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'CHAPTER 1.

PART I

Dcrectwm to unconverted, gracelm Sinners, for tlce attammg
of true saving Grace.

Ir ungodly, miserable sinners were as few, as the devil
and their self-love would make themselves believe, I might
forbear this part of my work as needless. For the whole
need not the physician, but the sick. If you go into twenty
families, and ask them all, Whether any of them are in an,
unsanctified state, unrenewed and unpardoned, and underthe
wrath and curse of God? you will meet with few that will
not tell you, they hope it is better with them than so; and
though they are sinners, asall are, yet that they are repent- -
ing, pardoned sinners. Nay, there is scarce one of many of
the most wicked and notoriously ungodly, but hope they are
in a penitent, pardoned state. Even the haters of God will
say they love him; and the scorners at godliness will say
that they are not ungodly ; and that it is but hypocrisy and
singularity that they deride: and it were well for them, if
saying so would go for proof, and he that will be their judge
would take their words. But God will not be deceived,
though foolish men are wise enough to deceive themselves.
Wickedness will be wickedness when it hath clothed itself
with the fairest namés : God will condemn it when it hath
found out the most plausible pretences and excuses. Though
the ungodly think to bear it out in pride and scomn, and
think to be saved by their hypocritical lip-service, as soon
as the most holy worshippers of the Lord, yet “ shall they
be like chaff which the wind driveth away : they shall not
be able to stand in judgment, nor sinners in the congrega-
tion of the righteous®.” And if God know better than fool- °
ish men, then certainly the flock is little to whom the “ Fa-
ther will give the kingdom®.” And “ wide is the gate, and
broad is the way that leadeth to destruction, and many
there be that go in thereat¢: because strait is the gate,
and narrow is the way which leadeth unto life, and few there

sPml L 4, 5,6 ® Luke xii. 3¢. ¢ Matt, vii. 18, 14,
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be that findit.” When Christ was asked, ¢ Lord, are there
few that be saved ?” he answered,  Strive to enter in at the
strait gate ; for many I say unto you, will seek to enter in,
and shall not be able.” But, alas! we need no other infor-
mation than common experience, to tell us whether the.
greatest part of men be holy and heavenly, and self-denying ;
that seek first the kingdom of God and his righteousness,
and love God above all, and will forsake all they have for
the saké of Christs and undoubtedly none but such are
sdved; a3 you may see Heb. xii. 14. Matt. vi. 20, 21. 38.
" Seeing then the ‘godly are so few, and the angodly so
meany ; and that God will take nothing for holiness that is
not such indeed; and seeing it is so terrible a thing to any
man ¢that hath his wits about him, to live one day in an un-
coaverted state, because he that dieth so, is lost for ever;
methinks it should be our wisdom' to be suspicious of our-
selves, and careful lest we be deceived in so greata business,
and diligent in searching and examining our hearts, whether
they are truly sanctified or not; because it can be no harm
¢to-make sure work for our salvation ; whereas presumption,
carelessness, and negligence, may betray us to remediless
misery and despair. -
1 donot here suppose the reader to have any such ac-
quaintance with his heart, or care of his salvation, or obe-
dient willingness to be taught and ruled by Jesus Christ, as
is proper to those that are truly sanctified ; for it is ungodly
‘persons to whom T am now speaking. And, yet, if I should
not suppose them to have some capacity and disposition to
make use of the Directions which I give them, I might as
well pass them by, and spare my labour. 1 tell thee there-
fore, reader, what it is that I preésuppose in thee, and expect
from thee, and { think thou wilt not judge me unreasonable
in my suppositions and expectations.
~ 1. 1 suppose thee to be a man, and therefore that thou
liast reason and natural free-will (that is, the natural facuity
of choosing and refusing), which should keep thy sensitive
appetite in obedience ; and that thou art capable of loving
wnd sefving thy Creator, and enjoying him in everlasting life.
2. I suppose that thou knowest thyself to be a man}
‘and therefore that thy sensitive part, or flesh, should no. more
rule thee, or be ungoverned by thee, than the horse should
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rule the rider, or be unruled by him: and that thou under-
standest that thou art inade on purpose to love and servé
thy Maker, and to be happy in his love and gloty for ever.
If thou know not this much, thou knowest not that thou art
aman, or else knowest not what a man is.

3. I suppose thee to have a natural self-love, and a
desire of thy own preservation and happiness ;. and that thou
hast no desire to be miserable, or to be hated of God, or to
e cast out of his favour and presence into hell, and there
to be tormented with devils everlastingly: yea, I will sup-
pose:that thou art not indifferent whether thou dwell in. hea-
vea ar hell, in joy or torment; but would fain be saved and
be happy; whether thou be godly or ungodly, wise. or fool-
ish, I will be bold to take all this for granted : and 1 hope in
all this I do not wrong thee. .

4. I suppose thee to be one that knowest that thou
didst not make thyself; nor give thyself that power or wise
dom which thou hast; and that he that made thee and all
the world, must needs be before all the world ; and that he
is eternal, having 1o beginning (for if ever there had been
8 time when there wag nothing, there never would have been
any thing ; because nothing can make nothing); and I sup-
pose thou dost confess that all the power, and wisdom, and
goodness of the whale creation set together, is less than the
power, and wisdom, and goodness of the Creator; because
nothing can give more than it hath to give. Isuppose, therer
fore, that thou doat confess that there is a God; for to be
the eternal, infinite Being, and the most powerful, wise, and
good, and the first cause of all created being, and pawer,
and wisdom, and goodness, this (with the subsequent rela~
tions to the greature) is to be GOD. If thouwilt deny that
there is a God, thou must deny that thou art a man, and
tht there is any man, or any being*.

. Sethwwfofdeodbetd.mdtbutGodutheGmmorofthevwld and
that there is another life for man, in the beginning of my * Holy Commonwealth,’ chap.
1,2,3. Commoda quibus utimur, lucemque qua fruimur, spiritumque quer duci-
wms, ob €0 nobls dari atque tmpertiri videmus, Clc. Pro, 5. Ros. 131. vol. . p. 65.
Read Galen’s Hymns to the Creéator, L.1. de usu pertiom, precipud, L. fil. cap. 10.
Nulla gens est tam immansueta, neque tam fers, qum non, etiamsi ignoret, qualem
habere Deum deceat, tamen habendum sciat, Cic. Leg. i. 24.  Omnibus’enim innat
Soms ‘ent, ¢t in dnimo qeasi inscoiptum, eme deos. Cic. Nat. D. it 12. Deum agnos-
civ ez operibus cjus. Cic. Tuse. i. 70.  Nullum st animal praster homincm, quod ha:
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5. I suppose thou knowest that God, who gave a
being unto all things, is by this title of creation, the abso-
lute Owner or Lord of all : and that he that made the reason-
able creatures, with natures to be governed, in order to a
further end, is by that title, their supreme Governor; and
therefore hath his laws commanding duty, and promising
reward, and threatening punishment; and therefore will
judge men according to these laws, and will be just in judg-
ment, and in his rewards and punishments. And that he
that freely gave the creature its being, and all the good it
hath, and must give it all that ever it shall have, is the Father
or most bountiful Benefactor to his creatures. Surely I
screw thee not too high in supposing thee to know all this;
for all this is no more than that there is a God. For he is
not God, if he be not the creator, and therefore our owner,
our ruler, and benefactor, our absolute Lord, our most righ-
teous governor, and our most loving father, or benefactor.

6. I suppose therefore that thou art convinced, that
God must be absolutely submitted to, and obeyed before all
others in the world, and loved above all friends, or pleasures,
or creatures whatsoever. For to say, ‘ He is my Owner,’
is to say, ‘I must yield myself to him as his own:’ to say,
¢ I take him for my supreme Governor,’ is to say, that ‘I will
absolutely be ruled by him:’ and to say, ‘I take him as my
dearest Father or chief Benefactor,’ is to say, that ‘Iam ob-
liged to give him my dearest love, and highest thanks:’
otherwise you do but jest, or say you know not what, or
contradict yourselves, while you say, ¢ He is your God.’

7. 1 suppose that thou art easily convinced, that in
all the world there is no creature that can shew so full a title
to thee as God; or that hath so great authority to govern
thee, or that can be 8o good to thee, or do so much for thee,
as God can do, or hath done, and will do, if thou do thy
part; and therefore that there is nothing to be prefe e-
fore him, or compared with him in our obedience or love :

beat notitiam aliquam dei. Cic. Leg. i. 25. Nulls gens tam fera, nemo.omnium tawm
sit immanis, cujus mentem non imbuerit deorum opinio. Cic. Tusc, i. 20. * I had
rather believe all the fablesin the Legend, and the Talmud, and the Alcoran, than
that this universal frame is without a mind.” Lord Bacon, Essay 16. “ A little
philosophy inclineth s man’s mind to atheism: but depth in philosopby bringeth
men’s minds about to religion.” Lord Bacon, Eway 16,
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nor is there any that can save us from his justice, if we stand
out against him.

8. I suppose that as thou knowest God is just, in his
laws and judgments, so that he is so faithful that he will
not, and so all-sufficient, that he need not deceive mankind,
and govern them by mere deceit: this better beseems the
devil, than God: and therefore that as he governeth man
on earth by the hopes and fears of another life, he doth not
delude them into such hopes or fears : and as he doth not
procure obedience. by any rewards or punishments in this
life, as the principal means (the wicked prospering, and the
best being persecuted and afflicted here), therefore his re-

. wards or punishments, must needs be principally hereafter
in the life to come. For if he have no rewards and punish-
ments, he hath no judgment; and if he have no judgment,
he hath no laws (or else no justice); and if he have no laws
(or no justice), he is no governor of man (or not a righteous
governor) ; and if he be not our governor (and just), he is not
our God; and if he were not our God, we had never been
his creatures, nor had a being, or heen men*.

9. I suppose thou knowest that if God had not dns~
covered what he would do with us, in the life to come,
yet man is highliest bound to obey and love his Maker, be-
cause he is our absolute Lord, our highest ruler, and our
chief benefactor; and all that we are or have is from him.
And that if man be bound to spend his life in the service of
his God, it is certain that he shall be no loser by him, no
not by the costliest obedience that we can perform; for God
cannot appoint us any thing that is vain; nor can he be
worse to us than an honest man, that will see that we lose
not by his service.. Therefore that God for whom we must
spend and forsake this life, and all those pleasures which
sensualists enjoy, hath certainly some greater thing to give
us, in another life.

f Mondum astems censent regi numine deorum, eumque esse quasi commanem ur-
bem, et civitatem bominam, et deorum. Cic. Fin. ili. 64. Impiis apud inferos peenas
eme praparatas. Cic. Inv. i. 46. Vero et Jovem, et dominatorem rerum, et omnia
Detu regentem, et, ut idem Kanius,

—patrem divimque, Aominumgue,
et prmsentem ac prepotentem deum. Quod qui dubitet, haud sane intelligo, cur
pon idem, sol sit, an ullus sit, dubitare possit. Cic. Nat. D. ii. 4.
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10, I may take it for granted at the worst, that neither
thyself, nor any infidel in the world, can say that you are
sure that there is not another life for man, in which his pre-
sent obedience shall be rewarded, and disobedience punish-
ed. The worst that ever infidel could say was, that ‘ He
thinketh that there is no other life.” None of you dare deny
the possibility of it, nor can with any reason deny the pro-
bability. Well, then, let this be remembered while we pro-
ceed a little further with you.

11. 1 suppose or expect that you have 80 much use of
sepse and reason, as to know the brevity and vanity of
all the glory and pleasures of the flesh; and that they are
all so quickly gone, that were. they greater than they are,
they can be of no considerable velue. Alas, what is time?!
How quickly gone, and then it is fothing! and all things
then are nothing which are passed with it! So that the
joys or sorrows of so short a life, are no great matter of gain
or loss. )

I may therefore sappose that thou canst easily conclude,
that the bare probability or possibility of an endless happi-
ness, should be infinitely preferred before such transitory
vanity, even the greatest matters that can be expected here;
and that the probability or possibility of endless misery in
hell, should engage us with far greater care and diligence to
avoid it, than is due for the avoiding any thing that you can
think to escape by sinning ; or any of the sufferings of this
momentary life. If you see not this, you have lost your
reason; that the mere probability or possibility of a heaven

" and hell, should much more command our care and dili- .

gence, than the fading vanities of this dreaming, transitory
life.

" 12. Well, then; we have got thus far in"the clearest
light. You see that a religious, holy life, is every man’s du-
ty, not only as they owe it to God as their creator, their
owner, governor, and benefactor; butalso, because aslovers
of ourselves, our reason commandeth us to have ten thou-
sandfold more regard of a probable or possible joy and tor-
ment which are endless, than of any that is small and of
short continuance. And if this be so, that a holy life is
every man’s duty, with respect to the life that is to come,
then it is most evident, that there is such a life to come in-
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deed, and that it is more than probable or possible, even cer-
tain. For if it be but man’s duty to manage this life, by
the hopes and fears of another life, then it must follow, that
either there is such a life to come; or else that God hath
made it man’s duty to hope, and fear, and care, and labour,
and live in vain; and that he himself doth tantalize and
cheat his creatures, and rule the world by motives of deceit,
and make religion and obedience to our Maker to be a ' life
of folly, delusion, and our loss. And he that believeth this
of God, doth scarcely believe him to be God. Though I
have mentioned this argument in another treatise, I think it
not unmeet here to repeat it for thy benefit.

13. And seeing I suppose thee to be coavinced of
the life to come, and that man’s happiness and misery fs
there, I must needs suppose that thou dost confess, that all
things in this life, whether prosperity or adversity, honour
or dishonour, are to be esteemed and used as they refer to
the life to come. For nothing is more plain, than that the
means are to have all their esteem and use in order to their
end. That only is good in this life, which tendeth to the
happiness of our endless life ; and that is evil indeed in this
life, thattendeth to our endless hust, and to deprive us of
the everlasting good. And therefore no price or motive
should hire us to sin against God, and to forfeit or hinder
our endless happimess.

14. I may suppose, if thou have reason, that thou wilt
confess that God cannot be too much loved, nor obeyed
too exactly, nor served too diligently (especially by such
backward sinners, that have scarce any mind to love or wor-
ship him at all); and that no men can make too sure of
heaven, or pay too dear for it, or do too much for his sal-
vation, if it be but that which God hath appointed him to do.
And that you have nothing else that is o much worth your
time, and love, and care, and labour. And therefore though
you have need to be stopped in your love, and care, and la-
bour for, the world, beeause for it yon may easily pay. toe

“dear, and do too much; yet there'is no need of stopping
men in their love, and care, and labour for God and their
salvation ; which is worth more than ever w do, and
where the best are apt to do too littles. .

¢ Nea enim temere, nec fortuito satl, et creati sumus, sed profecto fuit quedam
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15. I also suppose thee to be one that knowest, that
this present life is given us on trial, to prepare for the
life that shall come after; and that as men live here, they
shall speed for ever; and that time cannot be recalled, when
itis gone; and therefore that we should make the best of it
while we have it.

16. I suppose thee also to be easily convmced that
seeing man hath his reason and life for matters of everlast-
ing consequence, his thoughts of them should be frequent
and very serious, and his reason should be used about these
things, by retired, sober deliberation.

17. And I suppose thee to be a man, and therefore so
far acquhinted with thyself, as that thou mayst know, jf
thou wilt, whether thy heart and life do answer thy convic-
tions, and whether they are more for heaven or earth; and
therefore that thou art capable of self-judging in this case.

Perhaps you will say, that while I am directing you to be
holy, I suppose you to be holy first ; for all this seemeth to
go far towards it. But I must profess that I see not any -
thmg in all these suppositions, but what I _may suppose to
be in a heathen; and that I think all this, is but supposing
thee to have the use of thy reason, in the points in hand.
Speak freely : Is there any one of all these points that thou
canst or darest deny? I think thereis not. And therefore if
heathens and wicked men deny them in their practice, that
doth but shew that sin doth brutify them, and that, as men
asleep, or in a crowd of business, they have not the use of the
reason which they possess, in the matters which their minds
are turned from.

18. Yea, one thing more I think I may suppose in all
or most that will read ‘this book; that you take on you
also to believe in Jesus Christ, and in the Holy Ghost the
Sanctifier, and that the Scriptures are-the Word of God.
And if you do so indeed, T may then hope that my work is in
a manner done, before I begin it: but if you do it but
opinionatively and uneffectually, yet God and man ey
plead with you the truths which you profess.

- Having told you what I presuppose in you, I proceed
now to the Directions. But I again entreatand charge thee,

vis, que generi consaleret humano: nec id gigneret, aut aleret, quod, cum exant-
Javissct omaes labores, tum incideret in mortis malom sempiternum. Cic.Tusc.i. 118.
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reader, as thou lovest thy soul, and wouldst not be condemn-
ed for hypocrisy and sloth, that thou dost not refuse to put
in practice what is taught thee, and shew thereby, that what-
ever thou pretendest, thou art not willing to do thy part for
thy own salvation, no not in the most reasonable, necessary
things®. ‘ :

Direction 1. ¢ If thou be truly willing to be sanctified and
a child of God, remain not in a state of ignorance ; but do thy
best to come into the light, and understand the Word of God,
in the matters of salvation.’

If knowledge be unnecessary, why have we understand-
ing'? and wherein doth a man excel a beast? If any know-
ledge at all be necessary, certainly it must be the knowledge
of the greatest and most necessary things : and nothing is so
great and necessary as to obey thy Maker, and to save thy
soul. Knowledge is to be valued according to its useful-
ness. Ifit be a matter of as great concernment to know how
to do your worldly business, and to trade and gather worldly
wealth, and to understand the laws, and to maintain your
honour, as it is to know how to be reconciled unto God, to
be pardoned and justified, to please your Creator, to prepare
in time for death and judgment, and an endless life, then let
worldly wisdom have the pre-eminence. But if all earthly
things be dreams and shadows, and valuable only as they
serve us in the way to heaven, then surely the heavenly wis-
dom is the best. Alas, how far is that man from being wise,'
that is acquainted with all the punctilios of the law, that is

» Abennt enim illec omnia unde orta sunt. Cic. Sen. 80, vol. 7, p. 816,  Sed
credo, deosimmortales sparsisse animos in corpora humana, ut essent, qui terras tueten-
tar, quique ceelestivm ordinem contemplantes, imitarentur eum vite modo atque con-
stantid. Cic, Sen. 77. vol.7. p. 815,  Sunt enim e terra homines non ut incole atque
habitatores, sed quasi spectatores superarum rerum atque ceelestium, quarum spec-
tacelum ad nullum alind genos animantiom pertinet. Cic. Nat. Deo. ii. 140. Nam
cam cmteras animantes abjecisset ad pastum, solum bominem erexit, ad ceelique, quasi
cogaationis domiciltique pristini, conspectum excitavit : tum speciem ita formavit oris,
utin ea penitus reconditos mores effingeret. Cic. Leg. 1. 96. Nisi Deus. .. .istis te cor-
poris custodiis liberaverit, huc tibi aditus patere non potest. Cic. Som. Scip. 8. vol. 7.
P 915. Virorum saplentissimorum ac fortisstmorum civium mentes, que raibi viden-
tar ex hominum vite ud deorum religionem et sanctimoniam demigrasse, Cic. Pro. Rab.
30. Animum tamen esse Ingeneratum & Deo: ex quo vere vel agnatio nobis cum
calestibus, vel genus, vel stirps appellari potest. Cic. Leg. 1. 24.

} Qui seipsum cognoverit, cognoscet in s¢ omula : Deum, ad cujus imaginem factus
est : mundom, cujussimilachrum gerit; croaturas ommes cam qeibus symbolum habet.
Paal. Scaliger. Thes. p. 722,
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excellent in the knowledge of all the languages, sciences, an
arts, and yet knoweth not how to live to God, to mortify th
flesh, to conquer sin, to deny himself, nor to answer in judg
ment for his fleshly life, nor to escape damnation! As fari
such a learned man from being wiee, as he is from bein
happy.

. Two sorts among us do quietly lLive in dammng igno
rance. First, abundance of poor people, who think the
may continue in it, becanse they were bred in it; and tha
because they are not book-learned, therefore .they need no
learn how to be saved; and because their parents neglected t
teach them when they were young, therefore they may neglec
themselves ever after, and need not learn the things they wer
made for. Alas, sirs, what have you your lives, your time
and reason for? Do you think itis only to know how teo d
your worldly business? Oris it to prepare for a better world
It is better that you knew not how to eat, or drink, or speel
or g, or dress yourselves, than that you know not the wi
of God, and the way to your salvation. Hear what the Hol
Ghost aaith. “ But if our gaspel be hid, it.is hid to them ths
are lost: in whom the god of this world hath blinded th
minds of them which believe not, lest the light of the gloriou
gaspel of Christ, who is the image of God, should shine unt
them*.” Darkness is unsafe and full of fears; the light
safe and comfortable, A men in ignorance is never like
hit his way : nor can he know whether he be.in or out ; nc
what enemy or danger he is near. It is the devil that ia tt
prince of darkness, and his kingdom is a kmgdom of darl
ness, aind his wotks are works of darkness!. Grace turnet
men from darkness to light™, and causeth them to cast off ti
works of darkness®, Because we are the children of lig]
and of the day, and not of darkness or of night®. They th:
were sometime darkness, are light in the Lord, when they ai
converted, and must walk as the children of the light?. 1]
the dark the devil and wicked men may cheat you, and do a
most what they list with you. You will not buy your war
in the dark, nor travel, or do your work in the dark : and wi
you judge of the state of your souls in the dark? and do ti
work of your salvation in the dark ? I tell you the devil cou

% 2Coniv. 8,4, ! Ephes v 18, Col. L 13. 1 John i. 1i. Luke xi. 34, {
® Actsxxvi. 18. ' » Rom,.xiii.12. © 1 Thes.v.5. P Ephes.v.8.
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never entice sa many souls to hell, if he did not first put out
the light, or put out their eyes. They wauld never so follow
him by crowds, to everlasting torments, by daylight, and with
open eyes. If men did but know well what they do when
they are sinning, and whither they go in a camnal life, they
would quickly stop, and go no further. All the devils in hel}
could never draw so many thither, if men’s ignorance were
not the advantage of temptations.

Another sort among us that are ignorant of the things
of God, are sensual gentlemen, and scholars, that have so
much breeding as to underatand the wards, and speak some~
what better than the ruder sort, but indeed never knew the
nature, truth, and goodness of the things they speak of : they
are many of them as ignorant of the nature of faith, and
sanctification, and the working of the Holy Ghost in planting
the image of God upon the soul, and of the saint’s commu-
njon with God, and the nature of a holy life, as if they had
never heard or helieved, that there is snch a. thing as any of
these in being. Nicodemus is a lively instance in.this case :
a ruler in Israel, and a Pharisee, and yet he knew not what it
was to be born again. And the pride of these gallants mak-
eth their ignorance much harder to be cured, than other
men’s; because it hindereth them from knowing and confese-
ing its. Ifany one would convince them of it, they say. with

9 Cum quem peenitet pecclisse pene innocens est: maxima purgationum pars est
voluataria peenitentia delictorum. Scal. Thes. p. 742. Facilius iis ignoscitur qui non
perseverase sed ab errsto se revocare meliuntur; est enim humanom peeccare, sed
bellsinum in errore perseverare.. Cle. in Vat. Nullus enim soavior gnimo cibus est,
quam cognitio veritatis. Lactant. Instit. lib. 1. c. 1. Bunemann, p.11. Itisa mar-
vellows and doleful case to think how ignorant some people live, even to old age, ynder
osmstant end excolient teaching. Some learn neither words nor sense, but hear as if
ey heard 3ot : sme loarn words, and know the sense no more than if they bad:
learned but & tongus unknown ; aud will repeat their creed and catechism, when they
know not what it is that they ssy. A worthy minister of Helvetia told me, that their
people are very constant at their sermons, and yet most of them grossly ignorant of the
things which they most frequently hear. It is almost incredible what ignorance some:
winisters rapost that they bave found in some of the eldmt of their suditers.  Nay.
whep I have examined some that bave professed strictness in religion, sbove the com-
maon sort of people, I have foand some ignorant of some of the fundamentals of the
Chrisfian faith. And Y remember what an sucient bishop about twelve hundred
ey agp eaith, Maximes Thaurinends in his homilies, tbal whenhe had long presched
to kis people, even on an eyening after ane of his sermons, be heard a cry of noise
among the peopls, and hearkening what it was, they were by their ootery belping to
deliver the moon, that was in labour and wanted help, This is citedalso by Papirius
Massones, in vita Hilgtii Papse. p. 67.
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scorn, as the Pharisees to Christ,  Are we blind also "7’ Yea,
they are ready to insult over the children of the light, that
are wise to salvation, because they differ from the loese or
hypocritical opinions of these gentlenten, in some matters of
God’s worship; of which their worships are as competent
judges, as the Pharisees, of the doctrine of Christ, or as Ni-
codemus of regeneration, or as Simon Magus, or Julian, or
Porphyry, of the gifts of the Holy Ghost. These honourable,
miserable men, will bear no contradiction or reproof: who
dare be 80 unmannerly, disobedient, or bold, as to tell them
that they are out of the way to heaven, and strangers to it
(that I say not, enemies); and to presume to stop them in
the way to hell, or to hinder them from damning themselves,
and as many others as they can? They think this talk of
Christ, and grace, and life eternal, if it be but serious (and
,not like their own, in form, or levity, or scorn), is but the
itroublesome preciseness of hypocritical, humarous, crack-
,brained fellows: and say of the godly, as the Pharisees,
.“ Are ye also deceived? Have any of the rulers, or of the
Pharisees believed on him? But this people who knoweth
not the law are cursed*.”

Well, gentlemen or poor men, whoever you. be that sa-
vour not the things of the 8piritt, but live in ignorance of
the mysteries of salvation, be it known to you, that heavenly
truth and holiness are works of light, and never prosper in
the dark ; and that your best understanding should be used
for God and your salvation, if for any thing at all. Itisthe
devil and his deceits that fear the light. Do but understand
well what you do, and then be wicked if you can; and then
set light by Christ and holiness if you dare! O come but out
of darkness into the light, and you will see that which will
make you tremble to live ungodly and unconverted another
day: and you will see that which will make you with peni-
tent remorse lament your so long neglect of heaven, and
wonder that you could live so far, and so long besides your
wits, as to choose a course of vanity and bestiality in the
chains of satan, before the joyful liberty of the saints: and,
though we must not be so uncivil as to tell you where you.
are, and what you are doing, you will then more uncivilly
call yourselves, ‘“ exceedingly mad, and foolish, disobedient,,

¥ Jobnix, 40.  * Jobn vii. 47—49.  * Rom. vii: 5—7. 18,
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deceived, serving divers lusts and pleasures®,” as one did that
thought himself before as wise and good as any of you.
Live not in a sleepy state of ignorance, if  ever you would
have saving grace. ,

Direct. 11. < Especially labour first to understand the true
nature of a state of sin, and a state of grace.’

It is like you will say, that all are sinners; and that
Christ died for sinners ; and that you were regenerate in your
baptism; and that for the sins that since then you havé com-
mitted, you have repented of them, and therefore you hope
they are forgiven. ' ,

But, stay a little, man, and understand the matter well
as you go; for itis your salvation that lieth at the stake. It
is very true that all are sinners: butit is as true, that some
are in a state of sin, and some in a state of grace: some are
converted sinners, and some unconverted sinners : some live
in sins inconsistent with holiness (which therefore may be
called mortal), others have none but infirmities which con-
sist with spiritual life (which in this sense may be called ve-
nial) : some hate their sin, and long to be perfectly delivered
from it: and others so love it, as they are loath to leave it.
And is there no difference, think you, between these ?

It is as true also, that Christ died for sinners: (orelse
where were our hope?) But it is true also, that he died to
“gave his people from their sins*,” and ““to turn them from
darkness to light, and from the power of Satan unto God?,”
and “ to redeem us from all iniquity, and purify to himself
a peculiar people zealous of good works?,” and that “except
a man be born again, and converted, and become as a little
child (in bamility and beginning the world anew), he cannot
enter into the kingdom of heaven*,” and that even he that
died for sinners, will at last condemn the workers of iniquity,
and say, “ Depart from me, ye cursed, into everlasting fire®,”
“I never knew you©.”

It is very true, that you were sacramentally regenerate
in baptism, and that he that believeth and is baptised, shall
be saved, and all that are the children of promise, and have
that promise sealed fo them by baptism, are regenerate. The
ancients taught thgt baptism puts men into a state of grace ;

® Actsxxvi. 11. Tit. . 8. = Matt. . 21. ¥ Acts xxvi. 18. * Tit. ii. 14.
t John {ii. 3. 5. Matt. xviii- 3. b Matt, xxv. 41. < Matt. vii. 23.
VOL. II. c
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that ig, that all that sincerely renource the world, the devil,
and the flesh, and are sincerely given up to God the Father,
Son, and Holy Ghost, eccording to the covenant of gracs,
and profess and seal this by their baptism, shall be pardoned,
.and wade the heirs of life.  But as it is true, that baptism
thus saveth, so ia it as true, that it is not the “ outward
washing only the filth of the flesh” that will suffice, but the
«answer of & good conscience towards God®” And that
“no man can enter into the kingdom of God, thatis not born
of the Spirit, a8 well as of waterc.” And that Simon Magus
and many another have had the water of baptism, that never
had the Spirit, bat still remain in the * gall of bitterness, and
bond of iniquity, and had no part nor lot in that business,
their hearts being not right in the sight of God4.” And ne-
thing is more sure, than that “ if any man have not the Spirit
.of Christ (notwithstanding his baptism) he is none of his* !’
And that if you have his Spirit, you “walk not after the
flesh, but after the Spirit:” and are “not carnally but spi-
ritually minded,” and are ““ alive to God,” and as *“ dead to the
world?.” Whether all that were baptised are such as these,
when they come to age, judge you. .
"It is true also, that if you truly repent, you are for-
given: but it is as true, that true repentance is the very con-
yersion of thesoul from sin to God, and leaveth not any man
in the power of sin. It is not for a man when he hath had
all the pleasure that sin will yield him, to wish then that he
.had not committed it, (which he may do then at an easy rate)
and yet to keep the rest that are still pleasant and profitable
to his flesh. Like a man that casts away the bottle which he
hath drunk empty, but keeps that which is full; or as men
sell off their barren kine, and buy milch ones in their stead :
this kind of repentance is a mockery, and not a cure for tha
soul. If thou have true repentance, it hath so far turned thy
heart from sin, that thou wouldst not commit it, if it were to
do again, though thou hadst all the same temptations; and
it hath so far turned thy heart to God and holiness, that
thou wouldst live a holy life, if it were all to do again, though
thou hadst the same temptations as afore against it.  This
is the nature of true repentance: such a repentance indeed

b 1 Pet.ii. 21. ¢ Jobnfi. 5. 4 Acts viii. 13, 21.28.  © Rom, viii. 9.
! Rom. viii. 1. 5—8. 10, 13, 14 '
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is never too late to save but I am sure it never _comes too
soon.

Mark, now, I beseech you, what a state of sin, and
what a state of holiness is.

He that is in a state of sin, hath habxtually and predomi-
nantly a greater love to some pleasures, or profits, or honours
of this world, than he hath to God and to the glory which he
hatly promised ; he preferreth, and seeketh, and holdeth (if
he can) his fleshly prosperity in this world, before the favour
of God and the happiness of the world to come.” His heart
is tarned from God unto the creature, and is principally set
on things on earth. Thus his sin is the blindness; and mad-
ness, ahd perfidiousness, and idolatry of his soul, and his for-
saking of God, and his salvation, fora thing of naught. Tt
is that to his soul, which poison, and death, and sicknes
and lameness, and blindness are to his body: it is sucz
dealing with God, as that man is guilty of to his dearest
friend or father, who should hate him and his company, and
love the company of a dog or toad much better than his ; and
obey his enemy against him: and it is like a madman’ 8
dealing with his physician, who seeks to kill him as his ene-
my, because he crosseth his appetite or will, to cure him.
Think of this well, and then tell me, whether this be a state
to be continued in.  This state of sin, is something worse
than a mere inconsiderate act of sin, in one that othermse
liveth an obedient, holy life.

On the other side, a state of holiness, is nothing else
but the habitual and predominant devotion and dedication
of soul, and body, and life, and all that we have to God: an
esteeming, and loving, and serving, and seeking him, before
all the pleasures and prosperity of the flesh: making his fa-
vour, and everlasting happiness in heaven our end, and Jesus
Christ our way, and referring all things in the world unto
that end, and making this the scope, design, and business of
our lives. It is a turning from a deceitful world to God;
and preferring the Creator before the creature, and heaven
before earth, and eternity before an inch of time, and ouf
souls before our corruptible bodies, and the authority and
laws of God, the universal Governor of the world, before the
word or will of any man, how great soever; and asubjecting
our sensitive faculties to our reason, and advancing this rea-
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son by Divine revelation; and living by faith, and not by
lght in a word, it is a laying up our treasure in heaven, and

setting our hearts there, and living in a heavenly conversa-

" tion, setting our affections on the thmgs above, and not on
the things that are on earth: and a rejoicing in hope of the
glory to come, when sensualists have nothing but transxtory,
brutish pleasures to rejoice in.

This is a state and life of holiness : when we persuade you
to be holy, we persuade you to no worse than this: whenwe
commend a life of godliness to your choice, this is the life
we mean, and that we commend to you. And can you un-
derstand this well, and yet be unwilling of it ? It cannot be.
Do but know well what godliness and ungodliness, what
grace and sin are, and the work is almost done.

Direct. 111. * To know what a life of holiness is, believe the
Word of God, and those that have tried it ; and believe not
the slanders of the devil and of ungodly men, that never
tried or knew the things which they reproach.’

Reason cannot question the reasonableness of this ad-
vice. Who is wiser than God? or who is to be believed
before him? And what men are more likely to know what
they talk of, than such as speak from their own experience ?
Nothing more familiar with wicked men, than to slander
and reproach the holy ways and servants of the Lord.
No wisdom, no measure of holiness or righteousness will
exempt the godly from their malice ; otherwise, Christ him-
self at least would have been exempted if not his apostles
and other saints, whom they have slandered and put to
death. Christ hath foretold us what to expect from them.
“ If the world hate you, ye know that it hated me before it

“hated you. If ye were of the world, the world would love
his own : but because ye are not of the world, but I have
chosen you out of the world, therefore the world hateth you.
Remember the word that I said unto you, The servant is
not greater than the Lord. If they have'persecuted me, they
will also persecute you : if they have kept my sayings, they
will keep yours also®.”

The truth is, wicked men are the seed and children
of the devil, and have his image, and obey him, and think,
and speak, and do as he would have them. And the godly

& John xv, 18—20-
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are the seed and members of Christ, and bear his image,
and obey him: and do you think that the devil will bid his
children speak well of the ways or followers of Christ? 1
must confess, till I had found the truth of it by ‘experience,
I was not sensible how impudent in belying, and cruel in

abusing the servants of Christ, his worldly, malicious ene-

miesare. 1hadread ofthow early an enmity was put between

the woman’s and the serpent’s seed, and I had read and won-
dered, that the first man that was born into the world did

murder his brother for worshipping God more acceptably

than himself; * because his own works were evil, and his

Brother’s righteous®.” I had read the inference, “ Marvel

not, my brethren, if the world hate you'!;” but yet I did not

so fully understand, that wicked men and devils are so very

like, and so near of kin ; till the words of Christ, expounded

by visible demonstrations, had taught it me. Indeed the

apostle saith®, that Cain was of that wicked one, that is,

the devil: but Christ saith more plainly, “ Ye are of your

father the devi), and the lusts of your father ye will do: he

was a murderer from the beginning, and abode not in the

truth, because there is no truth in him: when he speaketh

a lie, he speaketh of his own; for he is aliar, and the father

of it'.” Here note, that cruel murdering and lying, are the
principal actions of a devil ; and that as the father of these,

he is the father of the wicked, who are most notoriously ad-

dicted to these two courses against the most innocent ser-

vants of the Lamb. How just it is that they dwell together
hereafter, that are here so like in disposition and action:

even as the righteous shall dwell with Christ, who bore his

image, and imitated his holy, suffering life.

1 conclude, then, that if thou wilt never turn to God
and a holy life, till wicked men give over belying, and re-
proaching them, thou mayst as well say, that thou wilt never
be reconciled to God, till the devil be first reconciled to him;
and never love Christ, till the devil love him, or bid thee
love him ; or never be a saint, till the devil be a saint, or will
give thee leave; and that thou wilt not be saved, till the de-
vil be willing that thou be saved.

¢ 1 John iii. 19. ' 1 Jobn i, 13. % 1 Jobn i 19.
! Jobn viii. 44. )
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. Direct. 1v. ‘ That thy understanding may be enlightened,
and thy heart renewed, be much and serious in reading the
Word of God, and those books that are fitted to men in an
unconverted state, and especially in hearing the plain and
searching:preaching of the word.’

There is a heavenly hght and power, and majesty .in
the Word of God, which in the serious reading or hearing of
it, may pierce the heart; and prick it, and open it, that cor-
ruption may go out, and grace come in. “The law of the

ord is perfect, convemng the soul: the testimony of the

" Lord is sure, makmg wise the simple: the statutes of the
Lord are right, rejoicing the heart®.” . Moreover, “ by them
it is that we are warned : and in keepmg of them there is great,
reward>.” The eunuch was reading the Scripture, when
Philip was sent to expound it to him for his conversion®.
The preaching of Peter did prick many thousands to the
heart to their conversiond. The heart of Lydia was opened
to attend to the preaching of Paul*. “The word of God is
quick and powerful, and sharper than any two-edged sword,
piercing even to the dividing of soul and spirit .” These
“ weapons are mighty through God, to the pulling down of
strong holds; casting down imaginations, and every high
thing that exalteth itself against the knowledge of God, and
Brmgmg into captivity every thought to the obedience.of
Christ’.” Hast thou often read and heard already, and yet
findest no change upon thy heart? Yet read and hear again
and again: ministers must not give over preaching, when

'they have laboured without success: why then should you
give over hearing or readmg ? Asthe husbandman laboureth,
and looketh to God for rain, and for the blessing, so must we,
and so must you. Look up to God: remember it is his
word, in which he calleth you to repeqtance, and offereth
you mercy, and treateth with you concerning your everlast-
ing happiness : lament your former negligence and disobe-

dience, and beg his blessing on his word, and you shall find
it will not be in vain. )

And the serious reading of books which expound and
apply the Scriptures, suitable to your case, may, by the bles-
sing of God, be effectual to your conversion. I have written

® Psal. xix. 7, 8 o Psal. xix. 11. P Acts viil. 9 Acts ii. 87.
* Acts xvi. 14. * Heb. iv. 12. t 2Cor.x. 4, 5.
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0 many to this use myself, that I shall be the shortéron this.
subject now, and desire you to read them, or some of them,
if you have mot fitter at hand ; viz. A Call to the Uneonvert-:
ed ;—A Treatise of Copversion ;—Now or Never ;—Direc~
tions. for a sound Copversion ;—A Saint or a Brate;—A
Treatise of Judgment;—A Sermon against making light of
Christ ;—A Sermon of Christ’s Dominion ;—Another of lus
Sovereiguty, &c.
. Direct. v.1f thouwouldst notbedestntute of saving grace;
let thy reason be exercised about the matters of thy salvation,
in some proportion of frequent, sober, serious thoughts, as
thou art convinced the weight of the matter doth require.’
To have reason is common to' all men, even the sleepy
and distracted : to use reason is .common to all that have
their senses awake, and fit to serve their minds : to use rea-
soan in the greatest matters, is proper to wise men, that know
for what end God made them reasonable®. Incomnsiderate
men are all ungodly men; for reason not used is as bad as
no reason, and will prove much worse in the day of reckon-
ing, The truth is, though sinners are exceeding blind and
erroneous about the things of God, yet all God’s precepts
are so reasonable, and tend so clearly to our joy and happi-
ness; that if the devil did not win most souls’ ‘by-silencing
reason, and laying it asleep, or drowning its vowe, wnth the

® The word itself exciteth reason, and preachers are by reason to shame nll i ay
a thing unreasonable. And the want of such excitation, by powerful preaching, and
plain instructing, and the persons considering, is a great cause of the world’s undoing.
For those preachers that lny all the blame on the people’s stapidity or malignity, I
desire them to read a satisfactory answer in Acosta the Jesuit®, lib. iv; . 2,8 & 4.
Few souls perish, comparatively, where all the means are used which should be used
by theirsuperiors for their salvation: if every parish had holy, skilful, laborious pas-
tors; that would publicly and privately do their part, great things might be expected
io the world. Bat, sith Acosta, Itaque pre¢ipua causs ed ministros parum ideneos
redit. Qua namque est predicatio nostra? que fiducia? signa certe non edimps:
vitm sanctitate non eminemus ; beneficentia non invitamus ; verbi ac spiritus efficacia
mom pewsaadewras ; lachrymis ae precibus & Deo non impetramus; immo ne magno-
pere quidem crmmns.  Quee ergo nostra querela est? que tanta Indorum accusatio ?
ik iv. p.365. Aningeouous confession of the Roman priesthood. Aud sach priestd
can expect no better success. Buthaving seen another sort of ministers, through God’s
mercy, 1 have seen an answerable fruit of their endeavours.

® Joseph Acosta was a celebrted Spanish author, bon at Medina del Campo,
abost the year 1540, Ho was a missianary and provincial of the Jesuits in Perv, and
died io Selamanca, 1600. Among other works, he wrote a trestise ** De procurands
Indoram Salute.” 8vo. Salam. 1588.  Also, ** De Christo Revelatv,” 4t0. Rom. 1599,
8ee Roes's Cyclo, art. Acoste—(T.C.)
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noise and crowd of worldly business, hell would not have so
many sad inhabitants. I scarce believe that God will con-
demn any sinner .that ever lived in the world, that had the
use of reason; no, not the heathens that had but one talent,
but he will be able to say to them as Luke xix. 22. «“ Out
of thine own mouth will I judge thee, thou wicked servant :
Thou knewest,” &c. To serve God and labour diligently
for salvation, and prefer it before all worldly things, is so
reagonable a thing, that every one that repenteth of the con-
trary course, doth call it from his heart an impious madness.
Reason must needs be for God that made it. -Reason must
" needs be for that which is its proper end and use. Sin, as it
is in the understanding, is nothing but unreasonableness ;
"' a blindness and error; a -loss and corruption of reason in
| the matters of God and .our salvation. And grace, as in the
understanding, doth but cure this folly and distraction, and
make us reasonsble aguain ; it is but the opening of our eyes,
and making us wise in the greatest matters. It is nota
more unmanly thing to love and plead for blindness, mad-
ness, and diseases, and to hate both sight, and health, and
wit, than it is to love and plead for sin, and to hate and vi-
lify a holy life.

Grant me but this one thing, that thou wilt but so-
berly exercise thy reason, about these great, important ques-
tions ; Where must I abide for ever? What must I do to be
saved? What was I created and redeemed for? and I shall
hope that thy own understanding, as erroneous as it is, will
work out something that will promote thy good. Do but
withdraw thyself one hour in a day from company and other
business, and consider but as soberly and seriously of thy
end and life, as thou knowest the nature and weight of the
matter doth require, and I am persuaded thy own reason
and conscience will call thee to repentance, and set thee, at
least, in a far better way than thou wast in before. When
thou walkest .alone, or when thou wakest in the night, re-
member soberly that God is present, that time is hasting to
an end, that judgment is at hand, where thou must give ac-
count of all thy hours, of thy lusts, and passions, and de-
sires; of all thy thoughts, and words, and deeds; and that
thy endless joy or misery dependeth wholly and certainly on
this little time. Think but soberly on such things as these,
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butone hour in a day ortwo, and try whether it will not
once recover thee to wit and godliness; and folly and sin
will vanish before the force of considering reason, as the
darkness vanisheth before the light. I entreat thee now as
in the presence of God, and as thou wilt answer the denial
of 80 reasonable arequest at the day of judgment, that thou
wilt but resolve to try this course of a sober, serious consi-
deration, about thy sin, thy duty, thy danger, thy hope, thy
account, and thy everlasting state: try it sometimes; espe-
cially on the Lord’s days; and do but mark the result of
all; and whither it is that such sober consideration doth
point or lead thee? whether it be not towards a diligent, ho-
ly, heavenly life? If thou deny me thus much, God and
thy conscience shall bear witness, that thou thoughtest thy
salvation of little worth, and therefore mayst justly be de-
nied it.

Would it not be strange that a man should be peni-
tent and godly, that never once thought of the matter with
any seriousness in hig life? Canso many and great diseases
of soul be cured, before you have once soberly considered
that you have them, and how great and dangerous they are,
and by what remedies they must be cured? Can grace be
obtained and exercised, while you never so much as think
of it? Can the main business of our lives be done without
any serious thoughts ; when we think it fit to bestow so ma-
ny upon the trivial matters of this world? Doth the world
and the flesh deserve to be remembered all the day, and
week, and year? and doth not God and thy salvation de-
serve to be thought on one hour in a day, or one dayina
week? Judge of these things, but as a man of reason. If
thou look that God, who hath given thee reason to guide
thy will, and a will to command thy actions, should yet
carry thee to heaven like a stone, or save thee against or
without thy will, before thou didst ever once soberly think
of it, thou mayst have leisure in hell to lament the folly of
such expectations.

Direct. v1. *Suffer not the devil by company, pleasure, or
worldly business, to divert or hinder thee from these serious
considerations.’
~ The devil hath but two ways to procure thy damna-
tion. The one is, by keeping thee from any sober remem-








