are already confounded with objective realities, and have

compounded our common systems of logic, metaphysics,

and too much of physics : so that students must at first see

through false spectacles, and learn by seducing notions,

and receive abundance of false conceptions, as the way to

wisdom
;

and shadows and rubbish must furnish their

minds under the name of truth, though mixed with many
real verities. For young men must have teachers ; they can-

not begin at the foundation, and yet every one learn of him-

self, as if none had ever learned before him : he is like to

have but a slow proficient, that maketh no use of the studies

and experience of any that ever learned before him. And he

that will learn of others, must receive their notions and

words as the means of his information.

XI. And when they grow up to be capable of real wis-

dom, O ! what a labour is it, to cleanse out this rubbish, and

to unlearn all the errors that we have learned, so that it is

much of the happiest progress of extraordinary successful

studies, to find out our old mistakes, and set our concep-

tions in better order one by one : perhaps in one year we

find out and reform some two or three, and in another year

one or two more, and so on. Even as when at my removal

of my library, my servant sets up all my books, and I must

take them half down again to set them in their right places.

XII. And the difficulty of the matter is our great im-

pediment, when we come to study things. For, 1. Their
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matter, 2. Their composure, 3. Their numbers, 4. Their or-

der and relations, 5. And their action and operation, are

much unknown to us.

XIII. 1. The substance of the spirits is also little known,
as tempteth Sadducees to dream that there are none. The
notion of a spirit to some, through ignorance, is taken to be

merely negative, as if it signified no more, but not corporeal.
The notion of immateriality is lubricious, and he that knoweth
not the true bounds of the signification of materia, knoweth
not what it is to be immaterial. The purest spirit is known

only by many inadequate conceptions : one must answer
the similitude of matter, in fundamental substantiality ;

an-

other must be answerable to that of forms of simple ele-

ments
;
and another answerable to accidents. And though

nothing be so notorious of spirits as their operations, and
from the acts we know the virtues or powers, yet that these

virtues are not accidents, but the very essential form, and
that they are (in all spirits) one in three, and many other

things concerning their essentiality, are quite overlooked by
the greater part of philosophers ; and those few that open it,

do either with Campanella, lose it again in a wood of mis-

taken, ill-gathered consequences ;
or with Lullius drown it in

a multitude ofirregular arbitrary notions ;
or with Commenius,

give us a little undigested, with the mixture of crudities and
mistakes

;
or with our learned Dr. Glisson de vit&Natune, con-

found spirits and bodies, and make those spirits which are the

vital constitutive principle of compounds, to be but the in-

adequate conception of bodies, as if they were all simply
and formally vital of themselves, and for a body to be in-

animate were a contradiction, or impossible. And they that

treat more nobly of spirits (as Mr. Got and many Plato-

nists), do it so immethodically and confusedly, as greatly

disadvantageth the learner.

And yet to treat of bodies without treating of the spirits

that animate or actuate them, is a lame, deluding, unedify-

ing thing. As it is to treat of a kingdom, an army, a school,

without mentioning a king, a captain, or a schoolmaster; or

as to describe a gun, without any mention of gunpowder or

shooting ; or a clock or watch without the poise or spring,
or motion

;
or a book, or words without the sense

;
and so

of a man without a soul or reason, or a brute without any
lite or sense. I mean when we speak of compound beings,
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and not merely of corporeity in the notion, as abstracted

from all vital moving principles.

XIV. 2. And what the true notion of matter or corpo-

reity itself is, it is but darkly and uncertainly known, how

confidently soever some decantate their moles or quantity,

divisibility or discerptibility, and impenetrability : whether

fire be material, and divisible and impenetrable, and how
far fire and spirits herein differ, and so spirits and bodies,

and how far sensible must enter the definition of 'corpus,' is

not easily known.

XV. 3. Nor do we well know the nature of the simple

corporeal elements; whether they agree only in materi-

ality, quantity, and divisibility, and impenetrability ;
and

whether they differ only in magnitude, shape, sight and con-

texture of parts ;
or by any essentiating formal virtues, or

both
;
or (as Mr. Got thought) by a differencing proper

spirit.

XVI. 4. How little of the Divine artifice is known in the

composition of mixed bodies ! (And we know of no existent

simples in the world, that are not found only in composi-

tions.) All men confess that every plant, every worm, or

fly ; every sensitive, yea, every sensible being, is so little

known to us, as that the unknown part far exceedeth the

known.

XVII. 5. And we are not agreed of late of the number

of the very elements themselves; much less of compounds ;

of which, while we know so few, that which we do know is

the more defectively known ; because (as in knowing of let-

ters and syllables) the knowledge of cne thing is needful to

the true and useful knowledge of another.

XVIII. But the order and relations of things to one an-

other is so wonderfully unsearchable, and innumerably vari-

ous, as quite surpasseth all human understanding. Yea,

though order and relation constitute all morality, poli-

cy, literature, &.c, so that it is as it were that world which

human intellects converse in, and the business of all human
wills and actions, yet few men know so much as what order
and relation is: nay, whether it be any thing or nothing.
And though health and sickness, harmony and discord,

beauty and ugliness, virtue and vice, consist in it, and hea-

ven and hell depend upon it, and law and judgment do make
and determine it : yet is it not easy to know what it is by
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an universal notion
;
nor whether it be truly to be called

any thing at all. We doubt not but order should be a

most observable predicament, in the series of human notions

or ' nominanda ;' but yet I doubt not much but that Gassen-

dus, who would make '

tempus' and '

spatium' two of his

predicaments, doth describe to them that entity which they
have not.

XIX. And though undoubtedly action is a noble predi-

cament, and whatever the Cartesians say, requireth more

causation than ' non agere' doth, yea, is itself. the causation

of the mutations in the world
; yet men scarcely know what

to call it. Some say it is
'
res ;' others, it is but ' accidens

rei
;'
and others,

' modus rei :' some say, it is
' in passo ;' some

say it is
'
in agente ;' some say it is neither, but is 'agentis :'

some say immanent acts are qualities, as Scotus, 8cc.

XX. And which is yet worse, the very name, accident,

mode and quality, are but general, unapt notions not well

understood by any that use them, nor suited meetly to the

severals contained under them. And when we call a thing,

or nothing, a quality, accident or mode, we are little the

wiser, and know not well what we have said. Sure I am
that they are exceedingly

'

heterogenea' which Aristotle

compriseth in the very predicament of quality. And Gas-

sendus thought all accidents may be as well called qualities

or modes.

XXI. And which is yet worse, all human language is so

wofully ambiguous, that there is scarcely a word in the

world that hath not many senses
;
and the learned world

never came to agreement about the meaning of their com-

mon words, so that ambiguity drowneth all in uncertainty
and confusion.

XXII. And which is yet worse, the certain apprehension
of sense and reason, is commonly by men called learned,

reduced to, and tried by, these dreaming ambiguous names

and universal notions ;
and men are drawn to deny their

certain knowledge, because they know not by what univer-

sal term to call it, e. g. I know as far as is useful to me, by

seeing what light is
;
but whether it be '

substantia, accidens,

modus/ &c, or what to call it universally, few know ! And
no wonder, for their universal notions are their own works

or ' Entia rationis,' fabricated by the imperfect comparing
of things with things, by ignorant understandings ;

but the




