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crowned with thorns, clothed in purple with a reed in his
hand, scourged, and led away to execution, bearing his
cross, and hanged up among thieves : forsaken by his own
disciples, and all the world, and in part by him who is more
than all the world : and consider why all this was dones
For whom he did it, and what lesson he purposed bereby to
teach us : consider why he made it one half the condition
of our salvation, and so great a part of the Christian religion,
to deny ourselves and take up our cross and follow him :
and will have no other to be his disciples®*. Were a cruci-
fied Christ more of our daily study, and did we make it oar
religion to learn and follow his holy example, self-denial
would be better known and practised, and Christianity would
appear as it is, and not as it is misunderstood, adulterated
and abused in the world. But because I have long ago
written a “ Treatise of Self-denial,” I shall add no more.

CHAPTER XXVIIL
Cases and Directions for Loving our Neighbour as ourselves.
Tit. 1. Cases of Conscience about Loving our Neighbour.

Quest. 1. “ IN what sense is it that I must love my neigh-
bour as myself? Whether in the kind of love, or in the de-
gree, or only in the reality.’

.Answ. The' true meaning of the text is, you must love
him according to his true worth, without the diversion and
hindrance of selfishness and partiality. As you must love
yourself according to that degree of goodness which is in
you, and no more; so must you as impartially love your
neighbour according to that degree of goodness which is in
him. So that it truly extendeth to the reality, the kind, and
the degree of love, supposing it in both proportioned to the
goodness of the object. But before this can be understood,
the true nature of love must be well understood.

Quest. 11. * What is the true nature of love, both as to
myself and neighbour ?

Answ Love is nothing but the prime motion of the will

* Luke xiv. 26, S1. 33.
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to its proper object; which is called complacence; the ob-
yeot of it is simple goodness, or good as such: it ariseth
from suitableness between the object and the will, as ap-
petite doth from the suitableness of the appetent faculty
and food. This good as it is variously modified, or any
way differeth, doth accordingly cause or require a difference
im our love; therefore that love which in its prime act and
natege is but one, is diversely denominated, as its objects
are diversified. To an object as simply good in itself, it
.followeth the understanding’s estimation, and is called, as I
said, mere complacence or adhesion : to an object as net
yet attained, but absent, or distant, and attainable, it is
called desire or desiring love : and as expeoted, hope, or
Jsoping love, (which is a conjunction of desire and expec-
tation) : to an object nearest, and attained, it is called frui-
tion, or delight, or delighting love. To an object which by
means must be attained, it is called seeking love, as it ex-
citeth to the use of those means: and to an object missed, it
is, by accident, mourning love. Bat still love itself in its
essential act is one and the same. As it respecteth an ob-
ject which wanteth something to make it perfect, and de-
sireth the supply of that want, it is called love of benevo-
lence ; denominated from this occasion, as it desireth to do
good to him that is loved. And it is a love of the same
nature which we exercise towards God, who needeth nothing,
as we rejoice in that perfection and happiness which he
_ hath; though it be not to be called properly by the same
name, Goodness being the true object of love, is the true
measure of it: and therefore God as infinitely and primi- .
tively good, is the prime and anly simple object of our ub-
solnte, total love. Angd therefore those who understand no
goodness in any being, but as profitable to them, or to some
other creature, do know no God, nor love God as God, nor
have any love bat selfish and idolatrous. By this you may
perceive the nature of love.

Quest. 111, * But may none be loved above the measure
of his goodness? How then did God love us when we were
not, or were his enemies? And how must we love the
wicked? And how must an ungodly person love himself?”

Answ. If only good as such be the object of love, then
certainly none should be loved but in proportion to his
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goodness. But yon must duungmeh between mere nataral
and sensitive love or appetite, and rational love; and be-
tween love, and the effects of love; and between natoral
goodness in the object, and moral goodness. And eod
farther answer, 1. There is in «every.man & natoral and sen-
sitive love of himself and bis own pleasure and felicity, and
an averseness to death, and jpain, and sorrow, as theve is ia
every brute: and this God hath planted there for the preser-
vation of the creature. This falleth not under commands
or prohibitions directly, because it is not free but neces-
sary : as no man is commanded or forbidden to be hmgty,
or thirsty, or weary, or the like: it is not this love which is
meant when we are commanded to “ love our neighbour ae
ourselves :” for I am mot commanded to feel hunger, amnd
thirst, mor to desire meat or drink by the sensitive appetite
for my neighbour : nor sensitively to feel his pain or plea-
sure, nor to have that natural aversation from death or pain,
nor sensitive desire of life and pleasure, for him as for my-
self. But the love here spoken of, is that xolition with the
due affection conjunct, which is our retional love ; as being
the act of our highest faculty, and falling under God’s com-
mand. As to the sensitive love, it proceedeth not vpon the
sense or estimate of goodness in the person who loveth him-
self or any other (as beasts love their young ones without
respect to their exeellency). But it is rational love which
is proportioned to the estimated goodness .of the thing be-
loved. 2. Physical goodness may be in an object -which
hath no moral goodness ; and this may contain @ capacity of
moral goodness ; and each of them is amiable according to
Ms nature and degree. 3. Beneficence is sometimes an
effect of love, and sometimes an effect of wisdom only .a8:to
the object, and of love to something elee; but it is mever
love iteelf. Usually benevolence is an act of love, and be~
neficence an effect, but not always. I may do good to
another without any love to him, for some ends of my own,
or for the sake of another. And.a man may be obliged to
greater beneficence, where he is not obliged to greater love.
‘And.now to- the instances, I further answer, 1. When we
bad no being, God did not properly love us ‘in esse reali’
(unless you will go to'our co-exietence in etemity; for we
were not ‘in esse reali ’) ;- but only as we were ° in ease cog-
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nito ;’ but he purposed to make us, and to make us lovely,
and to do us good, and so he had that which is called ¢ amor
benevolentie’ to us : which properly was not love to us, but
a love to himself, and the idea in his own eternal mind,
which is called a loving us'‘ in esse cognito,’” and a purpose
to make us good and lovely : that which is not lovely is not
an object of love : man was not lovely indeed, when he was
not; therefore he was not an object of love ; (but *in esse
cognito.’) The same we say of God’s loving us when we
were enemies : he really loved us with complacency so far
as our physical goodness made us lovely : and as morally
lovely he did not love us, otherwise than ‘in esse cognito.’
But he purposed to make us morally lovely, and gave us his
mercies to that end ; and so loved us with a love of bene-
volence as it is called which signifieth no more than out of
a complacence (or love) to himself, and to us, as physically
good, to purpose to make us morally good and happy. As
to the incident difficulty of love beginning ‘de mnovo’ in
God, I have fully resolved it elsewhere *.

2. So also we must love a wicked man with a love of
benevolence : which properly is but to love himin his phy-
sical worth, and his capacity of moral goodness and happi-
ness, and thereupon, (but especially through the love of God)
to desire his happiness.

3. And as to the loving of ourselves, (besndes the sen-
sitive love before mentioned which respecteth self as self,
and not as good,) a wicked man may rationally love himself
according to his physical goodness as a man, which con-
taineth his capacity of moral goodness, and so of being holy
and serviceable to God and to good men, and happy in the
fruition of God. But beyond all such goodness (which only
is amiableness) no man may rationally love himself or any
other, with the true formal act of love, which is compla-
cence ; though he may wish good to himself or another be-
yond the present goodness which is in them; nay, he
wished them good, not because they are good, but because
they want good.

And though some define lovmg, to be “ bene velle alicui
ut illi bene sit,’ to desire another’s welfare, yet indeed this
may be without any formal love at all. As I may desire the

' * Apology sgainst Dr. Kendal.
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welfare. of my horse, without any proper love to him, even
for myself and use. When God from eternity willeth to
make Paul, and to convert and save him, ¢ ut illi bene sit,’
it is called, love of benevolence ; but properly it is only to
be called, a will to make Paul good and lovely®; it being
only God himself who is the original and ultimate end of
that will and purpose; and himself only which he then
loveth, there being nothing but himself to love ; till in that
instant that Paul is existent, and so really lovely. For
Paul “in esse cognito’ is not Paul: yet no reality doth
* oriri de novo’ in God ; but a new respect and denomina-
tion, and in the creature new effects. (Of which elsewhere.)

Quest. 1v. * Must I love every one as much as myself in
degree, or only some ?’

Answ. You must love every one impartially as yourself,
according to his goodness ; and you must wish well to every
one as to yourself; but you must love no man complacen-
tially so much as yourself, who is not or seemeth not to
have as much loveliness, that is, as much goodness, or as
much of God, as yourself. -

Quest. v. * Must I love any one more than myself?’ .

Answ. Yes, every one that is and appeareth better than
yourself. Your sensitive love to another cannot be as much
as to yourself; and your beneficence (ordinarily) must be
most to yourself, because God in nature and his laws hath
so appointed it ; and your benevolence to yourself and to
others must be alike: but your rational estimation, and
love or complacence (with the honour and praise attending
it) must be more to every one that is better than yourself;
for that which is best is most amiable, and that which hath
most of God.

Quest. vi. * Will it not then follow, that I must love
another man’s wife and children better than mine own, when
they are really better?’ '

Answ. Yes,no doubt; but it is only with that rational
estimative love. But there is besides a love to wife and.
children, which is in some measure sensitive, which you are
not obliged to give to others : and rationally they are more
amiable to you, in their particular relations and respects,

b But if any. be resolved to call mere benevolence by the name of love, T will
not contend about a name.
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though others are more amiable in other respects : and be-
sides, though you value and rationally love another more,
yet the expressions must not be the same; for those must
follow the relation aecording to God’s command. You
may not cohabit or embrace, nor maintain and provide for
others as your own, even when you rationally love them
more : the common good requires this order in the expres-
#ive part, as well as God’s command.

Quest. vir. ‘Who is my neighbour that I must love as
myself ?’

Answ. Not devils or damned souls, who are under jus-
tice and from under mercy, and are none of our society :
but, 1. Every natural man ‘in via,” being a member of
God’s kingdom in the same world, is to be loved as my na-
tural self ; and every spiritual man as a member of the same
kingdom of Christ, must be loved as my spiritual self ; and
every spiritual man as such, above my natural self as such ;
and no natural man as such, so much as my spiriteal self as
such : so that no man on earth is excluded from your love,
which must be impartial to all as to yourself, but propor-
tioned to their goodness.

Quest. vii1. ‘ Arenot antichrist and those that sin against
the Holy Ghost excepted out of this our love, and out of
our prayers and endeavours of their good ?’

. Amsw. Those that (with Zanchy) think Mahomet to be
antichrist, may so conelude, because he is dead and out of
our communion. These that take the Papacy te be anti-
christ (as moet Protestants do) cannot so conclude; Le-
cawse as there is bat one antichrist, that is, one papacy,
though an hundred popes be in that seat, so every one of
those popes is ‘in via’ and under mercy, and recoverable
out of that conditien ; and therefore is to be leved and
prayed for aecordingly. And as for those that blaspheme
the Holy Ghost, it is a sin that one man eannot certainly
know in another, ordinarily at least ; and therefore cannot
characterize a pereon unfit for our love, and prayers, and
endeavours. _ .

Quest. 1x. * May we not hate the enemies of God ? How
then must we love them as ourselves 1’

Answ. We may and must hate sin in every one; and
where it is predominant, as God is said to hate the sinner
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- for his sin, 80 must we ; end yet stil} love. him ws ourselves ;
for you maust hate sin in yourselves as much or more thanin
any other : and if yon are wicked you must hate yourselves,
as such; yea, if you are godly, you must ¢ secundum quid,’
or in that measure as you are sinful, abhor, and loathe, and
hate yourselves as such; and yet you must love yourselves
acoording to the measure of all that natural and moral good-
ness which is in you ; and you must desire and endeavour
all the good to yourselves that you can. Just so must you
hate and love another : love them and hate them impartially
a8 you must do yourselves.

Quest. x. * May I not wish hurt sometimes to another,
more than to myself?’

Answ. You may wish a mediate hurt which tendeth to
his good, or to the good of others; but you must never
wish any final hurt and misery to hnm You may wish your
friend a vomit or blood-letting for his cure ; and you may
wish him some affliction, when it is needful and apt to hum-
ble him and do_him good, or to restrain him from doing °
hurt to others : and on the same accounts, and for the pub-
licgood, you may desire penal justice to be done upon him,
yea, sometimes unto death ; but still with a desire of the sa-
ving of his soul. And such hurt you may also wish your-
self as is necessary to your good ; but you are not to wish
the same penalties to yourself, 1. Because you have some-
what else first to wish and do, even to repent and prevent it.
2. Because you are not bound ordinarily to do execution
upon yourself. Itis more in your power to repent yourself,
and make repentance less necessary by humble confession
and amendment, than to bring another to repentance. Yet
I may add also, that hypothetically you may wish that des-
truction to the enemies of God in this life, which absolutely
you may not wish : that is, you must desire first that they
may repent, and secondly, that they may be restrained from
hurting others ; bat if neither of these mray be attamed that
they may be cut off.

Tit. 2. Directions for Loving our Neighbours as oursetves.
Direct. 1. “Take heed of selfishness and covetousness,

.
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the two great enemies of love.’” Of which I have spoken
more at large before.

Direct. 11. ‘Fall out with no man; or if you do, be
speedily reconciled :* For passions and dissensions are the
extinguishers of love.

Direct. 111, “ Love God truly, and you will easily love
your nelghbour For you will see God’s image on him, or
interest in him, and feel all his precepts and mercies obli-
ging you hereunto. As 1 John iii. 11. 23., and iv. 7. 12
20, 21.

Direct. 1v. ‘To this end let Christ be your contmua.l
study.’ He is the full revelation of the love of God; the
lively pattern of love, and the best teacher of it that ever
was in the world: his incarnation, life and suﬁ'ermgs, his
Gospel and covenant, his intercession and preparations for
our heavenly felicity, all are the great demonstrations of
condescending, matchless love. Mark both God’s love to
us in him, and his love to man, and you will have the best
directive and incentive of your love.

Direct. v. *Observe all the good which is in every man.’
Consider of the good of humanity in his nature, and the
goodness of all that truth which he confesseth, and of all
that moral good which appeareth in his heart and life ; and
let not oversight or partiality cause you to overlook it, or
make light of it. For it is goodness which is the only at-
tractive of love : and if you overlook men’s goodness, you
cannot love them.

Direct. vi. * Abhor and beware of a censorious dlsposmon,
which magnifieth men’s faults, and vilifieth their virtues,
and maketh men seem worse than indeed they are.” For as
this cometh from the want of love, so doth it destroy that
little which is left.

. Direct. vi1. * Beware of superstition and an erring judg-
ment, which maketh men place religion where God never
placed it.” For when this hath taught you to make duties
and sins of your own humour and invention, it will quickly
teach you to love or hate men accordingly as they fit or
cross your opinion and humour : thus many a Papist loveth
not those that are not subjects of the Roman monarch, and
that follow not all his irrational fopperies. Many an Ana-
baptist loveth not those that are against his opinion of re-
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baptizing : one loveth not those who are for liturgies, forms
of worship and church-music ; and many love not those
who are against them; and so of other things (of which
more anon). . . ‘
Direct. vii1. ‘ Avoid the company of censorious back-
biters and proud contemners of their brethren: hearken not
to them that are causelessly vilifying others; aggravating
their faults and extenuating their virtues.” For such proud,
supercilious persons (religious or profane) are bat the mes-
sengers of satan, by whom he entreateth you to hate your
neighbour, or abate your love to him. And to hear them
speak evil of others, is but to go hear a sermon against cha-
rity, which may take with such hearts as ours before we are
aware. : .
Direct. 1x. ‘ Keep still the motives and incentives of
love upon your minds.” Which I shall here next set before
you. :

Tit. 3. The Reasons or Motives of Love to our Neighbour.

Mot. 1. ‘ Consider well of the image and interest of God
in man.’ The worst man is his creature, and hath his natu-
ral image, though not his moral image; and you should
love the work for the workman’s sake. There is something
of God upon all human nature above the brutes ; itis intel-
ligent, and capable of knowing him, of loving him and of
serving him; and possibly may be brought to. do all this
better than you cam do it. Undervalue not the noble na-
ture of man, nor overlook that of God which is upon them,
nor the interest which he hath in them.

Mot. 11. ‘Consider well of God’s own love to man.” He
hateth their sins more than any of us; and yet he loveth
his workmanship upon them: “And maketh his sun to
shine and his rain to fall on the evil and on the good, on the
just and on the unjust®.” And what should more stir us
up to love, than to be like to God?"

Mot. 111. * And think oft of the love of Christ unto man-
kind ; yea, even unto his enemies.” Can you have a better
example, a livelier incentive, or a surer guide ?

Mot. 1v. ¢ Consider of our unity of nature with all men ;’

. ¢ Matt. v. 45,
VOL. Vi, FP
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suitableness breedeth and maintaineth love. Even birds
and beastr do love their kind; and man should mach more
have a love to man, as being of the same specific form.

Mot. v. ¢ Love is the principle of doing good to others.’
It inclineth men to beneficence : and all men call him good
who is inclined to do good.

Mot. vi. ‘ Love is the bond of societies.” Of families,
oities, kingdoms and churches ; without love, they will be
but enemies conjunct; who are so much the more hurtful
and pernicious to each other, by how much they are nearer
to each other. The soul of societies is gone when love is

one.
g Mot vi1. “ Consider why it is that you love yourselves
(rationally), and why it is that you would be beloved of
others.” And you will see that the same reasons will be of
equal force to call for love to others from you. ‘

Mot. viti.  What abundance of duty is summarily per-

~ formed in love! And what abundance of sin is avoided and

prevented by it!’ If it be the fulfilling of the law, itavoid-
eth all the violations of the law (proportionably). So far
as you have love, you will neither dishonour superiors, nor
oppress inferiors, nor injure equals: you will meither covet
that which is your neighbout’s, nor envy, nor malice them,
nor defame, nor backbite, nor censure them wnjustly; nor
will you rob them, or defraud them, nor withhold any duty
or kindmess to them.

Mot. 1x. ‘ Consider how much love pleaseth God ; and
why it is made so great a part of all your daty; and why
the Gospel doth so highly commend it, and so strictly com-
mand it, and so terribly condemn the waat of it! And also
how suitable a duty it is for you, who are obliged by so
much love of God !’ These things well studied will not be
without effect. '

Mot. x. ¢ Consider also that it is yowr own interest, as
well as yourgreat duty.” 1. It is the soundness and hones-
ty of your hearts. 2. It is pleasing to that God on' whom
only you depend. 3. It is a condition of your receiving
the saving benefits of his love. 4. Itis an amiable virtue,
and maketh you lovely to all sober men: all men love a
loving nature, and hate those that hate and hurt their
neighbours. Love commandeth love, and hurtfulness is
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hatefuluess. 6. It is a sweet, delightful duty; all love is
essentiated with some complacence and delight. 6. It
tendeth to the ease and quietness of your lives : what con-
tentions and troubles will love avoid! What peace and
pleasure doth it cause in families, neighbourhoods and all
socicties! And what brawling vexations come where it is
wanting ! It will make all your neighbours and relations
to be a comfort and delight to you, which would be a bur-
den and trouble, if love were abseat. 7. It maketh all *
other men’s felicity and comforts to be yours. If you love
them as yourselves, their riches, their health, their honours,
their lordships, their kingdoms, yea, more, their knowledge,
and learning, and grace, and happiness, are partly to you as
your own. As the comforts of wife and children, and your
dearest friends are; and as our love to Christ, and the
blessed angels and saints in heaven do make their joys to
be partly ours. How excellent, and easy, and honest a way
is this, of making all the world your own, and receiving
that benefit and pleasure from all things both in heaven
and earth, which no distance, no malice of enemies can de-
ny you! If those whem you traly love have it, you have it.
Why then do you complain that you have no more health,
or wealth, or honour, or that others are preferred before
.you? Love your neighbour as yourselves, and then you
will be comforted in his health, his wealth, and his prefer-
ment, and say, ‘ Those have it whom I love as myself, and
therefore it is to me as mine own.’ When you see your
neighbour’s houses, pastures, corn and cattle, love will
miake it as good and pleasant to you as if it were your own.
‘Why else do you rejoice in the portions and estates of your
children as if it were your own? The covetous man saith,
¢* O how glad shouid I be if this house, this land, this corn
were mine:’ but love will make you say, ¢ It is all to me as
mine own.” What a sure and cheap way is this of making
all the world your own! O what a mercy doth God be-
stow on his servants’ souls, in the day that he sanctifieth
them with unfeigned love! How much doth he give us in
that one grace! And O what a world of blessing and com-
forts do the ungodly, the malicious, the selfish and the cen-
sotious cast away, when they ¢ast away or quench the love
of their:neighbours ; and what abundance of calamity do
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they bring upon themselves! In this one summary instance
we may see, how much religion and obedience to God doth
tend to our own felicity and delight ; and how easy a work
it would be, if a wicked heart did not make it difficult ; and
how great a plague sin is unto the sinner; and how sore’a
punishment of itself! And by this you may se€, what it is
that all fallings out, divisions and contentions tend to; and
all temptations to the abatement of our love ; and who it is
that is the greater loser by it, when love to our neighbour
is lost; and that backbiters and censurers who speak ill of
others, come to us as the greatest enemies and thieves, to
rob us of our chiefest jewel, and greatest comfort in this
world ? and accordingly should they be entertained.

CHAPTER XXVIII.
SpeaalCasacnthrectwmforLooeto GodlyPersoma:

such.
Tit. 1. Cases of Conscience about Love to the Godly.

 Waon we must take for godly, I have answered before,
Chap. xxiv. Tit. 1. Quest. v. )

, Quest. 1. ‘ How can we love the godly, when no man can
certainly know who is sincerely godly 7’

Answ. Our love is not the love of God which is guided
by infallibility, but the love of man, which is guided by the
dark and fallible discerning of a man; the fruits of piety
and charity we infallibly see in their lives. But the saving
truth of that grace which is or ought to be the root, we must
judge of according to the probability which those signs
discover, and love men accordingly.

Quest 11. * Must we love those as godly, whe can give
no sensible account of their conversion, for the time, or
manner, or evidenoe of it? *

Answ. We must take nepe for godly, who shew no cre-
dible evidence of true convernon, that is, of true faith and

"repentance; but there is many an one truly godly, who
through natural defect of understanding or utterance, are
aot able in good sense to tell you what conversion is, nor





